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MACBAJAXOU MATHIIMHOCHUM TAPYYMAM POMAHU
«TOXYHJIA»-M C. AWHI BA 3ABOHM PYCH

Tadeup: myaumdp O6a Tagkuku MachballaxOM MATHIIMHOCHUU Tapyymau
pomann «Jloxynman-u C. AuHi nappoxrtaact. UyHKH CEpUIyMOpUM Tap4yMa Jaap
MHUCOJIM MaBOJU TapuyMaxou pomanu «Jloxynna»-u C. AliHii 6a 3a00HH pycil TO
XO0JI MaBpUAM OMY3uIll Kapop Harupudraact. Jly Tapuymau pomanu «JloxyHma»-u
C. Aiinii 6a 3a00HU pycil acT, ku jgap coiaxou 1956 Ba 1971 a3 youuOu mioup,
Tap4YyMOH, IIApKIIMHOC Ba ¢punmHomaHaBucu pyc Oner Epumouy Dpbepr anyom
épraact. Makona a3 a1y KUCM — HaszapusBil Ba amanii mbopat act. [ap padtu
Tax il Myauiiu makona 0a WH HaTh4ya Mepacaja, KU CEpIIyMOpUU TapdyyMa
nopou (ap3usixou XocecT, Ku Oap acocu oHX0 pomanu «JloxyHma» HHE3 Oa
TapyymMaud HaBpO J0pajJ Ba MYyKOHCAWM TapuyMaxXxOd TyHOTYH HEpPyH DYOJUU
TapYyMOHPO 003 MEKYyHaI.

Kanumaxou kanamai: cepuiyMOpud Tapyyma, Tapuyymau Oajei, poMad,
anabueTu TOYMK, aaOUETITMHOCUY PYC, UJIOBA, Xa3( HaMy/aH.

AHHOTAUMSA: B JAaHHOW CTAaTh€ AaBTOpP 3aTPAruBacT TEKCTOJOTUYECKHUE
npobisieMsbl nepeBoaa pomana «Jloxynaa» C. AilHU. AKTyaJlbHOCTh JAHHOW TEMBbI
00yCIIOBJIEHa HEU3YYEHHOCTBIO MPOOJIEMBbI TEPEBOJHON MHOKECTBEHHOCTH Ha
Marepualie nepeBojioB pomana «Jloxynga» C. AWHM Ha pyCCKUU SA3BIK.

Tema mepeBoga mpousBeneHuii C. AWHM Ha pa3NUYHBbIE SI3BIKKM HApPOIOB
MHpa — BECbMa aKTyaJdbHa U B ’TOM KOHTEKCTE BBHIIIOJIHEHBI HEMAJIOE KOJUYECTBO
UCCIIEIOBAHNUM, OJHAKO JO CHX IOP B TAKUKCKOM JINTEPATYpPOBEJACHUU HE
MPOBOAWIICS CPABHUTEIBHBIN aHAIW3 JIBYX PYCCKUX IEPEBOJIOB. Y TBEPKIAACTCS,
YTO HaJIM4Me OOJIBIIOTO YWCa TEPEeBOJOB OJHUX M TeX ke mpousBedeHuit C.
AWHM, W3JaHHBIX B MPOILJIOM CTOJIETUM, CTABUT HAa MOBECTKY JHS BOIIPOC O TaK
Ha3bIBAEMOM MEPEBOJHON MHOKECTBEHHOCTH.

KawueBble cioBa: MepeBoJHAs MHOXECTBEHHOCTh, XYI0KECTBEHHBIM
MEepeBOJ, POMaH, TAIHKUKCKAs JIUTEpaTrypa, pPYCCKOE JMTEPATypOBEACHHUE,
nobaBjeHue, OMyIICHHE.

Abstract: in this article, the author touches on the textual problems of
translating the novel “Dokhunda” by S. Ayni. The relevance of this topic is due to
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the lack of study of the problem of translation plurality based on the material of
translations of the novel “Dokhunda” by S. Aini into Russian.

The topic of translating S. Ayni’s works into various languages of the
peoples of the world is very relevant and a considerable amount of research has
been carried out in this context, but until now a comparative analysis of the two
Russian translations has not been carried out in Tajik literary criticism. It is argued
that the presence of a large number of translations of the same works by S. Ayni,
published in the last century, puts on the agenda the issue of so-called translation
plurality.

Keywords: translation plurality, literary translation, novel, Tajik literature,
Russian literary criticism, addition, omission.

Myxkagauma. Arap ryem, Ky Jap agaOUETIIMHOCUY TOYMK MaB3yu Oaxuimaa
0a xaét Ba PaboOIUITH acoCTy30pH ana0uétu HaBu TOYMK CanpuauH AWHINA, Kd
«aHbAHAXOM AA0METH KITACCHKUU TOYWK» MabHHUM 3UHAArHam Oy, 9u Jap cagan
ry3aliTa Ba 4d Jlap 3aMOHH X03Wpa Ol a3 map MaB3yu JUTap MaBPUIH TaXKUK
Kapop rupudTaacT, MIITHOOX HaxoXeM Kapj [7, 124].

ba Hazap 4yyHMH Mepacaq, KM TaMOMH YaHOAXOW XaJUIOKHSITH YCTOj Oa
HaBbC MaBpUIM TaxXKWK Kapop TUpH(Ta, MAaCOWJIM MaBUyAa HHU3 XaUTH XYIPO
ébraans, aMMO UMPY3 XaM OCOpPH YCTOAM Oy3ypru KajoM 4a3ou 3eXHXOU UIMHPO
KaTh HAKapJaacT, «...Ba 00 OHXO 3WHAATMM YOBUIOHAU Myauid(]aiioH uaoMa
nopany» [10, 9].

Ocopu y 0Oa maxxo 3a00HXO Tapyyma Iyjgaact — 0a 3a00HHOM PYCH,
Oemapycil, yKpauWHi, SCTOHH, MOJJaBi, Ka30Kd, TYpKMaHi, JaXUCTOHH, YEXH,
aHTJIMCH, XUHIHA, (papoHCcaBii, OJMOHI Ba Falipaxo Ba, TaBpe KU XyJu HAaBHCaH]A
KaiiT MEKyHaJ, XaManm OHXO 0a «... SK MaB3yb, Jap JOHWpad SIK MaB3yb TOO
MexypaHa. Xamau UH KUToOX0 — Jap 6opan TOYMKOH Ba TOYMKHUCTOH, Jap Oopau
KUIIBApU KYXUCTOHE, KU KyJuaxow I[lomupu oH nap 4yaxoH cap 0Oa danak
KaIlIWaacT, Jap MaBpPHUIHA cap3aMUHU OyMHE, KU J1ap Ty3alllTa TaBaCCyTH JIallIKapu
OenryMOpy UCTUIIOTApOH 3€pH 1o ramTa Oy, nap 6opau dap3aHau UH cap3aMuH,
xu gap acpu VI Menoai 600 HOMU «TodnK» XoHAa Memrym» [3, 11].

JlonnmManoHn Oucépe a3 KUIIBapXO Jap MaBpUIA OHXO KHUTOOXO,
MakKoJiax0, TAKpU3X0 HABHUINTAAH]I, aJJOKaW TAPYYMOHXO0 0a OCOpPH HaBUCAHJA KaM
Harapauaa, Oamku TapyyMaxoW Yaauj JOMMaH 30XUpP Ba, TapUyMaxoW KyXHau
MaB4y/ia HA3 a3 HaB MyHTAIITUP MEIIABaH]I.

Kucmn acocii. Anbarra, MaB3ye, ku Oapou 0axc marpax MEKyHEM,
NMOEHHOMA3up acT Ba HaMETaBOH Try(pT, KU KaOJlaH MaBpHAM TaBaYqLyXd
MYXaKKUKOH Kapop Harupudraact. Macanan, xany3 comu 2010 I'.K. Illepanuena
Jap pucoiad HOM3aJMall TaxTH YHBOHM «Hakimm Hampuér map Tamakkysl Ba
paBoOMTH agabuK TOYMKY Ka3OK Jap HUMau JyBBYMH KapHM XX: Jap MHCOJH
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tapuyymaxon ocopu C. Aunin 06a 3a00HM Ka30Kid» KyIIUII KapaaacT, KH
Machaigaxou Tapuyyman pomanu «Jloxyaman-u C. AWHHUpPO nmap 3aMHHAW MaBOIU
MaTOyoTn Yormmu Ka30KuCTOH MaBpUIU OMY3HII KApop AUXA.

MyXaKKHK OMY3HIIA MYKOMCABHH XYJIPO a3 Py MaBOAU C€ 3a00H aHYOM
J0JaacT — 3a00HM TOYMKH - XaM4yH 3a00HU acy, 3a00HU pycCil — XaM4yH 3a00HU
Mu€HapaB Ba 3a00HU Ka30Ki - xaM4yyH 3a0oHu Tapuyma. [.K. [llepanueBa uzxop
MekyHall, ku TapyymMau pomanu C. Aunii «JloxyHnma» a3 younubOu Owmaprasu
Ocma"oB a3 3a00HU pycit 0a 3a00HM Ka3oki aHyoM édta, comu 1970 6a Hamp
pacugaacT. Ap3ulIM acapu MasKyp Jap OH acT, Ku Myaud cababu acocuu
HYKCOHXOHU TapuyyMau Ka3oKHpO UCTU(OJau TapuymMau HOAYPYCT Jap MAaTHU PyCil
MenoHaa. MacanaH, § KalWjg MekyHaa. «0ab3e HOCaXeXuxo Jap TapuyyMau
3apOynMacanxo a3 «Jloxynaa». Muconu UHpO MO Jap Tapyymau 3apOyiMacaiiv
3epUH MEOUHEM:

«To pemra map 06 act, ymean camape \bacTy.
«IToka KOpeHb y BOJIBI, €CTh HAICK/A Ha TUTOIBIY.
«Tamblp cyna Typrasaa >K€MICT€H YMITIHII y30e».

Bo3zex act, ku Tapuymaun Ka3okuu 3apoynamMacan 6apou myamiud 4aHaoH 60
MyBaddaxkusT HaOyx. [Tairupun 1akuk Ba 30BUpi 0apou acapu TapyymallaBaH]ia
3u€HoBap act. Yyctyyyu ynad3uu Ha3auK 0a aci TapyyMOHPO XaTMaH Oa IIHUKACT
MekanoHas. Mykoucan Tapuymau pycit 60 Tapyyman TamTyJiad3uu aciau MaTH
Taxpupu MabHOM SK AyOalTUpo cobut MexkyHan. bunoOGap wH, TaOuuct, Ku
TapYyMOHHU Ka30K 0a MabHOM MAaTHHM acjl Ha3IWK IIya HaTaBoHHCcTaacT» [26, 20].

Mag3yu tapuymau ocopu C. AiiHii 0a 3a00HXOM TYHOTYH — X€Jie MyXUM
Oyna, map WH 3aMHHA SK KAaToOp pucoyiiaxo 0a MUEH OMaJaaH/d, KU TaJKUKOTH
«ly3abonun Oanmein nmap »uoauétu CampumuavH AWHIA: Jap MHUCOJM MaTHXOH
To4uKit Ba §30ekuu «Mapru cyaxyp»-u Y. b. A6aymnoesa [1], «Cagpuaann Alinii
Ba anabuétu ¢aponcasi: Oun O6a MyWIKWIOTH MyHOcuOaTxou anabum Iapky
Fap6 map mapxwian myocup»-u J.X. bobGoeBa [8], «Boxumxou ¢pazeonoruu
ocopu C. AiHI Ba yCyJIxoW TapuyMau OHXO 0a 3a0oHu pycitn-u M.M. Mup3oeBa
[15], «Hakmm Canmpuaaus AWHA Jap TaxKAM Ba PyHIAd POOUTaXoW amaduu
ToyuKy spoHin-u M.A. Calidynnoesa [18] a3 qyymiaan oHXOSH/I.

AXaMUATH UH OCOP J1ap OH acT, KU Xap SKe a3 OHXO caxudau To3aBy KaOyaH
HOIIIMHOXTAEPO Jap afadMUETIIMHOCUY TOYUK 003 Kapaa, 6a 3aMMH UH MyCTaKUMaH
00 MyHIKKJIOTH OeXTap HAMyJaHH OMY3HUIN KacOWW TapuyMOHXO Jap MakTaOXou
0JIid poOuTa JOpaH/I.

AMMo, 00 TaBauyqyX Oa HWH BOKEHST, KU TAJAKUKOTH Ma3Kyp yMmjaTaH
CaBOJIXOM MapOyT 0a MyHOCHMOATXOHM a1adupo Taxusi MEKyHaH, 0a TYMOH acT, KU
0a MyTapuuMH OSHJIA J1ap TAIIaKKyJId HU30MH aMaluéTy ¥ Jap paBaHIu Tapyyma
KyMak pacoHaj. 3epo MH TapX HUE3 Oa Tajbpubau amanil Jopaj Ba JTOHUIIYYH
(dakynTau TapyyMOHH OHPO TaHXO Jap coiu ceoMm aapédt MekyHan. Ba uH
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MapOyT act 6a (kame a3 MaB3yM aclIUM MakKoJyia Iyp MepaBeM), XaMOH TaBpe, KU
TaypuOan IIaXCUU TaJgpuc HUIIOH MeAuxajn, Jap Oucépe a3 Myaccucaxou
OMY3UIIIA, KU 0a OMy3HIIN KacOMM TapuyMOHOH MAIIFyJlaH[, JaBpau Tapuyyma
TAHXO a3 COJU CEIOM IIypyb MemaBaj. UyHKM Jap KypCcXOW aBBaJl Ba JAYBBYM
THOKM OapHOMa JOHMINYYEH TaHKO MaxXOpaTh HMOTHIOMU  JIEKCUKHUIO
rpaMMaTUKUPO TalllaKKyld MenuxaHia. bap wH acoc, TO OXHWpU COIU AYBBYM
JOHUIIYYH (haKynTau TapyyMOHH OO0siJ| «JOHMILIM HYCXau acaupo HAMOUII J0]a,
a3 xo(uza BOCUTAXOU AaXJJIOpU 3a00HHMPO, KM Tapuyyma O0a OH aHYOM MellaBal,
dapo xonaa» [21, 10]. AMmo, myTaaccudoHa, pakaT JOHUCTaAHHU CO/aU SIK 3a00HU
Xopu4it 6apou Tapuyma Ko HecT, ujoBa Oap MH, XaTTO JOHUINYYEHH ITOPOU
MaxopaTu 3a00HJI0HUU XyO XaM Ha XaMmellla MeTaBOHAH] aH/Ielan Myatudpo aap
MaTH OyOMHaH[, Jap HaTU4a Tapuyma 0o cudaru nact anboM meéban. Mu amp
napky TaBoHomu Tadeup, ap3€0i Ba HaAKAy TaxIMIM MaTHH aclipo TaK030
MEHaMosl, aMMO, TaBpe KM Oa Hazap mepacaj, JOHUIIYYEHH KypCcXOW MOEHH
YyHUH KOOMMATpo Hamopania. Cabad gap OH acT, KU JIOHUIIYYEHU KYypCXOHU
aBBaJly TyBBYM HMKOHUATH (00 «auapodarn» OapHOMa) Kop 00 MaTHU acil Ba
TapuyyMan OHPO HAJOpaH[, KM 02 TApUyMOHHU OSTH/IAa TABOHOUHU TA43USBY TaxJIMI Ba
ap3é0MM MHTUKOINH TapyyMapo OMyXTa, Iap BaKTH TapUyMaxou MYCTaKui Oapou
MEMTUPUN UIITHOOXOT KyMaK pacoHa.

Hap aitHM 3aMOH, TaxJIWJIdM MYKOMCAaBHU OCOpYM HACpUM HaBHCaHAa Oa
3a00HU pyciHl, 6axycyc pomanu «JloxyHma»-po Aap alHUIIMHOCKH 00si 0a YHBOHU
noru caden mmuoxt. lllosn 6a un ganen act, ku nap conxou oxup ocopu C. AitHi
Ba qurap aguOoH 0a 3a00HU pycil MyHTAIIMp HAIyAaacT, arapud gap KapHu XX
OCOpH ¥ HA TAHXO MYHTAIIHUpP, OAJIKK MaiBacTa Ta4 U YOI MEITYIaH]T.

Anbarra, Xxamau WH TapyymMaxo a3 Xamaurap TadoBYT HOpaHa, YyH Xap
JIaBpy 3aMOH J0pOHM TayiaboTu Xocca Oynaa, gap OH 3a00H, caOKy caliuka Taruup
Me€ban. AMMO «Arap HUE3XOM MYXUTH masupydramryaa gap uptudot 60 Bypyau
HAclli HaB, Jap UPTUOOT 0O TaFHUPOT Jap MakTaOXO Ba PaBUSXOM analil Bydy.
JomTa Oolaa, acapu acia ayoopa Tapuyma MemaBan. Jlap 0ab3e MaBpUIXO
TaKpOpHU TapuyMa Ha a3 pyu 3aBKHU a/1a0ii MyMKHUH acT, 0ajgku 00 Jajeinxou Aurap
(MacanaH, MaHpUaTXOM THYopaTh) aHyoMm jgoxia masan [17, 189]. I1. Tomep Oa
HadbU CEPIIYMOPUU Tapuyyma HM3XOp JOIITAacT, KU arap ocopu Oaneuu nad3i
(xanomii) a3 cababu Tariiup €pTaHu Tabmath 3a00H OacyphaT KyxHa IIaBaj, mac
TapuyMaxo OuHOOap cababu MOXUSATH AYIOMHUHIApadaallloH capebTap KyxHa
memmaBasg. «Hycxan acnupo HameraBoH a3 uctudoman agadbit Xopuy Kapj, 3epo
oH OeHa3up acT; Xap Tapuyma MeTaBOHaJ 00 TapyyMad HaB MBa3 Kapja IaBa,
3epO OH J1ap CepUIyMOpil XaMmellla UKTUAOP opaj. Arap Tapuyma aurap 6a yHBOHH
TapyyMa KaOyJ Kap/a HallaBaj, lac yMpH TyJIoHUTape Merupan» [19, 44].

Byuynu tepnoau 3uénu tapuyma a3 ocopu C. AWHH, KM Jap KapHU T'y3allTa
0a Tabb pacuna Oya, MaB3yu O0a UCTUIIOX CEPUIYMOPUHU TapuyMapo Aap AacTypH
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KOp Kapop meauxan. [lap uH pocTo, TaxJIUiu MyKOUCABUU PABUILIXOU TapUyMOHU
pyc Oapou Xajuii MYIIKWJIOTE, KA XaHTOMH Tap4iyMad WH acap a3 3a00HH TOYUKM
0a pycit 6a Byqy Meosi, 0amaBpu 6a Hazap Mepaca.

Hué3 6a 4yHUH TaJKUKOTPO HAJIOILITAHU OTOXH a3 MYIIKWUJIOTH TE€bIOIU
Tapuyyma a3 MaBoAu Tapuymaxou pomanu «Jloxynna»-u C. Aiinit 6a 3a00HU pycii
MyIIaxxac MeKyHaa. Xaaad a3 WH Maxyxuil Oappacuu nacTabaHAWHM TEhI0IN
Tap4yyMa Ba TaTOMKU WH MaJuAa Jap MHUCOJIM 1y Tapyymau pomaHu «JloxyHIa»-u
C. Aiinii 6a 3a00HM pycit MmeboIIa.

Humonan myxum 6apou kopu Mo ocopu miamuu B. C. Bunorpanos, H. K.
I'ap6osckuii, T. A. Kazakosa, P. Kemnep, B. H. Komuccapos, JI. JI. Hemo6wun, I1.
M. Tomep, I'. T. Xyxynu, P. P. Yaiikosckuii, K. 1. UykoBckuii, B. E. lllop Ba
JTUTapOH MEOOIIaHI.

Xamau XojaTxou gap 000 3UKprapJuja aXamMusiThU Ha3apusBid Ba aMalluu
MaB3yHM J1ap MH MAKOJIa TaBaCCYTH MO HMpOAIlyaapo MyaussH MekyHalx. Omys3uin
Iy MaTHHU TapuyMau poMaHu «JloxyHma» 0apon JapKu KOHCEIICHUSH TapYyMOH Jap
caTXW MHUKpO- (IIOMIUIM TaXJIMJIM XYCYCHSITXOHM JyFaBil, MHBUKOCH MaKoJia Ba
HaKIIM BOCUTAXOW CUHTAaKCHUCHHM MaTHU capyaiiMa Ba 0030(papruHUU XyCyCUITXOU
yCIIlyOMu HycCXau acil) Ba CaTXd Makpo — (TabMHU YaH] YMYMHUAT — Ma3MyHH,
yciyOi, MmparMaTukil), KU Machajgal XyCyCHUSATXOM XamOoIlli Ba HaMTUpPOHI WH
TapyyMaxopo 6appacit MEKyHas, MUMKOHUST dapoxaM MeoBapa.

Xymu C. A#HA To aHjpo03ae JOHaHJaW 4aHj 3a00H (mosnmrior) Oyx. Y Ha
TaHXO 3a00HW MOJApUU XyJ, Oanku 3a00HXO0M ¥30€Kid Ba TOTOPHUPO HHU3 XYO
Menonuct. [lapku C. AliHupo HEcOAT 6a 3a00HX0 MO METaBOHEM Jap caxudaxou
«EnmomTx0” Mymoxuaa KyHeM, KM Jap OH 4YM TyHa KalMMaXoH PpYCHPO
HXTUETKOPOHA THPJ, OBap/aH, aBBAIMH alrbopu Jy3a0oHau Xyapo 6a Huna —
akpoOaTH CUpKHU pyc OaxmuaaHu ¥ TacBUp mynaact. XamuyHud Mysmio Typo0 a3
“Ennomrrxo”-u C. AiiHii HU3, Oapou Mexpu Oeanpo3aain HUcOaT 6a 3a00HU pycH,
0a xydp MyTTaxam rapauaa, a3 YoHuOu MyJ10Xo OepaxmoHa 0a KaTji pacuaaact:
«... BakTe K1 Myiuioxo Mymino TypoOpo 6a cababu kaJuMaxou pycUpO HABHUIITA
rupudTaHain a3z majapaca O6apoBap/laH XocTaHl, § O6apou 3XTuET 6a Camapkann
KamTap cadap HaMyj, HaBHUIITa THPUPTAHN KaTUMaXOHW PYCHUPO XaM TapK KapH Ba
HABUINITaXOMU TermTapaampo 0a kKace HUIIOH Hamemonari mryn, 6a Ilupak xawm,
XapuaHj, Ku 06a ¥ auamt myp Oyn, nap 6opau 3a00HHM pyCit KaM Trar Me3a/l.

Jlekun 60 WH XaMa PXTUETKOPUXO XYUyMH MYJUIOX0 O0a ¥ kam Hamryzd. ba
cababu MOHEb OMaJaHM KO3WKAJIOH XapyaHj ypo a3 Majapaca Tem Kapaa
HAaTaBOHUCTA OOIIaHI XaM, a3 TaXKUp KapJaHW Yy, a3 ram mappoHjaH 0a § 603
HaMEUCTOJaH/. Xap rox Ku y a3 MUE€HCapou Majpaca (IapoMaJroxaii) Mery3air,
«ypyc-ypyc», «adram xam 06a ypyc MOHAH] ITy/aacT» Ba MOHAHIU WH TaXou
GeMaHTHKOHA Me3ajan/1. Ba X0 oH ki adpTi ¥ 6a pycxo Xed MOHAH/M HAJIoMmT. Y
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oJlaMH CHUEXUEXpan AyPYyMTMYi Oyna, 4amMOHU CUEHH KaJOH JOIIT, KK a3 PycXo
suénrap 6a apabxo MoHaH] Oy/I.

bope ¥ a3 Camapkanjg sk qydT Kaaym oBapaa OyaaacT, KM Jap SK py3H
OopoH Ba joi mymmuaa O0apomas. Bakre kv yammMu Mymuto€H 6a uH moiad3onu §
aprom, ypo Oa «my3mid» Tyxmar Kapmaann. Hazap 6a akumgam oHXO, WMH TyHA
noitad3onu 6eoBo3po (pakat my3aoHM madpaB MenmymuaaaHn, KA Jap BakTH Oa
ny31i padTaHAIIOH COXUOM XOHA IMai Habapa.

Macwpanan «ay3a Oymanu» Mymmio Typo6 xene kamon €dr. Mymmoxo Xap
py3 map Oopau «ay3n OymaHu y» manenxou HaB €pTa mebapoBapmana» [28, 168-
169] // «ITocne Toro Kak MyJuIbl, y3HAB IIPO 3alMCH PYCCKUX CJIOB, XOTEIH M3THAThH
Mymno-Typo6a u3 Meapece, OH M3 OCTOPOKHOCTH CTall pEeXe €3IUTh B
Camapkanja, mepecTayll 3aluchiBaTh PYCCKHE CJIOBa W OOJbIIE HUKOMY HE
MOKa3bIBAJI CBOM TPEKHUE 3amucH, Jake c [lupakom, MOJB30BaBIIUMCS €TO
JIOBEPHEM, OH TEIIEPh MAJIO TOBOPHII O PYCCKOM SI3BIKE.

OpmHako, HECMOTPSI Ha TPHHATBIE UM MEPBI MPEIOCTOPOKHOCTH, HATaIKU
MYJIJT HE TIPEKpaIiajnch. X0Ts W3-3a BMEIIATEIbCTBA BEPXOBHOTO CYAbH MYJUIBI U
He cMoTJI u3rHaTh Myimo-TypoOa u3 Meapece, OHM HE MepecTaBalid YHIKATh €T0
Y TIOCTOSTHHO TMPECJISIOBANIN 37IbIMH HarmaakamMu. Beskuii pas, Kora OH MPOXOIHIT
4yepe3 BXOJIHYIO apKy, eMy KpUYalld BCIEH: «YPYC... ypyC HAET... OH Jaxe CTal
MOXO0UM Ha ypyca» W JIPyrow Ttakoul xe B3gop. Mexay teM, Mymio-Typob He
UMeJT HUKAKOTO CXOJCTBA C PYCCKMMH. DTO ObUI CMYTJIBIA YEJIOBEK C >KECTKUMHU
BOJIOCAMHM M OOJIBIITUMU YEPHBIMH TJIa3aMH, OH CKOpEeW HamoMuHai apaba, dem
pyccKoro.

Onnaxnpr Mymno-Typo6 npuBe3 u3 Camapkanjia mnapy Kajioll, HaJel Ux B
JOKJITMBBIN JeHb. Korjga MyIiel 3aMeTUIM y HETO Ha HOTax HOBYHO OOYBb, TO
CTaJIM Ha3biBaTh €ro BOopoM. [lo mX MHeHHI0, MOJO0OHYI0 OecIIyMHYI0 OO0YBb
HAJICBAIOT JINIIIb HOYHBIC TPAOUTENN, YTOOBI XO35MH JOMa HE YCIIBIIIAT UX IIaroB)
[3, 246-247].

Canpunnun AHI MyXappupH Jakuke Oy, ¥ Xxap Tapyymaepo, ki 6a 3a00HU
TOYUKIA aH4YOM Me€dT, OOAMKKAT MEOMYXT: «BaKTU Hycxabapmopi 0os To3a Ba
XOHO HAaBHWIIT, UH Xelle MyXuM acT. Caxuda To3a HaBHINTA IIyJa OOIaj, XOHO —
IIYMO XYJaTOH pO3id X0Xea OyJ, XOXHUIIM KOp KapJaHu Oemtapy Oemrap maiao
MmemaBaja. beaukkatoHa HaBuiuTa myna Ooman, kacud — 06a XyoaTOH Xyl
Hameosi7l. buHOGap WH XaM, XaHTOMH HycXa0apaopit Xxamela K XaTKypKyHaKy siK
YaBKYpO Jap MEIMd XyJ HUTOX MeAOopaM: arap KaJuMaepo Tardup JUXam, OHPO
aBBaJl 00 YaBKY TO3a Kap/a, CUIAC TaBACCYyTH XaTKypKyHaK Mok MekyHam. [llymo
HU3 WH KOoppo & xoxenm rupudrt. Amabuér - umszm HOO, 3¢00By 3apud act Ba
XaM4YyHHUH 00sI/T TOK HaBuUIITa 1aBaj...» [20, 94].

bexrapun xucnatu ycron — 00pxo Taxpup KapAaHW xap Ak acap Oyn, mosij
0a TapuyMoHU poMmaHU «JloXyHma»-u § — moup, MyTapyuM, MIAPKIIMHOC Ba

https://buxdu.uz/ 12

https://buxdu.uz



AYNIY VORISLARI Ne 1 (4) (2024)

XALQARO ELEKTRON JURNAL

¢bunmaomanaBucu pyc Oner EdumoBmu OpOepr, xku 0a XoHaHZau TOYUK 00
TapuyMmMal JWrap acapxou anabueéTh KIacCUKHHM pyc 0a 3a00HM TOYUKH IIMHOC
IIy1aacT, HU3 Xoc¢ Oymaact [9], 3epo myTtapuyuM 600pxo Oa K Tapuyma pyi oBapa,
0a MaTHM MaBuyda TardupoT BopuA HamynaacT. XamuH Tapuk, O. E. DpOepr
JaHauH MapoTtnba 6a mMaTHU Tap4yyMmamryma Oapramt: “Jloxyrma”, ku comu 1956
[4] 6a won pacuma Oy, MaBpHI AUTAPTYHUXOH KaMy Oelll KOOWIM TaBaqqyXxe Iy,
SbHE, TaBpe KU TaxJIMJIXO HUIIOH MEIWXaHJ, MaTHU Tapyyma JOMMaH Jap XOJIu
Taruiup OyI.

babau xoHIaHU WMH Oy HalIp a3 YOHUOU SIK TapUyMOH METaBOH JapK Kapi,
KM Y4 KaJlap MyMKHH acT 00 caOKXOU T'yHOTYH 3XCOCH MyxTainudepo 06aéH Kap.
Hap tapyymae, ku comu 1956 6a Tadbp pacuma Oyn, TapuymMa OCOHTAap XOHJa
MemiaBaj, oH 0a cabku xynau C. AWHI Ha3IMKTap acT, MabJIyM MeEIIaBajl, KU Jiap
Haipu coir 1971 tapyyma Taritup €draact.

OMy3uIm TapuyMaxou TAKpOpUHU (CEpIIyMOpPUU TapuyyMa) acap Ha TaHXO
Oapou ap3éoum cudatu KOpu TapuyMOH, Oanku Oapou 0a Xyau acap a3 MaxJjyu
JUrap HUTapucTaH Kymak MepacoHas. bap acocu rydraxou OyHEATY30pH MaKkTaOu
Tapyymau mebpu pyci P. HallkoBCkHil CEpIIyMOpUN TapyymMa MOHAHIM ‘‘IaJIesn
XaMOOIINKM BOKEW Jap anaduéTtu Tapyymaniynau ay Ba € 3uéna tapyymau sik aci”
act [23, 155], spHEe — UH * MATHXOW TapuyyMae XacTaHI, KU ‘“‘qomea’ — SIK KaTop
MaTHXOHU ‘“MyTapoaudpo’ TaIIKWI MEINXaH;, YyHUH ‘“qomea” 003 Oyaa, MabHOU
3yXypu KapuHamOW 4Yaaunpo aap Hazap gopan’ [23, 155]. Arap 6a TaBpu
MylIaxxac ryem, “CepliyMOpUU TapyymMa — UH CMHOHHMMMKAECT Jap caTXW MaTH’
[24].

bemry6xa, cepmrymopun Tapuyma Oapou amabuér mamumam mydume Oa
IIyMOp MEpaBajl, 3€p0 HATUYaul OMY3UIIM MATHXOU T'YHOTYHH Tap4yyMau sIK acap
MMKOHMSITH MaH3apau KyJUIMU Na3upOHH OCOpU afaObMETH TOYMKPO Aap aaaduéru
xopuy (hapoxam MeoBapa.

bunynu 6appacuu cudartu Tapyyma, 1ap MUCOJIM YaH] IOPYA a3 HyCXau acll
[3, 7] Ba MaTHXOM Ny HWHTHUIIOPH TapuyMan poMaHu ‘‘JloxyHma”’, METaBOH
TaFriupoTEPO, KM Oa MaTHU Tapyymau cosid 1971 Bopuj mynaact, 6appacin Kap.

Hnak,

Hycxam aca Yonm ¢.1956 (3. pycin) Yonm ¢.1971 (3. pycin)

«Kymcope, kxu un papapo | «['opel, xotopeie cnaBwm | «M3mamm kaxkercs, 4To B
ne4yoHjga TUpUQTAACT, a3 | 3TO M3BMIUCTOE YUIENbE, | TOpPAaX, CAABUBUIMX  3TO
ayp 0a Ha3apaTOH MOHAHIY | M3JANN Ka)XKYTCSl LEIbHBIM | U3BHIUCTOE YIIENbE, HET
K KYIIOpae HAMOSA, KU | KpskeMm, 0e3  eJUHOHN | HU eIMHOW PacCelIHMHbI, He
06a nmapyHam mukode Ba | pacCelMHBI U IPOX0/a. TO 4TO IIPOXOJA.

cypoxe HajoumTa ooma.
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(TapuyMoH (ebau 3aMOHHM Ty3alllTal «CIaBUIU»-po 0Oa Qebau Xoilu sroHau
«CIIaBUBILIKX» MBa3 MEKyHaJ, KU 00 €pUM OH XaM3aMOHHMM aMaJIpO HUIIOH MEIUXal.
WH ycyn MMKOHUSATH TacaBypH KOMWIH KyXcoppo ¢dapoxam MeoBapan. Wmosa Oap uH,
yCyiau MasKyp 0osiJi XaM4yH Talixuc (TUMcou) udoa Merapaua. AMMO TallIXUC Max3
Jlap MH nopya 4aHJI0H HaTu4a 06a JacT HAOBapJaacT, 3€p0 TapUyMOH Jlap OH MYKOHMCau
«MOHAHAM SK KyXIopae Hamosi»-po nmaprodraact. Xam Aap MaTHH TapyyMau COJHU
1956, xam nap matHu conu 1971 mykoucau Ma3kyp Bydyd Hajgopaia. TapuymMoH Ha nap
HycXau SIKyMU Tapyyma, Ha Jap HyCXaW IyIOMU OH JUKKAT Haa04aacT, Ku AMNHNI
KaJTuMau «KyXcop» Ba «IK KyXmopae»-po uctudona 6ypaaact)

Hycxau aca Yomwu ¢.1956 (3. pycin) Yomu ¢.1971 (3. pycin)

Bap rowm a3 Capu Jbyii | Ho o0 AUTE K | Ho nopoiinute kK  uX

O6apomanma ©6a TmTOM WH | MOJHOXKBIO UX CO CTOPOHBI | MOAHOXKBIO 13 CapblIKys,
KYmIopa pacef, Aap py 0a | Capemkysi, U Tepea BaMH | U TEpell BaMU MPECTaHET
pYysITOH MOHAH/U | OTKpOETCA TpeIInHA | TPEUIHA.

«000ypna» Ak mHKOdeE | MOX0Xkas Ha pycliO py4bsl.

MeOaposiI:

(map ®WapAy MaTH TapuyMOH MYKOHMCal «MOHAaHIU «000ypaa» - «IOXO0XYyH Ha
BBIMOMHY» — PO a3 MaTHM aciii cappu Hazap kapmaact. Jlap xonaru aBBam 6a 4ou
KaJMMan «BBIMOMHA» MYIIOOEXHU «IOXO0’Kas Ha PYyCcio pydbs» HUCTU(]OAA IIydaact, KU
OH XaM HOAypycT acT. Jlap Xosnatu JyBByM Myammudu Tapuyma MyKOHCaW Ma3Kyppo
UCTUCHO HaMyJaacT, XOJI OH KM AMHI oHpo 00 Makcaau Yyao KapAaH, TabKuj

HaMyJaHU 3yXypoT, ¢acoxat Ba 6aaeusT, uctudoaa Oypaaact)

Hycxamn aca Yomnm ¢.1956 (3. pycii) Yonm ¢.1971 (3. pycii)

Jap aBBayM nMIaH LIyMO

TYMOH MeEKyHea, Ku o0u

O6opoH 6a MypypH 3aMOH a3

IIpu nepBom B3rIIALE Ha
HEE BaM IIOKAXKETCA, 4YTO
BEKaMH

JOXJICBasg BOJaQ,

C mnepBoro B3MIsiAa BbI
MOJlyMaeTe, 4To 3TO PYCIIO

pyubs,  UTO

JOXICBas1
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Kymian Kym ©O0a T1OEH | cTeKaBIIas € TOPHBIX | BOJA, BEKAMM CTEKaBIIas C

niopuja, padTa-padTa | BeplIMH K  MOAHOXbIO, | TOPHBIX BEPILUH K

JWIIA CAaHTPO YOK Kapjaa UH | IOCTENEHHO pa3MbUIa | HOJJHOXKbIO,  TOCTENEHHO

POPO KodTaacr. KaMEHHUCTBIN CKJIOH. pa3Mblia KaMEHUCTBIN
CKJIOH.

Hap matau conu 1971 caOku Tapyymau TacBHp TO XaJau UMKOH Oa cabku C.
AliHin Ha3guk act. debiu «mokaxkercs» (I'YyMOH MeKyHea) O0a debim 1nu.
«mogymaeTte» uBa3 Imyjgaact. TapuyyMoH OO0 poxu Jap MIAKIM HCM HIIOBa
HaMyJaHU «pycJao pyubsi» 0aéHu mydaccanu (UKppO Meauxan, lap HaThya
XAHTOMH TapyyMa 003CO3MHM CHHTAKCHUCUHU TapKuOu yymuia 0a aMall omMajaacrt.
Base Tapuymau Ma3kyp 6a cabku aciit Ha3AUKTap acrT.

Hycxam aca

Yonu ¢.1956 (3. pycii)

Yonu ¢.1971 (3. pycin)

bamna xm a3 gamaHau
paxHa JmapyHTap MepaBen,
¢buped xypaaHu XyJaTOHPO
MedamMer Ba MEOUHE T, KU

WH KO 000ypaa
Hal0yna, Oajku  poOmH
TaHTW Te4 Jap T1ede
Oynaacr, KU ryé

YCTOKOPOHHM Hap0i Oapou
NUHBOH JOIITAaHM Bal a3

Ho
yIrIyOuThCS B

CTOUT TOJIBKO

ITY
TPEIINHY, KaK Bbl YBUJNTE,
4YTO 3TO HE TNPOMOMWHA, a
y3K0€e

U3BUWIACTOM

YIIEIbe c

JIOPOKKOH,
Ooynro
KperocTu

MPOJIOKECHHON B
BOEHHBIMHU
MacTepaMH, 4TOObl CKPBITh
ee OT IJ1a3 HEeMPUATENs»

Ho yrnyburecs B Tpemuny,

U BBl IIOUMETE CBOIO
OomuOKy W YBUIUTE, YTO
3TO HE

MPOMOMHA, IO

KOTOPOMY U3BUBAETCS
y3€HbKas JOPOXKKa, CIIOBHO
MPOJIOKEHHAsI U3 KPEMOCTU
BOCHHBIMU MacTepaMu,
YKEJIABIIUMU CKPBITH €€ OT

rj1a3 HCIIPUATCIIA

yalmMd ~ JIyIIMaH  Jap
Kabal YaHTME MH POHPO

COXTaaHI»

Jlap uH mopya OH TacBHpe, KM Jap acil MEXOHeM, HoaypycT OaéH mymaact. J[lap
TacBUpU AWHI pOXM TaHTU I€Y Jap Nede OMaJlaacT, KA a3 1yp 4yH o00ypaa (4yKypuu
oOkanzma) 6a Hazap Mepacan. Jlap matHu tapuyman conu 1956 myxraBou aci, capdu
Ha3ap a3 MyFJIakuu yciryo, nypyct 6aén mynaact. Jap matHu Tapyymau conu 1971
Oomaj, maBaHIAKH «a» BYYyJ HAJ0paJl: «KM MH mukod o00ypaa nadbyna, 0ajaku
POHHM TAHIM NeY Jap nede 0yaaacT» — «4TO 3TO He POMOMHA, a y3K0e ylieabe ¢
U3BHJIMCTONH J0pO:xkKOi» (1956 T.) — «4TO 3TO He NPOMOMHA, MO KOTOPOMY
U3BHBaeTCsl y3eHbKasi q0poxkka» (1971 r.). Arap 0a MH amanu caxB a3 HUTOXHU

3a0OHIIMHOCH OWHrapem, mac MeOMHEM, KU MaiBaHIaku «a» («OalKu») map UH X0JjaT
I
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ab30X0M YMJau yymuiapo OO0siJ] maiBacT KyHaJ, a3 HUIOXM agabMETIIMHOCH Oomian,

XaHTOMHU TaXpUpH MaTHU Tapuymau coiu 1971 tapuymon 6a kamOynue pox aojaacrT,
KM TaiijlapxaMuu TaBCU(U acipo JarajoHa BaWpoH MeKyHad. A3 pyu Hycxaw acl
Myauiid TYMOH MEKyHaJ, KU JIap pyu CaHT Maii O0poH MOHAAACT, Aap aci Oomiajl, uH
pPOXM TaHTHW Ted Jap nede OynaacT, aMMO a3 HUTOXHM TapuyMOH Jap MaTHU coiu 1971
OH 4M3epo, KU Iujiaact, 000ypaae HabyJaacT, KM a3 OH pOXH TaHTe Me4 MexXypa.

Arap wH BOKewsITpo 0a Hazap OWTHpeM, KM THOKM KOWJaW Tapyyma Oemrapu
KaTuMaxou a3 YUXaTh MYyXTaBOM MabHOW 3uénaTit xa3zd merapaaHi, nap UH cypar
uctudoman TapayMOH a3 HH YCyJ acoc HaxoxXasn AomT. ba sxTumonn 3uén, TapqyMmoH,

0a XoTUpH TaBa4yuyX 0a MCIOXU cadK, mailjapxaMiuu TaCBUPPO BapOH Kapaaact.

XaMuyHUH J103uM 0a 3UKp acT, KU Jlap xapay MaTtHu pyci (60 Ka3oBaT a3
pPYM MUCOJIXOM 3UKpIIyJla) TapuyMOH a3 yXJlau Tapjbymau OaaeusiTd TaBcudu
MaH3apa a3 JpoHuOu CanpujinH AWHIA HabapoMajgaacT. AJanxycyc, TacBUPH
MaH3apa jgap pomanu “JloxyHnaa” 6aaeusITH XOCH XyApo A0pa.

Mamnzapau C. AitHi1 xaM a3 JTUX03u YyFpodil Ba XaM a3 Ha3apu JUPUKA 00
Oyna, TaBauyyXyd YMJIIMPO TakKo30 MekyHai. lap mH mopyaxo Oa Bayja omagaHH
HaBHCaHJa a3 AuJaHu 0a onamu aTpo(d XMC Kapja MellaBaj, KU OH J1ap TacBHpHU
3ebouxou Tabuat 30xup Merapaaa. [lap pomaH HU3 UyHUH TaBcU(OTE a3 MaH3apa
MaBYyJl acT, Ku fap oH 10 maBpuau uctTrudoaan MyKOMCapO METaBOH TAIIXKC JO/I.
HaBucanna 60 poxu MyKOHCa HOJIATHOM TYHOTYHEPO 340J KapJaacT, Ku 0Oa
XOHaHJa Oapou TacaBBypHu 00pa3u MyalsiH 3apyp acr.

TacBupu manzapau lapan Huxon, ku gap KucMaTtu aBBaJid KUTOO oBapna
IIyJaacT, Jap KUCMU JIYIOMHU OH 0a XyJ MabHOM pam3id MErupaj, UH XOJaT Jap
TaCBUPH 3€pUH HUXOST 3¢00 ndoaa édraact:

«Earop yMoIIk, clI0BHO 3aqyMalics Hajl TeM, Kak eMy HalWTH ITyTh CIACEHHUSL.

— bexats! — Bapyr orBeTHs oH cam cebe. — Ho kyna? HyXHO yKpbIThCS TaMm,
IJie HUKTO He cMOKeT MeHs BrIcienuth! Ho rae Haiitu Takoe Mecto?

Exrop oreerui, o3upasich N0 CTOPOHAM, Kak OYATO CTapacs OTBICKATh 3TO
cuactimBoe Mecto. Hajg HuM mpoctupanoch Oe3oHHOEe HE00, M €My BIPYT
3aX0TeNIOCh 00JaJaTh KPbUIbSIMH, YTOOBI B3JIETETh B BBICH W, YCEBILIUCH Tjie-
HUOY/Ib HA BBICOKOW BEpIIMHE TOpbI UM HA Kparo 00Jiaka, ¢ IpPe3peHUueM IisAeTh
Ha 3E€MJII0 — Ty CaMyl 3€MJII0, KOTOpas MpPHUHECIa €My CTOJbKO HEB3roA W,
HAKOHEL, OTHSUIA [TOCJIETHEE YTEIIEHUE — OTLIA.

TyT B3I €ro ynan Ha JaldbHUE TOPbl, 1 OH HEBOJIBHO BOCKJIUKHYII:

— Japau Huxan! Tam Mo€ cuactee!» [4, 210].

Bokeunsitu nap kucmatu ayrom aybopa 3ukp rapaunanu Japam Huxon, ku
KHCMaTu aBBaJ 00 OH OF03 HIyJaacT, TyBOXU OH acT, ku CanpuaauH AiHi gap
HACpH Xy unu3epo Oexyna 6a kop HaOypaacT — Xxap TaBcu( MaHTHUKE TOpa.
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AMMO, XaTTO Jap WH Y0 MO METaBOHEM OaifHM Tap4yyMaBy aci TadoBYyTe
maino KyHeM. BOKEeHAT MH acT, KM HUTOXH Ejarop, TaBpe Ku Jap MaTHH pycil
TacBHp IIyJaacT, 0a Kyxxou Ayp HameadTasd, OalKu § KyXepo TacaBBYp MEKyHas,
ku nap Hapaum Huxon acr.

bapou ¢daxmunanu oH, KU YUpO Jap Hazap JOpeM, a3 HyCXau acil Ba MaTHH
TapyyMau conu 1971 muconxo meopem.

MucoJ a3 HyCXam acJu:

«Jdapan Huxon! lap wH acHO kyxe 0a Hazapaimn omaja, K Japad OHPO
«Jlapaun Huxon» Merydran.

— WH act you man! —rydr» [3, 118]
MucoJs a3 MaTHH Tapyymau cosu 1971:
«TyT B354 €T0 ynan Ha JaJIbHUE TOPBI, U OH HEBOJIBHO BOCKIUKHYJI:

— Jlapan Huxan! Tam moé€ cuactee!» [4, 210].

A3 xaman rydraxon 0070 METaBOH HaTH4a TUPUQPT, KU TapyyMau OCOPH
Oaneil a3 3a00HM TOYMK 0a pycit, Ku map KapHu XX aH4oM EdTaaHia, AOpPOU
XYCYCHUSITXOM XOC€ XacCTaHJ — OHXO Jap XaJIu akcap 0apou JapKu XOHaHJau Pyc
MyTOOUK myaaanj. I'ydraxou 60510 6opu 1urap COOMT MECO3aHI, KU CEPIIYMOPUU
Tapyyma Oapou agabuET, MaxcycaH Oapou agaOMETH TOYUK maauaau Myduma act,
3epo Jap HATUYaW TaXKWKW MAaTHXOHM TYHOTYHH TapyyMaW XaMOH SK acap Oapou
TacaBypH KOMUJIM OapAOIIT a3 OCOPHU aa0uETu TOYUK TaBACCYTH aluOOHU XOpUUil
UMKOHHUSAT Papoxam MeOsI.

bapou TakBuATH Aanenxo nap 3€p MHUCOJIXOW OemTape MeoBapeM, Ku aap
Tapyymaun pomanu «JloxyHmga» Oa 3a00HM pycil HOMYTOOMKATHUH MabHOM,
CUHTAKCUCH Ba yCIIyOupo 00 Hycxau aci Man0 Kap/iaH MyMKHH acT:

«loxynaa», 1960 r. (acx):

«K¥ymcope, ku WH gapapo medoHga rupudTaact, a3z ayp 0a HazapaToH
MOHAHIIM SK KYIIIOpae HaMosid, KM 0a mapyHamn mmkode Ba cypoxe HaIoIra
6oman. thap rowm a3 Capu Jbyit 6apomana 6a mou uH KymIopa paces, nap py 6a
pysTOH MOHaHAM «000ypra» sk mmKode mMedaposa: nap aBBaAIM TUAAH ITyMO
TYMOH MEKYHe/l, Ku 001 00poH 0a MypypH 3aMOH a3 KyJulau Kyl 0a MoEH Mopuaa,
padTa-pad)Ta IUIM CAHTPO YOK Kapaa UH Pompo KodraacT» [3, 7].

«loxyHnna», c. 1956 (maTHu pyci):

«l'oppl, KOTOpBIE CHABWIM 3TO W3BWIMCTOE VYILNEIbE, H3ANU KaXyTCs
IEJTBHBIM KpsDKeM, ©0€3 eIWHOW paccenuHbl W mpoxoga. Ho mopoiinure K
MOJHOXBI0O MX €O CTOpoHbl CapbyKys, M Iepe] BaMU OTKPOETCS TpelluHa
MOX0Xkass Ha pyciio pyubs. [Ipu mepBOM B3risiie HA HEE BaM IIOKAXETCS, 4TO
N0’KJIeBasi BOJA, BEKaMU CTEKaBLIAsl C TOPHBIX BEPIIMH K MOJHOKbIO, TOCTEIIEHHO
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pa3Mblia KaMEHUCTHIH CKIIOH. HO CTOMT TONBKO yriyOUTBHCS B 3Ty TPEUIUMHY, KaK
Bbl YBHJIUTE, YTO TO HE MPOMOMHA, a Y3KOE€ YIIEIbE ¢ HU3BUIMCTOM IOPOXKKOH,
OyATO MPOAODKEHHON B KPEIMOCTH BOCHHBIMH MAacTepaMH, 4TOOBI CKPBITH €€ OT
a3 Hempusreas [2, 5].

«JloxyHnna», c. 1971(MaTHu pyci):

«M3manm kaxercs, 4TO B TOpax, CAABUBLIMX 3TO U3BHIIMCTOE YIIEIbE, HET
HU €IUHOM pacCeNIMHbl, HE TO 4TO mpoxoaa. Ho momonanTe K MX MOTHOXKBIO W3
Capplkys, W mepen Bamu mpencraHer TpemmHa. C mepBOro B3IUIAIa BbI
IIOAYMAaeTe, 4TO 3TO PYyCJIO Pyubs, YTO INOXKAEBas BOAA, BEKAMH CTEKaBIIass C
TOPHBIX BEPIIMH K ITOAHOXBIO, MOCTEIIEHHO pa3MblIa KAMEHUCTBIA CKJIOH. Ho
yIIyOuTeCh B TPEIMHY, U BBl IOHMETE CBOIO OIIMOKY M YBHJUTE, YTO 3TO HE
IIPOMOMHA, 110 KOTOPOMY U3BHUBAETCS Y3€HbKasA JOPOXKKA, CJIOBHO IPOJIOKEHHAS U3
KpPEIOCTH BOCHHBIMU MACTEPAMHU, KEJIABLUIUMHU CKPBITh €€ OT IJIa3 HENpUATEIs»

[4].

