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KIRISh (fan doktori (DSc) dissertasiyasi annotasiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahondagi xalgaro
maydonda hukm surayotgan murakkab, tahlikali jarayonlar, ogibatini bashorat qilib
bo‘lmaydigan ijtimoiy-siyosiy, madaniy o‘zgarishlar, barqaror rivojlanishi yo‘lidagi
xavf-xatarlar, tahdidlar jarayonida ma’naviy merosga alohida e’tibor qaratish, u
asosida jamiyatning manaviy va intellektual salohiyatini oshirish talab etilmoqda.
Global madaniy taraqqiyotda, xususan, Sharq va G‘arb falsafiy tafakkuridagi
shaxsning axloqiy barkamolligi, qalb pokligi, fazilatlari, ma’naviy komillik kabi
tasavvufiy garashlar bashariyat ravnagida ustuvor ahamiyat kasb etadi. Shu nugtayi-
nazardan, Abu Ali Ibn Sino tasavvufiy garashlarining metodologik asoslari va
g oyaviy manbalarini, inson ma’naviy olamining yuksalishiga oid garashlarining
pragmatik xususiyatlarini ochib berish dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fani va yetakchi ilmiy markazlarida Sharq xalqlari tarixi, ma’naviy
merosining ijtimoiy taragqiyotidagi ahamiyati, ilmiy-nazariy va falsafiy merosi va
islom madaniyati rivojidagi o‘rniga oid fundamental tadqiqotlar olib borilmoqda.
Ushbu yo‘nalishdagi falsafiy fikr rivojida muayyan tajriba to‘planganligi va uning
tadrijiy bardavomligi, hozirgi davrdagi ma’naviy-axlogiy tarbiyaning asosini tashkil
etishi hamda uning falsafa tarixida ilmiy-nazariy ahamiyati insonning qalbini
poklash, ma’naviy rivojlanishda namoyon bo‘lib, jamiyatda ma’naviy tarbiyani
shakllantirishga, insonning haqiqiy magsadini tushunishiga yordam beradi. Shuni
inobatga olib, lbn Sino tasavvufiy garashlarining davlatchilik taraqgiyotidagi,
ijtimoiy-siyosiy, ma’naviy-ma’rifiy rivojlanishdagi ahamiyatini, insoniyat
ravnagining umumiy gonuniyatlari va tamoyillarini belgilovchi ijtimoiy-ma’rifiy
g‘oyalarini, komillikka erishishda mezon hisoblanadigan axlogiy sifatlarni tadqiq
etish zarurati ortib bormoqda.

Yangi O‘zbekistonda jamiyatda ma’naviy samaradorlik effektini yanada
oshirish, ma’naviy tizimida diniy-ma’rifiy qadriyatlarni mazmunan boyitish, uning
ta’sirchanligi oshirishga qaratilgan islohotlar jadallik bilan olib borilmoqda.
“Ma’lumki, ajdodlarimiz oz vaqtida yuksak ma’naviyati, boy ilmiy merosi, ijodi
bilan butun dunyoga ustozlik gilganlar. Yana bir bor aytaman, ular boshqgalarga
ergashmagan, boshqalarni o‘z ortidan ergashtirganlar. ...Ushbu hal qiluvchi
masalada befarq va logayd bo‘lish, zaiflik ko‘rsatish jamiyatimiz va dinimizga
nisbatan xiyonat gilish bilan barobardir. Bu fikr mugaddas kitoblarimizda takror va
takror ta’kidlangan. ..., yoshlarga birinchi navbatda barcha dinlarning asosini tashkil
etuvchi umuminsoniy qadriyatlar, xususan, yaxshilik, mehr-ogibat, sadoqgat,
saxovatpeshalik, bilim va hunar o‘rganish kabi xislatlarni o‘zlarida shakllantirib
borishga alohida e’tibor qaratsalar, ayni muddao bo‘lardi”!. Shu magsadda,
Uchinchi Renessans poydevori yaratilayotgan bugungi kunda tasavvuf falsafasidagi
axlogiy va umuminsoniy qadriyatlar, ularning jamiyat rivojidagi o‘rni va
ahamiyatini, komil inson g‘oyasi, ayniqsa, lbn Sino tasavvufiy asarlaridagi inson
ma’naviy-ruhiy olamining yuksalishiga doir intellektual mohiyat kasb etuvchi
nazariy g oyalarining falsafiy mohiyati ochib berish muhim ahamiyat kasb etmoqda.

! Mup3suées I1L.M. Suru Y36exncton Tapakkuér crpareruscu. — Tomkent: “O‘zbekiston”, 2023. —B. 411.
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O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentabrdagi PF-158-son
“O‘zbekiston-2030”  strategiyasi  to‘g‘risidagi, O‘zbekiston Respublikasi
Prezidentining  2022-yil ~ 28-yanvardagi  PF-60-son  “2022-2026-yillarga
mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasi to‘g‘risida”, 2020-yil
6-noyabrdagi PF-6108-son “O‘zbekistonning yangi taraqqiyot davrida ta’lim-
tarbiya va ilm-fan sohalarini rivojlantirish chora-tadbirlari to‘g‘risida” farmonlari,
O‘zbekiston Respublikasi Prezidentining 2017-yil 14-fevraldagi PQ-2774-son
“Imom Termiziy xalqaro ilmiy tadqiqot markazini tashkil etish chora- tadbirlari
to‘g‘risida”, 2017-yil 24-maydagi PQ-2995-son “Qadimiy yozma manbalarni
saglash, tadqiq va targ‘ib qilish tizimini yanada takomillashtirish chora-tadbirlari
to‘g‘risida”, 2018-yil 23-iyundagi PQ-3080-son “O°‘zbekiston Respublikasi Vazirlar
Mahkamasi huzuridagi O‘zbekistondagi Islom sivilizasiyasi markazini tashkil etish
chora- tadbirlari to‘g‘risida”, 2018-yil 27-iyundagi PQ-3808-son “O‘zbekiston
Respublikasida oila institutini mustahkamlash konsepsiyasini  tasdiglash
to‘g‘risida”, 2021-yil 26-martdagi PQ-5040-son “Ma’naviy-ma’rifiy ishlar tizimini
tubdan takomillashtirish chora-tadbirlar to‘g‘risida” gi qarorlari, shuningdek,
Vazirlar Mahkamasining 2018-yil 22-iyundagi 466- son “O‘zbekiston xalgaro islom
akademiyasi faoliyatini tashkil etish va qo‘llab-quvvatlash chora tadbirlari
to‘g‘risida” hamda sohaga oid boshqa me’yoriy-huqugiy hujjatlarda belgilangan
vazifalarni amalga oshirishda mazkur dissertatsiya muayyan darajada xizmat giladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi?.

Tasavvuf ta’limotining falsafiy-irfoniy g‘oyalarini tadqiqi etish va uning
jtimoly ongga ta’sir etish kabi masalalar bo‘yicha ilmiy izlanishlar jahonning
yetakchi ilmiy markazlari va oliy ta’lim muassasalari, jumladan, University of
Florida, University of Pennsylvania, University of Miami (AQSh), University of
Oxford, London Business School (Angliya), Sankt-Peterburg davlat universiteti,
Moskva davlat universiteti (Rossiya), University of Vienna, Queensland University
of Technology (Avstraliya), University of Brussels (Belgiya), University of
Hamburg (Germaniya) - Navoiy davlat universiteti (O‘zbekiston), Islamic Supreme
Council of America (AQSh), University of Western Ontario (Kanada), Disle
university (Turkiya), Al-Azhar university (Misr, Qohira), School of Culture,
religions and politicy in Asia (Buyuk Britaniya), Peace Research Institute Frankfurt,
Centre of Scientific investigation of Civil Society (Germaniya), Sankt-Peterburg
davlat universiteti (Rossiya), O°‘zbekiston xalqaro islom akademiyasi,
O‘zbekistondagi Islom sivilizatsiyasi markazi, Buxoro davlat universiteti,

2 www.univie.ac.at; www.upenn.ed; www.qut.edu.au; www.ufl.edu; www.uni-hamburg.de; www.london.edu;
www.miami.edu; www.ox.ac.uk; www.widener.edu; www.niversityofbrussels.com; www.spbu.ru; www.rgup.ru;
www.msu.ru.;https://www.en.hs-furtwangen.de; https://www.en.uni-muenchen.de; https://www.univ-lille.fr;
https://www.lse.edu; https://www.umich.edu; https://www.doshisha.ac.jp; https://www.utoronto.edu;
https://www.cbu.ca; https://www.unn.ru; http://library.fes.de/; https://www.ritsumei.ac.jp/ va boshga elektron
manbalar asosida tayyorlangan.
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Samargand davlat universiteti, O<zbekiston-Finlandiya pedagogika instituti,
O‘zbekiston milliy universiteti, Toshkent davlat shargshunoslik universiteti
(O‘zbekiston) tomonidan fundamental tadqiqotlar tomonidan olib borilmogda.

Jahon falsafasi tarixida Ibn Sinoning ilmiy-falsafiy tafakkur taraqgqgiyotiga
ta’siri, teologiya, metafizika masalalari bo‘yicha turli darajadagi ilmiy natijalar
olingan: jumladan geometrik tengligi masalalari asoslangan (School of Culture,
religions and politicy in Asia, Buyuk Britaniya); olamning kelib chiqishi,
shakllanishi jarayonini aniqlash, o‘zaro ta’sir va aloqadorlik masalalari ilmiy
dalillangan (Moskva davlat universiteti, Rossiya); borligni ilohiy vujud va tabiat
tashkil etishi, borligni yaxlit birlik sifatida bilishga oid gnoseologik va ontologik
ta’limotlarning rivojiga ta’siri (Al-Azhar university, Misr, Qohira); insonning
jismoniy tuzilishi, hayoti, tabiat va axloqi ijtimoiy muhitga bog‘ligligi xususidagi
tabiiy-ilmiy, ijtimoiy-falsafiy qarashlari (University of Hamburg, Germaniya);
mutafakkir falsafiy-irfoniy garashlaridagi sabab bilan ogibat, imkoniyat bilan
vogeylik, miqdor bilan sifat, jamiyat bilan tabiatning yaxlitligi o’zaro alogadorligi
(University of Pennsylvania, AQSh), (Navoiy davlat universiteti, O‘zbekiston).

Dunyoda Abu Ali Ibn Sino falsafiy garashlari bo'yicha quyidagi ustuvor
yo’nalishlarda ilmiy-tadqgiqotlarni olib bormoqdalar: Markaziy Osiyo xalglarining
jahon hamjamiyati bilan madaniy, diniy, etnodemografik jihatlarini asoslash, milliy-
madaniy munosabatlarining ijtimoiy taraqqiyotga ta’siri ochib berish; tasavvuf
ta’limotining  ma'naviy = mohiyatini  o’rganish, so’fiylik  ta’limotlari
namoyandalarining ijtimoiy-axloqiy qarashlari va tasavvuf g‘oyalarining inson
kamolotiga ta’sirini aniglash; Abu Ali Ibn Sino falsafiy garashlarining irfoniy hamda
ilm, hikmat, mushohada va ma’rifatga undovchi komillik mezonlarining inson
ma’naviy taraqqiyotiga ta’sirini tadqiq etish, tasavvuf ilmiga ratsional yondashuvni
aniqlash, tasavvufvauning o‘ziga xosligi, u asosida shakllangan tarigatlar, ogimlar,
ularning falsafiy masalalari; tasavvufda falsafiy-irfoniy garashlarning dunyoni bilish
hamda diniy bag‘rikenglikning ochib berishiga oid; inson muammosi va uning
ijtimoiy, ma’naviy-axloqiy o‘ziga xosliklari; tasavvufiy ta’limotlar tarixini yanada
boyitishda Markaziy Osiyo mumtoz tasavvuf tariqatlari ma’naviy-axlogiy
g‘oyalarining insonparvarlik ahamiyatini asoslash; Markaziy Osiyo tasavvuf
tariqatlari rivojiga Ibn Sino tasavvufiy g‘oyalarining ta’sirini ochib berish.

Muammoning o‘rganilganlik darajasi. Abu Ali lbn Sino tasavvufiy
qarashlari falsafa tarixining dolzarb muammolaridan biri bo‘lib, uning qo‘lyozma
manbalari, tasavvufiy kategoriyalar mutafakkir falsafiy ijodining obyekti
bo‘lganligini ko‘rsatadi. Shuningdek, Ibn Sino irfoniy garashlarning shakllanishida
mutafakkir yashagan ilm ahli vakillari muhim ahamiyat kasb etgan?®.

3 16u Cuno. An Unoxuér (Mertadusuka) . 1076 x.i1..AH PY3 doug BU uas Ne3006./ CBP.III. Tamxkent 1953, ¢ 40-
41.; W6n Cuno. “Ypxysa ¢u-Tn6” uz 1322 6aiitoB. CBP. AH PY3 ¢ounx BU uss. 1.V, Tamkenr, 1960. c. 272,
Ne3919.; 6u Cuno . Kuro6 yi- Umopotu. PY3 An ¢ponn BU nas Ne2213, 11 6. II Bapak. ; N6u Cuno . Pucionny
xykamo. PY3 Au ¢poux B na  Ne2385, Bapax 101 6.-103 6.; M6n Curo Tadeup kuto6 “Ycmyxné” MuH ax ancod.
(“Ancod”. Yacts kuuru KomenTapuu Ha Ha nipousseeHnn Apuctoreis). PY3 houg AH une Ne2385/ XXIX.; ponp
PY3 AH BU unB Ne2385/ XXIX. ; Mo Cuno. Kuto6 an umopot ¢-un MaHTHK B-ai Xxukmart.1340 m.i. PY3 AH
¢onx BU naB Ne2213./ CBP 1.5 . Tamkent 1960, ¢.383, Ne 4103.; A6y Hacp ®opobuit. Dazuiar, 6axT-caoaar Ba KaMOJIOT
xaxuma. —TontkenT: Esysun, 2002. —5.62; A6y Hacp ®opobuit. do3w oxamiap maxpr. —TonrkenT: Esysun, 1993. 224 6.; An-
®dapabu A0y Hacp Myxamman. Tpakrar o kuteneid moopoxaerenpHoro ropoaa / Ilep.c apa6. M.0. Myxammerna,
A.B.Carneesa / An-®apabu. dunocodekue Tpakratsl. - Anma-Ara: Hayka, 1971. — C. 191-377.; An-®apadu AGy
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Xorijiy olimlar S.M Afnan, Carra de Vaux, F.Ch.Copleston, L.Gardet,
E.Gilson, A.M.Goichon, A.G. Judy, F.Rahman, M.Suini, Sh.Osman ilmiy tahlillari
Ibn Sino tasavvufiy qarashlaridagi ruh, jon, inson tushunshalarini to‘g‘ri anglashda,
uning ontologik garashlarini metafizika doirasida tizimli o‘rganish lozimligi
xususida bo‘lib hisoblanadi. Shu bilan birga F.Rouzental, Dj.Trimingem,
D.A.Knish, E.Karimov, E.Karl, Usmon Turar tadqgiqotlari Ibn Sino tasavvufiy
garashlarining mazmun mohiyatini ochib berishda muhim nazariy manba vazifasini
bajaradi®.

Mustagqil Davlatlar Hamdo‘stligi mamlakatlaridan E.Bertels,
A.M.Bogoutdinov, A.V.Sagadeyev, M.S.Asimov, M.N.Dinorshoyev, U.Sultanov,
A.Smirnov, V.V.Sokolov, M.T.Stepanyans, G.G. Mayorov, Y.A.Frolov kabi olimlar
Abu Ali ibn Sino merosini o‘rganish va ommalashtirishda ulkan hissa qo‘shishgan.
A.Gretskiy, R.G.Sadikov, S.A.Sultonov, A.K. Zakuyev izlanishlarida lbn Sinoning
falsafiy qarashlari ilmiy-nazariy ahamiyat kasb etuvchi fanlararo kompleks
xarakterga ega ekanligi ta’kidlangan®.

O‘zbek olimlari [.Mo‘minov, M.Xayrullayev, M.Baratov, A.Sharipov,
O.Fayzullayev, R.Nosirov, N.Komilov, A.Irisov, B.To‘rayev, Sh.Madayeva,

Hacp Myxamman. Ucropuko-dunocodekue Tpaktatet / [lep.c apab. — Anma-Ata: Hayka, 1985. - 623 c.; Aoy Paiixon
Bepynmit. Kamyvru xankapmas konras éaropmkiap / Tarnanran acapmap. T.1. -Tomkent: @an, 1968. —468 6.; A0y Paiixon
Bepynmit. Xunmicton / Tannanran acapmnap. T.Il. -Tomkent: ®ag, 1965. -727 6.;

4 Afnan S.M. Avicenna. His life and works. London, 1958; Carra de Vaux B. Avicenne. Amsterdam, 1974.; Carra de
Vaux. Avicenne (Les grands philosophes). - Paris : Felix Alcan, 1900.VII u. 302; Copleston Frederick C. A History
of Medieval Philosophy. Methuen & Co LTD, 1972; Gardet L. La pense'e religieuse d’Avicenne (Ibn Sina). Paris,
1951; XKunscon 3. @unocodust B Cpenaue Beka. Ot uctokoB matpuctuku 10 konna XIV Beka. M., 2004; Goichon
A.M. La Philosophie d'Avicenne et son influence en Europe médiévale. Paris, 1951.; GoichonA.-M.. La distinction
de I'essence et de l'existence d'aprés Ibn Sina (Avicenne). Paris: Paris: Desclée de Brouwer, 1937.546 p.; Judy A.G.
The use of Avicenna's Metaphysics, VIII, 4 in the Summa contra gentiles. Rome, 1969; Rahman F. Essence and
existence in Avicenna // Mediaeval and Renaissance studies, vol. IV. London, 1958; Cyunu M. Jlekiuu 1o
CpenuerexoBoii pumocodun / Beimyck | / CpenneBekoBast xpuctuanckas punocodus 3anana ([lepeBox JIsiBaanckoro
AK)). M.: T'peko-Jlatunckuit-Kabuner, 2001; Osman Chanine. Ontologie et théologie chez Avicenne. - Paris:
Maisonneuve, 1962. - 184 p. ; Carra de Vaux. Avicenne (Les grands philosophes). - Paris : Felix Alcan, 1900.VII u.
302 ; Poysenranps ®@.TopxectBo 3Hanmsa. — MockBa. Hayka,1978.373c¢.; Tpumunram [1. Cyduiickue opeHa B uciame.
-MockBa, Hayka, 1989.;Kubim A.J[. MycyiapMaHCcKuii  MUcTHIU3M: Kpatkass uctopust / Ilep. ¢ anrin. M.
I'. Pomanos. CII6..«13natensctBo “[JUJIS», 2004. — 464 ¢;Kapumos 2.0. Cyduiickue Tapukatsl B LleHTpanbHOi
Aznm XII - XV BB.: [lucc... nok.uct.Hayk. Tomkent,1998; Yemon Typap. TacaBByd Tapuxu. Tapxumon H.XacaHn.
Tomkent, Uctukion, 1999. —b. 104-106.; Opuect Kapn. Cydusm // TlepeBon ¢ anrmuiickoro M. T'opbkoro. —
M., ®ANP — TTPECC. 1997.

5 Beprensc E. D. ABunenna u nepcujckas ureparypa / Mcropus nutepatypsl U KyasTypsl Mpana. 30p. mpouss.
M.: Hayka, 1988.-C. 241-260.; boroyrauaoB A.M. Ouepku Mo UCTOPUHU TAHKUKCKOH (umocopuun. CranuHabdar,
1961; Caragees A.B. 6H-Cuna (ABunenna). M.: Meicab, 1985; AcumoB M.C. Boctok — 3amam: mpoOiiema
MPEEeMCTBEHHOCTH B pasButuu Quiocopun (MeTomoIoTHuecKue W MHPOBO33PEHUECKHE MPOOJIEMBbI HCTOPHUH
¢unocoduu). M.: Hayka, 1988; dunopmoes M.H. Harypodunocopus n6n Cunsl. dymanbe, 1985; CynraHoB V.
®unocockue, CONUANLHO-ITHIECKHE B3I b AGy A u6n Cunebl. Jlyman6e, 1980 °3asanosckuii 0.H. AGy Anm
non Cuna. Tamkent, 1958; CmupHoB A. Urto crout 3a TepmuHoM «CpernHeBekoBas apadckas dutocodus»y //
CpennesexoBas apadckas ¢punocodust. [Ipodnemst u pemenns. M., 1998; Cokonos B.B. Cpennesexosas ¢punocodus.
M., 1979; Crenansan M.T. Boctounast ¢unocodusi. M.: Bocrounas nmreparypa PAH, 2001; Maiiopos I'.I.
®opmuposanne CpenneBekoBoi ¢puocoduu. Jlatnnckas [Narpuctruka. M.: Meiciab, 1979; ®@ponosa E.A. [Ipobnema
BephI M 3HAHUA B apabckoi ¢pmnocodum. M.: Hayka, 1983; I'penikuit A. [Ipobnema anTpornosoruu B puitocopckux
cuctemax Mon Cunel u @.AxBunckoro: ABroped. aucc. kaunuaata ¢punoc. Hayk. Jymanoe, 1990.-30c.; CanpikoB
P.I". Yenosek u mup B ¢punocopuu M6H Cunsl: ucce. ...xkann.¢.Hayk. — Cankr-IletepOypr: Cankr-IlerepOyprekuit
rocynapctBeHHbnii  yauBepcuteT, 2000. -165 c¢., CyntonoB C.A. MOn Cuna B ¢uiocockoil Tpamuiun
®pannun:luce. ...kaua.¢.Hayk. — dymanbe: TapKUKCKU rocyqapCTBEHHBIA MEAArorHIecKuil YHUBEPCUTET WM.
Campunnuna Atinu, 2012. - 171 c.; 3akyeB A. K. IIcuxonorus M6u Cunsl. baky : U3n-Bo An A3CCP, 1958.87 c.;
®ponosa E.A. [Ipobnemsl Bepbl 1 3HaHUs B apabckoit punocopun. — M.: Hayka, 1983. — 168 c;
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K.Shodmonov, SH.Ziyodov, X.Yu.Salomova ® o‘z tadgiqotlarini Ibn Sino
naturfilosofiyasi va unda inson tushunchasining metodologik tahliliga, hamda
tafakkur shaklining ijtimoiy-gnoseologik tasnifiga bag‘ishlashgan. G.Navro‘zova,
B.Namozov, A.Xuseynova, N.Safarova, M.Xodjiyeva, A.Boltayev, F.Muzaffarov’
tadgigotlariga Ibn Sinoning tasavvuf nazariyasiga oid garashlari Markaziy Osiyo XI-
XVI asrlar tasavvuf ta’limotining takomillashuvi va tizimli rivojlanishida
intellektual ta’siri mavjudligini kuzatish mumkin. So‘nggi yillarda Ibn Sinoning
mantiqqa oid qarashlari O.Majidova, D.Fayzixodjayeva, teologik qarashlari
R.Isakdjanovlarning dissertasiyalarida tadgiq etilgan®.

Yugoridagi tarixiy va zamonaviy adabiyotlar, ilmiy tadgiqotlar tahlili, mavzu
doirasidagi muammoning yaxlit tizim sifatida yoritilmaganligini ko‘rsatadi. Shu
bois mazkur tadgiqot ishida Ibn Sino asarlaridagi tasavvifiy qarashlarni yaxlit
kompleks tarzda o‘rganishga, tarixiy-falsafiy jihatdan tadqiq etishga, mohiyatini
ochib berishga digqat garatilgan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadqiqoti Navoiy davlat universitetining ilmiy-tadqiqot ishlari rejasiga muvofiq II
band ‘“Barkamol inson shaxsini shakllantirish va uning ijtimoiy-pedagogik
mohiyati” (2022-2026-yy.) tadqiqot yo‘nalishi doirasida bajarilgan.

Tadqgiqotning magsadi lbn Sino tasavvufiy garashlarining inson agliy va
ma’naviy salohiyatini yuksaltirishdagi ahamiyatini ochib berishdan iborat.

Tadqiqotning vazifalari:

Ibn Sino tasavvufiy garashlarini ruhiy kamolotning, inson ma’naviy-ruhiy

olami bilan bog liglikda tadgiq etish;

6 Bepynu u M6n Cuna. Tlepenucka / Ots. pen. .M. Mymunos. Tamkent: ®an, 1973. - 36 c.; Xaiipysiaes M. M.
®apadu u Mo Cuna. — Abyanu u6H Cuna. K 1000- netuto co aus poxkaenus. TamkeHt, 1980.—- C.55-59; baparos
M.b. Benukwuit mpicnutens A0y Amu M6u Cuno. T.: ®@an, 1980. — C.248.; Hlapumnos A. J[.®unocodckas nepenucka
Bepynu u 61 Cunel. / Bompocs! ¢punocodumn.- 1978, Ne 10.; ®aitzymmaes A. @., Hacsipos P.H. Bonpocsr nctuast
B ¢unocodekoit auckyccun bepynn m on Cunbl. - OOmecTBeHHBIE HayKu B Y30ekucrane, 1970,Ne6.-C.18-32,;
Upucor A. Jluteparyproe Hacnenne M1OH CHHBI (MCTOYHUK, CBOCOOpa3He XyH0KECTBEHHOTO TBOpUecTBa). Juc.... 1-
pa dwtonor. Hayk —T., 1996. — 288 c.; Paiiznxomxaesa J1. IX-XII acpnapaa Mapkasuii Ocué myTtadakkupiaapuHUHT
MaHTHUKKA O]l Kapanuiapuaa ucboriaim myammosnapu. dai. ¢an. Howm. ... qucc.—Tomkent, 1999. —152 6.; Madaeva
Sh. A. Islamic law and its historical identification features. Jcar Journal Of Central Asian Renaissance / Social
sciences. // Tadgigot.uz volume 2 issue 1. 2021. — b. 16-28. http:tadgiqot.uz; [llaqmaros K. AHrmumiickas 1yXOBHOCTb
u 13bIK. - Jroccenpaopd: M3aso Lambert, 2015. - C. 264.; Canomosa X.10. , A.Ill. Unosros, Canomosa H.M. N6H
CunoHuHT THOOMI nimMuii Mmebpocu. Camapkany. 2021.-5.176.;

" Haspy3osa I'. H. Xoxa Baxoymanun Hakm6ann xaétu Ba MabHaBuil Mebpocu. — TomkenT: “@an”, 2021.; Hamo3os
b. b. Myxamman Ilopco TacaBByhuii TabaUMOTHHUHT Qancaduii acocnmapu. ¢an.dgan. mok. (DSc) Hwmcc...
Camapxkann,2020.75.234.; XyceitnoBa A. A6xypaxmoH XKXOMUHHHHT HKTUMOUI-aXJI0KUH Kapauuiapy. ¢ai.dan.HoM.
Hucc... Tomxkent,1994.-5.140; Cadapoa H.O. “XokaroH TacaBBy(GHMH TabIMMOTHIA MabHABUI-aXJIOKUH
KagpusaTiap Macamacu” .¢dan.pan.Hom. [ducc... Tomkent,2002.-5.134; XaxueBa M. Xoxa Axman SlccaBuitHHHT
MabHaBHH-MabpH(Uil KapalulapuHUHT TapOusBUH axamusaTH.—lomkeHT: Muharrir, 2012.— 134 6.; Boltayev A.
Muhyiddin Ibn Arabiyning ijtimoiy falsafiy qarashlari. Fals.fan. bo’yicha fals. doktori (DSc) diss.—Buxoro, 2024,
MyszaddapoB @. Fa330auiiHUHT MHCOH XaKuIard TabJIMMOTHHUHT WiaMuii-dancaduii acocnapu.@anc.pan. 6yiinya
¢anc. noxropu (PhD) nucc.—Camapkann, 2018.—-135 6.;

8 aiisuxomkaesa JI. IX-XII acpmapma Mapkasuit Ocué MyTadakkupIapHHUHI MaHTHKKA OMJ KapaliapHaa
ncbornam Myammonapu. ®an. ¢ad. HOM. ... aucc.—TomkeHt, 1999. —152 6.; UcakmkanoB P.P Cuno Teonoruk
TaBIMMOTHAA THOCEOJIOTHK Tamonmmap®Painc.dan. 6yiinua danc. nokropu (PhD) nucc.—Tomkent, 2020. —145 6.;
XangamoBa M. AOy Paiixon bepyHuiiHuHT wxTUMOUi-(hancaduii kapamuiapu. ¢an.dan. gok. (DSc) Hucc...
Camapkann,2021.5.234.; Maxunosa O. A0y Amu noH CuHo ¢ancadacuma XaKukaTra SpUIIAITHUHT MaHTHKHA
konuenuusicu. Panc.¢an. 6yiinda daic. nokropu (PhD) nucec.—Tomxkent, 2020. —42 6.
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Abu Ali Ibn Sinoning emonatsiya, komil inson, fazoviy harakat, mutlaq
mavjudlik va sof yaxshilik, ilohiy mutlaq kabi tasavvufiy g‘oyalarining tasavufning
rivojlanishidagi nazariy ahamiyatini ochib berish;

mutafakkirning tasavvufiy asarlaridagi irfoniy konsepsiyalarni tahlil etish;

Inb Sino tasavvufiy qarashlaridagi strukturaviy o‘zaro aloqadorlik va muhabbat
kategoriyasi asosida so fiy axloqiy sifatlarida irfoniy tizim mavjudligini asoslash;

Ibn Sino tasavvufiy ta’limotida insonning aqliy va ma’naviy salohiyatini
yuksaltirishga ta’sir ko‘rsatuvchi o‘ziga xos intellektual mohiyat kasb etuvchi
tasavvufiy-axloqiy g‘oyalarning ijtimoiy ahamiyatini ochish berishdan iborat.

Tadgigotning obyektini Ibn Sinoning tasavvufiy garashlariga doir asarlari
tashkil etadi.

Tadgigotning predmeti Ibn Sino tasavvufiy ta’limotining nazariy va
metodologik mohiyatini tarixiy-falsafiy tadqiq etish bilan belgilanadi.

Tadgiqgotning usullari. Dissertatsiyada analiz va sintez, dialektik, retrospektiv
tahlil, qiyosiy tahlil, tizimlilik, sinergetik va funksional tahlil kabi ilmiy bilish
usullaridan foydalanilgan.

Tadgqiqgotning ilmiy yangiligi quyidagilardan iborat:

Abu Ali Ibn Sino tasavvufiy garashli shakllanishining metodologik asoslari va
g oyaviy manbalari “Solmon va Ibsol”, “Hay ibn Yaqzon”, “Al Ishorat va-t-
tanbehat”, “Risola fi-lI-ishq”, “Risolat at tayr” kabi tasavvufiy asarlaridagi ruh,
ma’naviy olamning manguligi, insonning ilohiy Mutlaq (fano fillah) bilan
birlashishi, vojib-ul-vujud kabi tasavvufiy konsepsiyalar bilan gnoseologik
alogadorligi aniglangan;

Ibn Sino tasavvufiy garashlari yunon ilm fani va musulmon olami madaniy
an’analiriga xos rasional mohiyatga asosanlanganligi hamda mutafakkirning koinot
(makrokosm), inson (mikrokosm ) orasidagi ruhiy uyg’unlik, oliy aglning namoyon
bo‘lishi, inson ma’naviy-ruhiy olamining yuksalishi kabi tasavvufiy tushunchalar
bilan o’ zaro dialektik alogadorlikda ekanligi asoslab berilgan;

Abu Ali Ibn Sinoning tasavvuf rivojiga qo‘shgan hissasi “Mabda’ va Ma’ad”,
“Me’rojnoma” asarlaridagi Yaratuvchi bilan yuzlashish, emonatsiya ko‘tarilish
chizig‘i, komil inson, fazoviy harakat, fazoviy ruhlarning ilohiy mutlagqa (al-vujud
al-mutlag) va sof yaxshilikka (al-xayr al-mahz) intilishi kabi irfon kontekstidagi
g‘oyalari asosida isbotlangan;

Ibn Sino tasavvufiy garashlaridagi muhabbat kategoriyasi asosida mahbubga
(Haqg) oshigning ichki botiniy muhabbati hamda komillikka erishishda egallangan
bilim orqali axloqiy sifatlarni shakllantirishi G‘arbga (moddiy olamga), Sharqga
(ruhiy) olamga sayohat, barcha jonli va jonsiz mavjudotlarning Yaratguvchi bilan
birlashish xususiyatlari ochib berilgan;

Ibn Sino tasavvufiy ta’limotida insonning aqliy va ma’naviy salohiyatini
yuksaltirishga ta’sir ko‘rsatuvchi o‘ziga xos intellektual mohiyat kasb etuvchi
nazarly g‘oyalari hamda faol ong, komil insonni shakllantirishda axloqiy va ruhiy
kamolotning dialektik uyg‘unligi kabi metodologik va ijtimoiy ahamiyat kasb
etuvchi pragmatik garashlarining tasavvufiy-falsafiy mohiyati aniglashtirilgan.

Tadgiqotning amaliy natijalari quyidagilardan iborat:

Ibn Sino ing tasavvufiy qarashlaridagi shariat va ma’rifat yo‘lidan ruhiy
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ma’rifatga erishish, Allohni anglash, ma’rifatga erishishni yuqori darajada qadrlash,
insonning ichki hamda tashqi rivojlanishi, aqliy rivojlanish g‘oyalari ijtimoiy
munosabatlarini shakllantirishda, ruhiy poklanish va yangilanishda muhim ahamiyat
kasb etishi asoslangan;

mutafakkirning falsafiy garashlarida insonning ruhiy olami va moddiy dunyo
orasidagi munosabatlar, tabiat va ma’rifat orasidagi alogadorlik olamga o‘zgartirish
kiritish xususiyatiga ega ekanligi, ijtimoiy hayot va ma’naviy rivojlanishga ta’sir
ko‘rsatishi aniglashtirilgan;

Ibn Sinoning tasavvufiy gqarashlarida ilgari surilgan ma’rifat va ma’naviy
rivojlanish (agl va ruhiy tajriba, haqgiqiy bilim va ruhiy poklanish) inson ruhi va agl
uyg‘unligi (aql va ruhning bir-birini to‘ldirishi) nur va ma’rifat (ichki tuyg‘ular va aql
muvofiqligi, ma’rifatga erishish uchun ruhning yangilanishi) ma’naviy poklik va
axlog (axloqiy kamolot va ma’naviy soflikning ruhiy taraqqiyotga bog‘liq ekanligi)
prinsiplar insoniyatning ma’naviy rivojlanishida murakkab va aniq yo‘lni
belgilaganligi isbotlangan;

alloma tasavvufiy qarashlarining amaliy ahamiyati insonning ruhiy sog‘ligi,
hayotga munosabati va ichki tinchlikka erishish yo‘llarini belgilaganlikda, bilim va
tajriba integratsiyasida, jismoniy va ma’naviy yuksalish, tabiatga ma’naviy
munosabat o‘rnatishda, axloqiy to‘g‘rilik, ijtimoiy faollik, adolat va insoniyatga
xizmat gilishda namoyon bo‘lishi ochib berilgan.

Tadqiqot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy qarashlar, tadqiqot usullari va yondashuvlar rasmiy manbalar, faktlar,
statistik ma’lumotlarga murojaat qilingan holda olinganligi, tushuncha definitsiyasi
ilmiy tadqiqot metodologiyasi va mantiq talablariga amal qilgan holda ishlab
chiqilganligi, nashr etilgan ilmiy maqolalar, respublika va xalqaro konferensiyalarda
sinovdan o‘tkazilganligi, tadqiqot ishi natijalari bo‘yicha berilgan xulosalar asosida
takliflar ishlab chiqgilgan bo‘lib, tavsiyalar amaliyotda joriy etilgani, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan asoslanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigotning ilmiy
ahamiyati undagi ilmiy-nazariy xulosalar, taklif va tavsiyalardan Markaziy Osiyo
tasavvufiy ta’limotlari, Ibn Sino manaviy-axlogiy garashlarini yanada chuqurroq va
xolisona o‘rganishga qaratilgan ilmiy-tadqiqot ishlarida nazariy-metodologik asos
sifatida, sog‘lom turmush tarzini shakllantirish, milliy va umuminsoniy
qadriyatlarga hurmat ruhida tarbiyalashda, shuningdek tarbiya va ta’limni uzluksiz
asosda tashkil etishda, yoshlar tarbiyasini zamonaviy asosda ilmiy-texnologik isloh
gilish borasida olib borilayotgan ishlarni bugungi kun ehtiyojlaridan kelib chiggan
holda ilmiy asoslangan tayanch kompetensiyalar, fazilatlar asosida shakllantirishda
foydalanish mumkinligi bilan izohlanadi.

Tadqiqot natijalarining amaliy ahamiyati ma’naviyat va ma’rifat markazlari
amaliy faoliyatida, aholi o‘rtasida ma’naviy-ma’rifiy tadbirlar tashkil etishda,
Ijtimoiy sohada faoliyat olib boruvchi institutlarning buyuk olim asarlari asosida
sog‘lom turmush tarzini targ‘ib qilish, kitoblar, risolalar nashr etish, OAVda
dasturlar tayyorlashda, oila, maktabgacha ta’lim, umumiy ta’lim, o‘rta maxsus kasb-
hunar va oliy ta’lim muassasalarining komil inson tarbiyasi, muhabbat, yaxshilik,
o‘zaro hurmat, ustoz-shogird munosabatlari kabi yuksalish va farovonlikni
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ta’minlashga xizmat qiluvchi tavsiyalar ishlab chiqgish faoliyatida, uzluksiz ma’naviy
tarbiya konsepsiyasi amalga oshirish, shuningdek, ijtimoiy fanlar uchun o‘quv-
metodik  qo‘llanmalarni  tayyorlashda, tasavvuf va falsafa lug‘atlarini
takomillashtirishda foydalanish mumkinligi bilan belgilanadi.

