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KIRISH (fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon migyosida
sivilizatsiyalararo mulogot, ma’naviy gadriyatlarning transformatsiyasi hamda inson
va jamiyat munosabatlarining murakkablashuvi tarixiy-falsafiy merosda shakllangan
borlig, bilish, inson, axlog, jamiyat va ijtimoiy tartibga oid garashlarini o‘rganish
muhim ilmiy yo‘nalishlaridan biriga aylanmoqda. Aynigsa, Markaziy Osiyoda
shakllangan falsafiy maktablar, tasavvufiy-irfoniy ta’limotlar va mutafakkirlar
merosini zamonaviy ilmiy metodologiya asosida o‘rganish, Xojagon-Nagshbandiya
ta’limoti doirasida shakllangan falsafiy g‘oyalar insonning ruhiy-ma’naviy kamoloti,
uning jamiyatdagi o‘rni, adolat, axlogiy me’yorlar va ijtimoiy munosabatlarga oid
garashlarning rivojida ham muhim o‘rin tutadi. Shu bois Musoxon Dahbidiy falsafiy-
irfoniy va ijtimoiy-siyosiy g‘oyalarini tadqig etish, uning zamonaviy jamiyat
taraqqiyotidagi o‘rni va ahamiyatini ochib berish dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fani va rivojlangan mamlakatlaridagi ilmiy muassasalarda islom
falsafasi, Xojagon va Nagshbandiya ta’limotining shakllanishi hamda taraqgiyoti,
vahdatul-vujud va vahdatush-shuhud konsepsiyalari, komil inson, axlogiy kamolot va
tasavvufning ijtimoiy funksiyalariga oid ko‘plab tadgigotlar turli nazariy
yondashuvlar asosida olib borilmogda. Markaziy Osiyo tarigatlari tarixi, xususan,
mang‘itlar sulolasi davridagi ijtimoiy-siyosiy muhit hamda Nagshbandiya
shayxlarining ilmiy merosi, ularning garashlaridagi inson konsepsiyasini tadgiq etish
bugungi kunda shaxsning ma’naviy-axlogiy kamoloti, ijtimoiy mas’uliyati,
bag‘rikengligi va jamiyatdagi ma’naviy bargarorlikni ta’minlashga xizmat giluvchi
tarixiy-falsafiy g‘oyalarni aniglash nugtayi nazaridan muhim ahamiyat kasb etadi.
Xususan, Musoxon Dahbidiyning falsafiy gqarashlarini Xojagon-Nagshbandiya
tafakkuri taragqiyoti bilan uzviy bog‘liq holda, irfon hagidagi garashlari, inson va
axlogiy kamolot konsepsiyasi hamda ijtimoiy-siyosiy g‘oyalarining tarixiy
evolyutsiyasi nugtayi nazaridan tadqiq etish zarurati ortib bormoqda.

Yangi O‘zbekistonda ma’naviy meros va buyuk ajdodlarning ilmiy-falsafiy
merosini chuqur o‘rganish, uni xalgning ma’naviy taragqgiyoti va yosh avlod
dunyoqarashini rivojlantirishga xizmat gildirishga alohida e’tibor garatilmoqda.
“Buyuk ajdodlarimizning betakror va noyob ilmiy-ma’naviy merosi biz uchun doimiy
harakatdagi hayotiy dasturga aylanishi, har birimizga kuch-quvvat va ilhom
bag‘ishlashi lozim. Avvalambor, milliy ta’lim tizimini ana shunday ruh bilan
sug‘orishimiz kerak. Shundagina ajdodlarimizning bu o‘lmas merosi yurtimizning
bugungi kundagi bargaror rivojlanishi uchun to‘lagonli xizmat giladi. Buning uchun
olim va mutaxassislarimiz, hurmatli ulamolarimiz bu ma’naviy xazinani yoshlarga
sodda va tushunarli, jozibali shakllarda yetkazib berishlari talab etiladi*. Shu bois
Markaziy Osiyoda shakllangan falsafiy maktablar, tasavvufiy-irfoniy garashlar va
mutafakkirlar merosini, Musoxon Dahbidiyning hayoti va ilmiy-ma’naviy merosini
manbalar asosida tizimlashtirish, inson kamoloti hamda ijtimoiy-siyosiy masalalarga
doir goyalarini tarixiy-falsafiy xususiyatlarini ochib berish muhim ahamiyat kasb
etmoqda.

! Mup3uées I11.M. Xo3upru 3amoH Ba SIuru ¥Y36exucton. —Tomkent: “O‘zbekiston”, 2024. —5.134.



O‘zbekiston Respublikasi Prezidentining 2026-yil 16-fevraldagi PF-21-son
“Mamlakat taraqqiyotining 2030-yilgacha mo‘ljallangan ustuvor yo‘nalishlari
doirasida islohotlarni izchil davom ettirish va yangi bosgichga olib chigishning
qo‘shimcha chora-tadbirlari to‘g‘risida”, 2020-yil 29-oktyabrdagi PF-6097-son
“Ilm-fanni 2030-yilgacha rivojlantirish konsepsiyasini tasdiglash to‘g‘risida”, 2020-
yil 6-noyabrdagi PF-6108-son “O‘zbekistonning yangi taraqqiyot davrida ta’lim-
tarbiya va ilm-fan sohalarini rivojlantirish chora-tadbirlari to‘g‘risida”, 2025-yil 21-
apreldagi PF-68-son “Fugarolarning vijdon erkinligi huquqi kafolatlarini yanada
mustahkamlash hamda diniy-ma’rifiy sohadagi islohotlarni yangi bosqichga olib
chigish chora-tadbirlari to‘g‘risida” farmonlari, 2017-yil 24-maydagi PQ-2995-son
“Qadimiy yozma manbalarni saqlash, tadqiq va targ‘ib qilish tizimini yanada
takomillashtirish chora-tadbirlari to‘g‘risida”, 2020-yil 16-apreldagi PQ-4680-son
“Shargshunoslik sohasida kadrlar tayyorlash tizimini tubdan takomillashtirish va
ilmiy salohiyatni oshirish chora-tadbirlari to‘g‘risida”, 2021-yil 26-martdagi PQ-
5040-son “Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-
tadbirlar to‘g‘risida” 2022-yil 10-fevraldagi PQ-126-son “Qadimiy yozma
manbalarni saglash va tadqiq etish tizimini takomillashtirishga doir qo‘shimcha
chora-tadbirlar to‘g‘risida”gi qarorlari, shuningdek, Vazirlar Mahkamasining 2018-
yil 22-iyundagi 466-son “O‘zbekiston xalqaro islom akademiyasi faoliyatini tashkil
etish va qo‘llab-quvvatlash chora-tadbirlari to‘g‘risida” qarori hamda sohaga oid
boshgqa me’yoriy—huquqiy hujjatlarda belgilangan vazifalarni amalga oshirishda
ushbu dissertatsiya muayyan darajada xizmat giladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoty,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi?. Tasavvuf
tarigatlari, nagshbandiya-mujaddidiya ta’limoti va Musoxonxo‘ja Dahbidiyning
falsafiy-irfoniy, ijtimoiy-siyosiy va axlogiy ta’limotini o‘rganishga yo‘naltirilgan
tadgigotlar jahonning yetakchi ilmiy muassasalari, jumladan, Germaniyaning
Humboldt (Humboldtt-Universitdt zu Berlin) va Hamburg universiteti (Universitét
Hamburg), Shvetsariyaning Bern universiteti (The University of Bern), AQSHning
Indiana (The Indiana University) va Shimoliy Karolina (The University of North
Carolina), Oksford islom tadgiqgotlari markazi (Oxford Center For Islamic Studies,
Sharq qo‘lyozmalari instituti Sankt-Peterburg RFA (Poccuiickas akagemusi Hayk,
Wucturyr Bocrounsix pykomuceit (Sankt-Peterburg), al-Azhar universiteti (4zsls
. Y)), Boku davlat universiteti (Baki Dovlot Universiteti), Eron, Qum islom ilmlari
va madaniyati akademiyasi (el K 3 5 asle o883 53), O*zbekiston Respublikasi
Fanlar akademiyasi, Toshkent davlat shargshunoslik universiteti, Buxoro davlat

2 Dissertatsiya mavzusi bo‘yicha ilmiy tadgiqotlar sharhi: https:/www. ox.ac. edu; https:/www. mei.edu; https:/www.
wise.edu; https:/www. columbia.edu; https:/www. ucr.edu; https:/www. soas.uk; https:/www. so0as.usa;
https://eprajournals.com; https://americanjournal.org; https://supportscience.uz; https://orientalpublication.com;
https://www.scitepress.org; https://scholarsdigest.org; https://en.wikipedia.org;
https://onlinebooks.library.upenn.edu; https://digital.library.yale.edu; https://www.academia.edu; va boshga elektron
manbalar asosida tayyorlangan.va boshga manbalar asosida amalga oshirildi
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universiteti, Buxoro davlat texnika universiteti, O‘zbekiston xalgaro islomshunoslik
akademiyasi (O‘zbekiston) tomonidan amalga oshirilmoqda.

Nagshbandiya-mujaddidiya tarigatini  hamda Musoxon Dahbidiy ilmiy
tasavvufiy g‘oyalarini falsafiy tafakkur taraqqgiyotiga ta’siriga oid tadgiqotlar
natijasida gator, jumladan, quyidagi ilmiy natijalar olingan: tasavvuf tarigatlarining
tarixiy rivojlanishi va hozirgi holati (Hamburg universiteti), nagshbandiya-
mujaddidiya ta’limotining paydo bo‘lishi hamda taraqqiyot bosgichlari (Sharg
qo‘lyozmalari instituti Sankt-Peterburg RFA), nagshbandiya-mujaddidiya tarigati
rashhalarining shakllanishi jarayoni (al-Azhar va Boku davlat universiteti),
mutasavvifning muayyan asarlariga doir tadgiqotlar (Mumuana Ba Illumomuii
Kaponuna) asarlariga sharhlar (Qum islom ilmlari va madaniyati akademiyasi)?
Tojikiston Fanlar Akademiyasi — Shargshunoslik instituti (Dushanbe), Tojik Milliy
universiteti  (Tojikiston) Ofzbekiston Respublikasi Fanlar akademiyasi
Shargshunoslik instituti (Toshkent), Imom Buxoriy xalgaro ilmiy-tadgiqgot markazi
(Samargand), Imom Termiziy xalgaro ilmiy-tadgigot markazi (Termiz), Toshkent
davlat shargshunoslik  universiteti, O°‘zbekiston xalqaro islomshunoslik
akademiyasi, Buxoro davlat universiteti, Buxoro davlat texnika universiteti
(O‘zbekiston) doirasida ilmiy tadgigotlar olib borilmoqgda.

Dunyoda  nagshbandiya-mujaddidiya  ta’limoti,  xususan  Musoxon
Dahbidiyning falsafiy qarashlari bo‘yicha qator, jumladan, quyidagi ustuvor
yo‘nalishlarda ilmiy tadqiqotlar olib borilmoqda: tasavvuf ta’limoti fenomenining
madaniy gadriyatlar tizimidagi o‘rni, tasavvuf ta’limoti genezisi, evolyutsiyasi va
transformatsiyasi, ijtimoiy funksiyalarining jamiyatga ta’siri, Xojagon an’anasining
dastlabki rivojlanishi va Nagshbandiya bilan alogalari, ziyorat madaniyati bilan bir
gatorda jamiyatdagi ijtimoily munosabatlar, tarigat vakillarining jamiyatdagi
homiylik, ijtimoiy himoya, Nagshbandiya ta’limotini individual ruhiy kamolotga
yo‘naltirilgan tasavvufiy maktab va jamiyat va siyosiy hokimiyat bilan faol alogaga
Kirishgan ijtimoiy institut sifatida, vahdatul-vujud va irfoniy bilish masalalari,
tasavvufning gadriyatlilik  xususiyatlari, tasavvuf va milliy gadriyatlar
transformatsiyasining zamonaviy masalalari, an’anaviy va zamonaviy tasavvuf
konsepsiyalarining integratsiyasi, madaniy globallashuv, undagi milliy va
umuminsoniy omillarning tasavvuf ta’limoti va amaliyotiga sinkretik ta’siri
o‘rganilmoqda.

Muammoning o‘rganilganlik darajasi. Musoxon Dahbidiyning shaxsiyati va
ilmiy-ijodiy faoliyati tarixning barcha davrlarida turlicha tahlil gilingan. Bolgon va
Turkiya mintagalarida nagshbandiya-mujaddidiya tarigatining tarixi va hozirgi
faoliyatiga doir® Anne-Mari Shimmel, Frits Mayer, Yurgen Paul, Hamid Algar, Yusuf
Jolandan Mansur, Artur Byuxlerlar tadgiqot olib borishgan. Anke fon Kyugelgen
tadgiqotlarida Markaziy Osiyoda Mang‘itlar sulolasining hokimiyat tepasiga kelishi
bilan bog*liq siyosiy jarayonlar va aynan shu jarayonlarda nagshbandiya-mujaddidiya

3 Algar, Hamid. The Present State of Nagshbandi Studies. In Nagshbandis: Cheminement et situation actuelle d’un
ordre mystique musulman / Edited by Marc Gaborieau, Alexandre Popovic and Thierry Zarcone. —Istanbul -Paris: Isis
Press, 1990. — P. 45-56. (bundan keyin — Algar. A Brief History.)
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shayxlarining ijtimoiy va siyosiy roli ortib borishi to‘g‘risida tahliliy materiallar
keltirilgan®.

Mustaqil Davlatlar Hamdo‘stligi mamlakatlarida Ye.E.Bertels, M.T.Stepanyans,
A Xismatullin, A.Knish, G.Eskarxanov kabi tasavvufshunos olimlar tomonidan
nagshbandiya tarigati hamda Musoxon Dahbidiy ilmiy merosining tasavvuf
ta’limotida tutgan o‘rni xususida izlanishlar olib borilgan®.