«JloxyHma» (aca):

«VH pomu mypnedymaM 4YyHOH TOPHUK acT, KU ryé€ a3 6aranu Ky HaKkO 3a1a
Ooman.

JlekuH WH pOoBH> MOHAHAM POWIOM 3EpH3aMUHI OOJOsII TymMaa Halyna,
Oasiku cap TO capu OoMaill MOHAHAW JIyTaukbOU MMOPATHOM OajaHj] Kylloja
MeOo1Iaj Ba a3 OH Jb0O OCMOH MEHaMOsl; TapTaBu opTOO Hesb rol 0a 3aMUHU UH
pom HaadToma Oommag mwaM, Jap HUMPY3i capu JIEBOpAIpO IMIAbIlaaop MEKyHal
Ba Jiap cosiv H o(pTOOM capuaeBOPI MELIH MoK XYIApOo JAuja MeTaBoHne» [3, 7].

«loxyHga», ¢.19 (maTHm pyci):

«3mech TeMHO Kak B TyHHesne. OJHAKO y 3TOrO TYHHENsS HET TOTOJKA —
BBEPXY, CIOBHO MEKIy IBYMS DPsIaMU BBICOKHX CTPOEHHUH, BHAHEETCS HeOO.
ConHeuHble Jy4YM HUKOTJA HE MPOHUKAIOT Ha THO VINEIbsS, HO B IOJJACHh OHH
03apsAI0T BEPXYIIKKA CTEH, M TOTJIAa B MX OTOJIECKAX MOYKHO Pa3IMYUTh 0] HOTaMH
tpomy» [2, 6].

«doxynna», c. 1971(maTHu pyci):

«3mech TeMHO Kak B TyHHene. OJHAaKoO B 3TOM TYHHEJIE HET MOTOJIKA:
BBEpPXY, CJIOBHO MEXIY JBYMs psIaMH BBICOKUX CTPOCHHM, BUIHEETCS HEOO.
ConHeyHbIE JIydyd HE NPOHUKAIOT HAa AHO, HO B MOJJACHb OHU O3apSIOT BEPXHHE
YCTYIIBI CKaJI, M TOTJIA B UX OTOJIECKAX MOYKHO Pa3JIMYUTh IyTh MO Horamm» [3].

Hap padtu Taxymmnam MykoucaBin 0a Xylocae omazeM, KA Jap Hallpu
tasjbpuban pomanu «Jloxynnma» nmap comu 1956 sk KaTtop HIITHOOXY XaToXO
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MaBuya Oyaa, OH TaXpupH YUAIMPO Taad MeKyHa. bapou oH ku Tapayma MIakian
MyKaMMaJl JoIITa Oomiaj, 3apypaTd Taxpupu HaB 0a MUEH omaj, Ku 00 capdpu
BaKTH 3u€My MeXHATH (DApOBOHU TapUyMOH, HUXOAT, conn 1971 Hycxam Taxpupu
TapyyMa 06a Tabb pacua. Jlap Taxpupy HaB UCIOXOTH Ha3zappac BOPHU IIyaa Oy
Taxmunm MyKoWCaBHM WH Jy MATHH TapayMapo METaBOH XaM4yH MaB3yH
oMmy3umm (HUIOIOTXOM JbaBOH Kapop noxa. Hampu comm 1971 Tapuyymam pomanu
«doxynna»-u C. AliHil TaHX0 HycXau 0a TaBpHM Hazappac HCIOXIIyJa acT, aMMO
HaTUYau KOPPO TO XOJ KOMUJIAH KaHOATOAXI XUCOO Kap/iaH MyMKHH HECT.

bo TaBayyyx 0a MoxusTh TapkuOum Tapyyma nap coixou 1950-1980,
TabCUPU HOMATIyOM Tapyyman TamTyuiag3 (oH 6a cudaru xyaum amaOuér
TabCcupu 0aJ pacoHun), YyHUH Oa Hazap Mepacaj, Ku poMaH XaK Jopaj a3 HaB
Tap4yyMma 1iaBa.

XyJgoca. bemry6xa, Tapuymanm ocopu agaOMETH TOYMK a3 YOHUOHU
TapuyMOHXOU KacOuu pyc Oapou pymau agaOu€Tu TOYMK Ba Myappuduu OH Aap
Tapyyma 0a 3a00HXOM Jurap JOpoM axaMusITH xocca MeOomaa. MH Tapyymaxo
TabpPUX Ba XYCYCHATXOW TANIAKKyJWd TapuyMad afa0uu KapHU T'y3alliTapo HUIIOH
MeJIMXaH]l Ba MO Ba3u(aaop XacTem, KU OHXOpO Ha TaHxo xud3, Oo3Hamp, 6anku
TaxKMK HamoeMm. Bane pap Ttaupubau Tapyymaum oOcCOpU aga0UETH TaMOMHU
MUJUTATXO pPaBaHIU «TaKpOPHU Tapyyma», SbHE CEpPIIYMOPHH TapuyyMmMa BYYY.
nopan. Cepriymopuu Tapdyma, nap HaBOaTu xyna aopou ¢ap3usxon MyailsiHe
MeO0oIIIa, KU 1ap sike a3 OHXO TyTa IIy1aacT: «BOKCHUSITH CEPIIYMOPHH TapyyMa
ryBox 0ap HyOyru acn act» [2, 179-198]. bo Hazapmomitu ¢ap3usu maskyp 0a
XyJiocae oMajiaH MyMKHH acT, ki (Mo jap 6opau tapuymau tTamomu ocopu C.AWH#I
yu3e HaMeryem) pomaHu «JloxyHma» TapyymMan HaBU TaKpPOPUU XYAPO TaK030
MEKYHaJl Ba MYKOHMCAaW TapyyMaxOW TYHOTYH Oa FaHHCO3MM HEPYU DYOJUU
TapIyMOH MYCOUJIAT MEHAMOSI]I.
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Munun Tossuk, ¢. 2009. — 680 c.
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E3YBUM BA KAXPAMOH CUPH

AHHOTANUsA: agabUETIIYHOCTUKIa Myaiiud Ba y sipaTraH KaxpamoHJIap
Xa€TH, XapakTepH Xamja JyHEKapalld ypTacuaa MablyM ajloKa OYiuIM TaOuui
KOHYHUsITJIapJiaH Oupu cudatuaa kadyn kuiuarad. Makonana Caapunaua AWHun
acapiapuard rnepcoHa)xjaap Ba yJapHUHT aaud Ouorpadusicu OmnaH OOFIMKIUTH
MacaJlac TaxXJIuj KWJIUHTaH.

Kanur cy3nap: Caapunaun AlinHuid, Ouorpadpux meron, “CyaxypHUHT
Vaumu”, 6aauuit oopas, Kopu Uikamoba.

AHHOTAUMS: B JUTEPATypPOBEICHUN B Kaue€CTBE OJIHOIO U3 €CTECTBEHHBIX
3aKOHOB MPUHUMAETCS HAJU4YUE OMNPEACICHHOM CBSI3M MEXAY KU3HBIO,
XapakTepoM M MHPOBO33PEHUEM aBTOpa U CO3JAaBAEMBIMU UM IEepcoHaxamu. B
CTaTh€ AHAIM3UPYIOTCA NEpCOHaXU mnpousBeneHul CaapuaanHa AWHU U UX
B3aUMOCBSI3b ¢ Ouorpadueit nucaresns.

KuaroueBsble cioBa: Canpuana Aliauii, Onorpagudeckuit metos, «CMepTh
POCTOBIIIMKAY, Xy0KECTBEHHBIN 00pa3, Kopu Unrkamoa.

Abstract: following article deals with the existence of a certain connection
between the lives in literary criticism. The character and worldview of the author,
and the characters he creates is accepted as one of the natural laws. The article
analyzes the characters in the works of Sadriddin Aini and their connection with
the biography of the writer as well.

Keywords: Sadriddin  Ayniy, biographical method, “Death of a
Moneylender”, artistic image, Kori Ishkamba.

Kupwum. Masbiymku, €3yBUHU XaETHUHT Kalcu COXaJIapuHU
KOHJIAHTUPMAcCUH, YHHU XyAAUd ¥3M Kyprangai, y3um OommaaH YTka3ranjaai
WIIIOHAPJIN Ba TabCcUp4aH Kuaub TacBupinaiiau. [llyHra acocimanran kKynruHa cojina
KHUTOOXOHJAp acap KaxpaMOHMHH Myajumdra HucOaT Oepamuiap. YIapHUHT
TymyHUacuTa Kypa, «YTkaH kyHmap» narm Ortabex — AGmymia Komupwii,
«bonamuk»aaru Myco — Oiibek, «Cynxypuunr yaumu»iaaru Kopu Hmkamba —
Canpupanun Aiauil... YyHku Oy acapiaplard KaxpamMOHJAp IIYHYAIMK aHUK
Xuccuériapra, KeunHMmanapra, xaéTuil Taxpubamapra odraku, wmyaudiap
OynapHu O6eBocuTa y30olUIapuaH KeuyupMmaraniapuaa, OyHUaluK aHWK Ba ry3al
Kb €3Maran Oymapaumnap, ned Vinanaunap.
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byHpaii TymryHua TamMmomMaH HOTYFpuaMp. bagunii MKOTHUHT KOHYHJIapUHHU
TymryHMacinuk okuOatumup. C¥y3 CaHBATHHUHT Ky4d-KyIpaTHHH TyJacHMHYA
AHTJIAMACITUKIHP.

Acocuii kucM. MyamnudHu acapmard KaxpamoH (rapum Oy KaxpamMoH —
€3yBun aBTOOHMOTpaduscH acocuaa spaTwiraH Oyica xam) OapaBapJaIlITHPHII,
TEHIIAIITUPUII €3YBUM XAKHUJIA, YHUHT TYpMYyLId TYFPUCHIA, AyHEKapaliyd Ba
maxcusiTi Oopacujia KYNruHa aHTJIAIIMIMOBUMIIMKIIAD, HOTYFPHU XyJIOCAJIapHH,
TyIIyHMacJaH aiOianuiapHyd, yHra HucOaTaH HOYpPHUH, HMCOOTH WMYK, Fapasiu
00BeKTUB (UKPIIAPHU F03ara KeATUPUILIA MyMKHH.

®.M.JloctroeBckuii «Ynuk XoHaZOHAAH xoTupanapy («3amucku U3
MeptBoro [lomay) acapunu ¥3 XOTHHUHU VIIUPraH >KMHOATYU, TYKUMa acoCHja
ApATWITaH LIAXC HOMHJAAH €E3raH. Vu Gem innnaH KeiuH YHU YOpHU3M CHUECUU
KUHOATUM cudartuga CypryH KWwiraHura Kapamai, KYNMUWJIUK KUIIuiIap
JlocToeBckuil ¥3 XOTUHUHU VIJIUPraHU y4yH CYpryH KWJIMHTaH, Ae0 yinaraniap
Ba XaTTO TaCAUKJIATaHJIap.

«bup KUCM KHUTOOXOH... €3yBUMHMHI Villad yuKapuuira OyjaraH XyKyKWUHH
Xe4 TaH oJMaiau Ba Oapua BOKea xamMJia OJIaMJIapHHU Y3 HOMHU OWJIaH aTalllHu
Tanab Kuinaau. «bomicus ogam» JeraH XUKosiM MyHocabaTu Ouiian cogup OViras,
CUPT/AaH Kaparanjaa KU3uK, JIEKMH acliijia KyJla Xam >KUJIui Oup BOKea cupa Xam
CUMJAH YUKMaiaun.Jpra 3ypnad OepuiaraH Ku3 Ba YHMHT (POKHUAIU KUCMATH
Tyrpucuaaru 0y xukosHu 1929 #mnm €3ranman. Y maitna KykoHnga yukaaurax
«Aurn @apronay raszeracuja uniap >auM. by XukosHU €3umira TypTKu OYnraH
BOKEAHHM XO3Mp XOTHUpJail oflMaiiMaH, OMPOK aMUHMAaHKH, XUKOSIard BOKea yHJa
KYpcaTuiIraH »oiga Ba yIa XUKos1a KaHaaid TacBUpJIaHTan Oyiica, ITyH1ail CoTup
OynMmaras; rapyu aipuMm 3MU30/J1ap, KyMJlajaH, KacaaxOHAJIaru 3MU30/HH, sIbHU
XUKOSI KAXPAMOHUHU YHU 3P KYPMOKYH OYIMO KelraHuja MeIUIMHA XOAUMIIapy
xalgab ro0opraHJuruHd  3ciaabd  kKoiraH Oyiica  xaMm, Xakukud daktiap
TUKWJIAJUTaH Kallltara Tar Oyjaran xajoc. Xyjiac, MEH XUKOsl KWITaH BoKea OujiaH
SUIMTTaHUM YypTacHJa YXIIANUIMK JKyaa 03 aapaxana sau.Xukos «Ep ro3m»
KypHaUaa OOCWIMO YWMKAM, IIYHAAH KEWWH Kym YTMai, MpoKypaTypajiaH...
YaKUPUK KOFO3U OJUM!

[Ipokypop MEHM COBYK KapliM OJIAA. XHUKOS aBTOPU MEH SKAHIUTUMIA
00JIOH UIITOHY XOCHJI KWJITa4, TahHA TOIJIAPUHH OOIMMra EFiupa KeT/Iu.

E3quHnapHHHr XamMMacu KYpKok OVmanu, nemu y. llpokypatypa meH
TacBupijaran (axktiaapHu TeKmmpuO umkuOau. Hatwka Huma OYmmubOmu aeHr?
XUKOsiJard HOMJIAPHU MEH YWJIHpMa KuiraH skaHmaH. byHu kapanr-a! bBynnpaii
onammnap Kykonna Tormunmariau! UimHu Texmumpu0O, >KMHOSATYUHU TOMKO >Ka30J1all
MyMKAH OVJICMH y4yH MEH OJaMJIapHHU y3 HOMJIapu OWJIaH aTaimra XypbhaT
KWJIMaraH 5SMHIIMaH. YHra, Oy axup XuKos, OyHaka HapcajapHU >KUHOST
KOHYHJIapu Mojjanapura pymnapa Kwinb OViamaiau, ne0 TyIIyHTUpHUIITra 3Yp
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O0epub ypuHIUM, JEKUH OyTYH XapakariapuMm Oexyma KeTAw, y MeHra Oapulup
umonManu. JKXypHamma Oocwin0 YWMKKAH HapcaHw €E3yBUM YMyMaH YWaupma
KWW MYMKHHJIMTHHA Yinab TacaBBYp KHIJIONIMAC 31U...», — Aenn AOmysia
Kaxxop «Xa€t xoaucanapuaan 6aauuil TyKuMara) Makojaacuia.

Campunnua AWHUMHUHT «CyAXYpHHUHI YIMMH» acapuaa YTaKeTraH XacHc
oOpa3u sipatuirad. JlekuH xo3upra Kamap xacuciukHu CaapunauH AifHuiira
HucOar OepyBumiapuu, CagpuaauH AWHUAHUHT siam Tap3ugaH, MEXMOH
KyTUIIMAAH, ©0030p KWIMIIKMAAH XacCUCIMK aJlOMaTJIapuHUA TOMUO, XHUKOS
KWIYBUYWJIAPHU YUPATUII MYMKHH.

Xonoyku, Caapuaany AWHUNIA XaCUCIIUK XUCIIATH OYJIMaraHJIuruiy, y yTa
TaOMPKOP, TEKAMKOP, OKWJ HHCOH OKAHIWTHUHU JAIWLIOBYM OJamiiap KYII.
Kymnanan, Caapupand AitHuM OwsiaH MaclakIomn OViraH. >kaJujil MakTaOuJaH
COBET MakTabura kympuk conrad, — Camapkanggaru 10-con ypra MakTaOHHHT
VKUTYBUYUCH, y30K BakTIap YKyB OYiIMMH Myaupu OynuO unuiaraHn AOAycaMaToB
ABmuékyn (1887-1980) xazpar xam CampuaauH AlHuil OunaH OOFIMK WKKHUTA
XOJIATHU XMKOSI KUJIuO Oepras sauiap.

bupunuucu. Canpuanun AiHuil 0o030pra Oopu0, IIATFOM OJIMOKYHU
O0ynmuOau. bab3unap mynau Kyn €3yBUd MATFOMHUHT KaTTa-KaTTaJlapuHU — KUYKHWHA
KOCQJICK KeNaguraHJapyuHu Xapuj Kujica Kepak, Ae0 Vimadbaunap. bomika
COTYBUMJIAp 3Ca IMYJIU KYI OJaM TYFpPU KEITaHWHU, KaTTa-KUYUK apajiall TypraH
TYOHU oOJcayjiap Kepak, JeraH TylryH4yara Oopu0, MIaTFOMJIApUHUA TakIud
k6. Jlekun Cagpuaand AWHHMA IIOMIMJIMACHAaH, XaMMa IIajJFOMIIapHU
HazapJaH Keuuprad, Vy30K caBjojammod, mnuénanek-nuénanek KejaaJauraH
majroMmyIapud  cotu® ommbau. bBbyHmaH Kymuuwink Taaxokyora TymuOau Ba
ynapaadn Outra rampoHporu CanpwaauH AWHUATA caBos Oepubmm: «Jlomia,
CuzHu 60l €3yBuM JeduIlaay, JICKUH Y30K CaBI0JallnO MIaIFOMHHU YpTauacUHU
oJiiuHru3. bynunr ca6abu 6opmu?y Cagpuaand AWHUM )kaBoO alTHOIU:

«YKaxoH, IIOJIFOMHUHT MaiilaJlapuHu OJICAHTU3, Oapakacu Oynmanau, Kynu
my4oKkKa yukuO keraau. Karracunu osicanrus, apuud SpMUCUHU KO30HIa COJACHU3,
SPMHCHUHHU APTaHTM OBKATra COJITYHMHTHM3rada, XamMma BUTaMHUHJIApHU XaBora y4ud
KeTaJy. YpTauacy sXIIM Oynaju, Mydord XaM KaM 6y1aam, 6apuya BUTAMHHH XaM
OBKATHU Ma3aJid KWJIaId, IIIaMoJIjIalra Kapim 1aBo 0ymaau!»

Nkxkununcu. Caapunana AiHUNA XaMMaEK, THHYUTAaHUJAH CYHT TO TOHITaua
MIUTAIITA YPraHraH SKaH. YHUHYM JIAMIIAIM YMPOFHUHI IUHINACH TEIacHra
KHYKWHA Jierda (KO30H4Ya) OCUiIap, YUPOFIaH YMKAETraH UCCUKJIMKKA KO30HYa aru
OBKAT XWJI-XWJI OYn0 muIap Ba yHU €3yBUM caxap MalWTH TaHABYJI KWJIap dKaH...

Bynnan Tamkapu, Cann Axman xam «MYKOTraHIapuM Ba TONTAHIAPHMY»
acapuna Campunnua AvauitHuar  yimna Fadyp Fynom Owman  Oupra
OynraHiuruHu XoTupnad: «Jlominanu nynra, xapkra NUIIMKPOK, Aeuiapan. bus
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Keuradya JOMJIAHUHT YHJIapuia MEXMOH OYnu0O, Oy XyCyCHSATIApHH CE3MaJHK.
JlacTypXOH HO3 HebMaTapra TYJIu0 KeTraH 31u»,— 1e0 TaCIuKIaiIu.

by dwukpnapman 1y Hapca aHHWKKH, €3yBUM JKHMHOSITYMHU, XACHCHH
TacBUpJIap JKaH, anbarra, y3W JKUHOSATYM, Xacuc OYIuImM I1mapt smac. Y
spataéTrad yiia >KUHOSTYMHHHT, YIIa XaCUCHUHT Kuédacura KupuO, yJapHUHT
xaétuga OYynuImM MyMKHH OYiIraH XamMMa XOJaTjapHU TUPWITHPHIN KyJIpaThra
sra. UyHku Xap Oupumuzna OViAraHujaek, €3yBUMIa XaM XaMMa HWHCOHHUH
XYCYCHUSITJIAPHUHT KypTaru MaBxy/I.

WNkxuHuugan, Xap KaHaa Oanuuil acap ymymilaliMa Xxapakrepaa Oymiap
9KaH, YHUHT acocHjia Xe4 BakT Oup maxc (Myamidd) HUHT KOHKPET Xa€TH, aHUK
aBToOMorpadusicu éTMaiiau, yHaaH 0aqunuid XaKuKaT TyFUIManIu.

[yxunr yuyH xam «Ontul rym» aBropu K.IlaycroBckuit « ABToonorpaduk
KUCCaZa MEH Y3UMHHUHT XaKuKUil Xa€TMMHU TacBuUpJjaiiMadH. bupok Ooiika
aauoaparu CUHrapu MeHoa xam Kyuumua ouozpagus 6op. by ouocpagusm pean
amac, yHuU Awamazawmau. Y ¢axam menune ucmax 6a macag8ypaapum
ONIAMUOACUHA MABHCYOOUp», — oOelldu. — «YHu macassypumaa xXap KaHjan
TaconupIapaaH MOHE XO0J/1a, UCTAK-XOXHIIUM acOCHAa KaHAal sipatrad Oyicam,
acapumMJIa XaM XyI¥ ITyHTaMIATH9a TaCBUPIaMOKUNMAH).

Kypunasntuku, aBroororpaguk xapakrepaaru mxoJ OuinaH caHbaT OoIIKa-
6omka Hapca skaH. K.IlaycToBkuii aBTOp 00pa3u MKKMHYM OOp peayaiiraHia
y3uaa TaHJANIHU, YMyMJIAIITHPUINHU, >KaMJIAIIUHU TYFPU TymiyHaau. YyHKd
aBToOnorpaduk ¢dakTiapaH Kyducu3 HycCxXa o3ara KeJaJu, y CaHbaT acapu
OynuImM y4dyH KalTa WIUIAHWINK, WXKOAWM TacaBByp OwiaH Oouumw,
YMYMJIAIITUPWINAIIN ~ 3apyp. AWHM TmaiTna, TacBUpiaHAaETraH XOTHpa Ba
KEUMHMAJIApHU Y3IIaXCHUJIaH aKpaTHIIH, YIApHU OOBEKTUBIATUPHINN JTO3UM. Y
XaKUKaTIaHy3 OOIMIaH KeUnpraH BoKeajgap, XOTHpaJapHH KOHIAHTHPHUIIAA XaM
Yy3uHM Oy XOTHpajgap OpKalIH KOHIAHYBUHITYHUYAKH BOKEAJTAPHUHT UIITHPOKIUCH
cuaTHaa 3Mac, Ganky TyBOXH cH(bATHIA TYTHIIM Kepak. Y3WHH IIaXCHHH 3Mac,
YMYMJIAIITAPWITAHKYITYUINKKA XOC OVIraH XyCyCHST, Ba3HAT, KEUMHMAaTapHU
Oepumm Ba KUTOOXOHAAa Oy — Myauidd TYpMYIIMHUHT XYXOKaTH JIeraH
TaCaBBYpHU YHUFOTMACIMKKA HHTHIIAIIN Kepak.

XyJoca. Jlemak, acapaga TacBUpJaHTaH KaxpaMoH OwiaH XaéTtmaru
Myamud-uHCOH VpTacuma karta dapk Oop. [Napum «bomammk» marm Myco,
«Kypran-keuuprannapum»aaru  Haswup, «Vtran kyHnapyaaru  Otabex,
«Cynxypuunr ymumm»aaruKopu Mmkam6a oOpasmapu acocuma Oiibek, Haszup
Cadapos, Abnymna Komupuii, Cagpuanava AWHUWIApHUHT MablIyM Japakana
aBToOHnorpadusiiapu €rca Xxam, yiapia WKOJIKOPHUHT MIAXCUSTH MyXpH OOCHJITaH
oynca xam, ynapau Oinbek — uncon, Hasup CadapoB — uncon, A6aynna Koaupuit
— uHcoH, CaapunauH AWHUN — WHCOH OwiaH OapaBapialmTUPUO H0OOPMACITUK
Kepakx.
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Xymnac, €3yBuM  Y3MHHMHT  aBTOOHMOrpaduscugaH, Kypramiapuaa,
Ky3aTHIIIApUAaH, KWITaHaapuaad, GUKp Ba XUCCUETIApW WUFHHIUCHIIAH
dolinasanran X0Jaa OYAuUMU _MYMKUH_OVI2aH_XAéMHU _— YyUoupma Xaémuu
apatanu. by Gaauuii WKOTHUHT a3ainuil Ba y3rapMac KOHYHJIApUIaH, CUpJIapUaIaH
Owpuaup, yHU aHTJaraH KHUIINTHHA — OaJuuil acapHU XaMm, YHHU spaTraH
CaHBATKOPHH XaM 0OBEKTHB 0ax0JIail OJ1a Iu.
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TAPUX BA TAKIAUP

AHHOTAIMSA: Ma3Kyp MakoJiajia YTraH acpHUHT OuMpuHuun sipMu Camapkani
anabuit myxutuaa smabd wxoxn ostraH, C.AuHui, A.Komupuiinapra H3I0IUIUK
kwirad Mupsa KykoHOoi AOIyXOIMK30/IaHUHT XaéTW Ba WXKOIU YpraHwuiuo,
anabuii MEpOCHMHUHT V3 J1aBpu Ba OyTr'yHT'M KyHUMHU3 Y4YyH MYXUM OYirax
KUXATIAPHU TaJAKUK ITHITAH.

Kamut cy3aap: wmabpudarnapBap aaub, agabuii MyXHUT, NCHUXOJOTHK
W3YWJUIMK, UTHAUBUAYaA yciy0, Tapuxuii-agaduii MmanOa, anaduii mepoc.

AHHOTAUMSA: B JAHHOW CTaTbe PACCMOTPEHA KU3Hb U TBOPUECTBO MHUp3BI
Kykon6ost AOayxonunk30/1a, >KUBIIETO U TBOPUBIIETO B JIUTEPATypHOU cpene
CamapkaH/ia B IEpBOM IMOJOBUHE MPOLLIOro Beka, Bcien 3a C.Annau, A. Kaasipu,
M3YUYEHbl HEKOTOPBIEC aCIEKThI €ro JIUTEPATYPHOTO HACIEAMS, KOTOPhIE BaXKHBI KAK
JUISL TPEABIIYIIETO EPUOA, TaK U I COBPEMEHHOCTH

KiaroueBbie cji0Ba: TNPOCBELICHHBIM MHUCATENb, JMUTEpaTypHas cpena,
MICUXOJIOTUYECKAs]  COCTOSITENIbHOCTh, HMHAWBUIYAIbHBI  CTHIIb, HCTOPUKO-
JUTEPATypPHbIA UCTOYHUK, JINTEPATYPHOE HACIIEAME.

Abstract: following article deals with the life and works of Mirza
Kukonboy Abdukholikzoda, who lived and created in the literary environment of
Samarkand in the first half of the last century. He followed S. Ayniy, A. Kodiry,
and studied the aspects of his literary heritage that are important currently and
previously.

Keywords: enlightened writer, literary environment, psychological
consistency, individual style, historical-literary source, literary heritage.

Kupum. Mup3zo KykonOoit AOnyxommk3zoga XX acp OUpPUHYH SIPMH
Camapkana agabuii MyxuTuaa smad WKoa d3TraH MabpudarnapBap aauOnapaaH
oupu. Axkagemuk b.BanuxyrkaeB Y3MHUHT OXUPIH MaKoJalapuaaH OUPUHU aHa 11y
aaMOHMHT XaéTH Ba WKoJuTa Oarumuiarad sau. “Mup3o Kykonboi kum 6ynran?”’
ne6 HOMJaHTaH ymi0y Makojiaja oMM aauOHMHT OO0 amabuii Mepocu Xakuaa
KUMMAaTJIA MabJIyMOTJIap Oepubd yTaau, yHUHT V3 AaBpH agabuii MyXuTuja TyTrad
MaBKEHTra MyaiisiH aHUKJIMKJIAp KUPUTA]IH.

Mupizo Kykon6oit A6ayxonuk3ona (1869-1948)uunr Homu aiipum acapiap,
TyIuiamJjiapia yupammuHy Kaua 3trad b.Bamuxykaes, ymiiagaH, KyWuaarmiapHu
é3aam: “1899 imn Hamp >TUiraH TapkuMma acapunaa, 1940 itmn notuH €3yBuIa
Hamp otuiarad  “HamyHaxow amabuértu TOXHK® — Maxmyacujaa Mupso

I —
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Kykon6oiinunr “Hamo3” pomaHuAaH mapya bJIOH KWJIMHTaH. AMMO POMaHHUHT
TYJIMK MaTHHU, OOIIKa acapjlapyd Hamlp STUIMAAW Ba XaTTO, KEMHMHYAIMK Mwupso
Kyxon00i#t AOIyX0IMK30/IaHMHT HOMH THJITa OJTUHMAaN KOJIn.”

Acocuii  KueMm. Mup3o  KykonOoir AOmyxommk3ona ¢opc, apao,
03ap0ail’koH, TYpK THUIApU KaTOpuAa pyC TWIMAAH SXIIU XabapAaopiauru Oowuc,
yHH ¥3 ubOopacu OwiaH alTraHaa ‘“dMHOBHMK JIMK MINWATa ojiaauiap, sbHU Yop
XYKyMaTH MabMypuil HaoOpaiapuja Tap>KUMOH, TeproBud Bazudanapuga Oup
Myajaatr unuiaiau. Mm xapaéHuna y 4OpU3MHUHT OOCKMHYWIMK cUEcaTH OuiiaH
SAKUHJAH TaHUIIAIN, MyCTaMJIAKAYMIIMKHUHT TypKUCTOH axJjiu Oolmmra Xaiau KyIl
KyJidaTiap COTUIINHYA aHTIa0 eTagu. ATUOHUHT Tap)KUMan XOJIM TYFPUCHIA aHUK
dakTinap cakinaHuO  KoiMaraH ~ Oyica-ia, YHUHT  WUJ0pa  WIUIApUJaH
YeTJIAlITUpWIray, Ooira rymaiinTta TYHITaHW, TYKOH O4YMO OaKKOJUIMK KHJITaHHU,
TUPUKYMIIMK Ba PY3FOPHU TEOpaTHIl YYyH AEXKOHUMJIMK OWJIAaH MIYyFYJIAaHTaHH
MabiayM. Anu6 “Tof Ku3nm” poMaHuja OAKKOJTHUHI aW€pJIMTUMHU, Y3 MaH(paaTh
Wynuaa xed HapcasaH Tam TOPTMACIMIMHU YTa MaxopaT Ba MCUXOJOTUK U3YUIUIUK
owran tacBupnaiau. lllynunraek, pomanga Kyma, Kyp6on oOpasnapu TaakuHH
MUCOJHMJIA  JEXKOHYWJIMKHUHI ~ CHp  CHHOATJIApMHU  MaxopaT  OwiiaH
OaguuiIamTUpaAnKy, Oy coxanap sbHU 0aKKOJUIMK Ba JEXKOHUMIIMKIaH Oexabap
KUIIA Oy KacO-KOPJIAPHUHT WMKHUP-YUKHUPJIAPUHU POMAHJATUACK aHUKIUK OWJIaH
ounb GeposIMacIu.

byryn Mup3o Kykon6oinunr “Tor ku3u” pomanu, “XKuzzax Ky3roiaoHu™
XYXKKATIM KUCCACH Y30€K TWUJIMTa TapKuMma KuluHAu. [apuu Oy acapiapHHUHT
alipuMm YpuHIapuaa y3wiunuoiap, caxudamapHUHT Oab3ujapu HYKOIUO KeTraH
Oyica-na, OMpPOK ynapAa akc STTUPWIraH »>MOH30.J1ap, MOTHBIAp, BOKeajap
TacBUpM MabpudarnapBap aAUOHUHT, SJI-IOPT O30JIMIU Ba CAOJATUHU OP3Y
KWITaH WKOJKOPHUHT OWpO3 FaMaHTW3 Oyica-1a, HYpJAd CUUMOCHHHM KY3
VHIrUMHM3[a SAKKOJ TaBAaJlaHTUpa OJIagd, OW3HM YHHUHI JyHEKapamu, Oop3y
apMOHJIapUIaH OTOX 3TA]IH.

byryuru kynga kum kyn “€3yBum”, “moup” Kym, HUMa Kyn ‘‘Oamuuid
Man3yma’nap kyn. Mup3o KykoHOoi AOAyXOMMK30JHUHT HOMH HOTAHUIILUIUTU
OOMC YHUHT TOXXMKYaJa YOIl ATHJTaH acapuHu Kypubd xaénumaaH MyHAa yitnap
KEUTaHJIUTUHU SIIMPUIIra XokaT MyK. Jlekun Oy poMaHHU YKUraH capu aauora
UXJIOCUM OIIaBEePAM: TaCBUPJAp XaéTU, KaXpaMOHJIAPHUHT Vii-(hUKpIIapH, IOpHUIII-
TypUILIAPH TICUXOJIOTUK M3YWLIUK/IA JAIWJUIaHTaH, KOMIIO3ULIUS — MUIIHUK, YCIIyO
IaKJUTaHTaH, y3ura xoc, xaéTmaaH TaHnald, capanad OJIMHTaH CIOKET BOKeajdapu
Oup-Oupura y3Bui OOFJIaHTaH, paHT-OapaHT XapakTepiap, Typda Takaupiap,
KYHTWJI ~ Xacpariapw, KUCMaT VYHWHIAapW, XyJlac, Oapya TalIBUIILUIAPHU
HurumTupu6 acapau YKUO yuKUITa MaxxOyp Oynacus.
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“Tor xu3u” pomaHu Bokeanapu XX acp 6onuiapu TypKUCTOH axjii TypMYyII
Tap3ugaH onuHTaH. Bokea Tor Kunuiokimapumaan oupu MorouuéHanar dapobua
Ba acocaH, CaMapKaHja KeYaau.

Vrran acp Gonutapuna y3ura TYK Ba 6aaBIaTiIap TOF KMILIOKIApUra 6opuo
O4 Ba MYXTOX OWIAJAPUHHUHI KHU3JIApUHU ap3uMaraH Hapca »3Ba3ura CcoTuO
oJMIITaH. AHa myHAal “KyE€B”napaan oupu 6opranuaa acap Kaxpamonu Kyma Oy
Ooenomukka yugoaMai 14 smap kuzyacu O6mian CaMapKaHara KO4MIIra Maxoyp
oynaau. bupok Camapkanjna xaM Takaup yiapra ¥y3 YiuHIapuHu Tailépnad
Kyiiran OVmaau... agu0 aHa Iy aJoXyja TaKaupjap MHCOIMAA YTraH acp
Oonutapu xajik Oolura Tymran ¢anokaTiap WIIU3Ura Ha3ap Cojaau, WKTOMOUM
MyXHUT Ba MabHAaBHM-aXJIOKUN KaTeropusjiapra >XyJa aHUK XapaKTEepUCTHKA
Ooepamu. Kamusatna wmaBxyn xap Oup couuan TabaKaHUHT FOPUIN-TYPUIIH,
MAIIFyJIOTH, YW-HUSATJIApPUra TYFpU Taxmuc Kysau. CHoKET BOKeanapu KeuraH
JaBpJlaH Kapuild Oup acp keuraH Oyncanga, agud KyHraH TalIXUCIapHUHT
TyFpuidrura OyryH xam Iryoxa Kuimaiicus. JlaBpoHisap, 3aMoOHJap y3rapranu
OWJIaH WHCOH aTaJIMHUILI CHUHOATHUHI JyHEKApalIW, KYHTUJ Malulapu, XaTTu-
xapakaTiapu, Hadcu ammopacu OuiaH OOFIMK MyaMMOJIAPHUHT Y3rapuIld
HUXOAT/Ia MYLIKYJUJIMTUIa MMOH Kenthpacus. KymiagaH, pomMaH cy3dommcuia
€3yBUM MaBxKyJ Tabakanapra Kyiaaruda mapx oepanu: ... Maxauiuid axoju TYpT
toudara OYIUHTAHAW. OUPUHYMCH, MYJUIa, UKKWUHYWCH, CaBJIOTAp, YYMHUUCH,
KocuOy kambarai, TYypTuHYuCH, MaHca0op. Myrutanap Oy AyHEnaH TaMOMaH Ky
10BHO, TYpy Kuémar cadcaracu Owran Mamrysuiap. Capmorap XucoO-KMTOO Ba
KaMmOarajTHU XOHaBaWpOH KUIUIIIAaH Oomkanu Yitnamaiinn. KocuOy kambaran sca
9pTajlaH Keuraya Oup mapya HOH Ba Kap3JaH KyTUJIMIIHM Yilnap, MaHcabaop sca
nry OyryH xap He Kwimb Oyicana, Oemr TaHra Tonmuil Ba 0y okmom kaidy cado
KWINII WIVHXAIA YTUpapau...”

Amub y3 nmaBpuHMHr Mabpu(aTIapBapivK FOAJIAPUHU acapra yCTalluK
Owian cuHrguprad. JKamusar, ouna, TapOousi, Oypd mMacanajlapu acapiard FOsIBUM-
O0anuuii KOHIENIUSHUHT MyXUM HyKTanapuaup. ['apuum aiipum 6001ap myroitnba
OXaHTura uyrpwiran Oyica-na, JeKWH yjapjaa XaM mabpudarmnapBap aauOHUHT
HYKTau Ha3apuHU WiFall MyMKUH. by aliHukca, oxupru 0oOJjiapja aHUK-paBIlaH
HaMO&H OYnanau. E3yBUMHMHT MaxopaTH sHa LIyH[a KYpPUHAIUKH, Y HOPTPET Ba
nei3ax TacBUpPUHM OepraHjia eTyK paccoMAEK MyKaMMaj IOJIOTHO sipaTuIlra
myBaddak OYrmanu, KaxpaMOHJAPHUHT PyXUM KEUYMHMA Ba TYFEHJIAPUHHU aKC
TTUPHILAA IICUXOJIOTJIEK MYyJIOoXa3a HOPUTAAM, AABp, LIAPT-IIAPOUT, MUILIAMN-
MaxaJuTiii KOJIOPUT, MaBXya Ty3yM xamja TaptuOomiapra dainacydaex 6axo
Oepanam.

E3yBun KaxpaMoHIapura opTHKYa XapaKTepUCTHKA OepMaiiiu, XOIUCIMKHH
cakJjiarad XoJifia yJIiapHu Y3J1apu Xakujaa ranvpuiira “maxoyp” kuinaau. Mox3ona,
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eHrwio€K CaMapXOH MOPTPETMHU YHU3HILJAA HATIOMOPT CaHbaTHUHU KYJUIaWu,
HaTWXKaJ1a TACBUPHUHT aHUK-TUHUKJIUTUTA SPUIIIAIN.

Anmub acapra €3ran cy3oommcuaa C.Alnwuii, A.Koaupuii acapiapujan
WIXOMJIAHTAHJIMTUHU aitamn. YwmHman Xam Mupsza KykonOoit acapmapuma
HOMJIapH Kala HSTWIraH aguOJapHUHT WXKOIUN TabCUPUHHU MalKall MYyMKHH.
Mup3o KYKOHOOWHHMHT XaMm akcapwsT acapjapyd TapuXuid MaB3yja OWTHIITaH.
UyHonuu yHUHT “Tof KHU3W’ poMmaHUJard AmypKyJl OKCOKOJI oOpa3u auépiivk Ba
myminkaa  C.AHMN  TankuHugard  Ap6o6  Kamonmman — KonumiMainu,
o6annademukaa Kopu WMmkambanu opa #ynga konaupu® kertaau. Pomanmaru
bobokynpar obpa3u y3ura xoc xapakrep Oymuimn OapoOapuma A.KomupuiiHUHT
Tommynar taxanr Ba KanBak Max3zymnapura 6up Kaaap ssKUH Typaju.

C.AliHmil “Ocpanukiap’ia OTaCHMHUHT JTYCTH TalWuHia® 1o0opraH ramHu
ViuH Omnad oBopa OYnuO, apoMyll KWITaHJIWIM, OTaCH cyparaHjaa EJIfoH rar
TYKMTAHIMTHHA 3¢1a0 YTamgy. YINaHAa OTacH YHHHT KyJOFMHH Uy3HO JAITHOM
Oepaau. AHa IIyHJaH CYHI siHa TaHOeX 31uTMacauK yuyH €m CagpuaauH xap Oup
BOK€a-X0/IMCAHU, KEPAKIIM ran-Cy3JapHU 3¢a cakiaad KOJIMIIHU 0J1aT KWJITaH JKaH.
Xyaau 1ury kKaOu y3 AaBpUHUHT Ofup MapouTd Mup3o KYKOHOOMHHMHI Xam
“KyJIOFMJIaH 4y3raH~ KypuHaau. UyHKH y MyalssH BOKEa-XOAUCAIAPHU XHUKOS
KWJIap 9KaH, OWp Kapaiijga ap3uMacleKk TYIJIaJWraH SHI Maija-yyijga aeradn,
MITPUXJIAPHA CUHYMKOBIMK OWUJIaH TaCBUPJIANIN, TAhCUPIOPIUK Ba XaETHIIMKKA
spumaan. “Tor Ku3m” pomaHuga OOCHHKUPAO KHUIMHAO, NEMCUHUO YUKKAH caMaH
oT Xakuaa oup am3o01 6op. Mana ymra TacBup: “... Mabiym Oynaauku, Kymkapura
TaiépnanaéTran camMaH yWKycwaa Tyl KypuO, Kaid Oup OT OWJIaH OJUIIMUINTa
YOFJIaHTaH, caMaH OT Kynkapuiap € Oolika naiTiapaara xapoy 3apOiapuHu Ty
KYpran OYJIMIIM XaM 3XTUMOJIJIaH WHUPOK sMac. Axkad AMacKu, YHHHT JKHCMHUJA
aBJIOJI-aXOJMHUHT JKaHTY Kajajljap/ia Kynuprad KOHU YIUFOHTaH, ojaM OoJiacura
MyTEJIUTH KUWHAraH Oyiyica, SbHUKMM MHHT HWJUIap aBBajl CEepyT-y KHUMCAacu3
namry Ou€OoHNapja KUPYAHFU YIOPUHHMHI capaopu Oynu0, y3ra YHOpPHHUHT
CapIOpUHM MaBX 3THO, YHUHI KHpUYaHFWIIapura xam capaop Oynran mysaddap
Jamiapd MpPCUAT KOHYHJIApH IIAKIHMJA JKUCMY JKaXOHWra ajaHrra €KKaH
OynmuImMIa MyMKHH.

D.XeMuHry>’1 Oaguuii acapHu aiicOepr — My3 TOFuUra KuECIalau.
AWNCOEprHUHI CakkKM3JaH OMp KHUCMHU CyB l03acHzia, KOJTaH €TTH KUCMH CYyB
TyOua HUXOoH Oymanu, nevau y. lllyHra kypa rokopuaaru napyajga rapyv camaH
OTHMHT OOCHHKHpAIM Xakuja ram ketaétran Oyica-ma, acmuaa camaH OT Oup
TUMCOJI. YHUHT BOCHUTAcHAAa O30JUIMKHHM TYyII KYpraH, SpKKa TalllHAa WHCOHHHHT
op3y-abMoJuiapu npoaanaHMOK/IA.

“Tor xku3u” pomanu 1937-1940 Wunnapaa €3wirad. ACapHUHT OXUPTU
0oOnapugan Oupu “SHru typmymr’ ae06 HomiaHraH Oymmub, yHIa aaud CcoBeT
JABPU BOKEJIMTM XaKuJa MyXTacap MabIyMOT Oepaau, S’bHU MHKUIOO[aH KEeWWH
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acap KaxpaMOHJAPUHUHT MYAJUTMMIIUK KypClIapyuHU OWTHPTaHINKIApU 3CIIad
YTUIAIu.

Masbnymku, 1937-1938 immapaa €3yBumiiap, moupiiap, yMmyMaH Kaiaouaa
T-IOPT Japau OynraH MabpudaTiu KUIIIIAp KaTJId Kyl KWJIWHTaH 3auaap. Arap
€3yBUH )KYPBAaTCH3IMK KWJITAHW1a alHU YIIa WIUIapAa spaTWJIraH pOMaH1a COBET
BOKEJINTUHU YIIYFJIOBUM SIHTHJIaH-SHIM BOKE€a-Xoaucanap, 3Mu3oaiap, 0001apHu
KUPUTUIIN Xe4 ram sMmacau. BUpok y ¥3 KOHMHM cakjall 3Ba3ura XaKukaTra
Kapimu O0opMaiiau. SmamMok OaxTujaaH OeHacuO OVIMIIHM Xed KUM XOXJaMaiIu.
A6 xam Oynu Ttymynrad. [lly Oouc acapiiapuHu YOIl 3THINTa MIOMIKWIMAaraH
kypuHaau. Mxkuauuaan, Mup3o KykonOoit Ao6myxonuk3ona 1931 Hwim WKKu
oifra KamanuO, Y3WHUHT OETYHOXJMUTMHM HMCOOTIAMIM Ba O30/JIMKKA YHUKAIH.
Kamanu0 yukkanmuru okuOatujga cuécuit “Xymeép” HampueéT Myxappupiiapu
YHUHT acapJIapuHM YOIl ATHUIITa pyXcaTr OepMaraHIuKIapy Xam 3XTUMOJIJIaH XOJu
IMac.

Acapna J)KymaHUHT KU3UTa XaJlK JOCTOHJIapuaaH napyaiap yKuO OepraHu,
Mox3o1a Y3uHUM JOCTOHJIapJard Majukajlapiek TyTuO Xaéln cyprasiapu,
IIYHUHTAEK, Oa3Maa XalK KYHMHUKIapu KyHJIaHTAHJIWTH, KYNKapH TacBUPH,
boGokynpaTtaunr natudganoma xukostiapu Mup3o KYykoHOoWHUHT ¢osKIOp
acapiapuiad camapaiu ¢GoijanaHraHugaH jgajnojar Oepagu. M3uumn peanuct
yciIy0 XaJIK IOCTOHJIApUAard KYyTapuHKA POMAHTUK OXAHT OWJIaH YWFYHJIMK KacO
ATHO, aTMOHUHT Y3Ura XO0C TACBUP MaHEPaCHUHU TalWH ITAJIH.

“Kuzzax KY3FOJIOHM” — XYXOKATIM KUCCACU Tapuxuii-agabuii manOa
cuparuga OyryH xaM KUMMATIUAUp. YHAAa aaul y3u TyBOX OYyiraH, Kypra,
SIIMTTaH BOKEa-XOJUCATApPHU KajaMra oOJiaJd, KY3FOJOHHHHI KEIUO YHKHUII
cababnmapuau Taxymn KuimO Oepaau. TypkucrtoH axymau FadiaT Ba apocaria
CakJiallira KapaTuiraH 4opu3M cuécaTtuHu, MadhKypacuHu aHUK (aKkT Ba JaJIWILIAP
Oownan Qom kumagu. Maxamnui axoiauHu gamrty Ou€éOonnapra OGagapra Kuiuo,
YJIapHUHT CYBJIM Ba SKUHIOp epiiapura Poccusimian kenraH MyXOXKHUpJiap y4yH
nocéKanap TUKIAHWIIN, COJIMKJIAPHUHT KYTaWuIm, >Xa0py-3yJMHHUHT aBkK
OJIMIIIM, MaXaJUTuijgapra HSHr TacT copT cudaTuaa Kapail axoJUHUHT cabp-
KocacuHU Tynaupaaun — naedau aau6. lllyHuHraek, wiarapu cya TEproBYMCH
Bazudacuga UINUIATAHIUTHUIAH  KY3FOJIOHUYWIAp yCTHAAa Kewya€Tran  CyJ
)apaCHJIapuHU Ky3aTuO Oopaju, Cysl, MPOKYPOPIAPHUHT HAWpaHTOO3MMKIApPUHA
MUpHuAaH cupurada ound® Oepamu. Anub Kuzzax “KY3FONOHW HUHT OCIIMHYU
nadTapu oxupuaa JIMPUK UYCKUHUII KWiIuO, OeBocuTa KUTOOXOHTa MypOrKaaT
kuwaau: “Codaun WHCOH, WUPTKWY OVPUHUHT TMamwKajgapu opacujua €TraH Kyu
KOHMIAH yMHABOp Oymypmy? Muprukuanmap ramacu Gynran Oy cyn XaibaTu
KypOoH yctura KypOoH Tanmad kuiaau. by KOHXYpiapHU CeH YKUMHIILIH, 3UETH
nevicad. TYFpu ynap ogam yIaupuill, XOHYMOHTa YT KYHUII, FOpaT KWIHII OYiirda
ca0oK oiuIagun’”.
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AIMOHMHT acapjia CyJ XalbaTW YCTHJIAH YMKApraH XyKMHU CyJ XYKMHUJaH
Kypa acocinu Ba MaHTHKuW sHrpaiau. Kysromonga Oop-ityru 200 ra sSKuH ojam
umTUpok 3trad. Ky3romon 6axonacuaa Yop ackapiapu, MyauTu(HUHAT TYBOXJIHK
Oepuiinya MUHITA SIKWH KUITMHUHT ECTUFUHU KypHUTaIumIap.

AIMOHMHT Mas3Kyp acapuHd Mapaukop onuml apadacunmaru TypKucToH
BOKEJIUTMHUHT COJIHOMACH JIEUUII MyMKHH.

XyJoca. Mup3o Kykon6oit AO6myxonuK3o0/a CepKuppa UCTEhA0]T COXUOH,
y 1925-1931 ¥wmnmnap maBomuga MakTad YKyBUMJIApH y49yH THOOMET, Oumasorus,
aHaToMusi, acTtpaHomusi (aHmapumgaH yHra SKMH ~ JapcidK  Ba  YKYB
KYyJUlaHaMaJIapHU Y30€K Ba TOXKMK THiUiapura tapkuma kuwiaaud. [IyHuHT ¥3uEK
VHUHT €TyK MabpuaTiapBapIUruiu KypcaTaiu.

Anabuérmynoc H.Kapumor “Uynmnon” ne6 aranran mabpuduii pomaHuaa
Mup3o KykonOoitnuar MynaBBapkopu, UYynnon, Baayn Maxmyn xabu
MabpudaTnapBapiap OuiiaH XaMmMKopy XaMpuKp OVIraHu Xakuja TYXTalalu.
Byrynru xyHaa tonuiaraH aguOHUHT OOl MEpOCH XaM YHUHT afa0uETUMU3, UIIM-
(¢annMu3, MabpupaTUMUA3 paBHAKUIa MYHOCHMO XHUCCa KYIUTAHJIWTHHU KypcaTuo
TypuOau. YHUHT acapJapUHUHT acjl MATHUHU YON KWJIMI, YH-MY3€HUHH TalllKIII
KWIWIL, acapiapy 103acUJaH WIMUU-TAJAKUKOT HIIapu ogud Oopwil, XyIuiac,
HOMUHHM a0aIMMTAIITUPHII TaJIIard MyXyUM BazudaiapaaHaup.
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SADRIDDIN AYNIY ASARLARIDA TOY MAVZUSI VA TASVIRI

Annotatsiya: ushbu maqgolada atoqgli adib Sadriddin Ayniyning o°‘z
asarlarida to‘y mavzusi va to‘y tasviridan foydalanish sabablari, asoslari va badiiy
mahorati hagida fikr yuritilgan.