Tadgqiqot natijalarining joriy gilinishi. Ibn Sinoning tasavvufiy garashlarini
tadqiq etish bo‘yicha olingan ilmiy natijalar asosida:

Abu Ali Ibn Sino tasavvufiy garashli shakllanishining metodologik asoslari va
g oyaviy manbalari “Solmon va Ibsol”, “Hay ibn Yaqzon”, “Al Ishorat va-t-
tanbehat”, “Risola fi-lI-ishq”, “Risolat at-tayr” kabi tasavvufiy asarlaridagi ruh,
ma’naviy olamning manguligi, insonning ilohiy Mutlaq (fano fillah) bilan
birlashishi, vojib-ul-vujud kabi tasavvufiy konsepsiyalar bilan gnoseologik
alogadorligiga oid ilmiy yangilik, xulosa va taklif-tavsiyalaridan O‘zbekiston Milliy
teleradiokompaniyasining “O‘zbekiston” teleradiokanali DM “Madaniy-ma’rifiy va
badiiy eshittirishlar” muharririyatining 2023-2024-yillarda efirga uzatilgan “Ta’lim
va taraqqiyot”, “O'zbekiston yoshlari” dasturlari ssenariylarini tayyorlashda
foydalanilgan (O‘zbekiston Milliy teleradiokompaniyasining “O‘zbekiston”
teleradiokanali davlat muassasasining 2024-yil 30-apreldagi 04-36-570-son
ma’lumotnomasi). Natijada, Uchinchi Renessans poydevorini yaratishda Ibn Sino
axlogiy-falsafiy merosidagi tasavvufiy qarashlarining gumanistik mohiyati,
shuningdek, uning hozirgi kundagi yoshlar tarbiyasidagi zaruriy ilmiy asoslangan
hamda ayni paytda ommaviy axborot vositalari tizimidagi islohotlar jarayonida
ko‘rsatuvlarning sifati va ssenariylarning mazmunini boyitishga va ko‘rsatuvlarning
samaradorligini oshishiga xizmat gilgan;

Ibn Sino tasavvufiy garashlari yunon ilm fani va musulmon olami madaniy
an’analiriga xos ratsional mohiyatga asosanlanganligi hamda mutafakkirning koinot
(makrokosm), inson (mikrokosm ) orasidagi ruhiy uygunlik, oliy aglning namoyon
bo‘lishi, inson ma’naviy-ruhiy olamining yuksalishi kabi tasavvufiy tushunchalar
bilan o’zaro dialektik aloqadorlikda ekanligiga oid ilmiy-nazariy tahlillar, falsafiy
xulosalar va taklif-tavsiyalaridan O<zbekiston “Milliy tiklanish” demokratik
partiyasi faoliyatida, 2020-2024-yillarga mo‘ljallangan saylovoldi dasturida
keltirilgan “VI. Ma’naviy- ma’rifiy sohadagi ustuvor yocnalishlar” 6.3. Milliy,
tarixiy-ilmiy madaniyat va manbalarni o‘rganish va targ‘ib etish “Buyuk
ajdodlarimizning ilmiy, falsafiy, ma’naviy-axloqiy, ma’rifiy-tarbiyaviy asarlari va
qo‘lyozmalarini tadqiq qilish”’da foydalanilgan (O‘zbekiston “Milliy tiklanish”
demokratik partiyasi Markaziy Kengashining 2024-yil 29-apreldagi 02/02-25-son
ma’lumotnomasi). Natijada, partiya faoliyatida tizimdagi xodimlarning ma’naviy-
ma’rifty yo‘nalishidagi bilim va ko‘nikmalarini oshirish hamda mafkuraviy targ‘ibot
ishlari samarasining oshishiga xizmat gilgan;

Abu Ali Ibn Sinoning tasavvuf rivojiga qo‘shgan hissasi “Mabda’ va Ma’ad”,
“Me’rojnoma” asarlaridagi Yaratuvchi bilan yuzlashish, emonasiya ko‘tarilish
chizig‘i, komil inson, fazoviy harakat, fazoviy ruhlarning ilohiy mutlagga (al-vujud
al-mutlaq) va sof yaxshilikka (al-xayr al-mahz) intilishi kabi irfon kontekstidagi
g‘oyalarga doir yangilik va ilmiy tahlillardan Respublika Ma’naviyat va ma’rifat
markazining 2022-2023-yillarda o‘tkazilgan targ‘ibot faoliyatida, jumladan, 2023-
yil uchun chora-tadbirlar dasturining VIII yo‘nalishida belgilangan “Milliy
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gadriyatlar, ma’naviy fazilatlar va ijtimoiy odoblar targ‘iboti” 41-bandi “Milliy
davlatchiligimiz tarixi, buyuk ajdodlarimizning boy ilmiy-ma’naviy merosini
o‘rganish orqali aholi o‘rtasida milliy birdamlik, vatanga sadoqat, milliy o‘zligidan
faxrlanish tuyg‘ularini kuchaytirish” targ‘ibot ishlarini tashkil etish va o‘tkazishda
foydalanilgan (Respublika Ma’naviyat va ma’rifat markazi Ijtimoiy-ma’naviy
tadgiqotlar institutining 2024-yil 14-oktabrdagi 10/114-son ma’lumotnomasi).
Natijada, buyuk ajdodlarimizning boy ilmiy-ma’naviy merosini o‘rganish orqali
aholi o‘rtasida milliy birdamlik, vatanga sadoqatni shakillantirishga garatilgan
targ‘ibot ishlarini samarali tashkil etish va Abu Ali Ibn Sinoning tasavvufiy
garashlarini ijtimoiy-falsafiy jihatlarini tahlil etishga xizmat qgilgan;

Ibn Sino tasavvufiy garashlaridagi muhabbat kategoriyasi asosida mahbubga
(Hag) oshigning ichki botiniy muhabbati hamda komillikka erishishda egallangan
bilim orqali axloqiy sifatlarni shakllantirishi G‘arbga (moddiy olamga), Sharqga
(ruhiy) olamga sayohat, barcha jonli va jonsiz mavjudotlarning Yaratguvchi bilan
birlashish xususiyatlariga oid ilmiy xulosalar va tavsiyalardan Imom Buxoriy
xalgaro ilmiy-tadgiqot markazi faoliyatida, jumladan, Ibn Sino haqgidagi 10 fakt
risolalarini tayyorlash hamda buyuk allomalarimizning ibratli hayoti va ilmiy merosi
asosida tayyorlangan xalqchil risolalar tayyorlashda foydalanilgan (O‘zbekiston
Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-tadgigot
markazining 2024-yil 4-oktyabrdagi 02/424-son ma’lumotnomasi). Natijada,
allomalar hagida 10 ta fakt loyihasi doirasida Abu Ali ibn Sino hagidagi 10 ta faktni
tayyorlashda hamda buyuk allomalarimizning ibratli hayoti va ilmiy merosi asosida
tayyorlangan xalgchil risolalar yaratishga, ommalashtirishga xizmat gilgan;

Ibn Sino tasavvufiy ta’limotida insonning aqliy va ma’naviy salohiyatini
yuksaltirishga ta’sir ko‘rsatuvchi o‘ziga xos intellektual mohiyat kasb etuvchi
nazariy g‘oyalari hamda faol ong, komil insonni shakllantirishda axloqiy va ruhiy
kamolotning dialektik uyg‘unligi kabi metodologik va ijtimoiy ahamiyat kasb
etuvchi pragmatik garashlarining tasavvufiy-falsafiy mohiyati aniglangan yangilik
va nazariy xulosalardan O‘zbekiston pedagogika fanlari ilmiy-tadgiqot instituti
Qoraqalpog‘iston  filialida bajarilgan  Al-XT-0-92997-ragamli  “Yoshlarni
umuminsoniy, milliy va tarixiy qadriyatlar uyg‘unligi asosida ma’naviy-axlogiy
tarbivalashning muammolari” amaliv loyiha doirasida belgilangan vazifalar ijrosini
ta’minlashda foydalanilgan (O‘zbekiston Pedagogika fanlari ilmiy-tadgigot instituti
Qoragalpog‘iston filialining 2024-yil 26-iyundagi 263-son ma’lumotnomasi).
Natijada, Uchinchi Renessans poydevorini yaratishda Ibn Sino falsafiy merosidagi
tasavvufiy garashlarning ijtimoiy mohiyati, shuningdek, mazkur jarayondagi
potensial imkoniyatlari ilmiy asoslangan hamda hozirgi davrdagi milliy ta’lim-
tarbiya tizimidagi islohotlar jarayonida muhim nazariy va amaliy ahamiyat kash
etishi isbotlab berilganligi asos bo‘lib xizmat qilgan.

Tadgiqot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 6 ta
jumladan, 4 ta xalgaro va 2 ta respublika ilmiy-amaliy anjumanlarida muhokamadan
o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha jami
22 ta ilmiy ish, jumladan, bitta monografiya, O‘zbekiston Respublikasi Oliy
attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etish
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tavsiya gilingan ilmiy nashrlarida 15 ta ilmiy magola (11 ta respublika va 4 ta xorijiy
jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, to‘rt bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning asosiy matni 194
betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” gismida mavzuning dolzarbligi va ahamiyati
asoslab berilgan, respublika fan va texnologiyalari rivojlanishining asosiy ustuvor
yo‘nalishlariga mosligi, tadqiqotning dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi, muammoning
o‘rganilganlik darajasi, tadqiqotning maqsadi va vazifalari, obyekti, predmeti,
usullari yoritilgan. Shuningdek, ilmiy vyangiligi, amaliy natijalari, tadgigot
natijalarining ishonchliligi va ilmiy-amaliy ahamiyati tavsiflab berilgan.

Dissertatsiyaning birinchi bobi, «Abu Ali Ibn Sino tasavvufiy qarashli
shakllanishining metodologik asoslari» deb nomlangan. Unda buyuk olim Abu Ali
Ibn Sino diniy-falsafiy qarashlarining g‘oyaviy asoslari keltirilgan. Markaziy Osiyo
falsafasini o‘rganishda MDH davlatlari olimlaridan M.S.Asimov, N.Baratov,
M.N.Boltayev, A.D.Djaxid, Yu.D.Jumaboyev, M.Dinorshoyev, A.K.Zakuyev,
A.X.Qosimjonov, S.K.Satibekova, Ye.A.Frolova, M.M.Xayrullayev, Stepanyans,
A.Sagadeyev, G.B.Shaymuxambetova, A.Sharipovlar kabilarni keltirish mumkin.
X-XI asr Markaziy Osiyo falsafasi gnoseologiyasi deganda Ibn Sino, Beruniy kabi
buyuk daholar falsafasini misol keltirish mumkin. Sho‘rolar davri falsafa maktabi
mazkur daholarni iloji boricha moddiyunchi (materialist) qilib ko‘rsatishga, kerak
bo‘lganda, din tanqidchisi qilib ko‘rsatishga harakat gilganini inkor eta olmaymiz.

M.N. Boltayev Ibn Sino va uning izdoshlari olamni bilishda gnoseologik
yondashuvga qat’iy amal qilganliklarini aytadi. Ibn Sino “aql al-faol” faol aqlning
mavjudligini tasdiglaydi, deb tushuntiradi. Shunday qilib, individual ruhning asosiy
kuchi potentsial ongdir. Boshga tomondan, faol ong individual ruhdan mavjud
bo‘lgan tamoyil. Bu faol ong hamma odamlar uchun umumiy va yagonadir. Ibn Sino
mumkin bo'lgan aqglni faoldan ajratib, ikkinchisining tanadan tashgarida
mavjudligini taxmin qildi va tasavvufga yo'l berdi, to'g'rirog'i, tasavvuf nazariyasi®
pozitsiyasiga o'tdi.

Dunyoning yaratilishi, mavjudligi, abadiyligi va ibtidoiyligi muammosini
tadgig etgan olim A.M.Guachon “Ibn Sino falsafasi va uning o‘rta asrlar
Yevropasiga ta’siri” kitobining “Ibn Sino falsafasining asosiy tezislari” deb
nomlangan birinchi bobida mutafakkir metafizikasiga, xususan, uning yaratish
nazariyasiga bag‘ishlangan gismida keltirib otadi‘. Guachonning so‘zlariga ko‘ra’®,
yaratilish musulmonlar uchun ham, nasroniylar uchun ham muhim masala, yunon
butparastligi esa bu masalani batafsil ko‘rib chigmagan. Shu sababli, Aristotel

° Bonraes M.H. Bonpochsl THOCEONIOTHH U JTOTUKK B npou3seaeHnsx MOoH-CHHbI U ero mKojsl. - Jymante: Updow,
1965.-C. 11.
10 Bu hagda: Goichon A.-M. La philosophie d'Avicenne et son influence en Europe Médiévale. P. 33.
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metafizikasida mumkin bo‘lgan mavjudotlarning kelib chigishi muhokama
gilinmaydi.

Guachon ! fikricha, Ibn Sinoning olamni yaratilish nazariyasida so‘fiylik
g‘oyalarining mavjudligini kuzatish mumkin. Guachonning ta’kidlashicha
mutafakkir qarashlarida yaratuvchi zotning mohiyati uning qudrati hamda,
yaratuvchini — sof ong deb bilgan g‘oyalari muhim nazariy natijadir. Yaratilish
undan (yaratuvchi) kelib chigadi. Lekin birinchi navbatda, uch turdagi intellektual
oqim sifatida ko‘rinadi. Bu oqim uning ongiga ergashadi, chunki zaruriy mavjudot
yaratilgan narsani muhokama giladigan ongdir. Shunda u fagat sof ongga bevosita
mavjudlikni beradi; nihoyat, undan kelib chigadiganlar komillikdir.

Usmon Shanin 0°z asarining alohida bobini “Yaratilish” nomli beshinchi bobini
Ibn Sino falsafasidagi yaratilish muammosiga: mangulik muammosi, olamning
manguligi, olamni yaratilishida Xudoning vijdoni kabi muammolarga bag‘ishlaydi.
Bu bobda asosan ilohiy muammolar va emanatsiya muammosiga bagishlangan.
Bobning “Xudo” deb nomlangan kichik bo‘limida, Yaratuvchi va koinotning
abadiyligi hagida fikr boradi. Sof ontologik zaruratga aylangan Xudo Ibn Sino
metafizikasida ezgulik tartibini rivojlantiruvchi ekanligi namoyon bo"ladi.

Dissertant fikricha, Ibn Sino tasavvuf falsafasida nafs haqidagi o‘ziga xos
nazariyasi bilan shuhrat qozondi. U nafsning borligi, abadiyligi va vujudga
bog‘ligligi masalalarni hujjat va dalillar bilan isbotlab berdi. Ibn Sinoning yozgan
asarlari ilm-ma’rifatning barcha sohalarini gamrab olgan. Olim asarlarining soni ikki
yuzdan ortib ketgan. Shuning uchun ham Ibn Sinoning asarlari turli fan yo*‘nalishida
o‘rganilmoqda. Jumladan:

- Falsafaga oid kitoblar: “Ash-Shifo” - asl nusxa qo‘lyozmasi o‘n sakkiz
juzdan iborat. Olimni uzoq vaqt davomida yozgan “an-Najot” — avval zikr gilingan
kitobning muxtasari. “Al-Ishorotul Islohiya”. “Hikmatul aruz”. “Uyunul hikmati”.

- Mantigga oid kitoblar: “Al-Mujaz al-Kabir fil mantiq”, “Al-Avsat fil mantig”,
“As-Sag‘ir fil mantiq”.

- Tibbiyotga oid kitoblar: “Al-Qonun fit-tib”, “Al-Urjuza fit-tib” va boshqalar.

- Tasavvufga oid kitoblar: “Solmon va Ibsol”, “Hay ibn Yaqzon”, “al Ishorat
va-t-tanbehat”, “Risola fi-l-ishq”, “Risolat at tayr” “Hikmatul mavt”, “Al-Hikmatul
Mashriqgiya”, “Me’rojnoma” yoki “Murshid-ul-kifoya”.

Shu bilan birga, zuhd va tasavvufga oid bir gancha gasidalari ham borligi
ko‘rsatib o“tilgan.

Markaziy Osiyoda ilk o‘rta asrlar davrida keng tarqalgan tasavvuf ta’limotidagi
komil inson maqomi, nafsni tiyish, bag‘rikenglik, Muso al-Xorazmiy va Ahmad al-
Farg‘oniy tadqiqotlarida ilgari surilgan tabiiy-ilmiy g‘oyalar, Forobiy, Beruniy va Ibn
Sinoning tabiiy-ilmiy va falsafiy qarashlari, fandagi yangi yo‘nalishlar birinchi galda
musulmon Sharqi, qolaversa, butun jahon tabiiy-ilmiy va falsafiy tafakkurining
ravnaqiga ta’sir ko‘rsatgan.

Bugungi kunda Markaziy Osiyo boy falsafiy, ilmiy, diniy merosini o‘rganish
dolzarb ahamiyat kasb etib, bu borada bir gancha amaliy ishlar olib borilmoqda.
Sharq falsafasi, xususan, islom falsafasi va tasavvuf ilmi yirik namoyandalari

1 O¢sha asar. P. 33.
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qarashlarini falsafiy jihatdan o‘rganish va ularning o‘ziga xos jihatlarini tahlil etish
o‘sha davrdagi ilmiy-falsafiy, ijtimoiy-axlogiy fikr rivoji, uning muhim
Xususiyatlari va ustivor yo‘nalishlari hamda taraqqiyot qonuniyatlarini chuqur
anglashga, shu bilan birgalikda turli falsafiy, diniy va tasavvufiy ogimlarning
mohiyatini to‘g‘ri idrok qilishga olib keladi. Bu ta’limotlarning keyingi asrlarda va
hozirgi zamondagi falsafiy tafakkur taraqqiyotiga ko‘rsatgan ta’sirini o‘rganishda
nazariy va amaliy xulosalar chigarishga yordam beradi.

Dissertant mulohazalariga ko‘ra, ba’zi tadqiqotchi-oriyentalistlar o0’z
tadqgigotlarida Sharg peripatizm falsafiy maktabini namoyondalarini kamsitishga
harakat qiladilar, uning vakillarini fagat Arasty ta’limotining bevosita davomchilari
sifatida baholadilar va antik gadimgi merosi Yevropa ma naviy madaniyatini
o’zlashtirilishida ularning rolini past ko’rsatdilar. O’rta asrlar Yevropa ziyolisi va
Uyg’onish davri XX asr fan tarixi falsafasining taniqli tadqiqotchisi Aleksandr
Koyre sayohatchi faylasyf: “Forobiy, Ibn Sino va Ibn Ryshdning roli va ahamiyatiga
juda katta, bizningcha, juda adolatli va xolis baho beradi. Shyningdek, o’rta asr
G’arbda antik falsafaning rivojlanishi va tarqalishida ham muhim o‘rin egallagan.
“Lotin G’arbining myallimi va tarbiyachisi ayni arablar edi. Ular yunon va lotin
dynyolari o’rtasidagi vositachilar emas, balkim myallimlar va tarbiyachilar, deb
bejiz ta’kidlaganim yo’q. Agar yunon falsafiy va ilmiy asarlarining lotin tiliga
birinchi tarjimalari to’g’ridan-to’g’ri yunon tilidan emas, balki ularning arabcha
nusxalaridan amalga oshirilgan bo’lsa, bu faqat G’arbda qadimgi yunon tilini
biladigan odamlar bo’Imaganligi sababli sodir bo’lgan. Chunki Arastuning “Fizika”
yoki “Metafizika” yoki Ptolemeyning “Almegest”i kabi murakkab asarlarini
tushunadigan hech kim yo’q edi. Shy bois, Farobiy, Ibn Sino yoki Averroes (Ibn
Rusht) yordamisiz yunonlar hech gachon bunday (hagigiy) tushynchaga erisha
olmac edilar’*?,

Bu mulohazalardan shunday xulosa kelib chigadiki, Ibn Sino nafagat Arastu
ta’limotining sharhlovchisi, balki uning tanqidchisi va opponenti ham bo’lgan.
Xususan, u yunon falsafiy ta’limotining asl mazmunini mutlaqlashtirgan yoki buzib
ko’rsatganlarga qarshi edi. Shu bilan birga, u yunon olimining himoyachisi va sodiq
muxlisi, Sharq va G’arb peripatizmining eng yaxshi an’analarining davomchisi edi.

Dissertatsiyaning ikkinchi bobi “Mutafakkir tasavvufiy qarashlarining
gnoseologik mohiyati” deb nomlangan va mazkur bobda Ibn Sinoning tasavvufiy
garashlarining gnoseologik xususiyatlari tahlil etilgan, Yaratuvchi sifatlari hagidagi
ta’limoti irfon doirasida ochib berilgan.

Ibn Sino Xudoni vojib-ul-vujud deb ataydi va uning asosiy xususiyatlaridan
biri uning irodasini ifodalaydi. Mutafakkirning tasavvufiy garashlarida, u borligni
belgilaydigan xususiyatlar insonning o‘ziga mavjudligiga ishorat beriladi. Bu yerda
fikr Xudo va inson orasida analogiyaning mavjudligi. Xudodan insonga va
insonning Xudoga bo‘lagan intilishi, yuksak oliy sifatlar namoyon bo‘lishi nazarda
tutilgan. Mutafakkir fikricha, olam yaxlit, murakkab sistemadir. Shuning uchun
ham, u borligni har tomonlama tadqiq etish uchun determinizm prisipini, uni

12 Koiipe A. ApucToTennsM M IUIATOHH3M B CpeHeBekoBoil ¢umocoduu. - Llut. mo: CpenHesexosas apaOckas
¢unocodus. IIpobiemst u pemenust. - M.: Bocrounas nurepatypa, 1998. - C. 21-22.
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ifodalovchi sababiyat, zaruriyat, tasodif, imkoniyat, voqgelik kabi kategoriyalarni
asos qilib oladi.

Ibn Sinoning fikriga ko’ra, Alloh tabiatga uning yaratuvchisi sifatida garama-
garshi emas, balki u bilan ajralmas bir butunni tashkil giladi, u tabiat bilan bir xil va
ichki muvofiglikka ega. Arastuchilarning sabab va ogibat doimo yonma-yon mavjud
bo’lganligi haqidagi qoidasini qabul qilib, faylasuf shunday xulosaga keladi: “Alloh
tabiatning umumiyligi, muntazamligi sababi bo’lganligi bois, na moddiy olam
Xudosiz, na Xudo dunyosiz mavjud bo’la oladi”*3.

Tadgigotchi  fikricha, Ibn Sinoning emanatsiya nazariyasi, aslida,
rivojlanishning ikkita yo’nalishini ko’rsatadi: biri pastga, ikkinchisi yuqoriga.
Pastga garatilgan yo’nalishda u oy osti dunyo bilan, ko’tarilgan chizigda esa odam
bilan tugaydi. Payg’ambar odamlarning eng mukammali deb tan olinganligi sababli,
emanatsiyaning ko’tarilish yo’nalishi u bilan tugaydi. Sferalarning harakati samoviy
ruhlarning o’z manbasiga — tegishli ongga tinimsiz intilishi bilan izohlanadi.
Odamlar ruhi ham faol ongga va oxir-ogibat mutlag mavjudot (al-vudjud al-mutlaq)
va sof ezgulikka (al-xayr al-mahz) ega bo’lgan 0’ziga to’q Ilohiy Mutlaqga intiladi.

Emanatsiya nazariyasida lbn Sino nafagat neoplatonik garashlarga, balki
tasavvuf ta’limotining so‘nggi moslashtirilgan qonunlariga ham rioya qilgan.
Masalan, inson galbining Alloh bilan birlashishga intilishini asoslashda u Qur’on
qoidalaridan biriga havola qiladi: “Alloh odamlarni yaratadi, keyin ularni o‘ldiradi,
shunda ularning barchasi (insonlar) uning bag’riga qaytadi”**. Qolaversa, Ibn Sino
o’zining ‘“Me’rojnoma” yoki “Murshid-ul-kifoya” (“Ko‘tarilish”) asarlarida
Muhammad Payg‘ambarning Ilk Yaratuvchiga mehrojga ma’naviy ko‘tarilishini
tasvirlab, kosmik substansiyalarning allegorik nomlarini astrologik o‘lchovda
keltiradi. Albatta, bu borada yorgin emosional ranglar va ramziy giyoslashlardan
foydalanadi. Masalan, kosmik onglar oliy farishtalar, samoviy ruhlar esa oddiy
farishtalar qiyofasida tasvirlangan. Payg‘ambarning faoliyatli ong, shuningdek,
Mugaddas Ruhni ifodalovchi oliy farishta Jabroil alayhissalom bilan birga Mutlagga
ko‘tarilishining birinchi bosqichida yer yuzi zabt etish kerak, boshqacha aytganda,
hissiy, tabily kuchlar va illatlardan xalos bo‘lish kerak bo‘ladi. Oliy farishta Jabroil
alayhissalom dan tashqari, Payg‘ambarga uning kosmik safarida afsonaviy Buroq
oti (faoliyatli ongni ifodalovchi) hamrohlik giladi.

Safarga otlanganlar erishgan Buyuk ezgulik yo’lidagi birinchi samoviy sfera
oy edi. Samoviy kosmik iyerarxiyaga muvofiq sayohatchilarning ikkinchi
boshpanasi Merkuriy (Atorud) sferasi edi. Birin-ketin Venera (Zuhro), Quyosh,
Mars (Mirrix), Yupiter (Mushtari), Saturn (Zuhayl) sferalari zabt etilib, Dastlabki
ongsaltanati joylashgan eng oliy ilohiy sferaga qadar yetib borilgan.

Risola boshida qo‘yilgan savollar yaratilish, borliq, mohiyat va mavjudlik
masalalariga doir umumdunyoqarash muammolarini tushunishga yo‘naltirilgan.
Shunday qilib, “Mavjudotlarning yaratilishining sababi nima?” degan savolga Ibn
Sino, — ibtidoly Hagigatning namoyon bo‘lishidir”, — deb javob beradi. Ushbu

13 Yaxopaax makomna. - Texpon, 1340x. - C.143-144.

14 Qarang. C.H.Kosum. Muctuumsm U6u Cunbl. ABTopedepar «auccepramum». - C.29.

15 M6n-Cuno. Jlap XakukaT Ba KaW(uATH CHICHIAM MaBuyIO0T Ba Tacalucyiu ac6o0y myca66abor. AGy Amu ubH
Cuno. Ocopu myHTaxa0. U. 2. - Iyman6e: Updon, 1983.- C. 193.
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tezisning tasdiqlanishi uchun olim Muhammad payg’ambarning hadislaridan birini
havola qgiladi: “Men yashirin xazina edim va meni bilishlarini buyurdim. So‘ngra,
men odamlarga tanilish uchun ularni yaratdim™?®,

Barcha ibtidolarning boshlanishi nima, yoki boshgacha qilib aytganda,
“birinchi navbatda Tangri nimani yaratgan?” — degan azaliy savolga lbn Sino:
“O‘zini va yaratuvchisini ko‘zgu kabi biladigan aynan bilimga o‘xshash faol ong” —
deb javob beradi!’. Ibn Sinoning fikriga ko‘ra, yaratishning magsadi ongning
namoyon bo‘lishi ekan, demak, ongning yaratilishidan maqgsad — ibtidoiy
Hagigatning namoyon bo‘lishidir. Demak, donolikning (ongning) muqarrar talabi —
uni va uning mohiyatini bilishi kerak bo‘lgan mavjudotning yaratilishidir! Ong
tomonidan yaratilgan mavjudot ommaviy ruh deb ataladi. Uning ikkita o‘ziga xos
kuchi bor — ehtiros kuchi va tasavvur kuchi. Ongning namoyon bo‘lishi ruh ekan,
shuning uchun uning mohiyati o‘zida namoyon qiladigan mavjudot yaratish kerak.
Demak, Ibn Sinoning fikricha, ruhning reasionistik mohiyatidan ommaviy tabiat va
ommaviy substansiya kelib chigadi. Kosmik iyerarxiyadagi uchinchi pog‘onani
egallagan tabiatning o‘zi uchta kuchdan iborat: 1) harakatlantiruvchi kuch, 2)
yo‘naltiruvchi kuch va 3) harakatga moyil kuch. Substansiyaga kelsak (unsur), u
iyerarxik zinapoyaning to‘rtinchi pog‘onasini egallaydi. Tabiat mohiyatini bilish
magsadida Ibn Sino 0z o‘quvchisini shunday savol bilan o‘yga soladi: “Tabiatning
birinchi unsuri nima edi va uning oqibatlari qanday bo‘lgan?”. Ibn Sinoning fikricha,
dastlab dunyoda “nuqta” paydo bo‘lgan. So‘ngra, nuqtadan “uzunlik” yoki
boshgacha qilib aytganda, “chiziq” yuzaga kelgan; undan “kenglik” paydo bo‘lgan.
Uzunlik va kenglik “tekislik”ni hosil qildi. Tekislikka tabity ta’sir natijasida
“chuqurlik” paydo bo‘lgan. Uzunlik, kenglik va chuqurlik birlashib, “vujud”ni hosil
qildi. Garchi bu unsurlar tabiiy harakatlantiruvchi kuchlar ta’sirida shakllangan
bo‘lsa-da, birog, Ibn Sino uchun ularning aniglovchi boshlanishi ruhdir. Shunday
qilib, ruh tufayli mavjudlikka harakat bergan va uni kamolga yetkazgan: Ibn
Sinoning fikricha, mavjudlikning eng oliy kamoloti — “umumiy shakl”
(ummulashkol) deb e’tirof gilingan “doira shakli”dir'8,

Dissertatsiyada ta’kidlanishicha, Ibn Sino garashlarida, dunyodagi barcha
narsalarning substansial asosi mavjud va shu bilan ahamiyatlidir. Uningcha,
substansiyaga deterministik nuqtai nazardan yondashilsa, barcha mavjud narsalar
ikkiga bo‘linadi — zaruriy vujud va imkoniy vujud. Bular sabab va oqibat
munosabatidir. Bu jarayonda olamdagi hamma narsalar emanatsiya tarzida (ya’ni
xudodan chigayotgan nur shaklida) asta-sekinlik bilan amalga oshadi, namoyon
bo‘ladi. Shu tartibda, imkoniyat shaklida mavjud bo‘lgan aqgl, jon, jism va ular bilan
bog‘liq holda osmon sferalari kelib chigadi, mavjud narsalarga aylanadi. Bular
hammasi substansiya (javhar)dir. Bundan tashqari, borligda aksidensiya —
narsalarning xususiyatlari, masalan, rangi, hajmi, hidlari ham mavjud.

Ibn Sino fikricha, imkoniy vujudning zaruriy vujuddan kelib chigishi fagat
Allohning yaratuvchilik qudrati tufayli bo‘lmay, balki borlig qonuniyatining,
zaruriyatining ham natijasidir. Xususan, Tangri bilan birga imkoniyat shaklida

16 PI6n Cuna. TpaxraT o ntunax. M6u Cuna. M36pannoe. - M.: Kaura. 1980. - C.180.
17 O‘sha asar. B.193.
18 Qarang. 6n Cuno. Mypuma-yn-kudos. Ocopu mynraxa6. U. 2. - Jlymante, 1983.- C. 155.
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mavjud bo‘lgan materiya ham zaruriy ravishda voqyelikka aylanadi. Uningcha,
Xudo abadiy, shu sababli uning oqibati bo‘lmish materiya ham abadiydir.

Mutafakkir tasavvufiy ta’limoti o‘zining intellektual xususiyati bilan ajralib
turadi. Har qanday tahlillni aql tarozisiga qo‘yishga intiladi. Tasavvufiy atriburlar
xususida shunday fikr bildirgan: “Mugaddas Ruh” nuqgta bilan ramziy ma’noga ega;
bashorat — chizig bilan; payg‘ambarning vazifasi — tekislik bilan; taklif (ya’ni
payg‘ambarning vasiyatlari) — substansiya (javhar) bilan; odamlar jamoasi (millat)
— tana bilan. Binobarin, hamma narsaning boshlanishi nugta va hamma ishlarning
boshlanishi “mugaddas ruh*°dir, — deb xulosa giladi Ibn Sino. Nugta hukmronligi
barcha mavjudotlarga tegishlidir, bu mugaddas ruhning barcha onglar ustidan
hukmronligini anglatadi. Ibn Sino koinot va insonning kelib chigishi va uning
ijtimoily gradatsiyasini talgin qilishda astrologik va matematik ramzlardan
foydalanishi uning o‘rganilayotgan sohalarni tabiiy ilmiy tushuntirishga
sodigligidan dalolat beradi. Yugoridagilarga tayangan lbn Sino tasavvufiy
ta’limotida intellektual mohiyat aks etganini kuzatish mumkin.

Tadqiqotda Ibn Sinoning “Murshid-ul kifoya” yoki “Me’rojnoma” (Yuksalish)
asarida insonning kelib chigishini Alloh yaratgan paytdan boshlab, to so‘zlovchi
(ogilona) ruh va o‘z aglida (ongida) evolyusion taraggiyotning eng yugori nugtasiga
yetgunga qadar jarayonni tasavvufiy kontekstida tahlili Kkeltirilgan. Ushbu ikKki
substansiyalar tufayli inson moddiy dunyoda yetakchi o‘rinni egallaydi va ular
orgali olijanob mavjudotga aylanadi. Transsendent dunyoga keladigan bo‘lsak, bu
yerda kosmik iyerarxiyada eng yuqori subyektlar “Dastlabki ong” (Agli avval) va
“Mugaddas Ruh” ("Ruhulkuds™) deb e’tirof etiladi. Ular o‘rtasidagi munosabatlar
insonning galbi va ongi o‘rtasidagi munosabatlar bilan bir xildir. Mugaddas Ruh
dastlabki ong darajasidan pastda turadi va unga bo‘ysunadi. Birinchisi barcha onglar
ustidan hukmronlik giladi; ikkinchisi barcha ruhlardan (farishtalar) olijanob
hisoblanadi.

Dissertant mulohazalariga ko‘ra, Ibn Sinoning ruhiy olam abadiyligi hagidagi
ta’limotida insonni ilohiy Mutlaq bilan birlashishi va unga qorilib ketishi (fano
fillah), uning muhim asosini yo‘gotish va yo‘qlikka sho‘ng‘ish degani emas, balki
o‘zining haqigiy mavjudligini topgan inson o‘z-o‘zini bilishining yuksak darajasini
ekanligi to‘g‘risida fikrlari tadqiq etilgan. lbn Sinoning allegorik risolalarida inson
ikki dunyoning xabarchisi sifatida namoyon bo‘ladi: bir tomondan, birida tabiatning
evolyusion rivojlanishi mahsuli sifatida — u moddiy dunyoning tashuvchisi bo‘lib,
ikkinch tomondan esa, ilohiy emanatsiya mahsuli sifatida — u kosmik prinsipni
anglatadi. 1bn Sino o‘zining tasavvufiy “Qushlar hagidagi risola’sida inson ruhini
jannat qushlariga o‘xshatadi®, ular Yer, Koinot va Olamning bepoyon kengliklari
orgali baxtiyor saltanatga uzoq sayohat qilishlari kerak. Ushbu yo‘l insonni
Hagigatni tushunib etishga, uning taqdirini anglashga, asliy jihati ruhiy olamining
mohiyatini bilishga olib keladigan irfoniy jarayonining bosgichlarini tasvirlab berdi.

Ibn Sino gnoseologiyasi 0" ziga xosligi shundaki, peripatetik falsafasining eng
myhim tamoyili — by olamning ibtidoiy tabiati va abadiyligi haqidagi ta’limoti,

1% Qarang. 6n Cuno. Mypmma-yn-kudos. Ocopu mynTaxa6. U. 2. - Jyman6e, 1983.- C. 155.
2 Y6u Cuna. Ykazanus v HacTasinenus. -U36p. npous. T.1.-C.326.
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emonasiya nazariyasi bilan bog’ligligini kuzatish mumkin.?! lbn Sino Xudo va
olamning birgalikdagi abadiyligini tan olganiga garamay, uning falsafasini dualistik
deb ta’riflab bo’lmaydi. Bu asosan, o’zining asl tamoyiliga ko’ra, irratsional
yondashuvdir. Ibn Sino mantiqiy tafakkuri mulohazalar, dalillari va vajlarni
asoslashga qaratilgan tezislar bo’lib, unga ko’ra borligning nafagat paydo
bo’lishida ogibatning sababga tobeligda boo"lishi, bu jihat butun borlig davomida
ham mavjuddir. Xuddi shu bog’liglik zaruriy mavjudlik va ehtimoliy mavjudlik
o’rtasida ham bor.

Ibn Sino nuqtai nazaridan olam ma’lum bir jarayon natijasida ilohiy
mohiyatdan iborat bo’lib, y rivojlanishida bir gator bocqichlardan o’tib, haqiqiy
ko’rinishga ega bo’lgan. Emanatsiya orgali ilohiylikdan kelib chiggan olam
mohiyatan moddiy, ammo abadiylikda Xydoning o’zidan kam emas. Agar Xudo
olamning sababi sifatida abadiy bo’lsa, uning harakati natijasi bo’lgan olam ham
abadiydir”.??

Demak, Ibn Sino kreatsionistik g’oyalarga zid bo’lib, Xudoga absolyut
yagonalik mazmunini bergan, “olamning yaratilishi” atamasidan voz kechmagan.
Uning fikricha, mutlag yagona sanalgan Xudo gandaydir ko’plikka sabab bo’la
olmaydi, zero birlikdan fagatgina birlik kelib chigadi.

Dissertatsiyaning uchinchi bobi “Abu Ali Ibn Sino tasavvufiy garashlarida
kamolot bosqichlari” deb nomlangan bo‘lib, mazkur bobda “Risolai ishq”dagi
irfoniy holatlar, ya’ni koinotning butun makoniga singib ketadigan kosmik hodisa
ekanligi asoslab berilgan. Shuningdek, Ibn Sino ta’limotida komil inson tushunchasi
va komillik bosgichlari hamda ishg va uning tasavvufiy asoslari tadgiq etilgan.

Muhabbat tabiiy va kosmik substansiyalarini barchasi, birlamchi unsurlarning
mutlaq ruhning yuqori substansiyalari ham ma’lum darajada muhabbat ta’siriga
mubtalo qilingan. Shunday qilib, muhabbat Ibn Sinoning asosiy falsafiy
konsepsiyalaridan biriga aylangan, va o‘ziga xos “muhabbat falsafasi” darajasiga
ko‘tarilgan bo‘lib, barcha tirik va jonsiz mavjudotlarning yaxlitligini ta’minlaydigan
fazilatli va yo‘naltiruvchi poklik va ilohiy ishq bilan yo‘g‘rilgan substansiya sifatida
talgin gilinadi.

Tadgigotchi fikricha, ishqning pokligi, aqlli mavjudotning o0°‘z-o‘zidan
hayvoniy kuch alangasini yovuz ehtiroslar shaklida bostirish qobiliyatidir yoki
muhabbat obyekti bilan ruhiy alogaga erishish hisoblanadi. Bu fikrlarda lbn
Sinoning diqqgati uning fiziologik ko‘rinishlaridan ko‘ra ko‘proq “ishq axloqi”ga
qaratilgan. “..Ibn Sinoga muhabbat axloqi faqat aql-idrok ruhining erkin
harakatidadir, u orqali inson o‘zini o‘zi his qgiladi. Inson Mutlag Ezgulik bilan
birlashish sari intiladi... Bu muhabbat pokizadir, u olijanoblik va ezgulikning o‘sish
manbai bo‘lib, insonni barcha yaxshiliklarning manbasiga yetaklaydi...”?. Oliy
boshgaruv kuchi sifatida muhabbatning oliy subyekti muhabbatning oliy obyekti
bilan bir xil, ya’ni oliyning eng yuqori va eng mugaddas mohiyati bilan bir xil,
chunki yaxshilikka ega bo‘lish va tushunish orqgali u bilan birlashish orqali
yaxshilikni sevadi. Birinchi yaxshilik o‘zini abadiylikda anglaydi va shuning uchun

2L A6y Amu u6n Cuna. M36panusie npousseaenus. - Tom 1. - Jyman6e: Jonum, 1980. - C. 25.
22 Boroyrauaos A.M. U36pannsie npoussenenus. C. 110.
23 Bu hagda: Tpakrar M6n Cunsl o mo6su./ Tapxk.Cepebpsxos C. b. - C.34,
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uning o‘ziga bo‘lgan muhabbatsi eng mukammal va to‘ligdir. Uning mohiyatining
ilohiy sifatlari o‘rtasida farq yo‘qligi sababli, bu yerda muhabbat - mohiyat va
yaxshilik kabi sof va sodda shaklda namoyon bo‘lishi asoslab berilgan.

Dissertatsiyada Ibn Sinoning tasavvufiy qarashlari “Solomon va Ibsol”, “Hay
ibn Yaqgzon”, “Tanbehot va ishorot”, “Muhabbat risolasi”, “Qush haqidagi risolasi”
kabi asarlaridagi asosida yaxlit shaklda namoyon bo‘lishi, hamda strukturaviy birligi
aniglangan. Darhaqiqat, mutafakkirning “Hay ibn Yaqzon” asarida, G‘arbdan
(moddiy dunyodan) Sharqqa (ma’naviy dunyoga) sayohat qilish (ya’ni, axloqiy
takomillashtirish va hagiqgatni bilish) uchun tayyorlanar ekan, inson qayerga
bormasin, unga hamroh bo‘ladigan uchta muqarrar yovuz yo‘ldoshlarini
bo‘ysundirishi shart. Bu obrazli ifodalangan “hamrohlar” - “do’stlar” insonning
o‘zidadir. Bu, birinchidan, yolg’onchi va gapdon sifatida harakat qiladigan
odamning tasavvuridir; ikkinchidan, janjalchi deb nomlangan g‘azab kuchi va
uchinchidan, nafratlangan badnafslik bilan hisoblangan shahvat kuchi. Inson
ulardan xalos bo‘lmaguncha, uning sayohati asosiy ehtiroslar dunyosi va ma’naviy
substansiyalar dunyosi o‘rtasida o‘zgarib, maqsadiga erisha olmaydi. Va faqat “o‘z
ona yurtlaridan va hech kim oyoq bosolmaydigan yurtga qochish”?* uni ulardan
gutgarishi mumkin. Ammo hamma ham noma’lum, ulardan biri G‘arbdan
tashqarida, ikkinchisi Sharqdan tashqarida joylashgan o‘lkalarga bunday sayohat
hagida garor gabul gilmaydi. Ular yerning ikkita noma’lum hududini tashkil giladi,
ularning har biri tagiglangan chegaraga ega va “fagat tanlanganlar tabiatan
odamlarga hech gachon berilmagan kuchga ega bo‘lib, ulardan hatlab o‘tishi
mumkin”? . Bu kuch esa insonga “turg‘un hayot chashmasidan uncha uzoq
bo‘lmagan o‘ziga xos chashma”da yuvinish orqali beriladi. Unda cho‘milgan har bir
kishi, albatta, poklanadi va agar u suvning hayotbaxsh ta’mini tatib ko‘rsa, unda
“insonning butun vujudiga bunyodkorlik kuch tarqaladi, bu esa unga o‘sha sahrodan
o‘tish uchun etarli tetiklik beradi va u dengiz-ummonga cho‘kib ketmaydi, Qof
tog‘ining tik jarliklari uni toligtirmaydi va jahannam qo‘shinlari uni jahannamga
yumalatmaydi va oxir-oqibat u shu paytgacha undan tashgarida bo‘lgan ikki
chegaralardan biriga chigadi”?®. Ogsoqol Hay o‘z sherigini xavfli va qiyin
sayyohatga tayyorlar ekan, o‘tishi kerak bo‘lgan har bir hududni o‘ziga xos tabiiy
va iqlim sharoitlari bilan tasvirlaydi, bu erda turli xil samoviy va erdagi mavjudotlar
(farishtalar, iblislar, jinlar, shayton qo‘shinlari) istiqomat qiladi, so‘zlay olmaydigan
hayvonlarning har xil turlari: suzadigan, sudralib yuradigan, yuradigan va
uchadigan, tug’iladigan va o‘z-o‘zidan paydo bo‘ladigan, - shuningdek, o‘ziga xos
odatlari va hayot shakllariga ega bo‘lgan odamlar, xalglar va mamlakatlarning turli
xil shaxslari, oxir-ogibat, borish uchun qutb va o‘zlarini abadiy saodat olamida
topadilar.