Mamlakatimizda yetuk olimlar N.Komilov, H.Homidiy, Sh.Sirojiddinov,
S.Olim, S.Rafiddinov, tarixchi-manbashunos olimlar O.Bo‘riyev, E.Karimov,
A.Jumanazarov, N.Jabborov, K.Kattayev, G.Navro‘zova, B.To‘rayev, M.Mamatov,
A.Boltaev, X.Raxmatova, E.Zoyirov kabi tasavvufshunos olimlarning ilmiy ishlari
nagshbandiya-mujaddidiya tarigatining ijtimoiy-falsafiy ahamiyati, Musoxon
Dahbidiy ta’limotining falsafiy xususiyatlari, nazariy-metodologik masalalarga
bag‘ishlangan®, B.Babadjanovning tasavvuf tarixiga oid ilmiy ishlarida nagshbandiya,
yassaviya va kubroviya tarigatlarining taragqiyot bosgichlari, namoyandalari va
bugungi kundagi davomchilari hagida ma’lumotlar keltirgan’. Tasavvufshunos

4 Ularning tadgiqotlari batafsil A.Byuxler tomonidan tahlil etilgan. Qar.: Biihler A.F. Sufi Heirs of the Prophet: The
Indian Nagshbandiyya and the rise of the mediating Sufi shaykh. — Columbia: Columbia press, 1998.; ITayms O.
Joktpuna u opranmsanus XomkaroH-HakmOanauita B mepBoM mnokojeHud mocie baxam-guua // Cypusm B
LlentpanbHOit A3uu. 3apyOexHble uccnenoBanus / CO. crareit mamaru ®. Maiiepa / CocTaBuTenb U OTB. pell.
A.A Xucmarynun. — Cankr-IletepOypr, 2001. — C. 114.; Kigelgen, Anke von. Die Entfaltung der Nagsbandiya
Mugaddidiya im mittleren Transoxanien vom 18. bis zum Beginn des 19. Jahrhunderts: Ein Stiick Detektivarbeit //
Muslim Culture in Russia and Central Asia from the 18" to the Early 20" Centuries. — Vol. 2: Inter-Regional and
Inter-Ethnic Relations / Ed. by A.von Kiigelgen, M. Kemper, A. J. Frank. — Berlin, Klaus Schwarz Verlag, 1998. — P.
120-177.; Kroreneren, Auke ¢.. Pacceer Hakmbanamita-Mymkanaunuita B Cpenneit Tpancokcanuu ¢ XVIII — mo
Hadama XIX BB.. ONBIT JETEKTHBHOTO paccienoBaHus (OyHmaH keiimH — KroremsreH, Pacuser Hakmbanawmiia-
Mymxannuaniia) // Cypusm B Llentpanbhoii Azun. 3apyOexHbie uccienoanus / C6. crareit namsitu ®. Maitepa /
Cocrasurens 1 oTB. pea. A.A. Xucmarynus. — Cankr-ITerepOypr, 2001. — C. 275-330.

5 Xucmarymms A. MeTo1 KOMIMISIHE CPeIHEBEKOBOI prcabl Ha mpuMepe «Pucana-itn aGnanuiia» Ma’xy6a Yapxu
[ Upan-name. — 2009. — Ne 4. — C.64-82.; Kuum A. Mycynmon tacasByhu / Koaupkyn Py3umarsoa tapxkumacu. —
T.: ®an, 2022. — 275 6.; Ockapxanos I'.JI. Cydusm na CeBepo-Bocrounom KaBkasze: BOZHHKHOBEHHE, UICOIOTHS,
npaktuka / JTuce ... kaua. ¢purocodc. Hayk. — I'posnsii, 2011. — 185 ¢.; MaxmanynaeB C. O HEKOTOPBIX ITHUECKUX
tToukax 3penus Sky6a Yapxu // BectHuk TapKMKCKOrO TOCYAapCTBEHHOrO YHHBEpCHUTETa MpaBa, OusHeca
nomutukn / Cepust ryMaHUTapHBIX Hayk. — Jymanoe, 2015. — C. 34-47.; FOcedu, [xonnangan Maucyp. Masapst
Xopacana u MaBepanHaxpa smoxu Tumypunos: XIV-XV BB. ABTop. aucc...kaHn. uc.Hayk. — Jlymanobe, 2009. — 26
ctp.; Haboros 3. [IpoGnema yenoeka B Hakmbanansme. — ymrante, 2002. — 125 c.; M6poxum Hakkomr. Masiono
Spkyon Yapxuii Ba xadT nmupu Hakmbanaus. — Jymante: Mcresnon, 2018. — 91 c.

¢ Bypues O. Xoxa Anoyaaun Artop. — T.: MabHapusaT, 1994. — 23 6.; Xacanos M. SIbky6 Yapxuit // MyJiokoT. —
Tomikent, 1995. — Ne 7-8. — b. 42-44.; Ucnomuii X. Anumep Haeouii Ba Xopasm aBnuénapu. — T.: ®an, 1998. — 66
6.; Kapumon 3. Pons, MecTo U commaibHBIe TO3HWINHU TyXOBeHCTBAa MaBepanHaxpa B XV B. aBToped. Iucc...KaH[
uct.HayK. —TamkeHT, 1990. — 159 c.; HaBpy3oBa I'. baxoynmua Hakmbana tapiumoTu SAkyoun Yapxuii TaBcuduaa //
Tadaxkkyp 3uécu. — Tomkent, 2020. — Ne 2. — b. 80-81; Xosxa baxoyxauua Hakibasm xaéTi Ba MabHABHI MEPOCH. —
T.: ®an, 2021. — 244 6.; Babajanov B. On the History of the Nagshbandiya-Mujaddidiya in Central Mavara’annahr
in the Late 18" and Early 19" Centuries // Muslim Culture in Russia and Central Asia from 18" — to the early 20™"
Centuries. — Berlin, 1996, — P. 385-413. (6ynaau keiind — Babajanov, On the history.); Xonmmymunos XK. Hakibangus
TabIMMOTH Ba Mapkasuit Ocué xankiapu MabHaBuii Oupiurnu. — Tomxkent: Slaru Hamp, 2018. — 28 6.; bonraes A.
Masgnono Avkyou Yapxuii ¥3 ycrosu baxoyanuua Hakmbana xakuna / Ucnom tadakkypu. — Tomkent, 2020. — b.
31-37; PaxmaroBa X. Xoxa Axpopu BanuiiHuer mxrumownii-¢ancaduit kapanuiapu. — T.: Anu6, 2014. — 128 6.;
Karraes K. Maxnymu Ab3am Ba [ax6en. — Camapkann: Cyrauéna, 1994. — 34 6.; Paxumos K. Tapukat XBampkaran-
Hakm6ananiia u cemb mupoB / miep. ¢ y30ek. si3. M.P. ['ubamxymnuna. — Kazans: Me/lJIoK, 2020. — 180 c; AmoHoB M.
Mapxkasuii Ocuéna Hakmbannusa-Mysxanaumus tapukatu (X VIII-XIX acpmap). — Camapkang., 2022. — 168 6.

" Babamxanos b. ITonuruyeckas AesTenbHOCTh IIeiixoB Haxmobanmuita B Masepannaxpe (I momosuna XVI B.):
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OparctB B Y30ekucrtane / Cypusm B LlenTpanbaoit A3un (3apyOexHbie nccienoBanust). COOpHHUK cTaTel mamsaTH
®putia Maiiepa (1912-1998) / CocraBurens u 0TB. peaakrop XucMatyutnd A.A. — Caukr-IlerepOypr., 2001. — 393
c. — C. 331-355; babamkanos b. 3ukp mpkaxp u cama; cakpaym3anys IpodaHHOro WK podaHauus cakpaibHoro? //
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J.Xolmo*‘minov o‘zining tadgigotida Ibni Arabiyning vahdatul vujud ta’limotini Xoja
Muhammad Porso, Xoja Ahror Valiy va Mavlono Abdurahmon Jomiylar tomonidan
yangicha talgin etilishi va nagshbandiya ta’limoti bilan uyg‘unlashtirishga bo‘lgan
harakatlarni ochib bergan. Shuningdek Ibn Arabiy Hakim at-Termiziy asarlarini
chuqur o‘rgangani va ulardan ilhomlanib o‘zining “al-Futuhot al-Makkiya” asarini
yozgani J.Xolmo‘minov tadgigotida keltirilgan®. K.Rahimovning tadgigotlarida
Markaziy Osiyoda tasavvuf tarigatlarining rivoji va ko‘zga ko‘ringan namoyandalari
hagida gimmatli ma’lumotlar gayd etilgan. Jumladan, Nagshbandiya tarigatining
nazariy asoslarini tashkil gilgan va uning keng targalishida katta hissa go‘shgan
mutasavviflar hayoti va faoliyati, ularning ilmiy merosini keng yoritgan®. M.Amonov
monografiyasida xorijiy va mahalliy olimlarning tarigatlarni tadqiq etishda
go‘llanilgan metodologik yondashuvlariga asosiy e’tibor garatilgan®®.

Mutasavvifning falsafiy-irfoniy garashlari, insonlarni komillikka da’vat etuvchi
g‘oyalari barkamol inson tarbiyasi, jamiyatimiz ma’naviy taraqqiyotini ta’minlashda
muhim ahamiyatga ega ekanligi, ammo ularning falsafa tarixida yetarli darajada
o‘rganilmagani nazarda tutilsa, mavzuning ganchalik dolzarbligi ayon bo‘ladi. Ushbu
dissertatsiya yuqorida zikr etilgan tadgiqotlardan fargli ravishda Musoxon
Dahbidiyning “ad-Durrul maknun”, “Zubdatul hagoiqg”, “Navodirul maorif” asarlari
birinchi marta tarjima qilinib, falsafiy-irfoniy va ijtimoiy-siyosiy tahlil etilib, falsafa
tarixidagi o‘rni hamda hozirgi Yangi O‘zbekistonda yoshlarni tarbiyalashdagi
ahamiyati asoslab berilgan.

Dissertatsiya tadqgiqotining dissertatsiya bajarilgan ta’lim muassasasining
ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya Buxoro davlat
texnika universitetining ilmiy-tadgiqot ishlari rejasiga muvofiq IV band
“O‘zbekiston tarixini o‘rganishning ijtimoiy-iqtisodiy, siyosiy va ma’naviy-ma’rifiy
muammolari: yechim, giyosiy tahlil” (2022-2026-yy.) tadqiqot yo‘nalishi doirasida
bajarilgan.

Tadgigotning magsadi Musoxon Dahbidiyning ta’limotidagi falsafiy va
Ijtimoiy-siyosiy garashlarning o‘ziga xos xususiyatlarni ochib berishdan iborat.

Tadqigotning vazifalari:

Musoxon Dahbidiy dunyoqarashi shakllanishiga ta’sir ko‘rsatgan ijtimoiy-
siyosiy, ma’naviy- g‘oyaviy omillarni tarixiy-falsafiy jihatdan tahlil qgilish;

Musoxon Dahbidiyning hayoti, ilmiy faoliyati va asarlarini tadqiq etish, ularning
falsafiy mazmuni va konseptual yo‘nalishlarini aniglashtirish;

mutasavvif ta’limotidagi vahdatul-vujud va vahdatush-shuhud
tushunchalarining ontologik mohiyatini, ularning o‘zaro munosabati hamda o‘ziga
xoslik jihatlarini asoslash;

IMogsmwxkuuku uciama. — M., 2003. — C.237-250; babamxanos b. Nacasus u HakmGanmus B Magepa’anHaxpe: u3
UCTOpHH B3aMMOOTHOLIEeHUH (cepenuna XV-XVI BB.) // Slcayiia tarneiMel. — Typkucran, Mypa, 1996. — C. 75-96.

8 Xonmymunos, XK. Baxaar yn-yxkyn pancadacyu Ba Hakmbanaus tabiumotn (6w an-Apabuii, Myxamman ITopco
Ba AOmypaxmon JKomuii kapanutapu acocuna). ABroped. nuc. ... dancada dammapu qoxropu (DSc) / — Tomkenr,
2020. - 64 6.

% Paxumos K.P. Mycramuit Byxopuitannr “Illapx at-Tabappy®’ acapu xamaa yauar XI-XV acpiaap MosapoyHHAXp
Ba XypocCoH TacaBBy(} MaHOanmapura TabCUpHu: Tap. haH. HOM. ... auc. aBToped. — Tomkent, 2008. — 53 6.

10 Amonos M. XVIII-XIX acprapaa Mapkasuit Ocuéna Hakum6aausa-MyKaaquans TapukaTy: Tap. Gpan. (Gaj. I0KT.
(PhD) ... auc. aBroped. — Camapkana: imom byxopuii xamkapo wiMuii-TankukoT Mapkasu, 2021, — 45 6.; Mapkaswuii
Ocuéna Hakmbanaus-Myxannuaus tapukati (X VIII-XIX acpnap). — Camapkann., 2022. —168 6.
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mutafakkirning irfoniy bilishga oid garashlarini gnoseologik jihatdan tadgiq
etish, agl, ma’rifat, kashf, mushohada va yagin tushunchalarining bilish jarayonidagi
o‘rni hamda o‘zaro alogadorligini tahlil gilish;

Xojagon-Nagshbandiya ta’limoti falsafiy g‘oyalarining Musoxon Dahbidiy
garashlaridagi rivojini giyosiy tahlil gilish;

Musoxon Dahbidiy ta’limotida inson mohiyati, axlogiy kamolot masalalarining
mazmunini tahlil gilish hamda uning inson barkamolligiga ta’sirini aniglash;

Musoxon Dahbidiyning adolat, shaxs va jamiyat munosabatlari, axlogga oid
garashlarini tizimlashtirish hamda ularning ijtimoiy-siyosiy mazmunini ochib berish;

mutasavvif ta’limotidagi ustoz-shogird masalasining ijtimoiy ahamiyatini ochib
berishdan iborat.