Kalit so‘zlar: to‘y, xatna, kengash oshi, badiiy asar, roman, gissa, milliylik,
realizm, tasvir.

AHHOTaIII/IHZ B ,HaHHOfI CTaTbC pPACCMATPUBAIOTCA IIPUYHUHBI, OCHOBBI U
XyJI0KECTBEHHOE MacTepcTBO Hu3BecTHOro nmnwucarens CanpuaauHa AWHM,
HUCIIOJIB30BaAHHUC UM CBaI[e6HOI71 TEMATUKHU U o6pa3013 B CBOUX ITPOU3BCIACHUAX.

KuarueBble ciioBa: cBanpba, 00Ope3anne, COBETCKUN 00€/1, XyA0KECTBEHHOE
IIPOU3BCACHUC, POMAH, PACCKa3, HAIMOHAJIIbHOCTDL, PCAINU3M, 06pa3.

Abstract: this article examines the reasons, foundations and artistic skills of
the famous writer Sadriddin Ainiya for using wedding themes and images in his
works.

Keywords: wedding, circumcision, Soviet dinner, work of art, novel, story,
nationality, realism, image.

Kirish. Sadriddin Ayniy o‘z asarlarida to‘y tasvirini keltirish orgali ularning
milliylik  xususiyatini  kuchaytirishga harakat qilgani kuzatiladi. Bunda
yozuvchining to‘y gqayerda bo‘lgani, to‘ychilarning mehmonlarni kutib olishdagi
mas’uliyati va e’tibori, xususan, to‘y dasturxonining bezatilishi kabi jihatlarga
alohida diggat garatgani ko‘rinadi. Shu bilan adib o‘zbeklarning o°ziga xos
madaniyati, yashash tarzi, urf-odatlarini real aks ettirishga urinadi.

Asosiy gism. Masalan, adibning mashhur “Qullar” romanida to‘y bilan
bog‘liq quyidagicha tasvirlar mavjud: “Poyiostona saroyida katta to‘y boshlandi.
Buxoroning katta savdogarlari, darbor amaldorlari va Xeva karvonining barcha
a’zolari bu yerga yig‘ildilar, gandlar ushatildi, pista, bodom, konfet, novvot va
gandolatlar sepildi, nisholdalar, murabbolar tortildi, kallagandlar va novvot qutilari
ulashildi. Nog‘orachilar, surnaychilar shodiyona havosini chalmoqgda, “qutlug
bo‘lsinlar” tovushi va janobi oliy haqggiga olingan duolarning g‘ulg‘ulasi ko‘kka
ko‘tarilmoqgda edi” [4; 48]. Ammo ushbu katta to‘yning ganaga to‘yligi (beshik,
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nikoh yoki xatna to‘yimi), ya’ni kimga atalgani, kim uchun tashkil qilingani,
to‘ychilar kimligi anig aytilmayapti. Biroq to‘yning saroyda o‘tayotgani va unda
katta savdogarlar, darbor amaldorlar ishtirok etayotgani, dasturxonga turfa
shirinliklar mo‘l qilib tortilgani uning oddiy Kishining to‘yi emasligidan dalolat
berib turibdi.

Quyidagi parcha orgali to‘ylarning avvallari hozirgiday maxsus
to‘yxonalarda emas, balki har kimning o‘z hovlisida o‘tganini tushunamiz: “Bir
hafta to‘y berilgandan keyin boyning hovlisi tinchib qoldi”.

Shu o‘rinda boyning nutgida to‘y so‘zi “amri xayr” deb atalganiga guvoh
bo‘lish mumkin. “Polvon, — dedi, — xudoga shukur, bu amri xayrni katta obro°
bilan o‘tkazdik, katta o‘g‘illarimiz xotinlik bo‘ldi, kichkinalari xatna qilindi” [4;
86]. Haqgiqatan, ba’zilar mablag‘ini va vaqtini tejash magsadida nikoh to‘yi bilan
xatna to‘yini go‘shib o‘tkazishadi. Ushbu o‘rinda mana shu hayotiy hagigat
galamga olingan. Keltirilgan parchada ozbek to‘ylarining nikoh va xatna kabi ikki
turi tilga olinmoqda.

“Qullar” romanida boyning to‘y qilishdan magsadi qulbachcha va
cho‘rilarini ko‘paytirish edi. Bu haqda asarda shunday yozilgan: “Agar yigirma
besh juft qul va cho‘rini bir-biriga go‘shib yuborsak, xudo bersa, o‘n yilda
bulardan bir yuz ellikta xonazod qulbachcha va cho‘ri to‘raydi. Ana bu biz uchun
haqigiy va barakali to‘y bo‘ladi” [4; 87]. Bu parchada keltirilgan “barakali to‘y”
birikmasi e’tiborni tortadi.

Odatda, kimlarningdir to‘yi uzoq vaqt eslab yuriladi yoki odamlar halol yo‘l
bilan topilgan mablag® hisobiga gilingan to‘yning osh-ovqatini yeyishni ma’qul
ko‘rishadi. Buni tasdiglovchi ma’lumot ham ushbu romanda uchraydi: “Qo‘rboshi
mulla Qahhor to‘y gilganda uning to‘yiga bormagan emish, hatto “uning to‘yi
o‘g‘irlik moldan bo‘lgan, uning oshi harom” deb o‘z gavmini ham u mujohidi
fisabilillo to‘yiga borishga qo‘ymagan emish” [4; 277].

To‘yning gachon o‘tkazilishi ham muhim. Chunki ba’zan sovuq havoda
gilingan to‘y noqulaylik tug‘diradi. Shu o‘rinda A.Oripovning “To‘y hangomasi”
she’ri bexosdan yodga tushadi. “Qullar” romanida esa shunday deyilgan: “Mana
shunday sovuq havoda to‘y qgilib xalgning qornini to‘yg‘izgani sut-da”.

G‘afur urchuqchi so‘zga go‘shilib deydi: “Boyning to‘y qilishi seni va
boshqgalarni to‘yg‘azish uchun emas, balki ... davlatga zarar yetkazish uchundir”
[4; 391].

“Qullar” romanida “katta to‘y” birikmasi ham qo‘llangan. “Bog‘iafzalda bir
boy uch so‘gim so‘yib, katta to‘y gilgan. Atrof gishloglarni jamoat-jappa
chaqirgan” [4; 399]. Yana romanda boyning tilidan to‘y bilan bog‘lig mashhr
magol “To‘yga borsang, to‘yib bor”, “Do‘stlar bilan birga o‘lmoq to‘y-
tomoshadir” kabilar ham ishlatilgan [4; 85].

S.Ayniyning “Sudxo‘rning o‘limi” asarida to‘y ko‘rishni tilash bilan bog‘lig
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olgish-duo aytish motividan foydalanilgan: “Shunday qiling, jon uka! llohi
bolalaringizning to‘yini ko‘ring!” [4; 5].

To‘y-bazmlarning yaxshi o‘tishida musigachilarning o‘rni alohidaligi
hammaga ma’lum. “Sudxo‘rning o‘limi” asarida shunday musiqachilardan biri
hagida parcha mavjud: “U juda kambag‘al, ayolmand va bechora bir kishi bo‘lib,
0z kasbi — tanbur chalishda ham uncha mahorati yo‘q edi... Shuning uchun uni
boylar o°z to‘y va bazmlariga olib bormas, olib borsalar ham bunga uncha mablag*
bermas edi. Xaridori 0z bo‘lganligi sababli, agar uni biron odam o‘z to‘yi va
bazmiga olib borsa, o‘ttiz tiyinga barasar keladigan Buxoroning ikki tangasiga rozi
bo‘lar edi. Uning ish hagi boshga xonanda va sozandalarga ko‘ra ko‘p arzon
bo‘lgani  uchun  mullavachchalar oz  “ijtimoana”lariga  (o‘tirishlariga,
harifonalariga) ko‘pincha uni olib borar edilar.

“Sudxo‘rning o‘limi” asarida mullavachchalarning yana bir bazm majlisi
tilga olingan. Bu sulukat, ya’ni madrasa talabalarining domla mudarris oldida
kelajak yilning darsini boshlab go‘ymoq uchun, yangi dars boshlash magsadida
mudarrislarni ziyofat qilib fotiha olishlari udumidir. Asarda tasvirlanishicha, shu
niyatda talabalar o‘zaro pul to‘playdilar. Yuz nafarcha bo‘lgan bu madrasa ahlidan
bir ming besh yuz tanga pul yig‘iladi. Bu mablag‘ning bir ming to‘rt yuz tangasini
“holvayiga” sarf qiladilar. Non, mayiz, turli holvalar, domla uchun choy-non
oladilar hamda domlaga nagd pul beradilar. Darsni boshlab, domla oldidan
o‘tgandan keyin, qolgan yuz tangani “ijtimoana”ga sarf qiladilar yuz nafar
mullavachcha va yigirma nafarcha mehmon uchun palov, nisholda, murabbo va
non tayyorlaydilar. Bu majlisning sozandasi o‘sha Rahimi Qand edi. Uni ikki
tangaga savdolab, olib kelgan edilar. U tanbur chalar va mullavachchalarning o‘z
oralaridan yetishgan xushxonlari ashula aytar edi. Xushxon mullavachchalar bir
necha nafar edilaru ular navbat bilan ashula aytardilar, ammo Rahimi Qand yolg*iz
o°‘zi dam olmasdan, tanbur chalishga majbur edi. Vagt yarim kecha bo‘lganda, u
tamoman holdan toygani uchun soz chalishni to‘xtadi, birog Amini Mush
boshchiligida mullavachchalar uni “xar murd” (“eshak o0‘ldi”) qilib, yerga
yumalatib uradilar [2; 18].

Bir to‘yda unga ovqat bermaydilar. Shunda Qoi Ishkamba so‘z o‘yini qilib
deydi: “Rahim aka uchun ham osh buyuring axir, qo‘li bilan birga “qorni ham
tanbur chalayotir”.

To‘y so‘nggida tanburchi sozini chalishni to‘xtatib, tanburni jildiga tiqib,
to‘y egasini chagqirib: “Xayr endi, menga javob bering!” — deydi. Shunda to‘y egasi
ikki tangani uning go‘liga qistirib, oldiga bir non bilan bir hovuch gandolat keltirib
go‘yadi. Musiqgachi pulni cho‘ntagiga solib, non bilan gandolatni ro‘molchasiga
tugib oladi. Bu parcha orgali to‘yda xizmat gilgan sozandalar uchun to‘y egasi haq
to‘lagani vogeasi aks ettirilgan.

Asarda Arbob Ro‘zi hovlisida odatda to‘yxonalarda bo‘ladiganday shodlik,
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kulgi-ashula, gizigchilik tovushlari eshitilishi, bu bilan mazkur hovlida to‘y
bo‘layotgan bo‘lmasa ham, “to‘y” deyishga arziydigan bir katta ziyofat barpo
bo‘lganligi [2; 39] aytilgan.

Qori Ismat yoshligida singan ikki katta boyda puli kuygani, lekin u biron
narsa xarajat gilmay, to‘y bermay, ularning gizlarini xotin qgilib olgani va u
xotinlarni o‘sha kuygan pul badaliga kelgan, deb o‘zini yupatishi [2; 55] ham
kulgili hikoya gilingan.

Asarda odamlarning to‘ydan qaytishi ham tasvirlangan: “bir necha katta
boylar va domlalarning Registon tomonidan piyoda kelayotganlari ko‘rindi. Ular
biron to‘y yoki ziyofatdan kelayotgan bo‘lsalar kerak, gorinlarini gappaytirib,
tishlarini kovlab, sekin-sekin ulug‘vor qadam tashlab kelmoqda edilar”.

Ularning to‘y kiyimlari haqida “egnilaridagi kiyimlari ham to‘yga mosligi,
bellari bog‘langan, boshlariga zardor do‘ppi kiyib gavat keng jiyakli parcha gulli
satin chopon kiyib, uning ustidan tilla kamarband yoki shoyi fo‘ta bilan astari ham
shohi ekani, buni ular xalqga ko‘rsatmoqchi bo‘lishi aytilgan.

Adibning “Doxunda” romanida “To‘y — xudoning Xazinasi” [1; 55] degan
hikmat keltirilgan. Asarda Bozorga gishlog ogsoqoli o‘g‘li Yodgorning “qo‘lini
halol qilish™1 kerakligini uqtiradi. Bozor esa boydan qarzi borligi uchun hali to‘y
gilmoqchi bo‘lmaydi. “O°‘g‘lim endi sakkizga kirdi. O‘n ikki yashar bo‘lguncha
to‘yni  kechiktirish mumkin. Bu yil topganimni boyga berib, garzdan
qutulmogchiman. Xudo nasib gilgan bo‘lsa, ikki yildan keyin to‘y gilaman. Hozir
garzni to‘lash zarur”, — deydi u [3; 56].

Ushbu parchada musulmonlar o‘g‘il farzand uchun o‘tkazishi shart bo‘lgan
sunnat (xatna) to‘yi haqgida so‘z yuritilmoqda. Uni o‘tkazish otalar bo‘ynidagi garz
hisoblanadi. Shu sababli ogsoqol tilidan “To‘y ham garz. Ko‘pmi-ozmi qozon
gaynatib, katta-kichikning oldidan o‘tish kerak” deyiladi. Bu bilan moddiy va
ma’naviy garzning o‘rni ko‘rsatib o‘tilgan.

Bozor garzidan qutulgach, tuzukroq tayyorlanib to‘y gilib, elning oldidan
o‘tishni ko‘zlaydi. U to‘yni fursatlik garz deb biladi. To‘y bir-ikki yil kechiksa
ham, zarar gilmaydi, deb anglaydi.

Ogsoqol Bozorga “To‘y — xudoning xazinasi. To‘yni boshlasang, kam-
ko‘stingni xudoning o°zi to‘ldiradi” deb, uni to‘y gilishga astoydil ko‘ndirishga
urinadi. Bozor ogsogolning gapini xotiniga aytar ekan, bundan burun erini to‘y
gilishga undab yurgan Mehrmoh ogsoqolning maslahatini eshitgach, uni shu yil
to‘y gilishga gistaydi. Shundan so‘ng Bozor ham “To‘y gancha kechiksa, shuncha
og‘irlasha boradi, aynigsa, qarzdan qutulgandan keyin “xotirjam” bo‘lib, orzu-
havas ko‘paya boshlab, to‘y og‘irlashadi. Qarzni uzmay turib to‘y gilsam,
kichikroq bo‘lsa-da, mayli, “ko‘rpasiga garab oyog‘ini uzatibdi” deb, hech kim
meni ayb qilmaydi” deb o‘ylaydi. Bozor mana shunday ikkilanib yurganda boy
duch kelib, uni o‘g‘il to‘yi bilan qutlaydi. Nihoyat, boyning “barakalla”siga
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tayanib to‘yni boshlashga qaror gilgan Bozor kuzda “Kengash oshi” [3; 58]
uyushtiradi. Xotini Mehrmoh va go‘shni xotinlar non yopish, osh pishirish bilan
mashg‘ul bo‘ladilar. Bozorning o‘zi mehmonxonani supurar, ko‘rpacha yozar,
hovli yuziga, darvoza yoni va ko‘cha boshigacha suv separ edi. Keyin darvoza
oldiga chigib, mehmonlarnn kuta boshladi. Ko‘p kutishga to‘g‘ri kelmadi, machit
tomonidan oldinda imom va Hojiyoqubboy boshliq o‘n besh-o‘n olti Kishi
kelayotgani ko‘rindi. Ular mehmonxonaga kirib o‘tirdilar. Bozor mehmonlarning
kavushlarni to‘g‘rilab qo‘ygandan keyin, o‘zi ham ichkari kirib go‘l govushtirib,
hammadan quyida cho‘kkalab o‘tirdi.

Imom duo o°‘qidi, boshgalar ham “omin” dedilar. Bozor o‘rnidan turib, qo‘l
qovushtirib, boshini egib: “Xush keldilar!” giladi. Shundan so‘ng dasturxon, non
va mayiz olib kelinadi.

Hojiyoqubboy “Buxoroyi sharif to‘ylari juda botartib bo‘ladi-da” deb so‘z
ochadi. Imom uning gapini tasdiglab, agar Buxoronnng bir meshkobi to‘y qgilsa
ulamo, fuzalo, mashoyix va shaharning barcha kattalarini chorlab, turli-tuman
ziyofatlar, ulushlar berib, izzat-hurmatlarini joyiga keltiradi. Ilm ham Buxoroda,
shariat ham Buxoroda, ma’rakayu mavrid ham Buxoroda... Buxoro to‘ylarining
tartibli va to‘kin-chochin bo‘lishi ham, aholisining shariatparvarligidan...” deydi.
Yana u gapini davom ettirib, “Kitoblarda farzandning otaga bir necha haqqi bor
deganlar, birisi, ota oz bolasiga kitob yuzasidan yaxshi nom berishi kerak,
ikkinchisi, agar bola o‘g il bo‘lsa, ikki go‘y so‘yib, agar giz bo‘lsa, bir qo‘y so‘yib
tug‘ilgan kunining yettisida aqgiga qilishi farz, uchinchisi shuki, agar bola o‘g‘il
bo‘lsa, balog‘atga yetishidan burun to‘y berib, xatna qilishi, agar qiz bo‘lsa, erga
berishi kerak... Hadis kitoblarida, to‘yni “valima” deydilar. Paygambarimiz o0°z
nevaralari — imom Hasan va imom Husaynni valima gilmogchi bo‘lganlarida, hech
bir narsalari yo‘q edi. Noiloj hazrat o‘zlarining bir abo (chopon) lari bilan, gizlari —
Bibi Fotimaning me’jar (ro‘mol)larini bir yahudiyga garovga qo‘yib, valimaga sarf
qgildilar, Payg‘ambarimizning bu ishlari to‘yning ganday zarur va savob ish ekanini
ko‘rsatadi...”, — deydi [3; 60].

Imom yana kitoblarda har kim fagir va gashshoq bo‘lishiga garamasdan, to‘y
qgilib, ulamo, fuzalo va ashrof-a’yonlarni chorlab hurmatlasa, to‘yda sarf gilingan
har bir dona guruch mugobilida giyomat kunida xudo unga jannatdan devori
kumushdan, eshiklari oltindan, qubba-halga va kunguralari zabarjad, yoqut va
marvariddan bo‘lgan bir ko‘shk marhamat gilg‘ay...” deyilganini aytib o‘tadi.

Bu gaplardan Bozor “to‘y giladigan odam gancha gashshoq bo‘lsa, to‘ydan
oladigan savobi o‘shancha ko‘p bo‘lar ekan” [3; 61] degan xulosaga keladi .

Adibning “Doxunda” romanida Zufar tilidan ayrim boylarning oz
xizmatkorini uylantirish himmati bahonasida uni katta garzga botirishi vogeasi
bayon gilingan [3; 52]. Bunda boy “otalik” qilib sovchi bo‘ladi, so‘ngra to‘yni

e ¢

katta qilib, yetmagan xarajatiga “g‘amxo‘rlik” tarigasida, ammo foiz hisobiga
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“garz” berib, xizmatkorini bir umr qul qilib oladi. Bunday voqea A.Qodiriyning
“Baxtsiz kuyov” dramasida ham aks etgan.

“Eski maktab” asarida bolalarning kattalarga xos to‘y marosimlarini
Imitatsiya qilib, o‘yin holida tashkillashtirishi tasviri keltirilgan [3]. Jumladan,
unda bolalarning singan sopollardan “qozon-tovoq” yasab to‘y qilishlari, biri
ikkinchisining qo‘g‘irchog‘ini o‘z qo‘g‘irchog‘iga kuyov qilishi, bir “er
go‘g‘irchoq”ga o‘n-o‘n ikki nafar “qiz” qo‘g‘irchoq kuyovga chiqishi, ba’zi qizlar
besh-o‘ntalari bir erga chigayotgan o‘z qo‘g‘irchoglarini bir-birovlari bilan
“kundoshlar” sifatida urishtirishi, “er qo‘g‘irchoq” ularning ba’zilarini taloq qilib
go‘yishi vogelantirilgan.

Xulosa. Xullas, Sadriddin Ayniy asarlarida milliy koloritni yaratish
maqgsadida o‘zbekona to‘ylarni tashkil qilish, o‘tkazish hagida qizigarli
ma’lumotlar berib o°tilgan. Ular adib asarlaining milliyligi va realligini
kuchaytirish vositasi sifatida xizmat gilgan.

ADABIYOTLAR:

1. Aunwmii C. loxynna. Poman. // Acapnap. Cakkus Tomiauk. UkkuHuu
ToM. — Tomkent: baguwnit amabuér, 1964. — 454 6.

2. Aiinmit C. Cynxypuunr yimmu. Kucca. — T.: Vkurysun, 1982. — 70 6.

3.  Aitnuit C. Dcku makTa6. [Tosects. — T.: B reapmus, 1982. — 48 6.

4.  Aiunuit C. Kynnap. Poman. / Acapnap. Cakku3 TOMIMK. YUUHYU TOM.
— Tomxkent: bagunii agaduér, 1964. — 472 6.

5. VpaeBa . Caapunniua AWHHN — )XKaXOH TaH OJIraH aaud Ba OJIUM //
CanpumiuH AfiHuil Ba ¥30eK HACPU TAapaKKUETH. Y30eK Ba TOXHK XAIKUHHHT
aTokyu dap3anau, 3yutucoHaH aand Caapunaud AHuN TaBauryauHuHr 140
Wnymrura  OaruWIIaHTaH XOPWK  OJMMIIAPW  MINTHPOKUIATH  PECITyOsHKa
MHKECHIaT! WIMUN-aMAJINi aHKyMaH Marepuaiuiapu. 2018 vni, 26-27 anpenb. —
Bbyxopo, 2018. — b.20-22,

6. O°‘rogova, N. (2024). SADRIDDIN AYNIY USLUBIGA DOIR
CHIZGILAR. JEHTP  HAYVYHBIX IIVBJIUKALIMH  (buxdu.Uz), 47(47).
M3BJICUCHO oT
https://journal.buxdu.uz/index.php/journals_buxdu/article/view/12188

7. Oc‘rayeva D. Sadriddin Ayniyning folklordan foydalanish mahorati //
“Ayniy vorislari” xalgaro elektron jurnal. 1 (1) 2023. — B.49-53.

https://buxdu.uz/ 39

https://buxdu.uz


https://journal.buxdu.uz/index.php/journals_buxdu/article/view/12188

AYNIY VORISLARI Ne 1 (4) (2024)

XALQARO ELEKTRON JURNAL

Toxuposa Capeunos Xycenogna,
accucmenm Kagheopwvl an2IuiicK020 A3bIKaA
Camapkanockozo 20cyoapcmeeHHo2o
YHUgepcumema

Email: Tokhirovasarvinoz29@gmail.com

BKJIAJZ PYCCKHUX YYEHBIX-BOCTOKOBEJIOB H JIMTEPATOPOB B
NCCIEAOBAHUE NIEPCUACKO-TAIZKUKCKOU JIMTEPATYPbI

AHHOTANMSA: C IPEBHUX BPEMEH B MMOA33UHU, NMPO3€ U ApYrux (Guiocodekux
pou3BeAeHUsAX BocToka BocneBanu U nepeiaBaiv IPEBHUE HAPOIHBIE TPaIULIUN
U TEepOMYECKHE MOTHUBBI, 00pa3pl Ooratbipeil ¥ CHOpaBEIJUBBIX IApeH,
NEepeCMOTpPEBILINE B CBETE€ MJAEOJOrMM  Hciama. llepcuacko-TamKukckas
JUTEpaTypa MOKOPHUIIA CEPALIa YUTATENIEd U UMEET OTPOMHOE BIMSHUE B MUPOBOM
KyJlbType. TBOPYECTBO MO3TOB MNEPCHIICKO—TAHPKUKCKOW JUTEpaTypbl — Pydaxu,
Qupooycu, Xaiiama, Caaou, Xagu3z u Ipyrue U3BECTHBI BO BCEM MHUpPE, U OHHU
ObUTM MCTOYHUKOM BJIOXHOBEHMS TBOPYECTBA PYCCKUX U 3allaJIHOEBPOIEUCKUX
MOATOB. A3MWaTckas TeMma, SBJSISICH MO0 BHEIIHEW cpemodt Oumorpaduu, imbdo
BHYTPEHHEN MOTPEOHOCTHIO, YACTO MPUBHECEHHAs JIMYHON CyAbOON, OTpakeHa B
pAa3JIMYHOM CTENIEHHU B TBOPYECTBE PYCCKUX KIIACCUKOB OT Jlep:kaBuHa 10 bioka.

KuarwueBble cinoBa: Boctok, 3anazn, moas3us, npo3a, IEPCUACKO-TAIKUKCKAs,
JuTEepaTypa, UCCIEeI0BAHUE, HAPOIHBIN.

AHHOTAUMSA: a3 3aMOHXOM KaJWM Jap Ha3M, Hacp Ba Jurap OCOpHU
dancapuu Illapk aHbaHaXxOM KaAUMHUM MapAyMid Ba aHre3axoW KaxpaMoOHM,
o0pa3xou KaxpaMOHOHY TOJIIIOXOHU OJUJI Jap MapTaBu MadKypau HUCIOM YO
nIyJa TapaHHyM Kapia mryjgaasi. Agadbuéru ¢opcy TOUYMK AMIIM XOHAHAAroHpo
MaTyH Hamyna nap ¢apxaHrm 4YaxoH 4ouroxy Hy(dy3u Oy3yprpo I0po acr.
OyoauéTu monpoHu agadbuétu Gopcy Tounk — Pynaxi, @upnascii, Xaiiém, Cabai,
Xo¢hu3 Ba 1UrapoH Aap TaMOMH YaxOH MaIlIXyp acT Ba OHXO capyalliMad UIXOMHU
4oIu€TH MOUpoHU pyc Ba ABpyrnou Fap6it Oynana. Mae3yu Ocué map acapxou
KJIACCUKOHMU pyc oro3 a3 JlepxkaBuH 1O 0a biok, ku oH € 6a Myxutu OepyHau
TapyymMan XoJ Ba € MH KM HHME3M JOXWIMKM OH BoOacTta act, akcap BakT 00
CapHaBUIUTH IIAaXCH aloKaMaH[ OyAa Jap HIaKiIXOW T'YHOT'YH HHBHUKOC &(TaacT.

KamuaBoxkaxo: Illapk, Fap6, nHasm, Hacp, dopcii-touukin, amaduerT,
TaAKUKOT, MapAyMH.

Abstract: since ancient times, in poetry, prose and other philosophical
works of the East, ancient folk traditions and heroic motives, images of heroes and
just kings revised in the light of the ideology of Islam, and it has been glorified and
transmitted. Persian-Tajik literature has captivated the hearts of readers and has a
huge influence in world culture. The creativity of the poets of Persian-Tajik

I —
https://buxdu.uz/ 40

https://buxdu.uz


mailto:Tokhirovasarvinoz29@gmail.com

AYNIY VORISLARI Ne 1 (4) (2024)

XALQARO ELEKTRON JURNAL

literature - Rudaki, Firdavsi, Khayyam, Saadi, Hafiz and others are known all over
the world, and they were a source of inspiration for the creativity of Russian and
Western European poets. The Asian theme, being either the external environment
of the biography, or an internal need, often brought in by personal destiny, is
reflected to varying degrees in the works of Russian classics from Derzhavin to
Blok.

Keywords: East, West, poetry, prose, Persian-Tajik, literature, research,
folk.

BBenenne. Kiaccnueckas 1os3usi Ha NEPCUACKO-TAKUKCKOM SI3bIKE UMEET
OTPOMHOE BIIUSIHUE B MHUPOBOM KYJIbType, B HEW NPOMOBEAOBAINCH WUJIEU
ryMaHu3Ma U CIPaBEIJIMBOCTH, OCYXJAJIaCh TUPAHUA. B mos3uu, npo3e u Ipyrux
¢unocodckux mnpousBeneHUsXx BocTroka BocneBanu W NEpeNaBalid  APEBHUE
HapOJHBICE TPAIUIMM U TEPOUYECKUE MOTHUBBI, 00pa3bl Oorarbipell U
CIpaBeIUBBIX LIAPEH, IEPECMOTPEBIIIKE B CBETE UAE0I0ruu uciama. Heodbxonumo
OTMETUTH OJHY OYE€Hb BAXKHYIO TPaJULMIO BO ABOpHax maxoB Ha Bocroke. C
JPEBHUX BPEMEH IMPHU CBOEM JIBOPE IIaXU U CYJITaHbl UMEIIU TPYIITY TPUABOPHBIX
MO3TOB M JAXKE COCTA3AIHMCH 32 BO3MOXXHOCTh MMETh y CE€O0sl CaMbIX JIy4IUX U
TaJIAHTJIMBEHIIINX TTO3TOB, HE TOJIBKO MOTOMY, YTO OBLIM MOKJIOHHUKAMU T033UH, a
7e0 OBLJIO B TOM, YTO CTHUX M3BECTHOTO MOATa TYT K€ MPOCEUETCS 3a MPeAeIibl
JBOpIIAa W OOHAPOIYyeTCs, a OH OB MCTOYHHUKOM HJICOJOTHYECKON JKU3HU U
60pBrOBI TOI 310XU. CTUXH MOIMYJISIPHBIX TIO3TOB B OCHOBHOM I€pPEaBaIUCh YCTHO,
HO UHOT/Ia U 3aIIMCHIBAIINUCH.

[lepcuncko-TaKUKCKasi JHUTEparypa MOKOpWIa ceplua 4YuTaTened B
Esponie, Adpuxe u Awmepuxe. lMeHa BbIIAIONIMXCS TOSTOB TEPCHUICKO—
TaJKUKCKOU JuTepatypsl — Pydaxu, @upooycu, Xaiiam, Caaou, Xaguz u npyrue
M3BECTHHI BO BCEM MHpPE, YbM TBOPUYECTBO CTaj0 HCTOYHUKOM BIOXHOBEHUS
TBOPYECTBA PYCCKUX U 3aMaJHOEBPONEHCKHUX MOATOB. A3MATCKasl Tema, SIBJISASACH
aub0 BHeWIHEW cpenod Ouorpadguu, MO0 BHYTPEHHEW NOTPEOHOCTHIO, YACTO
MPUBHECEHHAs JUYHOU Cylb00#, OTpa’keHa B PA3JIMYHON CTENEHH B TBOPYECTBE
pycckux kiaccukoB oT JlepkaBuHa n0 bioka. J[ns MHorux w3 Hux (Paduwesa,
I'puboeoosa, Ilywxuna, Jlepmonmosa, Ionuaposa, Yepuviwesckozo, Toacmoeo,
Jlocmoesckozo, Yexosa, ['opvroco, Masaxoeckoeo, Ecenuna v ap.) Asus crana
OJIHUM W3 TJIABHBIX YCIIOBUW HMX TBOPUYECKOW M OOIIECCTBEHHOHN ACATEIHHOCTH.
[letepOyprckuii 1 MOCKOBCKMII Hay4yHbI€ LIEHTPbl 3aHUMAJINCh H3y4YE€HUEM
HCTOPUYECKOr0, IKOHOMUYECKOTO U OOLIECTBEHHOI'O Pa3BUTHUS cTpaH EBponbl u
Aszuu. [[ly6oBa, 1999, §]

OcHoBHass 4YacTth. BiusHME TNEPCHUICKO-TAKUKCKOM KIIACCUYECKOMU
JUTEPATYphl HA POMAHTHUYECKOW Mo33uu Hayana XIX Beka MOXKHO 3aMETUTh IO
MHOTUM MPOU3BEICHUSIM PYCCKHUX IO3TOB, KOTOPHIE COYMHEHBI IO €€ MOTHBAM.
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BenukonenHbie BOCTOYHBIE TEMBI HAIIUIM CBOE OTpakeHUe B cTuxoTBopeHusix A.C.
[Mymkunaa («Ckaska o LJape Canmane...», «baxuucapaiickuii ¢oonmany), ViBana
bynuna («3asem Caaou», «Po3v lllupaza», «K Bocmoky», «Myopvimy, «Tenv
IImuywiy), C. Ecenmna («llepcuockue momuswry, «Tol ckazara Caaou...»,
«lonybas poouna @upooycur), M. Kysemunaa («/Ipyzeam Xagusar», «3auem
Jlynay u «Mmne ne cnumcs» u np.), BsaecnaBa MBanoBa («/laramxa Xaguza» u
«Bcmpeua 2cocmetiy), H. T'ymwmneBa («Ozcuennwiti cmoany, «lloopadcanue
nepcuockomyy, «llepcuockas munuammwopay u «lloanviii Oepsuui») U MHOTHX
npyrux. B nansbiii nepuoa K remaTtuke BocToka cocpeioTOUMINCH TaK:Ke MHOTHE
coBpemeHHukn Ecennna. Ecenunckue «llepcudckue momugvly HaNHMCAHBI MO
BIIEUATIICHUEM M0e3/I0K Ha KaBka3, © OHU SBISIOTCS OCHOBHBIMH MOTHBAaMH €TO
TBOpYECTBA. 3/ICh OH MHOTO HCIOJIb3yeT OOBIYHBIC, HAPOAHBIC U TPATUIIMOHHbBIC
XyJI0’)KECTBEHHBIE CUMBOJIBI nepcuackoi nmupuku (Kopan, uadpa, posza, conosel,
JyHa, kunaPuC, ¢hreuma, wianbeapwvl, maxKue umeHna u Hazeawus, Kaxk Dupooycu,
Xausim, Caaou, Tecepan, [llupas, Xopacan, bazoao u nip.)

B X1X u B Hayane XX BEKOB BEJIMKHE PYCCKUE YUEHbBIE HAKOIUIIU OOJIBIION
Y TOJIE3HBIN OMBIT B UCCIIEIOBAHUN UCTOPHUH, JIUTEPATYPHl U KYJIbTYpPbl HapOJIOB
Boctoka, B TOM uuncie upaHcKux HaponoB. Bmocnenctum, mocie OKTAOPhCKON
pPEBOJIIOIIMY, WMEHHO OHM BHECJIM HEOIICHUMBIA BKJad B (OPMUPOBAHUE W
Pa3BUTHE HOBBIX MCCIIEIOBATEIHCKAX METOJOB U BOCITUTAHUE KAJAPOB TAKUKCKUX
yuénbix. [Calidymaesa, 2012, 3]

Tem He MeHee MO CUX TOp HET HH OJAHOTO HUCCIEAOBAHUS, B KOTOPOM OBl
aHAIM3UPOBANICA CTHJIb PYCCKOM poMaHTHuUeckou mods3uu Hadanma XIX Beka kak
eIrHas, IEJOCTHAsI JCTEeTHYEeCKas CHUCTEMa; TaK K€ HET M HaydHbIX pador,
MOCBSIIEHHBIX CHEIUATBHOW XapaKTEPUCTUKE CTUJIS HUPAHO-TAKUKCKON U
TIOPKOSI3BIYHOM Kjlaccudeckoid moa3uu. [Ipobiema «Bocrok-3aman» yxe A0Jroe
BpeMsI BOJIHYET YYEHBIX; MPU STOM BBIICHWIOCH, 4YTO MOHATHS «BoCTok» u
«3amamy 3aKiIoYaloT MHOXKECTBO Pa3JIMYHBIX CMBICIOB — M DKOHOMUYECKHUX, U
reorpauIecKux, U AYXOBHBIX, M KYJbTYPHBIX, U XYI0KECTBCHHBIX. [ XUITYXUHA,
4]

Enuncteennas B cBoem poae kHura M.-H. O. OcmanoBa «Cmuio
nepcuocko-maoxcukckot nodzuu I1X-X 66.» (M., 1974) BecbMa OrpaHHuYCHA
JIOKaIbHBIMU M XpOHOJIOTHYeCKMMU pamMkamu. [Karanoswu, 1974, 3] Ilo mepe
pa3BUTHS HalMOHAJIBLHOTO camoco3Hanuss B Poccum XIX Beka obGocTpeHHO
YyBCTBOBAJACh MOTPEOHOCTh B OCO3HAHWU CBOCU CTpaHbI, ceOsl, B OCMBICICHUHU
«COOCTBEHHOTO «s» Yepe3 MPETOMIICHUE Pa3IMYHBIX BESIHUN W TPAIUIINAN.»
[Koran, Xuntyxuna, 1994, 8] Vxke B XIX Beke BOCTOYHBIE MOTHUBBI YBEPEHHO
BOLUIM B PYCCKYyH juteparypy nossued M. JlepmonrtoBa m S. IlonoHckoro.
JIOBOJILHO MHOTO OIYXOTBOPEHHBIX CTpOK mnocBATwi Bocroky WM. bynun —
pYCCKHMI mucarenb, MOAT M nepeBoauuk, Jlaypear HoOeneckoit mpemun 1933
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rojaa, aBTop ctuxorBopeHuit «3asema Caaou» u «Po3 [llupaza» B Hayane XX
BEKa.

B TBOpYecTBe KIIACCUKOB PYCCKOM JIMTEPATyphl UCIOIb30BAHUE BOCTOUYHBIX
00pa3oB, B TOM YHKCJIE K NEPCHUICKO-TAPKUKCKON JINTEpaType UMEET CBOIO OCOOYIO
UCTOpHUIO. /{aHHBII EpHO MOKHO pa30UTh HA HECKOJIBKO 3TaIlOB:

1) 0opesontoyuonnsiii nepuood;

2) cosemckoe tumepamyposeoenue (ocobenno 50-80-e 200bi);

3) nocmcosemckuii nepuod 0o 2006 2ooa;

4) nepuoo nocmkonroHuanrbuwix ucciedosanuti 2010-e 200wl

Kaxxaplii U3 3THX 3TaloB UMEIOT CBOU XapaKTEPHbIE YEPTHI 110 OTHOLIECHUIO
kK Bocroky, ompeneireHHYI0 TEPMHUHOJIOTHIO M CIOCOOBI, JOMYCKAIOIIUM HWITH
OTPULIAIONIUM LETEAOCTKEHUs Jpyrux oomacreir Hayk. Cornmamasch co
B3[VISIJaMU TaKUX MCCIEI0BATENEH-BOCTOKOBEAOB, Kak [.A. [ykoseckum, /{.C.
Jluxauesvim, FO.M. Jlommanom, B.H. Tonoposvim, A. 3opunvim u 1p., cienyer
N00aBHUTh BBIIIECKa3aHHOMY, YTO PYCCKOE BOCTOKOBEJAECHUE WM OPUEHTAIN3M BCE
€€ MOJIHOCTBI0 HE M3YYEH KAaK BAKHEMIIMN HAUWOHAIBHBIA HAY4YHBIM JUCKYPC
Hauyana XIX Beka, He UCCIEOBaHA €ro CUCTEMHOCTh U HE JI0 KOHIIa OMpeJesieH
€ro paccCMaTpHUBAEMBIE PECYPCHI.

IlepBbie cBeaenus o Boctoke mosiBUIMCH eunie B «Xoowoenusx 3a mpu
mopa» Agpanacua Hukumuna. B 3TOM NaMsITHUKE IPEBHEPYCCKON JIUTEPATYPHI O
Bocrtoke, 0 nmpousBeneHusIX MepCUCKO-TAIHKUKCKON JINTEpaTyphl BIIEPBbIE ObLIN
ynoMmsiHyTel B XV Beke B jutTeparypHbix kpyrax Poccuu. (A. Huxutun). OHu
OTHOCHJIUCH K TIEPCHUICKO-TAJKUKCKOUN JTUTEpaType, K KyJIbType, 00pa3a >KU3HU U
MHUPOBO33peHHUs Jtoae BocToka kak HEYTO HEOOBIYHOE, IK30TUYHOE, KaK K
YY)KJIYIO M HEMNOHSTHYI0 KYyJbTYpy B TEUYEHUUM HECKOJIBKHX CTOJIETUM, HO
OCCKOHEUHO BOCXHUINAIUCh HMMU U ObuiM B BocTopre. Ilog BOCTOYHBIMH
TPaaUIIUSIMU TTIOHUMAETCSI UCTOPHSI, OBIT U KYJIbTypa HapoaoB BocTtoka, B oCHOBE
MUPOBO33PEHHUS KOTOPBIX ObljIa Ta WM UHAsl PEIUTHS WK Bepa.

CoBeTckuil BOCTOKOBe/ (MpaHUCT M THOpKoJior), npodeccop JII'Y, onun ux
aBTOPOB «/lumepamypHnoii 3HYyuxKIONeOuu» W MEPBOTO HU3TAAHUS « DHYUKIONeouu
ucnamay EBrenunt OnyapnoBuu bepTenbc mnumer 00 OTpOMHOM 3HAYEHUU
«Asecmuly KaKk TaMATHUKA, CBUIETEIBCTBYIOIIETO O BBICOKOM KYJIBTYPHOM
YPOBHE JIpEBHUX BOCTOYHO-UPAHCKUX IIJIEMEH, HO BMECT€ C TE€M OH
MPEIOCTEpPEraeT OT UAcaU3aIi «ABECThI) KaK MOATHYECKOTO MaMsTHUKA, «U00
B IIEJIOM OHA BCE K€ SBISETCA MPOAYKTOM XKPEUYECKOW JPYAUIIMU U JIUIIb B
HE3HAYUTEIbHOM YacTH COXPAaHW/IA JKUBYKO CTPYHO MOJUIMHHO HapOJHOIO
TBOpuecTBa» [bepreinbc, 1960, 66].

[TpoGnembl 3amagHO-BOCTOYHOTO JUTEPATYPHOTO M KYJbTYPHOTO CHHTE3a
MPOAHAJIM3UPOBAHbI B TakuWX paboTax HcciaeAoBaTeNs MNepCHJICKO-TAIKUKCKON
nutrepatypsl .C. bBparuHckoro, kak: «Bocmox 6 muposou Jaumepamype
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(me3ucwl)y», «3amemKu 0 Munax MexlcIumepamyphsix cesazeuy, « Bzaumooeticmsue
cosemckux aumepamyp Hapooos Cpeoueu A3uu (Ha npumepe MAONCUKCKOU U
y36ekckou aumepamyp), «K uzyuenuio y36eKcKO-mao#CUKCKUX JUMEPAmypHbIX
ceazety, «O ceoeobpazuu meopuecmea PDonu-Haeouy, «lloszua upanckoeo
803podicoenusny, «llpobnema coomnowenus meopuecmea Ilempapxu u Xaguza»
(ucmopuko-munonozcuyeckoe conocmagienue) u MHorux npyrux [Caiidymnoesa,
2012, 17-18].

B cBoeit HayuHoil pabore «llywkun u Bocmox» W3BECTHBIE TaKHUKCKHE
auteparypoBenbl XamkubOaeBa b. m M. MupsowHyc Moka3aid BIWSHHUE Ha
MHUpOBO33peHuEe TreHus pycckod murepatypbl A.C. IlymkuHa mnepcuacko-
TaJHKUKCKOW KJIaCCHUECKOM NuTepaTyphl. [XamxubaeBa, Mup3otonyc, 1999, 18]
Cs3p IlymiknHa ¢ mepcuUaCcKoOW JTUTEpaTypod M KOPAaHWUYECKUMH HayKaMu OHU
M3y4yajaud M UCCIENOBad MO HAay4YHBIM CTAaThsIM M TPyJaM M JAPYTUX YYEHBIX U
NpPUBEIIM TIPUMEPhl U3 TMPOU3BEJICHUM I1103Ta, HAMUCAHHBIC TIOJ BIUSHUEM
tBOopuecTBa Caamu u Xadwuza. [loa3us IlymkuHa NoOkKa3bIBA€T 3HAYUMYIO POJIb
MEPCUICKO-TAJPKUKCKONU JINTEPATyphl B PYCCKOM KIIACCMYECKOM JUTEpaType, Tak
kak [lymikuHy ObUT 3HAKOM MPOU3BEICHUS MEPCOS3BIUHBIX MOATOB. O TOM, Kak
TOHKO IOAT OLIyIIaJl BOCTOYHOE CBOEOOpa3ne U U3AIIECTBO CBUIETEIBCTBYIOT €TI0
NpoW3BeIcHUs, HamucaHHble 0 Bocroke («/lymewecmsue 6 Ap3pym») WA TIO
BOCTOYHBIM MoTHBaM («Iloopasicanus Kopanyy, «I[Ipopoky, «Anuapy).

3aman 1 BoOCTOK HE MOTYT CyIIECTBOBaTh OJHA 0O€3 JPyrol — 3TO JBE
KaTeropuu OJTHOM KOHIIENT cepbl PyCCKON KYJIbTYpbl, TaK KaK JaHHAs KOHIEHT
chepa pycCKOro OpUEHTAM3Ma SIBJISICTCS JKMBas, JMHAMHYECKAash CUCTEMHOCTh B
TEKCTax pycckoro odpasa Boctoka, KoTopasi IOCTOSSHHO U3MEHSIETCSI, CO3/1aBasi BCE
HOBBIC M HOBBIE CBSI3M IIPH 3TOM HE Tepss O0azoBbie, (yHIaMEHTaJIbHBIC 00pa3bl.
TBOpYeCKOe CO3HAHKME PYCCKUX TMHUcATeNIeld He MOTJIO HE MOABEPTHYTHCS BIUSHUIO
BOCTOYHBIX 00pa3zoB, Hanpumep, O.U. 3envrosckoeo 6 Typyuu u Jlusane, A.C.
I'puboeoosa ¢ llepcuu, A.C. Ilywkuna ¢ Kpvimy, beccapabuu u Typyuu, M.IO.
Jlepmonmosa na Kasxase n 1.1.

[To wuccinenoBaHWsAM YYE€HBIX MOXHO CJejaTh BbIBOA, 4TO Xaduzy
MOKJIOHSIUCH Benukue no3tel Poccuun u EBponsl — A.C. Ilywxun, U.B. ['eme, A.
®em, JI. Vkpaunka, C. Ecenun, a €ro TBOPUYECTBO OBbUT HCTOYHHUKOM UX
BroxHoBeHus. OOpa3 Xaduza - kak Hauboyiee SPKOE BOILIONIEHHWE BOCTOYHOMN
TEeMbl B MO033UU Aganacus Aganacvesuua @Pema - pyccKoro ModTa-TUpUKa U
nepeBoAurKa MosBWICA HeciaydaiiHo. OOpasa Xaguza [llupasu cnoxuics B
TBOpUYECKOM co3HaHUU A.A. @Pema Kak BOIUIOMICHHE TPOOIEMBl «UIHCTOTO
uckycctBay. OH OBLT TOATOTOBJIEH MHOTOJETHHUM HMHTEPECOM K PYCCKOH U
3aI1aTHOEBPONEUCKON POMAHTUYECKOW TPAJAUIIMM U B €70 COYMHEHUSX €CTh OKOJIO
15 CTUXOTBOpEHMI CBSI3aHHBIX C BOCTOYHOM Temoil: «lloxuwenue uz eapemar

(1840), «Ooanucka» (1840), «Hse poswvry (1840), «Mou cao» (1840), «llepnvl
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socmounvle — 3youl y neil...» (1842), «Tarucmany (1842), «Bocmounviii momuey
(1882), «Aszwix yeemosy (1847), «A mobnio ee xcaprko: on muepom 6 0010...»
(1847), «Conoseit u poza» (1847), «l'eopeunvry (1859), «H3 Caaou. Iloopaxcanue
egocmounvim cmuxomseopyam» (1865) u np. BocrouHas rapemHas, 3poTHYECKas
TeMaTUKa SBISAETCS MOKa3aTeJIeM OPUEHTAJUCTCKOTO KOHTEKCTa, HO XapakTep
JTAHHBIX COYMHEHUN HE TMO3BOJISIET CUMTATh €€ 3aIaIHO-BOCTOYHBIM CHHTE30M B
ero no3tuke. Ho HEOOX0IMMO OTMETUTh BOCTOYHO-POMAHTUYECKOIO MOTHBA
«COJIOBBSL U pO3b» B TBopuecTBe deTa, KOTOPHIA aCCOIMUPYETCS C PYCCKUMHU
BOCTOYHBIMU  TPAAMIMSAMH, C MHOTOYUCICHHBIMHU U  TOCPEJICTBEHHBIMU
nepeBojiaMu [ etine, a Takxke 1o uccienoBanusMm FO.A. Mopuya, A.B. A36ykunoti,
C.JI. Kazanosuua n ap.

JlpyruM BaKHBIM IIIarOM B pEIpe3eHTAlUd T033uM Xadusza pyccKoit
ayIUTOpUU, KOTOpBIK moclenoBan Tpaguuusm /J[.Il.  O3nobuwuna, ObLI
JTUTEPATYpHBIA UK « M3 [agusza», onyOIMKOBaHHBIA B JIUTEPATYPHO-YUYEHOM
xKypHaiie «Pycckoe cioBo» 3a 1860 rogy B deBpasibckoM Homepe. Det, mIaHupys
rau30BCKUN MK ocTaHoBWiCS Ha kuumre «Hafis. Eine Sammlung persischer
Gedichte» (1846) m 3TOT BOINPOC HOCHT HEIOCPEICTBEHHOE OTHOIICHUE K
KoHLenrocdepe (COBOKYNHOCTH HH(OpMaUWU) LHUKIA U omnucaHuio «Dem u
Xaguz». Opnako, HecMOTpsi Ha yrBepxkjaeHus Dera, 3Ta KHHra He ObLIa
nepeBoioM «/[usanay», a COOPHUK OPUTHHAIBHBIX CTUXOTBOPEHUH, HAMCAHHBIX
«B nyxe Xaduza» Ha MaTepuaie counHeHui / eme u Xammepa.

A.C. Ilywkun SBISIETCI PYCCKUM JAESTENEeM KYJIbTYpbl, KOTOPBIA OBLI
cBsi3aH ¢ BocTokom, ¢ ero Temamu, MOTHBaMH W oOpa3amMu. MHOrme ero
MPOU3BECHUS TOKA3bIBAIOT IIMPOTY HHTEPECOB aBTOPA, BBHIOOP YHUKAIbHBIX
TeM U MOTHBOB B HuX. C nercTBa OH 3Hall cka3ku BocToka m Bcerma xoTen
n3ydaTh (OJIBKIOpa HApOJ0B A3UM, TBOPUYECTBO MACTEPOB CJIOBA, TaKUX Kak
Pyoaxu, @upooycu, Caaou, Xaguz n npyrux nodstoB. JluteparypHbie KaHpHI U
O0COOEHHOCTH CTHJISI XYJOKHUKOB clioBa BocToka, Tpaauiuu, oObluan U HpaBbl
MpUBJIEKaIN ero BHUMaHus. Kpome Toro, oH u3yyana peaurur MyCcyJbMaH U UX
cBaTtyto kHury — Kopan u oOpa3 cospmarens ucinama npopoka Myxammena. B
TBOPUECTBE TMO3TAa PACKPBIBAIOTCS MHOTooOpa3Hble (POpMBI U CIOCOOBI
WCIIOJIb30BAHUSI XAPAKTEPHBIX YEpPT IO OPUEHTAIMCTHKE, OOOTaIaroIIee ero
MOATUKY, NOCTKECHHUSI TEMAaTUYECKOTO Pa3HOOOpa3usi, CO3/IaHus OPUTHHATHHBIX
o opMe U COAEPKAHUIO CTUXOTBOPEHUHN U TTOAM.