Tadqiqotchi fikricha, ushbu astrologik sayohat o‘ziga xos ramziy ma’noda
so‘fiyning tariqat yo‘liga kirishini, uning ruhining axloqiy va intellektual
mukammallik orqali Yorug’lik va Ezgulik saltanatiga erishishga bo‘lgan
intilishlarini ifoda etadi. Insonning ma’naviy faoliyatida inson kashf etishi kerak

24 116n Cuna. Tpaxrar o Xaite, coine Sk3ana. B ku.: Caragees A.B. V6n Cuna. - C. 222.
% O‘sha asar. - C. 222.
% (O*sha asar. - C.223
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bo‘lgan sir va jumboglarga to‘la. Sayohatga taklif qilib, Ogsoqol Hay maftun
bo‘lgan suhbatdoshi oldida noma’lum bilim va ilm olamini ochadi, u go‘yo
magqsadga erishish yo‘lidagi so‘fiyning qat’iyati va magsadi uchun mukofot sifatida
Yuksak Hagigatning yorginligi hagida fikr yuritish bilan yakunlanadi.

Bilishda insonning axloqiy xususiyatlari, ya’ni ehtiroslaridan va axlogsiz xatti-
harakatlaridan voz kechish va haqiqat yo‘lida duch kelgan shaytoniy kuchlarning
vasvasalariga berilmaslik ganchalik muhim ahamiyatga ega. Eng Yuksak Hagigat
ramzi bo‘lgan qutbga erishish uchun, ogsoqol Hay boshchiligidagi insonning
ogilona ruhi (donolik ramzi, faol ong) oldindan gandaydir "shaldiraydigan
chashma"da poklanishi kerak, ya’ni Ibn Sino mantigni nazarda tutgan zarur
metodologiya bilan qurollanish. Aynan u, turg’un hayot chashmasi (intellektual
sezgining ramzi) bilan bir qatorda G‘arbdan (jismoniy dunyo) Sharqqa (aqliy
mavjudotlar dunyosi) cho‘zilgan tabiiy va kosmik olamlarning sirlarini bilishda
inson ongining yo‘lini yoritadi. Olim o’zining allegorik risolalariga so‘fiylik
ramziyligini, uning dunyoqarash yo‘nalishidagi asosiy narsani — borlig va insonni
nazariy tushunishda ong va falsafaning oliy ilohiy fan sifatida rolini tan olishni
o‘zgartirmadi. Tasavvuf ramziyligi uning falsafiy konstruksiyasiga yetishmayotgan
rang-baranglik va nafislikni berdi.

Dissertant ta’kidicha, mutafakkirning tasavvufiy qarashlarida aqliy
mukammallik va axlogiy poklikning eng yuqori darajasiga erishgan inson Xudo
bilan birlashishidir. Ibn Sinoning so‘zlariga ko‘ra, “muhabbatning oliy subyekti
muhabbatning oliy obyekti bilan, ya’ni Parvardigorning oliy va muqaddas mohiyati
bilan bir xildir” va buyuk so‘fiy Xalloj kabi: “Anal-haq” (Men haqiqatman) deb
xitob qgilishi mumkin. lbn Sinoning tasavvufiy garashlarida insonni ilohiy Mutlag
bilan birlashtirish va unga qorilib ketish (fano fillah), uning muhim asosini yo‘qotish
va yo‘qlikka sho‘ng’ish degani emas, balki o‘zining haqiqiy mavjudligini topgan
inson 0°‘z-0‘zini anglashning yuksak darajasini ifodalagan.

Ibn Sinoning allegorik risolalarida inson ikki dunyoning xabarchisi sifatida
namoyon bo‘ladi. Bir tomondan, tabiatning evolyusion rivojlanishi mahsuli sifatida
- u jismoniy dunyoning tashuvchisi, boshga tomondan esa, ilohiy emanatsiya
mahsuli sifatida kosmik prinsipni anglatadi. Ammo ruhiy tushunish jarayonida u
mavjudligining ikkilanishi va uzilmasligini bartaraf etadi. O‘zi bilan kosmik dunyo
o‘rtasidagi parchalangan uyg’unlikni tiklaydi. Aynan Sharq va G‘arb o‘rtasidagi
garama-qarshilikda, Yorug’lik va Zulmat, Yaxshilik va Yomonlikning ramzi bo‘lib,
inson ong va ijtimoly adolat g’alabasini ta’minlashda uning ishtiroki bilan
chagirilgan asosiy gahramonga aylandi. Ibn Sino allegoriyalar orgali insonning
shaxsiyati va qadr-qimmatini o‘z-o‘zini tasdiglashga qaratilgan ichki
izlanishlarining asl ma’nosini to‘liq ifodalashga, shaxsni yolg‘on, zulmat va
ikkiyuzlamachilik olamidan qutqarish yo‘llarini ko‘rsatishga muvaffaq bo‘lgan.

Dissertatsiyada tasavvufning ko‘p sonli guruhlari va yo‘nalishlari orasida Ibn
Sino o‘zining mukammallik darajasi bilan farq qiluvchi vakillarining uch turini
mohiyatan va mantigan yoritib berilgan. Mukammallikning birinchi bosgichida
“darvesh” zohid bo‘lib, uning turmush tarzi bu dunyoning rohatlari va ezguliklaridan
voz kechish bilan tavsiflanadi. Ikkinchi bosqich “taqvodor” obid bilan ifodalanadi.
Bu nom o‘z hayotini ibodat, ro‘za kabi diniy marosimlarni boshgarishga
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bag‘ishlagan insonga beriladi. Haqigatning ichki sirini bilishda o‘z fikrlarining
sofligi va mushohadakorligi bilan ajralib turuvchi orif shaxsi eng yuksak
mukammallikka erishadi. Aynan shu toifa odamlar, Ibn Sinoning fikriga ko‘ra,
“komil inson” unvonini olishga loyiqdir?’.

Shuning uchun Ibn Sino tasavvuf ahli vakillari orasida orif shaxsiga eng katta
ustunlik bergan. Ibn Sinoning so‘fiylik timsollariga murojaati barcha “keng
jamoatchilik” vakillarining so‘fiy orif dunyoqarashi jihatidan ham, axlogiy jihatdan
ham, mutafakkirning falsafiy g‘oyalariga eng yaqin bo‘lganligi bilan bog‘liq?®.
So‘fiylikning avvalgi ikki vakili - darvesh zohid va tagqvodor obid ga kelsak, ularning
Xudoga xizmat qilishdagi g‘ayratlari “foydali bitim” xulosasini eslatadi, ya’ni narigi
dunyoning ne’matlaridan bahramand bo‘lish evaziga, haqiqiy orif esa Haqiqatning
ichki sirini bilishga intilishda fikrlari pokligi bilan ajralib turishi lozimligi
asoslangan.

Dissertant fikricha, Ibn Sinoning “komil inson” modeli aqliy mugaddima — ong
bilan bezatilgan donolikning uyg‘unligi va mo‘tadillik va axloqiy go‘zallik idealini
0‘z ichiga oladi. Bunday insonlar donishmand qiyofasida mujassamlangan bo‘ladi.
Shuningdek, bu ma’rifiy yo‘l Yaratguvchi bilan birlashish va oxir-ogibat ilohiy
mohiyatda qorishib  ketish magsadida irfon orgali bosgichma-bosgich
mukammallikka ko‘tarilish g‘oyasiga asoslangani ta’kidlangan. Masalan, Ibn Sino
o‘zining “Qushlar hagidagi risola”sida inson ruhini jannat qushlariga o‘xshatadi.
Ular Yer, Koinot va Olamning bepoyon kengliklari orgali baxtiyor saltanatga uzoq
sayohat qilishlari kerak. Bu yo‘l insonni Haqiqatni tushunib yetishga, uning muhim
tagdirini anglashga olib keladigan bilish jarayonining bosgichlarini obrazli shaklda
tasvirlab berdi. Ammo bu bilim yo‘li jannatiy gullar va atirgullar bilan qoplangan
emas. Shuning uchun Ibn Sino o‘z tarafdorlarini — “Haqiqatdagi birodarlar’ni
bilishning quyidagi asosiy tamoyillariga rioya gilishga chagiradi. Birinchidan,
barcha bilim va mukammallikka intiladiganlar, oz sirlarini baham ko‘radiganlar,
boshqgalarga nisbatan o‘qituvchi va murabbiy bo‘ladi. Ikkinchidan, bilimlarning
ezoterik mazmuni ta’limotning butun sirini saqlab qolgan holda, “keng
jamoatchilik” uchun ochiq shaklda taqdim etilishi kerak. Bilimlarni targatishning
eng yaxshi usuli esa bu til ramziyligidir. Uchinchidan, hech gachon erishilgan
yutuglar bilan to‘xtamaslik kerak. Har ganday sustlik bilim va fan uchun halokatdir.
Insonning  mohiyati — uni takomillashtirishda, qushni uchish uchun
mo‘ljallanganidek. Ushbu tamoyilning kinoyali ma’nosi Ibn Sino tomonidan ramziy
shakilda ifodalangan: “Har doim parvozda bo‘ling, eski uyalarni tanlamang — axir,
har bir qush uyalarda ushlanib goladi. Negaki nurlarning eng yaxshisi — osmon-u
falakda parvoz qilish uchun berilganidir”%.

Bilim masalasida har qanday yo‘l bilan ilm oling va boshqalardan o‘rganishdan
tortinmang. “Ilon po‘st tashlaganidek, teringizni yechib tashlang. Qadamlarining
tovushlarini hech kim eshitmaydigan chumoli kabi yerga gqadam tashlab yuring.
Qurolini dumining uchida olib yuradigan chayonga o‘xshang, negaki orqa tomondan
iblis odamni g’aflatda qoldirishga intiladi. Tirik qolish uchun zahar iching;

2 Bu haqda: By xaxna: Tpakratr U6 Cunbl o mo6su./ Tapx.Cepeodpsixos C. b. - C.34.
28 Bu hagda: 6u Cuna. Yka3aaus u HacTaBieHus,- M36p. npous. T. 1.-C.318.
2 Qarang. 6u Cuna. Tpakrar o nrunax. M6n Cuna. Vis6pannoe. - M.: Knura. 1980. - C.197.
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yashashni davom ettirish uchun o‘limni seving, chunki insonning kuchi va yetukligi
ilmdadir®°, -deb ta’kidlaydi.

Muallif fikricha nur bilan yoritgan ong, o‘z ehtiroslari ustidan hukmronlik qila
oladigan va o‘z hujumlarini jilovlay oladigan kishilarni Ibn Sino farishtalar gatoriga
qo‘shadi. Risola aslida, qushlar to‘dasi avval o‘zlarini, so‘ngra falokatga duch
kelgan qushni (ya’ni inson ruhini) chigallardan va kishanlardan ozod qilishi va uni
o‘zlari bilan uzoq yurtlarga uchishga taklif qilishi, u yerda najot topishi, ozodlik va
baxtga olib boradigan yo‘llarni topishi mumkinligi bilan boshlanadi. Boshqacha
qilib aytganda, ular ruhni Yuksak Haqiqatni anglashga olib boradigan najot yo‘li
bo‘lgan ilm yo‘liga ergashishni taklif gilishadi. Qushning bo‘yni va ganotlarini
bog’lamlar va to‘rlardan ozod qilib, uni qafasdan ozodlikka chiqgarganlari bilan, ular
hali ham, o‘zlariniki kabi, panjalarini chigallardan ozod qila olmadilar. Ammo bu
ularning parvozini boshlashiga va uzoq safarga chiqishiga to‘sqinlik qilmadi. Ibn
Sinoning ushbu metaforasining asl ma’nosini biz rivoyat oxirida, qushlar ulug’vor
shahar chegaralariga yetib borganlarida, uning shohiga yordam so‘rab murojaat
qgilishganda tushunamiz.

Dastlab, ularning yo‘li vodiy bo‘ylab o‘tib ketdi, “ba’zan sero‘t, ba’zan
unumsiz, xarobazorgan aylangan yaylovlar” (bu ruh tomonidan oy osti dunyo
haqidagi bilimlarni anglatadi), tog’ning ikki qobig’i orasida, uning cho‘qqisiga
(Oyning shariga) etib borguncha, ularning nazarida yuqgoriga garab ketayotgan
qirrali, sakkiz tog’ning tizmasidan ajoyib manzara gavdalandi. Bu tog* tizmalarining
barchasi birgalikda to‘qqiz osmon gumbazlarini ramziylashtiradi. Abu Alining
obrazli ifodasiga ko‘ra, haqiqat yo‘lidagi, mana shu tog’ tizmalari singari, 0‘zining
go‘zalligi va ko‘rkamligi bilan inson qalbini zohiran maftun etuvchi va o‘ziga
tortuvchi narsalar ko‘p. Biroq, ular haqida to‘xtalib o‘tish, uning tomonidan juda
shoshgaloglik bo‘lar edi, chunki ular shaxs ruhini hissiy rohatlanish va baxt kuchiga
jalb qgilishadi. Xuddi shunday vaziyatda yettinchi tizma (harakatsiz yulduzlar
shari)ga uchgan qush ruhi ham xuddi shunday vaziyatda bo‘ldi. Bu bog‘lar
ganchalik go‘zal bo‘lmasin, atrofi ko‘kalamzor, mevali daraxtlar, ogar daryolar va
gullarning mo‘1-ko‘lligi, nozik ifori mushkning nozik xushbo‘yligi yoki ambarning
nozik hidi bilan tagqoslab bo‘lmaydi. Bu baxt dushmanlar tomonidan ta’qib gilingan
qushlar bu tanlangan o‘lkalarni tark etib, qochib qutulishlari mumkin edi. Xuddi
shuningdek, inson ham hissiy lazzat va rohatlarga berilib, 0‘z ruhini haqiqiy baxtni
sinab ko‘rish imkoniyatidan mahrum etadi.

So‘fiylari olam va insoniyatning ilohiy kelib chiqishini, yaratilishini quyidagi
bosqgichlarda tasvirlaydilar: Nur-e-Ahadiy (Yagona nuri) O‘zining birligidan chiqib,
O‘zini ko'plikda namoyon etishi — “Tanzalat-i-Satta” tushinilgan. Tasavvuf
kosmologiyasi (arab.:s_s¥! 4lslslsill),  — irfon olamiga asos soladigan asosiy
poydevor bo‘lgan inson va koinotning yaratilishini muhokama qiladigan so‘fiylik
yondashuvi3!,

30 O¢sha asar. - C.197.
31 Kosnosckwit, [utep (30 HOA6ps 2001 T.). Konuenmus Bora, nponcxoxaenie Mupa 1 06pas ueoBeKka B. MUPOBEIE
penurun. Cripunrep. ctp. 99. ISBN 9781402000546.
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Ibn Sino gnoseologik yondashuvlada yuksalish bosqichlariga, ya’ni,
emoniyaga (lotincha Emanare - ogim, targalish - ilohiy ogim orgali dunyoning kelib
chiqishi haqidagi kosmologik g'oya) alohida urg‘u berilgan.

Yuqoridagilarga asoslanib, tazkiradagi ta’kidga e’tibor bersak, masofalarni
barchasini yengib o‘tib, qushlar sakkizinchi tizma (astronomik jihatdan Imperiyaga
to‘g’ri keladi - yulduzsiz osmon sferasi) ga chigdilar. Uning aholisi olim tomonidan
qushlar giyofasida chizilgan farishtaga o‘xshash jonzotlar bo‘lib, ular yoqimli ovozi,
rang-barang patlari, nafis giyofasi va mehribonligi bilan ajralib turardi. Ogilona
boshlanishlarning emanatsion tizimidagi bu she’riy chizilgan dunyo, tegishli
sharoitlarda, inson ruhi mukammallikka intilishida erisha oladigan Birinchi Ong
sohasidan boshqga narsa emas edi. Shuning uchun nazariy ong o‘z-o‘zidan, agar u
amaliy ong bilan qo‘llab-quvvatlanmasa, bilim uchun yetarli bo‘Imaydi. Bu esa
odamlarning o‘z harakatlarini, axlogiy ishlarini, iroda va tanlash erkinligini nazarda
tutadi.

Astrologik makonda kosmik substansiyalarning uchrashganda, o‘zlarining
qayg’ulari va musibatlari hagida aytib berishgan va ular tog’ning boshqa tomonidagi
shaharda yashovchi oliy podshohga murojaat gilishni maslahat berishdi. Unga
yordam so‘rab murojaat qilgan har bir kishi, shubhasiz, uning qudratli kuchlari
himoyasi ostida bo‘lgan va uning yordamiga ishonishi mumkin edi. Ushbu podshoh
Ibn Sinoning kosmik iyerarxiyasida olamni Yaratuvchisi, gnoseologik nugtai
nazardan esa — Ommaviy Logosni yoki Haqigatni o‘zida insonning barcha ruhiy
faoliyati mujassam etganligi namoyon bo ladi. Aynan ruhning yuksak shakllari
shaxs qobiliyatlarining bilish harakatini yakunlaydi, bu Oliy Hagigatni yoki Logosni
o°‘z bilish obyektiga aylantiradi. Risolada ular podshoh saroyidagi ikkita alohida
xona shaklida tagdim etilgan.

Dissertant fikricha Ibn Sino o’zining “al Ishorat va-t-tanbehat” asarida so’fiy
ta’limotining maqgsadini mutlaqga intilish, tasavvufiy yuksalish deb ta’riflaydi.
“Tasavvuf bilimlar, ajratish, olib tashlash, inkor etish va rad etish bilan boshlanadi.
Keyinchalik, bu haqiqat atributi bo’lgan hamma narsani chuqurlashtirishdan iborat.
Tasavvuf hagatni bilish va u bilan birlashish bilan yakunlanadi>®2.

Ma’lumki tasavvuf tarigat, ma’rifat va haqiqat bosqichlaridan iborat bo’lib,
o’zining amaliy va nazariy qismlarga bo’linadi. Ibn Sinoning “mubtalo” deb
nomlangan birinchi bosqichida, so’fiy 0’z ruhini poklashi, solih qilishi va ilohiy
mohiyatga yo’l topishi shart. Bilimning ushbu shakliga erishish uchun so’fiy avvalo
0’zi bilan 0’zi bo’lib, butun dunyoviy narsalardan voz kechishi, isyonkor ruhni
tinchliksevar ruhga bo’ysundirishi, ya’ni zohid aylanishi kerak. Bu o’zidan va
atrofdagi hagigatdan gochish unga eng Oliy Hagigatga yaqginlashish uchun zarurdir.
Modomiki, u shu bosqgichda ekan, uni izlovchi, ya’ni “murid” deb ataydilar, — deb
ta’kidlaydi  olim. O’zining ma’naviy kamolotida, moddiy dunyoning
nopokliklaridan xalos bo’lgandan so’ng, o’zining g’ayratli mashqlarida so’fiy
shunday bilimlarga erishadiki, bu unga 0’zi va eng Oliy Haqiqat o’rtasidagi pardani
ochishga imkon beradi, undauy xotirjamlikka erishadi va yorgin yulduz kabi
yorug’lik kerakli bilim obyekti bilan aloqa qilishga imkon beradi. Ushby bosqichda

32 16u Cuna. Ykasanus u HacTasienus.- U36p. npowms. T.1. - C.317.
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taqvodor faqat Oliy Mavjudotni bilish qobiliyatiga ega bo’ladi va u bilishni istagan
narsa har doim emas, balki intuitiv tushuncha sifatida paydo bo’ladi, ammo vaqt
o’tishi bilan “u xohlagan paytda unda paydo bo’ladi. U Oliy Haqigat ilmiga
qanchalik chuqur kirishsa, u shunchalik o’ziga o’zi kam ko’rinadi. Garchi mavjud
bo’lsada, u ko’rinmaydi, biror narsaga u intilsada, lekin o’sha paytda bir joyda
turadi”®3. Ushbu bosqichni hatlab o’tib, so’fiy ko nglidagi maqgsadga erishmaguncha
to’xtamaydi, negaki u allagachon “yolg’on va zo’ravonlik dunyosidan o’z fikrlarida
haqiqat dunyosiga ko’tarilgan va unda o’zini mustahkamlagan”, garchi uning tabiiy
mavjudligi hali ham johillar bilan o’ralgan. Va har safar, u bir narsani xayoliga
keltirganida, unda ilohiy donolikning muhrini ko’radi. Axloqiy poklanish
tasavvufga ruh pardasini tashlashga va nihoyat 0’z ko’zlagan maqsadiga erishishga
- Oliy llohiy Hagigat yuzini o’ylashga imkon beradi. Ushbu bosgichda, agar prozelit
uning mohiyatini Yaratuvchining namoyishi deb hisoblasa, ular orasidagi har
qanday to’siq yo’qoladi. So’fiyni bu pozisiyasini talqin qilib, Ibn Sino aslida
insonning tabiiy va ilohiy jihatlarini birlashtirib, uni ilohiy mohiyatga yaginlashtirdi.

Dissertatsiyaning “Abu Ali Ibn Sino diniy-falsafiy qarashlariga aristotelizm
va platonizmning ta’siri” deb nomlangan to‘rtinchi bobida Ibn Sinoning Arastu
“Metafizika’siga sharh yozishdek mas’uliyatli mehnati, mutafakkirning teologik-
falsafiy garashlari tadqiq etilgan.

Arastuning “Metafizika” asari g’oyalar olami haqidagi Platon ta’limotini tanqid
qilishdan boshlanishi bejiz emas. Platon ta’limotidan farqli o‘laroq, u shakl va
materiya ta’limotini ishlab chigadi. Bu konsepsiya doirasida ruh va tananing birligi
g‘oyasini asosladi. Ruh va tananing o‘zaro munosabatlari, aslida, materiya va shakl
munosabatlarining ifodasidir. Qarashning fargli tomoni shundaki, dastlabki ikkita
substansiya tirik mavjudotga nisbatan qo‘llaniladi. Arastuning ruh haqidagi ta’limoti
barcha tirik mavjudotlarga hayot uchun ma’no va maqsad beradigan “entelexiya”
(“‘amalga oshirish”) tamoyiliga asoslanadi. Ruhlar iyerarxiyasida eng yuqorisi komil
inson ruhi bo‘lib, u ham o‘zgarmas va abadiy substansiya - aql bilan ta’minlangan.
Ruh orgali Arastu insonning butun tabiiy mohiyatini tushuntiradi. Shuning uchun
Arastu psixologiyasi antropologiyani yoki inson haqidagi ta’limotni boshlab bergan,
axloq va siyosat uchun asos bo‘lib xizmat giladi.

J. Verbek, Ibn Sinoning g‘oyalarini tahlil qilib, u (Ibn Sino), birinchi
navbatda, empirist emasligini yozadi: u inson idrokini hissiy harakatlar bilan
bog‘lamaydi va uning uchun his-tuyg‘uning roli faqat faol ongdan kelib chiqadigan
sezilarli shakllarni ruh tomonidan idrok etishga tayyorgarlik faoliyatida ko rinadi.
Verbekning fikriga ko‘ra, Ibn Sino nominalist ham emas: umumiy terminologiya
fagat alohida narsalarni guruhlash va tasniflashga imkon beradigan umumiy nomlar
emas. Verbek Ibn Sinoning ham konseptualist emasligini tushuntiradi. Ma’lumki,
universallar sezilarli narsalarning ma’nosidan kelib chigmaydi, ammo mantiq va
haqiqat o‘rtasidagi mosliklar faol ong tomonidan belgilanishini rad etib bo‘lmaydi.
O‘z navbatida, substansial shakllar va hissiy idrok etiladigan predmetlar bundan
kelib chigadi.

% O¢shaasar. - C.317
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Ibn Sino ijodida bizni gizigtirgan irfoniy garashlariga kelsak, Arastuning
ruh, axloq, siyosat va poetika haqidagi ta’limotida aks etgan g‘oyalari uning bevosita
nazariy asosi bo‘lgan. Bu sohalarning har biri hagida alohida fundamental asarlar
yozilgan. Yuqorida ta’kidlab o‘tilganidek, Ibn Sinoning fanlarini tasniflash tizimi
Arastu bilan bir xil. Tabiiyki, bu Ibn Sino ijodida, uning falsafiy garashlarini, shu
jumladan, inson haqidagi fikrlarini ifodalashga ta’sir qilmay qo‘ymagan. Ibn Sino
antropologik ta’limotining g‘oyaviy manbalarini aniglash uchun Arastuning asarlari
bo‘lgan ushbu manbalarni tahlil gilishda tasnifli yondashuv zarur. Bu holatning
sababi shundan iboratki, uning ba’zi asarlari - masalan, “Axlog”, “Ruh to‘g‘risida”,
“Siyosat”, “Poetika” — sharq mutafakkiri tomonidan inson falsafasiga bag‘ishlangan
va 0‘z ta’limotlarini ishlab chiqgishda bevosita manba bo‘lib xizmat qilgan.
“Mantiq”, “Metafizika”, “Fizika”, “Ritorika” kabi asarlari inson muammosi bilan
bog°‘liq, tabiat, kosmos va tirik mavjudotlar bilan uzviy aloga va o‘zaro bog‘liglik
kabi masalalar keng tahlil etilgan.

Arastu axloqiy ta’limotining sharqona peripatetizm maktabi vakillariga
ta’siri ham muhim. Bu yerda ham u o‘zini “novator” sifatida ko‘rsatgan, “axloq”
tushunchasining o°zini ilmiy muomalaga kiritgan va mustaqgil ilmiy fan sifatida
yo‘lga qo‘ygan. Ibn Sino insonning ichki ruhiy dunyosi, hissiy kechinmalari va
holatlarini ko‘rib chiquvchi ruh haqidagi ta‘limotdan farqgli o‘laroq, axloq insonning
tashqi harakatlari - uning faoliyati va fe’l-atvori bilan bog‘liq bo’lgan jihatlarni
ochib berishga harakat gilgan. Uning asosiy magsadi- odamlarni yuksak axlogiy
xislatlari egasi sifatida tarbiyalash edi. Arastuning fikricha, bu ta’limotning
mazmuni yoki asoslari, ikki turga: axlogiy fazilatlarga (saxiylik, mardlik,
insoflilik, rostgo‘ylik va hk.) va dianoetik (agliy (tafukkur) o‘rganish bilan
shakllangan fazilatlar) fazilatlarga (donolik yoki mulohazalik, ehtiyotkorlik va
boshgalar) bo‘linadi.

Ibn Sinoning ayrim kichik axloqiy asarlarida, birinchi muallim axlogiy
ta’limotining ta’siri ko’zga tashlanadi. Ushbu asarlarning ayrim joylarida u Arastu
ta’limotiga xos fazilatlar bo‘linishining tuzilmalaridan foydalanadi. Zamonaviylikni
Arastu va Ibn Sinoni ajratib turadigan vaqt oralig‘iga garamay, axloqiy fikr tobora
fazilatlar bo‘lgan bu bebaho axloqiy monada (Birlamchi, Yaratuvchi) larga murojaat
gilmogda. Mutafakkirning bu karashlarida Alloh sifatlari xususida fikr
bildirilganligi ko‘zga tashlanadi.

Ibn Sinoning “Mabda’ va Ma’ad” (Ko‘tarilish va qaytish) risolasida ma’lum
bir suhbatdosh inson hayotining mohiyati, magsadi va mazmuniga oid to‘rtta savol
qo‘yadi:

1. Insonning kelib chigishi ganday va u bu dunyoga ganday kelgan?

2. Insonning magsadi nima? Uning kelishiga sabab nima? Uning tug’ilishi
ixtiyoriymi yoki zaruriymi?

3. Vafot etganidan keyin odam bilan nima sodir bo‘ladi?

4. Inson ruhi tanadan ajralgandan keyin qanday holatda bo‘ladi va uni narigi
dunyoda nima kutmoqgda?

Birinchi savolga — insonning kelib chigish joyi va u bu dunyoga gayerdan
kelganligi hagidagi savolga Ibn Sino quyidagicha javob beradi: biz (ya’ni insoniyat)
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tashqi dunyoga bizga noma’lum bo‘lgan dunyodan keldik34. Ibn Sino insonning
kelib chiqishi masalasini dunyoning ko‘p qismlarga bo‘linishi mavjudligi bilan
bog’laydi. Umumlashgan shaklda ular asosan ikki dunyo: tashqi va ichki olam bilan
ifodalanadi. Boshgacha qgilib aytganda, birinchisi — transsendent dunyo, ikkinchisi —
paydo bo‘lish va zarurat dunyosidir.

Ibn Sino boshga manbalarga ham murojaat qiladi, bu manbalarga ko‘ra dunyo
uch gismga bo‘linadi: dunyolarning birinchisi ongli dunyo, ikkinchisi xayoliy, ya’ni
shakllar dunyosi va uchinchisi hissiy-jismoniy dunyo bilan ifodalanadi. Ongning
ruhiy dunyosi shakl va materiyadan mahrum bo‘lgan farishtalarning oliy dunyosi va
ruhlar dunyosi deb nomlanadi. Xayoliy dunyo oqilona va hissiy dunyo o‘rtasida
joylashgan quyi farishtalar, arvohlar va ruhlar dunyosi sifatida tanilgan. Unga
materiya qo‘shilmagan holda faqat shakl berilgan. Farishtalar, narsalar olami, paydo
bo‘lish va halokat olami deb ataladigan hissiy-jismoniy olam materiya va shaklga
ega bo‘lib, inson, hayvon va o‘simliklar o‘sadigan joydir.

Dissertant fikricha, tasvirlanayotgan dunyolar orgali Ibn Sino insonning kelib
chigishi hagidagi savolga javob berishga harakat giladi. Unda u insonning ilohiy
kelib chiqishi, ruhining oliy ilohiy substansiyalar bilan bog‘ligligi haqida ma’lumot
beradi. Bu dunyoga ong va xayoliy dunyo orqali o‘ziga noma’lum bo‘lgan ilohiy
dunyodan tashrif buyurdi va erdagi dunyo chegaralariga etdi. Ammo bu
ko‘rinadigan dunyo uning vaqtinchalik yashash joyidir. U nozil qilingan haqiqiy
dunyoga gaytishga intilishi kerak. Ammo gaytishdan oldin, inson bu yerdagi
dunyoda bo‘lishini oqlashi kerak. Bundan: “Inson nima uchun bu dunyoga keldi?”,
“Buning sababi nima edi?”, “Bu odamning kelishi ixtiyoriymi yoki majburiymi?”%
kabi savollar kelib chigadi.

Ushbu savollarga javob 1Ibn Sinoning inson hagidagi esxatologik
mulohazalarining asosiy leytmotividir. U ezgu amallar bilan erishilgan inson ruhini
poklashga, uning ma’naviy mohiyatini ziyoli ilmlar nurlari bilan yoritishga magsad
qilgan. “Bu dunyoga kelishimiz bizning xohishimiz va istagimiz emas. Beixtiyor
kelib yashab, beixtiyor biz uni tark etamiz. Biz bu dunyoga ruhimizni poklash uchun
keldik*®, Shunday gilib, inson ruhi 0‘zini moddiy tanadan ozod qilib, ruh tananing
asosiy hayvon kuchlaridan xalos bo‘lishi sharti bilan u yuborilgan joyga abadiy
mohiyat va saodat dunyosiga gaytadi; aks holda, jahannam eshiklari uni kutmoqda,
u erda abadiy azob va qiynalishlarga mahkum bo‘ladi. Ibn Sinoning insonni oz
xatti-harakatlari, gilmishlari, atrofdagilarga munosabati, uning hozirgi va kelajak
oldidagi mas’uliyati haqida o‘ylashga majbur etuvchi bu gaplari yuksak axloqiy
qadriyatlarni o‘z ichiga oladi.

Insonni takomillashishida va “uning ruhini bilishda Qur’onning muqaddas
matnlari” va shariat qonunlari ham, shuningdek nazariy ongning qoidalari ham bir
xil gabul gilinadi. Butun O‘rta asrlarni (musulmon Sharqgida ham, Yevropa g’arbida
ham) keskin qamrab olgan ma’naviy hayot- ong va imon o‘rtasidagi, haqigat va
ilohiy vahiyning muqgaddasligi o‘rtasidagi o‘sha dunyogarashning to‘qnashuvini Ibn
Sino o‘zining ilmiy asarida yoritishga harakat giladi.

34 116 Cuno. Mabxab Ba Maon (Mcxox u Bo3spar). Ocopu MyHTaxa6. U.2.- Jyman6e: Hpdomn. - 1980. - C.112
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Nemis olimi S. Gottard fikricha: “Ibn Sino Aflotun va Arastuning o‘rta asrlarda
va yangi davrda ruh nazariyasi haqidagi g’oyalarini ilgari surishda muhim rol
o‘ynagan. Uning so‘zlariga ko‘ra, Aflotun va Arastuning Ibn Sinoning ruh
nazariyasiga ta’sirini aniqlash mumkin, ammo u ularning g’oyalari Ibn Sino
tomonidan jiddiy ishlab chiqilganligini, keyin ular o‘z navbatida Dantega yangi
shaklda ta’sir ko‘rsatganligini tushuntiradi". 3’

Dissertant fikricha, Ibn Sino o‘zining ruh haqidagi qarashlarida Arastu
ta’limotining konsepsual asoslariga amal gilgan, ammo u taklif qilgan konsepsiya
haqiqiy inson ruhi muammolaridan tashqariga chigqan. Uning ruh haqidagi ta’limoti
yangi muammolarni yuzaga chiqarish va inson faoliyatining turli sohalarida “ruh”
toifasining roli va vazifalarini tushunish orgali kengaygan. lbn Sino maxsus fan —
metafizika doirasida borligni o‘rganishga intildi. O‘sha paytda mavjudlik haqidagi
bunday g’oya hali ham noaniq, ammo bu sezilarli tajriba bizga yetib kelgan o‘ziga
xos metodologik yondashuvdir. Ibn Sinoning insonning ruhi mavjudligi izohini
tushunish uchun to‘g’ridan-to‘g’ri Guashonga murojaat qilamiz. “Tasavvur qilaylik,
bizdan birimiz darhol va mukammal shaklda yaratilgan. Ammo tashqi narsalarni
ko‘rmaslik uchun uning ko‘zlari yumilgan. U havoda yoki bo‘shligda suzib yurgan
holda yaratilgan, shunda ham havo unga ta’sir qila olmaydi. Uning tana qismlari
uchrashmasligi va bir-biriga tegmasligi uchun ajratiladi. Keyin u o‘z borligi haqida
o‘ylaydi va o‘zidan so‘raydi. Hech shubhasiz, u borligini tasdiqlaydi”®,

Dissertasiyada Ibn Sino tomonidan irfoniy bilimlarining rivojiga qo‘shgan
beqiyos hissasini e’tirof etilgan. Jumladan, o‘sha davrda Markaziy Osiyo
mintaqasida islom falsafasi negizini tashkil etuvchi tasavvuf ta’limotining
shakllanishi (X-XI asrlar) hamda rivojlanishida o‘ziga xos nazariya va metodologiya
yaratilganligini aytib o‘tadi. Mutafakkir asarlari ro‘yxatida tasavvufga oid asralar
klassifikasiyasi keltirilgan. Bu bilan tadgiqotchi Ibn Sinoning ilmiy va irfoniy
bilimlar borasida uyg‘unlikka erishgan buyuk donishmand ekanligini asoslagan.

Dissertantning ta’kidlashicha, Ibn Sino qarashlarida insonning mohiyatini
bilishda ruhhagidagi ta’limoti ustuvorlik gilgan. Mutafakkir o‘zining ruhhagidagi
ta’limotida Arastu metafizikasining konsepsual asoslariga amal gilgan. Ammo lbn
Sino taklif gilgan konsepsiyada ruh (galb) insonning asliy jihatini tashkil etuvchi
mohiyat ekanligi asoslanadi. Shu sababdan mutafaakkir insonni bilishga
yo‘naltirilgan barcha nazariy garashlari ruh hodisasini hal gilishdan boshlangan.

Ibn Sinoning falsafiy qarashlarining g‘oyaviy manbalari sifatida dissertasiyada
yunon falsafiy maktabi, xususan Aflotun va Arastuning metafizik talimotining
metodologik ta’siri qiyosiy tadqiq etilib, mutafakkirning falsafiy me’rosining
shakllanish bosqichi ochib berilgan. Shuningbek Ibn Sino falsafiy ta’limotida
irrasional garashlari metafizika nugtai nazaridan asoslab berilgan.

O‘rta asr sharqining intellektual hayotini dinsiz va diniy dunyoqarashsiz
tasavvur etib bo’lmaydi. Bundan tashqari, bu dunyogarashning hukmron turi bo’lib,

37 Strohmaier Gotthard. Platonische Psychologie in allegorischer Verkleidung von Avicenna bis Dante. - Avicenna
(Ibn Sina). 2: Wissenschaftsgeschichte. Heransgegeben von Burchard Brentjes. - Martin-Luther-Universitat Halle-
Wittenberg wissenchnaftliche beitrage, 1980/17 (112). Halle (salle) 1980.-P. 51-61.

3 Goichon A.-M. La philosophie d'Avicenne et son influence en Europe Médiévale. P. 21.
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jamiyat ijtimoiy-siyosiy va ma’naviy hayotining barcha sohalarini belgilab bergan.
Bu esa Ibn Sinoning ijodiga ta’sir ko‘rsatmasligi mumkin emas edi.

Ibn Sinoning falsafiy qarashlar tizimida ilohiyot “Birinchi falsafa” -
metafizikadan ajralmagan. Keyinchalik “Sharqshunoslar falsafasi” asarida u fanlar
tasnifida ilohiyotni falsafadan aniq ajratadi. Uning ko‘plab asarlarining mavzulari
to‘g‘ridan-to‘g‘ri musulmon mafkurasi va dinidan olingan yoki ular islom ruhida
yozilgan. Bularga: “Mabda’ i maod”, “Murshid-ul-Kifoya” va “Tahsil-us-Saodat”,
"Fayzi ilohiy” kabi asarlar kiradi. Ko’rinib turibdiki, Islom dini va uning muqaddas
kitobi “Qur’on” Ibn Sino dunyoqarashining bevosita g‘oyaviy manbai bo‘lib xizmat
gilgan.

U Qur’on va payg‘ambar hadislaridan yaxshi xabardor bo‘lib, islomda mavjud
bo‘lgan ko‘plab mazhab va yo‘nalishlardan va ular o‘rtasida mavjud bo‘lgan
kelishmovchiliklar hagida mulohazalar bayon etgan. Tabiiyki, uning g‘oyaviy
intilishlari va shaxsiy xususiyatlarida ma’lum izlar qoldirgan. Islom mafkurasi uning
ilmiy i1zlanishlariga to‘siq bo‘lmagan. Zarur bo‘lganda, u falsafa va fan haqiqatlarini
doimiy ravishda himoya qgilgan yoki ularni diniy hagigatlar bilan taggoslamasdan
mantiqily nuqtai nazardan asoslab bergan. Garchi chigargan “haqiqatlar”
farglansada, har biri 0‘z qo‘llanilish doirasiga ega, ularning har biri “yashash”
huqugiga mosdir. Shuning uchun Ibn Sinoning aynan shu tamoyili tufayli biz uning
ijodida falsafa va dinning radikal garama-garshiligini yoki boshgacha aytganda,
falsafiy va teologik dunyogarash to‘qnashuvni ko‘rmaymiz. Ibn Sino ta’limotining
diniy 1ildizlarini ko‘rib chiqish barobarida, uning ijodida tasavvuf ta’limotining
alohida ahamiyatini ta’kidlash kerak.

XULOSA

Abu Ali Ibn Sino tasavvufiy garashlarini falsafiy-tarixiy tahlil etish asosida
quyidagi ilmiy-nazariy xulosalarga kelingan:

1. Ibn Sino o‘rta asrlar tasavvuf ta’limoti va ilm-fanining yirik shaxslaridan biri
bo‘lib, u o‘zining tibbiyot, falsafa va tafsir ilmlari bilan jahon ilmlariga katta hissa
qo‘shgan. Uning tasavvufiy qarashlari o‘ziga xos nazariy ahamiyatga ega bo‘lib, u
shariat va ma’rifat yo‘lidan borib, ruhiy ma’rifatga erishishga bag‘ishlangan. Ibn
Sino falsafiy muammolarni o‘ziga xos usulda tushuntirgan. Uning tasavvufiy
garashlarida insonning ruhiy olami va moddiy dunyo orasidagi munosabatlar muhim
o‘rin tutadi.

2. Ibn Sino falsafiy garashlari, tasavvuf ta’limoti mustaqil tadqiqot obyekti
sifatida ajralib turadi. Ibn Sino tomonidan tahlil gilingan kosmik, tabiiy yoki
transsendent dunyoning mavjudligi haqidagi so‘fiy tushunchasi komil inson
muammosi bilan o‘zaro bog‘liq. Bundan tashqari, so‘fiylar iyerarxiyasini
tushunishda “inson omili” hal qiluvchi rol o‘ynaydi. Shunga qaramay, Ibn Sino
“antropologiya”ni o‘zining falsafiy tizimiga uning tarkibiy qismlaridan biri —
tasavvuf falsafasi shaklida kiritdi.