Tadgigotning obyekti sifatida Musoxon Dahbidiyning ilmiy-ma’naviy merosi
va unda ifodalangan falsafiy hamda ijtimoiy-siyosiy garashlar tanlab olingan.

Tadgigotning predmeti Musoxon Dahbidiy falsafiy va ijtimoiy-siyosiy
garashlarining shakllanish omillari, g‘oyaviy manbalari, Xojagon-Nagshbandiya
ta’limotiga xos jihatlari hamda ijtimoiy-siyosiy munosabatlarga doir garashlarini
tadqgiq etishdan iborat.

Tadgigotning usullari. Dissertatsiyada analiz va sintez, kompleks yondashuv,
komparativistik tahlil, tizimli-funksional yondashuv, kontent analiz, dialektik,
diskursiv tahlil kabi ilmiy bilish usullaridan foydalanilgan.

Tadgiqgotning ilmiy yangiligi quyidagilardan iborat:

Musoxon Dahbidiyning “ad-Durrul maknun” asaridagi vahdatul vujud va
vahdatush shuhudga oid borligning yagonaligi, Haq va xalg munosabati, ilohiy tajalli
kabi ontologik g‘oyalari hamda “Zubdatul haqoiq” asaridagi husuliy (orttirilgan,
erishilgan) ilm ofoqga (tashqi olam) tegishli, huzuriy (Alloh tomonidan berilgan ilm)
ilm esa anfus (ichki olam)ga tegishli ekanligi asoslab berilgan;

Vahdatul vujud (Muhyiddin ibn Arabiy) va vahdatush shuhud (Ahmad
Sirhindiy) konsepsiyalarining Allohning birligi va yakkaligi kabi umumiylik belgilari
hamda qavliy, ilmiy va amaliy tavhidga oid xususiylik jihatlari, lafzi turlicha
bo‘lishiga garamay ma’nosi dialektik yaxlit ekanligi Musoxon Dahbidiyning “Ad-
Durrul maknun” asaridagi g‘oyalar asosida dalillangan;

Xoja Abduxolig G‘ijduvoniy hamda Bahouddin Nagshband asarlarida
uchramagan “ruh” yoki “nafs” tadrijiy taraqqiyotining ranglar orqali tasvirlash, qalb
latifasining rangi sanuvbariy (shaffof), galb nuri sariq, ruh latifasining rangi qizil,
xafiy latifasining rangi qora, ixfo latifasining rangi yashil rangda belgilash
tendensiyasi Musoxon Dahbidiy Najmiddin Kubroning zangori rang solikning tavba
qilib tarigatga gadam go‘ygani, sarig rangda solikning Alloh yodi bilan yashashi, qizil
rang solikning ruhi vujudidan ajrala boshlagani, ma’rifatga yaginlashgani, og rang
yurakning poklanishiga ishora kabi “nafs” ranglari xususidagi ta’limoti bilan
giyoslashtirilgan;

mutasavvifning tavba, rizo, tavajjuh, murogaba, muhabbat, tajalli va mahbubga
oid qarashlari hamda magomlarning inson ma’naviy rivojlanishidagi o‘rni,
shuningdek, “Navodirul maorif” asaridagi shariat, tariqat va ma’rifat ta’limoti, halol
lugma, nafsni tarbiyalash, tana va ruh, yaxshilik va yomonlikka oid garashlarining
quyidagi antropologik (tavba orgali o‘zini axlogiy baholash, rizo orgali ichki ruhiy
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xotirjamlikka erishish) va axlogiy-prakseologik (halol lugma bilan yashash, nafsni
tarbiyalash, xulg-atvorni nazorat qilish, yaxshilikni amaliy faoliyat mezoniga
aylantirish) kabi xususiyatlari ochib berilgan;

Nagshbandiya-mujaddidiya tarigatining siyosiy munosabatlarga aralashuvi,
hukmdor va xalg o‘rtasidagi majburiyatlarni amalga oshirishda Musoxon
Dahbidiyning faoliyati hamda ‘“Navodirul maorif” asarida ilgari surilgan riyo, kibr,
manmanlikka oid salbiy illatlarga garshi kurashish, ilm-ma’rifatli bo‘lish, hushyorlik
ruhiyatini shakllantirish kabi qarashlarining “ustoz va shogird” tizimini joriy etishda
va ta’lim-tarbiya jarayonini takomillashtirishda ahamiyati asoslangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Musoxon Dahbidiyning hayoti, ilmiy-ma’naviy merosi, falsafiy va ijtimoiy-
siyosiy garashlariga oid manbalar tizimlashtirilib, ulardan falsafa tarixi, tasavvuf
falsafasi va Markaziy Osiyo falsafiy tafakkuri bo‘yicha ilmiy tadgigotlarda
foydalanish imkoniyatlari ochib berilgan;

Musoxon Dahbidiyning falsafiy-irfoniy va ijtimoiy-siyosiy garashlarini tizimli
o‘rganish asosida ishlab chigilgan ilmiy xulosalar va takliflar jamiyatda ma’naviy-
ma’rifly muhitni sog‘lomlashtirish, yoshlar ongida g‘oyaviy immunitetni
shakllantirish, milliy va diniy qadriyatlarni mustahkamlashga xizmat qilishi
asoslangan;

Musoxon Dahbidiy ta’limotidagi halol mehnat, nafsni boshqarish, ustoz-
shogirdlik, suhbat va xizmat tamoyillarining o‘zaro funksional bog‘ligligi asosida
shaxs ma’naviy kamolotining “o‘zini nazorat qilish — axloqiy mas’uliyat — halol
faoliyat — jamoaviy hamjihatlik” modeli zamonaviy O°zbekiston sharoitida mahalla,
oila va ta’lim institutlari orqali ijtimoiy-ma’naviy bargarorlikni mustahkamlashdagi
imkoniyatlari ochib berilgan;

Musoxon Dahbidiyning inson va jamiyat munosabatlariga oid garashlaridagi
adolat, hamjihatlik, axloqiy yetakchilik tamoyillari asosida O‘zbekistonda ma’rifiy
jamiyat barpo etish mexanizmlari hamda yoshlar dunyogarashini rivojlantirishdagi
roli asoslab berilgan.

Tadgigot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy garashlar, tadgigot usullari va yondashuvlar rasmiy manbalar, faktlar,
statistik ma’lumotlar, birlamchi manbalar va qo‘lyozma asarlarga murojaat gilingan
holda olinganligi, tushuncha definitsiyasi ilmiy tadgiqot metodologiyasi va mantiq
talablariga amal gilgan holda ishlab chigilganligi, nashr etilgan ilmiy magolalar,
respublika va xalqaro konferensiyalarda sinovdan o‘tkazilganligi, tadqiqot ishi
natijalari bo‘yicha berilgan xulosalar asosida takliflar ishlab chigilgan bo‘lib,
tavsiyalar amaliyotda joriy etilgani, olingan natijalarning vakolatli tashkilotlar
tomonidan tasdiglangani bilan asoslanadi.

Tadgigot natijalarining ilmiy va amaliy ahamiyati. Tadqiqot natijalarining
ilmiy ahamiyati ilgari surilgan konseptual g‘oyalardan Musoxon Dahbidiyning
falsafiy va 1jtimoiy-siyosiy merosini qiyosiy-tarixiy tahlil qilishda, uning ontologik va
gnoseologik qarashlari, vahdatul-vujud va vahdatush-shuhudga munosabati, irfoniy
bilish modeli, insonning ma’naviy-axloqiy kamoloti, jamiyat, adolat, ijtimoiy
mas’uliyat va siyosiy-axloqiy munosabatlarga doir qarashlarini talqin etishda,
shuningdek, Xojagon-Nagshbandiya va Nagshbandiya-Mujaddidiya an’analarining
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Musoxon Dahbidiy qarashlaridagi talqinida, tasavvuf falsafasi, Sharq falsafasi tarixi,
Markaziy Osiyo ijtimoiy-falsafiy tafakkuri hamda tariqatlar tarixini o‘rganishga doir
mavjud ilmiy-nazariy qarashlarni boyitishda, nazariy-metodologik asos sifatida
foydalanish mumkinligi bilan belgilanadi.

Tadqiqot natijalarining amaliy ahamiyati unda ishlab chiqgilgan metodologik
yondashuvlar va takliflardan “Falsafa tarixi”, “Sharq falsafasi”, “Tasavvuf falsafasi”,
“Markaziy Osiyo falsafiy tafakkuri”, “Din falsafasi”, “Ma’naviyatshunoslik™ kabi
fanlar, maxsus kurslar va magistratura hamda doktorantura bosqichidagi ilmiy
seminarlarning mazmunini boyitishda, darslik, o‘quv qo‘llanma, monografiya, lug‘at
va ilmiy-uslubiy materiallar tayyorlashda, shuningdek, ma’naviy-ma’rifiy faoliyatda,
yoshlarning tarixiy tafakkuri va ma’naviy-axloqiy dunyoqarashini rivojlantirishga
qaratilgan ilmiy-ma’rifiy loyihalarda, milliy falsafiy merosni targ‘ib etish hamda
tarixiy xotirani mustahkamlashga xizmat qiluvchi konseptual va uslubiy materiallarni
ishlab chiqishda foydalanish mumkinligi bilan izohlanadi.

Tadqiqot natijalarining joriy gilinishi. Musoxon Dahbidiyning falsafiy va
Ijtimoiy-siyosiy garashlarining ahamiyatini hamda ularning yosh avlodni barkamol
etib tarbiyalashdagi o‘rnini asoslab berish bo‘yicha olingan ilmiy natijalar asosida:

Musoxon Dahbidiyning “ad-Durrul maknun” asaridagi vahdatul vujud va
vahdatush shuhudga oid borligning yagonaligi, Hag va xalg munosabati, ilohiy tajalli
kabi ontologik g‘oyalari hamda “Zubdatul haqoiq™ asaridagi husuliy (orttirilgan,
erishilgan) ilm ofoqgga (tashqi olam) tegishli, huzuriy (Alloh tomonidan berilgan ilm)
ilm esa anfus (ichki olam)ga tegishli ekanligiga oid ilmiy xulosalardan O‘zbekiston
Respublikasi Din ishlari bo‘yicha go‘mitasining diniy-ma’rifiy jarayonlarni ilmiy
asoslash, tasavvuf ta’limotining ilmiy asoslangan g‘oyalarini targ‘ib gilish hamda
diniy ta’lim muassasalari uchun ilmiy-uslubiy tavsiyalar ishlab chigish faoliyatida
foydalanilgan (O‘zbekiston Respublikasi Din ishlari bo‘yicha go‘mitasining 2025-yil
13-oktyabrdagi 02-02/02/1/2797-son ma’lumotnomasi). Natijada, Musoxon Dahbidiy
merosidagi ontologik va gnoseologik g‘oyalarni diniy-ma’rifiy ta’lim mazmuniga
ilmiy asosda kiritish hamda O‘zbekiston musulmonlari idorasi tasarrufidagi oliy va
o‘rta maxsus islom ta’lim muassasalari uchun uslubiy tavsiyalar tayyorlashning
manbaviy bazasini kengaytirishga xizmat gilgan;

Vahdatul vujud (Muhyiddin ibn Arabiy) va vahdatush shuhud (Ahmad
Sirhindiy) konsepsiyalarining Allohning birligi va yakkaligi kabi umumiylik belgilari
hamda gavliy, ilmiy va amaliy tavhidga oid xususiylik jihatlari, lafzi turlicha
bo‘lishiga garamay ma’nosi dialektik yaxlit ekanligi (Musoxon Dahbidiyning “Ad-
Durrul maknun” asari asosida)ga oid g‘oyalar va ilmiy natijalardan Imom Buxoriy
xalgaro ilmiy-tadgigot markazining faoliyatida, xususan, buyurtma asosidagi “O‘rta
asr Sharq allomalari va mutafakkirlarining tarixiy-falsafiy merosi” ensiklopedik
kitobi mazmunini takomillashtirishda foydalanilgan (O‘zbekiston Respublikasi
Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-tadgigot markazining
2025-yil 7-dekabrdagi 02/476-son ma’lumotnomasi). Natijada, tarixiy-falsafiy
merosga oid ilmiy va ma’naviy-ma’rifiy kontenti yangi qiyosiy-falsafiy ma’lumotlar
bilan boyitilgan va markazining ilmiy-amaliy materiallar bazasini takomillashtirishga
xizmat qilgan;
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Xoja Abduxolig G‘ijduvoniy hamda Bahouddin Nagshband asarlarida
uchramagan “ruh” yoki “nafs” tadrijiy taraqqiyotining ranglar orqali tasvirlash, qalb
latifasining rangi sanuvbariy (shaffof), galb nuri sarig, ruh latifasining rangi gizil,
xafity latifasining rangi qora, ixfo latifasining rangi yashil rangda belgilash
tendensiyasi Musoxon Dahbidiy Najmiddin Kubroning zangori rang solikning tavba
qgilib tarigatga gqadam go‘ygani, sariq rangda solikning Alloh yodi bilan yashashi, gizil
rang solikning ruhi vujudidan ajrala boshlagani, ma’rifatga yaginlashgani, oq rang
yurakning poklanishiga ishora kabi ‘“nafs” ranglari xususidagi ta’limoti bilan
giyoslashtirilganligi  bo‘yicha olingan natijalardan  O‘zbekistondagi Islom
sivilizatsiyasi markazining ilmiy loyiha va ilmiy-nashriyot faoliyatida, xususan,
“Islomning Markaziy Osiyoga yoyilishi: Movarounnahrda diniy-ma’naviy va ilmiy-
madaniy markazlarning shakllanishi va rivojlanishi” loyihasi doirasida tayyorlangan
“Movarounnahr ilmiy markazlari” albom-kitobini shakllantirishda foydalanilgan
(O“zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi O‘zbekistondagi Islom
sivilizatsiyasi markazining 2025-yil 14-oktyabrdagi 05-14/480-son
ma’lumotnomasi.) Natijada, “Movarounnahr ilmiy markazlari” albom-kitobining
mazmuni Xojagon-Nagshbandiya an’anasi va Musoxon Dahbidiy merosiga oid
tarixiy-falsafiy materiallar bilan boyitilib, IX-XI1 asrlardan keyingi mintagaviy ilmiy-
ma’naviy vorisiylikni yoritishga xizmat gilgan;

mutasavvifning tavba, rizo, tavajjuh, murogaba, muhabbat, tajalli va mahbubga
oid garashlari hamda magomlarning inson ma’naviy rivojlanishidagi o‘rni,
shuningdek, “Navodirul maorif” asaridagi shariat, tariqat va ma’rifat ta’limoti, halol
lugma, nafsni tarbiyalash, tana va ruh, yaxshilik va yomonlikka oid garashlarining
quyidagi antropologik (tavba orgali o‘zini axlogiy baholash, rizo orgali ichki ruhiy
xotirjamlikka erishish) va axlogiy-prakseologik (halol lugma bilan yashash, nafsni
tarbiyalash, xulg-atvorni nazorat qilish, yaxshilikni amaliy faoliyat mezoniga
aylantirish) kabi xususiyatlariga yangiliklar va xulosalardan Imom Termiziy xalgaro
ilmiy-tadgigot markazining mutafakkirlar ilmiy-ma’naviy merosini tadqiq etish,
ma’naviy-axlogiy tarbiya uchun ilmiy-uslubiy materiallar va tavsiyalar ishlab chigish
hamda ilmiy-amaliy materiallar bazasini shakllantirish faoliyatida foydalanilgan
(Ozbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom Termiziy xalgaro
ilmiy-tadgigot markazining 2025-yil 9 oktyabrdagi 01/12-212-son ma’lumotnomasi).
Natijada, markazning tasavvufiy-antropologik, axlogiy hamda ijtimoiy-siyosiy
merosga oid ilmiy-uslubiy materiallari bazasi Musoxon Dahbidiy garashlariga oid
yangi tarixiy-falsafiy xulosalar bilan kengaytirishga xizmat gilgan;