PaccmarpuBasi poib W BIMSIHHE TEPCHACKO-TAKUKCKOW JIMTEpaTyphl B
cTpaHax 3arnajia HeMeUKui yueHblid A. [ etizep oTMedaeT, uTo yxe B 1634 roay Bo
Opanmn  «! yaucmany Illetixa Caadu dutamu Ha (PaAHIy3CKOM SI3bIKE. ITO
MPOU3BEIICHUE C TIEPCUACKOTO Ha (HpaHITy3CKHil s3bIK mepeBen Auope [vio Pve —
(dbpaHIy3CKUM JUTIIIOMAT, BOCTOKOBE, nepeBoauuk. A B 1700 rony Tomac Xaiio —
BOCTOKOBEA-TIEPEBOUMK, TepeBen mnpousBeneHuss Caadu «bycmowny, KOTOpBIT
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3aBO€BaJ B AHITIMM BHHMAaHHE OIPOMHOrO Kpyra uutareneu. ['eiizep B cBoem
WCCJICIOBAHUH TIPUBOAUT (PAKTHI CYIIECTBOBAHUS dTHUX COKPOBHUIN BocToka cpemu
xpuctranckoro Hapoja eme B XVII-XVIII BB. u yka3zbiBaeT u Ha pojib U 3HAUEHHE
MEePCUICKO-TAJIPKUKCKOTO sI3bIKa U JINTEpaTypsl B Poccumu.

«Bocnomunanusy («Eooowmxo») C. AWHE SBIAETCS OJHMM M3 IEPBHIX
MOMNBITOK MEPEBOJIa MPOU3BEACHUN COBPEMEHHBIX TAJKUKCKMX MACTEPOB CJIOB Ha
€BpOICICKUE SI3bIKM, B YACTHOCTM HA AHIJIMHCKUM S3bIK. KHHMTa TaIKUKCKOTO
nucaTessl CTajla HACTOJIbHOM KHUTOM MHOTHX 4MTaTesied 3amaaa, HOTOMY 4TO OHa
ABJISIETCA UCTOYHUKOM MCTOPUYECKUX MaTEpUaioB B repuoi byxapckoro smupara
U BooOIIe 00 yKiagax *u3HU U ObiTa HapojoB Cpenneit Azuu. [lucarens mposen
JKW3Hb B MpAUYHBIX CPEJHEBEKOBBIX YCJIOBHUAX JIOPEBOJIOLMOHHOW bByxapsl.
[Ipoiina «iikosy OOJBIIEBUKOBY YK€ B COPOKAJIETHEM BO3pacTe, OH C MEPBBIX
JTHEW PEBOJIIOLMM BKIIOYUJICS B CTPOUTENBCTBO HOBOW KW3HHU. Ero kHuru
ABJISIFOTCS  HACTOSIIEH SHIMKIONEAUEH HWCTOPUYECKOW JKU3HU TaJKHUKCKOTO
Hapona. («Bocnomunanusny) C. Atinu OXBaTBIBAIOT T€ JaJIeKKe cOObITUS B CpeHen
Azun HaunHag ¢ 80-x roxoB XIX Beka 1o 1904 rona u Beimen B cseT B 1949-55 rr.

BeiBog. Ums  y30eKckoro W Ta)KMKCKOIO MHCATENsi  IMOCTOSHHO
YIOMUHAJIOCHh Hapsly C MMEHAMH HW3BECTHBIX nucareneu, kak M. [opoxui, JI.
Toncmou, /Jorc. Jlonoon, Mapxk Teen, O. 0e banvzak v Ipyrux u ero Npou3BeICHUS
CTalul CaMbIMM YUTA€MbIMH HW3 COBETCKHUX JIUTEPATOPOB TOTO MEpHOIAa U
pacckazaTb O Ta)KUKCKOM HapoJ€ JIy4lle 4YeM KpPYMHEHIIEero TaJIKUKCKOro
nucarens C. Aunu B npousseaennu («Bocnomunanusy) He cMOT ObI HUKTO JIPYTOH.
3agaua  JIMTEPATypoOBENOB  NPOJOJKATh  MCCIEAOBaTH  MEKIyHApOJIHbIE
JUTEpPATypHBIE CBA3U IO MPOU3BEACHUSAM OTHAEJIBbHBIX TAKUKCKHX MHUCATEIEH U
MOATOB C JINTEPATYpPOM BEIyIIMX AEpKaB, a 3aJaya MEePEeBOJUYMKOB MPEAOCTABUTH
Ha CyJ uMTaTeNeil U ucciaeaoBaTeaeii HOBbIE MEPEBO/IbI, OTPAKAIOIINE S3bIK, HJICHO,
XyJI0’)KECTBEHHbIE OCOOCHHOCTH Mpou3BeIeHU Oonbiioro mactepa cioBa C.
AWHU, KOTOpBIA OeccropHO, 3acilyXMBAaeT OYEHb CEPbE3HOr0, OEpekHOTO U
BHUMATEJIBHOIO K c€0€ OTHOIIICHHUS.
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FITRATNING ADABIYOTSHUNOSLIKKA OID QARASHLARI

Annotatsiya: ma’lumki, Abdurauf Fitrat serqirra ijodida adabiyot
nazariyasiga oid gimmatli garashlari muhim o‘rin tutadi. Bu jihatdan, olimning
“Adabiyot qoidalari” asari katta material beradi. Unda adabiyotshunosning Sharq
adabiyoti va adabiyotshunosligi manbalariga tayanib, ilgari surgan fikrlari aks
etgan. Shu jihatdan, maqolada Fitratning badiiy so‘z, sochim-tizim, adabiy tur,
she’r tuzilishi, qofiya, syujet, kompozitsiya, uslub, mavzu, mundarija kabi
masalalarga munosabati yoritilgan. Shu asosda olim nazariy qarashlarining
bugungi fan uchun ahamiyatli jihatlari ilmiy dalillangan.

Kalit so‘zlar: Abu Nasr Forobiy, Nizomiy Aruziy Samargandiy, Kaykovus,
Abdurauf Fitrat, Elbek, Cho‘lpon, Botu, Qodiriy, “Adabiyot qoidalari”,
“Qobusnoma” badiiy so‘z, sochim-tizim, adabiy tur, she’r tuzilishi, qofiya, sujet,
kompozitsiya, uslub, mavzu, mundarija

AHHOTAUMSA: BaXHOE MeCTOB Tpynax AOnypayda Dutpara 3aHUMarOT
HCHHLIC B3IJIAJblI HAa TCOPUIO JIMTCPATYPhI. B sToM oTHOMmIEHUHN IMPOU3BCACHHNC
yueHoro «Amabuér xoupamapu» («IIpaBuna nuTepatypnl») MpeACTaBISCT
OTpOMHBIN UHTEpec. B HEM OTpa)keHbl UAEH, BBIIBUHYTHIC JIMTEPATYPOBEIOM Ha
OCHOBE€ MCTOYHMKOB BOCTOYHOM JIUTEPATYpPHI U JIUTEPATYpOBEIACHUS. B CBs3U ¢
9TUM B I[&HHOI?I CTAaThC OMUCHIBACTCA OTHOLICHUC (DI/ITpaTa K TaKMM BOIIpOCaM, KakK
XYA0KECTBEHHOE CJIOBO, CTUJIb, JJUTEPATYPHBIN KAHP, CTPYKTypa CTUXOTBOPEHHS,
pudMa, CIOKeT, KOMITO3HIIHS, CTHIIb, TeMa U cojiep>kanue. Ha 3Toit ocHOBe HaydHO
06OCHOBaHI)I BAXXHBIC OJIA COBpeMeHHOfI HAaYKH ACIICKThI TCOPCTUICCKUX B3IJISAI0B
Y4EHOTO.

KiarwuesBbie ciaoBa: AOy Hacp ®apabu, Huzamu Apy3um Camapxanim,
KaiikoByc, A0aypayd Putpar, dnbdek, Uynnan, bary, Kagupu, «JIureparypnbie
npaBuiay, XyJI0XKeCTBEHHoe clioBo, «KaOycHame», JnuTepaTypHBI KaHp,
CTPYKTypa CTHUXOTBOPEHHs, pudma, CIOXKET, KOMIO3ULHUA, CTUIb, TEMA,
coZepKaHue.

Abstract: it is known that Abdurauf Fitrat's valuable views on the theory of
literature play an important role in this field. In this regard, the work of the
scientist «Adabiyot qoidalari» («Rules of Literature») provides a lot of material. It
reflects the ideas put forward by the literary critic based on the sources of Eastern
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literature and literary studies. In this regard, the article describes Fitrat's attitude to
Issues such as artistic word, style, literary genre, poem structure, rhyme, plot,
composition, style, theme, and content. On this basis, the important aspects of the
scientist's theoretical views for today's science have been scientifically proven.

Keywords: Abu Nasr Farobi, Nizami Aruzi Samarkandi, Kaykovus,
Abdurauf Fitrat, Elbek, Chulpon, Batu, Kadiri, «Literary rules», «Qobusnomay,
literary art, literary genre, poem structure, rhyme, plot, composition, style, theme,
content.

Kirish. Sharq adabiyotshunosligi o‘zining yorqgin sahifalariga ega. Badiiy
so‘z, uning qudrati, badiiy asar tuzilishi, tur va janr masalasi kabi muhim nazariy
masalalar Abu Nasr Forobiydan tortib professor Fitrat asarlarigacha bo‘lgan
bosgichlarda oz ifodasini topgan. Binobarin, Fitratning adabiyotshunoslikka oid
asarlarini mutolaa gilar ekanmiz, uning ilmiy garashlarida ko‘proq Sharqg adabiyoti
va adabiyotshunosligi manbalari ta’siri yorqin kuzatiladi.

Asosiy gism. Ma’lumki, Nizomiy Aruziy Samarqandiy o‘zining “Chahor
maqola” nomli asarida she’r ilmining mohiyati va shoirning salohiyati haqida
gapirar ekan: “Shoirlik shunday san’atki, (shoir) bu san’at orqali
hayajonlantiruvchi tushunchalarni hosil qiladi va ta’sirchan giyoslarni bir-biriga
ulaydi” deb yozadi [1, 37]. Fitrat garashlari ham shu fikrga hamohang. U o‘zining
1926-yilda tartib bergan “Adabiyot qoidalari” nomli muallimlar va adabiyot
havaslilari uchun yozilgan go‘llanmasida badiiy adabiyotga shunday ta’rif berdi:
“Adabiyot — fikr, tuyg‘ularimizdag‘i to‘lqunlarni so‘zlar, gaplar yordami bilan
tasvir qilib, boshgalarda ham xuddi shu to‘lqunlarni yaratmoqdir” [2,19]. Nizomiy
Samarqandiy “shoirlik” deganda adabiyotni nazarda tutadi. Zero, Sharq
adabiyotining asosini she’riyat tashkil etgan. She’r orgali inson galbida
“hayajonlantiruvchi” kechinmalar hosil qilinadi. Aynan shu Fitratning talqinicha,
“tuyg‘ularimizdag‘i to‘lqunlarni”  badiiy so‘z yordamida aks ettiradi. Yana
yuqoridagi parchalarni “ta’sirchan qiyoslarni bir-biriga ulaydi” degan fikr bilan
kishilarda shu “to‘lqunlarni yaratmoq”dir qarashi bog‘lab turadi. Bu garashlarda
adabiyotning inson hayotidagi ma’naviy vazifasi o‘z aksini topgan.

Kaykovus “Qobusnoma” asarida: “Bir xil vazn va qofiyaga qanoat gilmagil,
san’atsiz, tartibsiz she’r aytmagil. She’r zarb va shaklda bo‘lsa, ya’ni vazni to‘la
bo‘lsa, yaxshi bo‘ladi. Shoirlik goidasiga ko‘ra (she’r yozishda) san’atdan g‘ofil
bo‘lmagil”, [1, 33] — deb yozadi. Zero, Fitratning she’rga berilgan ta’rifi Kaykovus
fikrlarini takomillashtirishga xizmat qiladi: “She’r yurak sezgilarini ko‘rsatmakdir.
Vazn va qofiya esa, So‘zning “bezagi” (ziynati)dir. Yurakimizdagi sezgilarni
to‘g‘ri bermakchi bo‘lsoq qofiyasiz, vaznsiz bir she’r (sochim she’r) yoziladir.
She’rimizni bezamakchi esak, vaznli, qofiyali she’r (tizim she’r) yozarmiz. Vazn
va qofiya yurakimizdagi sezgilarimizni tasvirlay olmaydir” [1,75]. Kaykovus
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Sharq she’riyati mazmuni va mohiyatidan kelib chiqib, she’rning asosiy xususiyati
uning vazniga alogadorligida deb biladi, san’atsiz, tartibsiz she’r aytmaslikni
ugtiradi. Kaykovus badiiy so‘zga katta baho berib, tartib deganda vaznni nazarda
tutganligi kKo‘rinib turibdi. Fitrat she’r qudratini “yurak sezgilarini ko‘rsatmak”da
ko‘radi. Yana vazn va qofiya uning bezagi ekanligini aytadi. Shu jihatdan mazkur
garashlar Kaykovus nazariy fikrlariga hamohanglik giladi. Ayni zamonda Fitrat
0°zi yashagan davr o‘zbek she’riyati xususiyatlaridan kelib chiqib, bu garashlarni
izchil rivojlantiradi. Ya’ni tartibli she’rlar bilan birga vaznsiz she’r — sochimga
xos jihatlarga e’tibor qaratadi.

Fitrat badiiy asarni ta’riflashda ham o‘ziga xos yo‘ldan boradi. Badiiy asarni
“adabiy yumush bilan maydong‘a chiqgan narsa’ning asar ekanligini to‘g‘ri
ta’riflaydi. Bu jarayonni “zehniy yumush” — ijod deb ataydi. Bu jarayon esa
ijodkorni go‘liga galam olishga yo‘llagan mavzu bilan bog‘liq: “Ijodning birinchi
natijasi asarning mavzu’i, ikkinchi natijasi asarning mundarijasi bo‘ladir. Ondan
keyin yozg‘uchi mavzu’ to‘g‘risida yig‘ilg‘an ma’lumotni (asarning mundarijasini)
0z zehnida belgili bir tartibg‘a soladir. Bu esa asarning tartibi bo‘ladi”’[1, 113].
Ko‘rinadiki, badiiy asar bilan bog‘lig terminlar deyarli bugungi nazariya bilan mos
keladi. Fagat “syujet” “tartib” termini orqali berilgan. Fitrat talginicha, ijodkor
dastlab asar mavzusini aniglashi, mavzu asosida uning mundarijasini belgilab
olishi va ularni tartibga solishi kerak. Haqigatan, bu garash “Badiiy asar nima?”
degan savolga berilgan ilmiy javob bo‘lib, zamonaviy nazariyalarga muvofiq
keladi. “Mana shu yumushlar bilan yozg‘uchi-adibning zehnida mavzu’ ham
to‘g‘rida ma’lumot belgili bir tilning sozlari, gaplari bilan ifoda etilishi kerakdir.
Shul “ifoda” etish bilan asar maydong‘a keladir. Yozg‘uchining zehnida yig‘ilg‘an
mavzu’ ham u to‘g‘rida tartibga soling‘an ma’lumot, so‘zlar, gaplar bilan ifoda
etilmaganga asar sanalmaydir. Bu kun Elbek, Cho‘lpon, Botu, Qodiriy, Sh.
Sulaymon kabi o‘zbek adib-shoirlari bor. Bularning ifodalari, albatta,
o‘zbekchadir. Birog, u adib-shoirlarimizning asarlari o‘qulg‘anda ifodalarining bir-
biridan o‘zgacharak bo‘lg‘ani ko‘runib turadir. Demak, bulardan har birining
o‘ziga maxsus bir ifoda yo‘suni bor. Mana shul ifoda yo‘sunig‘a uslub deyiladir”
[1, 114]. Ma’lumki, mavzu tartibga solish asosida har bir ijodkorning ifoda yo*sini,
ya’ni uslubi shakllanadi.

Nuktadon adabiyotshunos nazariy tushunchalarni bir tizimga solar ekan,
ularning har biri hagida maxsus to‘xtaladi. Bu jihatdan mavzuga berilgan ta’rif
nihoyatda qimmatli: ‘“Adabiyotning mavzu’i butun tabiat, borliq dunyosi,
insonning o‘z ichki-tashqi dunyosida sezib onglag‘anlaridir. Bir tomchi suvdan
tengizgacha, bir uchqundan buyuk bir yong‘ingacha, kichkina bir yaprogdan ulug®
o‘rmonlargacha nima bor esa, hammasi adib-yozg‘uchi uchun mavzu’ bo‘larlik
narsalardir”[1, 113]. E’tibor berilsa, inson yashab turgan borliqdagi hamma narsa
mavzu bo‘lishi mumkin. Fagat uni gqay yo‘sinda ochib berish, obrazga aylantirish
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ijodkor igtidoriga  bog‘ligdir. Yana bir jihatni ta’kidlash  kerakki,
adabiyotshunosning bu garashi bugungi adabiyot ilmi uchun ham ahamiyatli.
Negaki, inson va u yashab turgan olam voqgea-hodisalarini aks ettirishdan asosiy
magsad adabiyotning insonshunoslik ekanligi bilan alogadordir.

Mundarija hagida fikr yuritar ekan, olim uning uchta xususiyatini alohida
qayd etadi: “a) mavzu’ tegrasidagi fikrlar, ma’lumotlar, voqealarning asar tilagiga
muvofiq, asarning tilagini ochiq qilib bera olurlik bo‘lg‘anlarini oladir; b)
mundarijadag‘i asosiy qismlarning bir-biridan uzun, bir-biriga munosabatisiz
bo‘Imag‘anlarini oladir; v) mundarija gismlarining bir-biriga garshi bo‘lmasliglari,
ya’ni birtasining bergan ta’siriga qarshi bo‘lmaslig‘ini eng katta bir shart gilib
ko‘zda tutadir” [1,114]. Adib mavzuni yoritish uchun material yig‘ar ekan,
ularning hammasiga emas, eng muhimlariga e’tibor qaratadi. Ikkinchidan, asar
mundarijasida o‘ziga xos izchillik va muvofiglik bo‘lishi talab etiladi.
Uchinchidan, mundarija qismlari bir-biriga qarshi bo‘Imasligi kerak. Olim
fikrlarini davom ettirib, yozadi: “Mundarija yaxshi tartib etilgan sayin asarning
gimmati ortadir, yozg‘uchini muvaffag bo‘lishg‘a yaqginlashtiradir. Tartib
mundarija uzra yurguziladir. Shuning uchun mundarija yetarliq darajada yig-‘ilib
tollang‘andan keyingina tartibga kirish kerak. Tartib yolg‘uz asar yozishda emas,
S0‘z so‘ylashda ham muhimdir” [1, 115]. Demak, mavzu mundarijani, mundarija
esa tartibni taqozo etadi.

“Adabiyot muallimlari ham havaskorlar uchun qo‘llanma” sifatida yaratilgan
“Adabiyot qoidalari” kitobida Fitrat tizim va nasriy uslublarga xos xususiyatlarni
oydinlashtirishda Cho‘lponning “Qor qo‘ynida lola” hikoyasiga olti marta qayta-
gayta murojaat giladi. Fitrat badiiy asar mundarijasi (syujeti)ga to‘xtalib, hikoya
misolida hodisa mohiyatini quyidagicha tavsiflaydi: “Misol uchun Cho‘lponning
(“Qor qo‘ynida lola”) degan hikoyasini olingiz. Buni eski shaklda yozmoqchi
bo‘lganda, “Andoq rivoya(t) qilinurkim”, deb boshlab, “Samandar aka degan bor
edi, uning bir qizi bor edi, bir qiziga sovchi yubordi...” deb vogealarni qatorlab
tizib, asarni bitirgan bo‘lar edi. Birog Cho‘lpon bunday gilmagan. Mundarijani
yangi-yangi to‘rt faslga, to‘rt ko‘rinishga bo‘lgan.

To‘y o‘yuni, shayx to‘yi, odamlarning bu to‘y to‘g‘risida fikrlari hamda
hikoyaning Samandar akaning gizi to‘g‘risida bo‘lganini sezdirmasdan gizlarning
to’b o‘yunlarini juda ustalik bilan tasvir etishga kirishkan...” [2, 25]. So‘ngra
badiiy asarda tartib muammosiga to‘xtalganida yana shu hikoyaga murojaat qilib,
unda ortigcha o‘rinlar borligi va buning hikoya kompozitsion qurilishida
parokandalikni yuzaga keltirganligini shunday izohlaydi: “Cho‘lponning
yuqoridagi hikoyasidag‘i to‘rtinchi ko‘rinishi, ya’ni: ikki yigitning ko‘chada to‘y
to‘grisida gapirishlari, gorovulning-da ularga go‘shulishi ortigcha bir fasldur.
Hikoya uchinchi faslda bitirilsa edi, qorovul tilidan onglashilmoq istanilgan edi.
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So‘zlar ochiq onglashilgan bo‘lar edi. Hikoyaning ta’siri ham ortgan bo‘lar edi.”
[2, 26].

Uchinchi marta hikoyadan bir parcha keltirish bilan Cho‘lponning nazm -
“sochim”dagi uslubini nasr — “tizim”lardagi ijjodidan namunalar keltirib, ularning
individual uslublariga xos xususiyatlarni ko‘rsatish evaziga shunday xulosaga
keladi: “Demak, uslub zamon bilan o‘zgargani kabi shaxs bilan ham o‘zgaradir.
Hatto yana biroz chuqurroq borib, bir kishining sochim-tizim yozganida ham
uslubning o‘zgarib golganini ko‘ramiz. Navoiyning uslubi tizimda hashamatli bir
ohang bilan yuradir, sochimda esa tez og‘irlashib goladir. Yana biroz ingichkarak
qaraganda bir shoir uslubining asarningmavzu’iga ko‘ra o‘zgarganini ham
Ko‘ramiz. Navoiyning “Layli-Majnuni”dag‘i o‘ynab qaynag‘an uslubini uning
“Lison ut-tayr”ida ko‘rib bo‘Imaydir. Biroq bu o‘zgarishlar (ya’ni: asarning shakli
yo mavzu’iga ko‘ra bo‘lg‘an o‘zgarishlar) asosan emasdir. Navoily ham
Cho‘lponning uslublari tizim-sochimda, yo mavzu’aga ko‘ra o‘zgarmak bilan
ularning “o‘zlik”larini (shaxsiyatlarini) yo‘gqotmaydir. Cho‘lponning Cho‘lponligi,
Navoiyning Navoiyligi bu shoirlarning tizim-sochim asarlarida mavzu’
o‘zgarishiga garamasdan Kko‘runib turadir” [2, 28]. Fitrat hikoyaning janriy va
badily xususiyatlariga to‘xtalganida ham shu hikoyani tilga oladi, unda istiora
san’ati g‘oyat muvaffagiyat bilan go‘llanganini asoslashga intiladi.

Fitrat uslubning xususiy hollari tabiatiga daxldor qarshulik (antiteza) san’ati
mohiyatini ocharkan, bu san’atning ikki qirrasini ko‘rsatishga intilib, Bobur va
Cho‘lpon she’riyatiga murojaat giladi. Boburning mashhur “Yaxshiliq” g‘azalidan
bir bayt va yana bir ruboiysini keltirib, ularda go‘llangan “yorug‘lik-gqorong‘u,
yomonlig‘- yaxshilig, jafo-vafo, javr-mehr, bosh-oyoq” so‘zlari antiteza
(qarshulik)ni yuzaga keltirganini ta’kidlaydi: “Biroq bu ko‘rganlarimiz, - deb
yozadi u, -so‘zdagi garshulikdir. Holbuki, garshulikning eng yaxshisi “fikrlararo
qarshuliyasashdir” [2, 73]. Bunday antitezaning yorqin va go‘zal namunasi sifatida
Cho‘lponning “Men va boshqalar” she’rini to‘laligicha ko‘chirib ko‘rsatadi. Shu
asosda so‘zlardagi antonimik ma’no bilan poetik fikrdagi qarama-garshilikni
alohida hodisalar sifatida ajratadi. She’r tabiatiga to‘xtalgan paytida, sochma she’r
namunasi sifatida Cho‘lponning “Kleupatra”siga murojaat qilib, undan parcha
keltiradi [2, 22-23]. Fitrat bu bilan Cho‘lponning nagadar yuksak iste’dod egasi
ekanligini ko‘rsatib beradi.

Xulosa. Yuqorida tahlil etganimiz nazariy qarashlar Fitratning teran fikrli
adabiyotshunos ekanligini tasdiglab turadi. U fanga olib kirgan va ta’riflagan
terminlardan bugungi adabiyot ilmida, milliy adabiyotshunosligimiz terminlari
tizimini yaratishda va lug‘atlar tuzishda gimmatli manba vazifasini o‘taydi. Chunki
olimning nazariy garashlari ko‘p asrlik Sharq adabiyoti mohiyati va mazmuni bilan
chambarchas bog‘liqdir. Mazkur fikrlar Fitratning sergirra ijodkor bo‘lishi
barobarida nigohi teran nazariyotchi ekanligini ham tasdiglab turadi.
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JON VA RUH HAQIDAGI ILOHIY-IRFONIY, FALSAFIY QARASHLAR,
ULARNING BADIIY IJODDAGI IN’IKOSI

Annotatsiya: jon va ruh hagidagi garashlar Sharq va G‘arb falsafasidagi
asosiy muammo sanaladi. Mazkur tushunchalar xalq og‘zaki ijodi, eng gadimgi
yozma Yyodgorliklarda ham badiiy talgin gilinganligini kuzatishimiz mumekin.
Magolada jon va ruh hagidagi diniy-irfoniy, falsafiy va badiiy asarlardagi o‘ziga
xos ifodasi tahlil gilingan.

Kalit so‘zlar: Qur’on, jon, ruh, arvoh, falsafa, tasavvuf, nafs

AHHOTallI/ISl: PAa3JIMYHBIC B3IJEAAbI HAa AYITY W AYX YCJIIOBCKA CUHHUTAIOTCS
[JIaBHOW mpoOseMoil B BOCTOYHOM U 3amagHod (uiocopuu. Mbl MoxkeM
Ha6JIIOI[aTB, 4TO OTH IIOHATHA IIOJIYYHIN XYHOXKCCTBCHHOC OCMBICIICHHC B
IMPOU3BCACHUAX YCTHOI'O HAPOAHOI'O TBOPYCCTBA H I[pCBHCfIHIHX ININCBbMCHHBIX
naMaTHHUKaX. B cratbe aHanm3upyercs cBOe0Opa3HOE BBHIPAKEHHE MYIIN U JTyXa B
PEIUTUO3HO-THOCTUYECKHX, (QUITOCO(DCKUX U XYI0KECTBEHHBIX TPOU3BEICHUSX.

Karouessblie cioBa: Kopan, nyma, ayx, npuspak, ¢uiocodus, MUCTHKA,
aro (Hadc)

Abstract: following article deals with the views of the soul and the spirit
that are considered the main problem in Eastern and Western philosophy. We can
observe that these concepts have been artistically interpreted in folk oral works and
the oldest written monuments. The article analyzes the unique expression of soul
and spirit in religious-gnostical, philosophical and artistic works.

Keywords: Quran, soul, spirit, ghost, philosophy, mysticism, ego.

Kirish. Jon va ruh, tana va ruh, jon va o‘lim o‘rtasidagi munosabat falsafa,
din va psixologiya, adabiyot kabi gator sohalarning muhim muammolaridan biri
sanaladi. Boisi, gadimdan mazkur tushunchalar orgali inson va uning mohiyatini
anglashga harakat qilib kelingan. Jon va ruh tushunchalarining lug‘atlardagi izohi
quyidagicha:

Jon — diniy ibtidoiy tasavvurlarga ko‘ra, inson va hayvon tanasida
bo‘ladigan, uyqu chog‘ida (vagtincha) yoki o‘lgan vaqgtida tanadan chiqib
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ketadigan alohida ko‘zga ko‘rinmas ilohiy kuch, quvvat; ruh; jon - tiriklik,
hayot, kuch, quvvat, mador; jon — ruh, tiriklik, hayot [17; 5; 5,71; 7;587].

“Jon” fors-tojikcha soz bo‘lib, diniy tasavvurlarda jonivorlar barhayotligining
o‘lganda tanadan judo bo‘ladigan, odamda esa ruhga aylanib abadiy yashaydigan
ilohiy omil deb tushunilgan. Jon ibtidoiy xalglarning qarashlarida ham o‘ziga xos
talgin etilgan. Ibtidoiy odam tasavvurida jon tanadan aniq ajralib turmaydi. Diniy
tushunchaga ko‘ra, jon moddiy dunyoga mutlago alogasi bo‘lmagan, tanadan
mustaqgil yashay oladigan alohida bir narsa [10,286].

Ruh — kishilar hayotligida u bilan birga, vafotidan keyin esa tanadan chigib
abadiy qoladigan ko‘zga ko‘rinmas narsa, kuch; arvoh; ruh — ilohiy nafas, Hagning
tajalliysi; ruh — arvoh, xotira; tabiat , mijoz, ahvol; jon, nafas [21; 5,82;7,637].

“Ruh” so‘zi arabcha bo‘lib, lug‘atlarda kishining ichki holatini, psixik
kechinmalarini, his-tuygularini aks ettiruvchi kayfiyati, jon, hayot degan izohlar
berilgan (10).

Asosiy gism. Islom dinining asosi bo‘lgan Qur’oni Karim ta’limotiga ko‘ra
ruh — hayot manbai. Arabcha “nafs” yoki “jon” deb nomlanuvchi ruh tushunchasi
islom ilohiyotining muhim jihati bo‘lib, Islom dinining mugaddas Kkitobi
Qur’onning turli oyatlarida uning yaratilishi, tabiati va maqsadi hagida ilohiy
fikrlar keltirilgan. Ruh kalimasi Qur’oni karimda quyidagi m’nolarda qo‘llangan:

1. “Ruh” kalimasi “Qur’on” hamda “foydali ilm” sifatida ham e’tirof
etilgan. Jumladan, “Shuaro” surasining 52-oyati karimasida bu hagda shunday
deyiladi: (Ey Muhammad), shunday qilib, (xuddi avvalgi payg‘ambarlarga vahiy
gilganimizdek) Biz o‘z amrimiz bilan sizga Ruhni-Qur’onni vahiy qildik.

2. Jibroil alayhissalomga ham Ruh deyiladi:
“ Ruhul amiyn olib tushdi” [Shuaro surasi, 193].

3. Allohning tanishlik, Unga gaytishlik quvvatiga ham aytiladi.

“Ana o‘shalarning galblariga iymonni yozdi va ularni O‘zidan bo‘lgan ruh bilan
go‘lladi” [Mujodala surasi, 58].

“Jon” kalimasi haqida esa “Mo‘‘minun” suraning 14-oyatida “...parcha
go‘shtdan suyaklarni yaratib, bu suyaklarga go‘sht qopladik, so‘ngra unga jon
Kirgizib jonzot holida paydo qildik”, degan hukm kelgan. Bundan tashqari, “Al-
Fajr” surasining 27-28 oyatlarida esa shunday deyiladi: “(U Kunda hayoti
dunyodan Alloh taoloning va’dasiga ishonib iymon va ezgu amallar bilan o‘tgan
mo‘minlarga xitob qilinib, deyilur): «Ey xotirjam-sokin jon. Sen (Alloh ato etgan
ne’matlardan) rozi bo‘lgan (va Alloh taolo tomonidan sening amallaringdan) rozi
bo‘lingan holda Parvardigoring (huzuri)ga qayt!” [19]. Ko‘rinib turibdiki, ruh
fagat Parvardigor biladigan ishlardan ekanligi, u ilohiylik ma’nosida Qur’on
sahifalarida kelishi, jon esa insonga Xudo tomonidan ato etilgan va yana unga
gaytuvchi ilohiy ne’mat ekanligi anglashiladi.

4
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Qur’onda ruh (nafs) shaxsning o°‘z fikri, xohish-istaklari va axlogiy
vakolatlarini gamrab olgan holda, uning mohiyati sifatida ta’riflanadi. Ilohiy
kitobda Alloh taolo ruhni yaratib, har bir insonga hayot “puflaydi”, ularga ongli va
iroda erkinligini beradi, deb ta’kidlanadi. Ruh tuyg‘ular, agql va ma’naviy
yuksalish maskani sifatida ko‘riladi, odamlarni to‘g‘rilik va Allohning irodasiga
bo‘ysunish yo‘lida hidoyatga boshlashi haqida Qur’onning bir necha oyatlarida
bashorat gilinadi. Jumladan,

1. Ruhning yaratilishi: Qur’onda insonning yaratilishi haqida ko‘plab
oyatlar mavjud. Buning asosini “Sajda” surasidagi 9-oyatida o‘qishimiz mumkin:
«Alloh uni (insonni ) to ‘lig shakllantirib, unga Oz ruhidan pufladi» [20] Ruh
Allohning ijodidir va inson tanasiga nafas berganda paydo bo‘ladi. Ruh tana bilan
birlashar ekan, inson hayoti boshlanadi. O°‘lim tufayli ruh tanani tark etadi va
keyingi hayot boshlanadi. Demak, islomda ruh tushunchasi insonning yaratilishi,
foniy dunyodagi hayoti, o‘limi va boqiy olamdagi hayoti bilan bog‘lig muhim
masala sifatida qaraladi. Bu haqda ilohiy kitobning “Isro” surasi 85-oyatida
shunday yoziladi: “Ruh Parvardigorimning amridandir va ilmingizdan sizga
ozginagina berilgandir”. Bu oyatda ruh (jon) Alloh taolo amri bilan borligi va
inson ilmi uni bilishga chegaralanganligini ta’kidlangan. Demak, jon va ruh
hagidagi bilimlar Allohning maxfiy siri ekan, insoniyat mazkur tushunchalar
hagida o‘z idroki doirasidagina mushohada gilishi mumkin.

2. Jon (ruh)ning javobgarligi: “Zumar” surasining 7-oyatida jon (ruh)
qilgan amallari uchun javob berishi ta’kidlangan: “Agar kufr keltirsangiz, albatta,
Alloh sizdan behojatdir. U zot Oz bandalarining kofir bo ‘lishiga rozi bo ‘Imas.
Agar Unga shukr keltirsangiz, sizdan rozi bo ‘lur. Hech bir ogirlik ko targuvchi
jon o‘zga jonning ogrligini ko‘tarmas. So‘ngra fagatgina Robbingizga
gaytishingiz bor. Bas, U nima amal qgilib yurganingizning xabarini berur. Albatta,
U dillardagi narsalarni ham o‘ta bilguvchi Zotdir’[21]. Demak, islom diniga
ko‘ra, insonning ruhi va tanasi bir butun bo‘lib, inson o°z ruhining gilmishi tufayli
javobgar bo‘ladi. “Har bir jon o‘limni totuvchidir. Qiyomat kunida, shak-
shubhasiz, ajr-savoblaringizni to‘liq olasizlar. Shunday ekan, kim do ‘zaxdan
chetlatilib, jannatga kiritilsa, (baxt-saodatga) erishishi anig. Bu dunyo hayoti
aldovchi matodir” [Oli Imron surasi, 185-oyat]. Mazkur oyatda bu dunyo
hayotining vaqgtinchaligi va galb amallarining ahamiyati, yerdagi hayot jon (ruh)
uchun sinov ekanligi ta’kidlangan. Insonlar turli sinov va mashaqgatlarga duch
keladilar, ularning bu dunyoda qilgan ishlari oxiratda hukm gilinadi. Ruh o‘z
gilmishi uchun javob beradi, deb ishoniladi va har bir kishi o‘z gilmishiga garab
mukofot yoki jazo oladi.

Islom e’tiqodiga ko‘ra, ruhning haqiqiy vatani oxirat, moddiy dunyo esa
fagat sinov maskanidir. Ruhning moddiy dunyoga bog‘ligligi insonning yerdagi
hayotida duch keladigan sinov va imtihonlar bilan bog‘lig. Moddiy dunyoga
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haddan tashqgari bog‘liglik ruhning ma’naviy rivojlanishiga zarar yetkazishi va
insonni asl magsadidan chalg‘itishi mumkin. Shu sababli islomda moddiy dunyoga
ko‘ngil bog‘lamaslik va oxiratni hisobga olish muhimligi ta’kidlangan. Ilohiy
manbalarda ruhning moddiy olamga bog‘ligligi masalasida, odatda, insonning
dunyo hayotida o‘z zimmasiga olgan mas’uliyat va ibodatlarini ado etishi, axloqiy
qadriyatlarga ahamiyat berishi, dunyo ne’matlariga haddan tashqgari berilmasligiga
urg‘u beriladi. Shu tariga galbning ma’naviy rivojlanishi qo‘llab-quvvatlanadi va
chinakam baxt oxiratda ekanligi ta’kidlanadi.

Qur’on karimda jon va ruh inson tanasi bilan birga yaratilgan va unga
hayot baxsh etuvchi ilohiy mavjudot sifatida qaraladi. Qur’onda “jon” tushunchasi
odatda ruh ma’nosida qo‘llanilgan. Ruh insonning istaklari va nafsini ifodalaydi.
Insonning yaxshilik va yomonlik o‘rtasidagi ichki ziddiyatlari ham ruh bilan
bog‘lig. Nafs insonning Allohga yaginlashishi yoki uzoglashishiga ta’sir giluvchi
omildir. Insonga agl, his va iroda kabi xususiyatlarni beruvchi ruhdir. O‘lim
ruhning tanadan ajralib chigishi va insonning keyingi hayotga o‘tishi boshlanganda
sodir bo‘ladi. Qur’onga ko‘ra, jon va ruh insonning moddiy va ma’naviy
mavjudligining ajralmas gismidir. Demak, jon va ruh hagidagi islomiy garashlar
lloh va insonlar o‘rtasidagi munosabatlar haqidagi tasavvurlarning boyishiga
yordam beradi.

Islomiy e’tiqodiga ko‘ra, insonning ruhi tanasi bilan birga yaratilgan va u
Allohnikidir. Diniy manbalarda inson tanasi bilan birga ruhi ham oziglanishi
lozimligi ta’kidlangan. Inson oz qgalbini oziglantirish uchun ibodat gilish, yaxshi
niyatli bo‘lish, o‘ziga ravo ko‘rgan narsasini boshgalarga ravo ko‘rishi,
muhtojlarga yordam ko‘rsatish kabi ma’naviy qadriyatlarga e’tibor qaratish
lozimligi ta’kidlangan. Insonning tanasi o°lik, lekin uning ruhi o‘lmasdir. Shu
boisdan Qur’on karim va Hadisi shariflarda inson bu dunyo hayotida ruhini
oziglantirib, ham moddiy, ham ma’naviy yuksalishga loyiq bo‘lgan mavjudot
sifatida sharaflanadi.

Tasavvuf va tasavvuf adabiyotda jon, ruh holati va sirlariga diggat qilish,
uning shaxs taqdiridagi rolini kashf etishga gizigish yanada kengaydi. Chunki jon
(ruh) ko‘ngil singari zavq va hayotning manbai hisoblangan. Tasavvuf she’riyatida
ko‘ngil Haq nazargohi, botiniy idrok markazi sifatida talgin etilsa, jon ilohiy tuhfa,
Allohning ulug® ne’mati o‘laroq, Hag va insonni tutashtirib turuvchi rishta sifatida
e’tirof etilgan. Shuning uchun ham tasavvufda ruh (jon) hagida, uning sir-sinoati
va ilohiyligi xususida ko‘plab risolalar yaratilgan.

Al-Kalobodiyning tasavvuf tarixida alohida o‘rni bor. U birinchi bo‘lib
tasavvuf faniga ilmiy asos solgan buyuk mutafakkirdir. Uning “Tasavvuf
sarchashmasi” kitobining “Ruh to‘g‘risda mashoyixlarning so‘zlari” nomli 17-
bobida ruh hagidagi ulamolarning fikrlari keltirib o‘tilgan. Jumladan, muallif
Junaydiy, Abu Abdullo Nabboji, Ibn Ato, Qahtiy kabi mashoyixlarning fikrlarini
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keltirib, ilohiy manbadagi hukmlarga uyg‘un ekanligini giyos orqgali ko‘rsatib
beradi. Jumladan, “Junayd rahmatullohi alayhi aytadilar: “Ruh to‘g‘risida, uning
borligidan ko‘proq ta’bir qilishlik joiz emasdur” [2, 56]. Muallif ruh hagidagi
keltirilgan mazkur fikrni “Isro” surasining 89-oyati karimasiga uyg‘un ekanligini
ko‘rsatish uchun mazkur oyatni aynan keltirib o‘tadi. Ibn Ato aytdilar: Alloh taolo
jasadlardan oldin ruhlarni xalq gildi. Alloh taolo O‘zining so‘zida shunday deydi:
“Biz ruhlarni yaratdik, so‘ng jasadlarni barpo qildik” [A’rof surasi, 11-0yat].

Al-Kalobodiy mashoyixlarning fikrlarini keltirish orgali ruhning o‘Imasligi,
jasadning ruh bilan mavjud ekanligini ilohiy manba tayangan holda ko‘rsatib
o‘tadi.

Bu borada G‘azzoliyning “lhyoi ulum”, Hujvariyning “Kashf ul-mahjub”,
Qushayriyning “Risolai Qurshayriy”, Suhravardiyning “Avorid ul-maorif”
asarlarini eslab o‘tish joiz. Mazkur shayxlarning risolalarida gayd etilishicha, ruh
(jon) Alloh tomonidan jismga kiritilgan va u adabiydir.

Tasavvuf ta’limotida ko‘ra inson vujudi ikki garama — garshiliklikdan iborat:
biri — ruh, ikkinchisi — nafs. Inson ruh va nafs o‘rtasidagi kurashda o‘zini
toblanadi. Shuning uchun ham tasavvuf falsafasida inson kamoloti xususida fikr
yuritilar ekan, jon va ruh tushunchalariga ham ko‘p e’tibor qaratilgan. Jumladan,
nagshbandiya ta’limotida ham inson va uning mohiyati xususidagi fikrlar jon va
ruh tushunchalariga bog‘lab izohlanadi. Bahouddin Nagshbandning “Avrod”
asarida ta’kidlanishicha, shariflik sifati bilan siylangan inson ikki narsadan
tarkib topgandir. Birinchisi — jism bo‘lib, u Xalq olamidandir. U mavjudotning
zohiri — shakli, ko‘rinishidir. U makonda mavjud. Uning ozig‘i ham shu Xalq
olamidandir. Ikkinchisi ruh bo‘lib, u Amr olamidandir. U mavjudotning botinidir.
Uning haddi yo‘q va ozugasi ham o°sha olamdandir [3, 11].

Bahouddin Nagshbandning insonning paydo bo‘lishi hagidagi fikrlari diniy
manbalarga, albbata, uyg‘un. U ham birinchi bo‘lib ruh yaratilganligini, keyin esa
ruh o°z Yaratuvchisini tanigani, ruh uchun to‘rt unsurdan iborat golip gilib tana
yaratilganligini ta’kidlaydi. “Tana zindoniga kirgan ruh hijoblar bilan o‘z asli
bo‘lgan Allohdan to‘silgan va aslini unutgan. Fagat kuchli ruhiy quvvatga ega
bo‘lish, ruhni kamolotga yetkazish, hijoblarni ko‘tarishgina Allohni tanishga
imkon berar ekan”,-deb ta’kidlaydi [3,71].

Aziziddin Nasafiy islom tafakkuri tarixida muhim o‘rin tutgan faylasuf va
mutafakkirdir. U o‘zining “Komil inson” kitobida ruhni uchga ajratadi: o‘simlik,
hayvon hamda insoniy. Muallif insoniy ruhning golgan ikki ruhdan farglarini
asoslab keltiradi. Uning fikricha, insoniy ruhning taraqgiyot xususiyatlari —
mo‘min, obid, zohid, orif, valiy, nabiy, rasul,ulul-azm, xotim kabi bosgichlardan
iborat. “Insoniy ruh taraqqiyoti shu to‘qqiz darajadan ortiq emas. Bu to‘qqgiz
darajaning har biri tagvo va ilm ahlidirlar. Har kim ruhi golipni tark etgandan
keyin borajak magomi bu dunyoda erishgan magomidan balandrog va

https://buxdu.uz/ 58

https://buxdu.uz



AYNIY VORISLARI Ne 1 (4) (2024)

sharafliroqdir”. Risolada inson ruhi haqidagi qarashlarga aniqlilik kiritiladi: “Ruh
bitta, jism ham bitta. Jismning ham ruhning ham darajalari bor va har bir
darajaning o‘z nomi bor”[1,48].

Aziziddin Nafasiy ruh tushunchasini insonning ruhiy jihatini ifodalovchi
borliq sifatida muhokama giladi. Uning fikricha, ruh tanadan mustaqil mavjud
bo‘lgan va o‘lmas mavjudotdir. Nasafiy fikricha, ruhning magsadi Alloh taologa
yetib, Unga yaginlashishdir. Ruh tananing dunyoviy va moddiy dunyosidan
tashgarida abadiy va ruhiy mavjudotdir. Muallif risolada ruhning ulviy olam
(yugori olam)dan sifliy (quyi) olamga kelishini “komil inson” g‘oyasi bilan
bog‘laydi. Uning yozishicha, komillik talabida tuprog olamiga yuborilgan ruh toki
oz kamolini hosil gilsin. Shundan so‘ngina bu ruh oliy, yuksak olamga gaytadi.
“Tuproq olamidan inson ruhiga bir olot berdilar, tokim juz’iyotni bilib oldi.
Kulliyot va juz’iyotga asoslanib, O‘z Parvardigorni tanidi. Odam ruh va jismdan
tarkib topgan bo‘lib, ruh ulviy olamdan, jism quyi olamdandir; ruh amr olamidan,
jism xalq olamidandir”[1,48].

Imom G‘azzoliy islom tafakkuri tarixida muhim o‘rin tutgan islom olimi,
faylasuf, huqugshunos, ilohiyotchi va so‘fiydir. U “Ihyo”, “Kimyoi saodat”
asarlarida inson ma’naviy kamoloti va yuksalishi kabi masalalar xususida
gimmatli fikrlar bildirar ekan, jon va ruh  muammolariga ham to‘xtaladi. Imom
G‘azzoliyning jon va ruh haqgidagi garashlari islom falsafasi va so‘fiylik an’analari
doirasida shakllangan. Uning fikricha, “ruh” insonning jismoniy va hissiy
mavjudligi, hayotiy quvvati va ichki kechinmalarini ifodalaydi. Imom G‘azzoliy
fikricha, “Ruh” insonning o‘lmas va ilohiy jihatini bildiradi, u insonning haqigiy
va doimiy mavjudligini ifodalaydi.

G‘azzoliy ruhning abadiyligi xususida shunday yozadi: “Bilg‘ilki, hagigati
ruhi odamiy beqgolib o‘z zotida goyimdur. O‘z zotining giyomi va xos sifatlari
subutida golibdin behojatdur va o‘lum hagigat ruhini nobud gilolmas. Balki
o‘lganni ma’nisi-ruhi insoniyni tasarrufi qolibdin mungqati’ bo‘lmog‘idur” [12,74]
Mutasavvif olim bu so‘zlari bilan ruhning Alloh zotidan ekanligiga va shu sababli
ham uning shaklga ega emasligi, ko‘rinmasligiga hamda abadiyligiga ishora
etmoqda.

G‘azzoliy “Kimyoi saodat” asarining “Ruhi odamiyning haqiqati bayonida”
deb nomlangan bo‘limida ruhning hayvoniy va odamiy turlari haqida ma’lumot
beradi. Uning aytishicha, “Ruhi hayvoniy-bu olami sifliydandur. Ruhi insoniy esa
olami ulviydan, farishta javharidindur” [12,74]. Xuddi shunday qarashlari bilan
Aziziddin Nafasiyning jon va ruh haqgidagi qarashlariga uyg‘un ekanligini
ko ‘rishimiz mumkin.

Umuman olganda, diniy manbalar va tasavvuf ta’limotida “ruh” insonning
hissiy, ruhiy va botiniy borlig‘ini ifodalashi, uning tanadan tashqgaridagi ruhiy
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mavjudot ekanligi ta’kidlanadi. Ruh insonning hissiy tajribalari, istaklari,
ehtiroslari va ichki boyligi kabi ruhiy o‘Ichovini ifodalaydi.

Falsafadagi jon va ruh tushunchasi gadimdan faylasuflar tomonidan
muhokama qilinib, turli fikrlar aytilgan. Shu jihatdan ruh falsafiy tafakkur tarixida
muhim mavzu bo‘lib kelgan va bugungi kunda ham falsafiy tadgiqotlarning asosiy
nugtalaridan biri bo‘lib golmoqda.

Falsafa — bu inson mavjudligi, bilimlari, qadriyatlari va dunyosini
tushunishga garatilgan fanlararo soha. Falsafada jon va ruh tushunchalarga doir
garashar ham gadimdan paydo bo‘lgan. Falsafada ruh insonning ong, his-
tuyg‘ulari bilan bog‘liq holda talgin gilinadi. Falsafada ruhni umuman tanadan
ajralgan mavjudot sifatida emas, balki insonning ichki dunyosi va o‘zini
ifodalovchi tushuncha sifatida baho berilgan.

Eng mashhur gadimgi yunon faylasuflaridan biri bo‘lgan Aristotelning ruh
hagidagi garashlari asrlar davomida G‘arb tafakkuriga katta ta’sir ko‘rsatib keldi.
Aristotelning falsafiy garashlari negizida ruh va jon muammosi ham alohida
o‘ringa ega. Aristotel ruhga alohida mavjudot emas, balki tirik organizmni
jonlantiradigan va unga o‘ziga xos qobiliyat va funksiyalarni beradigan hayotiy
tamoyil sifatida garaydi. U ruh tirik organizmlarning o‘sishi, oziglanishi, sezilishi
va harakati uchun javobgardir, deb hisoblagan. U o‘zining “Metafzika” asarida
“Ruh bu tana emas, u tanaga taalluqgli narsa bo‘lib, aniq bir tanada mavjuddir» [9],
deydi. Aristotel falsafasida ruh tirik mavjudotning hayotiy tamoyili yoki mohiyati
hisoblanib, uni jonsiz narsalardan ajratib turdi. “Ruh tanasiz emas, tana ham emas,
deguvchilar to‘g‘ri yo‘l tutadilar . Chunki ruh tana emas va ayni vaqtda tanada
makon topgan bir narsadir” [11,100]. Aristotel fikricha, hayot ruhning faoliyati
bilan belgilanadi. “Ruh tabiiy organik tanada amalga oshgan, nihoyasiga yetgan
birlamchi narsadir”, ya’ni ruh tirik mavjudotning boshi va oxiridir. Ruhning
parchalanishi, o‘z navbatida, tananing yemirilishiga olib boradi. Aristotel fikricha,
ruhning oliy jihati — aql. Insonning baxti jonning faoliyatiga bog‘liq. Aristotelning
jon to‘g‘risidagi qarashlarida “hayvonlar va insonlarning joni ehtirosh bo ‘ladi,
o ‘simliklar joni jonning noaqlik gismini tashkil etadi. Jonning oqil gismi fagat
insonga taalluglidir. Inson oz joni tufayli boshga tirik mavjudotlardan ajralib
turadi. Jonning komil gismi ganchalik yuksak bo ‘lsa, fazilatlar ham shunchalik
yugori bo ‘ladi. Insonning eng mukammal va o ziga xos jon gismi ogil jondir” (19),
degan fikrlar mavjud.