3. Insonning mohiyatini ruh va tana munosabatlaridan chigarib tashlagan lbn
Sino odatda antik davrning falsafiy an’analari, aynigsa, yunon olimi Aristotelning
tarafdori bo‘lib uning ruh haqidagi g‘oyasini muhim va belgilovchi tamoyil sifatida
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himoya qgiladi. Ibn Sino uchun insonning asosiy tarkibiy gismi tana emas, balki ruh
deb ifodalaydi. Uning turmush tarzini baholashda nafaqat olim sifatidagi iste’dodj,
balki tasavvufga hurmat munosabatida ham namoyon bo‘ladi. U tasavvuf
ta’limotiga shariat va ma’rifat, ya’ni Allohni tushunish, ma’rifatga erishishni boshqa
bilimlarga garaganda yuqori darajada gadrlash, insonning rivojlanishi uchun ruhiy
va aqliy jarayonlar birlashib, ma’rifatga intilish magsadi, ruhiy va aqliy holatlarda
ham rivojlanish omili sifatida garagan. Bu esa ijtimoiy hayotga insonning ijtimoiy
munosabatlarini shakllantirish, ruhiy poklanish va insonni gadrlash, ichki tinchlik
va tashqi dunyo bilan tinch munosabat o‘rnatish kabi tamoyillar orqali ijobiy ta’sir
ko‘rsatgan.

4. Ibn Sino olim sifatida u yoki bu hodisalarning ro‘y berishidan qonigmadi,
balki ularni keltirib chiqargan sabablarni o‘rganishga urg‘u berdi. Ibn Sino bu
“sabab va oqibatlarni”ni bahsli tarzda tushuntiradi, ularning barcha sabablarini
insonning fiziologik, biologik, psixologik va boshqa tabiiy xususiyatlaridan izlash
kerakligiga qat’1y ishonadi.

5. Mutafakkirning fikricha, fazilat va bilim aqglga asoslanib, inson galbining
hagigiy mavjudotiga gaytishning mohiyatini ochib bergan. 1bn Sinoning garashlari
shundan iboratki, toki odamlar galbni mustahkamlash va poklash zarurligini
anglamas ekanlar, ilmlarni o‘rganmasalar va haqiqiy yaxshilikni bilmas ekanlar,
ozodlik, mukofot va jazoning hagiqiy mohiyatini anglamaydilar.

6. Mugaddas Islom dini fundamentalizm, ekstremizm va terrorizmga garshi
kurashda bag‘lik tamoyilini ilgari suradi. Mutafakkirning axloqiy qarashlarida
dinlararo totuvlik, bag‘rikenglik, tinchlik va do‘stlik masalalari ijtimoiy
bargarorlikning muhim mohiyati ekanligi ochib berilgan.

7. lIbn Sinoning tasavvufiy qarashlari falsafiy, agliy va ma’naviy jihatlarni
birlashtirgan. U insonning ruhiy rivojlanishini falsafiy aksiomalar orgali tushuntirib,
ma’rifatga intilishni va shu orqali olamga o‘zgartirish kiritishni nazarda tutgan.
Uning bu qarashlari nafaqat o‘z zamonidagi ilm-fan va dindagi muhokamalarga,
balki keyingi asrlarda ham muhim ta’sir ko‘rsatgan. U o‘zining aniq falsafiy
fikrlarida har ganday ilmning, jumladan, tibbiyot va logika kabi sohalarning
ma’rifatga erishishda muhim rol o‘ynashini ta’kidlagan. Uning tasavvufiy
garashlari, so‘nggi to‘rt asr mobaynida, turli dunyo falsafalari va o‘rta asrlar
musulmonlik falsafasining rivojiga ta’sir qilgan.

8. Ibn Sinoning tasavvufiy qarashlarining nazariy ahamiyati nur va ma’rifat
(ma’rifatni Allohning nuridan olish, e’tiqod va axloqiy masalalardagi aniqlik), o‘zlik
va Alloh bilan bog‘lanish (insonning Allohga bo‘lgan munosabatni tushunishi),
ruhiy poklanish (ishtiyoq va ehtiyojlardan ozod bo‘lish, ichki tinchlik va ma’naviy
erkinlikka erishish), har tomonlama rivojlanish (insonning jismoniy, ma’naviy va
axloqiy rivojlanishi)da namoyon bo‘lib, keyingi avlodlarga falsafiy ta’lim va
ma’rifatni tushunririshda muhim rol o‘ynaydi.

9. Mutaffakir tasavvufiy garashlarining amaliy ahamiyati insonning ruhiy
sog‘lig‘l, hayotga munosabati va ichki tinchlikka erishish yo‘llarini belgilashga
qaratilganligi bilan ajralib turadi. Ma’naviy evolyusiya — insonning hayotidagi bosh
magsad bo‘lib, bu jarayon, falsafiy bilimlar va ruhiy tajribalarning integratsiyasi
orgali amalga oshadi. Ibn Sinoga ko‘ra, insonni iloji boricha sof va pok bo‘lishga,
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ya’ni axloqiy tozalikka erishishga intilish kerak. Axloqiy va intellektual rivojlanish
insonning aqli, ehtiyojlari va axloqi o‘rtasidagi mutanosiblikni ta’minlash orqali yuz
beradi. [jtimoiy faollik va ma’naviy kamolot bir-biriga mos tushunchalar bo‘lib, har
bir inson o‘ziga xos tartibda jamiyatga ham xizmat qilishga mas’uldir. Bu g‘oyalar
jamiyat va shaxsning ma’naviy taraqqiyotini ta’minlashda muhim ahamiyat kasb
etadi.

10. Mamlakatimizda o‘rganilayotgan ijtimoiy-falsafiy tafakkur tarixiga iod
tadgiqotlar, mutafakkirlarning ilmiy va ma’naviy merosi yangi O‘zbekistonda
Uchinchi renessans davri asoslarini yaratishda muhim ahamiyatga ega
metodologiyadir. Buyuk donishmand Abu Ali ibn Sinoning tasavvufiy garashlarini
tarixiy-falsafiy nuqtai nazardan o‘rganish ijtimoiy fanlar tizimida muhim ilmiy
ahamiyatga ega. Ibn Sino tasavvufiy garashlarida axloq, tarbiya, bilimga intilish kabi
umuminsoniy fazilatlarni ifodalovchi garashlarni yoshlar tafakkuriga singdirish
dolzarb vazifadir.

Yuqoridagi nazariy va uslubiy xulosalar asosida quyidagi amaliy takliflar ilgari
surilgan:

1. Dasturiy tizim orqali birlamchi manbalar asosida Markaziy Osiyo Uyg‘onish
davri rivojlanishining tarixiy bosgichlarining fundamental ilmiy tarkibiy bazasini
yaratish;

2. “Uchinchi Uyg‘onish davri asoslarining fundamental asoslarini yaratishga
tizimli yondashuv to‘g‘risida” Davlat dasturini qabul qilish;

3. Ibn Sino ijodiy merosini tizimli tadqiq etish va milliy mazmun bilan boyitish
magsadida ixtisoslashgan xalgaro ilmiy markazlarni birlashtirish asosida
mutafakkir merosini o‘rganish bo‘yicha an’anaviy xalqaro forum tashkil etish;

4. Tbn Sinoning ilmiy, falsafiy va so‘fiylik garashlarini tizimli va fanlararo
o‘rganishda fundamental, amaliy innovatsion xalqaro grantlarni e’lon qilish;

5.Ibn Sinoning hayoti va ijodiy faoliyatiga bag‘ishlangan axloqiy va
intellektual tarkib asosida ta’lim mazmunini yaratish va ta’lim modulini ishlab
chiqish. Uning asosida “Birinchi Uyg‘onish davrining ilmiy va falsafiy asoslari”
elektron darsliklarini yaratish;

6. “Abu Ali Ibn Sinoning ilmiy va falsafiy merosining buyuk ensiklopediyasi”
nomli ensiklopediya yaratish;

7. Mutafakkirning falsafiy, axloqiy, estetik, mantiqgiy, tibbiy garashlari asosida
bolalar uchun intellektual o‘yinlarni yaratish. Bular o‘smir avlodga ilmiy, mantiqiy,
tizimli fikrlash va tarbiyaviy ta’sirni rivojlantirishga amaliy ta’sir ko‘rsatadi.
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AKTYaJIbHOCTh W BOCTPe0OOBAHHOCTH TeMbl Auccepramum. B mpoiecce
CIIOKHBIX, TPEBOXKHBIX IPOIECCOB, CIOXKHUBIIMXCS HA MEXKIyHApOIHOW apeHe,
COIMATBHO-TIOJIATUYECKAX, KYJIbTYPHBIX WM3MEHCHHM, TOCICACTBUS KOTOPBIX
HEBO3MOXKHO TIpENICKa3aTh, PUCKOB W yIPO3 YCTOWYMBOMY Pa3BUTHIO, 0CO00E
BHUMAaHWE yAEJIssS JyXOBHOMY HACIICIUIO0, HEOOXOIUMBIM CTAHOBHUTCS TTOBBIIICHUE
JTYXOBHOTO M HMHTEJUICKTYyaJIbHOrO MOTEHIMaNa obimecTBa. B pa3BuTum MupoBoi
¢unocodckoil Hayku, Kak B BOCTOYHOM, TaKk W B 3alaJHOW, MOTPEOHOCTH B
UCCJICIOBAHUSX M HAy4YHO OOOCHOBAaHHBIX pE3yJIbTaTax OCHOBOIOJATAIOIIETO
BIUsSHUA cyduiickux B3rsioB A0y Amm u6H CuHBI Ha HPaBCTBEHHOE
COBEPIIICHCTBO YEJIOBEKA, YUCTOTY IyXa, JIOOOBb M TAPMOHUYHYIO JIMYHOCTH, a
TaKX€ UX POJIb B PA3BUTHUU YEJIOBEUECTBA HEM3MEHHO BO3pacTtaeT. C 3TOW TOYKH
3peHUs aKTyaJdbHOE 3HaUCHHE MPUOOPETACT BBISIBICHUE METOJAO0JIOTHIECKUX OCHOB
Y UJIEUHBIX UCTOKOB Cy(pUUCKUX B3rs10B AOy Ain nOH CUHBL, IparMaTuyecKux
0COOEHHOCTEH ero B3IJISII0B Ha BOSHUKHOBEHHE JyXOBHOTO MUpPA YEJIOBEKA.

MupoBasi Hayka U BeAYIME HAy4YHbIC LIEHTPHI NPOBOAAT (yHIaMEHTAIbHbBIC
UCCJIeIOBAHUS TI0 UCTOpUU HapoJ0B BocToka, 3HaueHUI0 UX AYXOBHOTO HacleIus
B OOIIECTBEHHOM pa3BUTUHU, HUX HAYYHO-TEOPETHUYECKOMY U (PuiIocodhCcKoMy
HACJICNIO, UX MECTy B Pa3BUTHHM HCIAMCKON KyJbTyphl. lIposBisercs ToT daxr,
9TO B pa3BUTHH (PUIOCOPCKOW MBICIM B O3TOM HAIMpaBJICHWW HAKOILICH
OTIPEICTICHHBIA OMBIT M €ro MOCTENEHHAs YCTOMYUBOCTh, YTO COCTABIISIET OCHOBY
JTyXOBHO-HPABCTBEHHOTO BOCIHUTAHHUS B COBPEMEHHYIO JMOXYy, W €ro Hay4JHO-
TEOPETUYECKOE 3HAYEHUE B UCTOPUH (PHIIOCOUU B OYMINCHUHM YEIOBEUECKOU
IyIIF, JYXOBHOM pa3BUTHH, a B OOIIECTBE CIIOCOOCTBYET (POPMHUPOBAHUIO
JyXOBHOTO BOCIHUTAHUS, MOHUMAHUIO HMCTHUHHOTO TPEIHA3HAUCHUS YETIOBEKA.
YuuteiBas 3T0, HEOOXOUMO HCCIIEIOBAaHUE 3HAUCHUS Cy(UUCKUX B3rIsaoB MOH
CuHBI B pa3BUTHH TOCYJapPCTBEHHOCTH, OOIIECTBEHHO-TTOJIMTUYECKOTO, TYXOBHO-
TICUXOJIOTHYECKOTO pa3BUTHS, 0OIIECTBEHHO-TIPOCBETUTEILCKUX 1791 (378
OTIpeNEeNAIONUX OOIe 3aKOHBI W TPUHIUIBI PA3BUTHS YEIOBEKAa, BO3pacTacT
HEOOXOIMMOCTh HCCIICIOBAaHUSI HPABCTBCHHBIX KAauyeCTB, KOTOPBIC CUHUTAIOTCS
KPUTEPUEM JOCTHIKEHHUS TAPMOHUYHOTO Pa3BUTHA.

B HoBom VY306ekucrane OBICTPHIMU TEMIIAMH OCYIIECTBISIIOTCA pedOpMBI,
HaIpaBJICHHBIC Ha JaJIbHEWIee MOBBIIMICHUE PA3BUTHS JTYXOBHOCTU B OOIIECTBE,
oboraieHue peIuruo3HO-MPOCBETUTEIHCKUX IIEHHOCTEH B JyXOBHOW CHCTEME,
MOBBINICHNUE €€ BIUSHUS. «VI3BECTHO, YTO HAIM MPEAKHA HAYYWIA BECh MUP CBOEH
BBICOKOM JTyXOBHOCTBIO, OOTaThIM HAy4YHBIM HacjeaueM U TBopuecTBoM. Ermie pas
CKa)Xy, OHHM HE M 3a JPYTUMH, OHH BEJH JIPYTHUX... . [[pOSBUTH paBHOMYIIHE |
Oe3pasnuyrie B ATOM Ba)KHEWUIIIEM BOMPOCE, MPOSBUTH CIAa00CTh PaBHOCHIIBLHO
IpeIaTebCTBY HAIlero oOIecTBa W HaIleH peMruu. JTa Waes CHOBAa W CHOBA
MOTYEPKUBACTCS B HAIUX CBAMIEHHBIX KHUTAX. ..., ObUIO OBl BEPHBIM, €CITU OBI
0co00e BHUMaHUWE YJNETSINM MOJIOAEKHU, TPEKIE BCETo, Uil Pa3BUTHS B HEH
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OOIIIEUEIOBEYECKUX IIEHHOCTEH, COCTaBJSIONIMX OCHOBY BCEX pEJUTHH, B
4aCTHOCTH, 100pa, 611ara, BEPHOCTH, MIEAPOCTH, 3HAHKS U HABBLIKU O0y4EHU». !

C aT0i1 1Eenblo, Koraa co3aaercs ocHoBa Tperbero Peneccanca, MOpalibHbIE U
oO0le4esIoBeYeCKUe 1IEHHOCTU B Quiiocoduu cypusma, UX MECTO U 3HAYCHHUE B
pa3BUTHU 00IlEeCcTBa, WAEs TapMOHWYHO PAa3BUTOIO YEIOBEKAa, OCOOEHHO
WHTEJUIEKTYaJIbHAsA CYIIHOCTh BOSHUKHOBEHHUS JYXOBHO-IICHXOJIOTMYECKOTO MHpa
yenoBeka B cyduiickux mnpousBeneHusx MOH CuHBI W NpU 3TOM BaXXHBIM
CTaHOBUTCS PACKpbITHE (PUI0CO(CKOM CYITHOCTH TEOPETHUECKUX HIIEH.

JlaHHOE JHCCEPTALIMOHHOE MCCIEAOBAaHUME B  ONPENCIEHHOW CTEINEHU
criocoOcTByeT peanuzanun Ykaza Ne VII-60 IIpesunenrta Pecriyonuku Y36ekucran
ot 28 suBaps 2022 roga «O ctpareruu pa3sutusa Hosoro Y30ekucrtana Ha 2022-
2026 roawi», Ykaza Ne VII -6108 ot 6 Hoa0pst 2020 roga «O Mepax Mo pa3BUTHIO
chpep oOpa3zoBaHMsI U HAyKM B HOBBIM IIEpUOJA Pa3BUTHS Y30€KHCTaHa»,
[ToctanoBnenus Ilpesnnenra Pecnyonuku Y30ekuctan ot 14 ¢eBpans 2017 roga
No TIII-2774 «O wmepax 1O CO3MaHUIO  MEXIYHApPOJHOTO  HAy4YHO-
MCCIIE0BATENBbCKOTO LIeHTpa nMama Tepmusw», I[locranoBnenus Ilpesmpenta
PecniyOnmuku VY30ekuctan Ne III1-2995 ot 24 mas 2017 roma «O mepax mo
JAIbHEMIIEMY COBEPIICHCTBOBAHUIO CHUCTEMBI COXPAaHEHHUs, HCCIENOBAHUS U
IIpOIIaraH/pl JIPEBHUX NMHCbMEHHBIX MCTOYHUKOBY», IlocTtanoBnenus Ilpesnnenra
Pecniyommuku Y36ekucran Ne III1-3080 ot 23 wurons 2018 roma «O mepax 1o
co3nanuto llenTpa wucmaMckod nuBWIM3atsiu B Y30ekucrane npu KaOunere
MunuctpoB PecniyOnuku Y36ekucran», [locranosnenus [Ipesunenrta Pecyonnku
V30ekuctan Ne ITIT -5040 ot 26 mapra 2021 roma «O Mepax Mo KOPEHHOMY
COBEPILIEHCTBOBAHUIO CUCTEMBI JYyXOBHO-IPOCBETUTEIBCKOIO JI€Na», a TaKkKe
[ToctanoBnenust Kabunera MunuctpoB Ne 466 ot 22 utonst 2018 rona «O Mepax 1o
OpraHu3alid U MNOAAEPKKHU MexnynaponHout HMcnamckoi — akaaemMuu
VY30ekucranay U Jpyrux HOPMATHUBHO-TIPABOBBIX JIOKYMEHTOB, OTHOCSIIHUXCS K
TAHHOM 00JIaCTH.

CooTBeTcTBHE MCCIEI0BAHUS NPHUOPUTETHHIM HANPABJICHUSIM Pa3BUTHS
HAYKM U TEXHOJOIrMd B pecny0jaukH. /[aHHOE HCCleNOBaHUE MPOBOJIMUIIOCH B
COOTBETCTBUM C IPUOPUTETHBIM HANPABICHUEM PA3BUTHA HAYKU U TEXHOJOTUI
pecryOnuku. « QOpMUPOBAHUE CUCTEMBI COITUANIBHBIX, TPABOBBIX, IKOHOMHUYECKHUX
WHHOBAIIMOHHBIX HJIed HH(POPMUPOBAHHOTO 0OIIECTBA M JIEMOKPATHYECKOTO
rocyAapcTBa U IMyTed UX peanu3anumy.

0030p 3apy0esKHBIX HAYYHBIX HCCAE0BAHMIA 110 TEMe JHCCePTALUN.

HayuHnble nccienoBaHus MO TaKMM BOMpoOcaMm, Kak M3ydeHue (uiocopcko-
TEOJIOTHYECKUX HuJed cyu3sMa M HMX BIMSHUE HAa OOILECTBEHHOE CO3HAHUE,
MPOBOJSATCA BEIYIIMMH MUPOBBIMU HAyUHBIMHU IIEHTPAMH U BBHICUIUMHU y4E€OHBIMU
3aBeneHusaMu, B ToM umcie: University of Florida, University of Pennsylvania,
University of Miami (CILA), University of Oxford, London Business School

1 Mupsuées I1I.M. Surn Y36ekucTon TapakkuéT crparermsicn. — Tomkent: “O¢zbekiston”, 2023. —B. 411.

2 www.univie.ac.at; www.upenn.ed; www.qut.edu.au; www.ufl.edu; www.uni-hamburg.de; www.london.edu;
www.miami.edu; www.ox.ac.uk; www.widener.edu; www.niversityofbrussels.com; www.spbu.ru; www.rgup.ru;
www.msu.ru.;https://www.en.hs-furtwangen.de; https://www.en.uni-muenchen.de; https://www.univ-lille.fr;
https://www.lse.edu; https://www.umich.edu; https://www.doshisha.ac.jp; https://www.utoronto.edu;
https://www.cbu.ca; https://www.unn.ru; http://library.fes.de/; https://www.ritsumei.ac.jp/ va boshga elektron
manbalar asosida tayyorlangan.
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(Anrnus), Cankt-IlerepOyprckuii rocy1apcTBEHHBIN yHUBEPCUTET, MOCKOBCKUM
rocynapctBeHHbli  yHuBepcuteT (Poccmst), University of Vienna, Queensland
University of Technology (Asctpanus), University of Brussels (beabrus),
University of Hamburg (I'epmanus), HaBowniickuii rocy1apCTBEHHBIH YHUBEPCUTET
(V36ekucran), [slamic Supreme Council of America (CILIA), University of Western
Ontario (Kanana), Disle University (Typrus), Al-Azhar University (Erunet, Kaup),
School of Culture, Religions and Politics in Asia (BemukoGputanus), Peace
Research Institute Frankfurt, Centre of Scientific Investigation of Civil Society
(I'epmanust), Cankt-IleTtepOyprckuii rocynapctBeHHbiit yHuepcutetr (Poccus),
MexayHapoaHas HclaMcKas —akajaemus Y30ekucTtaHa, LleHTp wuciamckoin
MUBUNIM3AMM B Y30ekucraHe, byxapckuil rocynapCTBEHHBIN YHUBEpPCHUTET,
CamapkaHACKUH TOCYJAapCTBEHHBIA  YHUBEPCUTET, Y30eKCKO-DUHIISHIACKUAN
neJaroruyeckuii  MHCTUTYT, HanuoHalbHBIA — yHHBEpPCUTET  Y30€KHCTaHa,
TamkeHTCKU ToCyIapCTBEHHBINM YHUBEPCUTET BOCTOKOBeAeHUs (Y30eKucTaH), B
KOTOPBIX MPOBOAATCS PyHAaMEHTAIIbHBIC UCCIIEIOBAHMUS.

B uctopun mupoBoii punocodpun Bausinue MOH CuHbl Ha pa3BUTHE HAYYHO-
bunocoPpCcKo MBICIIH, TEOJOTUUECKUX M MeTa(pU3UueCKUX BOMPOCOB MPUBEIO K
MOJIYUYCHUIO Pa3JIMYHbIX HAYYHBIX pE3yJbTaTOB: B TOM YHUCJE, BOIPOCHI
oOocHOBaHWs Teomerpuieckoro paeeHcTBa (School of Culture, Religions and
Politics in Asia, BenukoOputanus); onpeaeneHue npouecca GopMUPOBaHUS MUPA,
HAy4YHO OOOCHOBaHHBIC BOMPOCHI B3amMmozeicTBuss u cBsizu (MI'Y, Poccus);
BIMSHUE HA Pa3BUTUE THOCEOJOTMYECKUX M  OHTOJIOTMYECKUX  yUYECHUH
OTHOCUTEJILHO OPTaHU3aIluu ObITHSI, 00)KECTBEHHOTO OBITHUS ¥ TIPUPOJIbI, TO3HAHUE
ObiTus kKak eauHoro uenoro  (Al-Azhar University, FErumer, Kaup);
€CTECTBEHHOHAYYHbIE, COUUANBbHO-GUIOCO(CKIE B3TJSAAbI Ha 3aBUCHMOCTH
(Gu3HUEeCKOr0 CTPOCHHUSI, >KM3HU, MPUPOJILI W HPABCTBEHHOCTH YEJIOBEKa OT
cormansHol cpennl (University of Hamburg, ['epmanus); B3auMOCBSI3b MPUUUHBI U
CJIEACTBUSI, BO3MOKHOCTH M PEaIbHOCTH, KOJIMYECTBA M KauecTBa, OOIIECTBA U
LEJIOCTHOCTU TPUPOJLI B  (PUIOCOPCKO-TEOJOTUUECKUX B3TJISIAX MBICIUTEIS
(University of Pennsylvania, CIIIA), (HaBouiickuii rocygapCcTBEHHbIN
YHUBEPCUTET, ¥Y30€KUCTaH).

B Mupe HayuHble HCCII€IOBaHMS, CBSI3aHHBIE C HM3ydYeHHEM (unocodckux
Bo33peHnii AOy Anu uOH CuHBI, BeIyTCs MO CIEIYIOUUM MPUOPUTETHBIM
HaIPaBJICHUSM: YCTAaHOBJICHUE KYJIbTYPHBIX, PEJTUTHO3HBIX, ITHOJAEMOTpadhUIECKIX
acmekToB HaponoB lleHTpanbHONW A3WH ¢ MHUPOBBIM COOOIIECTBOM, BBISBICHUE
BIUSIHUS HAIIMOHAJIBLHO-KYJBTYPHBIX CBSI3€H B cepe OOIIECTBEHHOTO Pa3BHUTHSI,;
MCCJICIOBAaHNE TYXOBHOW CYIIHOCTH YYEHHS TacaBBY(, ompeneneHne ColuaibHO-
ATUYECKUX B3IUISJIOB MpPEICTaBUTENEH Cy(pu3Ma U €ro BIMSHUE HA TAPMOHUYHOE
Pa3BUTHE YEIOBEKA; CCIIeIOBaHNE BIUSHUS GUI0co(CKUX B3Tsi0B A0y Ann HOH
CuHbl Ha JyXOBHOE pa3BUTHE CydUEB M KPUTEPUH COBEPIICHCTBA IO3HAHMS,
MYAPOCTH, HAOTIOJATEIBHOCTH M TPOCBETICHUS, OMNPENENsis palHOHaIbHBIN
noaxoa K Hayke TacaBBy(a, cydu3mMa M €ro YyHUKAIBbHOCTH, TEUYEHUH,
c(hOpMHUPOBAHHBIX HA 3TOM OCHOBE, U HaNpaBlIeHUH, UX GuIocodckre MpoOIEMbI;
B Cy(pu3Me — pacKpbITHe PUI0coPCKO-TEOJIOTMUECKUX B3TJISI0B Ha MO3HAHUE MHUPA
U PEJIMTHO3HYIO TEPIIUMOCTb; YeJoBedeckas mpoodiema u e€ coluanbHble, 1yXOBHO-
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HPaBCTBEHHbIE OCOOEHHOCTH; JajbHeilllee oOorameHue HUCTOPUU CY(PUHCKOTO
y4eHUsi, 00OCHOBAaHHE T'YMAaHUTApPHOTO 3HAYECHUS JTyXOBHO-HPABCTBEHHBIX HJIEH
KJacCH4yecknx cyduiickux opaeHoB CpemHelt A3WHM; BBISBICHUC BIIHSHUS
cyuiickux uaeit U6a Cunbl Ha pa3BuTHe cypuiickux yuenuid Cpeanein A3uu.

Crenenb uzyuyeHHoctu mpodiaemsbl. Cyduiickue B3rmsasl Aoy Amu W6H
CuHBI SIBIISIOTCS  aKTyaJlbHOW MpoOJeMoil MUpoBOW ucTtopun (prtocodpuu.
Ccputasich Ha TEPBOMCTOYHUKH, MOKHO TPOCIEANTH, YTO Cy(PUNCKHE KaTETOPHUH
SBJISUTUCH 00BEKTOM ero GuaocoPpCKUX U3bICKaHUM, a ApeBHErpedeckast hriocopus
cTaja OCHOBOM ()OPMUPOBAHMS CY(PUIICKOM CYNIHOCTH €ro Hay4Horo Hacueaus.’

3apy6exusie yuenoie C.M. Adnan, Kappa ne Bokc, ®.U. Komnecton, JI.
l'apaer, 2. XKunscon, A.M. T'oitmon, A.I'. xkynu, @. Paxman, M. Cyunu, III.
OcMaH B CBOMX HAy4YHbIX aHaJIM3aX MOJAYEPKUBAIOT Ba)XHOCTh MPABHIBHOIO
MOHUMAaHUS OHATHH JTyXa, TyIIU U YeslioBeka B cyduiickux B3risaax Mon Cunsl, a
TaKke HEOOXOJIUMOCTh CHCTEMHOTO HU3YyYE€HHUS €r0 OHTOJOTHYECKUX B3IJISJIOB B
pamkax metapusuku. Kpome toro, uccienosanust ®@. Poyzenrans, J[. Tpumunrema,
J.A. Kauma, O. Kapumosa, 3. Kapima u Ycmona Typapa BBITOTHSIOT BaKHYIO
TEOPETUYECKYIO POJIb B PACKPHITUHU COACPKAHUS U CyTU cyuiickux B3risgoB OH
CunebL*

Yuénbie u3 crpan CoapyxectBa HeszaBucumbix ['ocygapcTB, Takue Kak
E. beprensc, A.M. borytnunos, A.B. Caranees, M.C. Acumos, M.H. /lunopioes,
V. CynranoB, A. CmupHos, B.B. CokonoB, M.T. Crenansn, I'.I'. Maiiopos, S.A.
®pos0B, BHECIH OTPOMHBIN BKJIa/ B U3YUYCHHE U MOMYJIIpU3aliio Haciaeaus A0y

3 M6n Cuno. An Mnoxuér (Meradusuxka) . 1076 x.ii..AH PY3 ¢pong BU uns Ne3006./ CBP.III. Tamkent 1953, ¢ 40-
41.; U6H Cuno. “Ypxy3a ¢u-Tud” uz 1322 GaiitoB. CBP. AH PY3 ¢oux BU uns. 1.V, Tamkenr, 1960. c. 272,
Ne3919.; 6u Cuno . Kuto6 yn- Umopotu. PY3 Ax porx B uas  Ne2213, 11 6. II Bapak. ; 16H Cuno . Pucnonmy
xykamo. PY3 Au porn BU naB  Ne2385, Bapak 101 6.-103 6.; M6n Cuno Tadeup kuto6 “Ycmyxné” MHH al aHcod.
(“Anco¢”. Yacts kauru Komentapuu Ha Ha nipousBezieHnd Apucrorens). PY3 dounx AH nas Ne2385/ XXIX.; houn
PV3 AH BU unB Ne2385/ XXIX. ; Mou Cuno. Kutob an uimopoT ¢-uin MaHTHK B-ai xukmar.1340 m.it. PY3 AH
tdorn BU naB Ne2213./ CBP 1.5 . Tamkent 1960, c.383, Ne 4103.; A0y Hacp @opobwii. dasmart, 6axT-caoqaT Ba KaMOJIOT
xaxuaa. —Tomkent: Esysum, 2002. -5.62; A6y Hacp ®opo6uii. Dosun onamap maxpu. —Tommkent: Esysun, 1993. 224 6.; An-
®apabu AOy Hacp Myxamman. TpakraT o xwureneit moopoaerensHoro ropona / Ilep.c apa6. 1U.0. Myxammena,
A.B.Carneesa // An-®apabu. duiocodekue tpakrartsl. - Anma-Ata: Hayka, 1971. — C. 191-377.; An-®dapabu AGy
Hacp Myxammag. Mcropuko-¢punocopekue tpakratsl / [lep.c apab. — Anma-Ara: Hayka, 1985. - 623 c.; AGy Paiixon
Bepynnit. Kagnvru xankmapaan konrad €nropimkiap / Tannanran acapiap. T.1. -Tomkent: ®an, 1968. —468 6.; AGy Paiixon
bepynmnit. Xunmucton / Tanmanran acapnap. T.IL -Tomkent: ®an, 1965. -727 6.;

# Afnan S.M. Avicenna. His life and works. London, 1958; Carra de Vaux B. Avicenne. Amsterdam, 1974.; Carra de
Vaux. Avicenne (Les grands philosophes). - Paris : Felix Alcan, 1900.VI1I u. 302; Copleston Frederick C. A History
of Medieval Philosophy. Methuen & Co LTD, 1972; Gardet L. La pense’e religicuse d’Avicenne (Ibn Sina). Paris,
1951; XKunscon D. @unocodpust 8 Cpeanune Beka. OT HCTOKOB MAaTPUCTHKK 10 KoHIa X1V Beka. M., 2004; Goichon
A M. La Philosophie d'Avicenne et son influence en Europe médiévale. Paris, 1951.; GoichonA.-M.. La distinction
de l'essence et de 1'existence d'aprés Ibn Sina (Avicenne). Paris: Paris: Desclée de Brouwer, 1937.546 p.; Judy A.G.
The use of Avicenna's Metaphysics, VIII, 4 in the Summa contra gentiles. Rome, 1969; Rahman F. Essence and
existence in Avicenna // Mediaeval and Renaissance studies, vol. 1V. London, 1958; Cyunu M. Jlexiuu 1o
CpennesexoBoii puiocodun / Bemmyck I / CpenneBekoBas xpucrnanckas ¢punocodust 3anana (IlepeBon JIsBganckoro
AK.). M.: I'peko-Jlatunckuit-Kabuner, 2001; Osman Chanine. Ontologie et théologie chez Avicenne. - Paris:
Maisonneuve, 1962. - 184 p. ; Carra de Vaux. Avicenne (Les grands philosophes). - Paris : Felix Alcan, 1900.VII u.
302 ; Poysenrans ®@.TopxkecTBo 3nanus. — Mocksa. Hayka,1978.373c.; Tpumunram [I. Cyduiickue opaeHa B uciame.
-MockBa, Hayka, 1989.;Kuviu A.J. Mycynomanckuii  mucmuyusm: kpamkas —ucmopus | Ilep. ¢ anen. M.
I'. Pomanos. CII0.: «H30amenvcmeo “JJUJIA», 2004. — 464 ¢, Kapumor D.D. Cyduiickue Tapukarsl B L{eHTpamsHON
Asun XII - XV BB.: [Tucc... nok.uct.Hayk. Tomkent,1998; Yecmon Typap. TacaBByd tapuxu. Tapkumon H.XacaHn.
Tomkent, Uctukion, 1999. —b. 104-106.; Dpuect Kapn. Cydusm // TlepeBon ¢ anrmuiickoro M. I'opbkoro. —
M., ®AUP — TTPECC. 1997.
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Amu u6H Cunsl. UccnenoBanust A. I'peckoro, P.I'. CanuxoBa, C.A. CynToHOBa,
A K. 3akueBa momuepkuBaroT, 4to (rtocodpckue B3rsiapl MOH CHHBI UMEIOT
HAay4YHO-TEOPETUYECKOE 3HAYEHUE U  MEKIUCHUIUIMHAPHBIM  KOMIUICKCHBIN
Xapakrep.°

V30ekucranckue yuénsle W.MymunoB, M.Xailpymiae, M.baparos,
A.lllapunos, O.®Daizymnaes, P.Hocupos, H.Kommios, A.Upucos, b.Typaes,
[I.ManaeBa, K.Illogmonos, II.3uénos, X.}O.CamomoBa ® mocestuim cBou
uccienoBanuss Hatypunocopun Mo CuHBI U METOAOJOTUYECKOMY aHAIHU3y
NOHATHS YEJIIOBEKa B €ro YYEHHHM, a TaKke COLUUAIBbHO-THOCEOJIOTHYECKON
kinaccudukanuu Gopm meinuieHus. B uccnenosanusix I'.Haspy3osoii, b.Hamo3o0Ba,
A Xyceiinosoii, H.Cadaposoii, M.Xomxkuepoii, A.Bonraesa, ®.My3zaddaposa ’
MOXXHO TMPOCJICTUTh HWHTEJUIEKTyallbHOE BIUsHUE B3MsAoB MO Cusbl Ha
Cy(QUHCKYI0O TEOpHUIO B Pa3BUTUU M CUCTEMATHYECKOM Iporpecce Cy(uiicKoro
yuenus [{entpansnoit Azun XI-XVI BekoB. B nocneanue roast B3risasl Mo CuHbl

5> Beprensc E. D. ABunienHa u nepcujckas nureparypa / McTopus muTepatyphl U KylabTyphl Mpana. H36p. mpouss.
M.: Hayka, 1988.-C. 241-260.; boroyrauaoB A.M. Ouepku Mo HCTOPUH TaKUKCKOU (pumocoduu. Cranuuadas,
1961; Caramee A.B. NoH-CunHa (ABumenHa). M.: Meicios, 1985; Acumor M.C. Boctok — 3aman: mpobGiiema
MIPEEMCTBEHHOCTH B pa3BuTHH ¢miocodpuu (Merogonornueckie M MHPOBO33PEHUYECKHE IPOOJIEMBI HCTOPUH
¢mrocopun). M.: Hayka, 1988; Huropmoes M.H. Harypdunocodpus non Cunsl. ymante, 1985; Cynranos V.
®dmtocodckue, COMMATLHO-3TUIECKUE B3 a6l AGy A non Cunsl. yman6e, 1980 °3apanosckuii I0.H. A6y Amn
n6H Cuna. Tamkent, 1958; CmupHoB A. Uto crout 3a TepmuHOM «CpemHeBekoBas apadckas Quimocodus»y //
CpenneBekoBas apadckas ¢punocodus. [Ipodiemsr u pemrerust. M., 1998; Coxonos B.B. CpenreBekoBast prmmocodust.
M., 1979; Crenansiun M.T. Bocrounas ¢unocopus. M.: Bocrounas nureparypa PAH, 2001; Maiiopos I'.T.
dopmupoBanne CpenHeBekoBoil punocopun. Jlatunckas [latpuctuka. M.: Meicis, 1979; @ponosa E.A. IIpoGiema
Bepbl 1 3HaHUs B apabckoii hunocopuu. M.: Hayka, 1983; I'peuknii A. [Ipobaema anTponosioruu B GuiIocohckux
cucremax Mou Cunbl u ®@.AKBHHCKOTO: ABTOped. aucc. kKanauaara uaoc. Hayk. Jymanbe, 1990.-30c.; CaapikoB
P.I". Yenosek u Mup B punocopun Mou Cunsr: [ducc. ...kana.¢.Hayk. — Cankr-IletepOypr: Caunkr-IletepOyprekuit
rocynapctBennbiii  yuusepcuter, 2000. -165 c., CynronoB C.A. Moum Cuna B Gmiocopckoil Tpamuiuu
Opanmun:{ucc. ...kaHa.¢@.Hayk. — [ymranbe: TamKUKCKUH TOCYJapCTBEHHBIH MENAarorMYeCKUl YHUBEPCUTET HM.
Canpunmuna Aitau, 2012. - 171 c.; 3akyeB A. K. [Icuxomorus U6r Cunsl. baky : U3n-Bo Ax A3CCP, 1958.87 c.;
®pomnosa E.A. [IpobieMsl Bepbl 1 3HaHHA B apabckoit prumocopruu. — M.: Hayka, 1983. — 168 c.;

® Bepynu u M6n Cuna. Tlepenucka / Ots. pen. .M. Mymunos. Tamkent: ®an, 1973. - 36 c.; Xaitpyanaes M. M.
®apabu u U6H Cruna. — AGyanu uon Cuna. K 1000- netuto co aus poxaenus. Tamkent, 1980.—- C.55-59; bapaTtoB
M.b. Benukwuit mpicnutenbs A0y Amu M6u Cuno. T.: ®@an, 1980. — C.248.; Hlapumos A. JI[.®unocodckas mepenucka
bepynu u 16 Cunsl. // Bonipocsr dumocodun.- 1978, Ne 10.; Daiizymiae A. @., Haceipos P.H. Bompocsr nctunbt
B umocodekoii auckyccun bepynn u Mou Cunbl. - OOmiecTBeHHbIE HayKu B Y30ekucrane, 1970,Ne6.-C.18-32,;
Hpucor A. Jluteparyproe Hacneane MI6H CHHBI (MCTOYHUK, CBOCOOpa3ne XyI0KECTBEHHOTO TBOpUecTBa). Jluc.... -
pa ¢umnomnor. Hayk —T., 1996. — 288 c.; Qaiizuxomkaena /1. IX-XII acpmapaa Mapkasuit Ocué MmyTadakkupIapuHHHT
MaHTHKKA OHJ] Kapanuiapuaa ucootmam myammosapu. dai. Gpad. HOM. ... mucc.—Tomkent, 1999. —152 6.; Madaeva
Sh. A. Islamic law and its historical identification features. Jcar Journal Of Central Asian Renaissance / Social
sciences. // Tadgigot.uz volume 2 issue 1. 2021. — b. 16-28. http:tadgiqot.uz; lllagmanos K. AHriuiickas 1yXOBHOCTb
u 13bIK. - Jroccensaopd: U3aso Lambert, 2015. - C. 264.; Canomosa X.1O. , A.Ill. Unosros, CanomoBa H.M. N6u
CunoHuHT THOOMH MiMuit Mebpocu. Camapkana. 2021.-5.176.;

7 Hagpyzosa I'. H. Xoxa baxoynnua Hakmbann xaétu Ba MavHaBHid Mebpocu. — TomkeHt: “®an”, 2021.; Hamo30B
b. b. Myxamman Ilopco TtacaBBydmii TabauMoTHHHMHI ¢ancaduii acocmapu. ¢an.dan. mokx. (DSc) Hucc...
Camapkann,2020.7b.234.; XyceiinoBa A. A6aypaxmon JKOMUHHUHT FOKTUMOMH-aXJI0KHH Kapanuiapy. ¢hai.Gan.HoM.
Hucc... Tomkent,1994.-5.140; Cadapoa H.O. “XoxaroH TtacaBBy(midi TabIUMOTHIA MabHABUN-aXJIOKUAH
Kanpusatiap macanacu” .Qarpan.HoM. ucc... Tomkent,2002.-5.134; Xaxuea M. Xoxka Axman SlccaBuitHUHT
MabHaBUH-MabpUGUH KapalUIapUHUHT TapOWsIBUA axaMmusaTu.—TomikeHT: Muharrir, 2012.— 134 6.; Boltayev A.
Muhyiddin Ibn Arabiyning ijtimoiy falsafiy garashlari. Fals.fan. bo’yicha fals. doktori (DSc) diss.—Buxoro, 2024.;
My3zaddapor ®@. Fa330iuiiHUHT WHCOH XaKWUJaru TabJIMMOTHHHUHT MIMU-(ancaduit acocnapu.danc.dan. 6yinya
¢anc. noxropu (PhD) nucc.—Camapkann, 2018.-135 6.;
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HAa  JIOTUKY ObUIM  uccieAoBaHbl B guccepTamusax — O.MaxuaoBoH,
J1.Daii3uxo/5KaeBoil, a ero Teosorudeckue B3rsasl — P.McakmxanoBbiM.8

AHaJIi3 BBIIIECYKA3aHHBIX HCTOPUYECKUX M COBPEMEHHBIX JUTEPaTypPHBIX
MCTOYHUKOB, a TaK)K€ HAy4YHBIC UCCIIEAOBAHUS MMOKAa3ally, 4TO MpodjIeMa B paMKax
JJAHHOW TE€MBI HE OCBEIlleHa Kak IiesiocTHas cuctema. [lo 3Toil nmpuyrMHe B JaHHOM
UCCJIEIOBAHMH.