Mutasavvif ta’limoti asosida tavba, rizo, tavajjuh, muragaba, muhabbat, tajalli,
mahbub garashlari va magomlarning inson ma’naviy rivojlanishidagi o‘rni tahlil
qilingan hamda “Navodirul maorif” asaridagi shariat, tariqat, ma’rifat ta’limoti va
halol lugma, nafsni tarbiyalash, tana va ruh, yaxshilik va yomonlik kabi axlogga oid
garashlari ochib berilgan. Natijada, Musoxon Dahbidiy risolalarida ilgari surilgan
ushbu ilmiy yangiligi, nazariy xulosalari, metodologik hamda amaliy takliflardan
Vazirlar Mahkamasi huzuridagi Imom Moturidiy xalgaro ilmiy tadgigot markazining
ilmiy-amaliy materiallar bazasini takomillashtirishda keng tatbiq etilgan.

Nagshbandiya-mujaddidiya tarigatining siyosiy munosabatlarga aralashuvi,
hukmdor va xalg o‘rtasidagi majburiyatlarni amalga oshirishda Musoxon
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Dahbidiyning faoliyati hamda “Navodirul maorif” asarida ilgari surilgan riyo, kibr,
manmanlikka oid salbiy illatlarga garshi kurashish, ilm-ma’rifatli bo‘lish, hushyorlik
ruhiyatini shakllantirish kabi qarashlarining “ustoz va shogird” tizimini joriy etishda
va ta’lim-tarbiya jarayonini takomillashtirishda ahamiyatiga oid natijalardan Buxoro
viloyati teleradiokompaniyasining ma’naviy-ma’rifiy va tarixiy-madaniy mavzudagi
televizion Ko‘rsatuvlarni tayyorlashda, jumladan, “Assalom Buxoro”, “Shukrona” va
“Moziydan sado” ko‘rsatuvlari ssenariylarini  tayyorlashda foydalanilgan
televideniyening ilmiy-amaliy materiallar bazasini takomillashtirishda foydalanilgan
(O“zbekiston Milliy teleradiokompaniyasi Buxoro viloyati teleradiokompaniyasining
2025-yil 10-oktyabrdagi 01-09-232-son ma’lumotnomasi). Natijada, ko‘rsatuvlarning
tarixiy-falsafiy va ma’naviy-ma’rifiy mazmuni birlamchi ilmiy xulosalar bilan
boyitilib, Musoxon Dahbidiy merosini ommaviy auditoriyaga ilmiy asosda
yetkazishga xizmat gilgan.

Tadqgigot natijalarining aprobatsiyasi. Mazkur tadgigot natijalari jami 8 ta
xalgaro va 4 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 34 ta ilmiy ish, jumladan, 3 ta monografiya, O‘zbekiston Respublikasi Oliy
attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etishga
tavsiya etilgan ilmiy nashrlarda 17 ta maqgola (12 ta respublika va 5 ta xorijiy
jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Tadqiqot kirish, to‘rt bob, xulosa,
foydalanilgan manba va adabiyotlar ro‘yxati, shartli belgilar va atamalar ro‘yxatidan
iborat. Dissertatsiyaning tadgigot gismi 213, umumiy hajmi 241 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
xorijiy ilmiy tadqiqotlar sharhi, muammoning o‘rganilganlik darajasi, dissertatsiya
bajarilgan ta’lim muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi
tavsiflangan, tadqiqotning maqgsadi va vazifalari, ob’yekti, predmeti, tadqiqotda
qo‘llanilgan usullar yoritilgan. Shuningdek, tadqiqotning ilmiy yangiligi, amaliy
natijalari, natijalarining ishonchliligi, ilmiy va amaliy ahamiyati ochib berilgan
hamda dissertatsiya natijalarining joriy qilinishi, aprobatsiyasi, e’lon qilinganligi,
tuzilishi va haymi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi bobi “Musoxon Dahbidiy dunyogarashining
nazariy-metodologik asoslari va ma’naviy merosi” deb nomlangan. Unda XVII-
XVIII asrlar Movarounnahr ijtimoiy-falsafiy fikr tarixida muhim bosqgich bo‘lganligi,
bu davrda adabiyot, san’at, me’morchilik, she’riyat, tarix, falsafa bilan bir gatorda
tasavvuf ham rivojlanganligi asoslab berilgan.

Samargandlik shoir Muhammad Bade’ Samarqandiy (1641-1692 yy) tomonidan
yaratilgan 200ga yaqin ijodkorning hayoti va ijodi hagida ma’lumot beruvchi
“Muzakkirul as ’hob” (<>l S3)M asari davr mahsulidir. Bu asardagi ma’lumotlar
XVII asr ijtimoiy-madaniy hayoti hagida aniq tasavvur hosil gilishga imkon beradi.

11 Muhammad Bade‘ ibn Muhammad Sharif Samargandiy. Muzakkirul ashob. — Samargand. 1891.— 217 s.
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Jumagquli Xumuliyning “Tarix-i Xumuliy” asarida keltirilgan nodir ma’lumotlar bizga
o‘sha davrdagi diniy, siyosiy va ijtimoiy vaziyat hagida yanada anigroq tasavvurga
ega bo‘lish imkonini beradi. Shuning barobarida Musoxon Dahbidiy hagida batafsil
ma’lumot beruvchi ushbu nodir manba uning shaxsi orgali nagshbandiya-
mujaddidiya tarigati tarixini o‘rganish, ilmiy tahlil gilishda muhim asos bo‘lib xizmat
giladi. Muallifning bevosita ushbu tarigatga mansubligi, vogea-hodisalarni shaxsan
o‘zi izchillik bilan kuzatishi, tekshirishi, mo‘tabar manbalarga asoslanib bayon qilishi
keltirilgan ma’lumotlarning ishonchli ekanligini ko‘rsatadi.

Tadgiqotda XVIII asr oxiri-XIX asr birinchi yarmida yashab ijod etgan shoir va
nagshbandiya tarigatining tanigli vakillaridan biri Majzubning “Tazkira-yi Majzub-i
Namangoniy” (8 & s3as 5 SX¥) nomli nasriy asari, u “Tazkirat al-avliyo” (383
¢ s¥1) deb tahlil gilingan. O“zbekiston Respublikasi Fanlar akademiyasi Abu Rayhon
Beruniy nomidagi Shargshunoslik instituti qo‘lyozmalar fondida mazkur asarning
uchta nusxasi saglanadi*?. Asar Majzub yashagan davrdagi ijtimoiy-siyosiy va diniy-
madaniy vaziyat haqidagi gizigarli va muhim ma’lumotlarni o‘zida jamlagani bilan
gimmatlidir. Unda, aynigsa, o‘sha davr yetuk diniy arboblarining faoliyati batafsil
yoritilgan. Xususan, Musoxon Dahbidiy va uning izdoshlari hayoti va faoliyati hagida
gimmatli asarda batafsil keltirilgan.

Nagshbandiya-mujaddidiya tarigati nazariyotchisi Musoxon Dahbidiy
Movarounnahrda ashtarxoniylar sulolasi hukmronligining so‘nggi Yvyillari va
mang‘itlar hukmronlik davrining ilk davrida yashagan va faoliyat yuritgan. Bu davrga
X0s bo‘lgan ijtimoiy-igtisodiy va siyosiy ziddiyat madaniy hayotga salbiy ta’sir
ko‘rsatdi. XVII asr oxiri-XVII1 asr boshlarida Buxoro amirligidagi yirik shaharlarda
oliy ta’lim beruvchi 150 ga yaqgin madrasalar faoliyat ko‘rsatgan bo‘lsa-da, ulardagi
ta’lim tizimi zamon taraqgiyotini belgilab beradigan bilimlarni berishga ojiz edi.
B.Bobojonovning nagshbandiya Movarounnahrda targalishi hagidagi tadgiqotlarini
Anke fon Kyugelgen rivojlantiradi. Baxtiyor Bobojonov Musoxon Dahbidiyga
maxsus e’tibor bergan bo‘lsa, Anke fon Kyugelgen Buxoro davlatida Amir
Shohmurod va Amir Haydar hukmronligi davridagi shayxlar hagida ma’lumot
bergan. Buxoroga Nagshbandiya Mujaddidiyaning kirib kelishi XVII asr oxiridir®2,
Bu Dahbidiy (vaf. 1776)dan yarim asr oldindir. Demak, Musoxon Dahbidiy
mujaddidiya silsilasini Hindistondan Samargandga keltirdi, - deyish mumkin. Nejdat
Tosun nagshbandiya-mujaddidiya tarigatini o‘rganish borasida jiddiy tadgiqgotlar olib
borgan. U nafagat nagshbandiya tariqgati, balki boshga (yassaviya, godiriya kabi)
tarigatlar tarixiga oid gimmatli fikr mulohazalar ham bildirgan. Nagshbandiya-
mujaddidiya tarixiga bag‘ishlangan ilmiy ishlarida Markaziy Osiyolik tarigat vakillari
hayoti va faoliyatiga doir yangi ma’lumotlar, ular tarixini aks ettiruvchi nodir
manbalar, silsilalarga oid gimmatli ma’lumotlar umumlashtirilgan'®. N.Tosunning
“O‘rta Osiyoda tasavvuf” nomli maqolasida So‘fi Ollohyor, Musoxon Dahbidiy,
Huvaydo Chimyoniy, Fazl Ahmad Ma’sumiy, Xalifa Husayn Buxoriy, Dukchi eshon

12 Asar nusxalari O‘zZRFAShI qo‘lyozmalar fondi. 2662/11, 1337, 10169 inv. ragamlari ostida saqlanadi. Yana q.: CBP,
. - C.374.

13 Kashmiy, Muhammad Hoshim. Zubdat ul-magomot. — Nulkushr, 1307. — S.289.

14 Tosun N. Tiirkistan dervislerinden yadigar. Orta Asya Tiirkgesiyle Yazilmis Tasavvufi Eserlar. — Istanbul. Insan
yayinlari, 2011.
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kabi tarigat pirlari to‘g‘risida ma’lumotlar va turli tarigatlardagi nafl ibodatlar
to‘g‘risida fikr yuritiladi. “Bahouddin Nagshband”, “Nagshbandiya” va “Imom
Rabboniy Ahmad Sirhindiy”*® nomli magola va kitoblarida esa tarigatning rivojlanish
bosqgichi va silsilaning Markaziy Osiyoga yoyilishi hagida ma’lumotlar jamlanib,
nagshbandiya mujaddidiya tarigatining tashkil topishi, Ahmad Sirhindiyning hayoti
va faoliyati, shuningdek, boshga izlanishlarida nagshbandiya silsilasiga doir va
tarigatda zikr masalalari ham bayon etilgan. XVl asrda ijtimoiy-ma’naviy hayotda
islom dini muhim ahamiyat kasb etib, madaniyatning tarkibiy gismi sifatida hayotning
barcha sohalarida faol ishtirok etdi, chunki islom dini o‘sha davrning hukmron
g‘oyasiga aylangan edi.