Aristoteldan keyin gadimgi Yunonistonning yirik mutafakkiri, faylasuf
Epikur jon hagida mulohazalar bildirgan. Epikur fikricha, inson tabiatining asosiy
masalasi bu uning joni hagidagi masaladir. Epikur Platon va platonchilarning
hamda dindorlarning tanadan tashqgarida jonning mavjudligini rad etadi. Uning
fikricha, jon nozik zarralardan iborat bo‘lib, butun organizmga yoyilgandir, u
issiglik bilan aralashgan shamolga o‘xshaydi. Birlari shamolga, boshgalari esa
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issiglikka monand. Epikur jonni tanadan ajralmas deb hisoblaydi. Tana o‘lishi
bilan jon ham tanani tark etadi, natijada sezish, his etish gobiliyati ham yo‘qoladi
[19].

Qadimgi Yunonistonda yashab ijod gilgan faylasuf olim Platon o‘zining jon
hagidagi ta’limotida jonni o‘lmas deydi. Platonning fikricha, jon nohissiy
“g‘oyalar” tabiati bilan o‘xshash bo‘lishi kerak. “Jon o‘z-o°zicha biron-bir narsani
bilishga intilar ekan, u toza, abadiy, barhayot va o‘zgarmas joyga yo‘l oladi” deydi
Platon [9,53].

Falsafa tarixining ko‘zga ko‘ringan namoyandasi Dekartning ruh va jon
hagidagi garashlari ham o‘ziga xos. Dekart ikki xil substansiyaning mavjudligiga
ishongan: fikrlovchi substansiya (ong yoki ruh) va kengaytirilgan substansiya
(tana).

Dekart ruhning o‘lmasligiga ishongan. U ruh o‘lmas, bo‘linmas va moddiy
dunyodan mustaqil bo‘lishini tan olgan. Uning ta’kidlashicha, ruh tanadan ajralib
turadigan fikrlash substansiyasi bo‘lganligi sababli, u tana kabi tabiat qonunlariga
bo‘ysunmaydi. Shuning uchun u agl (yoki ruh) o‘lmas va tana o‘limidan keyin
omon goladi, degan xulosaga keldi.

Sharq falsafasida ham jon va ruh hagidagi garashalar o‘ziga xos talgin
qilingan. Buni Abu Ali ibn Sinoning “Shifo” kitobi va “Tib qonunlari” asarlarida
ko ‘rishimiz mumkin. U “Tib qonunlari” asarida “Gavdadagi eng issiq narsa ruh va
ruhning paydo bo‘lish o‘rni yurakdir. Ruhdan faylasuflarning “nafs” (jon) deb
atagan narsalarini tushunmaymiz”, deydi. Ibn Sino ruhni inson tanasi ichida
joylashgan, lekin u bilan chegaralanmagan deb hisoblagan. Hayot davomida ruh
tana bilan chambarchas bog‘lig bo‘lsa-da, u bilan cheklanmaydi va jismoniy
cheklovlardan oshib ketishi mumkin, deb tushuntiradi.

Ibn Sino inson aqliy tafakkur va ma’naviy poklanish orgali lloh bilan
ittifoqga erishishdir, deb hisoblagan. Agl-idrokni o°stirish va ruhni ongning yuqori
darajalariga ko‘tarish orgali odamlar vogelik mohiyatini va undagi o‘z o‘rnini
tushunishga yaginlashishi mumkin, deb hisoblagan. “Ruh — shamchiroqqa, bilim —
ana shu shamchirogdan taralayotgan yog‘duga, Allohning zakosi — moyga
o‘xshaydi. Shamchiroq yonishdan to‘xtamas ekan — sen tiriksan. Agar u o‘chsa —
sen halok bo‘lasan”, — deydi Ibn Sino. Bu bilan inson ruh bilan tirik ekanligini
yana bir bor ta’kidlaydi.

Ibn Sino o‘zining “Donishnoma” asarida jon (ruh) ga ta’rif berib shunday
yozadi: “Jon tanaga joylashgan, ammo tananing holati emas. Jon tana uchun
hayotiy kuch bo‘lib, uni harakatga keltiradi, gqon tomirlaridagi gonni haydab,
barcha a’zolarini ham xarakatga keltiradi” [6]. Ko‘rinib turibdki, Ibn Sino jon
(run)ning holati, harakati xususida o‘ziga xos falsafiy qarashlarni ilgari
suradi.
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Jon va ruh hagidagi tasavvurlar badiiy adabiyotning ham asosiy
mavzularidan biri bo‘lib kelgan. Badiiy adabiyotning ibtidosi bo‘lgan xalq og‘zaki
jjodida “jon” so‘zi ruhga nisbatan ko‘p qo‘llanilgan. Buni xalq kitoblarida,
dostonlarida, har kun ishlatiladigan maqol va iboralarda ko‘rish mumkin.
Xalgimizning so‘zlashuv tilida jon so‘zi bilan bir gator iboralar mavjudki, ular turli
xil ma’nolarda keladi. Masalan, “jon bermoq”, “jon chigarmoq”, “jonini qurbon
qilmoq” singari birikmalar “vafot etmoq” ma’nosini ifodalaydi (10,286). “Jondan
sevmoq” - qattiq sevmoq, jonim bilan — chin yurakdan, jonga tegmoqg va jondan
to‘y (dir)mog- bezdirmoq ma’nolarini ifoda etadi.

“Jon” so‘zi juda keng va sergirra bo‘lib, u biror narsaning hayot manbai,
hayot bag‘ishlovchisi degan ma’noda ham qo‘llaniladi. Masalan, “Yomg‘ir (Suv)-
ekinning joni” maqolida jon hayot manbai ma’nosida kelgan. Bundan tashgqari,
“jonim” erkalash so‘zi ham borki, u sevilgan kishiga nisbatan go‘llaniladi.

“Jon’ning xususiyatlari xalq magqollarida kengroq ifoda etilgan. Jumladan,
“Jon bor yerda janjal bor”, “Yozga chiqgan jon o‘lmas”, “Issiq jon isitmasiz
bo‘lmas” kabi maqolalarda jon — inson ma’nosini ifodalaydi. “Jon qiynalmay
yumush bitmas, talab bo‘lmay murodga yetmas” maqolida ham jon so‘zi vujud
ma’nosini ifodalamoqda, ya’ni inson qiynalmasdan, mashaqqat chekmasdan
murodiga yeta olmaydi.”Til-tan qorovuli, aqgl-jon qorovuli”. Ya’ni tanning
omonligi tilingga bog‘lig, agl bilan ish yuritsang, joning ham salomat bo‘ladi.

Xalq og‘zaki ijodi namunalaridan biri hisoblangan dostonlarda ham “jon”
kalimasi ko‘plab uchraydi. Masalan, “Go‘ro‘g‘lining tug‘ilishi” dostonida shunday
o‘rinlar bor: “..Ravshan ko‘r o‘g‘li Go‘ro‘g‘lini uchratib xursand bo‘ladi va
Xudoga murojaat qilib:

Menda edi bergan joning omonat,

Omonatga gilganim yo‘q xiyonat.

O‘g‘limning quchog‘i menga g‘animat

Rozidurman, endi olsang jonimni, — deb jonini taslim qilib
qo‘ydi”’[4,64].

Bundan ko‘rish mumkinki, xalg jonning azaldan insonlarga Xudo tomonidan
omonat topshirilganligiga va vaqgt-soati yetgach, uni, ya’ni jonni o‘z egasi gaytib
olishiga ishonishgan.

Turkiy yozma yodgorlikning ilk namunasi hisoblangan “Devoni lug‘atit-turk”
da “ruh” so‘ziga shunday izoh berilgan: “Gavda ichida harakat giladigan narsa —
ruh”. Quyidagi parcha misol sifatida keltirilgan:

Bardi kozum jarugqi

Aldi ozum gonuqi (8,81).
(Ya’ni: ko‘zimning nuri ketdi,
Mening ruhimni ham olib ketdi).
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Parchada oshiq o‘z yori (ko‘zining yorug‘i, nuri)dan ajralib ruhsiz golganini
iIfodalagan. Bu garash orgali jonona bilan ruhning bog‘ligligi (zero, jonona-jonning
egasi, jon ato etuvchi)ga e’tibor garatilgan. Keyinchalik turkiy adabiyotda jon va
ruh haqidagi qarashlar Qur’on va hadislardagi shunday hukmlar asosida ham
chuqurlashdi.

Xulosa. Umuman olganda, jon va ruh hagidagi diniy, falsafiy garashlar bir-
birini inkor gilmaydi. llohiy kitobda ruhning Alloh tomonidan yaratilganligi,
uning abadiyligiga alohida urg‘u berilgan bo‘lsa, falsafada insonning psixologik,
aqliy va shaxsiy tomonlarini o‘z ichiga olgan olam sifatida ta’riflanadi. Falsafiy
garashlar negizida ruh fikrlash, idrok etish va his qilish markazi hisoblanib,
insonning ichki o‘ziga xosligini ifodalashi ta’kidlanadi. Tasavvuf ta’limotida esa
ruh insonning haqgigiy o‘zligini ifodalaydi. So‘fiylik ta’limotiga ko‘ra ruhni
tarbiyalashda, odatda, ruhiy tarbiya, zikr, tafakkur va sajda qilish kabi amallar
orgali amalga oshadi. Ko‘ngilga chuqur kirib borish va uning asl mohiyatini kashf
etish insonning ma’naviy kamoloti va Xudoga yaqinlashish jarayonida muhim
qadamdir. Ruhni kamolga yetkazish shaxsni ma’naviy yo‘lda yuksalishga
yo‘naltiradi.
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ERKIN VOHIDOV LIRIKASIDA FLORISTIK OBRAZLAR TALQINI

Annotatsiya: ushbu magolada lirik asarlarning o‘ziga xos xususiyatlariga
umumiy tavsif berilgan. Shoirning badiiy olam manzarasini poetik ifodalashdagi
turli yo‘sinlari XX asr o‘zbek adabiyotining zalvorli namoyondasi Erkin VVohidov
lirikasi misolida ochib berilgan. Uning davrga, jamiyatga, ona tabiatga munosabati
aks etgan hamda floristik obrazlar orqali ramziy ma’no ifodalagan she'rlari ilmiy-
nazariy tahlilga tortilgan.

Kalit so‘zlar: lirika, obraz, olamning badiiy manzarasi, floristik obrazlar,
XX asr o‘zbek adabiyoti, ramz, simvol, komil inson obrazi.

AHHOTAUMSI. B JaHHOW cTaThe TIpUBEJEHA O0OIIas XapaKTEepUCTUKA
crienupUIecKnuX 0COOEHHOCTEN TUPUUECKUX Mpou3BeneHuil. X pasHbie criocoObI
MOATHYECKOTO BhIpAKEHUS JIaHAIIa(Ta XyJ0’KECTBEHHOTO MUPA PACKPHIBAIOTCS Ha
npuMepe JIMpUKH OpkuHa BaxupoBa — BUIHOTO TMPEACTABUTENS Y30€KCKOU
autepatypbl XX Beka. CTHXHM 103Ta, OTPa)KAOIIUME €r0 OTHOIIEHUE K JI0XE,
oOIIIECTBY, MaTEpU-NIPUPOJIC M BHIPAKAIOIIME CUMBOJIMYECKUN CMBICT dYepes
(baopuctuyeckue 006pasbl, MOJABEPTIINCH HAYYHO-TEOPETHIECKOMY aHAU3Y.

KirwueBble ciaoBa: nupuka, o0pa3, XyJI0XXECTBEHHAs KapTHHA MHpA,
(bnopuctuyeckue 00pas3bl, y30ekckas JauTeparypa XX BeKa, CHMBOJI,
COBEpIIIEHHBIN 00pa3 yeioBeKa.

Abstract: this article provides a general description of the specific features
of lyrical works. Their different ways of poetically expressing the landscape of the
artistic world are revealed through the example of the lyrics of Erkin Vakhidov, a
prominent representative of Uzbek literature of the twentieth century. The poet's
poems, reflecting his attitude to the era, society, nature and expressing symbolic
meaning through floral images, were subjected to scientific and theoretical
analysis.

Keywords: lyrics, image, the artistic view of the universe, floral images,
Uzbek literature of the twentieth century, Erkin Vakhidov, symbol, perfect image
of a person.
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Kirish. XX asr o‘zbek adabiyoti har tomonlama: dunyoning badiiy
manzarasini anglash, ifoda tarzi, mazmun va shakl, mavzu va g‘oya, obrazlar
tizimi, badiiy til, uslub jihatdan gaysidir xususiyatlariga ko‘ra yangilangan, takomil
topgan adabiyotdir. Unda lirik turning o‘rni, magomi alohida. Ushbu turga mansub
barcha janrlarning individual an'analaridan chekinmagan holda olamni yangicha
ko‘rinishlarda anglash, unga novatorona yondashish hamda ifodalash XX asr
she’riyatining asosiy xususiyatlaridan biri sanaladi. ljodkorlar borligni o‘z
dunyogarashlariga ko‘ra his qiladilar va uni badiiy bir go‘zal topilma sifatida
kitobxonlariga taqdim etadilar. XX asr o‘zbek she’riyatining zabardast vakillaridan
biri Erkin VVohidov o‘z muxlislariga zalvorli ma naviy xazina qoldirdi. Uning lirik
merosi hayotning barcha jabhalarini gamrab olgan hamda turli yo‘nalishlarda
yozilgan bo‘lib, keng kitobxonlar ommasiga bag‘ishlangan.

Asosiy qgism. Olamning badiiy manzarasini ifodalash obrazning turli
ko‘rinishlari vositasida amalga oshiriladi. Shulardan eng faol go‘llanib kelingan
obrazlar — bu flora olamiga tegishlidir. Badiiy ijodda floristik timsollar genezisi
juda gadim zamonlarga borib tagaladi. Bu bilan bog‘liq asarlarni xoh epik bo‘lsin,
xoh lirik yoki dramatik bo‘lsin, xalq og‘zaki ijodida, mumtoz asarlar namunalarida
va zamonaviy adabiyotda ko‘p murojaat gilinganligiga guvoh bo‘lamiz.

Inson jamiyat, tabiat va koinot bilan bir butunlikda mavjuddir. Shu nuqgtayi
nazardan uni borliq obyektlari, hodisalari ichida yondosh holatda tasvirlash
maqgsadga muvofiq bo‘ladi.

Erkin Vohidovning floristik obrazlar aks etgan asarlari talaygina. Uning
“Majnuntol” she'ri 11+11+11+5 bo‘g‘inli barmoq vaznida yozilgan bo‘lib, b-b-a-a,
g-g-a-a, d-d-a-a tarzida qofiyalangan. Savol-javobga asoslangan she'r hajm
jihatdan katta bo‘lib, jami o‘n sakkiz banddan iborat. Unda ijtimoiy-maishiy
mavzular keng yoritilgan, boshdan-oyoq jonlantirish san atidan foydalanilgan.
Majnuntol obraziga an‘anaviy tarzda gadimdan suluv giz, go‘zal yor yoki
sochlarini tarayotgan kelinchak ramzi sifatida garaladi. Lirik gahramon Qubbon
sohilida xayol surib turgan qomati bukik, oltin bargli majnuntolga murojaat giladi:

— Qubbon sohilida gomating bukib,
Oltin barglaringni kol uzra to°kib,
Nimalar hagida surasan xayol,
So‘yla, majnuntol? [1, 10]

So‘roglanuvchining xayol surib turishi, qomatining bukikligi — tashxis, oltin
barglari esa sifatlash san"atini yuzaga chigargan. Ikkinchi, uchinchi va to‘rtinchi
bandlarida lirik gahramon majnuntol o‘ychanligi sabablarini izlaydi. Ammo
majnuntol tilga kirib, barcha gumonlarni rad etadi va o‘zining xomushligi sababiga
quyidagicha to“xtaladi:

...Jondan sevar edi bir-birin ular,
Qalbda to‘lig edi shirin orzular.
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Yigit o‘ktam edi, giz — sohibjamol,

Xulgda barkamol ... [1, 10]

Hamon yodimdadir u g‘amli ko“zlar,

Shu ogshom aytilgan alamli so‘zlar:

“Ota...”, “boylik...”, “taqdir”, “nikoh”, “qari chol”
Va “Xayr, xush qol!” [1, 11]

She'rni o‘qgish davomida anglaymizki, ushbu majnuntol ko‘p hodisalarning,
chin insoniy munosabatlarning guvohi bo‘lgan. Shulardan biri bu — ikki yoshning
sevgi gissasidir. Taassufki, bu shirin xayollar oxiri xayrli tarzda yakun topmagan.
Bu hodisa esa keksa majnuntolning galbini ozurdalagan. Mana shu o‘rinlarda,
aynigsa, majnuntol timsoli orgali jonli inson ko‘z oldimizda yaqqol gavdalanadi.
Uning nafagat xatti-harakatlari, balki ichki kechinma, his-tuyg‘u bilan bog‘lig
jihatlari ham to‘lagonli insoniylashtirilganidan dalolat beradi.

Majnuntol bir paytlar o‘z himoyasiga olgan, garamog‘ida saglagan oshiglar
tagdiridan xavotirda. Buni ikki oshiq tilidan so‘zlangan “Ota...”, “boylik...”,
“taqdir”, “nikoh”, “qari chol” so‘zlaridan anglash mushkul emas. E.Vohidov
uslubiga xos xususiyatlardan biri uning yuqoridagi kabi gisga satrlarda yuksak
falsafiy mazmunni ifodalay olishidir.

Majnuntolga yondosh obraz sifatida ko‘l, yel, gul, bog, tog® timsollarini
yaratishda tashxis san’atidan faol foydalanilgan. Insonlarga xos xatti-harakatlar,
xarakter-xususiyatlar to‘g‘ridan-to‘g‘ri ularga ko‘chirilgan. Majnuntol lirik
qahramonga ma’yusligining sababi undagi igbolning ham kun kelib zavol
topishidan go‘rqishi ekanligini she’r xotimasida taassuf bilan izohlagan.

Demak, ushbu she’rda shoir majnuntol obraziga ramziy ma’no-mazmun
yuklab, uni yosh, suluv giz yoki kelinchak sifatida emas, balki ko‘pni ko‘rgan
donishmand oqgsoqol giyofasida gavdalantirgan. Bu XX asr o‘zbek adabiyotida
yangi hodisa sanalib, E.VVohidov mahoratining yana bir yangi qgirrasi tarzida
namoyon bo‘lgan.

Uning “Majnuntol” nomli boshqa bir she’ri mavjud bo‘lib, mazkur lirika
namunasi bolalar adabiyoti ilmiy merosi xazinasidan alohida joy egallagan.
Binobarin, ushbu she’r bolalarga xos, o‘ynoqi, sodda, xalgona ruhda yozilganligi
bilan diggatga sazovordir:

Boshim egik
Majnunhol,
Majnuntolman,
Majnuntol.

Dam olsangiz
Soyamda,

Men sizlardan
Mamnun tol [1, 134].
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She’r 4+3 bo‘g‘inli barmoq vaznida yozilgan bo‘lib, a-b, d-b, e-f, g-b tarzida
qofiyalangan. She’rga xos asosiy xususiyatlar uning sodda shaklda yozilgani,
xalgona musiqiylikka egaligi, oson va tushunarli so‘zlardan foydalanilgani,
bolalarga xos pafosni ifoda etgani, barmogning sodda vaznda yozilgani, falsafiy
mazmun-mohiyat ifoda etmaganida ko‘rinadi. O‘zgacha tizimga ega she’rning
oxirgi to‘rt gatori, aslida, ikki gator bo‘lishga loyig. Ammo bolalar adabiyoti
an’analariga tayangan holda, she’rni sodda tizimga solish magsadida to‘rt gatorga
joylashtirilgan. E. Vohidov ijodining ma’lum bir gismini “Majnuntol”ga monand
she’rlar tashkil etadi. Shu gatorga “Daraxtlar suhbati” nomli bo‘limga kiritilgan
“Terak”, “Archa”, “Olma”, “O‘rik”, “Shaftoli”, “Yong‘oq”, “Nashvati”, “Gilos”
kabi she’rlarini tilga olish joiz. Ularning barchasi kabi “Majnuntol” she’ridan ham
asosiy ko‘zlangan magsad bolalarga ona tabiatimizni tanishtirish, nabotot olamiga
mehr-muhabbat uyg‘otish, atrof-muhitga ezgu munosatda yondashish tuyg‘ularini
shakllantirishdan iboratdir.

E. Vohidovning “Sadoqgat” she’ri gayrag‘och daraxti zimmasiga kuchli
falsafiy mazmun-mohiyat yuklanganligi bilan e’tiborni tortadi:

Keksa gayrag‘ochning

Ildizin ochib,

Tortdilar go‘sh argon solib belidan.
Lekin u tuprogga panjasin sanchib,
Sira go‘zg‘almasdi

Ungan yeridan...

Nihoyat gurs etib yerga quladi,
Butab, so‘ng ko‘tarib ketdilar, biroq —
U o°z panjasida olib jo‘nadi
Yashagan yeridan

Bir sigim tuproq [1, 51].

Bir o‘gishdayoq o°zining yuksak pafosi bilan kitobxonni jalb etuvchi bu
she’r butun borlig‘imizni junbushga solishi tabiiy. Unda vatanparvarlik, sadoqgat,
mehr-oqibat, millatga jondoshlik, ona yurtga hurmat g‘oyalari yetakchilik giladi.
Bir daraxt misolida bu kabi magomi baland g‘oyalarning tarannum etilishi noyob
hodisadir. Shoir mana shu vazifani oz o‘rnida uddalay olgan. She’rda keksa
gayrag‘och obrazi ramziy mohiyat kasb etgan. U vatanini jondan sevuvchi, uning
bir sigim tuprog‘ini ham mugaddas biluvchi sadogatli inson timsolini gavdalantirib
kelgan. Uning keksaligi esa yillar davomida turmush mashaqgatlarini chekkanligi,
katta hayotiy tajribalarga egaligi, og-qorani taniy olishi bilan izohlanadi. Balki
shuning boisidan keksa gayrag‘och “tuproqqga panjasini sanchib, turgan yeridan
sira qo‘zg‘algisi kelmas”. Insonning tuproqdan yaratilgani va albatta, yana unga
gaytishi mugaddas kitoblarimizda yozilgan. Binobarin, yurt tuprog‘i, vatanning har
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bir gardi to‘tiyo bo‘lib, insonni borlig, tabiat bilan bir butunlikda namoyon
bo‘lishiga zamin yaratadi.

Xulosa. So‘nggi Yillarda ijodkorlar olamning badiiy manzarasi ifodasiga
yangicha rakursda yondashmoqgda. Bu hodisa XX asr o‘zbek adabiyotida yorgin
ko‘zga tashlanayotir. Shoirlarning ona tabiatga: nabotot hamda flora olamiga
munosabati tubdan o‘zgarganligi diggatga molik masalalardandir. Bu barcha
adabiy asarga xos obrazlarda oz aksini topdi. Xususan, O‘zbekiston xalq shoiri
E.Vohidov ijodi o‘zining olamga yangicha yondashuvi bilan ajralib turadi. U
go‘llagan floristik obrazlar ko‘p hollarda ramziy mazmun-mohiyat kasb etishi
jihatidan alohida tahsinga loyig. Shoir dunyoning badiiy manzarasini turli
bo‘yoqglarda anglaydi va uni kitobxonga hissiy to‘yingan holda taqdim etadi. Zero,
shoir she’riyati insonparvarlik g‘oyalaridan suv ichib, ramziy-floristik obrazlar
iIfodasida kamolotga erishganligi jihatidan alohida ajralib turadi.
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ObPA3 MATEPHU B HIOBECTE YTKHUPA XAIIIUMOBA
«AYHEHUHI UIIJIAPW» («IEJIA 3EMHBIE»)

AHHOTAamMsA: YTKUp XONMMMOBHUHT “JIyHEHMHT HILIApU” KHUCCACU SHTH
¥30ek amabuéTuaa oHa XakKujaa sipaTHIIraH JyplIoHa acapiapjiaH oupuaup. YHaa
¥30€K OHACMHMHI MUJUIMI TUMCOJIM spaTuirad. Makosajga Ma3Kyp acapjard oHa
o0Opa3u MIWIJIaTra Xoc eTakuu (pazuiaTiap TaXJIuiIu OpKajau OWIMHIAIITUPUIITaH.

Kanur cy3aap: o06pa3, no3tuka, komno3uuus, xukos, [lomma xona odpasu,
Ko nabopaTtopus, baaunii OVEK, MakTyoO.

Annorauus: [ToBects YTkupa Xammmona «/lena 3eMHbIE» SBISIETCS OJTHUM
U3 IIEIEBPOB, CO3JaHHBIX B HOBOM Yy30€KCKOW JMTepaType O Marepu. B Hem
CO37]aH HAIMOHAJIbHBII CHUMBOJI y30eKkckoil Marepu. B crtathe oOpa3 martepu B
JAHHOM  TPOU3BEACHUM YTOUHSIETCS YEepe3 aHalu3 BEAyIIMX  KadyecTB,
CBOMCTBEHHBIX HAIIWH.

KiroueBble ciaoBa: o0pa3, MO3THKA, KOMIIO3ULIMSA, CIOXKET, 00pa3 TeTu
[Tommma, TBOpYeckas JiabopaTtopusi, XYJIOKECTBEHHash Kpacka, IMHCHMO.

Abstract: Utkir Khashimov's story “The World's Affairs” is one of the
masterpieces created in the new Uzbek literature about the mother. It created a
national symbol of the Uzbek mother. In the article, the image of the mother in this
work is clarified through an analysis of the leading qualities characteristic of the
nation.

Keywords: image, poetics, composition, plot, image of Aunt Poshsha,
creative laboratory, artistic paint, letter

Beenenne. IloBects «JlyHénuHr wummapu» («Jlema 3eMHbIe») 3aHUMAET
oco0oe MecTo B y30€KCKOW JuTepaType, B TBOpUECTBE YTKHpa XallMMoBa. JTa
MOBECTh MPHUOJIMKAETCS K aBTOOMOTpaduuecKuM MPOU3BEACHUSIM, HATUCAHHBIM B
y30ekckoit mpoze XX Beka. [IpousBenenue ocHoBaHO Ha y30ekckoi mpo3e 20 Beka
"Bomanmuk" (“IlerctBo”) Oiibeka, mnpouseaenusx [.I'ymama "lllym O6oma",
A .Kaxxapa "Pacckassl u3 nponutoro”, H.Cadaposa "Uto s Bugen". Jlyx moBectu
«lynénunr ummapu» obparieHo k «Onarunamy, «OHam» Mupremupa, « OHaKOH
A. OpumnoBa. B noBecTd Ha TJIaBHOM MECTE€ CTOUT HEYAOBJIETBOPEHHBIN MO,
BTOPOU, OCTABILINICS B IETCKOM CEPALE, YyBCTBO HEYAOBJIECTBOPEHHON TOCKHU.

B To xe Bpemsi B moBecTu «JIyHEHMHI HIILIapW» OYEHb YETKO OMHCAHbI
nen3axku, Juia JroJIed, KpacouHble ClieHbl U3 *U3HU. [loBecTh mpaBaonoaoOHa,
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M300pKAIOIIAM COCTOSIHHSM TamkeHTCKuX obmacteit B 40-70-e¢ roasr XX Beka, u
XapakTep JI0JIEN TaK K€ HEMHOTO, KaK U B «Jlena 3eMHbIe»

OcHoBHasi yacTb. JluteparypoBen O.JlyliceHOaeB MHUINET, YTO IOBECTH
«/lyHEHMHT HIIIapy» B TBOpUYECTBE YTKUpa XOMIKMMOBA SBISAECTCS KyJIbMUHALIUEN
B co3nanuu oOpasa marepu mucatens [1,10]. Benb 3ToT paccka3 mokopun cepaiia
HE TOJBKO Y30€KCKUX YUTATENICH M JUTEPATYPHBIX KPUTHUKOB, HO M 3apYyOCKHBIX
yutatenei. B ctatee « TBOpUuecTBO U MykecTBO» nucartenb Cana Axmaj BbICKa3all
CBOE MHEHHE O moBecTH: «MHe XoTenoch Obl Ha3BaThb MOBECTh «JlyHEHMHT
UIUIapw» HE pacCcKa3oM, a dIoleeid. JTO 4YMUTAaeTCsl Kak mecHs. Uurtas ee, Mbl
JyMaeM O Hamwmx mamax. [lepea HammMmu ria3amMu CTOUT MBICHb, BOIIPOC, CMOTIIN
JY Mbl OTHATh XOTh OJWH M3 HAIlMX HEPYLIMMBIX, HOKHU3HEHHBIX JIOJTOB MEPE.
ATUMH YHOPSIMBIMU U yNOpHbIMUA MaTepsamu» [3,10]. JIluteparypoBen A. Pacynos
numer: W3yyate no3TuKy «/lyHEHMHT wunuiapu» HEoO0X0AUMO C 0cOo0oi
TUIATENBHOCTBIO. B  MpoM3BENEHWHM OTYETIIMBO PACKPBIBAETCS MAacTepCTBO
nycaresis, €ro HaXOJYMBOCTb, HOBU3HA, KOTOPYIO OH NIPUBHEC B MPUPOAY
MOBECTBOBATEIBLHOTO JKaHpPa, pacKpbiBas Jaxe CyTh CaMoOro MaJeHbKOTO
MEpCOHAXa OAHWUM IOPBIBOM, OJTHHM ECTOM, AEHWCTBMEM. Ha mepBbld B3IIIA
«JlyHEHMHT WIUIApW» KaXXETCsl CEHTHUMEHTAJIbHBIM Mpou3BeneHueM. Ha camom
JleJie B HEM MHOTO 4yBCTBa, HO 3TO HE CEHTUMEHTaJIbHOE mpousseneHue» [2,80].
M. Kymrxanos, O. IllapadunauuoB, oAHM U3 HAIIUX JUTEPATYPOBENOB,
OIyOJIMKOBAIM OTJCNIbHBIE PEICH3UW U CTaThH O TOJIOKHUTEIbHBIX KadecTBax
ATOTO paccka3a Kak MponaraHaucTa ryMaHu3Ma.

CocpenoTounB ~ BHMMAaHME  Ha  MOBECTBOBATEIbHOM  KOMIIO3UIUH,
MPOU3BEJCHUE, KAaK OTMEYAET aBTOP, SBIACTCS OOBEMHBIM — PA3HOOOPA3HBIM,
HE3aBUCUMBIM B OOJBIINX, MAJbIX M CPEeIHUX (opmax, COCTOSIIMM B OOIIEeH
cinoxHOCTH U3 33 ucropuil. Bo BBeJeHUU K NMPOU3BENCHUIO MUCATENb T'OBOPHUT:
«2Ta UCTOPHS COCTOUT U3 KOPOTKUX M O0JbIIMX HOBeUl. OgHAKO BCE OHU UMEIOT
o0Opa3 nopororo MHe uejoBeka — Marepu. S Buaen Bcex JtoJied B HEM CBOMMU
rinazamu. M3MeHunuch Tosbko uMeHa HeKOTophiX. Cyap0a 3THUX JIoAe KaKUM-TO
oOpa3oMm cBsi3aHa ¢ Moed matepbio» [5,5]. Tak BOT, 3Ta HCTOpUSI CXOXa C
aBToOuorpaduyeckumu npousBenaeHusmMu  Aonymiel  Kaxxopa «Ckaszku u3
npouuioro» u Hasupa CadapoBa «Haspys». B 3Toli mcropum math nucarens
SBJIICTCSI )KU3HEHHO Ba)KHOW OCHOBOM 1Jisi oOpa3a Tetu [lomimo, BOKpyr KOTOpoi
BBICTPOMJINCH M300paxkenus mpumepHo 20 martepeit. Ho Bce cobbiTus u durypa
MaTepu MEepPeceKaroTcsl B OJJUH MOMEHT ¢ 00pa3zoM Tetu [lommmm.

OO0 ucTopuu HaNMCaHUS TOBECTH «XaBac» WM3BECTHBHIN JIMUTEpaTypoBen A.
PacynoB mnumer B noBectd «JlyHEHMHI wWOUIapu» B KHUTE «3aciIy’KEHHBII
IIACaTeNb». «YTKUPKOH», — CKasan s, BbICHylIaB «XaBac». — S y3Ham Marts,
Balllero Jpyra-typucra, M €€ cblHOBeW. IlycTh uX uWMeHa ocTaHyTCs
"BeIMbIIITIEHHBIMU . [loKaylicTa, €ciii Bbl HAIMMIIIETE MO0 MaMy IO UMEHH, €CIIU
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Ha3oBeTe ee TeTeld Mexpu, 3To OyaeT BOCIIOMHUHAHUE, K TOMY ke Mos TeTs [lommma
Y MOsI MaMa ObLJIM OYEHB JAPYKEITFOOHBI U 3a00TIIUBBI.

Yepe3 HECKOJIBKO JIeT Tociie HanucaHus «JlyHéHuHr unutapu» () ymepna u
Mos1 MamMa — TeTss Mexpu. Beskuil pa3, Korga s uuraro «XaBac», MHE XOYETCS
MOTJIAJIUTh «IISITHUCTBIE PYKH» MaTepu U mpotrepeTh riaza: «Ters Mexpu... OHa
HPaBUTCS MOEH pOAHOM MaTepu. Bbyab TO TPYCTHBIM BUA C 3aKMHYTOM HaOOK
roJIOBOM, JJIMHHAsA 4YepHas OapxaTHas ro0Oka, Oeible BOJIOCHI, TOpYAIUE H3-TI0J
TOJICTOTO TUIaTKa...» KapTuHku moeld marepu MHoro. Ho oOpas moeii marepu
V. XomuMoB HapUCOBAI SIPKO U HEM3TIaAUMO» [2,82].

A.PacynoB mpoudTanl ONpOU3BEJICHHE HE TOJbKO KAaK YYEHBId, HO M Kak
OObIYHBIA uMTaTeNb. TOT (hakT, YTO OH MOYYBCTBOBAJ, YTO 00pa3 e€ro marepu
CO3/IaH Ha CTpaHMIAX MPOU3BEICHHUS, MOKA3bIBAET, HACKOJIBKO €CTECTBEHHO OHO
ObL10 HanucaHo. Kpome Toro, oH uil mo cocenctBy ¢ Y.XomumoBbiM. OH 3HaN
TEIJIbIE OTHOLICHHS] MEXAY €ro MaTepbio U MaTepbio nucarens. M3 mpusHaHus
Y4€HOrO0 BHJIHO, YTO 00pa3 MaTepH, HapUCOBAHHBIA XYJOKHUKOM, B ThICAUY pa3
Jaydilie, 4YeM u300paxeHue wmaTepu JomMa. OITo nOpuurHa. Y.XOIIMMOB
XYJ0)KECTBEHHO OTpa3Wyl HE TOJbKO BHEUIHUU OOJHMK MaTepu, HO U €€
n00poaeTeIRHOE CEPALIE U OOTaThIi JYXOBHBIA MHUP.

Jlutepatypublii  kpuTuk A. PacyinoB HaOmomaer 3a  TBOPYECKOM
nabopaTopueld mHcarelss W TOBOPHUT: «JlyHEHHMHT HWIUIapU» — YHUKAIBHOE WU
npekpacHoe mnpousBeneHrne. OTHOBPEMEHHO 3TO OblT 3Tal MOATOTOBKH K
HalnmucaHuilo pomaHa «Mexay ABymMs ABepsAMU». «Mexay AByMs ABEPSIMI
coOpaHbl MOYTH BCE repou U nepcoHaxu «Jlynénunr unuiapu». Ho B moBectn oHn
IBIKYTCS B JPYrOM HaIpaBICHUM U HECYT HOBBIA WACHHBIN «rpy3»» [2.86].
O6paz 06abymku Xabubsl B moBecTH «JIyHEHWMHT  WIUIApU»  SIBUIICS
XYJ0’)KECTBEHHBIM IITPUXOM, XYJ0KECTBEHHOM OCHOBOW oOpa3za OTHHOS, repos
noBectu «Y30eku». CoBeplIEHHOE Cco3JaHue o0pa3a MaTepu pociao OT
MPOMU3BEIEHUS K MPOU3BEACHHIO, OT »aHpa K xkaHpy. OOpasbl uaeaTbHON
y30ekckoit marepu nucarens I[lommmo tetm — Xabuba OyBu — OTUHONK — TETH
Kapa npuobOperanu Bce Oonee xynoxkecTBeHHble Kpacku. Cpeau mpousBeaeHUM
nucarteias HauOOJbUIYIO TOXBaJly M NpHU3HAHUE MOJIy4MJia MOBeCTh «JlyHEHMHT
unuiapw». [locne Toro xak 310 mpou3BeaeHUE OBUIO HATUCAHO U MONAJIO B PYKH
yuTaTeNnen, mucaTelb MOJIYYUs MUCbMA HE TOJBKO OT BEJIMKUX YYEHBIX, IMOJTOB,
MucaTeIed U TBOPUYECKOM MHTEIUIUTCHIIMU, HO U OT MIPOCTHIX JIFOAEH U YUTATEIICH.
Cpenu Hux m3BectHble quTeparypoBensl: M. Kynnkanos, O. lapaduanunos, V.
HopmatoB, A. PacynoB, C. MupBamueB, WM. TadypoB, X. bonradoes;
P.UGparumoBa, M.Mup3aaxmeaoB BXOAST B UHUCIO JeATENEH WMCKYCCTBa,
noynTaeMbix HamuM Hapoaom; lyxpar, C. Axman, I1. Kagsipos, 3. Baxunos, X.
Hyctmyxammen, T. PacynoB u3 nucareneii; ouonunorekaps B.CoOupoBa, unrarenu
T.EramkynoB, X.A6aysmiaeB. DTOT CIUCOK MOXHO MPOAOKUTE. B OOJIbIIMHCTBE
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MKMCEM BHUMaHHE VYACJICHO aHalu3y MPOU3BEACHUS, CTOPOHAM JHUTEpaTypHOU
XyJIO)KE€CTBEHHOCTU. KpoMe TOoro, HPaBCTBEHHBIM XapakTep MPOU3BEICHUS
MOAYEPKUBACTCS B MUChMaX, HATIOJIHEHHBIX YYBCTBOM OJIar0JIapHOCTH.

Axanemuk Mat€ky0 KynnkaHoB, maBasi BRICOKYIO OIICHKY paboOTe, MHIIET:
«O Marepsix CO3JaHO MHOTO TMPOU3BEACHUM, M MbI 3HaeM, 4YTO HHOTJA B
MacIITaOHBIX TTPOU3BEACHUSIX OOJBIIIOE MECTO OTBOAUTCS 00pazy marepu. OaHAKO
HEJb34 CKa3aTh, YTO B Y30€KCKOU IuTeparype oopa3 MaTepu OCBEIleH B IIOJHOM U
noJPOOHOM JIMPUUYECKOM IJIaHe, Kak B «JlyHEHuHT ummmapu». B moBectu o6pa3
Marepu packpbiBacTCsi B CBOMX OECUUCICHHBIX HIIOCTacsix. HHTepecHO, 4To B
KaXIOW HOBEJUIE aBTOP HAXOJUT B MaTEpu KaKHUE-TO HOBBIE CTOPOHBI, HE
MOBTOPAIONINE €€ MPEKHKUE YepPThI. J{JIsl 3TOT0 HE TOJIBKO MPEANoaraeTcs JH00UTh
MaTh W KOHEYHO TMPOCHaBIATH ee. Jlms »Toro mnwucarenb TOJDKEH 00J71a7aTh
VHUKQJIBHBIM TaJaHTOM W3BJIIEKAaTh CMBICI W3 paccKaza, HaXOJIUTh CMBICI B
MOBEJICHUN ONM3KUX Jroje. YTKup XallMMOB BBIJEISETCS B TBOPYECTBE
o0J1a1aTesIEM TaKOTO TaJaHTa.

Benukoe wu3o0perenue wmatepu-npupobl. Ilucarens B ouepeaHol pa3s
n300pei 3To u3obpereHre. BoT moueMy Mbl XOTHM cKa3aTh nucarento: «OueHu
cBoe UCKyccTBO» (250-251). OmHuM u3 GakTOpoOB, ACTAOMIUX paccka3 «JyHEHUHT
UIUIapu» MNPUBJIEKATENIbHBIM, SBISETCS HUCKPEHHOCTh aBTopa. OH HUTAE B
pacckasze He JONMYCKAaeT MCKYCCTBEHHOCTH, HE MOBBIIIAET r0Jioca, He KpuuuT. OH
HCKPEHHE BBIPAXKAET CBOIO TIIYOOKYIO JTI000BB U O€3rpaHUYHOE YBa)XKCHHE K CBOECH
Matepu. ABTOpP OTKPBITO BBIPAXKAET UYBCTBO COXAJEHHUS IO MOBOAY TOrO, UTO
HEJIOCTATOYHO MOYTHJI CBOIO MaTh B €€ JKM3HU. M3 BCEro 3Toro aBTOp JE€TIaeT
OTIpEJICIICHHBIC BHIBOJIBI M TMPEACTABIISICT UX YUTATENIO KaK caMble OOJIC3HEHHBIC
CBOU MBICTH. Y. XOIKMMOB CO3/1al IPUTATATENbHYIO, )KU3HEHHYIO I COBEPILIEHHYIO
dbopmy o6Opaza Marepu B pacckaze «JlyHéHuHr wunuiapu». B oTimume OT
IpeabIAyIIuX IMOBECTE W paccKa3zoB Mucarelid, B 3TOM MpPOU3BEACHUH 00pa3
Marepn sBISE€TCS CaMOCTOATENIBHBIM NEPCOHAXKEM — ILEHTPAIbHOM JuHUEH. B
«/lyHEHUHT HILITapW» aBTOP OCTAETCA BEPEH CBOEH TPAJUIIMU: OH BO3IEPKUBACTCS
OT OINUCAaHUWA TpU OOBSICHEHUH MPUPOABI H300pAKEHUS, HE MNPOAOHKAET
MOCJIEA0BaTEILHOCTh COOBITUM. HalimoHanbHBIN XapaKkTep JOTUUECKH JOKa3bIBACT
CBOIO CYIIHOCTh HHOIJIA CJIOBaMH, HWHOTAA JEHCTBUSIMUA. JTa CHUTYalMs
MPOSIBIISIETCSL 4YEpe3 CMEIIAHHBIA XapakTep JeTajed, JMPUYECKYI0 OKpPACcKy U
bunocodckyro HaOJIOAATEIbHOCTD, yOMUITUCTUYECKUM DHTY3HA3M.
HenocnenoBarenbHOCTh  XYJ0KECTBEHHOW JIOTUKM B 3TOM  IPOU3BEACHUU
OOBSICHSIETCS] TEM, UTO OHO IMOCTPOEHO HAa OCHOBE BOCIIOMUHAHUI.

BbiBoa. BpiBog mmcaTrenss 4pe3BbIYAMHO BaxkeH: «Marepu ocTaroTcs
MAaTEPSIMU JTAKE MOCIIe CBOer cMepTu». B nenom Y. XomuMoOB co31ail B paccKase
«/lyHEHUHT UITapu» NPUBJIEKATENbHYIO, KU3HEHHYIO U COBEPIICHHYIO (popmy
oOpa3za Marepu. B oTiinune ot npenpiayliell mMOBECTH U paccKa3oB MUcATENs, B
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9TOM mpou3BeacHHH (urypa marepu (GoOpMUPYET CaMOCTOSTEIBHOTO TEpOos —
IEHTpaIbHYI0 JUHUI. B «JlyHEHMHT uWIUIapm» aBTOpP OCTAeTCS BEPEH CBOEH
TPAAWIIMN: OH BO3JEPKHUBACTCS OT ONHCAHWN TPU OOBICHCHUHU TPHUPOIBI
M300paKeHMsI, HE TPOJOJDKAET IMOCIEI0BATEILHOCTh COOBITHI. HarmoHabHBIN
XapaKTep JIOTHYECKH JIOKA3bIBACT CBOIO CYIIHOCTh HMHOT/A CJIOBAMH, WHOTIA
JEUCTBUSAMH. DTa CUTyaIs TPOSBIACTCS Yepe3 CMEIIAHHBIA XapaKTep JeTalieH,
JUPUYECKYIO OKpacKy M (GuiaocoCcKkyro HaOMIOAATeNIbHOCTh, MyOIUIIUCTUYECKUN
sHTYy3ua3M. HemnocnegoBaTeNnbHOCTh  XYJIOKECTBEHHOM  JIOTUKM B 3TOM
MPOU3BEJICHUU OOBACHSETCS TEM, UTO OHO MOCTPOEHO Ha OCHOBE BOCIIOMUHAHUM.
B mnpoze VY.XommumoBa Xy/oxkKeCTBEHHAs HBOJIOIMA 00Opaza marepu obOpasyer
BHYTPEHHIOIO CHCTEMY pa3BUTHs U cOBeplieHCTBOBaHUsA. (CienoBaTelbHO, B
nuHamMuke oOpaza Tetu llommmm B «/[yHEHMHT wuILIapu» TPOCMATPUBAIOTCS
KOJIOPUTHBIE YEepPThI, CBOMCTBEHHBIC y30CKCKUM JKeHIuHaM. I[lucaremio ymaercs
PacCKpbITh XapakTep Y30€KCKHUX MaTepeil Ha npumepe coOcTBeHHOM Marepu. OO
yCIexe MucaTesis TOBOPUT TOT (PakT, 4ToO eMy yAaeTcss MHoraa coOpaTh B OJWH
00pa3 o0pasbl, COCTABIISAIONINE OCHOBY psijia XapaKTEPOB.
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O‘TKIR HOSHIMOVNING “YANGA” HIKOYASIDA MILLIY PORTRET
IFODASI

Annotatsiya: mazkur magolada Oc<zbekiston xalg yozuvchisi O‘tkir
Hoshimovning “Yanga” nomli hikoyasi tahlil qilingan. Xalq milliy koloritini
ta'minlab turuvchi asosiy omillardan biri milliy portret bo‘lib, uning hikoya
kompozitsiyasidagi magomi xususida mulohaza yuritilgan. Magolada obrazlar
tahlili orgali mavzuni yoritish va ilmiy xulosalash masalasiga diggat garatilgan.

Kalit so‘zlar: portret, milliy portret, adabiy portret, personaj, obraz,
prototip, xarakter, tip.

AHHOTaHl/Iﬂ: B I[aHHOfI CTaTbC AHAJIM3UPYCTCA IIOBECTH «30JIOBKa»
HapoaHoro nucatens Y30ekucrtaHa Otkupa ['ammmoBa. OJHUM U3 TJABHBIX
(GakTopoB, 00eCHeYMBAIOIIMX HAIMOHAJIBHBIA KOJIOPUT HApOJAa, SBIAETCA
HaHI/IOHaJIBHBIﬁ IIOPTPCT. B crarbe 0OCHOBHOE BHHMaHHE YACICTCA TCEMC
OCBCHICHHA N HAYYHBIX BBIBOAOB IIOCPCACTBOM dHAJIMN3ad H306paH(€HHﬁ.

KiaroueBbie c¢jioBa: MOPTPET, HALMOHAIBHBIM IOPTPET, JUTEPATYPHBIN
MOPTPET, MEPCOHAXK, 00pa3, MPOTOTHUII, XapaKTep, TUTT

Abstract: this article analyzes the story "Sister-in-law" by the national
writer of Uzbekistan Otkir Hashimov. One of the main factors that ensure the
national color of the people is the national portrait. The article focuses on the topic
of illumination and scientific conclusions through the analysis of images.

Keywords: portrait, national portrait, literary portrait, character, image,
prototype, character, type.

Kirish. “Yozuvchi olami degan tushuncha bor. Jahon adabiyotida qancha
daho, yuksak iste’dodli yozuvchi borki, shuncha betakror, o°ziga xos olam bor.
Firdavsiy, Ahmad Yassaviy, Sa’diy Sheroziy, Nizomiy Ganjaviy, Navoiy, Bobur,
Shekspir, Dante, Pushkin, Gyote, Bayron, Nodira, Mugimiy, A.Qodiriy, Cho‘lpon,
Fitrat, E.Xeminguey, Kafka, Kamyu, M.Sholoxov, Ch.Aytmatov, G.Markez,
M.Bulgakov, B.Pasternak, I.Brodskiy, P.Qodirov, O.Yoqubov, A.Oripov,
E.Vohidovlarnng har biri alohida olam, adabiy mamlakat. O‘tkir Hoshimov olam
ichra o‘z adabiy olamini yaratayotgan yozuvchilardan biri. Uning har bir asari
o°ziga xos, betakror hodisa” deya adabiyotshunos olim Abdug‘afur Rasulov O‘tkir
Hoshimov ijodini xolisona baholagan edi. Darhagigat, yozuvchining qator
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hikoyalari ham shu ummonning to‘lqini kabi mavjlanib e’tiborimizni tortdi va
uning “Yanga” hikoyasi tahlilimiz manbasiga aylandi.

Asosiy qism. “Portret” (fr.portraire — tasvirlamoq) — personajning so‘z
vositasida tasvirlangan tashqgi ko‘rinishi (qgiyofasi, jussasi, kiyimi, yuz-ko‘z
ifodalari, tana holati va harakatlari, qgiliglari), o‘quvchi tasavvurida jonlanadigan
to‘lagonli obrazni yaratish va uning xarakterini ochish vositalaridan biri. Portret
epik asarning kompozitsion unsuri bo‘lmish tavsifning bir ko‘rinishidir [1, 23].