Knaccudukarys BbIIIEyKa3aHHBIX HCCICIOBAHUN TIOKA3bIBaeT, 4YTO, BO-
NEPBBIX, B HUX HE ObUIa MPOBEICHA KOMIUIEKCHAs Hay4dHas padoTa 1o cy(huicKum
B3rJIsi1aM B ripousBefieHusix Mou Cunbl. [TosToMy B 1aHHOM AMCcepTalliid OCHOBHOE
BHUMAaHHE VYACNSIETCI HCTOPUKO-PUIOCOPCKOMY HCCIEIOBAHUIO CYy(PUNUCKHUX
B3rJ151,710B AOY Anu M16H CUHBI ¥ paCKpPBITHIO UX CYLTHOCTH.

CBsi3b  IMCCEPTANMOHHOIO HMCCICI0OBAHMA C IUIAHAMH  HAY4YHO-
HCCIEA0BATEIbCKUX PadoT BbICHIEr0 00pPa30BaTEeJbHOI0 WJIN HAYYHO-
HCCJIEI0BATEILCKOTO  YyYpexKJAeHHsl, [IJAe BbINOJHEHHAa JAuccepTanms.
HuccepranonHas pa0boTa BBINOJHsUIACh B pamkax TeMbl «DopMupoBanue
COBEPIIICHHOMN TUYHOCTH U €€ COIMANIbHO-TIEIaroTuuecKas CylHOCThY B 2.4-ITyHKTE
HAy4HO-UCCIIEI0BATEIbCKOIO 1aHa Hagowuiickoro rocyJapCTBEHHOTO
YHUBEPCUTETA.

10 uccaenoBanus siBISIOTCS packpbITh cyduiickue Bo33penus ou Cunsbl,
B MOBBIIICHUH UHTEJUIEKTYAIbHOTO U TyXOBHOTO MOTEHIMAJa YEIOBEKA.

3apaum uccjie10BaHUA:

BBISIBUTh B Cy(uiickux Bo33peHusix MOH CHHBI TUAJEKTUYECKYIO CBA3b
JTyXOBHOT'O COBEPUIEHCTBA C TYXOBHBIM MHUPOM YEJIOBEKA;

JI0Ka3aTh, uTo cyduiickue uaen A6y Amu MOn CuHbl, Takue KaKk dMaHaIus,
COBEPILICHHBIN YEeJIOBEK, JBM)KCHHE KOCMHUYECKOTO MPOCTPAHCTBA, aOCOIIOTHOE
ObITHE (ATTI-BYKY] all-MYTJIaK), YUCTOE AOOPO (ay-xaip an-max3) u 60KEeCTBEHHbBIN
a0COJIIOT, SIBJISIIOTCS] TEOPETUUECKON OCHOBOM NallbHEUIIErO pa3BUTHS Cy(hu3ma,;

JI0Ka3aTh JIOTUYECKYIO CBSI3b MHCTUYECKMX KOHULEMUUA B CyQUHCKHX
MPOU3BEACHUSX MBICITUTES;

000CHOBAaTh B CHUCTEME MHCTHIIM3Ma HPABCTBEHHbIC KadecTBa cy(usi B
KaTeropuu JI0OBH, UX CTPYKTYPHYIO B3aUMOCBSI3b BO B3TJs1ax OH CuHbl,

BBISIBUTH  COITMAJIBHYIO  3HAYUMOCTh  Cy(UIUCKO-HPABCTBEHHBIX  UJICH,
MPUOOPETAIONIUX YHUKAIBHYI0 MHTEIUICKTYIbHYI0 CYIIHOCTH B Cy(puiickux
yuennsix U6n Cunsr;

O0bexkTOM wucciaenoBanusa sBisitorcs Tpyabl MOH Cunsl mo cyguiickum
BO33PECHUSM.

8 ®aiizuxomkaesa JI. IX-XII acpnapna Mapkasuii Ocué MyTaakKMpJIapMHUHT MaHTUKKa OMJl Kapalulapuia

ucoornam myammonapu. ®Dan. ¢an. HOM. ... aucc.—Tomkent, 1999. —152 6.; UcakmkanoB P.P CuHO Teonoruk
TabJIMMOTHJIA THOCEOJIOTHK Tamonmutap®Paic.dan. 6yiinda danc. nokropu (PhD) nucc.—Tomkent, 2020. —145 6.;
Xanziamosa M. A6y PanxoH BepyHUWUHUHT

MKXTUMOUN-DanNncadbmMMm KapawnapwW. dadan mok (DSc)

Hucc... Camapkanm,2021.5.234.; Maxunoa O. A0y Amu ubn Cuuo ¢ancadacuma XaKuKaTra JSpUITAITHAHT
MaHTHKUH KoHuenusicu. ®anc.gan. 6yitnya ¢ainc. nokropu (PhD) nmucc.—Tomkenr, 2020. —5.42.
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IIpeamerom HCCJIeA0BAHUS ABJISIETCS ucTopuko-puiocopckoe
UCCIIEIOBAaHUE TEOPETUUYECKOM M METOOIOTUIECKOM CYIITHOCTH CY (PUIICKIX yUeHUN
Nou Cunbl

Metoabl ucciaenoBanusi. B nuccepraiMu MCHOJB30BaHbl KOMILIEKCHBIN
MIOIXO0/, METOAbl U MPUHLIMII UCTOPU3MA, JIOTUKU U MPEEMCTBEHHOCTH, UCTOPUKO-
¢bunocodckuii, CpaBHUTEILHBIN U CUCTEMHBIN aHAIN3, aHAJIU3 U CUHTE3.

HayyHasi HOBH3HA HCCJIEIOBAHMS COCTOUT B CIEAYIOIIEM:

BBISIBJIEHBI METOJIOJIOTHYECKHUE OCHOBBI U WJEHHBIE UCTOKU (DOopMUpOBaHUS
cyuiickux B3rasgoB A0y Anu MOH CuHBI HA OCHOBE THOCEOJIOTHYECKOTO aHAIN3a
Cy(PUUCKUX KOHIEMIUN MBICIUTENSI O BEYHOCTH TyXOBHOTO MHUpPA U CIHSHHUS
yejoBeka ¢ 0oxkecTBeHHbIM AOcomoToM (daHo duinax), BOXHO-yI-BYXKyd B
TpakTartax «Xaii n6n Maksan», « An-Mmapar Ba-T-TaH6exaT», «Prcosa Qu-i-Hiw,
«Puconar at-Taitp», «Canman u AbGcany;

000CHOBaHa TUAJIEKTUYECKAs! B3AaUMOCBS3b CY(UICKUX MOHATUN B CyPUUCKUX
yueHusax AOy Amu MOH Cunbl o mnposiieHun Beiciiero Pasyma, ayxoBHOMU
rapMoHuu BceneHHo (MakpoOKOCM) C 4YeJIOBEKOM (MHUKPOKOCM), BO3BBIIICHUU
JYXOBHOTO MHUpA YeJIOBEKa, OCHOBAaHHBIX Ha YMCTBEHHBIX TPAJAMIMIX I'PEYECKOU
HayK{ U pallMOHAJIBHOM CYITHOCTH KYJbTYPHBIX TPAJAHULIMI MyCyJIbMaHCKOTO MUPAa;

nokazaH Bknaa AOy Anu Mon Cunbel B pa3ButHe Cypusma, Ha OCHOBE
MUCTUTUYECKUX BO33PEHUN B TaKWX IMPOU3BEIEHUsX, Kak: «Mabmapr Ba Maany,
«MebpoxkHoMay wid  «Mypmua-yia-kudas», BOCXOAAIIAs JUHUS HSMaHalUU
3aKaHYMBaeTCs Ha HEM, a JBIKEHHE chep OOBSICHIIOTCS HEMpeKpalayulmmcya
CTpeMJieHHeM HeOecHbIX JyXoB K HX K boxecrBeHHomy Ab6comyury,
oOjanayuiieMy a0COIIOTHBIM CYIIECTBOBAaHUEM (aJI-BYIKY/ aJI-MYTJaK) U UYACTHIM
naroM (ajn-xaup an-maxs);

YTOUYHEHBI CTPYKTYpHAasi B3aUMOCBSI3b U IIPOSIBIICHUE B €UHOM LIEJIOM CTaJ NN
tacaBBy(® (updon) Bo B3rIsaax Mou Cunbl B kateropuu JIr0OOBb, I1€ OH ONUCHIBAET
COCTOSIHHE JTIOOBH BO BHYTPEHHEM CEp/Ilie JIOOSIIETro U BO3I00IeHHOro (XakK), a
TAaK)K€ B JOCTH)KCHHHM COBEPILECHCTBA, MPHOOPETEHHHM 3HAHUM, KOHUEHTPHUPYS
MOJIOKUTENbHBIE MOpAJIbHBIE KauecTBa, TPAKTyeMble KaK MyTELWIECTBUE C 3amaja
(Mmup MatepuanbpHblii) Ha BocTok (MUp [OyXOBHBIM), A0OpojeTeNbHas U
HampapJisiomas cyOcTaHusl, oOecreuuBaroniasi €IWHCTBO BCEro >KUBOTO U
HEXUBOIO ¢ TBOpLIOM;

PacKpbITBl ~ MMEIOIIME  YHUKAJIBHYIO  MHTEJUIEKTYaJbHYK)  CYLIHOCTb
teopetnueckue uaen Mom Cunbl B ero cy(uiCKOM Yy4Y€HUH, MOJOKHUTEIbHO
BIMSIOIIME Ha IMOBBIIIEHHNE WHTEUIEKTYaJbHOTO M JYXOBHOTO IIOTEHIHAJa
YeJioBeKa, a TaKke MUCTHKO-(pusiocockas CyImHOCTh NMparMaTuyecKux B3TJIS0B,
MPUOOPETAIONINX METOJIOJIOTHYECKYI0 M COLMAIbHYIO 3HAYUMOCTb, TaKUX Kak
IUAJIEKTUKAa TapMOHMM HPABCTBEHHOTO W  JyXOBHOTO COBEPIICHCTBA B
(bopMHpPOBaHKU AKTUBHOT'O pa3yMa COBEPIIEHHOU TUYHOCTH.

IIpakTnueckune pe3yabTarhl HccaeA0BaHMA. lIpakThueckas 3HAYUMOCTH
PE3yIBTATOB AUCCEPTALIMU ONPEIEISETCS TEM, UTO OHU MOTYT ObITh HCIIOJIb30BAHBI:

B cypuiickux Bo33peHusax Mon CMHO AOCTHKEHUE TyXOBHOT'O MO3HAHUS YEPE3
nyTh IIapuata U Maapudara, oco3HaHUE AJulaxa, BBICOKOE LIEHEHHUE MO3HaHUS,
BHYTPEHHEE U BHEIIHEE PA3BUTHUE YEIIOBEKA, UJIEU YMCTBEHHOTO Pa3BUTHS, a TAKKE
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dbopMHpoBaHUE COLMATBHBIX OTHOLIEHUH, OUMIIIEHUE U OOHOBIIEHUE YA UTPAIOT
BaYKHYIO POJIb;

B (GUIOCOPCKUX B3IMSAAaX MBICTUTENS YTOUYHSETCSA, YTO OTHOILICHUS MEXITY
JyXOBHBIM MHUPOM YEJIOBEKa M MATEPHUATLHBIM MUPOM, CBSI3b MEXKIY MPUPOIONA U
MO3HaHHEM 00JIaAat0T CBOMCTBOM BHOCUTH M3MEHEHHS] B MHUp, OKa3bIBasi BIUSHUE
Ha COLMABbHYIO KU3Hb U TYXOBHOE Pa3BUTHUE;

B cy(uiickux Bo3peHussx Non CHHO, TPOIBUTAEMBIX UM, TIO3HAHUE U TyXOBHOE
pa3BuTHe (pa3yMHbBIN U JyXOBHBIN OIBIT, ICTAHHOE 3HAHUE U TyXOBHOE OUHUIIICHUE),
rapMOHHUs JyXa U padyma (B3aMMOJIONOJIHEHUE pa3yMa U JyXa), CBET U MO3HAHUE
(coryiacoBaHuie BHYTPEHHUX YYBCTB U pa3yMa, OOHOBJICHHE AyXa JJIsl JOCTHKECHUS
MO3HAHUA), JYXOBHAs YUCTOTA U MOpajb (CBS3b HPABCTBEHHOT'O COBEPIICHCTBA U
JTyXOBHOM YHUCTOTHI C AYXOBHBIM PAa3BUTUEM) — 3TU MPUHIIUIIBI OBLIU JT0Ka3aHbI KaK
OTIPEJICIISIIONTNE CIOKHBIA U YETKUN My Th TYXOBHOTO PA3BUTHUS YEIIOBEUECTBA;

NPAaKTHUECKOe 3HAYCHHE CY(PHUICKUX BO3PEHHUSIX YUEHOTO 3aKII0YaeTCs B
OTIPEICTICHUH TYyTeH JOCTIKCHHS JTyXOBHOTO 3JI0POBBS, OTHOIICHUS K JKU3HHU H
BHYTPCHHETO MHpa, B MHTETPAIIMN 3HAHWK M ONBITA, B (U3HUYECCKOM U JYXOBHOM
noIbEME, YCTAaHOBIIEHUU IYXOBHOW CBSI3M C IPUPOJION, a TakKe B MPOSIBICHUU
MOpaJIbHOW TMPABOTHI, COIMAIBFHOW AKTUBHOCTH, CIPABEUIMBOCTH W CIY>KEHUHU
YEJIOBEYECTBY.

JI0CTOBEPHOCTH Pe3yJIbTATOB HCCJIeI0BAHMSA UCIIOIb30BAHBI TEOPETUUECKHE
B3TJISI/IbI, UCCIIEI0OBATEILCKUE METO/IbI M TTOAXO0/IbI, C 0OpaIieHrueM K 0(UInaaIbHbIM
HUCTOYHUKAM, (paKTaM, CTATUCTUYECKUM JaHHBIM. OmpenerneHue MOHATHH ObLIO
pa3paboTaHo C coOnrofieHueM TpeOOBaHWN HAy4YHOW METOJOJIOTUU U JIOTHKHU.
PaGoTsl ObuTM OMYyONMKOBAaHBI B HAy4YHBIX CTaThAX, MPOLUIM ampoOaluio Ha
pecnyOMUKaHCKUX M MEXIYHApOJIHbIX KoH(epeHmusx. Ha ocHoBe BBIBOJOB,
MOJIYYCHHBIX B XOJI€ MCCJEAOBaHMs, ObLIM pa3paboTaHbl MPEIIOKEHHs, KOTOPhIE
OBLTM BHEIIPEHBI B MPAKTHKY, a PE3yNbTATHI, MMOTYYECHHBIC B X0A€ PaOOThI, ObLTH
MOATBEPIKICHBI KOMIIETCHTHBIMU OPTaHU3AIMSIMHU.

Hayuynass ¥ mnpakTH4YecKasi 3HAYMMOCTbL Pe3yJIbTATOB HCCJEIOBAHMS.
Hayunass 3Ha4MMOCTh HCCIIEIOBAaHUS OCHOBaHA Ha HAYYHO-TEOPETUUYECKUX
BBIBOJAX, TNPCMIOKCHUAX H  PEKOMCHIAIMSAX, SBJSIOMIUXCS  TEOPETHUKO-
METO/JOJIOTUYECKO  OCHOBOM B HAyYHO-UCCIENOBATENbCKUX  padoTax,
HaIpaBJIeHHBIX Ha OoJiee TIIyOOKOoe U OOBEKTHUBHOE M3yUYeHUE Cy(PHUICKUX yueHUI
[lenTpanpHOl  A3uM, JTyXOBHO-HPABCTBEHHBIX Bo33peHmit MOH  Cunbl,
dbopmupoBaHre 3A0pOBOTO o0Opa3za >KM3HM B OOpa30BaHUM B JyXe YBAKCHUS
HAIlMOHAIBHBIX U OOIIEYEIOBEUECKUX IIEHHOCTEH, a TakKe B OpraHu3aIluu
oOpa3oBaHus U 00yUYeHHUs Ha MMOCTOSTHHOM OCHOBE, HAYYHO-TEXHUUECKOU pedopme
oOpa3oBaHMsI MOJIOAECKH Ha COBPEMEHHOW ocHOBe. Mcxons u3 morpeOHOCTEM
CETOHSIITHETO JHS, paboTa, MPOBOAMMAs B 3TOM 00JaCTH, ONIPEACIISICTCS YMEHUEM
UCTIONb30BaTh X B POPMHUPOBAHUH HAYIHO 0OOCHOBAHHBIX 0a30BBIX KOMITETCHITUH
U Ka4yecTB.

[IpakTyeckoe 3HAUYEHHE pE3YJbTATOB MCCIEOBAHUS 3aKIIIOYaeTCsl B HX
NPUMEHEHUU B JCSATEIBHOCTH LIEHTPOB JYXOBHOCTHU U TMPOCBEIICHMS, B
OpraHu3alid JAyXOBHO-TPOCBETUTEIHCKUX MEPOINPUSATUNA Cpeld HaceJIeHUs, B
MPOJBIKEHUU 3JI0pPOBOr0 00Opa3a »*U3HU HAa OCHOBE TPYJOB BEJIMKHUX YUEHBIX B

42
https://buxdu.uz



MHCTUTYTAaX, padOTarONIMX B COLMAILHON cepe, B myOIUKaIMKU KHUT U OpOLIop, B
nmoaroToBke porpamm 11t CMU, B pa3zpaboTke pekoMeHaaImi, CriocoOCTBYFOIIIX
BOCIIUTAHUIO  COBEPIICHHOTO YEJIOBEKA B  YUPEXKICHUAX  JIOIIKOJIHLHOIO
o0Opa3zoBaHus, 00IIero 00pa3oBaHus, CPSAHUX CIICIHAIBHBIX YUSOHBIX 3aBCACHUIX
1 By3aX, a TaKKe B 00ECIIEUEHUH TTOBBIIIIEHUS U OJIArOCOCTOSIHUS Yepe3 BOCIIUTAHUE
mo0BHU, 1100pa, B3aMMHOTO YBa)XEHUS U OTHOLICHUM YUYUTENb-yUYCHUK. OTH
pe3yJbTaThl MOTYT OBITh UCIIOJIb30BAaHbI B pean3alii KOHIEHIIINY HEPEPHIBHOTO
JYXOBHOTO BOCIIMTAHMS, & TAKKE B MOATOTOBKE Y4EOHO-METOAMYECKUX MOCOOUN
JUISL COIMATbHBIX HAyK U COBEPIIEHCTBOBAHMM CJOBape 1o cypusmy u
dbunocodumu.

Buenpenne pe3yabraToB wuccienoBanus. [lo pesyinbraraM Hay4HOIO
uccienoBanus puocopckux B3rsA0B A0y Anv n6H CUHBI B KOHTEKCTE cydu3ma:

U3 HAYyYHO-TEOPETHUYECKOr0 aHaiu3a packpbiBaeTcsi Bkianx AOy Amm M6H
Cunbl B pa3BuTue ujei cydusma, Ha OCHOBE CUCTEMHOTO MOAX0Ja MUCTHYECKUX
BO33pEHUN B TaKWX MPOU3BEACHUSX, KaK «MebpoxxHoMa» unn «Mypmua-yi-
kudas» («Bosnecenme»). Mumes o ToM, UYTO BOCXOJAINAs JHUHHUS SMaHAIUU
3aKaHUMBAETCAd Ha HEM, a JBIDKEHUE cdep OOBACHSIETCS HENmpeKpallaronuMes
CTpeMJICHHEeM HEOECHBIX AyXOB K boxkecTBeHHOMY AOCOIIOTY, 0O0JaaaroIieMy
a0COJIIOTHBIM CYIIECTBOBaHUEM (al-BYKyJ an-myTtiak) u Yucteim biarom (an-
xalp an-max3), ObUIa MCIIOJb30BaHa B CIEHapuu Mporpammel  «begopiauk»
pelakuuen Tenepaguokanana  ['Y «KyJIbTYypHO-IPOCBETUTENBCKUE 151
XyJI0)KECTBEHHBIE TIepenaun» (Tenepaauokanan «Y3oekuctan», ['Y Ne04-36-570 ot
30 anpens 2024 r.). B pe3ynprare HayuHbIE PE3YJIbTAThI MMOJ0KUTEIBHO MOBIUSIN
Ha KauecTBO, cojaepkaHue U I(P(PEKTUBHOCTH TENENMPOrpaMMm, a TaKkKe ObUIU
UCIIOJIb30BAHBI JIJIs1 00OTAIEHUS COACPIKAHUS CIICHAPUEB;

Ha OCHOBE HAYYHO-TEOPETHUYECKOIO aHalIM3a BBISIBJIEHA WHTEIJICKTYyaJlbHas
CyHIHOCTh cyduiickoro yuenuss AOy Amm WMO6H Cusbl, OCHOBaHHas Ha
WMHTEIJIEKTYJIbHBIX TPAJAUIIUSAX APEBHETPEUECKON HAYKH U MYCYJIBMaHCKOTO MUpA.
HoBbie 0cHOBBI cyuiickoro myTH, NpuaaroIre 3HadeHue (pakropaM MHTEIJICKTA,
BCEJIEHHOW (MaKpOKOCMOC) M YeJIOBEKY (MHKPOKOCM), TapPMOHHMYHOE E€JUHCTBO
KOTOPBIX PAacCMaTPUBAJIOCh KaK BBICIIMN pa3yM, MOJOXKHUTEIbHO BIHUSIONIMNA Ha
COBEPIIIEHCTBO JTyXOBHOTO MHpa YeJIOBEKA, ObUIA MCIOJIb30BAHBI B JACATEILHOCTH
HemokpaTuueckoil maptun Y30ekucraHa «MUJUIMM TUKJIAQHUID) MPU HAyYHO-
TEOPETUYECKOM COBEPIIICHCTBOBAHUU MpeABbIOOpHOM mporpamMmbl (CrmpaBka No
02/02-25 Ientpansuoro Coseta JleMokpaTHueckoi mapTuu « MUIITHIA THKITAHUIID
V36ekucrana, 29.04.2024). B pe3ynbprare HOBH3HA HCCIEIOBATEIHCKOW PAOOTHI
OblJIa UCIOJIb30BaHa B JesATelbHOCTH JleMokpaTtndyeckoi nmaptun «HammonamsHOe
BO3POXKIEHUE» [IJISl TOBBIIICHUS] 3HAHWW M HAaBBIKOB COTPYJAHUKOB CHUCTEMBI B
JIyXOBHO-TIPOCBETUTEIILCKOM  HANpaBJIE€HUH, a TakKXe B HACOJOTMYECKON
npornarasse;

npy aHanuse npoussenenuil «Canman n AGcany, «Xaii n6n HMaxzany», «ai-
Nmapar  Ba-T-TanbGexar», «Pucona  du-m-umk», «Puconmar  ar-Taipy,
«Me’poxkHoMay, «Mypiua-yi-kudas», sIBISIOIUXC CyPUACKUMH TpaKTaTaMu, B
KOTOPBIX MPOCIEKUBAIOTCS Cy(UiiCKue B3IISABI O BEUHOCTH JTyXOBHOT'O MHUpa B
THOCEOJIOTUU MBICIUTENS U CIUSHUU 4YeloBeKa ¢ 00KECTBEHHBIM AOCOII0TOM
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(dbaHo pumtax), 4TO YETOBEK CTPEMHUTCS K eAMHEHUIO ¢ AOGcomoTHRIM Jlo6pom, oHa
SBJIIETCSI UICTOYHUKOM POCTa OJIaropoJCcTBa M J10Opa, W OHA BEIET YEJIOBEKa K
UCTOYHHUKY BCEro 100pa, ObLIN MCIIOJIb30BaHbI B HAYYHBIX MPOEKTaX, a TAKXKe AJIs
MOBBILICHUS] COAECPXKATEIbHOCTH U 3((HEKTUBHOCTH HAyXOBHOH JEATEIHHOCTH,
OCYIIECTBIISIEMOM B paMKax JIeATEIbHOCTH PecyOrnKkaHCcKoro eHTpa JyXOBHOCTH
U TIPOCBETUTENbCTBA (ClpaBKa PecmyOlMKaHCKOTO IIEHTpa JYXOBHOCTH U
npocBemeanst ot 24 ampens 2024 1. Ne 01-08/128). B pesynpTaTe HOBH3HA
UCCJIEIOBATENbCKOW pabOThl M 0OraToe Hay4yHOE U JIyXOBHOE HAcCIie[Iue HAIIUX
BEJIUKUX TIPEIKOB OBbUIM HCIOJIb30BAaHBl JUIsl OpTraHu3allid W TMPOBEACHUS
MPOMAraHAUCTCKON  JEesATEIbHOCTH,  HAMNpaBIIEHHOM  Ha  (QopMUpOBaHUE
HAIMOHAIBHOTO €IMHCTBA U MAaTPUOTU3MA CPEJIA HACETICHUS;

BBISIBJICHHBIE TeopeTuueckue uaen MOH CuHbI, HMEIONME YHHUKAIbHYIO
UHTEIJIEKTYalIbHYyI0 CYUIHOCTh B €ro Cy(QHUIICKOM YyY€HUH, TOJOKUTEIBHO
BIMSIONINE Ha TOBBIIICHHE HWHTEIUIEKTYadbHOTO M JIYXOBHOTO TOTEHIIHAJA
YeJI0oBeKa, a Takke MUCTHKO-(Priiocodckasi CyIIHOCTh MparMaTUYeCKuX B3TIISAIOB,
IPUOOPETAIONIMX METOJO0JIOTMYECKYI0 M COIMAIbHYIO 3HAYUMOCThb, TaKuUE€ Kak
UANIeKTUKa TapMOHWU HPABCTBEHHOTO U  JYXOBHOTO COBEPIICHCTBA B
(GbopMUPOBaHNN AKTHUBHOTO pa3yMa COBEPIICHHON JIHMYHOCTH, HCIIOIH30BAHBI B
OPUKIATHBIX ~ TPOEKTaX,  CBA3aHHBIX C  MeXAyHapogHBIM  HAy4dHO-
uccienoBarenbckuM neHTpom Mmam byxapu npu Kabunere MuHuCTpOB, B TOM
qucie B moaAroToBke opourtopsl 00 M6H CuHO, B paMKax MOBBIIICHUS COJEPKAHMS
1 3G ()EKTUBHOCTH MPOCBETUTEIBCKUX MEPOMPHUSITHH, OCYIIECTBICHHBIX B paMKax
nestenpHocT  Ilentpa (CnpaBka Ne 02/424 MexayHapogHOTO HAy4YHO-
uccienoBarensckoro mneHrpa Mmam byxapu npu Kabunere Mwunuctpor ot 03
okTsi0pst 2024 ronma). B pesynpTaTe HOBU3HA M MPEIOKEHUS-PEKOMEHIAINN
WCITIOJIb30BAHBI MPHU BBHITIOJHEHUU 33]1a4, HAMEUEHHBIX TPAHTOBBIM IIPOEKTOM, TIPH
u3nanuu «10 daktoB o xu3nu A0y Anu 6H Cunby;

Ha OCHOBE YTOUHEHHBIX CTPYKTYPHBIX B3aUMOCBSI3€H U MPOSBICHUH B €IMHOM
uenom craauu tacaBBy®d (updoHn) Bo B3msigax Mon Cunsl B kateropuu JIr0O0Bb,
I7I€ OINHUCHIBAETCA COCTOSIHME JIIOOBHM BO BHYTPEHHEM CEpJlle JIOOSIIEro u
BO3JIO0JEHHOr0 (XakK), a TakKe B JOCTHXKEHMHM COBEPIICHCTBA, NMPUOOPETEHUU
3HaHWH, KOHIIEHTPUPYIOIINX MOpabHbIE KaueCTBa, TPAKTYEMOE KaK MyTeIIeCTBHE
c 3anaga (Mup MarepuanbHbll) Ha BocTok (MHUp yXOBHBIN), JOOpoaeTENbHAs U
HampaBJsiomas cyocraHius, oOecreuyuBaroiasi €IMHCTBO BCEro JKUBOTO U
HeKMBOro ¢ TBOPIIOM, HOBM3HA ObLIA MCIONB30BaHA B paboTe rpaHTta «Emimapuu
YMYMHWHCOHHM, MAJUIMM Ba TAPUXUU KAAPUATIAP YUFYHJIMIH acOCHIA MAbHABUM-
axJIOKU TapOWsUTalTHUHT Myammoiapu» Tiox HomepoM A1-XT-0-92997
(Kapakanmakckuit bunman HAyYHO-UCCIIEI0BATEIHLCKOTO MHCTUTYTa
nearoruieckux Hayk Y3oOekucrana, 2024 rom, 26.06, Ne 263). B pesynbraTe
HOBH3HA IUCCEPTALMOHHON paboThI ObllIa CTIOIB30BaHA MPH BBIMTOJIHEHUH 337249 U
METO/I0JIOTUYECKUX MPOOJIEM, a TaKKe B BBINOJIHEHUHM 3a7au 00pa30oBaTEIbHBIX
pedopm Mo BOCIIUTAHUIO COBPEMEHHON MOJIOAEKH.

AnpoGanusi Ppe3yJbTAaTOB MCCAeAOBaHUs. Pe3yiabTaThl HUCCIEIOBAHUS
oOcyxnamuch Ha 4 MEKIYHapOAHBIX M 2 pPecHnyOJIMKAaHCKUX HayYHBIX
KOH(pEpEHIIHSIX.
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Ony0/MKOBAaHHOCTH pe3yJbTATOB HCCJeI0BaHusl. Bcero 1o Teme
WCCTICIOBaHMS OMyOJWKOBaHO 22 HaAydHBIX paboT, B TOM uucie 15 crarei
PEKOMEHIOBAaHHBIX K ITyOJIMKAIMA OCHOBHBIX HAYYHBIX PE3yJIbTaTOB JUCCEPTAIIAN
BAK Pecny6nmuku Y36ekuctad (11 pecrrybnukaHckux u 4 3apyOeKHBIX )KypPHAJIOB).

Ctpykrypa u 00béM auccepramum. J(uccepranus cocTouT u3 «BBeaeHus»,
YEeTBIPEX IJ1aB, «3aKIIoueHus», «Cucka UCMOIb30BaHHOM JTUTEPATYPhI», KOTOPHIE
HalUIM CBOE€ OTpakeHre Ha 194 cTpanumax.

OCHOBHOE COIAEPKAHUE JUCCEPTATIHH

B BBeneHuu, UCXO/s U3 aKTYaTbHOCTH U HEOOXOJUMOCTH TEMBI JUCCEPTAIINH,
ONpeAeNsAloTCd LEeIu U 3aJadd, OOBEKT, MpeIMEeT U METOAbl pPadOTHI.
OOGO0CHOBBIBAETCS COOTBETCTBUE MPUOPUTETHHIM HAMPABICHUSM PA3BUTHUSI HAYKU U
TexHonoruii B PecnyOinke Y30ekucrtaH, CTENeHb M3yYEHHOCTH TEMbl, Hay4dHas
HOBH3HAa M IIPAKTUYECKHE pe3yJbTarTbl. Taxkke Ha OCHOBE JIOCTOBEPHOCTHU
ITOJYYEHHBIX PE3yJNbTATOB PACKPBIBACTCA KX TEOPETHUYECKAass M NPaKTHYECKas
3HAYUMOCTb.

[IepBas rnaBa aucceprauuy MoJ Ha3BaHueM “MeToH0/I0rH4ecKue OCHOBbI
¢dopmupoBanus cypuiickux B3riasaoB A0y Aiaum HMOH Cunbl” nocesiieHa
TEOPETUYECKUM HCTOYHUKAM  PEIUTHO3HO-PUIOCOPCKUX BO33PEHHA  BEIMKOIO
yueHoro AOy Amu N6H Cunbl. B uccnenoBanuu ydeHud LEHTPadIbHOA3UATCKOU
¢unocopun MOXKHO OTMETUTHh HCCIEIOBaHUS TakuX ydeHbIx U3 crtpaH CHI kak
M.C.AcumoB, H.bapatoB, M.H.boaraes, A.J.Jxaxun, FO.J.2Kymaboes,
M. QunopmoeB, A.K.3akyeB, A.X.Kocumxkonos, C.K.CatubexoBa, E.A.®poiosa,
M.M . Xaiipymnaes, Crenansinn, A.Caraznees, I'.b.I1laiimyxam6eToBa, A.lllapurmos.
B kauectBe mpumepa rHoceosioruu cpeaHeasuarckoil dunocopun X-XI BekoB
MOKHO MPUBECTH (HUITOCODHUIO TAKUX TeHUATBHBIX HcclieioBarene, kak Mon Cuna
u bepyHnu. Mbl He MOXeM OTpULIATh, YTO PriIocO(CKas IKOJIa COBETCKOIO epruoia
Jenana TIOMNBITKY NPEACTaBUTh JTHUX YYEHBIX, [0 MEPE BO3MOXKHOCTH,
MaTepuallCTaMU, a TAKXKE, MPU HEOOXOTUMOCTH, KPUTUKAMU PEJIUTUU.

M.H. Bontaes npusnaet, uto MOH CuHa 1 €ro mociie1oBaTeiu, o3HaBas MUp,
TBEPO NMPUAECP>KUBAIMCH THOCEOJOTMYECKOT0 MOAX0Aa B PEIIEHUH MTPOOIEM 3TOTO
Borpoca®. Takxke oH 0ObsAcHAeT, uto MOH CHUHAa yTBEpHKIOAET CYILECTBOBAHME
BO3MOXHOTO M AaKTUBHOIO pasyMa. Takum o0pa3oMm, TMEpBUYHOM CHUIIOU
VWHIVBUAYAJIBHOW JIyIIH SIBJISIETCS MOTEHIMAIBHOE CO3HAaHNE. AKTUBHOE CO3HAHUE,
C IPYyro¥ CTOPOHBI, €CTh INPHUHLHII, CYLIECTBYIOIINN U3 UHAUBUIYAJIbHON IYIIU.
Takoe akTUBHOE CO3HAHHE SBJSETCS OOIMM M YHUKAIBHBIM JIJIs1 Beex Jrozeit. 11oH
CuHa OTIeNnHUIT BO3MOXHBIN pa3syM OT AESTENBHOI0, MPEANIOI0KUI CYIIECTBOBAHUE
IIOCJIEAHETO BHE TEJA U yCTYIHII MECTO MUCTHUILIM3MY, BEpHEE, IIEPELIEI HA ITO3ULIUN
cypuiickoi Teopuu.

[IpoGnema TBOpeHHs, CYIIECTBOBAHUS, BEYHOCTH M TEPBOOBITHOCTH MHpa
oOcyxmaercs yueHbiM A. M. I'yamioHom u aHanu3upyeTcst B paboTax, B YaCTHOCTH,
B ero kHure «®dunocodus MIon CuHbl U ee BIUsSHHUE HA CpEAHEBEKOBYIO EBpormy».

° Bonraes M.H. Bonpochsl THOCEONOTHH 1 JIOTHKH B Tipon3BeaeHnax M6on-Cunsl u ero mxonsl. - Jymaun6e: Updomn,
1965.-C. 11.

45
https://buxdu.uz



[lepBas rmaBa, o3ariaBieHHass «OcHoBHbIe Te3uchl (unocopun MOH Cunb,
MOCBSIIEHA MeTapU3UKe MBICIIUTENSI, 0COOEHHO ero Teopuu TBopeHus. [1o cioBam
I'yamonal®, TBopeHue SBseTCs BaXHBIM BOIPOCOM KaK /IS MyCyJIbMaH, TaK U JUIs
XPUCTUAH, B TO BPEMsI KaK I'pPEYECKOE SI3bIYECTBO HE PACCMATPUBAIIO 3TOT BOIPOC
noapo6no. ITostomy, oueBugno, B Meradusukell, Apucrorens me obcyxmaercs
IIPOUCXO0KJIEHUE CYILETO.

Ucxons u3 paccyxnenuii ['yaimiona, B Teopuu corBopenusi Beenennoit M16H
CuHbl IpocnexXuBaeTcs BIUsHuE cyduiickux uneid. Heobxoanmoe cymiecTBoBaHue
€CTh MPEOMET CO3HAHWSA, MBIIUIEHUS W MBICIUTEIBRHOIO Mpouecca. YenoBek
MIPEKPACHO MOHUMAET CBOK CYIIHOCTh M COBEpLIEHCTBO. OH NOHUMAaET Kak
NEPBONPUUNHY, CUIIY U TBOPIA, KOTOPBIA MOKET MPOU3BOJUTH BCE CIEACTBUS O€3
U3bSIHOB, HE MOXKET OBITh OTPaHMYEHO BPEMEHEM M CBOMM HayajioM. CorjacHo
['yamony, y Mon CuHbl B €ro T€OpUH TBOPECHHS JTOMUHUPYIOT CydUNCKHE UIEH
TBOpeHUsI Mupa. TBOpEI] 3HACT, K YEMY IPUHYKAAET €ro CynHOCTh. OH 3HaeT ceds
KaK 4UCTOE CO3HaHUue. ['yallloH yTBEp)KIaeT, YTO TBOPEHHUE BBITEKAET U3 HETO KaK
pe3ynbrar. Ho cHavalla Kak MHTEJJIEKTYaJbHbIA MOTOK TPEX TUMOB. DTOT MOTOK
CleAyeT 3a €ero Cco3HaHueM, u00 HeoOXoauMoe OBITHE €CTh CO3HAaHHE,
oOcyxnaromiee co3gaHHoe. Torga OHO AaeT HPsIMOE CYIIECTBOBAHUE TOJIBKO
YUCTOMY CO3HAaHMIO; HAKOHEI, T€, KOTOpbIE BO3HUKAIOT W3 HETrO0, SBISIOTCSA
COBEPIICHCTBOM (KOMUJLIUK).

Ocman IllanuH mocesmaer mpobdieMaM TBOPEHHS, BEYHOCTH W BEYHOCTH
mupo3aanusi, coBectu bora B dunocopun M6H CuHBI, OTACIBHYIO TJIaBy CBOETO
TpyZAa, a MMEHHO MATYIO TJIaBy MOJ Ha3BaHueM « TBopeHue». JTa riaBa noCBAIICHA,
B OCHOBHOM, OOKE€CTBEHHBIM TpoOsemaM H mnpobiieMe smaHatsin. B moapazumene
ATOM TJIaBhl, 03arjaBjIeHHOM Kak «bor», YcMaH uMmeeT neao ¢ BeYHOCThi0 bora n
BCENIEHHO. bor, KOTOPBI CTAHOBUTCS YUCTON OHTOJIOTHYECKON HEOOXOMMOCTHIO,
BoBJIeueH B MeTadu3uky MoH CuHbl B pa3BUTHE MOPsIKa 100pa.

[To muennto nuccepranta MOH CuHa npociaBuics B UcaaMcKon ¢unocopun
CBOECH OpPUTMHAJIIBHOM Teopued MNoxXoTH W mnaryOHocTH. OH JOKYMEHTAJIbHO U
JI0Ka3aTeIbHO 000CHOBAJ CYIIECTBOBAHUE, BEYHOCTh M 3aBUCUMOCTb BOXK/IEJICHUS
OT Tena, a Takxke apyrue Bonpockl. Knuru, Hanucanusie MI6H CuHOM, 0XBaThIBAIN
Bce 00JlacTU HAyKW U MpocBenieHus. KolnuecTBO KHUT YUYEHOI'O MPEBBIIIACT JABE
cotHu. [loaToMy uctopuku nzyuyaroT KHuru MoH CuHbl, pa3aenss uX Ha pa3nyHbIe
HayKH.

-Knueu no gunocogpuu: “Am-mmda” - opurnHagbHas pyKOMUChH COCTOUT W3
BOCEMHA/IIIaTH 4acTel. YueHbI mucai ee gonroe Bpems. “AH-Haxaor” — 3710
KpaTKuil BapuaHT paHee YHNOMAHYTOW KHHUTU. «Aja-Mmoporyn Wcenoxusy».
XHUKMATYJI apy3». « YUYHYJ XUKMATH.