Dissertatsiyada mutasavvif Musoxon Dahbidiyning hayoti va ma’naviy merosi
tadqiq etilgan. Musoxon Dahbidiy Maxdumi A’zam Kosoniy Dahbidiy (1461-1542
yy) ning avlodlaridan bo‘lib, to‘liq ismi Muhammad Musoxonxo‘ja ibn Muhammad
Isoxoja ibn Muhammad Boboxoja ibn Muhammad Rozigxoja ibn Abd al-Mo*‘minxoja
ibn Xoja Hoshim ibn Muhammad Aminxoja (Xojai Kalon) ibn hazrat Maxdumi
A’zamdir. U Maxdumi A’zam Kosoniy (vaf. 1542)ning yettinchi avlodi bo‘lib,
Samarganddan 15 km shimol tarafda joylashgan Dahbid mavzesida dunyoga kelgan.
Tadgiqot jarayonida duch kelingan muammolardan biri Dahbidiyning tug‘ilgan sanasi
bilan bog*liqdir. Mazkurning hayoti bilan shug‘ullanganlar orasida ham ushbu masala
tugal yechimini topmagan. Tadgigqotchi Komilxon Kattayev, uning taxminan 1708—
1709-yillarda tavallud topgani xususida ma’lumot beradi'®>. Ammo Dahbidiy
zamonasiga yagin davrda yashagan Mir Muhammad Siddiq uning 80 yoshlar chamasi
umr ko‘rganini yozadi'’. Demak, Musoxon Dahbidiy taxminan 1698-1699-yillarda
tavallud topgan, - deb belgilash mumkin. Jumaquli Xumuliy Musoxon Dahbidiyga
ta’rif berar ekan, uni “Alloh yo‘lidagi soliklarning'® yo‘Iboshchisi”, “ogoh toliblarni
Haq visoliga yetkazuvchi”, “hidoyat vodiysining Xizri”, “tarigat qonunlarini yo‘lga
go‘yuvchisi”, “Naqgshbandiya tarigatining tiriltirguvchisi” kabi sifatlar bilan zikr
giladi. Uning nasabi hagida so‘z yuritib shunday deydi: “Ulug‘larning
xonadonidandir, Maxdumi A’zam?®® nomi bilan mashhur G*avsul akram, qutbi olam
Mavlono Xoja Kosoniy Dahbidiyning ulug* nabiralaridan edi>?.

Tadgiqotchining keltirishicha, Musoxon Dahbidiy amakisining maslahati bilan
haj ziyoratiga otlanadi. Kashmir tomon yo‘lda nagshbandiya-mujaddidiya
tarigatining shayxi — Ahmad Sirhindiy avlodidan bo‘lgan — Miyon Obid Jahonobodiy
(vaf. 1738-39) bilan tanishadi va uning muridi bo‘lib goladi?!. Mutasavvif asarlarida
Xojagon-nagshbandiya tarigati gonun-qoidalariga, o°zidan oldingi tarigat

5 Tosun N. Bahaeddin Naksibend: Hayati, Goriisler1, Tarikati. — Istanbul: Insan yaynlari, 2002; Tosun N.
Naksibendiyye / Tiirkiye’de tarikatlar: tarih ve kiiltiir. — Istanbul: ISAM Yayinlari, 2015; Tosun N. Imam-1 Rabbani
Ahmed Sirhind1: Hayat1 Eserleri Tasavvufi Goriisler1. — Istanbul: Insan yayinlari, 2005.

16 Karraes K. Maxnaymu Ap3am Ba [lax6en. — Camapkann: Cyrauéna, 1994. — b.24.

' Mir Muhammad Siddig. Tarjima-yi holi Musoxon. — Toshkent: O‘zZRFAShI qo‘lyozmalar fondi. — Inv. Ne 2663/1.
— V. 156",

18 Solik (arab. yuruvchi, yo‘lchi) tasavvuf tariqatlaridan biriga kirgan shaxs — so‘fiy.

¥To‘liq ismi — Sayyid Ahmad Xojagi ibn Sayyid Jalol ad-din Kosoniy Dahbidiy (1463/64-1542). Qar.: Maxaymu
Amnsam // Ucnom Dumuxonequsicd. — T.: V36eKnCTOH MEIITHI sHimkioneausicu, 2004. — b. 154.

20 Jumaquli Xumuliy. Tarix-i Xumuliy. — T.: O‘zZRFAShI qo‘lyozmalar fondi. — Inv. Ne37/VI. — V.285%. (Xumuliy,
Tarix-i Xumuliy).

2pa6amxanos b. Mycaxan Jlax6umu // iciaam. DHiukoneuueckuii ciaosaps. — M.: TPBJI, 1998. — C. 77.
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vakillarining tajribalariga ko‘p murojaat giladi va bu bilan mujaddidiyaning asosini
Xojagon-nagshbandiya tashkil etishini ta’kidlaydi. Garchi tasavvufshunos olim
N.Komilov alohida gayd etganidek, xojagon-nagshbandiya tarigatining XV asrdan
keyingi vakillari ilgari to‘plangan tajribalarni o‘zlashtirish, sharh-u tafsir gilish va
targ‘ib etish bilan shug‘ullangan bo‘lsalar-da??, Dahbidiy asarlarida ularni
“jonlantirish”, o‘z qarashlari bilan boyitish va Mujaddidiya nazariyasi bilan
solishtirib, sintez qilish ko‘zga tashlanadi.

Musoxon Dahbidiy tarixiy manbalarda nafagat shayx, balki o‘z davrining yetuk
olimi sifatida ham tilga olinadi. Darhagigat Dahbidiy katta olim va uning o‘lab asarlari
bizgacha yetib kelgan va Abu Rayhon Beruniy nomidagi Shargshunoslik instituti
go‘lyozmalar fondida quyidagi ragamlar bilan saglanyapti: “Ad-durrul maknun”
(““Yashirin gavhar) Ne 542/11, “Aynul ma’oniy” (“Ma’nolar chashmasi’’) Ne3995/1,
“Zubdatul haqoigq” (“Hagigatlar gaymog‘i”’) Ne6576/1, “Durarul asror va sanadul
abror” (“Sirlar durdonalari va yaxshilar tayanchi”) Nel1845 va 10602/1, “Ashraful
Xolig” (“Xoligning eng sharafli bandasi’’) Ne 541/XI, “Navodirul ma’orif” (“Ma’rifat
durdonalari”) Nel11706, “Risola-yi kasirul favoid” (“Ko‘p manfaatlar risolasi’’) Ne
10171/1, “Muxtasar dar tasavvuf” (“Tasavvufning gisgacha bayoni”) Ne 6132/VI,
“Maxzanut ta’arruf” (“Ma’rifatli  bo‘lish xazinasi’) NeNeS541/X. Musoxon
Dahbidiydan meros bo‘lib golgan ushbu asarlar, asosan, tasavvuf tarixi va uning
masalalariga bag‘ishlangan bo‘lib, ularda Nagshbandiya-Mujaddidiya tarigatining
o‘ziga xos tomonlarini ilmiy nuqgtayi-nazardan tartibga solish, shuningdek, e’tiqod,
ma’rifat, tavhid, hagigat kabi so‘fiyona istilohlarni batafsil tahlil gilishga e’tibor
garatiladi.

Dissertant mulohazalariga ko‘ra, XVII-XVIII asrlar Movarounnahr ijtimoiy-
falsafiy fikr tarixida muhim bosqich bo‘lib, bu davrda adabiyot, san’at, me’morchilik,
she’riyat, tarix, falsafa bilan bir qatorda tasavvuf ham rivojlangan. Musoxon Dahbidiy
dunyoqarashining shakllanishi o‘zi yashagan davrning ijtimoiy-siyosiy jarayonlari,
ma’naviy-intellektual muhiti, tasavvufiy-irfoniy tafakkur an’analari hamda Xojagon-
Nagshbandiya ta’limotining g‘oyaviy ta’siri bilan uzviy bog‘liq. Musoxon Dahbidiy
nagshbandiya-mujaddidiya ta’limotini shariat mezonlari asosida qayta ishlab chiqib,
markazi Hindistonga ko‘chgan bu tarigatni Dahbidiy o‘z vatani — Movarounnahrga
gaytarib olib keldi va rivojlantirgan. Musoxon Dahbidiyning ilmiy-ma’naviy merosi
tasavvufiy-irfoniy mazmun bilan cheklanmay, borlig, bilish, inson, axlogiy kamolot
va ijtimoly munosabatlarga doir falsafiy g‘oyalarni o‘zida mujassamlashtirgan
ma’naviy-falsafiy merosdir.

Dissertatsiyaning ikkinchi bobi “Musoxon Dahbidiy falsafiy garashlarining
irfoniy mohiyati” deb nomlanib, unda Musoxon Dahbidiy ta’limotidagi vahdatul
vujud va vahdatush shuhud tushunchalarining ontologik xususiyati, “Durrul
maknun”, “Ashraful Xoliq” kabi asarlaridagi Ibn Arabiy ta’limoti va nagshbandiya-
mujaddidiya tarigati namoyandalari garashlari irfoniy tahlil gilingan.

Tadgiqotchi fikricha, Musoxon Dahbidiy ta’limotidagi vahdat, ittihod, vasl,
shukr, saodat va shaqovat kabi tasavvufiy tushunchalari Ya’qub Charxiy garashlari
bilan dialektik umumiylikka egadir. Musoxon Dahbidiy ta’limotida VVahdat — Hag

22 Komunos H. Tacaey(. — T.: Mavorounnahr, 2009. — B. 28.
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subhonahuning borligini tasdiglovchi ilmdan boshga barcha ilmlarni dildan chigarib
tashlamoqdir. Ittihod — hazrati Haq taolo borligiga mustag‘raq bo‘lmoqdir. Saodat —
o‘zligidan xalos bo‘lganini ko‘rmoqdir. Shaqovat — xudbinlik va Haqdan ajralib
golmoqdir. Vasl — Haqg subhonahu nurining shuhudi bilan o‘zni unutishdir. Fazl — Haq
subhonahudan boshga narsadan sirni judo gilmoqdir. Shukr — dilda shunday bir
holning zohir bo‘lmog‘iki, dil uni yashira olmaydi, ammo bu holni yashirmoq vojib
bo‘ladi”?.

Musoxon Dahbidiy keltirishicha, “Ma’rifatpanoh hazrati xojamiz (Ahmad
Sirhindiy nazarda tutilyapti — H.Yu.) bir necha bor tavhidi vujudiy sharobidan mastu
mustag‘raq edilar”. Ammo oxiri kor Alloh taolo o‘z kamoli inoyati bilan bu
magomdan taraqqiy ettirib, shoh ko‘chaga yetakladi va bu ma’rifat tangligidan xalos
etdi. Ul zotning muxlislaridan biri bo‘lmish Abdulhag xabar berganki, o‘lim
bemorligidan bir xafta oldin Hazrati xojamiz Imom Rabboniy aytibdilar: “Menga
yaginda bir yagiyn ma’lum bo‘ldiki, tavhid bir tor ko‘chadir, shoh ko‘cha esa
boshqgadir. Buni ilgarirog ham bilar edim, ammo endi bu hagda aniq ma’rifat hosil
bo‘ldi”.?* Demak, Imom Rabboniyning o‘zi ham bir zamon vahdatul vujud tarafdori
bo‘lganligini tushunish mumkin. Turk tasavvufshunosi Usmon Turar ham yuqoridagi
fikrni tasdiglab shunday deydi: “Ibn Arabiyning monistik va panteistik garashlariga
yanada yaginrog bo‘lgan vahdatul vujud nazariyasiga garshi Imom Rabboniyning
vahdatush shuhud nazariyasi, diniy shu’uri har ganday panteistik ta’sirlardan uzoq va
Alloh bilan olamni bir-biridan ajratib turuvchi xususiyatga ega”?.

Dissertant fikricha, Musoxon Dahbidiy keyingi asrlarda chiggan vahdat
tarafdorlari ham so‘z shaklini o‘zgartirishlariga garamay xato yo‘lda ekanlarini
shunday ifodalaydi: “Ulardan ba’zi so‘nggi asrlarda o‘tgan olimlar “olam Hagning
ayni emas”, — degan aqidani ilgari suradilar, “uning ayni” degan so‘zdan voz
kechadilar va bunday deganlarni tanqid giladilar. Shayx Muhyiddin lbn Arabiy va
uning izdoshlarini shu vajhdan inkor giladilar va ularni yomon nom bilan zikr
giladilar. Shunday bo‘lsa-da, olamning Hagdan o‘zga ekanligini aytmaydilar, balki u
Hagning ayni O‘zi ham emas, Undan o‘zga ham emas deydilar. Bu so‘z esa
haqgiqatdan uzoqdir”?. Mutasavvif olami kabir (katta olam) va olami sag‘ir (kichik
olam), amr olami, xalg olami masalalariga ham alohida e’tibor garatgan. “Inson
bilmog‘i kerakki, olami sag‘ir (kichik olam) ajzoi ashara (o‘nta gism, bo‘lak)dan
tarkib topgandirki, ularning asli olami kabir (katta olam)dadir va ularning majmui
koinotdan iboratdir. Ulardan beshtasi xalg olamidir va u nafs hamda anosiri arbaa
(A=Y 5alY1 — to‘rt unsur) dan tarkib topgandir. To‘rt unsur: tuprog, suv, havo va
buxori (bug‘, par) latifdir. Ajzoi asharaning beshtasi olami amrdir. Ular: galb, ruh, sir,
xafiy va ixfodir. Usuli anosiri arbaa xalq olamida mavjud bo‘lganidek, mazkur usuli
latoif amr olamida mavjud bo‘lib, arsh ustidan iboratdir va lomakoniyyat nomi bilan
ma’ruf va mutahaqqiqdir. Arshi majid ustida va usulidigar ostida asli galbdir. Shuning
uchun galbni barzax deb ataydilar va xalg olami bilan amr o‘rtasidadir deydilar. Xalq

2 Zoyirov E. Ya’qub Charxiyning falsafiy va ijtimoiy-siyosiy garashlari. — Buxoro, 2023. — B. 72.

24 Dahbidiy Musoxon. Ad-Durrul maknun. — T.: O‘zRFAShI go‘lyozmalar fondi, inv. Ne 542/11. — V.222°. (Bundan
keyin: Dahbidiy, Ad-Durrul maknun).

%5 yemon Typap. TacasBy¢ Tapuxu. —T.: Mctukon, 1999. — 5.161.