“Yanga” hikoyasida vogea muallif tilidan bayon gilinadi. Bosh gahramon
yigit onasidan erta ayrilib yangasi va akasining garamog‘ida voyaga yetadi.
Yangasi gaynonasining vafotidan so‘ng ona o‘rnida ona, o‘rni kelsa opa kabi gayin
ukasi Akmalga g‘amxo‘rlik giladi. Akmal akasi hamda yangasi mehribonchiligi va
ko‘magida o‘qimishli bo‘ladi, hayotda o‘z o‘rnini topadi. Akmalni uylantirishadi
va onalarining vasiyatini ortig‘i bilan ado etishadi. Ammo gayin uka uylangach,
0z oilasi g‘am-tashvishlari bilan bo‘lib ota o‘rnida ota bo‘lgan akasini ham, ona
o‘rnida ona bo‘lgan yangasini ham unutib go‘yadi. O‘zlari nochor bo‘la turib
Akmalning kelajagi uchun borlarini sarf etgan aka va yanga bilan bog‘lig
hodisalarda biz tahlilga tortgan portret, anigrog‘i milliy portretning personajlar
xarakteri hamda hikoya syujetini ochishdagi ahamiyatini ko‘rib chigamiz. Hikoya
katta kelin — yanganing marhuma gaynonasining vafoti munosabati bilan ma’raka
qgilish maslahati hamda biroz moddiy yordam so‘rab Akmaljonning uyiga ovsini
uchun yogimsiz mehmon bo‘lib kelganidan boshlanadi:

“...Eshikni yangasining o‘zi ochdi. Akmalning yelkasidan quchoglab
ko‘rishdi. U yashil jemfer kiygan, shpatel durra o‘rab olgan, qoracha, ozg‘in
yuzida iymalanuvchan tabassum bor edi” [4, 50].

Akmal ishdan kelganda yangasi allagachon uyiga kelgan va eshikni o‘zi
ochayotgan edi. Bu vaqtga gadar Akmalning ayoli ovsinini xushlamaygina
o‘tirgandi. Tashqgi ko‘rinish tasviridan yanganing oddiygina, kamtar ayol giyofasi
ko‘z oldingizda gavdalanadi. “Ozg‘in yuzidagi iymanuvchi tabassum”i orqali esa
ibo-hayo va tarbiyasi, shuningdek, ijtimoiy ahvoli ham oydinlashadi. Yozuvchi
mahorati oddiy kiyim va ahamiyatli tuyilmaydigan yuzdagi tabassum orgali g‘am-
anduh, gayg‘u va xavotir, shodlig-u quvonch belgilarini ifodalay olganidir. Muhim
jihat shundaki, portret orgali butun boshli xarakter ochiladi. Aynigsa, milliy
ko‘rinishlar, belgilar o‘zbekona xarakterni ifodalashda ahamiyatlidir. Ozbek
adabiyotining nasr gulshanida milliy portret ko‘rinishlari aynigsa, Abdulla Qodiriy
romanlarida, Abdulhamid Cho‘lpon nasrida, Abdulla Qahhor hamda Said Ahmad
romanlari va hikoyalarida, Tog‘ay Murod roman va qissalarida, Shukur
Xolmirzayev hikoyalarida yaqqol ko‘zga tashlanadi. Chunonchi, “O‘tkan kunlar”,
“Mehrobdan chayon”, “Kecha va Kunduz”, “Ufq”, “Otamdan qolgan dalalar”,
“Oydinda yurgan odamlar” singari nasr namunalarining miliy xarakter hamda
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milliy portret qiyofasini yaratishdagi o‘rni va ahamiyatini adabiyotshunos va
tangidchilar munosabatida ko‘plab uchratamiz.

“Yonbosh tomondagi oshxonadan parcha gulli xalat kiygan, oldiga
klyonka fartuk tutgan Klara chiqdi [4, 50]. Akmal xotinining xalat ostidan tirsillab
turgan bo‘lig yelkalariga, kapgirni chaggon aylantirayotgan tilla uzukli go‘liga
birpas garab turdi-da, burilib xonaga kirib ketdi. Hali uyga kirganida yangasi
nimagadir iymanib jilmayib tuganini, nima uchun shoshilib ketib golganini endi
tushundi. Xotinining mix goggandek qarsillatib muomala qgilishidan, o‘zi bo‘lsa
jilovini shunchalik berib go‘yganidan g‘ashi keldi” [4, 51].

Kelinning tashqi ko‘rinishi, xususan, “gulli xalat”1, “tilla uzukli qo‘li”
tasviridan uning o‘ziga to‘q, yaxshi sharoitda yashayotganini fahmlash qiyin emas.
Shuningdek, kapgirini qo‘liga olib garsillatib muomala gilishi kabi harakatlaridan
eriga “gapi o‘tadigan o‘tkir ayol” ekanini ham sezish mumkin. Ikki ovsinning
Kiyimi, tana tuzilishi va ko‘rinishi, shuningdek, Xatti-harakatlarida o°zaro
zidlanishlar mavjud. Bu holat portretning o‘ziga X0S imkoniyatlarini namoyon
gilgan.

“Yangasi kelin bo‘lib tushganida ham qop-qora ozg‘in giz edi. Akmal
o‘zidan nari borsa ikki yosh katta bu gizga avvaliga unchalik ko‘nikolmay yurdi.
Negadir undan o‘zini olib qochar, yangasi paypog‘inimi, maykasinimi
yuvayotganini ko‘rib qolsa, iymanar, onasiga “o‘zingiz yuvmabsiz-da” derdi.
Ammo onasining kun sayin nari ketayotganini, oyoq-go‘llari shishib, yotib
golganini Akmal bilardi” [4, 52].

Akmal onasining oyoq-qo‘llari shishanini uning so‘nggi kunlaridan darak
ckanini yoshligi, hali g‘o‘rligi sabab u gadar ilg‘amagan, shuning uchun onasini kir
yuvishga undagandi. Chunki o‘zbek yigiti yangasi tugul opa-singlisidan ham
kiyimlarini yuvdirishga uyaladi. Zero, milliy ruh, or-nomus, ibo-hayo o‘zbeklar
gon-qoniga singib, katta-yu kichik, yosh-u gari, ayol-u erkaklar, xullas, butun
millat hayotining ajralmas gismiga aylangandir.

“...Xuddi onasi bor vaqtdagiday har kuni karavotining boshidagi stul
suyanchig‘ida dazmollangan shim, oppoq ro‘molcha, yoqgasi qordek toza ko‘ylak,
cho‘ntagida har kuni tushlikka loyiq pul...”

“...Akmal uyg‘onganida cho‘yan pechkada o‘t guvillab yonar,
yangasi pechka oldida cho‘ngayib o‘tirgancha xayolga tolgan, go‘yo uxlab
golganga o‘xshardi. Akmal pechka g‘irasidan tushayotgan yog‘duda yangasining
dog‘ bosgan yuzini ko‘rib, yanayam ozib ketganini, chehrasi g‘amgin ekanini
sezdi.

Yanganing xayolga tolishi, uxlab qolganga o‘xshashi va yuzidagi dog*
tasvirida uning “yukli”, ya'ni homilador ekanini his gilamiz. Ikkiqat ayolning "dog'
boshdan yuzi" deya o‘zbekona timsoli yozuvchi mahoratining yana bir girrasini
namoyon etgan.

99,
I
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— Akmalxon, men eshitdim, — dedi u past tovushda. Keyin bir zum jim qoldi-
da, uf tortdi: — Mayli, bizni o‘ylamay qo‘yagoling. Oyimning arvohini
chirgillatgani  go‘rgmaysizmi? Oyim sizni menga topshirib  ketganlar.
Tushunmayapsizmi?

Akmal yangasiga garadi-yu, ko‘zlarida yosh aylanayotganini, bu gaplarni
yurakdan ezilib aytayotganini sezdi. Sezdi-yu, o‘zining ham yuragi orzigib ketdi.
Shu tobda yangasining ko‘ksiga bosh go‘ygisi, dog® bosgan yuzlarini silagisi,
nimadir deb uzr so‘ragisi keldi” [4, 53].

Akmal o‘tgan umri, onasi va yangasi bilan bog‘liq lavhalar ko‘z oldidan o‘tar
ckan, yaqinlarining o‘ziga bo‘lgan iliq munosabati, qayg‘urishlarini eslaydi,
yordam so‘rab ko‘ngli og‘rib, qo‘li quruq qaytgan yangasini eslab vijdoni
giynaladi, ayolining nodonligi tufayli yangasi oldida xijolati ortadi.

Hikoyada yanganing ham, akaning ham ismi keltirilmagan. Binobarin, bu
insoniylik fazilatlarini o‘zida jamlagan o‘zbek akalarining hamda qalbi daryo,
bag‘rikeng kelinoyi-yangalarining umumiy ko‘rinishi va timsolidir.

Xulosa. Darhagigat, yozuvchilik mashaqgatli va mas uliyatli kasb.
[jodkorlar ham yozish, asar yaralish jarayonini, yozuvchi mas’uliyatli yukini
turlicha ta’riflaydilar. O‘tkir Hoshimov ilhom hagida so‘zlar ekan, shunday deydi:
“Ilhom, Tolstoy aytganidek, endi jim turolmayman, degan tuyg‘u bilan yozuv
stoliga o‘tirish. Bunaga paytda odam hamma narsani unutadi, rohat qilib ishlaydi.
O‘ylab, ba’zan yillab hal gilolmagan muammolarni bir haftada bemalol uddalaydi
[2].

“Yanga” hikoyasida akaning ta'rif-u tavsifi mavjud emas. Biz yanganing
xatti-harakatlari, portreti orqali akaninig ham oiladagi o‘rni, qanday inson
ekanligini fahmlay olamiz. Yanga shunday yaxshi, shunday diyonatli bo‘lsa, bu
uning erida ham akslanishi tabiiy. Zero, er bosh bo‘lsa, ayol bo‘yin. Biz tahlilga
olgan milliy portret ko‘rinishlarida fidoyi akalar, qalbi ummon yangalar hamda
oriyatli, vijdonli ukalarning o°‘ziga x0S Xxususiyatlarini kichik lavhalarda
ko‘rsatishga urindik.
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BADIIY MATNNING PSIXOLINGVISTIK TAHLILI

Annotatsiya: matnning  hissiyotlilik ~ xususiyati  insonning  ichki
kechinmalarini, vogelikka munosabatini o°‘ziga xos tarzda ifodalasa,
psixolingvistika matnning aynan shu xususiyatiga e’tibor qaratadi. Ushbu
magolada insonlarning nutqiy jarayonlarini psixolingvistik nuqgtayi nazardan tahlil
gilishda badiiy matnlarga tayanildi. Turli asarlardan olingan parchalar asosida
matnning psixolingvistikasi — matn uni idrok etuvchilar ongida ganday
mavjudligini o‘rganishga harakat gilindi.

Kalit so‘zlar: badiiy matn, hissiylik, psixolingvistik tahlil, nutg, lingvistik
xususiyatlar, leksik noaniglik, kognitiv jarayonlar.

AHHOTAIUS: €CITM YMOLMOHATIBHBIA XapaKkTep TEKCTa YHUKAJILHBIM 00pa3omM
BbIpAaKacT BHYTPCHHHUC MCPCIKNBAHUA YCJIOBCKaA, €ro OTHOLIICHUC K
I[CﬁCTBHTCJIbHOCTH, TO ICUXOJHMHI'BUCTHKA AKICHTUPYCT BHHMAHHNC HMMCHHO Ha
9TOM aclekTe Tekcra. B ﬂaHHOﬁ CTaTb€ Ha OCHOBC XYIOKCCTBCHHBIX TCKCTOB
AHAJIU3UPYIOTCA PCUCBBIC IIPOLHCCCHI YCIOBCKaA C IICUXOJIMHTBUCTUUECKON TOYKH
3penus. Ha ocHOBE OTPBIBKOB M3 pa3IMYHBIX NPOM3BEACHUN OblLIa MpearpuHsATa
IIOIIBITKA H3Y4YWUTHh IICUXOJIUHIBUCTUKY PpEUYM — TO, KaK TCKCT CYHICCTBYCT B
CO3HAaHWUM TOI'O, KTO €Iro BOCIpUHHUMACT.

KiroueBble ciioBa: TUTEpaTypHbIA TEKCT, SMOLMH, TICUXOJIUHTBUCTUYECKUM
aHaJIn3, pE€Ub, JIMHI'BUCTUYCCKHUEC OCO6CHHOCTI/I, KOHTCKCT, JICKCHUYECCKas
HCOOHO3HAYHOCTh, KOTHUTUBHLIC ITPOLICCCHI.

Abstract: if the emotional character of the text expresses the inner
experiences of a person, his attitude to reality in a unique way, psycholinguistics
focuses on this particular character of the text. This article relied on literary texts to
analyze human speech processes from a psycholinguistic point of view. Based on
excerpts from various works, an attempt was made to study the psycholinguistics
of speech — how the text exists in the minds of those who perceive it.

Keywords: literary text, emotion, psycholinguistic analysis, speech,
linguistic features, context, lexical ambiguity, cognitive processes.
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Kirish. Ma’lumki, mavjud bir gancha fanlar bitta umumiy obyektga ega
bo‘lishi mumkin. Birog, ular mavzu jihatdan bir-biridan farglanadi. Bu esa
obyektni gay jihatdan o‘rganishga bog‘liqdir. Shu o‘rinda inson tibbiyot,
psixologiya va lingvistika kabi bir gancha fanlarning o‘rganish obyekti bo‘lib, har
bir fan unga o°z pozitsiyasi nuqtayi nazaridan yondashadi. Shu o‘rinda psixologiya
va lingvistika kesimida yuzaga kelgan psixolingvistika fani til va til belgilari
tizimining ishlash jarayoni, ya’ni insonlar tomonidan til belgilarini yaratish va
idrok etish jarayoni bilan shug‘ullanadi. Bunda fagatgina til belgilari tizimi va
uning qurilish tamoyillarigina emas, balki nutgni shakllantirish va idrok etish
jarayoni ham muhim sanaladi. Ushbu fan uchun insonning nutgiy gobiliyati, til
belgilari bilan bir gatorda uning nutqiy vaziyati, yoshi, jinsi, millati, salomatligi va
ruhiy holati ham ahamiyatlidir.

Asosiy qgism. Psixolingvistika matndagi hissiyotlilik  (his-tuygularni
yetkazish qobiliyati) xususiyatiga alohida e’tibor garatadi. Matnning bunday
Xususiyati insonning ichki kechinmalarini, vogelikka munosabatini o‘ziga Xxos
pafos bilan ifodalaydi. Qahramonning hissiy kechinmalari va uning ruhiy holati
muallifning nutgiy vaziyat uchun tanlagan til birliklariga bog‘lig bo‘lib goladi.

Ushbu magolada insonlarning nutgiy jarayonlarini psixolingvistik nuqtayi
nazardan tahlil qgilishda badiiy matnlarga tayanildi. Turli asarlardan olingan
parchalar asosida matnning psixolingvistikasi — matn uni idrok etuvchilar ongida
ganday mavjudligini o‘rganishga harakat gilindi. Jumladan, Mario Pyuzoning
“Cho‘qintirgan ota” asaridan keltirilgan parcha asosida asar gahramonlaridan
birining nutqiy gobiliyati, uning xarakteri va ruhiy holatini o‘rganishga urinib
ko‘ramiz:

— Sizdan butun kuchingizni, mahoratingizni ishga solishni iltimos gilaman.
Onasi uni shunday holda ko rishini istamaymand....(Don go ‘lini uzatib, bir necha
dagiga Bonaseraga suyanib qoldi). O‘g‘limni ne ahvolga solishganini
ko ‘ryapsanmi [6,371]?

Don Karleonning nutgidan Kkeltirilgan ushbu parcha orgali o‘g‘lidan
dahshatli tazda judo bo‘lgan ota giyofasini ko‘rish mumkin. Birog, bu nutgning
boshga otalar nutgidan fargi shundaki, unda ortigcha g‘azab, alam, dard kabi
tuygularni ifodalovchi til birliklari uchramaydi. Aksincha, nutgda qo‘llangan
“iltimos gilaman”, “bor kuchingiz va mahoratingiz” kabi birliklarning qo‘llanishi
gahramonning nihoyatda aglli va mulohazali shaxs ekanligidan dalolat beradi.
Uning suhbatdoshiga dastlab “siz” deb murojaat qilishi o‘zaro kommunikatsiya
jarayonida talab etiladigan nutg odobining yuksak namunasini ko‘rsatsa, nutq
so‘ngida “ko ‘ryapsanmi” fe’li orqali suhbatdoshini sensirashi esa barcha dard-
hasratini ichida yashirishga urinayotgan, farzand dog‘ida adoyi tamom bo‘layotgan
— ota giyofasini yaqgol aks ettiradi.

https://buxdu.uz/ 82

https://buxdu.uz



AYNIY VORISLARI Ne 1 (4) (2024)

Ma’lumki, nutq — insonning fikrlari va his-tuyg‘ularini boshqalarga
yetkazish imkoniyatidir. Aloga vositasi sifatida nutq tufayli insonning shaxsiy
ongi, shaxsiy tajribasi bilan cheklanib golmasdan, boshga odamlarning tajribasi
bilan boyitiladi hamda kuzatuv va nutqdan tashgari boshga jarayonlarga
garaganda, to‘g‘ridan-to‘g‘ri bilish amalga oshiriladi. Nutq orgali bir kishining
psixologiyasi va tajribasi boshga odamlar uchun mavjud bo‘lib, ularni boyitadi,
rivojlanishiga hissa gqo‘shadi.

Umuman olganda, matnni psixolingvistik tahlil gilish badiiy matnning
mavzulari, g‘oyalari va yozuv uslubi hagida tushunchaga ega bo‘lish uchun foydali
vosita bo‘lishi mumkin. Muallifning tildan foydalanishidagi qonuniyatlarni
aniglash orgali biz matn va uning mazmunini chuqurrog tushunishimiz mumkin.
Badily matnning psixolingvistik tahlili badily asardagi ma’no va mavzularni,
gahramonning nutq vaziyatiga munosabati va hissiyligini yetkazish uchun tildan
foydalanishni tahlil gilish bilan shug‘ullanadi. Asarning mavzulari va g‘oyalari
hagida tushunchaga ega bo‘lish uchun matnda ishlatilgan so‘z va iboralar, ular
anglatayotgan mazmun-mohiyat bilan birga muallifning gahramon xarakteri va
nutq vaziyatiga mos birliklarni o‘rganish orgali muallifning yozish uslubini
tekshirishni ham o‘z ichiga oladi.

O‘z mohiyatiga ko‘ra, psixolingvistika odamlarning mulogot qilish uchun,
o‘z fikrlari hamda hissiy munosabatlarini ifoda etish uchun tildan ganday
foydalanishi va tilni ularning ongida gay tarzda gayta ishlashi bilan shug‘ullanadi.
Adabiy tahlilga bunday yondashuv esa matnda qo‘llanilgan so‘z va iboralarni
o‘gish va tushunish bilan bog‘lig kognitiv jarayonlar hagida tushunchaga ega
bo‘lishni o‘z ichiga oladi. So‘z va iboralarning kontekstini hamda ularning shu
kontekstda ifodalagan ma’nolarini o‘rganish orgali biz matnni tushunish bilan
bog‘lig agliy jarayonlar hagida tushunchaga ega bo‘lishimiz mumkin.

Adabiy asarlarda muallifning qgahramonlar fe’l-atvori, ularning nutgiy
gobiliyatlari hamda nutqgiy vaziyat omillarini kitobxonga gay darajada anig va
maqsadli yetkaza olishi muallifning so‘z qo‘llash mahoratiga bog‘lig bo‘lib goladi.
So‘z va iboralarning gahramon xarakteriga bog‘liq holda tanlanishi ushbu
gahramonni yanada yagindan tanish va matnni tushunish imkonini beradi. Quyida
Said Ahmadning “Ufq” romani qahramonlaridan biri — Ikromjonning nutgidan
olingan parcha orgali uning xarakteri, nutgiy vaziyati va ruhiy holatini tahlil
qgilishga harakat gilib ko‘ramiz:

— Onang gandog xotin edi! Qandog xotin edi! Nomard! Ona gabrga
go ‘yilayotganda ko ‘rib turib yoniga borolmagan, ogpadar! Oz qo‘li bilan
tuprogga Qo ‘yishdan gochgan yaramas! Onang gandoq xotin edi-ya! Sen
juvonmargga gandoq mehr go ‘ygan edi-ya! Sen uni o ‘ldirding! O Zing o ‘ldirib,
yana o ‘zing uni tuprogga go ‘yganlarini tomosha qgildingmi? Iflos![5,431]
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Ushbu parcha orgali muallif butun matnni yaratishda gapning ifoda
magsadiga ko‘ra his-hayajon gaplardan foydalanganining guvohi bo‘lamiz. Bu
gahramonning ruhiy holati bir maromda emasligidan dalolat beradi. U butun
nutgini yuqgori asabiylik va og‘ir bosim ostida ifodalaganini ko‘rsatib beradi.
Bundan tashgari matnda go‘llangan o°‘ldirmoq, gabr, tuprogga qe‘ymoq kabi
birliklar orgali gahramonning o‘tmish xotiralarini, gayg‘u va iztirobini; nomard,
ogpadar, juvonmarg, yaramas, iflos kabi birliklar esa gahramon ruhiyatidagi gahr
va g‘azab, alamzadalik kabi ichki hissiyotlarni yuzaga olib chiggan, deyish
mumkin. Matndagi gaplarning tuzilishiga ahamiyat beradigan bo‘lsak, barcha
gaplar sodda yoyig hamda so ‘z gaplardan tashkil topgan. Bu esa nutgiy vaziyatning
o‘ziga xosligini ta’minlashda va qahramonning ruhiy holatini ko‘rsatishda
ko‘makchi bo‘lib xizmat gilgan, deyish mumkin. Chunki, odatda, so‘zlovchi
shoshilgan vaziyatda yoki unda kuchli hayajon va asabiylik sodir bo‘lganda
murakkab gaplardan yoki go‘shma birliklardan foydalanmaydi. Sababi, unda
buning uchun vaqt hamda xotirjamlik yetishmaydi. Bularning barchasi esa
yugoridagi nutqiy vaziyatda gahramon ruhiy holati asabiy va tezlashganligini
anglashga ko‘mak beradi.

— Yot-begonalar tobutni yelkaga olib ketayotganlarini ko ‘rib chidab
turdingmi? Yo ‘lingga termulib ko r bo ‘lgan onaga shumi mukofot? Butun umrini,
jonini, rohatini bag ‘ishlagan onaga shumi mukofot? ... Sening o ‘rningga it bogsak
bo Imasmidi?! Onaga vafo gilmagan bola kimga vafo qgiladi?! Yurt ishiga
yaramagan bola gay ishga yaraydi?![5, 432]

Odatda, biz nutgimizda ritorik so‘roq gaplarni garshidagi suhbatdoshdan
javob olish magsadida emas, balki o‘z fikrimizni dalillash va tasdiglatish
maqgsadida qo‘llaymiz. Qahramon nutgidan keltirilgan navbatdagi nutqiy matn esa
ritorik so‘rog gaplardan tashkil topganligini ham shu bilan izohlash mumkin. Bu
yerda gahramon o‘zidagi savollarga javob olishni emas, aksincha, o‘zidagi
alamzadalikning, qahr-g‘azabning behuda emasligiga ishonch hosil qilish
magsadida qo‘llagan, desak yanglishmagan bo‘lamiz.

Psixolingvistikadagi yana Dbir muhim tushuncha leksik noaniglik
geoyasidir. Ushbu g‘oya go‘llanilgan so‘z yoki iboralarning kontekstga garab bir
nechta ma’noga ega bo‘lishi mumkin bo‘lgan hodisani ifodalab, tinglovchidan
biroz ziyraklikni talab etadi. Masalan, o‘t so‘zi “olov, otash, alanga” ma’nosi
bilan birga  “ma’lum  bir yo‘nalishda harakatlanish” yoki  “poyasi
yog ‘ochlanmaydigan yashil o ‘simlik” hamda ‘jigardan ajralib chiquvchi sarg ‘ish-
yashil rangli achchig suyuglik” kabi ma’nolarni ham ifodalab kelishi mumkin.
Ushbu holatda bu so‘zlarning aynan qaysi ma’noni ifodalayotganiga uning
kontekstdagi boshga so‘zlar bilan munosabatidan aniglik kiritamiz.

Ushbu kontseptsiyani adabiy tahlilda muallifning matnda bir nechta ma’no
va talqgin qgilish uchun tildan ganday foydalanishini tekshirish orgali ko‘rib chigish
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mumkin. Masalan, “O‘tkan kunlar” hamda ‘“Shaytanat” kabi ikki mashhur asar
orgali kitobxonlarga tanish bo‘lgan *“ Siz o‘shami?!” birligi har ikki asarda ham bir
xil mazmun-mohiyat kasb etmasligi ma’lum. Bunga quyidagi izohlar orgali aniglik
Kiritishimiz mumkin:

“Majburiyat ostida, yov qarashi bilan sekingina dushmaniga qaradi...Shu
garashda bir muncha vaqt qotib goldi. Shundan keyin bir necha gadam bosib
Otabekning pinchiga yaqin keldi va esankirangan, hayajonlangan bir tovush bilan
so ‘radi:[3, 33]

— Siz o‘shami?!

“O‘tkan kunlar” romanidan olingan ushbu parchada qahramonlarning eng
totli va hayajonli lahzalaridan biri ifodalangan bo‘lib, muallif go‘llagan
“sekingina”, pinjiga yaqin keldi”, “hayajonlangan bir tovush” kabi birliklarning
go‘llanilishi gahramonlar o‘rtasidagi ilig munosabat bilan birga Kumushning
baxtiyorlik va mumnuniyat kabi ruhiy holatini ifodalash uchun xizmat gilgan.

Endi navbatdagi parchaga diggat garatamiz:

“Zaynab seskandi. Ammo qo ‘llarini tutqazmoqga tirishmadi. Uning bilagini
ushlagan qgo‘l begona emas, tanish edi. Zaynab yovgarash bilan yalt etib
dushmaniga garadi, (ha, u yori emas, dushmani edi!) o ‘rnidan turdi. Esankiragan,
hayajonlangan bir tovush bilan so ‘radi:[4, 245]

— Siz...o‘shami?!

Tohir Malikning “Shaytanat” asaridan keltirilgan ushbu parchada esa
Zaynab tilidan aytilgan ayni o‘sha so‘zlar endi kutilmagan bir baxtni emas, balki
gahramonning qo‘rquvini, alamini ifoda etish uchun aytilgan. Muallif qo‘llagan
“seskanmoq’, “‘yovqarash”, “yalt etib”, “esankiragan” birliklari gqahramonning
ayni shu holatini ko‘rsatish uchun xizmat gilgan.

Xulosa. Xulosa qilib aytish mumkinki, badiiy matnning psixolingvistik
tahlili tushunish, anglash bilan bog‘lig kognitiv jarayonlar hagida tushunchaga ega
bo‘lish uchun gimmatli asos bo‘lib xizmat giladi. Matndagi so‘z va iboralarning
anglatayotgan mazmuni va kontekstni o‘rganish orgali biz matnni tushunish bilan
bog‘liq bo‘lgan aqliy jarayonlar va o‘quvchini muayyan g‘oyalar yoki mavzularni
gayta ishlashga tayyorlash usullari hagida tushunchaga ega bo‘lishimiz mumkin.
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SO‘ROQ GAP NUTQIY MULOQOT BIRLIGI SIFATIDA

Annotatsiya: maqolada o‘zbek tilidagi so‘roq gap va uning ko‘rinishlari,
so‘roq gaplarning lisoniy va nutgiy xususiyatlari, nutgiy mulogotda vogelanishi
hamda pragmatik mazmun kasb etishi hagida fikr yuritilgan. O‘zbek
tilshunosligida gap va uning turlarini pragmalingvistik tadqiq gilish muammosiga
bevosita alogador masalalar, xususan, so‘roq gaplarning nutgiy muloqot birligi
sifatida go‘llanishi, adresant-adresatlarning kommunikativ munosabatlarida nutqiy
tuzilmalarni shakllantirishi, turli pragmatik mazmunni ifodalash imkoniyatlari
tahlilga tortilgan.

Kalit so‘zlar: gap, so‘rog gap, substansial tahlil, nutqiy mulogot, adresant,
adresat, pragmatik mazmun, verbal vosita.

AHHOTaHI/ISI . B I[aHHOﬁ CTaTheC HNCCIIEA0OBAHbI BOIIPOCHUTCIILHOC
MNpEIOKECHUEC W €TI0 BHJABI B y36eKCKOM SA3BIKC, S3BIKOBBIC MW PCUCBLIC
OCO6€HHOCTI/I, peain3anuAa B pCUYCBOM OGIHGHI/II/I H I[IparMaTU4cCKOC COACPIKAHUC.
[Ipoananu3upoBaHbl BOMPOCH YIIOTPEOIEHUSI BOMPOCUTENBHBIX MPEIOKEHUN KaK
CAVHUI] peyeBOro oOmeHus, GOPMHUPOBAHUS PEUYEBBIX KOHCTPYKIMM B
KOMMYHHKATUBHBIX OTHOIICHHAX aApCCaHT-aApcCaT, BO3MOKHOCTH BbIPAKCHHA
MparMaTuuecKuX 3HAYEHUH, CBSI3aHHBIE C MPOOJIEMON M3YYCHUM TPEIJIOKECHUS U
CIro BHIAOB C TOYKH 3PCHHA IIPArMAJIMHIBHCTHUKH B y36eKCKOM SA3BIKO3HAHUU.

KiroueBble cjioBa: MMpCIIOKCHHAC, BOIMPOCHUTCIILHOC  ITPCAJIOKCHUC,
cyOCTaHLMaNbHBI  aHaldM3, pedeBoe  OOIIeHHWe,  aJpecaHT,  ajapecar,
MparMaTHuecKoe CoiepKaHue, BepOaIbHOE CPEJICTBO BHIPAXKEHHS .

Abstract: the article discusses the interrogative sentence and their types in
Uzbek language, linguistic and speech features, implementation in speech
communications and their pragmatic content. The issues of using interrogative
sentences as a unit of speech communication, the formation of speech structures in
addresser-addressee communicative relations, the possibility of expressing
pragmatic meanings related to the problem of studying a sentence and its types
from the point of view of pragmalinguistics in Uzbek linguistics are analyzed.

Keywords: sentence, interrogative sentence, substantive analysis, verbal
communication, addresser, addressee, pragmatic content, verbal means.

Kirish. Tilning asosiy vazifasi axborot yetkazishdan iborat. Shunga ko‘ra, til
birliklari axborot tashish bilan alogador nomlash va ifodalash vazifalarini bajaradi.
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Nomlash vazifasi tufayli til birliklari nominativ birliklar tizimini tashkil etsa,
ifodalash vazifasi sabab ular kommunikativ birliklar tizimiga birlashadi.

Gap fikr va tuyg‘u ifodalashi bilan boshqa til birliklaridan farq giladi. Ayni
vazifani axborot almashinuv jarayonida amalga oshirgani bois kommunikativ
birlik sanaladi va kommunikativ birliklar tizimidan o‘rin oladi. Aytish joizki, gap
kishilik jamiyatidagi kommunikativ munosabatlarning eng qulay, sodda va muhim
verbal vositasi hisoblanadi.

Gapning tarkibi, tuzilishi, qurilishi, turlari va go‘llanilishi haqida ma’lumot
beruvchi turli sintaktik nazariyalar mavjud. Xususan, substansial tahlil usullari
asosida gap va turlarining lisoniy sintaktik tabiati, lisoniy sintaktik qurilishi va
qurilish goliplari aniglangan [1; 7; 8; 9]. Shunday bo‘lsa ham, gap va turlarining
ilmiy tadqiqi bu nazariy asoslar bilan cheklanmaydi. Zotan, gap vazifasini nutq
vogeligidan tashgarida amalga oshirolmaydi. Til egalari nutgiy faoliyatida gap
ganday niyat va maqgsad, ganday vaziyat va sharoit, gaysi uslub va shaklda
ifodalanmasin, o‘z vazifasini nutgda vogelanishi asosida aniglashtiradi. Shunga
ko‘ra, gap, umuman, gap turlarining nutq faoliyatida o‘rganilishi til birligi sifatida
nafagat sintaktik tabiatini, balki turli nutgiy omillar qurshovida ochiladigan
pragmatik xususiyatlarini aniglash imkonini beradi. So‘roq gapga xos pragmatik
xususiyatlar tahlili gap va uning turlarini pragmalingvistik paradigmada tadqiq
gilish nugtayi nazardan dolzarbdir.

Asosiy qism. Ma’lumki, sintaktik birliklar — so‘z birikmasi va gap
sistemaviy, struktur, semantik, substansial yo‘nalishlarda tadgiq qilinib, ilmiy
asoslari shakllangan [1; 3; 4; 7; 8; 9]. Fanda ilmiy paradigmalarning almashinuvi
tilni til egasi — lisoniy shaxs nuqgtayi nazaridan nutgiy faoliyat doirasida
o‘rganishni ijtimoiy zaruriyatga aylantirdi. Shunga ko‘ra, gap va uning turlarini
ham nutgiy faoliyat doirasida tadqgiq etish ehtiyoji yuzaga keldi. Zero, o‘zbek
jamiyatidagi milliy yuksalish jarayoni fanni rivojlantirish va ilmiy dunyogqarashni
yangilashni, shu jumladan, “o‘zbek tilshunosligi fanidan lisoniy imkoniyatlarning
nutqly vogelanishini tekshirishga, ona tili imkoniyatlaridan amaliy foydalanish
samaradorligiga erishishning lingvistik ta’minini tayyorlash muammosi bilan
shug‘ullanishga jiddiy Kirishishni talab gilmoqgda. Yangi asr fani zimmasiga
yuklatilayotgan bu ijtimoiy buyurtma tilni yangi — substansial-pragmatik asosda
tadqiq qilish asosida amalga oshiriladi” [2, 27].

Fikrni shakllantirish va bayon qilish gap orgali amalga oshadi. Shu bois
gap kishilarning bir-biriga axborot uzatish uchun ishlatadigan asosiy birlik bo‘lib,
fikr ifodalashning eng oddiy va tipik ko‘rinishidir. Gap so‘zlovchi uchun fikr
ifodalash va axborot uzatish, tinglovchi uchun axborot gabul gilish vositasi
sanaladi. Tilning asosiy vazifasi — odamlarning bir-birlarini tushunishlari va o‘zaro
axborot almashinuvlarida vosita bo‘lib xizmat gilish. Axborot uzatish va gabul
qgilish vositasi bo‘lish tilning kommunikativ mohiyatidir. Kommunikatsiya jarayoni
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jamoani tagozo qiladi. Anigrog‘i, muayyan tilda axborot uzatish va gabul qilish
shu tilda so‘zlashish malakasiga ega Kishilarni tagozo qiladi. Bu esa
kommunikatsiya jarayoni ijtimoiy tabiatga egaligidan dalolat beradi.

Nutgda vogelashgan gaplar qurilish xususiyatlaridan tashgari yana o‘nlab
nutqiy xususiyatlar va nutqiy ma’nolarga ega bo‘lishi mumkin. Bulardan biri —
ohang va u bilan uzviy bog‘liq bo‘lgan gapning ifoda magsadiga ko‘ra, darak,
so‘rog, buyrug, undov, his-hayajon, so‘rog-undov (ritorik) va boshqa ma’nolarga
ega bo‘lishidir. Bunday ma’nolar gapning lisoniy qurilishiga alogador emas.

Gapning ifoda magsadi nosintaktik hodisalardan biri bo‘lib, gaplarning
darak, so‘roq, buyrug, undov, his-hayajon kabi ma’nolar kasb etishiga sabab
bo‘ladi. Gap ifoda magsadiga ko‘ra uch turga bo‘linishi ma’lum:

1) darak gap; 2) so‘roq gap; 3) buyruq gap.

Ayrim lingvistik manbalarda to‘rt turga ajratilib, istak gap ham kiritilgan.

So‘roqg gaplar nutgda so‘zlovchiga noma’lum narsa, hodisa, vogea, predmet,
shaxs, harakat, holat, makon, zamon yoki jarayon haqida ma’lumot olish
magsadida yuzaga keladi. Ta’kidlash kerakki, so‘zlovchi nutgiy jarayonda so‘roq
gaplar yordamida suhbatdoshidan javob olishga urinadi. Shu sababdan bu gaplar
dialoglarda, nutgiy mulogotda ko‘p go‘llaniladi.

Masalan: Qaysi mahallada yashaysiz?(tanishuv vaziyatida); Ahvolingiz
yaxshimi? (so‘rashuv vaziyatida); Menga nima olib keldingiz? (bolaning
murojaatida); Masalani gaysi usullar bilan yechdingiz? (dars jarayonida); Sen-chi?
O ‘sha gizni taniysanmi? (do‘stlar suhbatida) va h.

Barcha tillarda bo‘lganidek, o°‘zbek tilida ham so‘roq gaplarni
shakllantiruvchi lisoniy vositalar mavjud. So‘roq gaplar

1) so‘roq olmoshlari (kim? nima? gaysi? gancha? necha? gachon?...);

2) so‘roq yuklamalari ([-mi], [-chi], [-a], [-ya]);

3) so‘rog ohangi yordamida shakllanadi va gap oxiriga so‘roq belgisi
go‘yiladi.

So‘roq olmoshlari bilan shakllangan gap so‘rogga javob bo‘luvchi so‘z
(so‘zshakl yoki birikma)ni talab giladi: —O ‘zbekiston Respublikasining “Davlat tili
to ‘g ‘risida "gi Qonuni gachon gabul gilihgan? — 1989-yilning 21-oktabrida gabul
gilingan.

So‘roq yuklamalari bilan shakllangan so‘roq gaplar esa “Ha” yoki “Yo‘q”
javobini talab giladi. Masalan: — Omadga ishonasanmi? — Ha. Agar ishonmasam,
bu kunlarga yetmasdim.

Ohang gapning ifoda mazmuniga ta’sir giladi, jumladan, so‘roq gaplarni
shakllantiradi.Masalan: Salima shu yil o ‘gishni bitiradi. — Salima shu yil o ‘gishni
bitiradi? (Salima shu yil o ‘gishni bitiradimi? so‘roq gapi hosil bo‘ladi.)

Nutgiy vogelikda so‘roq gapda so‘roq ma’nosiga boshqa ma’no qorishgan
bo‘lishi mumkin:
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1) so‘rogning o‘zi: Halim keldimi?;

2) so‘rog-hayrat: Xabar keldimi?;

3) so‘rog-taajjub: Yakshanba kuni ham ishlaymizmi?;

4) so‘rog-mamnunlik: Halim o ‘gishni tugatdimi?;

5) so‘rog-gumon: Javob berarmikin?;

6) so‘rog-taxmin: Siz bilan kecha ko ‘rishmagandikmi?;

7) so‘roq-darak: Tugatdimi? (Ko ‘rdingmi, tugatdi.);

8) so‘roq-buyruq: Tezroq bormaysizmi? [9, 382].

O°z navbatida, so‘roq gaplar kutilayotgan javobga munosabatiga ko‘ra uch
turga bo‘linadi:

1. Sof so‘roq gap. Bunday so‘roq gap, odatda, javob talab giladi:

— O‘gituvchi gani? Qaysi dars bo ‘lishi kerak edi?

2. Ritorik so‘roq gap. So‘rog gapning bu turida javob talab gilinmaydi.
Zotan, javob gapning o‘zida yashiringan va barcha uchun ma’lum bo‘ladi. Bu xil
gap mohiyatan darak gap, ammo shaklan so‘roq gapga teng. Masalan: Kim biladi
ayol zotining ko ‘nglini?

Ritorik so‘roq gaplar mazmunan rang-baranglikka ega:

— tasdigni ifodalaydi: Kim ona yurtini sevmaydi?!

— inkorni anglatadi: Vaqtni ortga qaytarib bo larmidi?!

— taajjubni aks ettiradi: Piching qgilgani qgizig bo ‘Idi-ku?

— g‘azabni ifodalaydi: Bir norasidani shunchalik xo ‘rlaysanmi, nokas?

3. So‘rog-buyrug gap. So‘roq gapning bu turi “Hozirgi o‘zbek adabiy tili”
darsligida shunday ta’riflanadi: “So‘rog-buyruq gap so‘roq yo‘li bilan buyurish
ma’nosini ifodalaydi: Tezroq kelmaysizmi?” [9, 382].

Demak, so‘roq gapning asosiy belgilari quyidagilardan iborat:

1.So‘rog gap gapning ifoda magsadiga ko‘ra bir turidir.

2.50‘roq gap grammatik shakllangan bo‘ladi.So‘roq gapni shakllantiruvchi
vositalar uch xil: so‘rog olmoshlari, so‘roq yuklamalari va ohang.

3. So‘roq gap mazmuniga muvofig ohangga ega bo‘ladi. Nutqgiy vaziyat va
kommunikativ magsad, shuningdek, mazkur gapni shakllantiruvchi vositalar
so‘rog ohangini belgilaydi.

4. So‘roq gap nutqda, umuman, axborot olish, uning noma’lum qirralarini
aniglashtirishga xizmat giluvchi sintaktik birlik sanaladi.

So‘roq gaplar nutgiy mulogotda faol qo‘llanadi. So‘rog gaplar mulogotda
vogelashiganda ganday xususiyatlarni namoyon etadi? Buni aniglash uchun badiiy
matndagi mulogot Ko‘rinishlariga e’tibor qaratdik. Jumladan, Sh.Xolmirzayevning
“Tabassum” hikoyasida so‘roq gaplar qo‘llangan mulogotni kuzatdik:

“Shunda oldidan bir kiyik chigib goldi. Keyin bir ovchi ko‘rindi. Kiyik
Jalildan hurkib, ovchiga burildi. U otib oldi. Jalil chopib borib, kiyikning oyog‘ini
bosib turdi. Ovchi so‘yib halolladi. Keyin Jalil:

https://buxdu.uz/ %0

https://buxdu.uz



AYNIY VORISLARI Ne 1 (4) (2024)

— Og ‘a, bizdan hurkib sizga yo ‘liqdi, tanimizni bermaysizmi? -dedi.

— Kimsan o zing?

— Bu dunyoda otasi o Imagan kim bor, onasi o Imagan kim bor?

— Kimsan? Kimlardan bo ‘lasan? Nima qilib yuribsan?

— Tagi yetimman, og‘a... Lekin otamiz beli baguvvat odam o‘tgan. Undan
besh-o‘nta ushog mol bir cho‘ponning go‘lida qolgan deb eshitar edim... Mana,
fursati yetdi deb shuni gidirib chigdim. Topsam, insof gilsa...

— Bosmachilar yeb ketgan bo ‘Isa-chi?

— Teshib chigsin.

— Qizillar yegan bo ‘Isa-chi?

— Og‘a, yetimning hagiga kim ko‘z olaytirsa, topadi...

— Oti nima ekan u cho ‘ponning?

— Shuni bilmayman-da... Bir cho‘pon deyishdi. Otam o‘lim oldida tildan
golgan edi.

— Shuni izlab yuribsan?” [10, 119]

Mulogotning ushbu ko‘rinishida o‘n xil so‘roq gap vogelashgan hamda
ishtirokchilarning nutqiy harakatlarini shakllantirgan. Mazkur so‘rog gaplarning
pragmatik xususiyatlari mulogotda bajargan vazifalarida namoyon bo‘ladi.

— Og ‘a, bizdan hurkib sizga yo ‘ligdi, tanimizni bermaysizmi? Mazkur gap
o‘ljaning bir ulushini talab gilish mazmuniga ega. Anigrog‘i, nutqiy tuzilma
pragmatik jihatdan “Tanimizni/haqimizni/ulushimizni bering” mazmunidagi darak
gapga teng. E’tiborli tomoni shundaki, muloqotda talab/istak mazmuni so‘roq gap
orgali yuzaga chigqgan.

— Kimsan o zing? Bu so‘rog gapda o‘z tani/hagini talab gilayotgan Kishi
shaxsini aniglash va uning talab gilishga hagi bor yoki yo‘gligiga ishora qilish
mazmuni vogelashgan.

— Bu dunyoda otasi o Imagan kim bor, onasi o Imagan kim bor? Savolga
savol bilan javob berish usuli orgali adresantning ota-onasi vafot etganligi, ya’ni
yetim ekanligi hagida xabar berish ushbu so‘roq gap shaklida aks etgan. Nutqiy
tuzilmadagi bu xabar mohiyatan darak gapga tengdir. Chunki “Hamma ota-
onasizlar kabi, men ham yetimman” mazmuni nutqiy mulogotda ritorik so‘roq
orgali ifodalanib, darak gapga nisbatan imkoniyatlari kengligini ko rsatadi.

— Kimsan? Kimlardan bo lasan? Nima gilib yuribsan? Bir-biriga mantigan
bog‘langan uchta so‘roq gapda adresant hagida to‘lig ma’lumotga ega bo‘lish,
uning shaxsini — kasb-kori, nasl-nasabi, magsadini aniglashtirib olish mazmuni
ifodalangan. Bu kabi so‘rog gaplar ov jarayonida tanishuv vaziyati tufayli yuzaga
kelgan. Tanishuv vaziyatida bunday savollar noodatiy tuyulsa-da, tog‘da, ov
paytida duch kelgan notanish kishiga nisbatan o‘rinlidir. Tayyor o‘ljaga sheriklikni
da’vo qilgan kishidan norozilik va “o‘ljadan ulush olish” magsadiga shubha bilan
garash sababli adresant savollari keskin tus olgan.
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— Bosmachilar yeb ketgan bo ‘Isa-chi? gapi adresantning niyatini bilish va
undan kelib chigadigan harakatga undashni ifodalaydi. So‘roq gap Bosmachilar
yeb ketgan bo ‘Isa, nima gilasan? shaklida to‘lig ifodalanganda ham kommunikativ
magsadni aniglash, asosiysi, undash nutqiy harakatni yuzaga keltirgan bo‘ladi.

— Oti nima ekan u cho ‘ponning? Ushbu gapdan so‘zlovchining rost yoki
yolg‘on gapirganligini aniglash, ishonchsizlik, gumonsirash mazmuni anglashiladi.

— Shuni izlab yuribsan? Adresantning bu gapida esa gumonni tasdiglash,
ya’ni “nahotki shuni izlab yuribsan?”, “ehtimol, boshqa narsani izlayotgandirsan?”,
“aslida, magsading cho‘ponni izlash emas” mazmunidagi shubha, gumon va
mantiqiy inkor o°z ifodasini topgan.

Xulosa. Ayon bo‘ladiki, so‘roq gapning nutgiy mulogotda vogelanish
imkoniyatlari darak gapga nisbatan ancha keng bo‘lib, ishora, talab, istak, undash,
taxmin, tasdig, inkor, sinash, ishonchsizlik, shubha-gumon, ikkilanish kabi
pragmatik mazmun kasb etadi. So‘roq gap nutqiy faoliyatda grammatik tabiatiga
muvofiq vazifalardan tashgari til sohiblarining nutgiy harakatlarini
shakllantiruvchi lisoniy verbal vosita, adresant va adresatlarning kommunikativ
niyati, magsadi, ehtiyojlari, ruhiy holati, madaniy kompetensiyasini ifodalovchi
mulogotning verbal birligi sifatida xizmat qilishini ta’kidlash lozim.
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OCHOBHBIE 3ATAYH Y3BEKCKO-PYCCKOI'O PYCCKO-
Y3BEKCKOI'O TAPAJUVIEJIBHOI'O KOPITYCA

AHHOTAIUA. Mmakoaaga 3aMOHAaBHUM TUIIIYHOCIIUK Ba
TAPKUMAITYHOCJIUKHHUHIT ):[onsap6 MYaMMOJIAPpUHU TAAKUK KWJIMIIO Ba XaJI KHWJIWII
MMKOHUHU OepajuraH KOpNycC JIMHTBUCTUKACUHUHT yCIyOJapu Ba TamMoWWLIapu
MyXoKaMa KWIMHQJAW XaMJa Y30ek-pyc pyc-y30ek mapanen KOpIyCHUHU
ApaTHIIIara Myammonap. Mwmmi MUKECHAru napajuiesa KOPIYCHUHI XaXXMHU Ba
UIUIa0 YMKWJIUIIM JIEKCUK Ba TpaMMaTHK Japaxazaa *kyJla Mypakka®d Kuécuil Ba
THUIIOJIOTHUK TAAKHUKOTIIAP yTKa3Hm Y4YH KCHI' UMKOHMATIIAP ApaTaiu.

Kamur CS"3JIap: KOMIIBIOTCD JIMHIBUCTHKACH, KOPIIYC JIMHI'BHUCTHUKACH,
I[mapaJuicii KOpIIyC, TapKUMaIllYHOCJIMK, TapKuMa, KOPITyC MCTOIH, ITOJIUJIMHI'BAJI.

AHHOTaIII/Iﬂ: B CTAaTbC PACCMATPUBAIOTCA MCTOABI U ITPHUHIIHIIBI KOpHYCHOfI
JIMHI'BUCTHKH, IIO3BOJIAIOMIMEC HMCCIICAOBATL W PCIIATh AKTYAJBHBIC 3aJauu
COBPCMCHHOI'O A3BIKO3HAHHWA W IICPCBOAOBCACHHA, 4 TAK JKC HpO6J’IeMI>I CTOAIIUC
nepesl Y4YEeHBIMH TIPH  CO3JaHUU  PYCCKO-Y30EKCKOTO  y30EKCKO-PYCCKOTO
napasuiesibHoro kopnyca. O6bEM U MpopabOTaHHOCTh MapaJlieIbHBIX KOPITYCOB B
COCTaBC KOpPIIyCa HAOMOHAJIBHOI'O A3bIKAa IPCACTABIACT HIMPOKHUC BO3MOKHOCTH
A1 IPOBEACHUA AJOCTATOYHO CJIOKHBIX COIIOCTABHUTCIIBHBIX M THITOJIOTHMYCCKHUX
WCCIIEIOBAHNI, KaK HA JICKCUYECKOM, TAK U Ha TPAaMMAaTHYECKOM yYPOBHSIX.

KaroueBnle ciioBa: KOMIIBIOTCPpHAA JIUHTBUCTUKA, KOPITYCHAs JIMHI'BUCTHUKA,
MapaJyIeIbHBIM  KOPIYC, MEPEBOJOBEACHUE, TIEPEBO, KOPITYCHBI  METOJ,
HOJ'II/IJ'II(IHFBaJ'II)HI)II‘/JI, SJICKTPOHHBIC CJIOBAPH, XYIOKCCTBCHHBIC ITPOU3BCACHUA.

Abstract: the article discusses the methods and principles of
corpuslinguistics, which make it possible to investigate and solve actual problems
of modern linguistics and translation studies. The volume and elaboration of the
parallel corpora within the National provides many opportunities for conducting
complex comparative and typological research, both at the lexical and grammatical
levels.