-Knueu no noeuke:. «An-Myxa3 an-Kabup ¢un mantuky», «An-ABcar (ui
MaHTHKY, «Ac-Carup ¢pus1 MaHTUKY, J[JIMHHAS Kacklla O JIOTHKE.

-Kuueu no meouyume: «An-KonyH ¢ur-tuob», «An-Ypxysa ¢Gur-THO» U

JpyTHe.

1006 atom. Goichon A.-M. La philosophie d'Avicenne et son influence en Europe Médiévale. P. 33.
11 ykas3. Cou.. P. 33.
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- Knueu no cygusmy: «Xuxkmatyn mabT», «Pucona», «Canman u Abcany,
«Xait n6u Mak3amy», «ai Nmapar Ba-T-Tanbexat», «Pucona du-n-umk», «Puconat
aT Taiip», «MebppoxkHoMay, «Mypmua-yiap-kudas» «An-XukMaryn Mampukus.

Taxke ecTb HECKOJBKO 3aMedaTeNbHBIX KachlJl O 3yXJie U cy(dusme.

Craryc COBEpIIEHHOTO YeloBeKa B Cy(u3Me, HIMPOKO PACHpPOCTPAHEHHOM B
Cpenneil A3um B paHHECPEIHEBEKOBBIM IE€PHONA, BO3IEP)KAHUE OT IIOXOTH,
TEPIUMOCTb, PETUTHO3HAsI MYIPOCTb, €CTECTBEHHO-HAYYHbIE UJIECU, BBIIBUHYTHIE B
uccnenoBaHusax Mycel anb-Xopeamu 1 AxMaza ans-depranu, ecTecTBEHHO-HayYHbIe
u  Qunocopckue B3Il Dapabu, bepynu u MO Cunbl ObUIM HOBBIMH
HalpaBJICHUSIMU B HayKe MYCYyJIbMaHCKOro BocToka, Kpome TOro, OHM OKa3allu
KU3HEHHO Ba)XXKHOE BIMSHUE Ha pa3BUTHE MHUPOBOM €CTECTBEHHO-HAYYHOU W
bunocodckoit MpICTH.

Ceronnst u3ydeHue 0Ooratoro (GuioCopCKOro, PEeIUruo3HOT0 W HAYYHOTO
Haclieusd BOCTOYHBIX (PUI0CO(POB MPUOOPETAET BCE OOJIBIIYIO aKTyaJlbHOCTh, B
CBA3M C 4YE€M IPOBOJUTCA Psii MpakTUUYeckux pador. duiocodckoe uzyueHue
B3IJIJIOB KPYIHBIX JesATeNel BOCTOYHOM (puiaocoduu, B YACTHOCTH HCIAMCKON
¢unocopun, U aHanM3 ee creuu(PUUecKUX acleKTOB MPUBOAAT K TIIIyOOKOMY
MMOHUMAHUIO Pa3BUTUS  HAy4YHO—(UIOCO(PCKOM, 0OIIECTBEHHO—HPABCTBEHHOU
MBICJIH TOTO BPEMEHH, €€ CYIIECTBEHHBIX OCOOEHHOCTEN U MPUOPUTETOB, & TAKKE
3aKOHOMEPHOCTEN pa3BUTHA, & BMECTE C TE€M, U K MPABUIBHOMY BOCHPUSITHIO
CYIIHOCTH Pa3IN4HbIX GUIT0CODCKUX, PETUTUO3HBIX U TACaBBY(PCKUX TEUCHHM. ITO
MIOMOTAET JIeNIaTh TEOPETUUECKHUE U MPAKTUUECKHUE BBIBOAbI TPU U3YUYEHUHU BIUSIHUS
y4eHU# Ha pa3BUTHE PUIOCOPCKON MBICIU B MOCIEAYIOUINE BEKa U B HACTOSILEE
BpEMSI.

I[lo MHEHMI0O JUCCEpPTaHTa HEKOTOPbIE HCCIEN0BATEIN-OPUEHTAIUCTEI
MBITAIOTCS. B CBOMX U3BICKAHUSIX HE TOJIBKO MPUHU3UTH 3HAYUMOCTh (hU10co(CKoit
IIKOJIbl BOCTOYHOTO MEpUMNATETU3Ma, OLECHHMBAs €€ MPEICTaBUTENEH JIHIIb Kak
OPSIMBIX BOCHPHEMHHUKOB apHUCTOTEJIEBCKOIO YYEHUs, HO U yMaJuThb €€ pOjb B
YCBOCHUMU  AHTUYHOI'O  HACIEIUsl  €BpPOINEUCKOM  AYXOBHOM  KYJBTYpOWU
CpenneBekoBbs U 311oxu Bo3poxnenus. Becbma kateropuyeH, HO, Ha HaIll B3TJISA,
JOCTAaTOYHO CHPaBEAJIUB M OOBEKTHUBEH B CBOEH OLIEHKE POJIM W 3HAYMMOCTHU
nepunaretTndeckux ¢uiaocodor — @apadu, NoH Cunbl 1 ABeppoica — B pa3BUTUU
U pacrpOCTPaHEHUH aHTUYHOU (pritocopuu Ha CpeJHEBEKOBOM 3amnajie, U3BECTHBIM
uccnenoBarens punocoduu ucropuu Hayku XX Beka Asnekcanap Koiipe. «MimenHo
apaObl, OTMEYAET OH, ABWJIMCh YUUTEJIIMHU U BOCHUTATENIIMU JaTUHCKOTO 3anana. 5
HE CIIy4YallHO MOJYEPKHYJI ATH CJIOBA — YUUTENIMU U BOCIIMTATEISIMU, & HE MTPOCTO,
KaK 3TO 3a4acTyl0 CUUTAETCS, MOCPEAHUKAMU MEXAY TPEYECKMM U JIATUHCKUM
MUPOM... . Eciii mepBbie nepeBoabl rpedeckux PuinocoCKUX U HAyYHbIX TPYAO0B Ha
JATUHCKHUM S3bIK OBLTM OCYIIECTBJICHBI HE HEMOCPEICTBEHHO C IPEYECKOro, a ¢ UX
apaOCKuX BepCUi, TO 3TO MPOU3OIILJIO HE TOJIBKO MOTOMY, UTO Ha 3amaje He ObLIOo
0oJIbIIIE YK€ — WK €llle — JIIOJIeH, 3HAIOIUX APEBHETPEYECKU SI3bIK, HO U CIlIE,
OTOMY, YTO HE OBbLJIO HUKOTO, CIIOCOOHOTO MOHSATH TAaKWe TPYAHbIE KHHUTHU, KaK
«Duzuka» nmm «Meraduzuka» Apucrorens win «Anpmerect» [ITonemes, Tak 4To
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6e3 nmomoiu Papabu, ABUIIEHHBI WM ABEppodca JIATUHSHE HUKOLAA K TaKOMY
(ayTEHTHYHOMY) TIOHMMAHHIO ¥ HE MPUILIA Ob». 2

N3 »Tux paccyxaeHuil co Bcell onpeaes€HHOCThIO BEITEKAET BBIBOJ, 4yTO MOH
CuHa OBUT HE TOJBKO KOMMEHTAaTOPOM apHCTOTEIEBCKOIO YYEHHs, HO M €ro
KPUTUKOM K ONMNOHEHTOM. OCOOEHHO NPOTUB TE€X, KTO a0COIIOTHU3UPOBAN WIIU
UCKa)kaJl HCTUHHOE COJIEp>KaHue yueHus rpeueckoro punocoda. OqHOBpEMEHHO OH
ObLI M 3alIUTHUKOM, MOMNYJIAPU3aTOPOM M BEPHBIM IOYUTATENIEM TI'PEYECKOrO
YYEHOIO0 M MPOAOJDKATENIEM JYYIIMX TpaJulUuid BOCTOYHOTO M 3aMaJHOIO
nepunaTeTu3Ma.

Brops riaBa nuccepranuu o3ariaBieHa Kak «['HoceoJiornyecKkasi CylfHOCTh
cyuiickux Bo33peHuii MpicauTess». OcHoBol cypuiickux Bo3peHuit oH CuHsl
ABJIIETCS] €r0 YYEHHE O TBOPLIE, KOTOPBIE €CTh HE UTO MHOE, KAK €r0 KauyeCTBEHHAas
OIPEIEIEHHOCTh, 0€3 KOTOPOI MBI HE MOXKEM I'OBOPHUTH 0 00Te Kak 00 abCOIOTHOM
OBITUH.

bora 1161 Cuna Ha3bIBaeT HEOOXOIUMO CYIIUM (BOXKUO-YJI-BYKY/l) U OJTHOU U3
IJIAaBHBIX €r0 XapaKTepUCTHK siBsieTcs ero Bosst. Y M6H CuHbI HE CTONb YK PEIKO
BCTPEYAIOTCSl YKA3aHUS HA TE€ BO3BBILICHHBIE KayecTBa TBOPLA, KOTOPBIMU OH
orpeaenseT Heo0X0UMO CyIIee, UMEIOT OTHOILIEHUE U K caMOMYy 4esloBeKy. To ecTh
Mexay 6orom u uenoekoM Mon Cuna npoBoaut ananoruto. [Ipudyem xoa MbIciu
N6H CuHbI HET KaK OT YeJoBeKa K 00Ty, Tak U 00paTHO, OT O0ra K 4eJIOBEKY.

JlornyeckuM NPOAOHDKEHHMEM 3TOTO BOMNPOCA CTaja HAEs BEYHOCTH MHPA,
BbIBUHYTast UOH CunHoil. bor — kak neficTByromas npuurMHa - BE4eH, a MUP — Kak
HEOOXOJUMBIA TMPOAYKT €ro JAEATEeIbHOCTH — HMMEET CBOWCTBO BEYHOCTH, MOO
OPUYUHHAS CBS3b NPEAMETOB U COOBITHHM €CThb MX B3aMMOOOYCIIOBJIEHHOCTh U
COCYILIECTBOBAaHUE BO BPEMEHH. XOTSI MHUD SIBISETCS TBOPEHHEM O0>KECTBEHHOM
CYLIHOCTH, OH HE€ BO3HMK W3 MycToThl. [0 coTBOpeHus, mo O0XKeCTBEHHOU
MyApPOCTH, CYIIECTBYE€T BE€YHAas MaTepus, KOTopas SBISETCS OCHOBOM
NOTEHUUAIBHOIO CYIIECTBOBAHUS, 3BOJIIOLMOHUPYIOLIETO OT TOrO, YTO OBbLIO, K
TOMY, 4TO ecTh ceiiyac. CienoBaTenbHO, MUP UMEET BO3MOXKHOCTb ObITh B (hopme
MaTepuaIbHON CyOCTaHLIMU JJO CBOETO BO3SHUKHOBEHHS U HE BOSHUKAET U3 HEOBITHUS.
Ho mup BeueH, kak 1 abcotoTHOEe Havano — TBopell.

[Io MHeHHIO JAHMcCCepTaHTa MATEHLIHOHAIBHO OOBSICHAS MPOUCXOKICHUE
BCEJIEHHON M cleAys JOTUYECKOM MOCIE0BATENIbHOCTH B CBOMX PACCYKIICHUSX,
N6H CrHa cTaBUT NTOJI COMHEHUE PEIIMTHO3HOE YUYEHHE O TOM, YTO MHUP OBbLI CO3/1aH
u3 Hu4ero. «Eciau 661 MOKHO OBLIIO CO3/1aTh U3 HUYET0, — TOBOPUII OH, — TO bor, kak
JEeUCTBYIOIAs TPUYMHA BCEJICHHOW, HE ObUT OBl JEHCTBYIOIICH NPUUYUHOU MO
TBOPEHUS, U CBOMCTBO OBITh ACHCTBYIOUIEH MPUUYMHON HE ObLIO Obl HEOOXOAUMbBIM
cBoiicTBOM bora, He 00s3aTelbHO BO3HUK OBl M3 HETO M MPOTHUBOPEUMI OBl
a0COJIFOTHOM HEOOXOMMOCTH BceX aTpuOyToB bora; kpoMe TOro, OH J0JIKEH ObLIT
OBITh U3MEHYMBBIM, a ITO HE COTIIACYETCS C €r0 COBEPLICHCTBOM.

12 Koiipe A. ApucToTennsM M IUIATOHH3M B CpeHeBekoBoil ¢umocoduu. - Llut. mo: CpenHesexosas apaOckas
¢unocodus. IIpobiemst u pemenust. - M.: Bocrounas murepatypa, 1998. - C. 21-22.
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Teopus smanauuu Mon Cunbl B 0oJiee MIMPOKOM BHUJE BKIIIOYAET B ceOsl HE
TOJIBKO MTPOOJIEMBI JCTCPMUHN3MA F TIPUHITUIIA BEYHOCTH MHUPA, HO U TAKWE BAYKHBIC
¢unocodckue BONpOChl, KaKk €IUHCTBO, B3aUMOOOYCIOBIEHHOCTh U LIETOCTHOCTD
IYXOBHOTO U MAaTEPUAIBHOTO MHpa, OOBEKTUBHOCTb U 3aKOHBI Pa3BUTHUS
IPUPOJHBIX  SBJIICHWM, YTO  SBJISAETCA  TEOPETUYECKOW  OCHOBOM  €ro
€CTeCTBEHHOHAy4HbIX wuccienoBanuil. I[lo wmuenuro WMOH Cunbl, bor He
MPOTUBOCTOUT MPUPOJE KaK €€ TBOpeEl, a 00pazyeT ¢ Hel Hepa3phIBHOE IEJOE,
TOXXJIECTBEHHOE MPUPOJE U 00JIajarollee BHYTPEHHEH COBMECTUMOCTBIO.
[IpuHuMas MpaBUIIO CTOPOHHUKOB APHUCTOTENS O TOM, YTO NIPUYMHA U CIEICTBUE
BCEIr/Ia CYIIECTBYIOT psaoM, (uiocod NPUXOIUT K CHEAYIOEMY BBIBOIY:
«ITockonbky bor ecth npuyrHa BCEOOIHOCTH U 3aKOHOMEPHOCTH IPUPO/bI, TO HU
MaTepUabHBIi MUP HE MOKET CyIIECTBOBATh 0e3 bora»™s,

Teopuss smananuu MOH CuHbl (pakTUYecKH YKa3bIBae€T [Ba HaIlpaBIEHUS
pa3BUTHA: OOHO BHHU3, APYroe BBepX. B HHCXOASIIEM HANpaBICHUM OHA
3aKaHYMBAECTCS MPEUCIOAHENW, @ B BOCXOASAIICH JUHUM — YeJI0BEKOM. [IoCKOIBKY
[Ipopok mpu3HaH caMbIM COBEPILEHHBIM U3 JIIOJIEH, BOCXOASINAs JTUHUS dYMaHats1u
3aKaHYMBaeTcs Ha HeM. J[BmwkeHue cdep O0OBICHSETCS HEMpeKpaniarouuMcs
CTpEMJICHHEM HEOECHBIX AYXOB K X UCTOYHHKY — COOTBETCTBYIOUIEMY CO3HAHHUIO.
Yenoseueckas Aynia TAKKe CTPEMUTCS K AKTUBHOMY CO3HAHUIO U B KOHEYHOM UTOIE
Kk boxectBeHHOMy AOcomoTy, oOnagarouieMy aOCOJIOTHBIM CYIIECTBOBAaHUEM
(ab-BY Kyl allb-MYTJIaK) U YUCTOM OIarocThio (anb-Xaip anb-mMax3),

B rteopum omanamum UMO6H CuHa npuaepKuBaics HE  TOJBKO
HEOIUIATOHUYECKUX B3MVISA0B, HO W HOBEUIIMX aJalTUPOBAHHBIX 3aKOHOB
cyduiickoro ydyenusi. Hampumep, ompaBapiBas CTpeMJICHUE YEIOBEYECKOU TyIIN
coeMHUThCs ¢ boroM, oH cchulaeTcs Ha ogHO W3 mosokeHut Kopana: «Ammax
CO3/1aeT JIt0JIeH, 3aTeM YOUBAET UX, a 3aTeM Bce OHM (JIt0JIM) BO3BPAIIAIOTCS B €T0
nono» . Kpome Toro, Mon CuHa ONMCHIBAaET IyXOBHOE BOCXoxkaeHMe IIpopoka
Myxammana c.a.c. k [lepBoTBopiy B CBOMX HpOoU3BEACHUSIX «MebpoKHOMa» WIIH
«Mypmma-ynb-kudas» («Bo3HeceHue») U MPUBOAUT AJUIETOPUUYECKUE HA3BAHMS
KOCMHUYECKHX CyOCTaHLIMHI B acTpoJIorTndeckoM u3mepenun. KoneuHo, B 3ToM 1uiane
OH HCHOJIb3YyET SAPKUE 3MOLMOHAIBHBIE KPACKA M CHMBOJIMYECKHE CPABHEHUSI.
Hamnpumep, kocMudeckre pasyMbl H300pakatoTcsl B BUJE apXaHTeIoB, a HEOECHbIE
IyXyu — B BUE OObIUHBIX aHresnoB. Ha mepBom stame Bocxoxnaenus IIpopoka k
AOGcomoTy BMecTe ¢ ApxaHreinoMm ['aBpuuiiom, NpPeICTaBISAIONIMM aKTUBHOE
co3HaHue, a Takxke CpsaToil Jlyx, HEOOXOaUMO 3aBOEBaTh 3€MJIIO, MHA4Y€ TOBOPS,
130aBUTHCS OT SMOLMOHAIBHBIX, IPUPOJHBIX CHII U MOpokoB. [ToMmuMo apxaHrena
[aBpunia, nereHaapHblii KOoHb bBypak (OJMUETBOPSIONIMN aKTUBHOE CO3HAHUE)
conpoBokaaet [Ipopoka B €ro KOCMHYECKOM Ty TEHIECTBHH.

Jlyna Obuta niepBoii HeOecHOM cdepoit Ha myTn Benukoro bnara, 1o kotopoit
JIOLLIM BCTynuBIIME Ha MyTh. CorinacHo HeOECHOW KOCMHUYECKOW HepapXuu,

13 Yaxopmax maxona. - Texpon, 1340x. - C.143-144.

14 Cm.C.H.Kosum. Muctunusm M6u Cunsl. ATopedepat «auccepramumy». - C.29.

15 M6n-Cuno. Jlap xakukat Ba KailpuATH CHJICHIAM MaBYyJOT Ba Tacalcyiu ac6o0y myca66abor. AGyamu uOHH
Cuno. Ocopu myHTaxa0. U. 2. - Iyman6e: Updon, 1983.- C. 193.
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BTOPBIM MPUOEKHUIIEM MyTEIIECTBEHHUKOB Obl1a chepa Mepkypus (Atopyn). Oqna
3a apyroit cheprr Benepst, Conaima, Mapca, FOnmutepa, CatypHa ObLIH TOKOPEHBI 1
JIOCTHTIIN BBICIICH 00KECTBEHHOM Chephl, TAe HaXOAUTCSI N3HAYATLHOE COCTOSTHHE
CO3HAHUS.

Bomnpockl, noctaBiaeHHbIE B Hayaje TpaKTaTa, HAMpPaBJICHbl HA OCMBICICHUE
OO0IIIeUeI0BEYECKUX MPOOJIeM TBOPEHHS, CYIIECTBOBAHUSA, CYIIHOCTH U OBITHS.
Hrak, Ha Bompoc «KakoBa mpuumHa co3ganus cymectB?» MOH CuHa oTBevaer:
«3JT0 TposiBieHUE H3HaudalbHOW VCTUHBI». /IS MOATBEPXKAECHUS 3TOTO TE3Uca
YYCHBIA CCBUIACTCS HA OJWH U3 XaJWCOB Mpopoka Myxammenma: «S ObuI
CIPSITAHHBIM COKPOBUIIIEM U TIOBEJIET UM y3HATh MeHs. [ToToM s co3manm ux, 4To0bI
OHHM OBLIM M3BECTHEI JIFOIAM» 0,

YTo ecTh Haualo BCEX Hayvall, WM, IPYTUMHU CJIOBaMH, «4TO coTBopui bor B
nepByto ouepenb?», MOH CuHa OTBeuYaeT: «aKTUBHOE CO3HAHHE, KOTOPOE Kak
3epKaJio no3HaeT ce6s u cBoero cosgarens» 1. Cornacno M6n Cune, 11€1b TBOPEHHS
€CTh CO3HAHUE, Pa3 OHO MPOSIBJIEHO, TO LEIb TBOPEHUS CO3HAHUS €CTh MPOSIBICHUE
n3HauansHOM Uctunel. [loaToMy HeM30exKHBIM TpeOOBaHUEM MYAPOCTH (CO3HAHNSA)
ABJISIETCA CO3/IaHUE CYIIECTBA, KOTOPOE AOJIKHO MO3HATh €ro U ero CymHOCTh!
CymiecTBo, CO3aHHOE CO3HAHMEM, Ha3bIBaeTCs MaccoBou aymoi. OHa obnagaet
JIBYMSI YHUKAJIbHBIMHU CHJIAMU — CHJION CTPACTU U CHIION BooOpakeHus. [lockonbKy
MPOSIBJICHHUEM CO3HAHUS SBJISIETCS AyIa, CIe0BAaTEIbHO, HEOOXOAMMO CO3/aTh
CYIIECTBO, MPOSBIIAIOIIEe CBOIO CyITHOCTh. Utak, mo M6 CuHe, U3 peaKImoHHON
IPUPOABI JYIIM BBHITEKAET MaccoBasi MpUpoja W maccoBas cyOctaHius. Cama
MPUPOJIA, 3aHUMAsI TPETHIO CTYNIEHb KOCMUYECKOW UepapXUH, COCTOUT U3 TPEX CHUJL:
1) nBYOKYIIEH CUITBI, 2) HATTPABJISIFOIIEH CHIIBI M 3) CUITBI, CTPEMSIIIICHCS K IEHCTBHUIO.
Uto xacaercs cyOctaniuu (yHCyp), TO OHA 3aHMMAeT YETBEPTYIO CTYIICHb
HepapXmIecKor JecTHUIBL. JIJIsT TOro 4ro0bl MO3HATH CYIIHOCTh NMpUpoabl, NOH
CuHa 3a/1aeT CBOEMY YMTATEIIO Cieayomui Bonpoc: «KakoB ObLI epBbIi JIEMEHT
MPUPOBI U KAaKOBHI ObLTH ero cieAcTBusi?». Cornacuo 1M6n Cune, cHauana B Mupe
OblJla «TOYKa». 3aTeM W3 TOYKH BO3HHUKIA «JIMHA» WIH, IPYTHUMU CJIOBAMH,
(IMHUS»; W3 Yero BO3HHUKIA <«IHUpOTay. JlnmmHa u mmpuHa 0O0pa30BBHIBAIN
«IIIOCKOCThY. «I'yOMHa» NosiIBUJIACh B pe3yJibTaTe MPUPOJHOIO BO3JCHCTBUSA Ha
paBHuHY. [{nuHa, mmMpuHa W TIyOMHA BMeECT€ OOpa3yloT «Tejao». XOTS 3TU
AJIEMEHTHl 00pa3yroTCs MOJI BIUSHUEM €CTECTBEHHBIX ABMXKYIIMX Ccwil, 1jsi MOH
CuHbl UX ONpEACNSAIONIUM HavyaJioM SIBJIsieTCs aymia. TakuM o0pa3om, IpUpoja,
Onaronaps ayiie, IBUTraia U COBepUIEHCTBOBaNA cyiiecTB: o MOH CuHe, BbICIINM
COBEPILEHCTBOM CYIIECTB SIBISIETCS «Kpyrosasi (hopmay, mpuU3HaHHAs «BCEOOIIeH
Gopmoii» (ymmynamkoi).t

Kak ykazanHo B mgucceprauuu, MO6H CuHa cyuTang, 4TO BO3HUKHOBEHHE
BO3MOXHOTO OBITUS W3 HEOOXOIUMOIo ObITHS OOYCIOBIEHO HE TOJBKO
co3uaTesnbHON cuiioil bora, HO U cieCcTBUEM HEOOXOIUMO CYLIEro (BOXKHUO yii-
ByXkyn). B wacTHocTH, Marepusi, KOTOopas CylIeCTBYeT B (OpMe BO3MOKHOCTHU

16 PI6n Cuna. TpaxraT o ntunax. M6 Cuna. M36pannoe. - M.: Kaura. 1980. - C.180.
17 Vkas. Cou.- C.180.
18 Cm. M6u Cuno. Mypuma-yn-kudos. Ocopu mynraxa6. Y. 2. - lyman6e, 1983.- C. 155.
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BMecTe ¢ borom, Takxke craHoBuTCS Heobxoaumo cyiei. [To muenunro Mon Cunsbl,
BO3HMKHOBEHHE BO3MOKHOTO OBITHS U3 HEOOXOIUMOIO CYHIEro (BOKHUO yII-BYKYH)
00yCIIOBJIEHO HE TOJIbKO TBOPUECKOM cUioil bora, HO U ClieICTBUEM 3aKOHA OBITHS,
HeoOxoaumocTu. B  dWacTHOCcTHM, Martepusi, KOTOpas CYIIECTBYeT B ¢opMme
BO3MOXKHOCTH C HEOOXOIMMO CymmM (C TBOPIIOM), TaKXe CTAaHOBUTCS
HE0OXoauMon peanbHOCThIO. OH cuMTaer, 4yTo bor BeueH, mMo3TOMy Marepus,
KOTOpasi SIBJIIETCSl €r0 CJICJICTBUEM, TakKe BeuHa. MaTepuaiabHas OCHOBA Bellel
HUKOTJIa He Tepsaercs. CnenoBaTesbHO, KIIOYEBBIM CBOWCTBOM CyOCTaHIIUU
(>xkaBXap) ABISETCS TO, YTO OHA AOCOJIOTHA U SBIIACTCS CAMOIIPUIHHOM.

IIo MHeHuro Mbiciurens «CBATOM [[yX» MMeEET CUMBOJIMYECKOE 3HAYCHUE;
npeacKa3aHue — ¢ JIMHUEH; 3a/1a4a IpopoKa — C paBHUHOM; MpeIoKeHue (TO eCTh
BOJIEU3BSABIICHUS IPOPOKA) — C cyOCcTaHLMeEN (pKaBXap); YeIOBEYECKOe OOILIECTBO
(Munar) — teno. CrnenoBaTenbHO, Hauajlo BCEX BEIEH €CTh TOUKA, a HaYalo BCEX
BEILEl eCTh «CBATON MyX», — 3aKkmouaeT Mo Cunal®. BracTs TOUKH NpHHAMLIEKAT
BCEM CYLIECTBaM, YTO O3HaudaeT npuopurer Cesaroro [lyxa Hajg BceM CO3HAHHUEM.
Ucnons3oBanre M6H CuHON acTpOIOTUUECKUX W MATEMAaTHUYECKUX CHUMBOJIOB B
MHTEpHpeTatsii  IPOUCXOXKIEHUS BCEJIEHHOM M 4YeJOBEKa W €ro COLMaJIbHON
rpajallid CBUJETEIbCTBYET O €ro IPUBEPKEHHOCTH €CTECTBEHHOHAYYHOMY
O0OBACHEHHIO HM3y4daeMblx oOnacteil. Ha OCHOBaHMM BBIIIEU3IOKEHHOTO MOKHO
3aMEeTUTh, 4TO cyduiickoe ydyeHue HMOH CHHBI OTpaka€T MHTEUIEKTYAJIbHYIO
CYIIHOCTb.

Cywuiickas npupoja MoHATUSA IyliH (3k0H) BO B3rsagax Mon Cunb» B Tpyae
Non Cunbl «Mypuma-yn xudos» wumu  «MebpoxHomay («Bo3Hecenuey),
MIPOUCXOKJICHUE YEJIOBEKA OIKCHIBAETCA C MOMEHTa COTBOpeHus ero borom no
ropopsuiel (pasyMHOM) IyIIM U aHaJU30M Ipouecca B Cy(QUHCKOM KOHTEKCTE 10
JOCTHKEHHUS BBICILIEH TOYKH 3BOJIIOLIMOHHOTO Pa3BUTHS B CBOEM pazyme. biaromaps
ATUM JIBYM CyOCTaHIMSAM YEJIOBEK 3aHMMAET BEIyIlIee MECTO B MaTEPHUAIbBHOM MUPE
M Yepe3 HHUX CTAaHOBUTCA OJaropoAHbIM  CymiecTBOM. YTo  Kacaercs
TPAHCIEHACHTHOIO MHpA, TO 3/I€Ch BBICHLIUMHU CYIIHOCTSIMH B KOCMHYECKOW
uepapxuu npusHatorcs «IlepBoOsiTHOoe Co3Hanue» («llepBeiM Pazymom») wu
«Cesroir lyx» («Pyxyn kync»).OTHOLIEHMS MEXIYy HUMHU TaKuE K€, Kak
OTHOLIEHUSI MEXAY CEpALEM M pazyMoM uenoBeka. CBsaToil JlyX H3Ha4aJIbHO
HaxXOJIUTCA HWXKE YPOBHS CO3HaHUSA M moguuHsercss emy.llepBblil BIacTByeT HaJ
BCEMHU YMaMU; BTOPOI cunuTaeTcsi 0J1aropoHbIM CPEIH BCEX AyXOB (QHTEJIOB).

[To muenuto aucceptanta, yuenue M6H CuHbI 0 BEYHOCTH JYXOBHOTO MUpa U
CIUSTHUM YeJIoBeKa ¢ 00eCTBEHHBIM AOcomoToM (¢ano ¢punnax), KOTOPHIA HE
O3HAYaeT MOTEPIO0 CBOCU CYIIHOCTHOW OCHOBBI M TOTPYKEHHE B HEOBITHE, HO
oOpeTeHrne CBOEro HCTUHHOIO CYIIECTBOBAaHHUS, CTAaHOBJIEHHE YEJIOBEKOM C
BBICOKOM YpOBHE caMoco3HaHus. B anneropuueckux tpakrarax oH CrHbl 4enoBek
MIPOSIBJISIETCS. B KAUECTBE BECTHHUKA JABYX MHPOB: C OJJHON CTOPOHBI, KaK MPOJYKT
ABOJIFOLIMOHHOTO Pa3BUTHSI MPHUPOABI - OH SIBJIAETCS HOCUTEJIIEM MaTEPHAIBHOIO
MHUpa, a C APYTroil CTOPOHBI, KaK MPOAYKT OOKECTBEHHOM 5MaHatsi - O3HayaeT

19 Cm. 6u Cuno. Mypumua-yn-kudos. Ocopu mynraxa6. U. 2. - lyman6e, 1983.- C. 155.
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KocMHu4eckoe Hauano. B cBoem cyduiickom «Tpakrare o ntumax» MOH Cuna
CpPaBHHUBAET YEJOBEYECKYIO IYyIIy C PANCKUMH TMTUIIAMH, KOTOPBIC JOJIKHBI
COBEPILIHUTH JAOJTO€ MyTEIIECTBUE 110 OECKpailHUM npocTopaM 3emin, BeenenHol n
[InaneTsl K OGnaskeHHOMY HApcTBY 2°. DTOT IyTh HAMNSTHO OIMCHIBA JTAIbI
JIyXOBHOT'O Mpoliecca, BEAYILETro YelloBeka K MO3HaHUI0 VICTHHBI, K MOHUMAaHUIO
CBOETO MPEIHA3HAYEHUS, K TO3HAHUIO CYITHOCTH UP(POH B €ro M3HAYaJILHOM BUJIC.

Ocobennocts rHOceouTHH M10H CHHBI 3aKTI09aeTCs B TOM UTO: «BakHEHITNM
MPUHITUTIOM TIepUNaTeTHIECKON hrstocoduu ABiIsieTcs yueHne 00 N3HAYaTbHOCTH U
BEUHOCTH MHPA, KOTOPOE B CBETE €ro TEOPUH 3SMAHAIMM MOXET MOKa3aThCs
napagokcanbHeM» 2. Hecmotpst Ha mpusHanune MO6n Cunolt coBeunoctu bora u
MHUpa, ero (puIocoPpuIo Henb3s XapaKTepU30BaTh Kak AyanucTudyeckyro. OHa B
CBOCH OCHOBE, B CBOEM HCXOJHOM IIPUHIIMIE SIBISETCS HUppalMOHAIBLHON
¢unocodueii. Bce noBonbl, ToKa3aTenbcTBa U JOruka paccyxjaeHuid MMon Cunsl
HaIlpaBJIeHbl HA 00OCHOBAaHUE TE3MCA, COTJITACHO KOTOPOMY CIEACTBUE 3aBUCHUT OT
MPUYUHBI HE TOJBKO B MOMEHT BO3ZHHMKHOBEHUS, a B T€UCHUE BCEero ObITUs. Takas
e CBA3b CYIIECTBYET U MEXTY HEOOXOIUMOCYIIIUM U BO3MOKHOCYIIIHUM.

Mup ¢ Touku 3perus 1o Cunbl oOpasyercs u3 605KeCTBEHHOU CYIIHOCTH B
pe3yJibTaTe OMPENIEIIEHHOr0 Mpoliecca U MOIYy4aeT HACTOSIIIUN BUJ, MPOXOs Psia
CTYNIEHEW B CBOEM pa3BUTUU. Bo3HuKas myTem sMaHanuu U3 0O0KeCTBa, MUP IO
CBOEH CYIIHOCTH MaTepualieH, HO He MeHee BeueH, 4yeM caMm bor. Eciau bor kak
IPUYMHA MUPA BEYEH, TO ¥ MUP KaK PE3yJbTaT €ro AeHCTBUS TAKXKE BEUCH,

Takum o6pazom MO6H CuHa oTBeprag KpealuOHUCTCKHE B3IJISIbI, HE
OTKa3bIBasiCh OT CAMOT0 TEPMHHA «COTBOPEHHOCTh MHUpPa», MPUIAABAIA €MY TOT
cmbicl, bor, Oyayun aGCOMIOTHBIM €TMHCTBOM, HE MOXKET OBITh MPUIMHOU YET0-TO
MHOYKECTBEHHOTO: W3 €IMHCTBA HEMOCPEACTBEHHO MOXKET HCXOJIUTh TOJIBKO
€MHCTBO.

Tperps T1aBa aAuccepTaMud «IJTambl COBEPIIEHCTBA B cy(duiicKux
Bo33peHusx A0y Aiumn U0H CuHbl», B HEH MPOAHATU3UPOBAHO MHUCTHUTHYECKOE
COCTOSIHHE, KOTOpOE TTyOOKO MPOHUKAET B CPepy M MPOHUKAET B KOMCHYECKOE
npoctpancTBo. Kpome Toro, B yuenun Mo CuHO TIPOCISKUBAIICH COBEPIIICHHBIN
YyeJioBeKa, JATalbl COBEPIICHCTBA, a Takxke JoOBu. B «Tpaktate o 1r00BU»
MOSICHSIETCSA, YTO 3TO KOCMUYECKOE SIBJIEHUE, TPOHU3BIBAIOLIEE BCE MPOCTPAHCTBO
MUPO3/IaHHUS.

Bce mpuponHbie MU KOCMUYECKHE CyOCTaHIIMM JIOOBH, a TaKXKe BBICIINE
cyOcTaHUIMU a0COJIIOTHOIO JyXa MEPBOJIEMEHTOB — BCE B TOW MJIM MHOW CTENEHU
MOABEPKEHBI BIUSHUIO JIOOBU. Takum o0Opa3om, 000BH cTaja OJHUM W3
OCHOBHBIX (uiocopckux nouaruii MIon Cunbl 1 Obl1a BO3BEJIEHA B paHr 0CO0OM
«punocodpuu MHOOBU», TpaKTyeMoOW Kak J00pojeTesabHas W Hampapstolias
cyOcTaHIus, 0OecreunBaronias eIMHCTBO BCEro JKUBOTO U HEKUBOTO.

[Ip MHEHHIO UCCEepTaHTa YUCTOTA JIFOOBU — 3TO, CKOpEEe BCEro, ClIOCOOHOCTh
Pa3yMHOro CyIIEeCTBa MOAABUTH IUIAMs >KMBOTHOM CHUJIbI B BUAE 3JIbIX CTPACTEW,

20 16n Cuna. Ykaszanus u HacTaBienus. -U36p. npous. T.1.-C.326.
2L A6y Amu u6n Cuna. M36panusie npousseaenus. - Tom 1. - Tyman6e: Jonum, 1980. - C. 25.
22 Boroyraunos A.M. s6pannsie npousseenus. C. 110.
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100 JOOUTHCS AYXOBHOW CBSI3M C OOBEKTOM JIOOBH. B 3THX pa3MbIILICHUIX
BHrMaHue V6H CUHBI cCOCpeIoTOYCHO OO0JIbIIe HA «HPABCTBEHHOCTH JIOOBWY», YEM
Ha e¢ (PU3HOJOTUIECKUX MPOosABIeHUsX. «...ITo N6H CuHe, HpaBCTBEHHOCTH JIO0BU
3aKJIF0YAETCS TOJIBKO B CBOOOTHOM JBHIKEHUH yMa U JyXa, MOCPEICTBOM KOTOPOTO
YEeJIOBEK YYBCTBYeT ceOs. UenmoBeKk CTpeMHUTCS K €IWHEHHIO C AOCOIIOTHBIM
Jlo6pom... DTa m000Bb YKMCTa, OHA €CTh UCTOYHUK pocTa OiaropojicTsa u 100pa, u
OHa BEJIET YeJIOBEKa K HCTOUYHMKY BCEro A00pa.... »2. Kak BbIcIIas yIpasisiomas
CHUJIa, BBICIIIUN CyOBEKT JIFOOBU €CTh TO K€ CAMO€, YTO M BBICIIIUN MPEAMET JTIFOOBH,
TO €CTh BBICIIIAS M CBATEHIAs CYITHOCTh BBICIIIETO, HOO JIFOOUT 100PO, COSAMHSSACH
C HAM 4Yepe3 obiaganue u moHnManue xoporiiero. [lepBoe mobpo oco3HaeT ceds B
BEUHOCTH, W TOITOMY €ro JOOBb K ce0e camMas COBEpIICHHAas W IOJHAs.
O06o0cHOBaHO, 4TO Oslarojapsi MPUYHUHE, YTO MEXKIY O0KECTBEHHBIMHU aTpUOyTaMH
€ro CYIIHOCTU HET pa3HHUIIbl, OHA BBICTYIAET 3/I€Ch B YUCTOM U MPOCTOM BHUJE, KaK
CYIIHOCTH JIFOOBU U 100pa.