2% yemon Typop. Tacassyd Tapuxu // Tapsxxumon Hopupxon Xacan. —Tomkent: Mctukion, 1999. — 5.161.
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olamining muntahosi arshi majiddir. Shu sababdanki, arshi majid xalg olamidandir va
amr olamiga yuzlangandir. Uni barzax debdurlar va u asli galb, asli ruh uzradir. Uning
ustida asli sirr, uning ustida asli xafiydir va uning ustida asli ixfodir. Haq jalla va ‘alo
xohladiki, insonga yetuk hikmat tagozosi bilan shu xil zakiyyat bersa. Inson tanasini
shaklga solgandan so‘ng bu besh latoifning har biriga bu jismoniy unsurlarga
bog‘liglik va oshiqglik berib, arsh ustidan tushirib, har birini o°ziga munosib bo‘lgan
magomga mutamakkin qildi (joyladi)?’. Musoxon Dahbidiy ontologik jihatdan
vahdatul vujudga moyil bo‘lsa-da, irfoniy tajribada vahdatush shuhud holatini ham
tan oladi. Bu yerda birlik — borligning emas, idrokning birligi sifatida namoyon
bo‘ladi.

Dissertatsiyada Musoxon Dahbidiyning zikr uslubi, til va galb ilmlarining
falsafiy-irfoniy jihatlari ochib berilgan. Musoxon Dahbidiyning ilmiy-irfoniy asarlari
ichida “Zubdatul haqoyiq” (Haqiqatlar gqaymog‘i) asari alohida ajralib turadi.
Nagshbandiya-mujaddidiya tarigatining yirik piri murshidi Musoxon Dahbidiy bilish
masalasida o°ziga xos, shu bilan birga umumtasavvufiy yo‘ldan, tamoyillardan borib,
o°z fikr-mulohazalarini asarlarida bayon etgan. Mutasavvif risolalarida ilmi husuliy,
ilmi huzuriy, zikr, galb ilmi, ilm va amal, mushohada, ilmi latoif hamda boshga
mutasavviflarning mulohazalari keltirilgan.

Musoxon Dahbidiy fikricha, ilmi husuliy ya’ni o‘qib o‘rganish orgali hosil
bo‘ladigan ilm hagigatan ham narsaning o°zini bilish emas, balki ob’yektning
ko‘rinish yoki sifatlarini bilishdir. Va o‘sha narsaning o‘zini esa bilmaydi. Narsaga
nisbatan jahl (nodonlik)ni o‘sha narsaga nisbatan ilm debdurlar. Narsaning surati va
soyasini o‘sha narsaning o‘zi deb tasavvur qilib, narsa surati bilimini o‘sha narsani
bilish deb tushunardilar. Va ularning asliyatni da’vo gilishlari misli ko‘rilmagan
darajadadir. Chunki narsa va uning surati bir biridan boshga ikki narsadir. Narsa
zohirining timsoli — ko‘rinishidirki oyna ahkomidagi kiyimga o‘ralib zuhur paydo
gilgandir. Va narsaning daqoyiq va asrorlaridan bo‘lib suratda ulardan nomu nishon
yo‘qdir.

Bayt:

Gar musavvir surati on dilsiton xohad kashid,

Hayrat oramki, nozashra chi son xohad kashid?®,
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Mazmuni: Suratkash agar ul dilsitonning suratini chizmogqchi bo‘lsa, uning
nozini ya’ni haqigiy ko‘rinishini ganday gilib chiza olar ekan deb hayron bo‘laman.

Musoxon Dahbidiy keltirishicha, “koshki narsaning zohiri narsa suratida
ko‘rinsa ekan. Har vaqgt narsaning zohiri oyna zangi natijasida narsaning surati
shaklida zuhur giladi (ko‘rinadi) Shubhasiz zohir o‘z sarofati bilan golmaydi balki
narsa boshga bir borlik paydo giladi. Chunonchi surat narsaning botinidan mahrumdir
va narsaning zohiridan ham mahrum bo‘ladi. Bas o°sha surat ilmi o‘sha narsa ilmining
o‘ziday bo‘Imaydi. IImi suratni bilish obyektni uning o‘zidek bilish bo‘lmaydi. lImiy
huzuriy ya’ni bevosita obyektni mohiyatini anglashdir. Bunda anglovchi narsaning

27 Dahbidiy, Musoxon. Zubdatul haqoig. — Toshkent: O‘zZRFAShI qo‘lyozmalar fondi, inv Ne 6576/1. — V.39, (Bundan
keyin: Dahbidiy, Zubdatul haqgoiq).
28 Dahbidiy, Navodirul maorif. -V.172,
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mohiyatini tushunadi, o‘rtada biror soya va biror surat xalaqit bermaydi”?°. Zarshunos
bo‘Imaganlar va amalning fagat zohiriy suratiga e’tibor giladiganlar, ya’ni amaldan
suratnigina anglovchilar olamda agar oltin bo‘lsa shudir, chunki shuncha katta
issiglikda gaynab eridi va gorishib soflandi, deydilar. Ammo zarshunos odam bunga
e’tibor gilmaydi, agar sof oltinga aylangan bo‘lsa, sinab ko‘rib gabul giladi va agar
aylanmagan bo‘lsa, bir sariq chaqaga ham olmaydi. Zero demishlar: “Inalloha lo
yanzuru ilo suvarikum va lo ilo a’molikum va lokina yanziru ilo qulubikum”. Ya’ni:
“Menkim Parvardigoringizman, sizning suratingiz, ishlaringiz, so‘zlaringizga
garamayman, ammo galbingizga garayman, sizning galbingiz mening muhabbatim
uchun tayyormi, (agar) tayyor bo‘lsa, gay darajada tayyordir?3®”

Mutasavvif fikricha, huzuriy ilm ma’lum bo‘lgan ilm bir narsaning surati
haqgidagi bilim bo‘lmay balki o‘sha narsaning o‘zi hagidagi ilmdir. Shunday ekan
huzuriy ilm e’tiborliroqdir. Kimda ilmi xusuliy bo‘lsa u johildir. Suratga ko‘ra o‘z
ilmini ko‘rsatadigan bo‘lsa unday ilm jahldan (bilimsizlikdan) iboratdir. Bunday
o‘ylaydigan kishilar o‘z nodonliklarini ilm deb hisoblaydilar. Husuliy ilmda Alloh,
uning mugaddas zoti va sifatiga yo‘l yo‘qdir. Vojib taoloning zoti va sifati bu ilm
bilan ma’lum bo‘lmaydi. Bu ilm surat orgali olingandir, asl orgali emas.

Tadgiqotchi fikricha, Musoxon Dahbidiy ta’limotida ilmi husuliyni ofogga ilmi
huzuriyni esa anfusga o‘xshatish bergan. Alloh yaginlik asosan ma’rifat sohibi
bo‘Imish oriflardagina ro‘y beradi va o‘shandoq oliy magomga mutajalliy bo‘ladi. Bu
anfus Uning hagida ofoq hukmini paydo giladi. Uning huzuriy ilmi husuliy ilmga
mutabaddil bo‘ladi (aylanadi) Bu payt Uning agrabiyyati anfus hukmini paydo giladi.
Awval anfusga taallug bo‘lgan huzuriy ilm endi o‘sha agrabiyyatga taalluq paydo
giladi. Lekin o°zini ayni vojib taolo deb anglash ma’nosida emas. O°z nafsiga taallugli
bo‘lgan ilmni vojib taologa mutaalliq bo‘lganday hisoblaydi. Shuning tavhid va qurb
magomotiga ta’siri bor. Chunki qurbning nihoyati ittihoddir:.

Dissertant keltirishicha, Musoxon Dahbidiy asarlarida shariat va tarigat ilmi
masalasi alohida yoritilgan. “Barcha agsomlarning jomeirog‘i va sifotlarning onasi
ilm sifatidir. Va jomeiyat hayot sifatiga tobedir. Sifat va shevanomlar doirasi hayot
bilan muntahiy bo‘ladi. Matlabga vusul darvozasi ham o°sha hayotdir. Bas hayot sifati
ilm sifatidan yuqori turadi. Lojaram (shubhasiz) o‘sha mavtinga vusul ilm marotibi
bosib o‘tilgach muyassar bo‘ladi. Ilm zohir bo‘ladimi yo botin? Shariat ilmi tarigat
ilmi bilan birgalikda shariatdir. Kishi bu darvozaga doxil bo‘lsa, nazarning ichkariga
tushishi osondan — osondir. Va — ul jamoa ham ogillardir®?. Musoxon Dahbidiy
ta’limotida “yaqin darajalari” bilishning ontologik o‘sish bosgichlaridir. Shuhudiy
tavhid sohibi hayrat magomidan o‘tib ma’rifatga yetganda ilm va hayrat birlashadi.
Bu yerda agl sukunatga cho‘kadi, lekin bekor bo‘lmaydi, ya’ni u mushohada bilan
muttahid holga keladi. Shariat vosita emas, balki hagigatga eltuvchi yo‘Ining o‘zidir.

Dissertant mulohazalariga ko‘ra, Musoxon Dahbidiyning ta’limotida tavhid
masalasiga alohida e’tibor berilib, Bahouddin Nagshband, Xoja Muhammad Porso,
Ya’qub Charxiy, Ahmad Sirhindiy g‘oyalar bilan giyoslanib, shariat va tarigat

29 Dahbidiy, Zubdatul hagoig. — V. 62°.
30 Kypnsonu kapum // Tapxuma Ba tadeup myammadu Llaiix A6xynasns Mancyp. — T.: Munir, 2021.
31 Dahbidiy, Zubdatul hagoig. — V. 652
32 Dahbidiy, Zubdatul haqoig. — V. 992,
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gonuniyatlari asosida irfoniy-falsafiy tahlil gilgan hamda tavhidni gavliy, ilmiy va
amaliy tavhidga bo‘lib, borligning atributlari bo‘lgan makon va zamon masalasiga
alohida e’tibor garatilgan. Mutasavvif “Ad-durrul maknun” asarida vahdatul vujud
ta’limoti Ibn Arabiy garashlarini ijobiy baho berib, vahdatush shuhud asoschisi
bo‘lgan Ahmad Sirhindiyni ma’rifat bosqichi darajasiga yetgancha tavhidi vujudiy
ya’ni, vahdati vujud tarafdori bo‘lganligini ta’kidlaydi. Musoxon Dahbidiy
ta’limotida bilish jarayonining takomillashuvi insonning ruhiy-ma’naviy holati, qalb
pokligi va axloqiy kamoloti bilan uzviy bog‘liq bo‘lib, biluvchi subyektning ichki
o‘zgarishi haqiqatni anglashning muhim gnoseologik sharti sifatida namoyon
bo‘ladi. Musoxon Dahbidiyning irfoniy qarashlarida aql va ma’rifat, nazariy bilish
va ruhiy tajriba, zohiriy idrok va botiniy anglash bir-birini inkor etuvchi emas, balki
bilishning o‘zaro to‘ldiruvchi bosqichlari sifatida talqin gilinadi.

Dissertatsiyaning uchinchi bobi “Musoxon Dahbidiy garashlarida xojagon-
nagshbandiya ta’limoti va inson kamoloti masalalarining falsafiy tahlili” deb
nomlangan va ushbu bobda Musoxon Dahbidiy asarlarida xojagon-nagshbandiya
ta’limotidagi g‘oyalarning giyosiy tahlili amalga oshirilgan.

Musoxon Dahbidiy sulukning magomlaridan biri bo‘Imish jazbaga alohida urg‘u
beradi. Uning bu boradagi garashlari Bahouddin Nagshbandning ikkinchi xalifasi
Xoja Muhammad Porso haqidagi: “Men uni ikki tariga jazba va suluk birla tarbiya
qildim™®3, — degan so‘zlariga mos keladi. Musoxon Dahbidiy tarigat yo‘liga kirgan
soliklarni quyidagi to‘rt guruhga bo‘lib tasnif etadi:

— soliki mujarrad,;

— majzubi abtar (mujarrad);

— soliki majzub;

— majzubi solik34.

Mutasavvif ta’limotida soliki mujarrad, shayxlik salohiyatiga ega emas va u
magomga yetmaydi, chunki uning nafsi sifatlari o‘z holidadir va mahbusdir. Muomala
va riyozat maqomiga yetishgan darajasi rivoj topmaydi, uning holi noto‘g‘ri xayollar
bilan bog‘lab go‘yilgan bo‘ladi. Majzubi mujarrad ham shayxlik gobiliyatiga ega
emas. Chunki Haq subhonahu ba’zi muhiblarni uning siyrat nazaridan yiroglashtirgan
bo‘ladi. Natijada anig bo‘lgan dalillarni mushohada gilolmaydi. Asar deb ataladigan
muomala tarigida ham shayxlik magomiga yetmagan, uning mujohada muomalasi
bilan go‘lga kiritgan holi mahfuzdir. Uchinchi guruhga mansub solik shayxlik va
igtido salohiyatiga ega shaxs sanaladi. Uning zohiri “shariat odoblari bilan
ko‘rkamlashgan™, botini esa “mujohada va salohiyyat zevarlari bilan jilvalangan”, u
tarigat yo‘lini xolis niyat bilan tanlagan va hatto o‘zini “riyozat o‘chog‘ida shu gqadar
toblaganki, mis vujudi sof oltinga aylangan”. Lekin bu toifadagi solik ham hali
kamolga yetisholmaydi, muallif ta’biri bilan aytganda, “o‘z holatida mahbusdek”
ko‘rinadi. To‘rtinchi guruh esa “shayxiyat va igtidodagi eng mukammal® magomdir.
Bunda solik galbi butkul dunyodan uzilib, boricha “Parvardigor azza va jalla
muhabbati bilan to‘ladi va Uni istaydi»®°.