Keywords: corpus linguistics, parallel corpus, translation studies, corpus
method

Beenenne. XX| Bek — 93T0 Bek HHGOPMAIMOHHBIX TEXHOJOTHI B
auHrBuctuke. CrusHUE KOMITIOTEPOB M JIMHTBUCTHUKM  JaeT  OOJIBIIYIO
BO3MOXXHOCTh B paboTe ¢ OOJIBIIMMHU MacCUBaMU TEeKCTOB. Bropas momoBuHa XX
1
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BEKa CBA3aHa C pa3BUTUEM KOMIBIOTEPHOM M KOPIYCHOW JIMHIBUCTHUKH,
3aHHUMAIOIIECs Pa3pabOTKON, CO3JAHUEM U UCTIOIB30BAHUEM TEKCTOBBIX KOPITYCOB.
CoznmaHHbIe KOPIYChl TEKCTOB BOOpanmd B ceOs IIUPOKHI CHEKTP SI3BIKOBBIX
JAHHBIX, TaKHX KakK CJOBapH, XYyJOKECTBEHHbIE IPOM3BEICHUSA, HAY4YHO-
TEXHUYECKUE TEKCThl COBPEMEHHBIE TEKCTHI ONPEAEIEHHON TEMAaTUKH U T.I1.
B.IlnyHrstH oTMe4aeT 0 HOBOM OTHOIIEHHHM K MpoOJIeMe M3yYEHHs SI3bIKa,
MO/ HOBBIM YIJIOM «E€CJIM Mbl XOTUM Ha3BaTh TakKyl 00JIaCTb JMHTBUCTHKH,
KOTOpasi IO OIpPEIEICHUIO SBISIETCS CYNEPCOBPEMEHHOHN, TO TEPBOE, YTO
MIPUXOJINUT B FOJIOBY, — 3TO KaK pa3 JUHIBUCTHUKA KopirycoB» [8, 15]. CoBpeMeHHOE
IporpaMMHOE oOOecrieueHue, IMpeJAHa3HauYeHHbIE [UIsI O00pabOTKH  SI3bIKOBOTO
MaTepuana, CO3JaHHE€ HWCKYCCTBEHHOTO WHTEJJIEKTa, 00paboTka TEKCcTa Ha
€CTECTBEHHOM S3BIKE CTalld OCHOBHBIM TOJYKOM B Pa3BUTHUM KOPITYCHOM
JUHTBUCTUKH. B HacTosiee Bpems Bce 0OJIbLIE UCTIOIb3YIOTCS 00bEMHBIE TEKCTHI
JUIS TIepeBoia. B 3TUX HensX KOpmycHas JMHTBUCTHKA, & UIMEHHO NapajuIeIIbHBIN
Kopnyc, Bxoasmumii B coctraB HKS MoxeT HaMHOro 001er4uTh BECh 3TOT MPOILIECC.
OcnoBHas yactsk. [lapamtensuenii kopnyc (Parallel Corp) — snexTponHBIit
aHaJIOr TEKCTOB NapaJJIENIbHOIO TEPEBOJIa; COCTOMT W3 MHOXKECTBAa OJIOKOB
OPUTHMHAIIBHOTO TEKCTa Y OJWH WJIM HECKOJBKHUX €ro nepeBonos [7,28]. Cozmanue
napajuieIbHOr0 Kopiyca, Kak OJHOro u3 cyokopmycoB HamumoHanbHOTro Kopiyca
A3blKa WK 0COOOT0 TUIA KOPIYycCa, K CErOJHAILIHEMY JIHIO SIBJSETCS OIHOM U3
aKTyaJIbHBIX MPOOJIEM MUPOBOW JTUHTBUCTUKH. KopmycoM mapaiiieibHbIX TEKCTOB
OOBIYHO HAa3bIBAIOT MHOKECTBO TEKCTOB HAa OJIHOM KaKOM- JMOO f3BbIKE M MX
IIEPEBOIOB HAa OJWH WM HECKOJBKO JPYIUX S3BIKOB. OCcoOGEHHOCTBIO
napajuIeIbHOTO KOpIlyca SIBJSIETCSI COOTBETCTBUHU, KOTOPOE JOJKHO OBITH MEXIY
€AVMHUIAMU OpHUIMHAja W IEPEBOJHOIO TEKCTa, KOTOPOE JOCTHUTAETCS ITyTEM
BbIpaBHUBaHU [6,233]. OueHp 4acTO MapajulesIbHBI KOPIYC MOXET BKIIIOYATH B
ce0s1 HECKOJIBKO MEPEBOAOB OJHOIO XYJ0KECTBEHHOIO MPOU3BEIECHUS, TO €CTh OH
ABJISIETCSl TIOJIMBAPUAHTHBIM TapaJyIebHBIM KOPIYCOM (HampuMep MOBECTb
['Tynama «O30pHHK» TepeBelleHa C Y30EKCKOTO sI3bIKa Ha PYCCKUH SI3bIK
@.1lalixyrnuHoBbiM 1 A.HayMOBBIM) WJIM K€ MEPEBOJ OJHOTO MPOU3BEACHUS Ha
pazubie s3biku («EBrenuii Onerun» A.C.IlymkunHa nepeBeaeH Ha 39 s3bIKOB
MHUpa), YTO HAXOAHUT CBOE OTPa)K€HHE B KopIlyce (MHOTOS3bIYHBIN Kopiyc). Ho
HECMOTps Ha BCE OTHU PA3HOBUIAHOCTH BCE OHHM BXOIAT B COCTaB MapaJICIBHOIO
KopImyca si3blka. B pa3HbIX cTpaHax Mupa CO3[JaHO YK€ JOCTaTOYHO OOJIbIIOE
YHCIIO TAaKUX MapauleIbHBIX KOPITYCOB TEKCTOB. HeobOxoauMmocTs Takoro pojna
KOpIyca 3aKJIF04aeTcsl B TOJYyYEHHH MPABWIBHBIX W TOYHBIX OTBETOB Ha
CO3JIaBIIIMECs BOMPOCHI KaK IO JICKCUKOJOTHH, TaK | 1Mo Jekcukorpaduu [2, 289].
Hammonaneabiii  kopmyc  pycckoro  seika (HKPS)  coctour w3
MHOTOYHUCJIEHHBIX CYOKOpITyCOB OJHHUM M3 KOTOPBIX SBIISIETCA MapajiiesIbHbIN
kopnyc. Ilapamnensnsiii kopnyc HKPS coctouT B OCHOBHOM W3 TEKCTOB
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XYyJI0O)KECTBEHHBIX MPOU3BEICHUN C MX MEPEBOAAMH — C PYCCKOTO Ha KaKOW-THOO
Jpyroi, HampuMep HEeMEUKUW, aHTJIuiCcKuil u T.4. B Hamem ciaydae y30ekcko-
PYCCKUH H PYCCKO-Y30€KCKHMU TapajUIeIbHBIA KOPITyC eIme He 10 KOHIIA
pa3zpaboraH. PaGoThl 1Mo pa3paboTKe MmapajIeIbHOTO KOpIyca HadaThl TPYMION
y4eHBIX BO TiiaBe ¢ AOmypaxmanoBoi H.3. Cremyromuii mpoekt paszpaboTaH
Paynooit JI.LP 1o pa3paboTke 3JIEKTPOHHOTO KopIyca Y30€KCKOTO S3bIKa,
OPUCHTHPOBAHHBIH Ha 0Opa3oBaTeNbHYI0, OOydYamIyro (YHKIHIO KOpIyca.
OOy4Jaromuii KOpPIyC HalpaBieH Ha OOYYCHHE KaKoro-THMOO sI3bIKa WU JKe
HaIpaBJieH Ha 00y4YeHUe KaKuX-JI10o mpoOsieM, OCHOBBIBAACh HA COOPHUK TEKCTOB
U MaTepuasioB. Tak ke mapajuiebHO BeeTcs 0oJibllas uccieoBaTeNbekas pabora
M0  CO3JIaHUI0 W pa3paboTKe  Y30EKCKO-PYCCKOTO  PYCCKO-Y30€KCKOTO
napajuieIbHOTO Kopityca B byxapckom rocy1apcTBEHHOM YHUBEPCUTETE.

3ayeM K€ HaM HYXXEH MapajulenbHbl Kopmyc? IlapamienbHblii KOpmyc
CIYXUT I HaONIOACHUS 3a CTPYKTYPHBIM COJIEpKaHHEM S3bIKa IepeBO/a,
BO3MOKHOCTSIMH CJIOBOCOYETAHWUN W CIIOB B ONPEICICHHOM KOHTEKcTe. Takue
KOpIyca IIMHPOKO HCIIONB3YIOTCSI B CPAaBHHUTEIBHON JMHTBUCTHKE (C IICJIBIO
aHajau3a CTPYKTYphl JBYX SI3bIKOB); B 00JacTu mepeBoaa (C IEIbl0 IOMCKa
HKBUBAJICHTA HCXOAHOTO TEKCTa Ha JAPYTUX SA3bIKAaX); B aBTOMATHYECKOM ITEPEBOJIC;
B JIMHTBOAMJAKTHKE; JieKcuKorpadun OCHOBBIBAsCh Ha KOPITYC TapajuieIbHBIX
TEKCTOB MOHO TIPOBOJUTH COIMOCTaBUTEIbHBIM, KOHTPACTUBHBIM aHAJIM3,
HAaXOJUTh OOIIME TOYKU COMPUKOCHOBEHMSI B Pa3BUTHH OJIM3KOPOJICTBEHHBIX
S3BIKOB, a Tak)Ke HaWTH OTIWYHUTENIbHBIE ocoOeHHOCTH[1,49]. SBnsercs
MOMOIIHUKOM B MCCJIEIOBATEIhCKOW  paboTe MO0  CPaBHUTEIHHOMY
JUTEPATYPOBEICHUIO, IMHTBOKYJIBTYPOJIOTUH, TIEPEBOIOBEICHUIO.

TexcThl mapanienbHOr0 KOpIyca MOTYT IMOMOYb B PEIICHUM LEIOTO psiia
JIMHTBUCTHYECKUX IIEJIEH:

[Ipu mepeBoje XyJAOKECTBEHHOTO TPOM3BEICHUS  BBIICTACTCS P
TPYIHOCTEMN, KOTOPBIE MOTYT UCKa3UTh TOT WJIM MHOU NEPEBONHON MaTepuan. s
HaTJISTHOCTH BO3bMeM TepeBoIbl oBecTH [.I'yimsima «O30pHHUK» U CPaBHUM HUX C
OPUTHHAJIOM.

— Pacmanap 0600. Katimox 6030punune 6ypurumuoa Maxkamanune 6ouuoa
Unxom camosapuunune kammarxou 4otixonacu 6yaud, yHoa epammoghoH YaiuHaou.
Typau-myman naacmunxanap opkanu Tyiuuu xogus, Xampokyn kopu, Xoowcu
A6oynazuz ea PDapzona ANNAYUU XOMUHIAPU KeMMA-Kem MaKoMaap, SuLaap,
awynanap aumaou. Yotixonaoa sncou emuwmanou. Y3yn pacma, sxcyxyo pacma,
ammopauk 6a 60wKa pacmanaprHuxe dousauyanapu casoooan Oy eakmiapuoa
0y YoUXOHA2A UURUIUO MEXMOHXOHANAPOEK -ypmaoa Kamma 6apkauiapoan KaHo-
Kypc, nucma 600om, Mypadboo-Huuon10a, 0OUHOH, UWUPMOU HOHLAP OUNAH WUAMATOK,
besamunean — dacmypxon —ampoguoa  uakuakiawub  ymupuwaou. bavsu
boueauuaiapHure 0AcCmypxonuod KOpHuea Kaioupoy cypamu COAUHSAH, yCmued
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HOXONIOaH MYpP MYKUIeaH KOHbAKAap Xam kypunap 30u [3,4]. (Ham mepesoj.
Toproseie psawl mpomBeTaloT. B Hauane nBopa Ha YIJIy pBIHKA, TJ€ TOPTYIOT
KaiiMmakom, B Hauvasie 37aHUSI MaxkKambl (IOJUILEUCKOTO Y4acTKa), pacloJiokKeHa
OoJbInas yaitxana camoBapiiuka Minpxoma, riae urpaet rpaMmModoH. 3Bydar MecHu
Toiun Xaduza, Xampakyn Kopu, Xamxu Abmynazuza u depranckux nesuil. B
yalixaHe BCErjla He XBaTaeT MeCTa)

— B bonvwon uatixane Hnvxama-uauxanwuka, umo cmoum Kax pas Ha
nosopome om MOJOYHO20 psaoa K maxaiie Maxkama, uepaem epammopon, 6e3
VMOJIKY 38y4am CmapunHvle NecHu 6 ucnoanenuu Tyuuu-xagusa, Xampakyna-
Kopbl, Xooxcu A60yn-Azuza unu epeancrkux nesuy. Mecma 6 uatixane éce20a He
xeamaem. Tym npoeoosm ce60000HOe 6pemsi OAUCKUe CbIHO8bSL U3 MOP2OBbIX
paoos. Onu cobuparomcs 80Kpye oacmapxaue, nocpeou KOmopo20 HA OO0NbUIOM
MeOHOM NOOHOCEe PA3JI0JHCEeHbl Caxap, MUHOANb, (UCMAWKU, PA3Hble CIA00CMU,
cmoum 6 nocyoe 6apemve, d 3a4dcmylo Kpacyemcsi U KOHbAK 6 CONOMEHHbIX
NJIemeHKax ¢ uzobpasiceHuem IACmouKu. Ycascusasacv, OHU Geceno 20pAaHAm,
PACCKazvl8aiom anekoomvl, CONpo8oIcOaemble 2POMOBbIM PAHCAHbEM. Jlexkanam,
OeOHbIM KyCcmapsam, Kazaxam, Kupeuzam, npuexasuum Ha 6azap uzoaiexa, Heueo
ctooa u cosamucs.( nep A.A.Haymosa)[4,4]

— Oecpomnas bazapuas niowads 3aiuma ApKUM  COTHYeM. 30ech
MHO20II00HO, O0JCUBNIEHHO U KpacouHo. Taxkozeo uzobunus aumapHo20 euHozpaod,
OYUUCTNBIX NEPCUKO8, 2pYuL U S1O10K 8bl OONbULE HU20E He Yeuoume...

— Komy xouemcs ciradkoul xangvl — noxkynaiu y meHs augy! —kpuuan oOum
mopeosey.

— [looxo0u, Hapoo, — kpuuan 0py2otl, — He OblHI0 npodaro, a meo!

— Ecmob xonoonas eooa! Xonoonas eooa! — winvipsnu 6 moane Maibyuiku ¢

nUMbegoll 8000II.
T'sanm cmosn nHeonucyemviti. Tym ewe u3z uatixanvt HMinvxoma O0oHocamcs 38yKu
epammoghona. Oona menoousi cmernsem opyeyio. Ilorom uzsecmuvie nesywvl Ty,
Xampakyn Kopu, Xooowcu A60yn Aszuz u oesywxu uz Depeanvl. Yaiixana
nepenonnena. Ha Onecmawux 6Onwooax 2opvl ()pykmos, cOOOHbIX Jjleneulex, pso
oymouLiok ¢ dopoeumu u peokumu Hanumxamu (Ilepeeoo: @. Illaiixymournosa)
[5,4].

Kak Bugum o0a mepeBojia BBHITOJHEHBI C OOJBIIUM XYI0’KECTBEHHBIM
MacTEepPCTBOM, HO MCIOJIH30BaTh UX JIJISl APAJJICIBHOTO KOPITyCa HEb3s, TaK Kak
TEKCTHI HE BBIPABHEHBI, KaK TOTO TPEOOBAIOCH.

Co3nanue [BYS3BIYHBIX TMEepeBOJHBIX choBapeid. Cozmarenu cioBapei
OCHOBBIBASICh Ha CO3JJaHHBIN MapasuIeIbHbIA KOPILYC MOTYT MOJYYUTh OOLIMPHBIH
U B TO K€ BpeMsI IPABWJIHHBIA W TOYHBIM TIEPEBOJT U €TO YKBUBAJICHT, YTO HAMHOTO
MOXET COKOHOMUTH Bpems. Tak kak cOop, 00padoTka u moadop mMaTepuaia O4eHb
TPYIHBIA U BPeMsI3aTPaTHBIN MTPOIIECC.
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Jl5is mpaBUIBHOTO MOAOOpa SKBUBAJICHTA B MEPEBOMAX, IJs Moa00pa CJOB,
IIPU 3aTPYJHEHUAX NEPEBOIA JIAKYH, a TaK)Ke JUIsl IPaBUIJIBHOTO MOAOOpa MepeBoia
B napeMusix. O4eHpb 4acTo, IpU NEPEBOJIE JIMHTBOKYJIbTYPEM, MMAPEMUN U T.JI. HE
BCETJa MOXHO HAWTH NPSMOW M TOYHBIM MEPEBOJ TOTO WJIM HHOIO CIIOBA.
EnuHcTBEeHHBIN cmoco0 pemieHust 3Tod mpobiembl, (uKcalnus marepuaia, HO
AHAJIOTMYHO KaK M B MEPBOM CIIy4yae 3TO JAOJTHX, TPYJOEMKHH W 3aTpaTHBIN
niporiecc. [lapamienbHblii KOPIYC MOMOKET PELIUTh CIOKUBIIYIOCS CUTYalUIO, TaK
KaK ATOT KOPITYC COCTaBJICHHBIH IO BCEM TPEOOBAHMSIM, MOXET YAOBIETBOPUTH
BCE COBPEMEHHBIE TPEOOBAHMUSI.

W3 Bcero BBIIECKA3aHHOTO BBITEKAET TPEThS LENb — CO31aHHUE PA3INYHOIO
ponxa ciioBapei, HauMHasl C TOJIKOBBIX CJIOBAPEH, 3aKaHYMBas ACCOLMATHBHBIMH,
AHTPOIIOHUMHUYECKUMH U JIp., TO €CTh CO3[aHUE DJIEKTPOHHBIX CJIOBAPEH HOBOTO
THUIIa, OTBEYAIOIINX BCEM TPEOOBAHUSAM MOTPEOUTES.

OnpeneneHre UCIoNb30BaHUS YaCTOTHOCTA MOP(EM, TUIIOB CJIOB U T.1. Jlis
BEJICHUA CTaTUCTUYECKON paOOTHI.

Tak ’xe mapayieIbHbI KOPIYC Y30€KCKOTO SI3bIKa MOKET BBICTYNHTH
IalIapMoM, OTIIPABHOM TOYKOM JJiA 3a7ad 1Mo 00pabOTKE €CTECTBEHHOIO S3bIKa
(NLP) n MmammHHOTO TIepeBo/ia, TaK Kak MIMECHHO TEKCThI MapajlIeIbHBIX KOPITYCOB
MOTYT MpPENOCTAaBUTh HYXHBIM NEPEBOAHOM Martepuan. IIpum momomm kopmyca
NapaJyIebHbIX TEKCTOB MOXHO NPOAHAIU3UPOBAaTh U CPABHUTH CTPYKTYpPHOE
CTPOEHHUE S3blKa B PAa3HOKAHPOBBIX TEKCTaX M KOHTeKcTax. [Ipm mnomomm
COOpaHHBIX, BBIPABHEHHBIX W TETUPOBAHHBIX TEKCOB MapaslieIbHBIX KOPITYCOB
NOBBIIIAETCS YPOBEHb MALIMHHOIO IEPEBOJA, KOTOPBIA MOXET aBTOMATHYECKUI
NEPEBOJUTH CJIOBA, TEKCThI, MPENJIOKEHUs, ab3albl U JlaXKe TEKCThl C OJHOIO
A3bIKa HA JPYTOM.

W HakoHel, Tak Kak HMCIOJIb30BAaHWE MapajlyIeIbHONO KOpIyca CBSI3aHO C
KOMITbIOTEPHOM JIMHTBUCTUKOW M BXOJIUT B COCTaB KOPITYCHOM, OCHOBHYIO paboTy
M0 CO3J]aHUIO MPOrPaMMBbI, €r0 IPOrpaMMHOE oOecriedyeHne | o0paboTKa TEeKCTa
IIPOBOJUTCS HAa KOMITBIOTEPE, MO3BOJIAET MCIOJb30BaTh MapaJljieibHbIA KOPITYC B
o0pa3oBaTeNbHBIX LEIAX MPU OOYYEHHHM CTYIAEHTOB MAIIMHHOMY OOY4YEHHIO,
SA3BIKOBOMY TIepeBoay, M 3(@PEeKTUBHOMY mpoueccy O0O0y4yeHUs CTYIECHTOB
WHOCTPAaHHOMY s13bIKY. llapaymienbHblii KOPITYC MOKHO HCIIOJIB30BaTh TAKXKE IS
UACHTU(UKAIIMK sI3bIKA, MPOBECTH CPABHUTEIBHO-COIOCTABUTENbHBIN aHaIu3
OJIM3KOPOJICTBEHHBIX CIIOB, MPOBECTH HACHTU(UKAIMIO CIIOB, MPOBECTU aHAIU3
IIPOU3HOILIECHHUS, a TAK)KE ONPEIETUTh ITUMOJIOTHIO CJIOBA.

BoiBoabl M mpemsioxenus. Takum o00pa3oM MapauieNbHBIA  KOPITYC
OTBEUYaeT BCEM TPeOOBAaHUSM BPEMEHH M MOXXET PELINTh MHOTHE MOCTaBJICHHbIE
nepen JuUHrBHCcTamMu 1enu. [lapannenbHblii kopmyc 00jaaeT ornpeneaeHHbIMU
KauecTBaMH,  MO3BOJIAIONIME  CTyJeHTaM  (opMUpoBaTh  OINpeIeeHHbIE
JIEKCUYECKUE HABBIKM MPHU HM3YYEHUU WHOCTPAHHOIO SI3bIKA, YTO YKAa3bIBA€T Ha
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JUTAKTHYCCKHUC 0COOEHHOCTH MnapaJuiCJIbHOro Kopimyca — MHOI'OA3BIYHOCTD,
KOHTEKCTHOCTh Moucka. B IMEPCBOJAOBCACHNN YUYCHBIMHU CO3JAr0TCA KOPITYChI AJIA
JIUYHOT'O II0JIBb30BaHMA, O6H€F‘-IaIOH_II/Ie Imponecc IepeBOJa JIaKYH,

TPYAHOIIEPEBOIMMON M O€3’KBUBANICTHON JeKCUKU. [lapannenbHble KOPITyChI
MOTYT OBITh IIJIAIIAPMOM TMIPH COTIOCTABUTEIBHOM aHAJIM3€ TEKCTa U MEePEeBOa.

OcCHOBBIBasICh Ha MapajlieJbHbIE KOpPIyca CO3JAI0TCAd  Pa3jIU4HbIE
HNOJKOPIYChl JUIsl HW3Y4YEHMs] pa3jMuYHbIX S3bIKOBBIX AaCIEKTOB, Ha 0asze
NapajuIeIbHOTO KOpPIlyca MOXKHO IPOBECTH OOJBIION CTATUCTUYECKUN aHaJM3,
YaCTOTHOCTh COYETAEMOCTH CJIOB M HX IEPEBOJHON DKBUBAICHT, PETYJSIPHOCTH
MCIIOJIb30BaHUs CJIOBA B T€X WJIM UHBIX cepax. OyeHb BaKHBIM (HPaKTOPOM st
co3jareiel mapajuleIbHOrO Kopryca W JUIsl  MPOrpaMMHOTO  0OecreyeHUs
KOPILyCHOM  JIMHTBUCTUKUA  SIBJISIETCS. ~ KOMIIETEHTHOCTh  pPa3pabOTUYMKOB
CO3[1aBaEMOT0 KOpPITyCa, TaK KAaK HEBEPHBIA ITOAXOJ W HEMPABUJIIBHBIA IEPEBOL
MOKET UCKa3UTh BCE OCHOBHOM 3aMbICEN MPOU3BEICHHUS.

Oco6oil 3amaueil sBisieTCs pa3pabOTKa METOAOB U CPEACTB HM3BJICUCHUS
JEKCUYECKUX 3HAaHUW (pacro3HaBaHWE JIEKCUYECKOM €IMHULIBI B TEKCTE,
dbopMupoBaHHEe TpUaAbl THUIIA CJIOBO — CJIOBOCOYETAaHHE — MEPEBOA),
WCIIOJIb30BAaHUE TMApaJUIEIbHBIX TEKCTOB IJisi Pa3padOTKM METOJIOB U CPEACTB
MPEACTABICHNUS] 3HAHWUW, CO3/IaHUs CIELMAIM3UPOBAHHBIX CIIOBAaped, CO3daHUs
MHOTOSI3bIYHBIX ~ KOHKOpJAAHCOB. IlpeanpuHATBHIN ~ aHamu3  MOKas3aja, 4To
IIOCPEJICTBOM MapauIeIbHBIX KOPIIYCOB CTAHOBUTCS BO3MOKHBIM BBISIBICHHE KAK
CEMaHTUYECKUX M JUCKYPCHUBHBIX OCOOEHHOCTEW CJIOB, TaK U OCOOEHHOCTEH HX
MEXKYJIbTYPHBIX ()YHKIIMOHAIBHBIX COOTBETCTBHIA.
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ZAMONAVI1Y O‘ZBEK SHE’RIYATIDAGI FITOMORF METAFORALAR
LINGVOPOETIKASI

Annotatsiya: ushbu magolada zamonaviy o‘zbek she’riyatining ikki buyuk
shoiri Shavkat Rahmon va Muhammad Yusuf she’riyatidagi fitomorf metaforalar
lingvopoetikasi, lingvomadaniy xususiyatlari va leksik talgini keng tahlil gilingan.
Boshga shoirlarda uchramaydigan, she’rdan-she’rga o‘tganda takrorlanmaydigan
chiroyli ko‘chimlar, o‘xshatishlarga alohida toxtalgan.

Kalit so‘zlar: fitomorf, metaforalar, lingvopoetika, lingvomadaniy
xususiyatlar, leksik talgin

AHHOTAIMS: B TAaHHOM CTaThe MOAPOOHO aHAIM3HPYIOTCSA JIMHIBONO3THKA,
JIMHTBOKYJIbTYPOJIOTUYCCKUC OCOOEHHOCTH M JEKCHUYECKas HHTCPIIPCTAHA
¢uromopdubIX MeTadOp B MOI3UHU ABYX BEITUKHUX [TOATOB COBPEMEHHON Y30€KCKOM
nod3un IllaBkara Paxmana u Myxammana FOcyda. Ocobo oTmMeueHbl KpacuBbie
Metaopsl M CpaBHEHHS, KOTOpbIE HE BCTPEYAIOTCS y JAPYTHX IOATOB M HE
MOBTOPSIOTCS HPU MEPEX0A€ OT OJHOI0 CTUXOTBOPECHUS K APYTOMY.

KuarwueBble  cioBa: ¢utomopder,  meTadopbl,  JIUHTBOMOATHKA,
JUHTBOKYJIbTYPHBIE OCOOEHHOCTH, JIEKCHUECKasi MHTEPIpETaIlus.

Abstract: in this article, the linguopoetics, linguistic and cultural features
and lexical interpretation of phytomorphic metaphors in the poetry of two great
poets of modern Uzbek poetry, Shavkat Rahman and Muhammad Yusuf analyzed
extensively. Beautiful metaphors and similes, which are not found in other poets
and are not repeated when passing from one poem to another, are specially
mentioned.

Keywords: phytomorph, metaphors, linguopoetics, linguistic and cultural
features, lexical interpretation.

Kirish. XX asrning eng iqtidorli, millatparvar, xalgning dardini kuylay
olgan, kuylaganda ham samimiy, xalgona, yurakka yaqin ayta olgan shoirlaridan
biri Shavkat Rahmondir. Shoir she’rlarini dastlab o‘gigan kitobxon ularni biroz
tushunmaganday bo‘ladi, gqayta-gayta o‘qiganidan kiyin, so‘zdagi ilohiylik va kuch
uni o‘ziga tortadi. Boshqa shoirlarda uchramaydigan, she’rdan-she’rga o‘tganda
takrorlanmaydigan chiroyli ko‘chimlar, o‘xshatishlar har bir o‘quvchini sehrlab
go‘yadi.
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Adabiyotshunos va yozuvchi Nurulloh Muhammad Raufxon Shavkat
Rahmon haqidagi “She’riyatga ko‘chgan shaxsiyat” deb nomlagan yodnoma —
magqolasida, shoir she’riyatini, uning shaxsiyati bilan bog‘lab talgin gilgan: u
she’rlarida nimaiki yozgan bo‘lsa, hayotda ham o‘zini shunday tutdi, [1] — deydi.

Asosiy gism. Ayonki, tilda har bir unsurning o‘z vazifasi, ma’no doirasi,
boshga unsurlar, birliklar bilan bog‘lanish qonuniyatlari mavjud. Ana shu
gonuniyatlardan mukammal boxabar bo‘lgan, badiiy didi, so‘z sezgisi va mahorati
yuksak Shavkat Rahmon betakror tasvir, kutilmagan, ohorli badiiy lavhalar, so‘z
chaginlarini paydo gila oladiki, kitobxon adibning nafagat g‘oyasi, balki go‘zal
tilining asiriga aylanadi. Shoir fitonimlardan asarlarida ularning o‘z va ko‘chma
ma’nolaridan mahorat bilan foydalanib, ular vositasida ta’sirli lavhar yarata olgan.
Misol:

Unutganim yo‘qdir hali o‘rikzorni, asov soyni,
Soy bo‘yida ko‘zdan xoli bakaterak o‘sgan joyni [2,11].

Shoirning “Esdalik” nomli she’ridan keltirilgan mazkur she’riy parchada
o rikzor va baqaterak fitonimlari o‘z ma’nosida ishlatilgan. Bu tabiat tasviri
shunchalik tabiiyki, siz o‘zingizni go‘yo o‘sha yerda bo‘lgandek tasavvur gilasiz:

Vodiydagi ulkan o‘riklar
Bir kechada oppoq gulladi [2,31].

Umumxalq tilidagi badiiy tasvirga muvofiq birliklarni tanlash, saralash va
sayqallash she’rda muhim ahamiyat kasb etadi. She’rda metaforaning asosiy
vazifasi obyektni boshga obyektlar bilan taqgoslab, esda qolarli tasvirni
yaratishdir. Shuning natijasida tasvir kuchli, sig‘imli bo‘ladi va ishlatilgan
taggoslashlarning g‘ayrioddiyligi tufayli katta ta’sir ko‘rsatadi. Shoirning quyidagi
she’rida qo‘llangan mana shu g‘ayrioddiylik yalangoyoq yashil daraxtlar jumlasi
orgali yanada ochiq ifodalangan:

Oq sukunat porlar saharda, kun nurida yonib, yaraglab,
Chopib kirar sovug shaharga yalangoyoq yashil daraxtlar [2, 10].

Ma’lumki, yalangoyoglik insonga xos bo‘lgan ko‘rinish, daraxtlarni
yalangoyoq bo‘lish hodisasi shoir she’riyatida shunday ta’riflangan: shaharda qish
bo‘yi yalang‘och junjikib o‘tirgan daraxtlar yashil libos kiygan emas. Balki bular
butunlay boshga daraxtlar — sovug shaharni uyg‘otish uchun, oppog sukunatga
garshi isyon ko‘tarish uchun uzoq yerlardan yayov yugurib kelayotgan allaganday
bahodirlar. Yam-yashil daraxtlar bir kechada allagaerlardan yalangoyoq yugurib
kelganday tuyuladi bizlarga.

Shavkar Rahmon she’rlari shu qadar tabiiyki, o‘qisangiz, ko‘z oldingizda
xuddi kino lentasidek yaxlit bir manzara keladi. Aynigsa, uning “Ozodlik
go‘shig‘i” shunday she’rlardan  biridir.  Shoirning  Turkiylarning rus
mustamlakachilaridan hurlikka erishgan kunidagi holati fitonimlar misolida
berishi, she’rning obrazliligini yanada oshirgan. Shoir shunday kunlar keladi,
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go‘yo yaproq yozgan (bahorni sog‘ingan) daraxtdek baxtga to‘lasan deydi. Baxtli
bo‘lish, unga to‘lish bu insonga xos bo‘lgan tuyg‘u bo‘lib, shoir insonga xos
bo‘lgan baxtga to‘lish holatini metafora yo‘li bilan daraxtga ko‘chirgan:

Yana yaproq yozgan daraxtga,

Atirgulga do‘narsan nuqul [2,32].

Shavkat Rahmon ushbu she’riy parchada chin ma’nodagi insonni “atirgulga
do‘nasan” — go‘zallik ramziga aylanasan deydi. She’rda aynan atirgul obrazini
keltirilishi, atirgulga xos bo‘lgan go‘zallikni, iforni insonlarga ko‘ra olish, insonni
go‘zallik ramziga aylantira olishdir.

So‘z qo‘llashning san’at darajasida yoki san’at darajasida emasligini
baholash uchun, eng avvalo, so‘z, uning ma’nosi va bu ma’noning mohiyatini aniq
tasavvur etish lozim. Albatta, so‘zning qo‘llanishi bilan bog‘lik holda yuzaga
chigadigan go‘shimcha ma’no nozikliklari, mazmun o‘zgachaliklari turli tasvir
usullari va vositalari orgali reallashishi mumkin. Shoir yaratgan misralarda
shunday takrorlanmas jumlalar bor.

Yechib oppoq kuylagani vaqt, kiydi yashil gulli kuylagin.
Yurak, uyg‘on, kapalak kabi chechaklarga qo‘nib o‘ynagin.

Mazkur she’rda shoir daraxtlar bir kechada yashil kuylak kiydi deydi.
Ayonki, ko‘ylak Kkiyish fagat insonlarga xos xususiyat bo‘lib, bu harakatni shoir
o‘simlikka mahorat bilan ko‘chirgan.

Maysalarin tarab, parvozga shaylanadi cheksiz dalalar.
Oc‘spirinlar quchog‘ida mast, Qirda asir tushgan lolalar [2,33].

Lola hagida jahon adabiyotida, milliy adabiyotimizda juda go‘zal obrazlar
yaratilgan, lekin shular ichida Shavkat Rahmonning o°z topilmasi, hissiy va aqgliy
tuyg‘usida to‘yingan o‘ta go‘zal, ohorli topilmasi ajralib turadi. [3, 49] Qirda asir
tushgan lolalar misrasidagi lola sevikli yor ma’nosida kelgan. Ma’lumki, asirga
tushish bu salbiy ma’noda bo‘lib, she’rda ijobiy, sevgi tuyg‘usiga asirga tushish
metaforasini bildiradi. She’rda o ‘spirinlar leksemasi ham bekorga keltirilmagan.
O‘spirinlik tuyg‘ular jo‘sh uradigan davr hisoblanadi. Mastlik holatini esa shoir
lolaning tez so‘lishi holatiga o‘xshatgan. Shuningdek, lola fitonimi go‘zallik,
noziklik ma’nosida ham ifodalangan. Lirik gahramonning asirga tushish holati
Shavkat Rahmongagina xos metaforik ko‘chim bilan berilgan bo‘lib, bu shoirning
naqadar yuksak mahoratga egaligini anglatadi. She’rda tasvir metaforalar orqali
shunchalar aniq chizilganki, kitobxon beixtiyor asir tushgan lolalarni ko‘z oldiga
keltiradi.

Bog ‘larda oq alanga gurlar, telba gilar shamollar isi,
Gilos gulin kiygan ko ‘chada oqib borar gizlar kulgisi [2,33].

Shavkat Rahmon hayotini yonib yashagan shoirlardan bo ‘lgani uchun o zi
his qilganlarini she rlarida ham akslantiradi. Bog‘lardagi daraxtlarni giyg‘os
gullashini shoir chiroyli metaforik ko‘chim sifatida qo‘llab, bog ‘larda oq alanga

https://buxdu.uz/ 103

https://buxdu.uz



AYNIY VORISLARI Ne 1 (4) (2024)

gurlar deb tasvirlaydi, biz ham bahor faslida daraxtlarni oppoq gullaganini
ko‘rganmiz, lekin uni oq alanga gurullashi deyishimiz uchun Sh.Rahmondek
shoirona galb, musavvirona ta’b, sohir tasavvur kerak deb o‘ylayman. Bizga
bunday she’riy lazzatni, albatta, oddiy so‘zlar emas, metaforalar yetkaza oladi.

Shavkat Rahmon she’riyatida metaforalarning o‘rni va ahamiyati katta
bo‘lib, shoir o‘z she’rlarida belgi yoki predmetni ifodalovchi so‘zlar bilan bir
gatorda harakatni ifodalovchi so‘zlar ishtirokida ham betakror metaforalar yarata
olgan. Masalan, “Hamal” nomli she’rida hayvonlarga xos bo‘lgan xususiyat,
jarayonga, tabiatda sodir bo‘ladigan holatni o‘xshatib ajoyib metafora hosil giladi.
She’rning obrazli, ta’sirli chiqishi uchun shoir tabiatning barcha hodisalariga
murojaat qilib ko‘rgan.

Shavkat Rahmonning bahor tasviriga bag‘ishlangan deyarli barcha misralari,
asosan, metaforaga asoslangan. Shoirning boshga ijodkorlardan farqgi shuki, u
tabiat hodisalarini, borlig o‘zgarishlarini insonga tanish hissiyotlar asosida,
mo‘ygalam bilan chizilgandek tasvirlab bera oladi.

Shoirning she’rlaridan birida daraxt fitonimi bilan birga “o‘rgatmoq” fe’li
go‘llanilgan bo‘lib, she’r muallifi muallim singari insonga qanday yashashni
o‘rgatishi ifodalangan. Daraxt misolida bir inson taqdirida sodir bo‘ladigan turli
sinovlarning bo‘lib turishi va sabr gilgan kishi ko‘klamga ham yetishiga ishoralar
berilgan. Shoir o‘rgatmoq fe’lini daraxtga nisbatan qo‘llab, hayot falsafasini
o‘quvchiga anglatishga harakat giladi:

Har bahorda menga erinmay
yashamoqni o‘rgatar daraxt [2,34].

Shoirning samimiy, xalqona she’rlari tabiatni sevishni, undagi har bir
giyohni asrashni va uni shunchaki o‘simlik deb emas, sen uchun yagin bo‘lgan
insonlar: ota-ona, opa-singil, aka-ukalaringdek yaqin olishni o‘rgatadi. Shoir
she’rlarida o‘zbek xalgining ming yillik tabiat falsafasi aks etgan desak, mubolag‘a
gilmagan bo‘lamiz. Tabiatdagi har bir giyoh, barg, gul, daraxt kabilarni ko‘chma
ma’noda qo‘llab, ular vositasida ohori to‘kilmagan metaforalarni vogelantiradi.

Tun gurkirab o‘sar yovonda
O‘sganidek bir to‘p gulxayri [2,51].

Shoir nazdida, tun ham gulxayridek, daraxtdek zamindan samoga qarab
o‘sadi, tabiat va inson gismati uyg‘unlashgan holatda mavjud bo‘ladi. Tabiatning
bir bo‘lagi bo‘lgan insonda ham to‘rt fasl bir-bir keladi. Umrning bahori
bo‘lganidek, yozi, kuzi va gishi ham bor. Umr fasllaridan unumli foydalanish va
ularning har biridan bir hikmat izlash mazmunini shoir she’rlaridan ilg‘ab olish
mumkin.

Maysalarning bag‘riga kirar,
Qizib ketgan tog‘lik shabada [2,51].
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Yoz faslida havo haroratining oshib ketishi natijasida tog‘dagi shabadaning
ham qizib ketishi, natijada shabada o‘zini maysalar bag‘riga olish holati metaforik
hodisadir. Shoir tabiatning bu holatini oddiy, metaforasiz tasvirlaganda
kitobxonning ko‘z o‘ngida maysalarning shabada ta’sirida chiroyli, dengiz kabi
to‘lginlanishi yaqgol namoyon bo‘lmagan bo‘lardi.

Shoir bir she’rida daraxt fitonimi orqali gahramonning ichki olami, e’tiqodi,
irodasi va maqsadlarini ta’sirli ifoda etganligini kuzatish mumkin. Shoir fikricha,
ildizi zaminga chuqur singan daraxt shunday buyuk kuchga egaki, u sabrli
insonlardek tabiatning injigliklariga, dovulu shamollariga chidaydi. Shoir daraxt
fitonimi vositasida buyuk daholarimiz, el dardini kuylagan buyuklarimiz obrazini
aks ettiradi. Ular taqdirning har ganday ayanchli gismatlariga chidaydilar. Shu
bois xalg ularni necha yil yoki asr o‘tsa ham eslaydi, ardoglaydi, hayoti va
faoliyatini o‘rganadi.

O‘sayotgan kuchli daraxtman, shoxlarimda pishar so‘zlarim,
Uychan kuzak kelguvchi yo‘lga ikki tog‘day boqgar ko‘zlarim [2,69-b.].

Shavkat Rahmon she’rlaridagi fitonim metaforalarning lingvopoetik tahlili
jarayonida aniqglandiki, shoir o‘z kechinmalari va his-tuyg‘ularini ifodalashda
badiiy tasvir vositalaridan mahorat bilan foydalangan. Xususan, shoir lirik
gahramonning ruhiy holatni yorgin tasvirlashda fitonim metaforalardan unumli
hamda samarali foydalangan. Bu borada Shavkat Rahmon o‘ziga xos, original
uslub yarata olgan desak, mubolag‘a bo‘Imaydi.

Shavkat Rahmon she’rlarida lirik gahramon o‘zini daraxt deb ataydi;
daraxtdek meva berishni, osmonga bo‘y cho‘zishni istaydi. Shoirning “Baland
daraxtlar” she’rida daraxtlar ikki guruhga ajratilgan. Baland daraxtlar - ona Vatan
ozodligi, millat erki uchun kurash olib borgan, kerak bo‘lsa jonini fido qilib,
jasorat ko‘rsatgan xalgning ziyolilari, yurt boshiga ganday kunlar kelsa ham
mardonavor tura olgan fidoyilar. Past daraxtlar esa baland daraxtlar soyasida
golgan pastkash, g‘iybatchi kimsalardir.

Shavkat Rahmon ijodida bobochinor fitonimi sergak ota, xalgining boshiga
kelayotgan vogealardan xabardor kishining fazilati ko‘chirilgan.

Shoir she’rlarida terak va majnuntol daraxti nomlarini keltirib, qora
mehnatdan ezilgan xalgning gaddi dol, u terakdek emas, majnuntoldek egilgan
holatini metafora yo‘li orgali fitonimlarga ko‘chiradi. Uning quyidagi she’rida
olma fitonimi fozil, yaxshi insonlar ma’nosini ifodalab kelgan:

Momo Havom, uchma yolg‘onga, aynib qopti uning miyasi:
ikkimizni so‘gir va avom asramoqdir asl niyati...

Oyoq solib kavsar suviga, qay tarafga nazar solmasin,

chap ko‘zining qgirini tashlab go‘riglaydi bihisht olmasin [2, 29].

Shoirning boshga bir she’rida olma fitonimi ishg va sevgi ko‘chma
ma’nolarida kelgan. Giyoh va gul fitonimlari orgali shoir insonning go‘zal orzu-
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magsadlarini ko‘chma ma’noda ifodalashga harakat gilgan. Shavkat Rahmon
she’rlarining o°ziga xo0s xususiyatlaridan biri shundaki, u atirgul fitonimi timsolida
o°zbek ayoli poetik obrazini yaratgan. Shoir o°zidagi kuchli emotsional holatni lola
fitonimi orqgali yetkaza olgan, ezilgan lolalar metaforik xususiyati jihatidan iztirob,
azoblanish ma’nolarini bildiradi. Bu so‘z umid, iztirob ko‘chma ma’nolarida
go‘llangan.

Shavkat Rahmon ijodida chagirtikanak ko‘chma ma’noda firoq, ayriliqg
ma’nosida keladi. Misol:

Olmalarni ichi gora vagt olib goydi go‘llarimizdan,
shundan beri chagirtikanday firoq o‘sar yullarimizda [2,37].

Shoir inson xarakteridagi salbiy xususiyatni ifodalashda shumg ‘iya fitomorf
metaforasidan foydalangan. Og‘zaki nutqda uncha faol bo‘lmagan bu o‘simlikning
lug‘aviy ma’nosi boshga ekinlar ildizidan oziglanadigan tekinxo ‘r yowvoyi ot
bo‘lib, u 0‘z manfaatini ko‘zlab, o‘zgalar hisobiga yashovchi shaxs, o‘z manfatini
boshgalar manfatidan yuqori qo‘yadigan va shuni hisobidan kun kechiradigan
kishilarga nisbatan ko‘chma ma’noda aytiladi.

Shoir she’rlarida xashaki tut birikmasi go‘llangan bo‘lib, undagi xashaki
so‘zi oddiy, sodda, og zidan gap kelmaydigan xarakterli kishi ma’nosida istifoda
etilgan. U badiiy obraz yaratish, insonlarni turfa xarakterlarini ochib berishda
oyimsupurgi fitonimidan keng foydalangan. O‘TILda uning o‘z (poyasidan supurgi
gilinadigan, doni qizil boshogli o‘simlik supurgiday egilib-bukiladigan) va
ko‘chma (muloyim xarakterli inson) ma’nolari izohlangan.

Xulosa va takliflar Fitomorfik metafora — o‘simlik nomlarining ko‘chma ma’noda
kelishi va ularning shu ko‘chma ma’no xususiyatlari bilan o‘zaro bog‘liq muhim til
hodisasi hisoblanadi.

O‘zbek tili badiiy matnlaridagi fitomorf metaforalarni lingvopoetik aspektda
tadqiq etish natijasiga ko‘ra uning ikki turi mavjudligi aniglandi: 1) an’anaviy
(umumiy) fitomorf metaforalar; 2) xususiy (muallif, individual) fitomorf
metaforalar. An’anaviy (umumiy) fitomorf metaforalar eng gqadimgi davrdan to
hozirgi kungacha til va nutqda faol go‘llanishda bo‘lib, uning mazmun-mohiyati
nisbatan ko‘pchilikka ma’lum ko‘chim turlaridan biridir.

Xulosa. Badiiy matnning xalqchilligi, estetik-tarbiyaviy ta’sirining kuchli
bo‘lishi ijjodkorning badiiy tasvir vositalaridan mohirona ishlata bilish san’ati bilan
belgilanadi. Fitomorf metaforalardan badiiy matnlarda o‘z o‘rnida mohirona
foydalanish esa ijodkorning badiiy tafakkuri va mahoratiga bevosita bog‘ligdir.
Ular badiiy g‘oyani ixcham, ta’sirli va aniq ifodalashda muhim poetik vosita
sifatida namoyon bo‘lganligini kuzatish mumkin.

O°zbek xalq og‘zaki ijodiga tegishli asarlarning aksariyati o‘simliklar,
ularning nomi bilan bog‘lig ekanligini kuzatish mumkin. Mazkur asarlarda
o‘simlik nomlarining ko‘chma ma’noda kelishi, insonga xos bo‘lgan
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xususiyatlarning o‘simlik obraziga ko‘chirilishi ko‘p uchraydi. Kuzatishlar shuni
ko‘rsatdiki, xalq og‘zaki ijodi namunalarida o‘simliklardan chinor, terak,
majnuntol, bo tako ‘z, gul, atirgul, ra 'no, rayhon, mevalardan esa anor, anjir, behi
uzum, o rik kabilar nomi ko‘p migdorda metafrazatsiyalashtirilgan. Ayniqgsa,
bo tako z, gul, mehrigiyo, ra’no kabi fitonimlar poetik timsol sifatida alohida
tizimni tashkil etadi.
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DIE STADTFUHRUNG ALS AKTIVITAT DER WISSENSVERMITTLUNG

Annotatsiya:  magola  turizm  sohasida  ekskursiya  faoliyatida
madaniyatlararo kommunikatsiya ko‘nikmalarining ahamiyatiga bag‘ishlangan.
Ekskursovod faoliyatining muhim nutqiy asoslari sanab o‘tilgan bo‘lib, ekskursiya
jarayonida gid-hamroh tomonidan qo‘llaniladigan ba’zi iboralar tahliliga e'tibor
garatilgan.

Kalit so‘zlar: ekskursiya jarayoni, kommunikativ jarayon, ritorik tamoyillar,
madaniyatlar aro kommunikatsiya, verbal mulogot, noverbal mulogot.

AHHOTaIII/IH . CTaThbid [IOCBJAIIICHA HN3Yy4YCHHUIO 3HAYCHUA HaBBIKOB
MEXKYJIbTYpHOTO  0OmmeHuss B chepe TypusmMa TMpU  OCYIIECTBICHUU
Z)KCKprI/IOHHOI?'I ACATCIIBHOCTU. Hepe‘lI/ICJIGHBI Ba)XHBIC PCUYCBBIC OCHOBEI
ACATCIIBHOCTH JKCKYPCOBOIA, a TAKIKC YACIICHO BHHMAHHNC aHAJIN3yY HCKOTOPLIX
BBIpa}KeHHfI, KOTOPBIC HCIIOJIB3YIOTCA T'HAO0M, COIIPOBOXKIAOIIHNM TYPHUCTOB BO
BpeMsI DKCKYpPCHHU.

KuroueBbie c¢ji0Ba: 3KCKYpPCHOHHBIM MPOLIECC, KOMMYHUKATUBHBIN IPOLIECC,
PUTOPUYECKUE MPUHLUIBI, MEXKYJIbTYPHAS KOMMYHHUKAIMs, BepOaibHOE OOILEHUE,
HeBepOaIbHOE OOIIEHHE.

Abstract: the article is devoted to the importance of intercultural
communication skills in excursion activities in the field of tourism. The important
speech bases of the activity of the tour guide are listed, and attention is paid to the
analysis of some expressions used by the guide-companion during the tour.

Keywords: excursion process, communicative process, rhetorical principles,
intercultural communication, verbal communication, nonverbal communication.

Abstrakt: der Artikel widmet sich der kommunikativen Gattung
Touristenfithrung. Es werden die wichtigen Arten der Wissensvermittlung,
rhetorischen Grundlagen der Titigkeit des Reiseleiters aufgefiihrt und auf die
Analyse einiger Redemittel geachtet, die der Reiseleiter wéhrend der Tour
verwendet.

Schliisselworter: kommunikation, Wissensvermittlung, Vorgang der
Stadtfiihrung, kommunikativer Prozess, rhetorische Grundsitze, interkulturelle
Kommunikation

Man sagt. Das Reisen bildet. Heift, das wichtigste Ziel der Reise ist
Bildung. Durch die Entwicklung von Massentourismus bleibt die Bildungsrolle der
I —
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Reise immer mehr im Hintergrund und im Vordergrund tritt Spall und Erholung.
Die Fiihrung als Prozess der Wissensvermittlung muss auch zu den auftretenden
Anforderungen der Reisephilosophie anpassen, d.h. das Ziel der Fiihrung richtet
sich mehr auf Erholung und Unterhaltung. Eine Fiihrung ist eine methodisch
durchdachte Darstellung von Sehenswiirdigkeiten, historischen und kulturellen
Denkmadlern, die auf einer Analyse der vor den Besuchern stehenden Objekte
sowie einer gekonnten Erzdhlung der damit verbundenen Ereignisse basiert[11,15].
Jede Fiihrung stellt einen besonderen Aktivititsprozess dar, dessen Wesen durch
bestimmte Muster (thematisch, zielgerichtet, visuell, emotional, aktiv etc.)
bestimmt wird.