B nuccepranm, B nensix cucremarusatsiv cyuiickux Bo33zpeHuii 1on Cunbl
YTOUYHEHBI €JUHCTBO U CTPYKTYpPHAas B3aUMOCBS3b U MPOSIBJICHUE B €AMHOM LIEJIOM
cypuiickux uaeu B cueayronmx Tpyaax Meicautens «ConoMoH Ba Mocony, «Xait
uoH Sx30m», « TaHOEXOT Ba UIIOPOTY», «TpakTaT 0 MOOBW», « TpakTaT 0 NTUIAXY.
Onnako B TpakrtaTe “Xail MOH SIK30H”, TOTOBSCH K MYTEIICCTBHIO C 3araja
(maTepuanbHbli Mup) Ha BocTrok (Mup IyXOBHBIH) (TO €CTh HPAaBCTBEHHOE
COBEpIICHCTBOBAHME W TMO3HAHHME HCTHHBI), YEJIOBEK MOJKEH YCMUPHUTHh TpPEX
HEN30€KHBIX 37IBIX CITYTHUKOB, COITPOBOXAAIOIINX €ro, Kyaa Obl OH HU TOIIEN. DTH
00pa3HO BBIPAXKAIOIIUECS «CITYTHUKOBY - <«JIPy3€i» HAXOMATCS B CAaMOM YEJIOBEKE.
DT0, BO-TIEPBBIX, BOOOPAKEHHE UEIIOBEKA, KOTOPBINM MEHCTBYET Kak JDKEN |
IyCTOCJIOB; BO-BTOPBIX, CHJIa THEBA, KOTOPAsi HA3bIBAETCSl CBAPIUBOM, U, B-TPETHUX,
Cuja TOXOTH, KOTOpas CUHMTAaeTcsl HEHaBUCTHOM 31m000#. [loka wyemoBek He
n30aBUTCSI OT HHUX, €ro MyTelIecTBHE OyJeT YepeaoBaThCs MEXKIy MHUPOM
HU3MEHHBIX CTPACTEl U MUPOM JTyXOBHBIX CyOCTaHIIMM U HE TOCTUTHET CBOEH 1IEITH.
U TONBKO «OETrCTBO M3 POMHBIX 3€MENb M B 3eMIIIO, TJI€ HUKTO HE CTyIam»>* Moxer
cracTu ero ot Hux. Ho He Bce M3BECTHBI, OJUH M3 HUX HE PEIIAeTCS Ha TaKyI0
MOE3JIKy B CTpaHbl 3a MpejaeiamMu 3amajia, a apyrou 3a mpenensl Bocroka. OHu
00pa3yroT JIB€ HEBEJAOMbBIC 00JIACTU 3€MJIU, KaXasl U3 KOTOPBIX UMEET 3alPETHYIO
IPaHUILy, U «TOJIBKO U30paHHbIE MOTYT IIPONTH uepe3 HUX, 00J1a/1ast CUJION, HUKOT 1A
HE [JaHHOM JOAAM Npupomoi» 2. M 5Ty CuIly 4elnoBeKy [aeT KyIlaHUE B
«CBOEOOPA3HOM OCBEXKAIOIIEM MCTOYHHUKE HEJAJIeKO OT HCTOYHUKA 3aCTONHOMN
KU3HW». BCAKUI, KTO OMOETCS B HEM, HEIPEMEHHO OYUCTUTCS, U €CIIA OH BKYCHUT
YKUBUTEJIHLHOTO BKYCa BOJIbI, TO «TBOpUYECKAsi CUJIa PACIPOCTPAHUTCS 110 BCEMY Ty
YyeJoBeKa, KOTOpas JacT €My JIOCTaTOYHO OCBEXEHHUs, 4TOObl Tepecedyb Ty
MyCTBHIHIO, U OH HE YTOHET B MOpE-OKeaHe, KpyThie cKalibl ropbl Kad 3amutar ero,
HE MCTOLIAT €ro, U BOMHCTBA a/1a HE OKPY’KAT €ro B a1y, U, HAKOHELI, OH JOCTUTHET

2306 stom: Tpakrar M6u Cunsl o mo6su./Tapx.Cepebpsxos C. B. - C.34.
24 116n Cuna. Tpaxrar o Xaite, coine Sx3ana. B ku.: Caragees A.B. U6n Cuna. - C. 222.
% ykas. Cou. - C. 222,
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OJIHOTO M3 JIBYX IIPEJEIOB, KOTOPBIE OH JI0 CHX IIOp ObLI 3a mpeaenamu»?®. T'otoss
CBOEro CIIyTHMKa K OIIACHOMY M TPYAHOMY IYTEUIECTBUIO, CTapeWmmnHa Xau
ONMUCBHIBACT KaXKIbIM1 PEruOoH, KOTOPBIM MPEACTOUT IIepecedb, CO CBOMMH
OPUPOAHBIMH M KIMMATUYECKUMH YCJIOBHUSIMU, HACEJIECHHBIMU PA3JTHMYHBIMU
HEOECHBIMU U 3€MHBIMH CYIIECTBaMHU (QHTEJbl, IbSIBOJIBI, IEMOHBI, CATAHWHCKHE
BOMHCTBA), ")KUBOTHBIMH, KOTOPBIE HE MOT'YT TOBOPUTH U PA3HOI0 BUA: IJIABAIOILHE,
MOJI3AI0IIHUE, XOIAYUE U JIETAIOIINE, POXKACHHBIE CaMU IO ce0e, — a TaKKe pa3HbIe
JUYHOCTH JIIOJIEH, Hatsiii U cTpaH cO CBOMMHM NMPHUBBIUKAMU U (HOpMaMU KU3HU, B
KOHIIE KOHIIOB, CITyTHUK IPUXOJMT K ITOJIIOCY M CaM HaWJET BEYHOE CYACTHE B MUPE.

[To MHEHMIO AUCCEPTAHTA 3TO ACTPOJIOTMYECKOE MMy TEMIECTBUE B COOCTBEHHOM
CUMBOJIMYECKOM CMBICJIE OTpaXkaeT BCTyIUIEHHWE cy(us Ha IyTh TapHKaTa,
YCTPEMJIEHHUS €r0 AYIIN Y€pe3 HPAaBCTBEHHOE U MHTEJUIEKTYaIbHOE COBEPIICHCTBO
noctuub napcrBa Csera u Jloopa. OHa mojHa TaliH M 3arajJiok, KOTOpbI€ YEJIO0BEKY
IIPEACTOUT OTKPBITH B CBOEM JOYyXOBHOM JAesATenbHOCTU. Ilpurnmamas ero B
NyTEIIeCTBUE, CTapelimnHa Xall OTKpPbIBA€T OYapOBaHHOMY COOECETHUKY
HEBEJOMBIM MUp 3HaHUM W OOyuYeHHUs, KOTOPHIM 3aBEPILAETCS Pa3MbIIUICHUEM O
cussHun Bpicmiet VMcTrHBI Kak Harpaje 3a pemmMMOCTb M LEJIEYCTPEMIIEHHOCTb
cyust B goctmxkeHun nenu. Kak Ba)kHO 3HATh CBOM HPAaBCTBEHHBIE KAayeCTBA, TO
€CTb OTPEKAThCSl OT CBOMX HU3KUX CTPACTe M OE3HPABCTBEHHBIX MOCTYIKOB, U HE
IIO/I/IaBAThCSl UCKYIIEHUSIM CAaTAaHMHCKHUX CHJI, BCTPEYAIOIUXCSl HA IIyTH HCTHHBIL.
Jlnst Toro 4ToObI JNOCTHYHL TOJIOCA, CUMBOJU3Upyomiero Beiciyro Hctuny,
pa3yMHas Jaynia 4YeloBeKa (CMMBOJ MYAPOCTH, JEATENbHBIA pa3syMm) IOJ
PYKOBOJCTBOM cTapiia Xas JI0JKHA MPeBapUTEIbHO OUUCTUTHCS B KAKOM-HUOYAb
«HUCTOYHUKE pazyMay, T. €. BOOPYKEHHBIM HEOOXOAUMON METOI0JIOTHEN, KOTOPYIO
N6n Cuna uMen B BUAy MOA JOTUKOW. VIMEHHO OH BMecTe ¢ O€3MOJBHBIM
VCTOYHUKOM JKM3HM (CUMBOJ HHTEJUIEKTyaJIbHOW HWHTYMIIMM) OCBELIAET IIyTh
YeJI0BEYECKOr0 padymMa B MO3HAHUM TalH NPUPOJHOIO U KOCMHYECKOIO MHPOB,
KOTOpbIE TMPOCTUparOTCs oT 3amana (¢pusmueckoro mupa) a0 Boctoka (Mup
MeHTalIbHbIX cyniecTB). M6H CuHa, npuaaBLIInii CBOMM ajuIErOPUYECKUM TpaKTaTaM
cy(puiicKyt0 CUMBOJIMKY, BCE K€ HE U3MEHHJI IJIaBHOIO B CBOEM MUPOBO33PEHUU —
NPU3HAHUS POJIA CO3HAHMS M (PuiIocopuu Kak BbICIIEH O0XKECTBEHHON HAyKH B
TEOPETUYECKOM OCMBICIIEHUU ObITHA U YenoBeka. CUMBOIN3M Ccy(pu3Ma nmpuaaBal
ero (uiocockoil KOHCTPYKIMHM pa3sHOOOpasve M HU3SAIMIECTBO, KOTOPBIX €My
HEJIOCTABAJIO.

[To MHEeHMIO AMCccepTaHTa B Cy(PUNUCKHUX B3IJSAaX MBICIUTENb OTMEYAET, YTO
YEJNOBEK, JOCTUTIIMK BBICHIENM CTENEHW HWHTEIUIEKTYaJIbHOTO COBEPLICHCTBA U
HPaBCTBEHHOM YUCTOTHI, euH ¢ borom. [To cnoBam M6H CuHbl, «BbICIITUN CYOBEKT
J00BU €CTh TO K€ CaMOE€, YTO U BBICIINIA OOBEKT JIFOOBH, TO €CTh BICIIAS U CBATas
CYIIHOCTh bora», u mogo6Ho BenukoMy cyhuio XamioxKy, OH MOXKET BOCKIUIIATh:
«Anan-xak» («5 ucruna»). B muctuueckux Bo33penusx M1oH Cunbl cBsI3b YelloBEeKa
¢ boxecTtBeHHbIM AOCOMIOTOM W ciusiHue ¢ HUM (paHO (uiutax) HE O3HAYaAET
yTpaTy CBOEH CYIIHOCTHOM OCHOBBI M TMOIpPY>XEHHUE B HEOBITHE, HO YEJOBEK,

%6 yka3. Cou. - C.223
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oOpeTHIvii CBoe HCTUHHOE CYIIIECTBOBAHUE, MMPEJICTABIISAET COOOM BHICOKUN YPOBEHD
caMOpeaIn3anum.

B amneroprnueckux tpakrarax MIOH CrHBI YeIOBEK NMPEACTAET BECTHUKOM JBYX
MupoB. C 0HOM CTOPOHBI, KaK MPOAYKT 3BOJIOLMOHHOTO Pa3BUTHSI IPUPOJIBI - ITO
HOCHUTENh (PU3UYECKOTO MHpPA, a C IPYTrOoil CTOPOHBI, KaK MPOAYKT OOKECTBEHHOMN
AMaHaIMM, 03Ha4aeT KocMU4ecKoe Hadasio. Ho B mporecce 1yXOBHOTO OCMBICIEHUS
OH YCTpaHsieT JABOMCTBEHHOCTb M HEMPEPBIBHOCTh CBOErO CyllecTBOBaHHS. OH
BOCCTaHABIIMBAET HAPYUIEHHYIO TAPMOHHUIO MEXAY COO0M U KOCMUYECKUM MHUPOM.
Nmenno B mpotuBocTosiHny Boctoka u 3anana, cumBona Ceta u TeMmel, JloOpa u
35a 4eIoBEeK CTall IJIaBHBIM T'€pOeM, MPHU3Baj K CBOEMY Y4acTHIO B OOECIICUeHUHU
moOebl CO3HaHUS U couuaabHOM crpaBemuBocTu. Yepe3 amneropun MoH Cuna
CMOT B TMOJHOM Mepe BBIPA3UTh HWCTUHHBIA CMBICI BHYTPEHHErO IIOHMCKa
CaMOYTBEPKIACHUS JTUYHOCTU U JOCTOMHCTBA YEJIOBEKA, NTOKA3aTh MMYTHU CIIACEHHUS
YeJI0BEKa U3 MUPA JIKU, ThbMbI U TULEMEPHUSL.

Cpeaun MHOTOYMCIEHHBIX Tpynn W HamnpasieHuid cypusma Mom Cuna
CYILIECTBEHHO U JIOTUYHO BBIJAECIWII TPU TUIIA IPEACTABUTEIEH, PA3IMYAIOIINAXCS 10
YPOBHIO CBOErO COBEPIICHCTBA. IlepBasi CTyIIeHb COBEPIIEHCTBA ONMMCHIBAECTCS KaK
«JIepBUI» (acKeT), 00pa3 KU3HU KOTOPOTO XapaKTEpU3YEeTCs] OTPEUYEHUEM OT
yIAOBOJBCTBUNA W AoOpojereneil 3Toro Mupa. Bropod sTam mpeicTaBlieH Kak
«HA0OXHBII» (00Ua). DTO TUTYH AAeTCs YEJIOBEKY, KOTOPBIA MOCBSAIIAET CBOIO
KU3Hb IPOBEACHHUIO PEIUTHO3HBIX LIEPEMOHUI, TaKMX KAaK MOJUTBAa U IoOcT. B
NO3HAHUU COKPOBEHHOM TalHbl MCTUHBI JIMYHOCTh YYEHOI'O, OTJIMYAOIIASACS
YUCTOTOW MOMBICIIOB U HAOIIOAATEIbHOCTBIO, IOCTUTAET BHICIIETO COBEPIICHCTBA.
Nmenno sra kateropusi mojei, no MHennio MOH CuHbI, 3aCTy’KMBAIOT 3BaHUS
«COBEPIIEHHOTO YeJIoBeKa»?’,

[To »toii mpuumHe MO6H CuHa oTAaBay JUYHOCTH YYEHOTO BEIHYAMIIEe
3HAUYCHUE CPEIM M3BECTHBIX MpenactaButenei cypuszma. Oopamenue N6H CuHbl K
CUMBOJIaM cy(du3Ma CBA3aHO C TE€M, 4YTO BCE€ MPEACTABUTEIN «ILUPOKOU
OOIIIECTBEHHOCTH» ObUIM OJIMKE BCEro K PriiocodCKUM UACSM MBICIHUTENS KaK B
wiane cyuiickoro (opu() MUPOBO33pEHMs, TAK M B HPABCTBEHHOM 2%, Uto ke
Kacaercs JABYX MpEIbIAyHIMX MpeAacTaBuTeneil cypusma - aepBuiia (30Xun) u
OsiarouectuBoro (00WI), TO UX PBEHHUE B CIY)KEHMM bOry HamoMuHaeT HaM O
3aKITIOYEHUU «IIOJIE3HOTO JIOTOBOPa»:, TO €CTh B 0OMEH Ha HaclaXJeHHue OjiaraMu
NOTYCTOPOHHEr0 MHpa, OHA OCHOBaHa Ha TOM, YTO MCTUHHBIM YUYEHBIN JOJHKEH
OTJINYAThCS YUCTOTOM CBOMX IOMBICIIOB B CTPEMJICHMU MO3HATh COKPOBEHHYIO
TaliHy VcTUHBI.

[To mHeHMIO aBTOpA, «3HAYEHUE KOHIIETIIMY FTAPMOHUYHO-PA3BUTON TUYHOCTH
B yueHuu MOH CuHbD), KOTOPBIA BKIIOYAET MO/JIEIb «COBEPIIEHHOTO YEJIOBEKa»
N6H CuHbI 1 ONKCHIBACTCS KaK JIEUCTBUTENLHO MBICIEHHOE BBEJICHUE — FApMOHUS
MYJAPOCTH, YKpallleHHasi CO3HAaHUEM M BKJIIOYAIOIasi B ce0s uaean yMEpeHHOCTH U
HPaBCTBEHHOM KpacoTbl.Takue JIUYHOCTH BOIUIOMIAIOTCS B JIMIE MYAPELOB M

27 Bu hagda: By xaxma: Tpakrar M6n Cunsl o 1068w/ Tapx.Cepebpskos C. B. - C.34.
28 By xakna: 6n Cuna. Yka3anus 1 HacTaBlaeHus, - M36p. npous. T. 1.-C.318.
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y4eHbIX. TaKkKe yTBEP)KJIAeTCsl, UTO ITOT MPOCBETIICHHBIN MyTh, OCHOBAH Ha UJEe
IIOCTEIIEHHOTO BOCXOXJECHUS K COBEPLICHCTBY 4YE€PE3 MUCTULMU3M, C LEJIbIO
enuHeHus1 ¢ TBOPLIOM M OKOHYATENILHOTO CIUSHHUSA ¢ 00KECTBEHHOW CYIIHOCTBIO.
Hampumep, B cBoeM ajuieropuueckoM tpakrare o nruuax Mon CuHa cpaBHUBaeT
YEJIOBEUECKYI0 AyIly C paCKuMH nTunamu. MM mpeacTout CoOBEpIINTH AOJITHN
nyTh mo Oeckpaitnum mpoctopam 3emin, Kocmoca u Bceenennoii B GnaxeHHOE
apCcTBO. DTOT MyTh OOpa3HO OMHUCHIBAJI H3Tallbl MO3HABATEIBHOTO Ipoliecca,
BEIyLIME 4YEJOBE€Ka K IOHMMAHUIO VICTHHBI M OCO3HAHUIO CBOEr0 BAXHOTO
npenHasHadeHuss. Ho 3TOT myTh MO3HAHHWS HE YChIIaH HEOECHBIMHU ILIBETAMU M
po3amu. [lostomy MOoH CunHa mpusbiBaeT cBOMX mocienoBateneid — «bpaTeeB 1o
HctuHe» — mpuaepKuBaThCs CIAEAYIOIIMX OCHOBHBIX NMPUHUMUIIOB NMO3HaHUA. Bo-
nepevix, Te, KTO0 CTPEMUTCSI KO BCEM 3HAHUSIM U COBEPIICHCTBY, ACISATCA CBOMMU
CEKpETAMH, CTAHOBATCS YYUTEISIMH W HACTaBHUKAMHU ISl IpyTrux. Bo-eémopuix,
A30TEPUUYECKOE COICPKAHNE 3HAHUU TOJIKHO OBITh MPEJICTABICHO B OTKPHITOM BU/JIE
JUTSL «IIUPOKOW MyOJIMKI», C COXPAHEHHEM BCEX TalH y4yeHUs. A JIydIlIdid crocod
pacupoCTpaHEHUs] 3HAHWKW — S3BIKOBAas CHMBOJIMKA. B-mpemvux, HUKOTIA HE
OCTaHaBJIMBaTeECh HA TOCTUTHYTOM. JIt00ast HEOpEKHOCTh — O€ACTBUE JIJIsl 3HAHUS
u Hayku. CyThb uejoBeKa B TOM, 4YTOOBl COBEpPILEHCTBOBAaTb €ro, Kak ITHLA
IpeIHa3HavYeHa JUIs nojera. IpoHu4ecKuid CMBICI 3TOTO MPUHLNIIA CUMBOJINYECKU
BbIpasus 6H Cuna: «Bcerna Oyap B mosiere, He BbIOMpail cTapbix THE3 — BElb
BCsKas NTHIA B THe3/1ax 3amyrtaercd. [loromy 4To srydmmii U3 gydyei 1aH JIeTaThb B
Hebe»?®,

«YT0 Kacaercs 3HaHUM, YUUCh BCEMU CPEACTBAMU U HE CTECHSNCS YUUTHCS Y
npyrux. CHUMal CBOIO KOXY, KakK 3Mesi cOpachIBaeT KOXy. XOJU IO 3emiie, Kak
MypaBeH, IJIe HUKTO HE CIIBIIINAT 3BYKa €ro 11aroB, CKOPIUOH, KOTOPbI HOCHT CBOE
Opy>KHM€ Ha KOHIIE XBOCTA, IIOTOMY YTO M3-3a CIIMHBI JAbSIBOJ CTPEMHUTCS BBECTH
YeoBeKa B 3amemareiabcTBo. «lled s, 4ToOBI BBDKUTH, JIFOOM CMEPTh, YTOOBI
IIPOJIOJIKATH )KUTh, IOTOMY UTO CHJIA U 3PEOCTh YEJIOBEKA — B 3HAHUN», — COBETYET
on®,

[To muenuto nuccepranta, MMIoH CuHa OTHOCHUT K aHreliaM IMpPOCBETICHHBIX
CBETOM yMa, YMEIOIINX KOHTPOJIMPOBATH CBOM CTPACTH U KOHTPOJIMPOBATH CBOU
atakd. TpakTtar (pakTUYeCKM HAUYMHAETCS C TOTO, YTO CTas MTHI] OCBOOOXKIAET
cHayvasia ce0sl, a 3aTeM CTPAKIYIIYIO NTUILY OT OKOB U LIETIEH, 3aTeM MpeIaraoT e
yJIETETh B IaJIbHUE CTPaHbl, 0OHAIEKUBAS HAUTH TaM My Th K CIIACEHHUIO, CBOOOIE U
cyacTee. [[pyrumMu cnoBaMu, OHU TNpeajararoT UATH 1O IMYTH 3HAHUSA, KOTOPBII
ABJIIETCS] TyTEM CIaCeHUs, BEAYIIMM Aylly K peanuzatsiu Breicuielr PeanbHocTH.
OcB0OOIMB NTUYBIO LICIO U KPBUIb OT OKOB M CETEH, U BRICBOOOAMB €€ U3 KIIETKH,
OHM BCE€ € HE MOIJIM, KaK CBOM COOCTBEHHBIE, OCBOOOAUTH €€ jamnbl OT okoB. Ho
ATO HE MOMelano UM OOpaTUThCA B OErcTBO M OTHPABUTHCA B JAIbHUN IMYTh.
Uctunneiii cMmbica Mmetadopsl MO6H CuHBI MBI IOHMMAaeM B KOHIIE TTOBECTBOBAHUS,

2 Cm. M6n Cuna. Tpakrar o nrtunax. M6n Cuna. U36pannoe. - M.: Kaura. 1980. - C.197.
30Vka3. Cou - C. 197.
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KOTI'/Ia MTULIBI JOCTUTAIOT TPAHMI] BEIMUYECTBEHHOTO rOpojia U B3bIBAIOT K €T0 1apio
0 MOMOIIIH.

ChHavana WX MyTh MNPOXOAWJI Ye€pe3 JOJIUHY, «HMHOTJA IUIOAHBIC, MHOTIA
OecTuIogHbIC, MYCTHIHHBIC TACTOMIIA» (YTO O3HAYACT MO3HAHKWE MOTYHHOTO MHpPa
JyXOM), MEXIY NBYMs 000JOYKAMH TOpPbI, TIOKA OHU HE JOCTHUIJIM €€ BEPIIHHBI
(cdepsr Jlyna), koTopass B UX MPEACTaBICHUU CMOTpesia BBepX. UyJeCHBIA BUJ
BOIUIOMIANICSE ¢ XxpeOra BochkMU T1Op. Bce 3Tu ropHele XpeOTHl BMecTe
CUMBOJIM3UPYIOT AEBATH KymoyioB Heba. [1o oOpazHomy BeipaskeHuto A0y Anm, Ha
MyTH WUCTUHBI €CTh MHOTO BEIEeH, MOJOOHBIX 3TUM TOPHBIM XpeOTaM, KOTOpHIC
BHEIIIHE 0YapOBBIBAIOT M NPUTATMBAIOT YEJIOBEUYECKOE CEPALE CBOEH KPacOTOU U
BenukosienueM. OJIHAKO OCTaHABIIMBATHLCA HA HUX OBLIO ObI CIIMIIIKOM IMOCIEIIHO C
€ro CTOpPOHBI, MO0 OHM BJIEKYT JyUIy JIMYHOCTH K BJIACTM YYBCTBEHHBIX
HaCIaXJIECHUM W cUacThs. B aHAIOrMYHOM CUTyalluu HaXOJWJICAd U JIyX MTHIIBI,
MPUJIETEBIINA Ha cebMON XpebeT (ap HemoABUKHBIX 3Be31). Kak Obl HU ObUIN
MIPEKPACHBI AT CaJIbl, OHU HE UJTYT HU B KAKOE CPABHEHHUE C OKPYKAIOIIIEH 3€JICHBIO,
IUIOJIOBBIMHM  JICPEBBSIMU, TEKYIIUMU pEKaMU U H300MJIMEM IIBETOB, TOHKUM
apoMaToM HEXHOr0 MyCKyca WJIM TOHKHMM 3amaxoM «ambapy». K cuacteio, NTHUIIHI,
npeciielyeMble BparaMmu, CMOTJIA TOKUHYTh 3TU 00JI000BaHHBIE 3€MJIH U CITACTHUCH.
To4HO Tak K€ YeJTOBEK MPEAAETCS UYYBCTBEHHBIM HACTIAXKIEHUAM U YIOBOJIbCTBUSM,
JUIIAs CBOKO AYIIY BO3MOXXHOCTH UCIIBITATh UCTUHHOE CUACTHE.

Cyduu onmceiBarot boxkectBeHHoe Hucxox1eHre U COTBOPEHUE BCEIICHHON U
YeJI0BEYECTBA HA CIENYIOMIMX dTanax, korga Hyp-3-Axanu (Ceetr Eaunoro), Beliias
u3 CBOEro caMOM30JIMPOBAHHOTO €IMHCTBA, HamepeBajics MposiBuUTh Ceds BO
MHOXECTBEHHOCTH. JTU CTaJMM Takxke Ha3biBatioTcsa «Tanzanar-u-Carray.
Cyouiickass kocmouorust (apabekuit: 4 5Y) 4 sl sill) — sro cyduiickuit mogxom k
KOCMOJIOTHM, B KOTOPOM OOCYXKJAeTCSi COTBOPEHHE YeJIOBEKa W BCEJICHHOM,
KOTOpBIE, COTJIACHO MHUCTHKAM, SBJISIOTCS (PyHIaMEHTaIbHBIMU OCHOBAHHUSIMH, Ha
KOTOPhIX OCHOBaHA WUCJIaMCKasg penuruo3Has Hayka. CormacHo cyduiickoit
KOCMOJIOTHH, TPUYMHON COTBOPEHHS KOCMOCAa M 4eloBedYecTBa borom sBisieTcs
«mposiBnenue» u «mnpusHanue» Camoro Ce0s, kak ckazano B Xaauce Kyacu — « 51
o1 CKpbITBIM CokpoBuiieMm; S xenan ObITh MPU3HAHHBIM, MOATOMY S CO3Jall
cymectso».3!

HUcxonss w3  BBICHIEYKA3aHHOTO, CJEAyeT OTMETHTh 4YTO, Ha OCHOBE
raoceosiorndeckux noaxoaoB MOH CuHa AenaeT akIeHT Ha ATallbl BOCXOXKICHUS
T.€. ’MaHarus (oT JaT. Emanare — uctekarth, pacnpoCcTpaHEHUE ) — KOCMOJIOTHYECKOE
NpeACTaBICHUE O MPOUCXOXKIACHUUW MUpa MyTEM HCTedeHus ero u3 boxkecTsa.
Hanpumep, B TpakTaTe Npeo10JI€B BCE ITH PACCTOSIHUS, ITUIIBI IOCTUTJIM BOCBMOTO
xpebTa (aCTpOHOMHYECKHU COOTBETCTBYMOMIEro Mmmnepuun — cepe neba 0e3 3Be31).
Ero obOurtarensiMmu ObUIM aHTENONO00HBIE CYIIECTBA, HAPUCOBAHHBIE YYCHBIM B
BU/JIE NTHI], OTJIMYABIIKECS MPUSATHBIM TOJIOCOM, KPACOYHBIMU MEPHIMHU, U3SIIHON
BHEITHOCTBIO U JOOPOTON. DTOT MOATHUYECKH OYEPUEHHBIM MUP B dMaHatsSIOHHOM

31 Kosnosckw, ITutep (30 HOA0ps 2001 r.). Konnenuus Bora, mpoucxoxieHre Mupa U 06pa3 4eqoBeKa B. MUDOBEIE
peauruu. Cripunrep. crp. 99. ISBN 9781402000546.
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CUCTEME pa3yMHBIX Hauyajl ObLI HE YeM MHBIM, Kak 1apctBoM [leporo Co3HaHus,
KOTOPOrO MOIJjla JOCTHYb YEJNOBEYeCKas Jylia B CBOEM CTPEMIIEHHMM K
COBEPULICHCTBY IIPH COOTBETCTBYIOIIMX YCJIOBHAX. [loaToMy TeopeTndeckoro
CO3HaHMS C€aMOro 1Mo ce0e HeIOCTaTOYHO JJsi TO3HAHWA, €CIIM OHO He
MOAKPEIUIAETCS MPAKTUYECKUM CO3HaHHeM. Mmeercs B BHIYy NOCTYNKH JIOJCH,
HPAaBCTBEHHBIN TPy, CBOOOAA BOJIM U BHIOODA.

Korna xocmuueckue cyOCTaHIIMH B aCTPOJIOTMYECKOM M3MEPEHUU BCTPETUITU
cBOMX OpaTheB M paccKa3ald UM O CBOMX TOpPecTsAX U Oemax, UM MOCOBETOBAIH
00paTUTHCS K BEPXOBHOMY KOPOIIIO, KOTOPBIN KW B TOPOJIE MO Ty CTOPOHY TOPBHI.
Tot, kTO oOpamaics K HeMy 3a NOMOILbIO, HECOMHEHHO, HAXOAUJICS MO/ 3allUTON
€ro MOTY4YHMX CHJI MU MOT PACCUMTBIBATh HA €r0 MOMOIIb. B KOCMUYECKON HEpApXUU
N6H Cunbl 3TOT 1Iaph OJUIIETBOPSET bora BceeHHOM, a ¢ THOCEO0JI0TUYECKON TOUKU
3peHusa - camy Mctuny wim Bceemenckuit Jloroc, Ha KOTOpPBIM HampaBlieHa BCA
JeATEIbHOCTh YeoBeuecKol Aymu. MIMeHHO Bbiciive (OpMbI AYIIM 3aBEpUIAIOT
MIO3HABATEJIbHBIN aKT CIOCOOHOCTEN MHANMBUIA, KOTOphIE AenatoT Beiciryto Mctuny
win Jloroc 0ObEKTOM CBOEro Mo3HaHMs. B Tpyne OHU mpeacTaBiieHbl Kak JBE
OTJIE€JIbHBIE KOMHATBI B ITAPCKOM JIBOPLIE.

IIo MHEHHIO 1UCCEPTaHTa B CBOEM IIPOU3BEACHUU « Y Ka3aHUs U HACTABJICHUS»
N6n Cuna dopmynupyer 1enb CyQUHCKOTO Yy4Y€HUS KaK MHUCTHYECKOE
BOCXOXKJIeHHE K abcomoTy. «MucTHYeckoe 3HaHHWE, MUILET OH, HAYMHACTCS C
OTJIEJICHUs, YAAJIEHUs, OTPEUCHUs U OTKa3a. [lanee OHO COCTOUT B yriryOJI€HUH BO
BCE, YTO SIBJISIETCS aTpUOYyTOM HCTHHBI, YETO JEUCTBUTEIBHO KEJIAeT MUCTHK.
MucTuueckoe 3HaHHE 3aBepIIaeTCs NOCTKeHneM Exaunoron®?,

COOTBETCTBEHHO 3THM 3HAHMAM MHCTHYECKOE IMO3HAHHME WCTUHBI, COTJIACHO
cypusMy, MpOXOJUT TArbl TapUKaTa, Mabpudara U xakukaTa, MoApa3AessIsICh Ha
MPAKTUYECKYI0O M TeopeThueckyro 4actu. Ha mepBoit crymenu, HazBanHou HOH
CuHOM «OJepKUMOCTBIO», Cy(puil 00s3aH OYMCTUTH CBOIO IYIy, CHENaTh e
MIpaBeHOM M HAWUTH My TH K 00KECTBEHHOM CYIITHOCTH. YTOOBI TOCTUYH ATOU (POPMBI
NO3HAHMs, MUCTUK BHauaje JOJDKEH YWTH B ce0s, OTPEKIINCh OT BCEr0 3€MHOTO,
NOJYMHUB MSTEXKHYIO IyIIy JIyIl€ MHUPOTBOPHOM, TO €CTh CTaTh ACKETOM. JTO
OercTBO OT caMoro ce0si U OKpY>Karollel 1eUCTBUTEILHOCTH HEOOXOAUMO eMY IS
TOro, YT0OBI MpHOIU3UTHCS K Briciielt Mctune. [lo Tex mop, moka OH HaXOIUTCS Ha
ATOM CTYINEHHU, OH OyJEeT Ha3bIBAThCS MIIMYUIUM, TO €CTh «MYPHIOM», OTMEYAET
y4€HbI. B Xome cBOero JQyXOBHOI'O COBEPIIECHCTBOBAHUs, IOCJIE TOIO KAaK OH
OCBOOOJMTCS OT HEYMCTOT MaTEepPUAIbHOIO MHpa, B CBOMX PEBHOCTHBIX
YOPAKHEHUSIX CY(PUI-MUCTUK IOCTUTHET TAKOTO 3HAHUS, KOTOPOE MO3BOJUT €My
MPUOTKPBITH 3aBecy MexIay co0oil n Bricuielr MicTuHoM, mpu KOTOPOM OH 0OpETET
CIIOKOMCTBHE IyXa, a O3apeHUE Kak JIyde3apHas 3Be3[a IO3BOJIMT BCTYIAaTh B
KOHTAKT C JKE€JTaHHBIM 00BEKTOM Mo3HaHus. Ha 3Tol cTyneHu npaBeIHUK 0OpeTET
JMIIb CIOCOOHOCTH K Mo3HaHuto Briciiero CyiiecTBa ¥ TO, UTO OH YKaXKIET [TO3HATb,
OyneT SBIATHCA KaK MHTYUTUBHOE O3ape€HHE, HE BCErJa, HO CO BPEMEHEM «OHO
OyZeT BO3HHMKATh B HEM BCSAKHM pa3, KOTJla OH ATOro moxkeinaer. Yem Ooiblie oH

32 16u Cuna. Yxa3zanus u HacTaBieHus.- M36p. npous. T.1. - C.317
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Oyznet yrimyOnsaThecs B 3HaHUE Bricieil MicTuHbl, TeM MeHbIIe OH OyAeT SBISAThCS
camomy ce6e. OH OyieT OTCYTCTBOBaTh, XOTSI CaM IPUCYTCTBYET, OYIET CTPEMUTHCS
K YEMY- TO, HO B TO %€ BpEMs CTOSITh Ha MecTe. [lepemarnyB 3Ty CTyleHb, MECTHK
HE OCTAHOBUTCA, MOKAa HE JOCTUTHET 3aBETHOM L€, HOO OH YXE€ «B MBICIIAX
BO3HECCSA M3 MMpPA JDKU M HACWIMS B MHP MCTHHBI M yKpenmics B HEM», xors
IIPUPOTHOE €r0 CYLIECTBOBAHUE NO-TIPEKHEMY OKPYXKAIOT HEBEXAbl. U BCsikumii pas,
co3epias Kakyro- Ju00 Belllb, OH Y3pUT B HEHl medyarb OOKECTBEHHONW MYAPOCTH.
HpaBcTBeHHOE OUMILIEHHE MTO3BOJIUT MUCTHUKY COPOCUTH 3aBeCy AYIIU U JOCTUYb,
HAaKOHEII, CBOEH JKEJTaHHOM LM — COo3epLaTh JIMK Beicel 6oxecTBeHHOU MICTUHBI.
Ha 310l cranuu, eciim npo3eauT 0OHApYKUT, YTO €r0 CYLIECTBO €CTh MPOSBICHUE
BceeBbiminero  TBopma, TO OTHAAET BCSIKOE MPEMATCTBHE MEXKIY HUMHU.
WNurepnperupyss 3T0 mnojoxkeHue Muctuka, MoH CuHa (akTUueckd BO3HOCUT
YeJI0BEeKa 10 YPOBHS OO0KECTBA, COCIUHUBILIETO B €IMHCTBE CBOIO NPHUPOAHYIO U
00KECTBEHHYIO CYLTHOCTb.

B yeTB€pToN T11aBe nuccepTanyu noj HazpaHueM «BiinsiHue apucToTen3imMa
U IUIATOHU3MA HA TeoJoro-¢puinocopckomy Bo33pennio A0y Auau Non CuHbDy
peub uuer 00 BaxHoM pabore MO6H CuHBI MO HamMCaHUIO KOMMEHTapHs K
«Meragpuzuke» Apucrorend. Cuutaercs, 4TO KOMMEHTApUH K JA@HHOMY TpYyay
ABJISIETCSI OJHMM W3 CaMbIX M3BECTHBIX B Mupe. HeciydailHO Tpyx ApHCTOTEINS
«Mera¢u3uka» HauMHAETCS ¢ KPUTHUKH IUIATOHOBCKOTO yY€HHUs O Mupe uaeu. B
oTauuue OT ydeHus [lmaTtoHa oH pa3BuBaeT yueHue o ¢opMe U Marepuu. Jta
KOHLIENIMA JIEKUT B OCHOBE MJIEH €IMHCTBA OyIIH U Tena. OTHOLIEHUS MEXIY
pa3yMOM M TEJIOM Ha CaMOM JIEJ€ SIBJISIFOTCS BBIPAKEHUEM OTHOLICHHM MEXIY
Marepueir u ¢Gopmoi. PazHuIa BO B3IJIAIaX COCTOMT B TOM, YTO TIEPBHIC Ba
BELIECTBA IPUMEHSIOTCS K >KMBOMY CYIIECTBY. YUeHHE ApPHUCTOTENS O Iylle
OCHOBAaHO Ha MPUHIUIE «IHTENEXUN» («peaau3alus»), KOTOPhIM MpUaeT BCEM
KUBBIM CYILECTBAM CMBICI M LIE€JIb XU3HU. BeICIIEd B mepapxuu Ayl SBISETCS
COBEpILEHHAs 4YeloBedecKas Jylla, HaJeJleHHas HEW3MEHHOM M BEYHOH
cyOcTtanuer — pasymom. Uepes nymry ApUCTOTENb OOBICHIET BCIO MPUPOIHYIO
CYLIHOCTb 4YeloBeKa. TakuM o00pa3oM, ICUXOJOTHs ApPHUCTOTENs MOpoAMIIa
AHTPOIIOJIOTHIO, WM YYEHHE O YeJIOBEKE, M MOCIYXujla OCHOBOW MJIA ITUKU U
MOJINTUKH.

[To mMuenuto uccnenosarens [[x. BepOek, ananusupys uaen MOH Cunbl,
numier, yto oH (Mon Cuna) He sBisieTcsi, NMpEXIe BCEro, SMIMPUKOM: OH He
CBA3BIBAET YEJIOBEUECKOE BOCTIPUATHE C IMOLIMOHATIBHBIMU ACHCTBUSMU, U JI HETO
POJIb SMOIMU BUJUTCS JHIIb B JAESITEIBHOCTH MOATOTOBKM K BOCHPUSTHIO AYILIOU
MaTepUaIbHBIX (OpPM, BO3HUKAIOUIUX W3 JEATeNbHOro co3HaHus. CoriacHo
Bepbeky, Mon Cuna Takke He SBJISICTCS HOMUHAJIUCTOM: 00Ilasi TEPMUHOJIOTHS —
ATO HE NPOCTO OOIIME Ha3BaHUS, KOTOPBIE MO3BOJSIOT HaM TPYNIUpPOBATH U
KJaccupuIMpoBaTh YyacTHhIE Benu. BepOek oObsicHser, uto MIO6H CuHa TOXe HE
ObL1 KOHLENTYaTUuCTOM. M3BeCTHO, YTO yHMBEpPCAIMM HE BBIBOJSATCS U3 3HAYCHMUS
OCSI3a€MBIX BEILEH, HO HEIb3sl OTPULIATH, YTO COOTBETCTBUS MEXKIY JIOTUKOW U

3ykas. Cou.- C.317
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PEaNbHOCTBIO OMNPENENSAIOTCS aKTUBHBIM CO3HaHWEM. OTCI0Ja, B CBOKO OYEpPE.b,
BO3HUKAIOT CyOCTaHIIMaIbHbIE (POPMBI U OOBEKTHI YyBCTBEHHOT'O BOCHIPUSTHS.

YTo KacaeTcss HHTEPECYIOIUX HAC MUCTHUECKHUX BO33pEeHUN B TBOpuecTBe VIOH
CuHBI, TO €ro HENOCPEICTBEHHOW TEOPETUYECKOM OCHOBOW OBUTM UAEH
ApucroTens, OTpaXEHHbIE B €r0 YUYEHUAX O AyXe€, 3THUKE, MOJTUTHKE U mo3Tuke. O
KQKJI0M U3 3TUX 00JIacTell HAaMCaHbl OTAEIbHBIE OCHOBONOJAararone padorsl. Kak
OBLIO CKa3aHo BhIIIE, cUcTeMa Kiaccupukannu Hayk 1o CuHbl Takas ke, Kak U 'y
Apucrorens. EcrectBenno, B TBopuectBe MOH CuHBI 3TO He cKa3ajioch Ha
BBIpXEHUH ero (GUIOCOPCKUX B3IIIAI0B, B TOM UKCIE MBICIECH O denoBeke. Jlis
BBISIBJICHUSI MJIEHHBIX HCTOYHUKOB aHTpomnojoruueckoro yuenus MOH Cunbl
HEOOXOIMM KJIACCU(PUKAUMOHHBIA TMOAXOJ TMpH aHaJIUu3€ 3TUX HCTOYHHKOB,
KOTOPBIMU SIBJIIIOTCS TpyAbl ApuctoTtend. [IpudurHa Takoro noyiokKeHus: B TOM, 4TO
HEKOTOpbIE €ro paboTel — HampuMmep, «ITukay, «O aymey, «lloauTukay,
«ITosTuka» — OBUTM NOCBALIEHBI (PUITOCOPHUHN YETOBEKA BOCTOUHBIM MBICIIUTEIEM U
CILYKWJIM HEMOCPEICTBEHHBIM MCTOYHUKOM JJIsi Pa3BUTHUSL CBOEro y4yeHus. Takue
ero padotsl, kak «Jloruka», «Merapuzuka», «dusnkay, «Putopuka», cBsS3aHbl C
po0JIeMOil YeoBeKa, IMUPOKO aHAIM3UPYIOTCS TaKHe BOIPOCHI, KaK OpraHuyecKas
CBSI3b U B3aMMO3aBUCUMOCTD C IIPUPOJIOH, KOCMOCOM U )KUBBIMH CYILECTBAMH.

BaxxHO M BIMSHME HPABCTBEHHOI'O YUYEHHs APHUCTOTENS Ha MPEICTABUTEIEH
BOCTOYHOM IIKOJIBI epunaTeTusma. 1 31ech OH nposiBuII cedst Kak «HOBaTOP», BBEI
B Hay4yHbI OOOpPOT MOHATHE «ITHKA» U YTBEPIWI €€ KaK CaMOCTOSITEJIbHYIO
HayuyHyto gucuuminHy. Mon CuHa, B OoTiMYMe OT Y4YeHHUs O Oyllie, KOTOpOe
3aHMMAETCS] BHYyTPEHHUM AYXOBHBIM MUPOM, SMOLMOHAIBHBIMU NIEPEKUBAHUSIMHA U
COCTOSIHUSIMM 4Y€JIOBEKA, 3THKA IIBITANach pPAaCKpPbITh AaCHEKThI, CBA3aHHBIE C
BHEIIHUMHU JICMCTBUSMH YEJIOBEKA - €r0 aKTUBHOCTBHIO U XapakTepoM. [ maBHOU ee
HeNbl0 OBLJIO BOCIUTAaHUE JIOACH Kak oOjamarenel BBICOKMX HPaBCTBEHHBIX
kaudecTB. CoracHo ApUCTOTEI0, COAECPKAHNUE WU OCHOBY 3TOIO YUEHHMS JIEIIAT Ha
JBa BHJA: HPABCTBEHHBIE KauecTBa (BEJMKOIYIIME, OTBara, 4YeCTHOCTb,
IOPaBAMBOCTh U T. J.) U JAMAHOITHUYECKUE (KauecTBa OOpa30BaHHbIE YMCTBEHHbBIM
(MpIcTsAIIIM)  OOYYEHHEM) CHOCOOHOCTH (MYIPOCTh WM PACCyAUTEIbHOCTD,
Oylaropazymue u Jap.).