3 Ali Safiy, Faxriddin. Rashahot aynul hayot.— T.: O‘zZRFAShI qo‘lyozmalar fondi. — Inv. Ne 632. — V. 63",

3 Dahbidiy, Musoxon. Navodirul maorif. — T.: O‘zZRFAShI qo‘lyozmalar fondi. — Inv. Ne 542/1. — V.6%-6°. (Bundan
keyin: Dahbidiy, Navodirul maorif).
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Tadgiqotchi fikricha, Musoxon Dahbidiy muridning holatiga garab ularga ikki
yo‘ldan birini buyurgan. Ko‘pincha “majzubi solik’ni “ijmol” va “soliki majzub’ni
“tafzil” yo‘li bilan tarbiya gilgan®. Musoxon Dahbidiyning bunday tarbiya usuli
Bahouddin Nagshbandning: “Ixtiyor bizda, agar xohlasak, tolibga jazba orqali ta’sir
gilamiz, agar xohlasak, suluk orgali ta’sir gilamiz. Pir bu hoziq tabib, muridni holiga
muvofiq bo‘lgan davoni giladi™®’, — degan fikrlariga mos keladi. Demak, Musoxon
Dahbidiy nagshbandiya tarigati namoyandalarining solikni tarbiyat etishdagi
“metodik usullar’ga tayangan holda ularga oz yondashuvlarini ham singdiradi.

Musoxon Dahbidiy nagshbandiya-mujaddidiya ta’limotining vakili sifatida
rashhalarni birma-bir tahlil giladi va ularni sharhlashda o‘ziga xos fikrlarini bayon
giladi. Mutasavvif har bir rashhani Qur’oni karim, hadisi sharif va mashhur so‘fiy
shayxlar tomonidan izohlangan dalillar asosida isbotlashga harakat giladi. Birinchisi,
hush dar dam. Buning ma’nosi shuki, ichdan chigadigan har bir nafas huzur va
ogohlik bilan bo‘lsa va g‘aflat unga yo‘l topmasa. Ikkinchisi, nazar bar gadam. Bu
shundayki, yo‘l yurganda (tarigat yo‘li nazarda tutiladi), diggat-u e’tibor gadamga
yo‘naltirilgan bo‘lishi kerakki, turli-tuman hissiyotlar bilan parokanda bo‘lmasin,
jam’iyyatga yaginroq bo‘lsin. Ibtidoda dil nazarga tobedir va dilga parishonlik ta’sir
giladi. Uchinchisi, safar dar vatan. Buning ma’nosi shuki, solik bashariy tabiati bilan
safar qgiladi, ya’ni bashariy sifatlardan malakiy sifatlarga va zamima sifatlardan
hamida sifatlarga intigol giladi (ko‘chadi)®. To‘rtinchisi, xilvat dar anjuman. Bu
shunday anjumanki, u tafriga (o°zgarish), bo‘linish, ikkinchi bir sifat o‘zgarishiga
ko“chish paytidir. Beshinchisi, yod kard. Bu til bilan galb zikridir. Hag subhonahuni
zikr gilish bandaga tavfigni o‘rgatadi®®. Oltinchisi, bozgasht (qaytish) ya’ni har safar
(gachon)ki, til bilan yo dil bilan zikr aytsa, orqasidan, “Ey parvardigorim, magsudim
sensan va rizoyim sensan”, — deydi*’. Yettinchisi, nigoh dosht (Ehtiyotkorlik) Bu
xotira marogabasidan iboratdir. Chunonchi bir damda necha marta Toyyiba
kalimasini aytsa, uning xotiri boshga narsalarga ketib golmasin. Sakkizinchisi, yod
dosht. Bundan magsad, zavq yo‘lida Haq subhonahudan ogoh bo‘lishning davomidan
iboratdir. To‘qqgizinchisi, vuqufi zamoniy. Tarigat akobirlari debdurlarki, vuqufi
zamoniy ish bajaruvchi va yo‘l yurguvchidir. Va u shundan iboratki, banda oz
ahvolidan voqif bo‘lgay. Har zamonda uning sifati va holi ganaga. Shukrga loyigmi
yo uzrga loyigmi. O‘ninchisi, vuqufi adadiy. U shundan iboratki, zikri nafiy adadida
toglik qoidasiga amal gilish ushbu tarigda mukarrardir. VVoqif bo‘lsinlar toki har
nafasda toq aytsinlar juft aytmasinlar®t. O‘n birinchisi, vuqufi galbiy. Bu shundan
iboratki solikning tafakkuri dildan voqif bo‘ladi. Unda dilga tavajjuh va nazarni tikkan
bo‘ladi, zikrdan gat’i nazar toki tafriga unga yo‘l topmasin va mosivo nagshlarni
munagqgash bo‘lmasin. Demak, Musoxon Dahbidiyning nagshbandiya tarigatidagi
rashhalarni o°ziga xos tarzda sharhlagan va ularga o‘ziga xos talgin berishga harakat
gilgan.

36 Xumuliy, Tarix-i Xumuliy. — B. 2932,
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Tadgiqotda mutasavvif Musoxon Dahbidiyning inson va uning kamoloti
masalasiga doir garashlari irfoniy-falsafiy ochib berilgan. Mutasavvifning fikricha,
“Alloh nugs va hudus simotidan munazzah (pok) va mubarrodir. Chunki kamoli
tazallul va xuzu’ va inkisor (siniglik) dan iborat bo‘lgan ibodatga mustahiq bo‘lgan
narsa-insondir. Barcha kamolot unga (Allohga) sobitdir. VVa barcha nugsonlar undan
maslubdir. Vujuddagi va vujudga tobe bo‘lgan hamma narsa unga muhtojdir. Va u
hech bir ishda hech narsaga muhtoj emasdir. Unga hech narsa na foyda, na zarar
ko‘rsata olmaydi. VVa hech narsa uning izni (ruxsati)siz biror kishiga biror naf” (foyda)
yetkaza olmaydi. Alloh taolodan boshga bunday komil sifatlarga ega bo‘lgan hech bir
kimsa yo‘q va bo‘la olmaydi. Agar g‘ayr (boshga biror kimsa, zot) bu kabi komil
sifatlarga bekamu ko‘st va benugson bo‘lganda edi g‘ayr — Hagdan o‘zga bo‘lmas
edi®2.

Dissertant keltirishicha, Musoxon Dahbidiy fikru garashlarida inson yuksak
magomni egallaydi. Uning ta’biricha, odam borlig mevasidir. Vujud silsilasining
martabalari uning xizmatida. Olam yaratilishi, barcha ulug‘lik va azamatligi bilan bir
insondek hisoblanadi. Odam yolg‘iz holda barcha olamlarning jamlovchisidir. Qalb
doirasining markaziy nuqgtasi esa Haqdir. Qalblarning ismi A’zamga yetishuvidan
tug‘ilgan bu nido va fig‘onlar ixtiyor va irodasidan ozod bo‘lsagina pok va xolis
bo‘ladi. Agar u ixtiyor va irodadan ajrala olmasa, bu nidolar ixlos saroyiga aslo kira
olmaslar.

Mutasavvif komil inson deb Muhammad (s.a.v.) ni biladi. “Bilmoq kerakki,
hazrati payg‘ambarimiz (s.a.v.) ikki ism bilan ismlangandirlar. Ul zotning ikkala
muborak ismlari Qur’oni majidda yashirilgandir. Birinchi ismlari Muhammad
rasulullohdir. VVa yana ruhulloh bashorat gilib aytgan hikoyalarida ismuhu Ahmad.
Har ikkala ismning valoyati — Haqga mahbubligi alohidadir. VValoyati Muhammadiy
garchi uning mahbubiyyat magomidan kelib chiggan bo‘lsa-da, ammo mahbubiyyati
sirf (pok mahbubiyyat) bo‘lib, muhabbatdan bir belgi bordir. Va valoyati Ahmadiy
mahbubiyyati sirfdan kelib chiggandirki, unda muhabbat shoibasi yo*qdir. Bu valoyat
oldingi valoyatdan peshgadamdir. Va bir marhala (masofa) matlubga yaqginroqdir. Va
muhibbga marg‘ubroqdir. Mahbub garchi (har gancha) mahbubiyyatda yetuk bo‘lsa
ham, uning istig‘no va beniyozligi (muhtoj emasligi) komilroq (yetukroq) bo‘ladi. Va
muhabbat nazarida zeboroq (go‘zalrog) va ra’noroq ko‘rinadi. Muhibbni ko‘proq
mutajazzib giladi.

Na tanho ofatam zeboi u-ast,

Baloi man zi noparvoi u-ast*.

Mazmuni: Mening ofatim fagat uning go‘zalligi emas, Mening baloyim uning
beparvoligidandir.

Musoxon Dahbidiy inson tushunchasini irfoniy tahlil gilib quyidagi fikrni
keltiradi: “odamzod jomea bir nusxadirki, u ajzoi asharadan, anosiri arbaadan, nafsi
nomiqa, galb, ruh, sir, xafiy, ixfodan tarkib topgandir. Insonda mavjud bo‘lgan quvvat
va boshga javohirlar tuprogga gaytguvchidir. Bu ajzolar (ko‘rinib turgan) dir.
Shuningdek xalqg olamining amr olamiga bo‘lgan ziddiyati huvaydo (mavjud)dir. Amr
olamining har biri bir amrga maxsusdir. Nafsi nomiga ega o‘z havo (havas) siga ega
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bo‘lgan xudxohlardir. Ular bir-biriga bo‘ysunmaydi. Xudovandi jalla sultonahuni
inoyati bu ashyoyi mutazodani (bir-biriga zid bo‘lgan sifatlar) o°z komil qudrati bilan
har birining suratini bo‘lak-bo‘lak jamlab unga xos majoz (xususiyat) va vahdoniy
(yagonalik) hay’at ato etgandir. Xos mazoj va vahdoniy hay’atdan so‘ng bu turli
bo‘laklar himoyasi uchun o‘z yetuk hikmati bilan unga surat bergandir. Bu majmuani
inson deb atab, jamlovchilikdan va vahdoniy hay’at husuli e’tibori bilan xalifalik —
O‘zining yerdagi o‘rinbosari sharafiga musharraf gilgan. Bunday davlat insondan
boshga hech bir narsaga muyassar bo‘Imagandir. Olami godir (buyuk olam) garchi
buyuk bo‘lsa-da jamlovchilikdan xolidir va vahdoniy hay’atdan benasibdir. Bu hol
barcha insoniy afrodga sobitdir. Insonlarning xavosi (xoslari) va avomi (oddiylari,
o‘gimaganlari) bu ma’nida sherikdirlar’*,

Musoxon Dahbidiy keltirishicha, “banda o‘z havo-yu havasiga giriftor bo‘lsa, u
0‘z nafsining bandasidir va shaytoni lainning itoatidadir. Alloh rizoligini topishdek
davlat Unga xos valiy, ya’ni do‘st bo‘lish bilan bog‘ligdir. Bunday valiylik fano va
bago magomlariga eng mukammal ravishda alogadordir. Savol: ba’zida shunday
bo‘ladiki istak va xohishlar kamolotdan zuhurga keladi. Biror narsaning husulini orzu
qilish o°sha buzrukvorlarda ham seziladi. Buni ganday izohlash mumkin? Anbiyolar
imomi va avliyolar sultoni alayhi-s-salot va-t-taslimot sovuq va shirin suvni yaxshi
ko‘rar edilar. Ummatni hidoyatga kelishini gattiq istar edilar. Bu Qur’oni majid va
hadislarda bayon gilingandir. Bu buzrukvorlarda mavjud bo‘lgan bu xil istaklar
baqosi vajhi ganday? Javob: Istaklardan ba’zilari o‘sha tabiatning ko‘rinishi (yuzaga
chigishi) oqgibatidir. Toki tabiat nash’asi barpo ekan, o‘sha istaklar bordir. Harorat
paytida inson tabiati sovuqlikka moyildir. Sovuglik paytida yesa issiglikni xohlaydi.
Bu havoyi nafsdan emas, balki inson tabiatidan kelib chigadi. Chunki tabiat zaruriyati
taklif doirasidan tashgaridagi hodisadir va uni nafsi ammora vasvasasi deb
bahonlanmaydi®.

Dissertant mulohazalariga ko‘ra, Musoxon Dahbidiy talginida xojagon-
nagshbandiya g‘oyalari “Hush dar dam”, “nazar bar qadam”, “safar dar vatan” kabi
tamoyillar insonni nafs markazidan galb markaziga ko‘chirishga qaratilgan. Shu
jihatdan, tasavvufiy kamolot — axlogiy tarbiya emas, balki ongning sifat jihatidan
o‘zgarishi, ya’ni bashariy sifatlardan malakutiy sifatlarga intqol qilish jarayonidir.
Bahouddin Nagshband asos solgan “vukufi zamoniy” va “vukufi adadiy”
tamoyillarini Dahbidiy irfoniy-falsafiy asosda kengaytirib, vaqt va sonni kamolotning
metafizik o‘lchovlari sifatida talqin giladi. Vaqt fagat xronologik jarayon emas, balki
insonning ruhiy holi bilan bog‘liq qalb maydonidir. Son esa kasratdan vahdatga olib
boruvchi ramziy yo‘ldir. 4. Musoxon Dahbidiy ta’limotida inson jism va ruh, zohir va
botin, kasrat va vahdatni jamlagan murakkab mavjudotdir. Uning kamoloti nafsni
poklash, galbni musaffo gilish, fano orgali bagoga yetish va rizo magomiga musharraf
bo‘lish orgali amalga oshadi. Komil inson — ilohiy sifatlarning mazhari, muhabbat va
ma’rifat sohibi, jamiyat uchun ma’naviy tayanchdir. Shu tariga Dahbidiy insonni faqat
axlogiy mavjudot sifatida emas, balki kosmik-irfoniy markaz sifatida talgin giladi.
Uning ta’limotida inson kamoloti — shaxsiy najot emas, balki butun borliq bilan
uyg‘unlikka erishish jarayonidir.

4 Dahbidiy, Zubdatul hagoig. — V. 512,
4 Dahbidiy, Zubdatul hagoiq. — V. 932,
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Dissertatsiyaning to‘rtinchi bobi “Mutasavvif ijtimoiy-siyosiy garashlarining
yoshlar ma’naviy yuksalishidagi ahamiyati” deb nomlangan. Unda mutasavvifning
XVIII asr oxiri va XIX asr boshlaridagi murakkab siyosiy jarayonlarda muhim
mavdeni egallaganligi tadgiq gilingan.