Von der Linguistik wurden Stadtfliihrungen bis heute eher nicht beachtet,
erst in jiingerer Zeit sind sie als Gegenstand von der interaktionalen Forschung
entdeckt worden. Einige europdische Wissenschaftler betrachten die Stadtfiihrung
als Kommunikative Gattung. Es handelt sich um ein Ereignis, bei dem einem
Publikum mit heterogenem Hintergrund in Bezug auf Sprache, Kultur, Wissen,
Erfahrungen etc. ein Blick auf einen stddtischen Lebensraum vermittelt wird.
Damit sind Stadtfithrungen ein Untersuchungsobjekt par excellence zum einen fiir
die Forschung zu interkultureller Kommunikation und zum anderen zu Formen des
Wissenstransfers bzw. fiir deren Zusammentreffen.

Wihrend der Exkursionsprozesses hilft der Fiihrer den Touristen, die
Objekte zu sehen, anhand derer das Thema aufgedeckt wird, die notwendigen
Informationen iiber diese Objekte zu horen, die GroBe der Leistung und die
Bedeutung des Historischen zu spiliren Veranstaltung, Beherrschung der
praktischen Fidhigkeiten der selbststindigen Beobachtung und Analyse von
Ausflugsobjekten. Bei der Losung des letzten Problems nimmt die Bildung der
Sehfahigkeit einen wichtigen Platz ein. Die Stadtfiihrung ist heutzutage ein fester
Bestandteil der entwickelnden Tourismusbranche. Die potenziellen Ressourcen der
Tourismusbranche sind die historischen Sehenswiirdigkeiten der Stadte des
Usbekistans wie Buchara, Samarkand, Chiwa, Taschkent etc. Zum Unterschied
von im Strandtourismus oder Kur- und Gesundheitstourismus bildet die
Stadtfiihrung im sogenannten Kultur- und Studientourismus ein wichtiger
Entwicklungshebel. Sie wird sowohl von den Freiberuflichen als auch Betrieben
angeboten. Die Stadtfiihrer werden in den Hochschulen oder durch die
sogenannten Reiseleiterschulen qualifiziert. In der Geschichte der Entwicklung der
Fachrichtung Reiseleiter in unserem Land wurde das Hauptaugenmerk auf die
Methoden der Exkursionsvorbereitung und die Technik ihrer Durchfiihrung, die
Organisation der Fiihrung und den Inhalt der Exkursion gelegt. Auch zur Theorie
der Reiseleitung und Stadtfiihrung wurden einige Publikationen gemacht [7, 214].

Da viele als Reiseleiter arbeiten mochten, fehlen an wichtige Leitfaden, wo
man Antworten auf die situationsgebundenen Fragen und Tipps fiir gute
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Reiseleitung erhalten kann. Studien- und Erlebnisreisen sollen spannende Reisen
sein. Jeder einzelne Reisetag sowie die Reise insgesamt sollte daher einen
Spannungsbogen erhalten [8,28].

Spannung wird erzeugt, wenn der Reiseleiter Folgende vorausblickt und
zurlickblickt:

1. Schon im  BegriiBungsgesprich auf die  wichtigsten
Besichtigungen und Hohepunkte der Reise eingehen.
2. Fiir jeden Tag ecinen oder zwei Programmhdohepunkte aussuchen

und auf diese Programmpunkte frithzeitig und mehrfach hinweisen.

Beispiel: ,,Heute konnen Sie sich besonders auf die Besichtigung X freuen.
Das wird sicher ein unvergessliches Erlebnis fiir Sie alle.», ,,Vergessen Sie nicht,
dass wir am Nachmittag noch X besuchen werden. Darauf freue ich mich schon
ganz besonders.»

Die Hohepunkte sollten am besten am Nachmittag oder am Abend
kommen.

3. Am Abend bereits die Hohepunkte des ndchsten Tages
ankiindigen, damit sich die Géste darauf vorbereiten und freuen konnen.
4, Zwischen den einzelnen Besichtigungen eine Beziehung herstellen

und Spannung erzeugen. Durch gezielte vorgreifende Hinweise die Vorfreude auf
kommende Sehenswiirdigkeiten wecken.

Beispiel: ,,Wir haben gerade die Moschee X besichtigt, ein wirkliches
schones Beispiel fiir die islamische Architektur in dieser Region. Die wichtigste und
schonste Moschee von allen werden wir aber heute Nachmittag besichtigen. Sie
werden staunen, mit welcher Pracht und Sorgfalt auch die Kuppeln gestaltet
wurden ...»

5. Die Giste auch an die Erlebnisse der zuriickliegenden Tage
erinnern,

Beispiel: ,,Erinnern Sie sich noch an den herrlichen Palast in Chiwa? Wir
konnten dort die unvergleichbare Handwerkskunst der Choresmier beobachten,
besonders an den Mosaiken und Minaretten.»

6. Das Einzigartige und Besondere der jeweiligen Sehenswiirdigkeit
betonen.
7. Gentigend Pausen und freie Zeit einplanen, damit man die

einzelnen Hohepunkte auch wirklich genieen kann.

Alle wichtigen Informationen sollten mehrfach wiederholt werden. Durch
Wiederholungen wird das Lernvermoégen verbessert und die Erinnerung der Géste
aktiviert. Es kann bei vielen Sehenswiirdigkeiten kurz vor dem Ziel ausgestiegen
und dann zu Full gegangen werden. Beim Essen im Restaurant kann man den
Koch bitten etwas iiber die regionale Kiiche zu erzdhlen oder die Speisen zu
erlautern. Die Geschichte einer Stadt kann aus Sicht eines bestimmten Monuments
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oder aus Sicht einer Familie erzihlt werden. Bei einer Moscheebesichtigung kann
man einen Geistlichen bitten, etwas zu seiner Moschee zu sagen.

Vergleiche sind wichtig, damit die Reisenden das Gesehene besser verstehen
und einordnen konnen. Durch den Vergleich wird eine Information interessanter.
Vergleiche konnen sich beziehen auf ...

... den Alltag in Deutschland

,,Jeden Abend treffen sich auf diesem Platz die Ménner des Dorfes. Plétze
haben bei uns eine viel grof3ere Bedeutung als in Deutschland.»

... die deutsche und europdische Geschichte

,Als in Europa noch Koénige und Fiirsten regierten, wurde hier bereits eine
erste Volksvertretung gewahlt.»

... beriihmte Bauten in anderen Léandern (,,Das Gebdude hier erinnert Sie
vielleicht an das Pantheon in Rom.»

... die Arbeitsbedingungen oder das Gesellschaftssystem in Deutschland
und Europa

»lm Durchschnitt arbeiten die Menschen hier viel ldnger als in
Deutschland oder Europa.», ,,Der Geisterglaube hier ldsst sich mit den Heiligen in
der katholischen Kirche vergleichen.»

Durch das Erkennen und Akzeptieren von kulturellen Unterschieden und
Gemeinsamkeiten kann man das Land und seine Bewohner besser kennen lernen
und verstehen. Es sind sowohl Gemeinsamkeiten als auch Unterschiede zwischen
Deutschland und der Reiseregion herauszustellen.

Informationen sind fiir jede Besichtigung wichtig. Gut wird eine
Besichtigung aber erst dann, wenn Sie Emotionen und Erlebnisse vermitteln
konnen. Der Reiseleiter sollte versuchen, alle Sinne anzusprechen und die
Wahrnehmung der Reisenden zu scharfen.

Ein Vortrag sollte leicht zu verfolgen, lebendig und spannend sein. Der
Erfolg eines Reiseleitervortrags ist nicht nur vom Inhalt, sondern auch von seiner
Form abhingig [8, 37]. Der Reiseleiter soll keine Universititsvorlesung halten.
Die Gaste wollen etwas aufnehmen und vor allem im Kopf behalten. Sie wollen
kurzweilige und spannende Vortrdge horen. Ein guter Vortrag sollte daher nicht
langer als 20 Min. dauern. Wenn das Interesse der Teilnehmer danach noch
besonders grof3 ist, wird sich automatisch ein interessantes Gesprach mit der
Gruppe ergeben. Oder Sie halten spiter noch einen zweiten Vortrag zu diesem
Thema.

Vermeiden Sie es bitte, Daten und Zahlen aufzuzihlen. Viele Zuhorer
werden davon gelangweilt. Fiir die besonders interessierten Géste kann der
Reiseleiter solche Daten auf einem Informationsblatt zusammenstellen und nach
dem Vortrag verteilen [3, 204].

Sinnvolle Struktur eines Vortrags:
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Einleitung (ca. 3 Min.) 6ffnet geistige Tiir zum Thema: Weckt das Interesse
wie die Schlagzeile in einem Zeitungsartikel. Beispiele: Eine Anekdote, ein
Ereignis aus dem Leben des Reiseleiters, ein Gedicht oder eine Frage.

Hauptteil (ca. 15 Min.) enthilt eigentliche Informationen: Da es meistens
mehr zu erzéhlen gibt, als Zeit vorhanden ist, konzentriert sich der Reiseleiter auf
Schwerpunkte des Themas. Nicht zu viele Daten und Zahlen aufzihlen!

Der Schluss (ca. 3 Min.) des Vortrags ist wichtig fiir die Erinnerung: Enthélt
kurze Wiederholung/Zusammenfassung Fragen Sie die Reisegéste: Haben Sie alles
verstanden? Haben Sie noch Fragen?

Stadtfiihrungen konnen als Kommunikative Gattung analysiert werden, in
denen aufgrund der besonderen rdumlichen Realisierungsverhéltnisse spezifische
visuelle Ressourcen zum Einsatz kommen. Letztere standen im Zentrum der
Aufmerksamkeit des vorliegenden Beitrags, wobei die verbalen Ressourcen als
integrative Bestandteile der Gattung mitberiicksichtigt, jedoch nicht in den Fokus
unserer multimodalen Analysen geriickt wurden. Zunichst wurden die personalen und
rdumlichen Komponenten der Gattung bestimmt und deren Relationen und ihre
Gestaltbarkeit reflektiert. Diese grundlegende Bestimmung diente als Ausgangspunkt
fiir die sequentielle Analyse ausgewidhlter Konstituierungsleistungen, in denen
aufgezeigt wurde, wie das Anschauungsobjekt als Vermittlungs- und
Aneignungsobjekt mithilfe verbaler und visueller Ressourcen interaktiv konstituiert
wird. Der Reiseleiter muss die Bedeutung von Sprache und Kommunikation und ihre
Beziehung verstehen. Der Vortrag des Reisefiihrers ist eine gezielte Aktivitdt, dessen
Qualitit er mit den Fihigkeiten der Sprache erreicht. Sein Erfolg hdngt davon ab,
welchen Aspekten der Verbesserung der kommunikativen Fertigkeiten der Reiseleiter
seine Aufmerksamkeit widmet. Stindige Ubung ist ein relevanter Faktor. Fiir einen ist
es der Erwerb verschiedener kommunikative Formen der Wissensvermittlung, fiir
einen anderen ist es Beseitigung von Fehlern in der Sprache, fiir viele ist es die
Beseitigung von Tautologien in der Rede.

Gegenstand der Stadtfiihrung ist Stadtischer Raum. Ziel von der Fiihrung ist ein
Bild von einer Stadt zu machen. Zum Unterschied von anderen Arten des
Wissenstransfers ist hier auch die Anschauung ein substanzieller Bestandteil. Dabei
reicht die Palette von klassischen historischen Baudenkmélern bis hinzu U-
Bahnstationen und Basare.
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MANIFESTATION OF GRAPHIC ASYMMETRY ON SYNTAGMATIC
ASPECT

Abstract: in this article forms of manifestation of graphic asymmetry based
on the material of English language are studied, the definition of "syntagmatic
relations in grammar™ is described, which can be presented by means of analysis
on direct components (NC), all three main types of syntactic connection
(composition, subordination, predication (M.Y. Blokh), participating in the
analysis of NC are illustrated by examples taken from modern English literature,
strategies of translation of phraseological units are revealed.

Summarizing the above, the author concludes that syntagmatic asymmetry
on the syntagmatic aspect is manifested in the direct relations between linguistic
units in actually spoken utterances. At the grammatical level it is manifested at the
level of violation of syntactic relations between words and groups of words.

Keywords: form, graphic asymmetry, syntactic aspect, syntagmatic
relations grammar, method, composition, subordination, predication, word
combinability, semantic combinability, lexical combinability, phraseology,
translation strategies.

AHHOTaUMsI: MaKoJjiajga rpa@uk aCHMMETPUSHUHT WHIJIU3 TUJIWJAa HaMOEH
OynuII IMaK/utapyu YpraHwiiraH, ‘TpamMmaTHKaga CHHTarMaThuk MyHocabatiap”
TymryH4acura taspud oepunran, 6eBocuta umrupokumiap metoau (bU) acocuna
Iy CHHTarMaTUK MyHocabariap TaxXJuil KWJIMHTaH, CHHTAaKTHK ajoKa TypJiapu
(TeHr, ToOe, MpeMKaTUB ajJ0Ka) XO3UPTrU MHTUIN3 0aaunii afaduéTuiaH OJIMHTaH
Mucoiap Ownan kypcatu® Oepunrad, ¢Gpa3eosoruk OWPIUKIAPHU WHIJIN3
TUJIWAaH PYyC TUJIMIa TapKUMa KWJIWII CTPpaTCTUSJIapU aHUKJIaHT'aH.

CuHTarmMaTuK acCUMMETpHUS CY3 Ba CY3 OMpHUKMAaJIapyd OpacHuaaru ajokajiap
Oy3uiranaa HaMo&H OYJaau, ro3ara KejiaJiy, JeraH XyJjiocara KeJIMHIaH.

Kaautr cy3aap: makia, rpaduk acuMMETpHsi, CHUHTarMaTHK acHeKT,
CUHTarMaTHK MyHocabatiap, rpamMMaTHKa, METOJl, TCHI ajokKa, ToOe ajoka,
MPEIUKATUB aJlOKa, CY3JapHUHT y3apo OUPHUKHIN TypJiapu, CEMAHTUK OWPHUKHII,
JIEKCUK OMPUKHIIL, (DPA3COTOTHU3M, TAPKUMA CTPATETUSIIAPH.

AHHOT&HI’IH: B CTAaTb€ Ha MaATCpHaAJIC aHTJINHACKOTO S3BIKa HN3Yy4arTCsA
dbopMbI TposIBICHUS TpadUUeCKO aCUMMMETPHUH, JACTCS OIpeaeIeHUE ITOHSITHS
“CHHTarMaTU4eCcKHe OTHOIICHUS B I'paMMaTHUKE’, KOTOPbIE MOKHO MPEICTABUTH
Ipyu MOMOILIM aHajmu3a Mo HemnocpenctBeHHO cocrapisommm (HC), Bce Tpum
OCHOBHBIC THINBI CHHTAKCHUYECKON CBS3U (CO‘II/IHCHI/IG, MNOAYMHCHHUC, IMPCANKALINA
(M.A. bnox), ydactByronme mnpu a"Hanmm3e HC WTIOCTpUpYIOTCS MPUMEpPaMH,
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MMOYEPIHYTHIMA W3 COBPEMEHHOW AHIVIMMCKOM JINTEPATypbl, BBISABISIOTCS
CTpaTeruy NepeBoja pa3sHOBUIHOCTEN (hpa3eosornyeckax eauHuLL.

OO0oOuias  ckazaHHOE  BBIIIE aBTOP MPUXOAUT K  BBIBOAY, YTO
CUHTarMaTH4ecKasi aCHMMETpPHsI Ha CUHTarMaTHYE€CKOM acCIEKTE IpPOSIBISIETCS B
HEIMOCPE/ICTBEHHBIX OTHOIICHHUSIX MEXAY S3bIKOBBIMA E€IUHULAMU B PEATBHO
IIPOU3HOCUMBIX BBICKa3bIBaHMSIX. Ha rpaMMaTruecKoM ypOBHE OHAa MPOSBISETCA
Ha YpOBHE HApYIICHHUs CUHTAKCUYECKHUX CBSI3€d MEXKIYy CIOBAMHU W TIPYIIIAMH
CJIOB.

KiroueBble cioBa: ¢opma, rpaduyeckas acUMMETPHs, CUHTAKCHUUYECKUU
aCleKT, CHUHTarMaTH4eCKME OTHOLIEHUS TIpPaMMATHKa, METOJ, COYMHEHUE,
IIOJYMHEHNE, TNPEIUKALNsI, COYETAEMOCTh CJIOB, CEMAaHTHYECKas COYETAEMOCTH,
JIEKCUYECKasi COYETAEMOCTh, (Ppa3eosorusm, CTpaTeruu nepeBoa.

Syntagmatic relations are direct relations between linguistic units in actually
produced utterances [Bloch, 2006, p. 153]. Syntagmatics is the field of realization of
relations between linguistic units when they function in speech.

Syntagmatic relations in grammar are syntactic relations between words and
groups of words. Syntagmatic relations can be visualized using direct constituent
analysis (DC).

The NS method is based on the following assumptions:

Only the subordination relations in a sentence are considered essential;

A sentence is not assembled directly from a set of word forms, it is
sequentially built up from blocks;

Since subordination relations are binary, each block consists of no more than
two parts. The top of the hierarchy is considered by some as the predicate, by
others as the group of subject and predicate. Consider the example: "My friend saw
a very little girl." ((My friend)(saw(a((very little)girl)))). The brackets indicate the
pairing of elements into blocks.

The main types of syntactic connection between the denominative words can
be determined by the sentence membership by NS. As we can see, we can
distinguish three main types of syntactic connection: composition, subordination,
predication [Shcherba, 1974, c. 112].

Compositional relation (pens and pencils) - the immediate constituents are
characterized by an equal relation to each other, when none of the immediate
constituents is leading in relation to the other. The order of position is minimal and
not free (they can change order), but sometimes the order can be strictly sequential.
When the order is sequential, we speak of syntagmatic symmetry, and when it
changes, respectively, of syntagmatic asymmetry. A certain syntagmatic order can
be due to various reasons. For example, in the combination "students as well as the
teacher”, when the NS is rearranged, the emphasis of the semantic relation
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changes: the word "the teacher" becomes the subject of thought. In such cases as
"men and women", "cold and hungry"”, "Oxford and Cambridge", the strict
sequence of words is conditioned by a regularity observed in English: in binary
combinations the NS consisting of fewer syllables is put in the first place.
Sometimes a certain sequence of NSs may be conditioned not by linguistic factors
but by considerations of etiquette: my friend and I; my mother and | [Gasparov,
1996. - P. 93]. In this connection, we can conclude that syntagmatic asymmetry in
English is caused by various factors, among which the rules of etiquette
(politeness) are also observed.

A subordinating conjunction is a relationship of subordination between noun
words: my sister, her bag, put pens and pencils. One of the nouns is the leading
word and the other is the dependent word.

According to the morphological attribute of the leading NS - its belonging to
a certain part of speech, word combinations are distinguished:

verbal (core verb): to see the girl;

nominative (noun nucleus): a small room;

adjectival (core adjective): very clever;

adverb: very carefully;

pronouns (the nucleus is a pronoun): all for them [Nikolaeva, 2000. - P. 65].

A sentence, as a more complex unit than words and word combinations, is
characterized by its syntagmatic relations with other sentences, previous and
subsequent ones. It does not exist in the text by itself, but only as an element of
some semantic and syntactic sequence. For example, the sentence: "He didn't
answer my question” outside of coherent speech is not defined in meaning, the
reason for silence is unknown, the subject of action and the person to whom this
action is directed are unknown. In order to understand the meaning of a sentence,
to realize its significance, it is necessary to restore its semantic relations in its
natural environment, in context with possible subsequent and previous sentences.
Let's pay attention to the fact that a series of consecutive sentences can also be
incomplete in meaning. Here is an example: But she turned away and was
retreating to the cottage. She went in and slammed the door. I'm not superstitious |
believe in luck, of course, who doesn't. (A. Christie)

Obviously, only the account of the previous text can fill the empty semantic
cells in the words she, I, turned away, etc., hence the real life of the sentence takes
place only in the flow of speech, since the substituted meaning becomes clear only
from the context. In this sense, the sentence fulfills one of its functions - semantic
for revealing the semantic relations of the text. Related in meaning, sentences are
united syntactically as well. In other words, semantic links between sentences are
formalized through syntactic links existing between sentences. In this assignment,
the sentence fulfills the syntactic function [Kolshansky, 1975. - P. 49] and
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syntagmatic asymmetry manifests itself in the incompleteness of sentence
constructions and the possibility of understanding the meaning of a sentence only
from the context.

Distinguish sequences of sentences in dialogic and monologic text. In a
monologic text, sentences are a linear syntagmatic sequence. They reflect the
coherent speech of one person, while the second participant of communication is
the addressee of speech, the recipient. Communication is directed in one direction.
The sentences are directly attached to each other. Speech appears as a single
continuous flow of information. The syntactic sequence of sentences is
characterized by oneway communicative orientation [Bloch, 2006, p. 156].

In dialogic speech, the links of communication are question-answer unities.
The sentences reflect the speech of two or more interlocutors - communicants. The
syntagmatic sequence of sentences is characterized by a two-way communicative
orientation [Ibid. - P. 157]. In other words, the dialogic text is based on two-way
relations "stimulus - reaction": each participant of the speech act acts as an
addressee:

"Do you think I ought to ask you, Mrs. Wilson?" (stimulus);

"Certainly, she's always willing to help and give a piece of wise advice."
(response) [Admoni V.G. Grammar and text. - M Nauka, 1985. - P. 68].

An important problem in the lexicon of any language is the problem of word
combinability (lexical syntagmatics). Words are combined with each other not by
chance and their combination is not completely arbitrary: it is subject to special
regularities - lexical and semantic. Analyzing the environment of any lexeme, one
can notice that there are relations of various degrees of freedom between the units
[Grice, 1989. - P. 55].

Semantic combinability consists in the necessity or possibility of attaching
another word to a particular word, based on its meaning and sense. In other words,
semantic combinability is the free combinability of lexemes. The basic law of
semantic relations of lexemes is reduced to the fact that in order for the combining
lexemes to reflect the actual connection of names, they must have a common
linking element (semes). They can be: animate, inanimate, action, state,
transitivity, nontransitivity, concreteness, abstractness, etc. The presence of a
common semantic component (seme) in combining lexemes is called semantic
agreement.

The man thinks is a semantically compatible combination of words;

The chair thinks is a semantically incompatible combination of words, since the
lexeme chair lacks the seme "animate" [Moskal'chuk, 1998. - P. 110]. The last
example indicates a syntagmatic asymmetry in case, in particular, in the fairy tale
chair gets the signs of anthropomorphism (an animate object of inanimate nature).
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On the basis of semantic (free) relations of combining lexemes, the speaker forms
free (variable) word combinations in the process of speech. Each word in a free
collocation is characterized by its inherent nominative meaning: a small box, a
small town, a small creature, etc. In free collocations, substitution (substitution) of
one component is allowed. In free collocations it is acceptable to replace
(substitute) one of the components without changing the semantics of the other
component of the collocation: to write a story - to write a composition; to read a
story - to read a composition. They are productive collocations [Galperin I., 1981.
- P. 106].

In contrast to semantic combinability, lexical combinability is not a free
combination of lexemes. The main task of the study of semantic relations is to
determine how real and permissible by the norm of language combinations of
certain words are not because of their meaning, but on the contrary, regardless of
their meaning. What combinations belong to the sphere of lexical norms of word
combinability? First of all, phraseological word combinations are formed on the
basis of lexical (non-free) connections of combining lexemes. Phraseological
phrases are stable combinations that are not created in the process of speech, but
are used as they are fixed in the language, i.e. it is a semantically indivisible
combination. Phraseological phrases do not allow inclusion of new words, change
of word order and grammatical structure (for example, the cat cried, but not the cat
cried). Phraseological expressions are used in figurative meaning, which
embellishes the speaker's speech. ldiomatic expressions are a part of everyday
speech as a means of making oral and written language more expressive and
precise. Fluency in idiomatic expressions is not given easily. Many phraseological
expressions are easily translated into Russian, almost as calques. For example,
leave your hat on;
seize the bull by the horns [Smirnitsky, 1957. - P. 84].

Others need an explanation because they have nothing to do with Russian
expressions. However, sometimes it is possible to guess what they are talking
about: Between the devil and the deep blue water - between Scylla and Charybdis;
To kick the bucket is to die.

A literal translation can lead away from the meaning of the expression. In
stable expressions, the meaning of the words themselves may be reinterpreted, and
they may be translated using other words. Here are some examples:

To be as thin as rail - to be very thin;

To be in deep waters - to be in a difficult position;

Indian summer;
To go west is to die;
Barking up the wrong tree;
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Black diamonds — charcoal [Nikolaeva T.M. Linguistics of the text. A Brief
Dictionary of Text Linguistics Terms. - M., 1960. - Vyp. 8. - P. 470].

Idioms in English arose as new concepts emerged, which were denoted by already
known verbs joined by prepositions or particles. Most English idioms can be easily
related to parts of speech:

Bigmouth (n) - duck soup; duck soup - a piece of cake;

Easy come, easy go (adj) - God gave, God took;
Hit or miss;
Jam (V) - to crush, crumple [Trushkova, - 2021. Nel - (17). - P. 31].

However, in some cases, the variation of words within phraseological turns
Is acceptable within certain limits: a good deal = a great deal; to slip (out of) one's
mind = to slip (out of) one's memory; to be in jam = to get in jam. The possibility
of variation of lexemes in the composition of phraseological turns indicates that the
combinability of words in them is not absolutely fixed.

Along with phraseology proper (idiomatics), the field of study of lexical
combinability includes fully or partially combinations of verbs and nouns, where
the name carries the main lexical meaning, and the verb satisfies the grammatical
meaning of the combination: to give a smile = to smile; to take a look = to look. In
these cases, periphrases allow the substitution of the meaning of one of the
components, but only within very narrow limits. The sphere of lexical norms of
word combinations includes the combinability of components of cliches or verbal
stamps: to win a victory; to fall in love with somebody; to pay a visit; to give help.
However, the combinability of these words is more free, their variation is possible:
to win (gain) a victory; to fall (be) in love with somebody [Malysheva, 2019. - P.
81].

Lexical-semantic connections of lexemes are connections of lexemes lying
on the borderline between lexical (non-free, formal) norms of word combination
and semantic (free) regularities of word combination. Stable non-phraseological
word combinations are formed on the basis of this type of lexeme connection.
Word combinations of this type are transitive, semi-productive. Their main
difference from phraseological word-combinations is that they do not possess the
wholeness of nomination. Their meanings are formed from the meanings of the
constituent components: aquiline nose - eagle nose. Like free word-combinations,
stable word- combinations of non-phraseological character are semantically quite
distinctly partitioned, and the combining words realize their free meanings:
delicate situation - delicate situation, black business - dirty business. Unlike free
word-combinations, they are not created anew by the speaker each time, but are
introduced into speech in the form of ready-made formations. Thus, they show the
features of both free and phraseological word combinations. Among the word
combinations under consideration we can single out the formulas of greeting and
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farewell: Good morning; Good night; congratulations: Happy New Year! As well
as such speech cliches and stamps, and ready expressions: as a matter offact, so
far, it's up to you, look here, see you later [Yartseva, 1990. - P. 231].

Thus, syntagmatic asymmetry manifests itself in the direct relations between
linguistic units in actually uttered utterances. At the grammatical level it is
manifested at the level of violation of syntactic relations between words and
groups of words. At the lexical level, syntagmatic asymmetry manifests itself in
the conditions of combining incongruent lexicon. There are many relevant
examples in English.

REFERENSES:

Admoni V.G. Grammar and text. - M Nauka, 1985.
Bloch M.Ya. Theoretical bases of grammar. - Moscow: Nauka, 2006.
Galperin I.R. Text as an object of linguistic research. - M: Progress, 1981.
Gasparov B.M. Language, concept, image. Linguistics of linguistic
existence. - Moscow: New Literary Review, 1996.

5. Grice H.P. Studies in the Way of Words. - Harvard: UP, 1989.
Ibid.

6. Kolshansky G.V. The correlation of subjective and objective factors in
language. - M.: Progress, 1975.

7. Malysheva A.S. Paradigmatic and syntagmatic relations in language. -
Moscow: Mysl, 2019.

8. Moskal'chuk G.G. Structural organization and self-organization of the text. -
Barnaul: 1zd. v. Alt. gos. unta. 1998.

9. Yorievna, U. N. ., & Narzulloyevna, M. L. . (2024). Interpretation of the
Image of Animals in Abdulla Oripov’s Poetry. International Journal of
Formal Education, 3(4), 40-45. Retrieved from
http://journals.academiczone.net/index.php/ijfe/article/view/2478

10. Nikolaeva T.M. Linguistics of the text. A Brief Dictionary of Text
Linguistics Terms. - M., 1960. - Vyp. 8.

11. Nikolaeva T.M. From sound to text. - M.: Nauka, 2000.

12. Smirnitsky A.l. Syntax of the English language. - Moscow: Prosveshchenie,
1957.

13. Trushkova L.O. Syntagmatic relations of linguistic units verbalizing the
emotional concept sadness // Magister Dixit. - 2021. Nel - (17).

14. Yartseva V.N. Linguistic Encyclopedic Dictionary. - Moscow: Sov.
encyclopedia, 1990.

15. Shcherba L.B. Language system and speech activity. - L.: Nauka, 1974.

W

https://buxdu.uz/ 120

https://buxdu.uz


http://journals.academiczone.net/index.php/ijfe/article/view/2478

AYNIY VORISLARI Ne 1 (4) (2024)

RETRO

lewp ApaTHil yuyH 3aMOH XaM, Bajid OYIJIMII XaM IIapT 3Mac.

(Caanpunaun Aiinuii. Kuckaua rapxxumam xo01uMm, 8-0eT)

Fy3a kamannpas, xyxopu mrytypaas ( £y3a Tymiapu opacura KE€TMOH CUFCa
Oyiranu, )KyX0opHu MOsUIapy Opacujia 3ca Tys YOIa OJIUIIN KEPakK.

(Caagpupaun Aiinuii. Kuckaua rapxxumam xoum, 14-6et)

[apum cepmiox mapaxXTHUHT OWpP IHMOXHW KECHIHO KETHUIIN KHUIIIWHA
apcycimantupca xaM, OUPOK TabuaT KOHYHHMra Kypa OWUPUHUHT KECHUJIUIIH
KOJITAaHJIAPUHUHT KaMoJl Tonuiura cabad oyiaau.

(Cagpuaaun Aiitnmii. Kuckaua tap:kuman xoaum, 69-6et)

XAPBUP UINIHUHT ¥3 BAKTU BA XOUWUU BOP

(Caapuaaun AiiHuii. dcaaaukiap, 52-6er)

Arap morup ¥3 YCTaCMHMHI XyHApUHHU YPraHuOrMHA KaHOAT XOCHII
KWicaiau, ayHéna xed Oup XyHap onauH Oopmacnu. Xap Oup XyHapHU
PUBOMIIAHTUPYYU UIYHJAW MIOTUPAJIAPAUPIAPKH, ylap yCTallapullaH YpraHTaH
XyHapJiapH yCTHTa 3 aKJulapu/IaH SHTU Hapca TOMHUO KYyIaauiap.

(Caapuaaun AiiHuii. dcaaaukiap, 55-0er)

Caunnakbap ¥3 Homura MyBo(uK — JIeJiu y, — OYWUHUHT YCUIIIUAH OPTUKPOK
«Ynraitnb» keraétup — 6yiin MeHuHT Oyitmmra GapaBap OYiryH4a KUOpH OCMOHTA
etap ne6 KypkamaH. Y XyHap ypranumra Oyicyamaan. Men xam «XyTi, Maiiny,
oJlaM OYJIMIIHK UCTamac 3KaH, OOpCUH, MyJulamysuia OYiacuH» ned yHM YKuIlra
KyiauM. by kuukuHacu Oyica stHa Oomika Oup Tyianop OYIuO YMKAM: Y3UM UKKH
Wun YKATaMM, yd4 Wil Maktabra KyWauMm, 3ypra danacaBoa Oynau. XyHap
VpranuinHu cpa OyiiHura onmaiian. Duau Oy, Ha ogam Oyiaau Ba Ha MyJsuia, Oopa-
Oopa am1ak OyIMacuH, 1elMaH.

(Caapuaaun AiiHuii. dcaaaukiap, 55-0er)

Dmiak ¥3 OoJacMHM ypMaau, WUPTKAY XaWBOHJAp XaM ¥3 OojajapuHu
ypMmaiaunap, oaam Hera y3 0ojlacuHM ypap dkaH? MeH xyHap YprancuH e yHra
IIyIIACA KUJIIUM.
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(Caapuaaun AiiHuii. Icaaaukiap, 56-0er)

Nkxkn >xuHHUHU Oup XoBauja KyhuMamuiapmMu? XoOJO0yKHd Y3UMHU3HHHT
KHIIJTOKA Xap Oupura MKKHU Y4 )KHHHY TYPaJUraH YHIaH OPTHK XOBIH O0p!

(Canpuaaun AitHuil. Jcaaankiaap, 57-0er)

bup ogamuu «MuHr simal» 1e6 1yo KWIMIIHUHT MabHOCH «JlyHEQa MUHT Hud
TUPUKYMIIUK KWJD» JIETaH ran sMac, OyHUHT MabHOCH OAJIUN oamiap AyHETAa MUHT
W TUPUKYWIMK KWwiragaa Oaxkapa OJIMaiIuraH HUUIapHU Oaxkap! aemakiup.
Ilyauaraek «YmMal» nerannaH makcay ayHEna «OOMXaér» Wurad adcoHaBHi
ojamaal ynumaaH Oarrap TUPUKYWIMK OnaH nyHENA abaauil TUPUK KOJ JE€MakK
smac, Oy CY3HMHI MabHOCH «JlyHEda HOMHMHIHU a0aguil TUPHUK KOJAMPATUTaH
WIIJIAPHU amajra omup!» nemMakaup.

(Caapupaun Aiiauii. Icaaaukiap, 60-0er)

By WMrdTHUHT a1 Ba >KacopaTd MEHU KOWJI KWIAU. Arap YHUHT >KacopaTu
oynmacaiiau, akiau Oy epaa doiiga 6epmaciu Ba y, Oy XyJOMH Ba Marpyp aMUHJIap
ojura kKenub, MeHra macnaxar Oepumra OotuHaonmac 3au. UIyHuHT yuyH
XxapOup oJlaMra akJi O1aH >kacopaTt, Xap UKKajdacu Kepak. AKJICH3 )KacopaT OJJaMHU
KUHHHU KWJITAHUJICK >KacopaTCH3 akj XaM OJaMHH VIHMKIap KaTopura ETKu3u0
KYy4I4 Ba yHAAM oaaM Omnatypud xapOoup uiira tamad0yc KMIMIAaH KypKaau Ba
dbypcar yTranunan KeMuH «Xai aTTaHr, myHaai Kkuiacam o0yiaap skad!» aeiam.

(Cagpupaun Aiitauii. dcnanukiaap, 70-0er)

«MeH MakcaJlHu KyJra KUPryu3uIl TUJIArujaH cpa BO3 KeUMalMaH — € KOH
’)KOHOHTA €THUIIICUH, KU KOH TaHJaH YUKCHUH.

(Caapuaaun AiiHuii. dcaaaukiap, 79-0er)

— Mycannud (myammd) Hera «Oumon!» nerany, «ouxon!» (Yku!) nemaraii?

— Yynku xap Oup YKUraH ojaM YKUraH HapcacuHU OminaOepmaiinu, aMmmo Ouino

osirad ojaMm ykuit onagau. [IlyHuHr yayH MmycaHHU( «OugoH!» neraH-y, «OuxoH!»
JieMaraH.

(Cappupamn AiiHuii. dcaaaukiap, 93-6er)

Men y Bakmiapaa y3 3aMOHUMM3/A, y¥3 OpaMu3AaH €TUINNO YUKKaH
nroupiap OOpJIUTHHU OMJIMACIUM, MEHUHT aKuaam4a, moup Oynui yayH «Bamm
Oymui mapt 314. busHuHr 3aMoHnMH3Aa «Banu 6yaumn MyMKUH OyIMaraHuiaH,
moup OYyIMIl XaM MYMKHH 3Mac 3au. by ¢ukp MeHra kuzimap MaKTaOWMHHUHT
MyaJUIUMacH — OTUHOMOU TOMOHH/IaH TAJIKUH KWJIMHTaH 3/IH.

(Caapupaun AiiHuii. dcaaaukiaap, 93-6er)
I —
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Menunr akugamua, moup Oynum yuyH «Banmy Oynum mapt 314, busaunar
3amMoHuUMU3a «Banu 6Ynuin MyMKUH OYiIMaraHuaaH, moup OYIuII XaM MyMKUH
smac 3au. by ¢ukp MeHra Ku3map MakTaOMHUHT MyaJUTMMacu — OTHHOMOU
TOMOHW/IaH TAJIKWH KWJIWHTaH 37u. YHUHT akuaacuda, Capnuii, Xodus, beaun Ba
OommKa YTraH UIOMPIAPHUHT XaMManapu «XyJora eTHUINTaH Bajly oJamjap
AKaHJap. YIIApHUHT «KapoMarjiapw» JaH OWpU WIebp aWTUIl SKaH. BU3HHUHT
3aMOHUMM3 «OXUp3aMOH» OYJIraHu y4yH Xeu OUp KUIIM Bayid OYIMac Ba UIyHUHT
YUyH LIOHP XaM OyIMac 3KaH.

(Caapupann Alinuii. dcaaaukiap, 94-oer)

— Acnja JOHMIIIMAH] KHUIIWIAp KAIIIIOKJIAp OpacujaH eTHIaad, aMMO,
adcycku, KalokjIap YKUII Y4yH MMKOH Toma oiaMaiauiap. YKuIIga UMKOHU
Oynran Ooil Oonamapu Ba Maxaymiap «Karra MysutalapHuHT —Oojayiapu»
Oyncanap, KynuH4Ya axMoOK Eku Oy3yk Oynanunap. bynap ykuran Ounan Oupop
HapCaHU ypraHnmailauiap, arap ypraHcainap Xam y3 OmiumiaapuHu €MOH Hyiuiapaa
uuuiaTaguiap.

(Cappupaun AiiHuii. dcaaaukiap, 96-6er)

«nM EMOH o1aM KyJu1a, MacT € )KUHHH KYJIU1a — KUJIAYIAPY.
(Caanpuaaun Aiinnii. Icxaaukiaap, 96-6er)

CeH Yku, KaHgal KuMMHIMIMK OYnca xam! «Mo Xxya Hapacuiem, Ty OS]
Ooupacuy (6u3 eTuiMaran Maktadra akab YMacKu, CEH €TUIIICAHT).

(Caapupann AiiHui. Jcaaaukiaap, 97-6er)

Sahifa filologiya fanlari nomzodi, dotsent Hilola Safarova tomonidan
tayyorlandi.
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FILOLOGIYA ILMIDAGI YANGI QADAMLAR

YOSH OLIMLAR MINBARI

Filologiya ilmidagi yangi gadamlar

Tashova Dilorom Salimovna filologiya fanlari doktori (DSc), professor
Dilrabo Quvvatova ilmiy rahbarligida 10.00.02 — O‘zbek adabiyoti ixtisosligida
filologiya fanlari bo‘yicha “Mustaqillik davri she’riyatida badiiy shakl izlanishlari”
mavzusidagi falsafa doktori (PhD) dissertatsiyasini Buxoro davlat universiteti
huzuridagi ilmiy darajalar beruvchi DSc.03/04.06.2021.Fil.72.09 ragamli lImiy
kengashda (2024-yil 11-yanvar) muvaffagiyatli himoya qildi va O°zbekiston
Respublikasi Oliy attestatsiya komissiyasining 2024-yil 29-fevraldagi 351/1-son
garoriga muvofiq filologiya fanlari bo‘yicha falsafa doktori (PhD) ilmiy darajasiga
sazovor bo‘ldi.

Yosh olima va ilmiy rahbarni bu yutug bilan qutlaymiz. Ularning keyingi
ishlarida yuksak parvozlar tilaymiz.
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Saidova Zulfizar Xudoyberdiyevna filologiya fanlari nomzodi, professor
Anvar Haydarov ilmiy rahbarligida 10.00.06 — Qiyosiy adabiyotshunoslik,
chog‘ishtirma tilshunoslik va tarjimashunoslik ixtisosligida filologiya fanlari
bo‘yicha “Ingliz va o‘zbek tillarida inson ruhiy holatini ifodalovchi
frazeologizmlarning lisonly xususiyatlari” mavzusidagi falsafa doktori (PhD)
dissertatsiyasini Buxoro davlat universiteti huzuridagi ilmiy darajalar beruvchi
DSc.03/04.06.2021.Fil.72.03 ragamli Ilmiy kengashda (2023-yil 02-dekabr)
muvaffagiyatli himoya qildi va O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining 2024-yil 29-fevraldagi 351/1-son qaroriga muvofiq filologiya
fanlari bo‘yicha falsafa doktori (PhD) ilmiy darajasiga sazovor bo‘ldi.
Igtidorli olima va ilmiy rahbarni bu yutuq bilan qutlaymiz. Ularning keyingi
ishlarida yuksak parvozlar tilaymiz.
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Xayrullayeva Nodira Nematilloyevna filologiya fanlari doktori (DSc),
professor Mehrinoso Abuzalova ilmiy rahbarligida 10.00.06 — Qiyosiy
adabiyotshunoslik, chog‘ishtirma tilshunoslik va tarjimashunoslik ixtisosligida
filologiya fanlari bo‘yicha “Iqtisodiyotning xizmat ko‘rsatish sohalari tilida
metaforaning o°rni (ingliz va o‘zbek tillari qiyosida)” mavzusidagi falsafa doktori
(PhD) dissertatsiyasini Buxoro davlat universiteti huzuridagi ilmiy darajalar
beruvchi DSc.03/04.06.2021.Fil.72.03 ragamli llmiy kengashda (2023-yil 07-
dekabr) muvaffagiyatli himoya qildi va O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining 2024-yil 29-fevraldagi 351/1-son qaroriga muvofiq filologiya
fanlari bo‘yicha falsafa doktori (PhD) ilmiy darajasiga sazovor bo‘ldi.

Igtidorli olim va ilmiy rahbarni bu yutuq bilan qutlaymiz. Ularning keyingi
ishlarida yuksak parvozlar tilaymiz.
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Ochilova Mexriniso Razokovna filologiya fanlari doktori (DSc),
professor Guli Toirova ilmiy rahbarligida 10.00.06 — Qiyosiy adabiyotshunoslik,
chog‘ishtirma tilshunoslik va tarjimashunoslik ixtisosligida filologiya fanlari
bo‘yicha “Ingliz va o‘zbek tillarida rags va musiga terminlar elektron lugatini
yaratishning  lingvistik  asoslari”  mavzusidagi  falsafa  doktori ~ (PhD)
dissertatsiyasini Buxoro davlat universiteti huzuridagi ilmiy darajalar beruvchi
DSc.03/04.06.2021.Fil.72.03 raqamli Ilmiy kengashda (2024-yil 13-yanvar)
muvaffagiyatli himoya qildi va O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining 2024-yil 29-fevraldagi 351/1-son qaroriga muvofiq filologiya
fanlari bo‘yicha falsafa doktori (PhD) ilmiy darajasiga sazovor bo‘ldi.

Igtidorli olima va ilmiy rahbarni bu yutuqg bilan qutlaymiz. Ularning keyingi
ishlarida yuksak parvozlar tilaymiz.
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Ruziyeva Nafisa Zarifovna filologiya fanlari nomzodi, professor Anvar
Haydarov ilmiy rahbarligida 10.00.06 — Qiyosiy adabiyotshunoslik, chog‘ishtirma
tilshunoslik va tarjimashunoslik ixtisosligida filologiya fanlari bo‘yicha “Ingliz va
o‘zbek tillarida evfemizmlarning konseptual-chog‘ishtirma tadqiqi” mavzusidagi
falsafa doktori (PhD) dissertatsiyasini Buxoro davlat universiteti huzuridagi ilmiy
darajalar beruvchi DSc.03/04.06.2021.Fil.72.03 ragamli lImiy kengashda (2023-yil
28-dekabr) muvaffagiyatli himoya qildi va O‘zbekiston Respublikasi Oliy
attestatsiya komissiyasining 2024-yil 29-fevraldagi 351/1-son garoriga muvofiq
filologiya fanlari bo‘yicha falsafa doktori (PhD) ilmiy darajasiga sazovor bo‘ldi.

Yosh olima va ilmiy rahbarni bu yutuq bilan qutlaymiz. Ularning keyingi
ishlarida yuksak parvozlar tilaymiz.
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Hojiyeva Nigina Hayot qgizi filologiya fanlari nomzodi, professor Dilorom
Yuldasheva ilmiy rahbarligida 10.00.01 — O<zbek tili ixtisosligida ixtisosligida
filologiya fanlari bo‘yicha “O°zbek tilida mevachilik leksikasi” mavzusidagi falsafa
doktori (PhD) dissertatsiyasini Buxoro davlat universiteti huzuridagi ilmiy
darajalar beruvchi DSc.03/04.06.2021.Fil.72.09 ragamli llmiy kengashda (2024-vyil
10-yanvar ) muvaffagiyatli himoya qildi va O‘zbekiston Respublikasi Oliy
attestatsiya komissiyasining 2024-yil 29-fevraldagi 351/1-son garoriga muvofiq
filologiya fanlari bo‘yicha falsafa doktori (PhD) ilmiy darajasiga sazovor bo‘ldi.

Yosh olima va ilmiy rahbarni bu yutuq bilan qutlaymiz. Ularning keyingi
ishlarida yuksak parvozlar tilaymiz.

Samandarova Gulnoz Yarashovna filologiya fanlari doktori (DSc),
dotsent Bibish Jo‘rayeva ilmiy rahbarligida 10.00.01 — O‘zbek tili ixtisosligida
filologiya fanlari bo‘yicha “Hasharot” lug‘aviy ma’noviy guruhi asosida
shakllangan o‘zbek xalq paremalarining lingvistik asoslari va leksik-semantik
xususiyatlari” mavzusidagi falsafa doktori (PhD) dissertatsiyasini Buxoro davlat
universiteti huzuridagi ilmiy darajalar beruvchi DSc.03/04.06.2021.Fil.72.09
ragamli Ilmiy kengashda (2023-yil 7-dekabr) muvaffagiyatli himoya qildi va
O‘zbekiston Respublikasi Oliy attestatsiya komissiyasining 2024-yil 29-fevraldagi
I —
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351/1-son garoriga muvofiq filologiya fanlari bo‘yicha falsafa doktori (PhD) ilmiy
darajasiga sazovor bo‘ldi.

Yosh olima va ilmiy rahbarni bu yutuq bilan qutlaymiz. Ularning keyingi
ishlarida yuksak parvozlar tilaymiz.

To‘rayeva Laylo Omonovna filologiya fanlari doktori (DSc), professor
Darmonoy O‘rayeva ilmiy rahbarligida 10.00.08 — Folklorshunoslik ixtisosligida
“O‘zbek folklorida dehgon obrazi va dehgonchilik talqini” mavzusidagi filologiya
fanlari bo‘yicha falsafa doktori (PhD) dissertatsiyasini O‘zbekiston Respublikasi
Fanlar akademiyasi O°‘zbek tili, adabiyoti va folklori instituti huzuridagi ilmiy
darajalar beruvchi DSc.02/30.12.2019.FIL.46.02 ragamli lImiy kengashda (2023-yil
18-oktyabr) muvaffagiyatli himoya qgildi va O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining 2024-yil 6-yanvardagi 348/1-son garoriga muvofiq filologiya fanlari
bo‘yicha falsafa doktori (PhD) ilmiy darajasiga sazovor bo‘ldi.

Yosh olima va ilmiy rahbarni bu yutug bilan qutlaymiz. Ularning keyingi
ishlarida yuksak parvozlar tilaymiz.
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Sharipova Maxbuba Baxshilloyevna filologiya fanlari doktori (DSc),
professor Darmonoy O‘rayeva ilmiy rahbarligida 10.00.08-Folklorshunoslik
Ixtisosligida “Alpomish” dostonida marosimlarning badiiy ifodasi” mavzusidagi
filologiya fanlari bo‘yicha falsafa doktori (PhD) dissertatsiyasini O‘zbekiston
Respublikasi Fanlar akademiyasi O¢zbek tili, adabiyoti va folklori instituti
huzuridagi ilmiy darajalar beruvchi DSc.02/30.12.2019.Fil.46.02 ragamli lIimiy
kengashda (2023-yil 18-oktabr) muvaffagiyatli himoya qildi va O‘zbekiston
Respublikasi Oliy attestatsiya komissiyasining 2024-yil 6-yanvardagi 348/1-son
garoriga muvofiq filologiya fanlari bo‘yicha falsafa doktori (PhD) ilmiy darajasiga
sazovor bo‘ldi.

Yosh olima va ilmiy rahbarni bu yutuqg bilan qutlaymiz. Ularning keyingi
ishlarida yuksak parvozlar tilaymiz!

Muxammadova Maxbuba Me‘minovna filologiya fanlari doktori (DSc),
dotsent Shavkat Hayitov ilmiy rahbarligida 10.00.02 — O°‘zbek adabiyoti
ixtisosligida  filologiya fanlari bo‘yicha “Hasanxoja Nisoriy tazkirasida ikki
sulolaga mansub ijodkorlar talqini” mavzusidagi falsafa doktori (PhD)
dissertatsiyasini Buxoro davlat universiteti huzuridagi ilmiy darajalar beruvchi
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DSc.03/04.06.2021.Fil.72.09 ragamli llmiy kengashda (2024-yil 10-yanvar)
muvaffagiyatli himoya qildi va O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining 2024-yil 29-fevraldagi 351/1-son qaroriga muvofiq filologiya
fanlari bo‘yicha falsafa doktori (PhD) ilmiy darajasiga sazovor bo‘ldi.

Yosh olima va ilmiy rahbarni bu yutuq bilan qutlaymiz. Ularning keyingi
ishlarida yuksak parvozlar tilaymiz.

Abdullayeva Nabiya Idrisovna filologiya fanlari doktori, professor
Darmon Oc‘rayeva ilmiy rahbarligida 10.00.06 — Qiyosiy adabiyotshunoslik,
chog‘ishtirma tilshunoslik va tarjimashunoslik ixtisosligida filologiya fanlari
bo‘yicha “Jahon adabiyotida talaba va talabalik tasviri spetsifikasi (ingliz va
o°‘zbek adabiyoti misolida)” mavzusidagi falsafa doktori (PhD) dissertatsiyasini
Buxoro  davlat  universiteti  huzuridagi  ilmiy  darajalar  beruvchi
DSc.03/04.06.2021.Fil.72.03 ragamli Ilmiy kengashda (2023-yil 15-iyul)
muvaffagiyatli himoya qildi va O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining 2024-yil 29-fevraldagi 351/1-son qaroriga muvofiq filologiya
fanlari bo‘yicha falsafa doktori (PhD) ilmiy darajasiga sazovor bo‘ldi.

Igtidorli olima va ilmiy rahbarni bu yutuq bilan qutlaymiz. Ularning keyingi
ishlarida yuksak parvozlar tilaymiz.

Sahifa filologiya fanlari doktori (DSc), dotsent Shohsanam Davronova
tomonidan tayyorlandi.
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