B HekoTOpbhIX HEOONBIIMX HPABOYUHUTENbHBIX Mpou3BeneHusix MOoH Cunsl
BUJIHO BJIMSIHUE HPABCTBEHHOTO YYEHHS MEPBOTo yuyuTess. B HEKOTOpBIX MecTax
ATUX MPOU3BEIAECHUN OH UCTOIb3YET TUIIMUHYIO JJI YUE€HUs APUCTOTENS CTPYKTYPY
nenenust gobOpoxerened. HecMmoTps Ha BpeMEHHOM pasphiB, OTACISIOIIMNA
coBpeMeHHOCTb OT Apuctorensi 1 OH CuHbl, HpaBCTBEHHAs! MBICJIb BCE OOJIbIIE
oOparmiaercst K 3TUM OecleHHbIM HpaBcTBeHHbIM MoHajnaM (Ilepsomy, TBopiry),
ABJIIONIMMCSL A00OpoJeTensiMu. B 3TUX BO33pEHUSX MBICIUTENS 3aMETHO, YTO
BBICKa3bIBaeTCsl MHEHUE 00 aTpubyTax bora.

B tpaktate 161 Cunbl «Mabnab Ba Maany («yXxoa U BO3BpaIllCHUE») HEKUI
coOeceTHUK 3a/1aeT YEThIpPe BOIPOCA O CYIIHOCTH, IIEJIU U CMBICIIE YEJIOBEUYECKOM
KU3ZHU:

1. KakoBO MpoMCX0KIEHUE YEIOBEKA U KAaK OH MPULIET B 3TOT MUP?
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2. KakoBa 1ienp yenoBeka? KakoBa npuunHa ero npuxoja? SIBisieTcs v ero
pOXIeHrEe JOOPOBOJIBHBIM WM HEOOXOIUMBIM?

3 UTO mpOUCXOIHT € YEIIOBEKOM I1OCJIE €r0 CMEPTH?

4. KakoBO COCTOSIHUE TYyIIIH YEJI0BEKA MOCIE BBIXOJA U3 TENA, U YTO 0KHUIAET
ee B 3arpo0OHOM KU3HU?

Ha nepBslii BOpoc — 0 MECTE MPOUCXO0KICHUS YEJIOBEKA U OTKY/1a OH MPHUILIEIT
B 3T0T Mup, MIOH CuHa oTBe4aeT Tak: Mbl (TO €CTh YEJIOBEUECTBO) MPHUIILIA BO
BHEIIHUI MHp M3 HEM3BECTHOTO HaM Mupa.>*

N6H CuHa cBS3bIBaE€T BONPOC O MPOMCXOXKICHHH YEJIOBEKa C TEM, YTO MHP
pa3ieliecH Ha MHOXECTBO dYacTed. B 0000mIeHHOM BHUJE OHM B OCHOBHOM
MPEACTABICHBl JIByMS MUpPaMH: BHEIIHMM W BHYTPEHHUM. [[pyrumu ciioBamu,
IEPBBIA — O3TO TPAHCUECHICHTHBIM MHpP, BTOPOM — MHP BO3HUKHOBEHHS H
HEO0OXOJAUMOCTH.

N6n Cuna ccpltaeTcs M Ha JPYrM€ UCTOYHUKH, COIJIACHO KOTOPBIM MHP
JEIUTCS HAa TPHU YacCTU: NMEPBBIA U3 MUPOB — MHUP CO3HATEIbHBINA, BTOPOU — MUD
BOOOpa)kaeMblif, TO ecTh MUp (OpM, a TPETHH NPEACTaBISIET 3MOLMOHAIBHO-
¢uznyeckuit Mmup. JlyXOBHBIH MUP CO3HAHUSI HAa3bIBAETCS BHICILIUM MUPOM aHI€JIOB
U MUPOM JTyXOB, JIMIIIEHHBIM (pOpMBI U MaTepuu. BooOpaskaemblii MUpP U3BECTEH KaK
MUD HUBIIUX aHTEJIOB, TPU3PAKOB U JTyXOB, PACIIOI0KEHHBIN MKy patsioHAIbHBIM
M SMOLMOHAJIbHBIM MHUpaMu. Emy paercs Toibko Qopma, 0e3 maTepumu.
UyBCTBEHHO-(PU3UYECKUI MUD, HA3bIBAEMbBIN aHTEJIaMU, MUP BEIIEH, MUP TBOPEHUS
U pa3pylIeHusi, IMEET MaTepuIo U (OpMY U SABIIETCS MECTOM, IJI€ PACTYT YEJIOBEK,
KUBOTHBIE U PACTEHUS.

Kak ormeuear aBTop, udepe3 uzoOpakeHHble mMupbl MOoH CuHa mnblTaeTcs
OTBETUTH Ha BOIIPOC O MPOUCXOXKICHUU YEJIOBEKA. B CBOMX BO33pEHHUSAX OH JAaET
CBEICHHUSI O OOXKECTBEHHOM IIPOMCXOXJICHUU YEJIOBEKa, CBS3M €ro JyIu C
BBICIIUMU OO0KECTBEHHBIMU CyOCTaHIMAMU. OH MOCETHJI 3TOT MHUpP dYepe3 MHp
CO3HAHMSI U BOOOpaXKEHHsI M3 HEBEJOMOT0 €My O0’KECTBEHHOTO MHUpPAa U JOCTUT
penesoB 3eMHOro Mupa. Ho 3TOT BUIMMBINA MUP — €r0 BpPEMEHHOE IPHUCTAHMILIE.
OH JT0OJKEH CTPEMUTHCSI BEPHYTHCS B PEANbHBIA MUP, U3 KOTOPOro OH sBuiics. Ho
IpEXJIe YeEM BEPHYTHCS, YETOBEK JIOJDKEH ONMpaBlaTh CBOE NMPEeObIBAHHE B 3TOM
mupe. OTcroa: «3aueM 4esloBeK Mpuiien B 3TOT MUp?», «Ilo kakoil nmpuyuHe 3TO
ob10?», «IIpuxox >TOro 4yenoBeka JOOPOBONBHBIA MM MPUHYIMTENHHBINA?)
BO3HUKAIOT CEPHE3HBIE BOIIPOCHI.

OTBeT Ha OATH BOMNPOCHl — TJABHBIA JIGUTMOTHUB 3CXATOJOTUYECKHUX
pasmbinuieanit 1on Cunbl o yenoBeke. OH HaNpaBJIeH HA OYMIIEHUE JOCTUTHYTOU
NO0OpBIMH JIellaMU JTyIlIH YEJIOBEKa, Ha 03apeHHE €ro JyXOBHON CYHUIHOCTH CBETOM
UHTEJUIEKTYalbHbIX HayK. «He Hama BoJs W JKelaHWe MPUUTH B ATOT MHUP.
HeBoabHO MBI IPUXOAMM KUTh U HEBOJIBHO MOKUAAEM €r0. Mbl IPUIIUIHA B TOT MUP,
4TOOBI OYUCTHTH CBOM Iymum» 3. Tak demoBedeckass Aylia OCBOOOMKIAETCS OT
MaTepHUAIbHOIO TEJIa M BO3BpAIAeTCs Ty/a, Ky/Jla OHa Oblja 1ocjiaHa, B MUP BEUHON

34 1161 Cuno. Mabnas Ba Maon (Mcxox u Bo3spar). Ocopu myHnTaxa6. U.2.- Tyman6e: Hpdown. - 1980. - C.112
% Vka3. Cou.-C.112
% Yka3. Cou.- C.112
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CYIIHOCTH M OJIaX€HCTBA, MpPH YCIOBUU OCBOOOXKACHHUS AYIIM OT OCHOBHBIX
KUBOTHBIX CHJI Tella; B MPOTUBHOM Cllydae €ro »JayT Bpara aja, rjie oH Oyzaer
OCYXJICH Ha BeuHY0 00Jb 1 cTpaganus. B atux cmoBax OH CHHBI, 3aCTaBISIOMINAX
YeJIOBEeKa 3aqyMaThCsl O CBOMX MOCTYNKax, MOCTYNKaxX, OTHOIIEHHH K JIPYTUM,
CBOEII OTBETCTBEHHOCTH NEpPE]l HACTOSUIMM W OYyIyIIHM, 3aKJIIOUEHBI BBICOKHE
HPaBCTBEHHbBIE IEHHOCTH.

B coBeplICHCTBOBAaHMM YEIOBEKA W «IO3HAHUM €ro JyIIW» OJUHAKOBO
NPUMEHSIOTCS CBALIEHHBIE TeKCThl KopaHa M 3aKoHBI MIapHaTa, a TaKKe MMpaBHiia
TeopeTHdecKoro pasyma. B ceoem Hayunom tpyne M6H CrHa mbpITaeTcsi OCBETUTH
KOHQJIUKT MEXKIY AYXOBHOM >XM3HBIO — MEXIY CO3HAaHHEM U BEPOH, MEXIy
VCTUHON M CBATOCTHIO OOXECTBEHHOI'O OTKPOBEHUS, — OCTPO OXBAThIBaBUIMI BCE
CpelIHEBEKOBbE (Kak Ha MycyiabMaHCKOM Bocroke, Tak u B 3anagHoi EBpore).

[To muenuto Hemeukoro yuénoro C.I'orrapa: “Ha Teoputo nymm MOH Cunsl
noenusiin Ilnmaton u  Apucrorens, uaen Kotopeix MOH CuHO cephep3HO
nepepadoTall, a Mo3xe 3TU UJeu B HOBOU gopme moBiusuin Ha Jlante. B cBoeM
yueHun o ayme HMo6m CuHa crnenoBajl KOHIENTYaJIbHBIM OCHOBAM  yUYEHUS
ApucroTeis, HO NPEUIOKEHHAs UM KOHLEIIIHS BBIXOJINJIA 32 MIPEAEIIbI PeabHbIX
npobsieM uenoBeueckoil Aymu. Ero ydeHue o aymie pacmdpuiioch 3a CUET
MOCTAHOBKHM HOBBIX MPOOJIEM U OCMBICICHHS POJIM U (YHKIUMA KaTETOPUU «ITyIIIa
B PA3IMYHBIX 00JIACTAX YENIOBEYECKON AeATENBHOCTH ™,

N6n Cuna ctpeMuiics u3ydaTh OBITHE B paMKax CHEIHAIBHOW HAyKH —
Metapu3uku. B TO Bpemsi Takoe MpenCTaBiICHHE O CYUIECTBOBAHMU €Il
pacCIUIBIBUATO, HO 3TO CHEIM(PUUECKUN METOJOIOTUUECKHI TI0JIX0/1, JOIIE I 10
HAC U3 OCS3a€MOro OmbITa. YesmoBeyecKnid pa3yM MHOIO€ cleiai sl HOHUMaHUs
CYLLIECTBOBAHMS, KOTOPOE, HECOMHEHHO, elle TpyJaHO MOHATh. OObsicHeHne MOH
CuHbI, KOHEYHO, BCE €I1I€ TPYAHO MOHATh. YTOOBI MOHIATH 00bsicHeHHe IOH CuHbI
CYLLIECTBOBAHMS YEJIOBEUECKOM IyIIH, oOpaTUMcs HemocpencTBeHHO K ['yaiony.
«IIpeanonoxum, yTo OAMH W3 HAC OBLI CO3/1aH HEMEIJIEHHO U B COBEPILEHHOMU
dbopme. Ho ero riasza ObuM 3aKpBITHL, YTOOBI HE BUACTh BHEITHUX Belel. OH ObLI
CO3/aH MapsAIMM B BO3AYyXE WIHM IPOCTPAHCTBE, TaK YTO JAKE€ BO3IyX HE MOI Ha
HEro MOBJIUATh, YTO OHU HE BCTPEUAIOTCS W HE KacaroTcs Apyr apyra. Torma oH
JyMaeT O CBOEM CYIIECTBOBAHMM M cHpaimivBaer cels. be3 coMmHeHus, OH
YTBEPKJAET, YTO OH CYLECTBYET» S,

UccnenoBarens npusHaeT HecpaBHEeHHbIM Bkian MOH CuHbl B pa3BUTHE
TE0JIOTMYECKOr0 3HaHMs. B 4acCTHOCTH, YIIOMUHAET O CO3/JaHUU YHUKAJIbHON TeOpUn
U METOJAOJOTMM B MEpUOj] CTaHOBJIEHHs M pa3Butus cypusma (X-XI BB.),
COCTABJISIBIIETO B TO BpeMsi, OCHOBY HcliaMcKoil pustocoduu B LlenTpansHoil A3um.
B cnucke nmpousBeeHUil MBICIHUTENS NpUBEACHA Kiaccudukatsisi mpou3BeICHUH,
npuHaexanmx cypusmy. [Ipu sTom couckarenb o00CHOBaI Teoputo, yTo MOH

37 Strohmaier Gotthard. Platonische Psychologie in allegorischer Verkleidung von Avicenna bis Dante. - Avicenna
(Tbn Sina). 2: Wissenschaftsgeschichte. Heransgegeben von Burchard Brentjes. - Martin-Luther-Universitat Halle-
Wittenberg wissenchnaftliche beitrage, 1980/17 (112). Halle (salle) 1980.-P. 51-61.

3 Goichon A.-M. La philosophie d'Avicenne et son influence en Europe Médiévale. P. 21.
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CuHa SBIISUICS BEJIMKUM MYAPELIOM, JOCTUTIIIMM TaPMOHUM B U3YYEHUHN HAYUYHBIX U
TEOJIOTUYECKUX 3HAHUM.

ITo mHenuto guccepranta, Bo B3msimax MOH Cunbl, ydeHue o qyxe ObLIO
MPUOPUTETHBIM B TOHMMAHUM 3HAYEHUS YEJIOBEKA. MBICIUTENb HMCIOIb30Ball
KOHIICTITYaJTbHBIC OCHOBBI MeTa(pu3WKu ApPHUCTOTENSI B CBOEM YUYCHUH O IyXe.
OpnHako B KOHIIENIUH, NpeioxkeHHoi NoH CuHo#, OHa UCXOJIUT U3 TOTO, YTO AYX
(myma) ecTh CYIHOCTh, 00pa3yroIIasi TIIaBHBIA aclieKT YenoBeka. [1o aToi mpuunHe
BCE TEOPETUUECKHUE MOX0/IbI, MBICIIUTESI, HAIIPaBJIECHHBIC HA ITO3HAHUE YEJIOBEKA,
WCXOAWIN U3 PEIICHUS MOHATHS AyXa.

B nuccepranuu CpaBHUTENBHO HCCIEAYETCS METOJO0JIOTHYECKOE BIIMSHUE
rpedeckoi gpuiaocopcko MIKoIbl, 0cOOCHHO MeTadu3nueckux yueHuit [lnaTtona u
ApucToTensi, U BBISBISETCS 3Tan (POPMUPOBAHMS YHUKAIBHOTO (Hri1ocohCcKoro

Hacienauss wmblcauTens. Takxke B (QUIOCODCKOM  yUYEHUU Noun Cunsl
UPPALMOHAIBHBIE B3IJISIABI  MBICIUTENS] OOOCHOBBIBAIOTCS C TOYKH 3pEHUSA
MeTa(pU3UKH.

HeBo3MOXXHO TpejcTaBUTh MHTEIUIEKTYaIbHYIO XKU3Hb CpenHEeBEKOBbS 0e€3
PEJUTUU U PEIUTHO3ZHOTO MUPOBO33peHUs. Kpome Toro, 370 TOMUHHUPYIOMIAN THUII
MUPOBO33PEHUS, OINPEACIUBIIMM BCE CQEpbl COIHAIBHON, MOJUTUYECKON W
JyXOBHOM U3HU OOIIeCTBA. A 9TO HE MOIJIO HE TMOBIHUATH Ha TBOpuecTBO MOH
CuHsl.

B ¢unocodckoii cucreme MOH CuHBI TEOJOTHS HE OTACICHA OT «IIEPBOM
bunocopun» — meradpusuku. [lozxe, B «dunocopuu BOCTOKOBEIOB», OH YETKO
otnensietT 6orocnoBue oT Gpunocoduu B kinaccupukatsiv AUCIUTUIMH. TeMbl MHOTHX
€ro NPOU3BEICHUI B3AThl HEMOCPEICTBEHHO W3 MYCYJIbMAHCKON HJICOJIOTHUH U
pENUTUU WU HalKMCaHbl B AyXe uciiama. K HUM OTHOCSTCS Takue MpOU3BEACHUS,
kak «Mabnau Maany, «Ocsmenuey, «Mypmuna-ynb-Kudas» n «Taxcun-yc-
CaanaT», U1€0IOTUYECKUM UCTOYHUKOM nocityxui «Daiizn Nnaxmy.

On 6511 MpeBocx01HBIM 3HaTOKOM Kopana u xaaucoB [Ipopoka u xoporo 3Hamn
0 MHOTMX TEUECHMSX U IIKOJIaX UCllaMa U Pa3iuyusax Mexay HUMH. EcrecTBeHHO, OH
OCTaBUJI OMPEIECICHHBIE CIEAbl B CBOUX HUJCUHBIX YCTPEMJIEHUAX M JIMYHBIX
KadecTBax. Mcinamckas uaeosnorus He Mellajia ero Hay4YHbIM UCCIICIOBAHUSIM.

B cnydae HEOOXOAMMOCTHM OH TIOCJIEAOBATEIBHO 3allWIla]l HCTUHBI
dbunocopun M HayKu WM OOOCHOBBIBAJT HUX C JIOTHYECKOM TOUKH 3PEHUS, HE
CpaBHMBAsI UX C PEJIMTHO3HBIMH UCTUHAMH. XOTS MPOU3BOJUMBIE UMU «UCTUHBDY
pa3IMyaivCh U KaXKas Mesia CBOM MacITal, Kaxas U3 HUX UMeJia MPaBO «OKUThY.
[TosTomy mmeHHO u3-3a mo3utmu MOH CHUHBI MBI HE BUIUM B €ro TBOPUYECTBE
pamuKaibHOTO KOH(IIMKTA MexXay ¢uiaocopueld W peluruei, uHade TOoBODS,
KOH(IMKTa MeXTy GUs10cOHCKUM U TEOJTOTHUYECKUM MUPOBO33PEHUSIMHU.

3AK/IIOYEHUE

Ha ocnHoBe ¢duiiocodcko-ucTopuueckoro aHaimsza cy(puilckux B3riasgoB A0y
Anv u6H CuHBI OBLITH CIIETAaHbI CISAYIOIINE HAYYHO-TEOPETHIECKHIE BHIBOJIBI:
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1. 161 CuHa — osiHa 3 kpynHeHmux ¢puryp cypusma u Hayku CpeTHEBEKOBbS,
OH BHeC OOJBIION BKJIaJ B MHPOBYIO HAyKy CBOEW MEAMIIMHOH, (pumocodueit u
sk3ere3oil. Ero cyduiickue B3risapl MMEIOT YHUKAIbHOE TEOPETHUECKOE 3HAUCHNE,
Y OH MOCBATWI C€0sl JOCTHXKEHHMIO TyXOBHOI'O NPOCBETJIEHHS, CIENys MO MYyTH
mapuara W mnpocBerTieHus. MO CunHa m0-cBOoeMy OOBsICHST (rtocodckue
npobsieMbl. B ero cyuiickux Bo33peHHUsIX BaXKHOE MECTO 3aHUMAET COOTHOIIICHUE
JyXOBHOT'O MHpPa Y€JIOBEKA U MaTEPUATIBHOTO MUPA.

2. ®unocodckue B3rAnsl MoH Cunbl, yuyeHue cydusma BBIIECISIOTCS Kak
CaMOCTOSITENbHBIN 00beKT nccienoBanus. Cyduiickas KOHIIETINS CyIIeCTBOBAHUS
KOCMHUYECKOT0, MPUPOJHOTO WM TPAaHCUEHACHTHOTO MHUpa, aHanusupyemas VOH
CuHOH, cBsizZaHa ¢ MPOOJIEMOM TapMOHMYHO Pa3BUTOr0O uejoBeka. Kpome Toro,
pEelIalonIyl0 pPoJib B TNMOHUMAHUM HEpPaApXHH CY(PUEB HIPACT «UEIOBEYECKUU
¢daktop». Tem He wmenee, MOH CuHa BKIIOUMI «AHTPOIOJOTHIO» B CBOIO
dbunocopckyro cucCTeMy B BHAEC OJHOM M3 €€ COCTaBISAOIMMNX — Guiaocopuu
cybuzma.

3. 6nH CuHa, BbIBEIINN CYIIHOCTh YEJIOBEKA U3 B3aMMOOTHOIICHUN TyIIU U
Tena, OOBIYHO MOoAJEepKUBaeT (uiaocopCckrue TpaaulUUd AHTUYHOCTH, OCOOEHHO
I'PEYECKOro Y4EHOTO ApPHUCTOTENS, U 3aUIUINAECT €r0 MACK TYIIH KaK Ba)KHOIO U
onpenensromiero Hadana. [ns MOn CuHBI TI1aBHOH COCTaBISIONIEH YeloBeKa
SBIISIETCSL HE TeJo, a Ayma. OneHka ero oopasa *KHU3HU MOKa3bIBAET HE TOJIBKO €ro
TaJaHT YY€HOT0, HO M yBaXkeHHE K cypusmy. ImeHHO yueHue cypuzma BKIIOYAET B
ce0s 1apuar U MPOCBETICHHE, TO €CTh MOHUMaHUe bora, NEHHOCTh JOCTUKEHUS
IPOCBETJICHUS Ha 0oJiee BBICOKOM YpPOBHE, YeM JApPYyTrue 3HAHUS, Ui Pa3BUTHUS
YeJI0OBEKa TyXOBHBIE U IICUXUYECKHUE MTPOLIECChl O0BEANHSIIOTCS, a 11eJIb CTPEMIICHHE
K IIPOCBETJICHHUIO SIBIISIETCS (PAKTOPOM PA3BUTHUS KaK TyXOBHBIX, TaK U IICUXUYECKUX
COCTOSIHMM. DTO OKa3aJio MOJIOKUTEIBHOE BIMSHUE HA OOILECTBEHHYIO KHU3Hb Yepe3
Takhe MPHUHLMIBI, Kak (OPMHUpPOBAHHE COLMUAIBHBIX OTHOLIEHHH 4YeloBeKa,
JyXOBHOE OYMIIEHWE M LEHHOCTh YEJIOBEKA, BHYTPEHHUN MHUP U MUPHBIE
OTHOUIEHUS C BHEITHUM MUPOM.

4. Kak yuénsnif, U601 CuHa HE TOBOJHCTBOBAICS BO3HUKHOBEHHEM TOTO HIIU
WHOTO SIBJICHUS, a JeJiall YIIOp Ha U3y4YeHHe NMPUYMH, UX BbI3bIBaBIIMX. 1O0H Cuna
MPOTUBOPEYUBO OOBACHSIET ATH «IIPUUMHBI U CJIEJICTBUS», TBEPJIO CUUTAS, UTO BCE
UX TPUYMHBl  CIEAYeT MCKaTb B  (PU3HOJOTMYECKUX, OHOJOTUYECKHUX,
MICUXOJIOTUYECKHUX U APYTUX MPUPOIHBIX OCOOEHHOCTSIX YEIOBEKa.

5. Ilo MbIcau MbIcauTeNs, J0OPOIETENh U MMO3HAHKWE, OCHOBAHHBIE Ha pa3yMe,
pPacKpbIBaJIM CyTh BO3BPAILIEHUA K HCTUHHOMY CYLIECTBY 4esioBeueckon nym. 1o
MHeHut0 MOH CuHbl, ecnu oM HE MOWMYT HEOOXOJIMMOCTh YKpEIUICHUS U
OUHMIIEHUS TyIIH, €CIIM OHU HE U3y4yaT HayKd U HE MO3HAIOT UCTUHHOE 100pO, OHU
HE NOMMYT UCTUHHYIO IPUPOY CBOOObI, HATPaJbl U HAKa3aHUS.

6. CBsiLLIEHHAs! pEIUTUs UCIaM [TPOJBUTAET PUHIUI IPUBEPKEHHOCTU OOpHOE
C (QyHIAMEHTAIU3MOM, 3KCTPEMU3MOM M TEeppopu3sMOM. B HpaBCTBEHHBIX
BO33PECHUAX MBICIUTENS MEXKPEIUTMO3HOE COIJIACUe, TOJIEPAHTHOCTb, MHUD U
Npyx0a pacKpbIBAIOTCS KaK BayKHasl CYIIHOCTh COLIMAIBHOM CTaOMIIBHOCTH.
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7. Cyduiickue Boz3peHus MOH Cunbl codetasim B cebe ¢uimocopckui,
MEHTAJIbHBII U TyXOBHBIN acneKkThl. OH OOBACHSII TyXOBHOE Pa3BUTHE YEJIOBEKA
yepe3 Qpriocockre akCHOMBI U HAMEPEBAJICS CTPEMUTHCS K MPOCBETIICHUIO U TEM
CaMbIM M3MEHUTb MUP. DTH €ro B3IVISAIbl OKa3aju Ba)KHOE BIUSHUE HE TOJBKO Ha
JUCKYCCUU B HAYKE M PEJIMIMH €r0 BPEMEHHU, HO U B IMOCJEAYIOIUE cToyNeThs. B
CBOMX SICHBIX (PMIOCO(CKUX MBICISIX OH MOAYEPKUBAJ, UTO JI00as HayKa, B TOM
Yyyclie Takue 00JIacTH, KaK MEIUUMHA M JIOTHMKA, UIPAaeT BAXKHYIO pOJib B
JOCTHKEHUH TpocBeTiieHus. Ero cyduiickue B3risabl MOBIMSUIA Ha pa3BUTHE
Pa3IMYHBIX MUPOBBIX Qriiocoduii U CpeTHEBEKOBON MYCYJIbMaHCKON (uiocodun
Ha MPOTSKEHUH MTOCJIEIHUX YEThIPEX CTOJIETUH.

8. Teoperudeckoe 3HaueHHe cyuiickux Bo33peHuil MMO6H CuHBI — CBET U
MIPOCBETJICHHE (TIOTyUYEHUE MPOCBETIEHUS OT bOXKBEro cBeTa, ICHOCTH B BOIPOCaX
BEpbl U HPABCTBEHHOCTH), TOXKIECTBEHHOCTh M CBi3b C¢ borom (moHumanue
OTHOLIEHUS YesioBeKa K bory), TyxoBHoe, nposBistolieecs B ouniieHny ( Baxuyro
pOJIb B MOHUMAHUU UTpaeT CBOOOJA OT KEJIaHWM U MOTpeOHOCTEH, BHYTPEHHUMI
HOKOW U JTyXOBHasi cB0OOJa), BCECTOpOHHEE pa3BUTHE ((PU3MUECKOe, JyXOBHOE U
HPAaBCTBEHHOE PAa3BUTHE uYeOBeKa) U (Priocockoe BOCIUTAHUE U MPOCBEILIECHUE
CIICIYIOIINX TTOKOJICHUM.

9. [IpakTuueckoe 3HaueHHE CY(HUUCKUX BO33PEHUN MBICIUTENS OTINYACTCS
TE€M, YTO OHU HAMNPABJIECHbl HA OMNPEACIICHUE IyTEH JTOCTUKEHUS AYIIEBHOIO
30POBbsI, OTHOIIEHUS K WU3HU M BHYTPEHHEro MNOKOA. JlyXOBHAasi 3BOJIIOIUS
ABJISIETCS] TJIABHOM LIEJIBIO B J)KM3HU YEJIOBEKA, U TOT IIPOLIECC PEANM3YETCS Yepes
uHTerpanuo punocopckux 3HaHui U 1yxoBHOTO omnbiTa. [To muenunto MOH CuHsl,
CJIeIyeT CTPEMUTHCS OBITh CBETJIBIM M YUCTBIM, TO €CTh JOCTUYb HPABCTBEHHOMN
yucTOThl. HpaBCTBEHHOE W HMHTEUIEKTYyalbHOE PAa3BUTHUE MPOUCXOIUT IyTEM
oOecrieueHus OanaHca MEXIy pa3yMoM, IMOTPEOHOCTSIMH W HPABCTBEHHOCTHIO
yenoBeka. CoruanbHasi aKTUBHOCTh M JIYXOBHas 3peloOCTb — TOHSATHUA
B3aMMOCOBMECTUMBIE, U KaXK/IbIi YEJIOBEK IO-CBOEMY HECET OTBETCTBEHHOCTH 32
CIIly’)KeHHE OOILecTBY. OTH HJIE€U BaKHbl B OOECIEUEHHMH JTyXOBHOTO Pa3BUTHS
00I11ecTBa ¥ JTUYHOCTH.

10. UccnenoBanue uctopuu o01ECTBEHHO-(DUITIOCOPCKON MBICIH, U3ydaeMOn
B Halllel CTpaHe, HAYYHOTO U AYyXOBHOT'O HAacCJeIus MBICTUTENEH SIBISETCA BaXKHOU
MeTO0JIOTHEN co3faHus OoCHOB Tperbero Peneccanca B HOBOM Y30eKHCTaHE.
N3yuenue cyduiickux B3MISIIOB Benukoro mynapena AOy Amu uOH CuHbl C
UCTOPUKO-(DUIOCO(CKON TOYKH 3pEHHUsS HMMEET OOJbIIIOe HAayyHOE 3HAUYCHHUE B
CUCTEME OOIIECTBEHHBIX HayK. AKTyaJbHOW 3a/jaueld sBISETCS BHEAPEHUE B
MBIIIJIEHUE MOJIOACKH B3IJIAI0B Cypuiickux Bo33penuit MOH CHHbI, BIpaXKaromux
oO0lIIIeYeIOBEYECKHE KadyecTBa, TaKMe KaK HPaBCTBEHHOCTh, OOPa30BaHHOCTD,
CTPEMJICHHUE K 3HAHUSIM.

Ha ocHOBaHUM W3JI0KEHHBIX TEOPETUKO-METOAMYECKUX BBIBOJIOB ObLIN
BBIJIBUHYTHI CJIEIYIOIIME TPAKTUYECKUE MTPEATIOKECHHUS:
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1. Co3nanue ¢pyHAaMEHTAIBHON HAy4YHOU CTPYKTYpPHOH 0a3bl HCTOPUUYECKUX
stanoB pa3Butus Peneccanca LlenTpanpbHONM A3MM Ha OCHOBE NMEPBOMCTOYHHUKOB
IIOCPEACTBOM ITPOTPAMMHOI0 KOMILIEKCA;

2. Ilpunstue I'ocynapcTBeHHOM mporpammbl «O CHUCTEMHOM MOAXOAE K
co3fanuio GyHIaMEHTAIBHBIX OCHOB TpeThero Peneccancay;

3. OpraHu3oBaTh TPATUIMOHHBIN MEXIYHAPOAHBINH (OpPYyM MO H3YUCHHUIO
HACJIeUsl  MBICIUTENs] HAa  OCHOBE OOBEAWHEHHUS  CIEeHUATU3UPOBAHHBIX
MEXIYHAPOJHBIX HAYYHBIX LEHTPOB JUII CHUCTEMATHYECKOrO0 HCCIEIOBAaHUSA
TBOpueckoro Hacneaus MOon Cunbl u o0oraiieHus] HAlIMOHAIBHBIM COJIEpKaHUEM;

4. OObsBUTh (yHAAMEHTaJIbHBIC, MPAKTUUYECKHME W HMHHOBAI[MOHHBIC
MEXIYHApPOJHbIE TPAHThl HA CUCTEMAaTHYECKOE U MEKIUCUUIUIMHAPHOE U3YUYEHUE
Hay4HbIX, prstocoPpckux u cyuiickux B3risiioB MOH CuHbL;

5. Co3naHue 00pa30BaTEIbHOTO KOHTEHTa M pa3paboTKa 00pa3zoBaTEIbLHOTO
MOIYJII Ha OCHOBE HPABCTBEHHOIO M HMHTEIUIEKTYaJbHOI'O COAEp:KaHUS,
MOCBSIIIICHHBIN XU3HU U TBopueckol AestenbHocTd MOH Cunbl. Ha ero ocHoBe
co3/laTh dJEKTpoHHble yueOHMKH «Hayuno-puinocodcekue ocHoBbl IlepBoro
Peneccancay;

6. CozmaHue SHUMKIONEIMH TOJX Ha3BaHWeM «Benmukas sHUOMKIONEOUS
Hay4HOTO U (punocodcekoro Hacnenus A0y Anu MOH Cunby;

7. Co3naHue WHTEIUIEKTyalIbHBIX WP JUIA JIETe, OCHOBaHHBIX Ha
$unocoPpckux, ITHUECKUX, ICTETUUECKUX, JIOTUYECKUX M MEIULUHCKUX B3IJIsAaX
MbIciATeNsA. OHM OKa3bIBAIOT IPAKTHYECKOE BJIMSHUE HA DPA3BUTHE HAY4YHOTO,
JIOTUYECKOTO, CUCTEMHOTO MBIIIJIEHUS W BOCHUTATEIBHOE BIMSHHE Ha
IIOAPOCTKOBOE TIOKOJICHUE.
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INTRODUCTION (ABSTRACT OF THE PHD DISSERTATION)

The aim of the research is to explore the Sufi views of Ibn Sina in enhancing
the intellectual and spiritual potential of a person.

The object of the research is the works of Ibn Sina on Sufi views.

The subject of the research is the historical and philosophical study of the
theoretical and methodological essence of Ibn Sina's Sufi teachings.

The scientific novelty of the research is as follows:

The methodological foundations and ideological origins of the formation of
Abu Ali Ibn Sina's Sufi views have been identified based on the epistemological
analysis of the thinker’s Sufi concepts regarding the eternity of the spiritual world
and the union of man with the divine Absolute (fana fi-llah), wujub al-wujud, in the
treatises "Hayy ibn Yaqzan," "Al-Isharat wa-t-Tanbihat," "Risala fi-I-Ishq," "Risalat
at-Tayr,"” and "Salman and Absal."”

The dialectical interconnection of Sufi concepts in the Sufi teachings of Abu
Ali Ibn Sina about the manifestation of the Supreme Intellect, the spiritual harmony
of the Universe (macrocosm) with man (microcosm), and the elevation of the human
spiritual world, based on the intellectual traditions of Greek science and the rational
essence of the cultural traditions of the Muslim world, has been substantiated.

The contribution of Abu Ali Ibn Sina to the development of Sufism has been
proven, based on his mystical views in works such as "Mabda' wa Ma'ad,"
"Mi'rajnama,” and "Murshid-ul-Kifaya." The ascending line of emanation
culminates with him, and the movement of the spheres is explained by the unceasing
striving of the heavenly spirits toward their Divine Absolute, which possesses
absolute existence (al-wujud al-mutlaq) and Pure Good (al-khayr al-mahz).

The structural interconnection and manifestation of the stages of Sufism (irfan)
as a unified whole in Ibn Sina’s views have been clarified in the category of Love,
where he describes the state of love in the inner heart of the lover and the beloved
(Haq), as well as the attainment of perfection, the acquisition of knowledge, and the
concentration of positive moral qualities, interpreted as a journey from the West (the
material world) to the East (the spiritual world), a virtuous and guiding substance
that ensures the unity of all living and non-living beings with the Creator.

The theoretical ideas of Ibn Sina in his Sufi teachings, which have a unique
intellectual essence, have been revealed. These ideas positively influence the
enhancement of the intellectual and spiritual potential of a person, as well as the
mystico-philosophical essence of pragmatic views, which acquire methodological
and social significance, such as the dialectics of the harmony between moral and
spiritual perfection in the formation of the active intellect of the perfect personality

Implementation of the research results. Based on the results of the study of
Sufi views of Abu Ali Ibn Sina:

on based the results of the scientific study of Abu Ali Ibn Sina's philosophical
views in the context of Sufism, the contribution of Abu Ali Ibn Sina to the
development of Sufi ideas is revealed through a scientific-theoretical analysis, based
on a systematic approach to mystical views in works such as Mi‘rajnama and
Murshid-ul-Kifaya ("Ascension™). The idea that the ascending line of emanation
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culminates with him, and that the movement of the spheres is explained by the
unceasing striving of heavenly spirits toward the Divine Absolute, which possesses
absolute existence (al-wujud al-mutlaq) and Pure Good (al-khayr al-mahz), was used
in the script of the program Bedorlik by the editorial team of the TV and Radio
Channel of the State Institution "Cultural-Educational and Artistic Programs"
(Uzbekistan TV and Radio Channel, State Institution No. 04-36-570 dated April 30,
2024). As a result, the scientific findings positively influenced the quality, content,
and effectiveness of the television programs, and were also used to enrich the content
of the scripts.

on based the scientific-theoretical analysis, the intellectual essence of Abu Ali
Ibn Sina's Sufi teachings has been identified, rooted in the intellectual traditions of
ancient Greek science and the Muslim world. The new foundations of the Sufi path,
which emphasize the role of intellect, the universe (macrocosm), and man
(microcosm), whose harmonious unity was seen as the Supreme Intellect positively
influencing the perfection of the human spiritual world, were used in the activities
of the Democratic Party of Uzbekistan "Milliy Tiklanish™ in the scientific-theoretical
refinement of its electoral program (Reference No. 02/02-25 of the Central Council
of the Democratic Party "Milliy Tiklanish™ of Uzbekistan, 29.04.2024). As a result,
the novelty of the research work was applied in the activities of the Democratic Party
"National Revival" to enhance the knowledge and skills of the staff in the spiritual -
educational direction, as well as in ideological information.

in the analysis of the works Salman and Absal, Hayy ibn Yaqzan, Al-Isharat
wa-t-Tanbihat, Risala fi-I-1shq, Risalat at-Tayr, Mi‘rajnama, and Murshid-ul-Kifaya,
which are Sufi treatises, the Sufi views on the eternity of the spiritual world in the
thinker’s epistemology and the union of man with the divine Absolute (fana fi-llah)
are traced. These works highlight the idea that man strives for unity with the
Absolute Good, which is the source of nobility and goodness, and leads a person to
the source of all goodness. These concepts were used in scientific projects, as well
as to enhance the content and effectiveness of spiritual activities carried out within
the framework of the Republican Center for Spirituality and Enlightenment
(Reference from the Republican Center for Spirituality and Enlightenment, dated
April 24, 2024, No. 01-08/128). As a result, the novelty of the research and the rich
scientific and spiritual heritage of our great ancestors were used to organize and
conduct propaganda activities aimed at fostering national unity and patriotism
among the population.

the theoretical ideas of Ibn Sina, which have a unique intellectual essence in his
Sufi teachings and positively influence the enhancement of the intellectual and
spiritual potential of a person, as well as the mystico-philosophical essence of
pragmatic views acquiring methodological and social significance, such as the
dialectics of the harmony between moral and spiritual perfection in the formation of
the active intellect of the perfect personality, have been used in applied projects
related to the International Research Center Imam Bukhari under the Cabinet of
Ministers. This includes the preparation of a brochure about Ibn Sina, aimed at
improving the content and effectiveness of educational activities carried out within
the framework of the Center's work (Reference No. 02/424 of the International
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Research Center Imam Bukhari under the Cabinet of Ministers, dated October 3,
2024). As a result, the novelty and recommendations have been used in the
implementation of tasks outlined in the grant project, including the publication of
"10 Facts about the Life of Abu Ali Ibn Sina."

on based the clarified structural interconnections and manifestations of the
stages of Sufism (irfan) in lbn Sina's views within the category of Love, which
describes the state of love in the inner heart of the lover and the beloved (Haq), as
well as the attainment of perfection, the acquisition of knowledge, and the
concentration of moral qualities, interpreted as a journey from the West (the material
world) to the East (the spiritual world), a virtuous and guiding substance that ensures
the unity of all living and non-living beings with the Creator, the novelty was used
in the grant project "Issues of Spiritual and Moral Education of Youth Based on
Universal, National, and Historical Values" under the number A1-HT-0-92997
(Karakalpak Branch of the Research Institute of Pedagogical Sciences of
Uzbekistan, 2024, June 26, No. 263). As a result, the novelty of the dissertation was
applied in addressing tasks and methodological problems, as well as in the
implementation of educational reforms aimed at educating modern youth.

The structure and volume of the dissertation. The structure of the present
dissertation is consists of an Introduction, four chapters, a conclusion, and a List of
References & Used Literature. The total volume of the work is 194 pages.
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