Musoxon Dahbidiy dunyo podshohlari, hukmronlarini sifatlashda Aristotelning
Aflotun bilan birga Aleksandr Makedonskiyga yozgan maktubidan iqgtibos keltirib
aytadi: “Ey aziz, Aristotilus va Aflotun Iskandarga xat yozib dediki, jahonning
podshohlari to‘rttadirlar: Hind podshohlari, Yunon podshohlari, Fors podshohlari va
Turk podshohlari. Hind podshohlari bu dunyo lazzatlari bilan mashg‘ul bo‘lib golish
kelgusi dunyo ne’matlarini kamaytiradi, ularga putur yetkazadi deb o‘yladilar va
shuning o‘zlari ham qo‘l ostilaridagi fugarolarini ham o‘tkinchi dunyo lazzatlaridan
tiyilib abadiy dunyo lazzatlariga e’tibor garatishga chaqgirdilar. Yunon podshohlari
ham shunday fikrlar bilan dunyo lazzatlariga ortiqcha e’tibor gilmaganlar. Fors
podshohlari bunday idrokdan mahrum bo‘ldilar va dunyoga o‘zlari hamda
ra’iyatlarining aziz umrini foniy dunyo lazzatlariga sarf gildilar. Turk sultonlari ham
bu dunyo lazzatlariga mahliyo bo‘lib oxirat baxtiyorligidan benasib bo‘lib goldilar*.

Dissertant keltirishicha, Mirzo Shams Buxoriyning “Tarixi Buxoro, Xo‘gand va
Koshg‘ar” asarida yozilishicha, oxirgi ashtarxoniy podsho Abulfayzxonning
to‘ng‘ich gizini mang‘itlar sulolasining birinchi hukmdori Rahimbiy otaliq nikohiga
Kiritib, taxtni mustahkamlaydi. Rahimbiy vafotidan keyin ushbu malikani Amir
Shohmurod o‘z nikohiga oladi va undan Amir Haydar tug‘iladi... Abulfayzxonning
to‘rtinchi kenja gizi esa Muhammad Xonxo‘ja ibni Musoxon Dahbidiyning nikohiga
kirgan™’. Musoxon Dahbidiyning siyosiy faoliyati to‘g‘risida gapirganda uning
hukmron oilalarga yagin bo‘lganining o‘zi salmoqli ma’lumot sifatida ko‘rilishi
mumkin. Dahbidiyning hayoti va faoliyati deyarli ashtarxoniylar va mang‘itlar
sulolalari davrida kechgan. Demak mutasavvif har ikki hukmron oilaga ham ta’sir
o‘tkazish imkoniyatiga ega bo‘lgan. “Bobokaloni Maxdumi A’zam kabi tarigat
pog‘onalarini bosib o‘tgan Musoxon Dahbidiyga ham ko‘p podsho va xalglar irodatda
va uning mahkumi hukmida edi”*,

Dissertant keltirishicha, nagshbandiya tarigatiga oid mahalliy suluklar
(Hindiston, Qashgar mintagalaridan tortib to Bolgon va shimoliy Afrikagacha)
o‘zlarining mamlakatlarida siyosiy va igtisodiy bargarorlik va osoyishtalik o‘rnatish,
gabilalar o‘rtasida esa tinchlik va totuvlikka fagat shariat ahkomlarining
mustahkamligi orqali erishish mumkin, degan xulosaga keldilar. Aynan shu bois ular
shariat ahkomlarini mustahkamlash magsadida siyosiy jarayonlarga aralashishni
lozim, deb topdilar. Bunday siyosiy faollikni ba’zi shayxlar an’anaviy uslubda, ya’ni
siyosiy arboblar bilan maxsus suhbatlar va tanbeh majlislari uyushtirgan bo‘lsalar,
boshqalari esa— X VIl asrda Koshg‘arda qoratog‘li va oqtog‘li nagshbandiya shayxlari
singari o‘zga choralar o‘rniga taxtni egallashga intilganlar?.

Xojagon-nagshbandiya tarigati nizomlariga asoslanib qurgan nagshbandiya-
mujaddidiya tarigatining Markaziy Osiyodagi keyingi taragqgiyotida Musoxon

46 Dahbidiy, Navodirul maorif. — V. 43°,
4’KarraeB Komunxon. Cuncunan Awp3amus Ba Tapukau gaxoemus. — T.: Oltin kitob, 2024. — 5.180.

48 Karraes Komunxon. Cuncunan Ab3amus Ba Tapukan aaxbenus. — T.: Oltin kitob, 2024. — B.168.
2 Algar H. A Brief History of Nagshbandiyya order. — Istanbul-Paris: Hayat, 1990. — P. 32-40.
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Dahbidiy va uning izdoshlarining o°rni beqiyosdir. Ushbu tarigat nafagat oddiy xalq
orasida, balki yugori tabaga vakillari (elita) hisoblangan hukmdorlar va jamiyatning
nufuzli amaldorlari o‘rtasida ham katta e’tibor qozondi. Bu esa, o‘z navbatida, mazkur
tarigatning yirik vakillarining jamiyat diniy-siyosiy hayotiga bevosita faol aralashuvi
uchun qulay imkoniyat tug*dirdi. Boshgacha aytganda, xojagon-nagshbandiya tarigati
XVIII asrga kelib, nagshbandiya-mujaddidiya tarigati ko‘rinishida gayta jonlandi,
mazkur tarigat peshvolari jamiyat hayotida katta ta’sirga ega bo‘ldi. Garchi bu
tarigatning asoslari xojagon-nagshbandiya gonun-qgoidalariga bog‘lansa-da, o‘z davri
Ijtimoiy-siyosiy vaziyatidan kelib chiggan holda ma’lum ma’noda ushbu gonun-
qgoidalarni isloh qildi. Shu jihatdan olib garaganda, mashhur tarigat shayxi Musoxon
Dahbidiy va uning izdoshlari faoliyatini tahlil gilar ekanmiz, unda nagshbandiya-
mujaddidiya tarigatining nazariy asoslarini ishlab chiqish, tarigatning ta’sir doirasini
keng hududga yoyish, hukmron tabaqgalar va davlat arboblariga ta’sir o‘tkazish orgali
0°‘z mavgelarini siyosiy jihatdan mustahkamlash kabi holatlarni kuzatish mumkin.

Dissertant keltirishicha, Musoxon Dahbidiyning ijtimoiy-siyosiy hayotdagi
faolligini uch holatda ham kuzatish mumkin: birinchidan, u Hind diyoriga borganida
sirhindlik ustozlarining ijtimoiy-siyosiy hayotdagi mavgei nafagat Hindiston
hududida balki Movarounnahr va Xurosondan tortib Rum (Vizantiya — Turkiya)
diyorlarigacha, Xitoydan tortib Indoneziya hududlarigacha mujaddidiya tarmog‘i
yetib borgan va o‘z navbatida o‘sha diyor hukmdorlari ham bevosita mujaddidiya
tarigatida edilar. Ikkinchidan, u bevosita o‘zi yashagan davr hukmdorlari, xususan
ashtarxoniylar bilan yagin alogada bo‘lgani, hatto, Ashtarxoniy hukmdor
Abulfayzxon bilan quda-andachilik gilgani, ya’ni hukmdorning qizini o‘g‘li
Xonxojaga olib bergandi. Bundan ma’lum bo‘ladiki, Musoxon Dahbidiy ijtimoiy-
siyosiy hayotdagi mavgei juda yugori bo‘lgan. Uchinchidan, allomaning xalifa-
shogirdlari orgali ham ijtimoiy-siyosiy faolligini kuzatish mumkin. Jumladan,
Muhammad Amin Dahbidiy, Muhammad Husayn Buxoriy, Musoxon Sarmejiy kabi
izdoshlari mang‘it hukmdorlarining piri bo‘lib, bir vagtning o‘zida Buxoro
shayxulislomi vazifasini ham bajarishgan. Ushbu shaxslarning mavqei yugoriligida
ustozining ta’siri sezilib turadi.

Dissertatsiyada Musoxon Dahbidiy shogirdning ustozni oldidagi burchlarini,
muridlikka gabul qilishning zohiriy va botiniy tomonlariga ahamiyat berganligi
asoslangan. Xos ustozlarning alomatlaridan yana biri himmatini (g‘ayrati) botin
ilmiga, galb murogabasiga, oxirat yo‘llari va unda yurish qoidalarini o‘rganishga
garatilgan bo‘lishi hamda ularning inkishofi uchun mujohada va murogabaga jiddiy
kirishishidir. Chunki mujohada (nafsni vujudiy mashaqgatlar bilan giynash, havo va
havasga qat’iyan garshi kurashish) murogabaga (biror narsaga diggat ila nigoh
tashlamoq, Xudo zikriga berilib, dunyoga taallugli xayol, o‘tkinchi mayllardan forig*
bo‘lmoq, o‘z- o‘zini isloh gilmoq) yo‘l ochadi.

Musoxon Dahbidiy fikricha, pirning harakatlari, yurish-turishiga nisbatan,
garchi galampir urug‘icha bo‘lsa-da e’tirozga o‘rin qolmasligi kerak. Chunki
e’tirozdan mahrumlikdan boshga natija yo‘q. Xaloyiq jumlasining eng besaodat
Kishisi bu toifaning aybini oxtarguvchi kishisidir. “Najjonallohu subhonahu ‘an
hozihil-baloil-azim”. Pirdan g‘ayri tabiiy ishlar va karomat talab gilmasin. Garchi bu
talab xavotir va vasvasa tarigasida bo‘lsa ham. Biror mo‘min biror payg‘ambardan
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mo‘jiza talab gilganini eshitganmisan? Mo‘jiza talab giluvchilar kofirlardir va inkor

ahlidir. Bayt:
Mo fizot az bahri gahri dushmanast, Gl el jed g S jana
Bo ‘yi jinsiyyat payi dil burdanast. Sl 930 D (g Qi (5 0
Mujibi imon naboshad mo fizot, Gl ara 28l (lag) o
Bo i jinsiyyat kunad jazbi sifot*. Gldia Cda S Cuda (5.5
Mazmuni:

Mo‘jizalar dushmanga gahr qgilish, uni yengish uchundir,

Ruhoniy yaqinlik hidi esa ko‘ngilni zabt etish uchundir,

Mo‘jizalar imon Keltirishga asosiy sabab bo‘la olmaydi,

Ruhiy yaqinlik hidi sifatlarni o‘ziga tortadi.

Dissertant keltirishicha, Musoxon Dahbidiy muridda nugson bo‘lsa, sababini
boshqa joydan izlamasligi, o‘zini isloh gilish lozimligini keltirib o‘tadi. “Agar xotirida
biror shubha paydo bo‘lib golsa, uni to‘xtovsiz aytsin. Va agar hal bo‘Imasa, nugsonni
o‘zida deb bilsin. Hech ganday nugsonni pirga oid deb hisoblamasin. Ro‘y bergan
vogeani pirdan yashirmasin va vogea ta’birini pirdan talab gilsin. Tolibga munkashif
(oshkor bo‘lgan) bo‘lgan ta’birni ham pirga aytsin. Ta’birning to‘g‘ri yoki
noto‘g‘riligini undan izlasin va oz kashfiga e’timod (suyanmasin) qgilmasin°,

Dahbidiy fikricha, murid pirining ruxsatisiz hamda zaruratsiz undan ayrilmasin.
Chunki pirdan boshga kishini yoqtirib qolsa, irodatga (munofiyi irodat) xilofdir.
Ovozini pir ovozidan baland gilib gapirmasinki, bu adab doirasidan tashgari holdir.
Unga ganday fayz va futuh yetsa, uni pir vositasida bo‘lgan deb tasavvur qilsin.
Vogeada fayz va futuhni boshga pirdan yetganini ko‘rsa ham, uni oz piridan deb
bilsin. Shuni bilsinki, pir ham fayz kamoloti jomeidir. Pirdan muridga yetadigan xos
fayz muridning xos iste’dodi tufayli sodir bo‘ladi. Komil shayxda mavjud bo‘lgan
barcha fazilat muridga o‘tadi. Xos fayzga alogador bo‘lgan latofatlardan biri shayx
suratida zohir bo‘ladi. Ibtilo(mubtalolik) natijasida murid o‘sha latofatni boshga
shayxga deb xayol qgilishi va fayzni o‘shandan deb xayol gilishi mumkin. Bu juda
katta xatodir®L.

Dissertant keltirilishicha, Musoxon Dahbidiyning Abduxoliq G‘ijduvoniy bilan
suhbat masalasida umumiylik mavjud. Yana shuki, solig boshga jins suhbatidan
imkon boricha go‘yo sherdan gqochganday gochar.

Z-ahmogan big(u) riz chun Iso iy R e 05 S lea)
girext, Qo LG A o Beal Cusia
Suhbati ahmoq base xunhoki rext.

Mazmuni: Ahmoglardan xuddi Iso (payg‘ambar) kabi qoch,

(Negaki) ahmoglar suhbati tufayli ganchalab (nohaq) qonlar to‘kilgan.

Bu harfning ma’nosi shuki, nojins suhbatidan hazar giling. Chunki odamzod
gobil yaratilgan. Kim bilanki o‘tirmasin, uning rangini oladi, ya’ni uning ta’siriga
beriladi®2.

49 Dahbidiy, Navodirul maorif. V. 46",
50 Dahbidiy, Navodirul maorif. —V. 46",
51 Dahbidiy, Navodirul maorif. —V.472-47°,
52 Dahbidiy, Zubdatul hagoig. — V. 382
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Musoxon Dahbidiy suhbatni yoqimli ekanligini quyidagicha keltiradi: “Ey aziz,
suhbat tarigasida bir yogimli so‘z aytay. Kishi oz murodotlaridan butunlay bo‘shasa,
ko‘p murodlarga muttahid bo‘lsa, barcha af’ol va avsofidan go‘rgmaydi Hech ganday
e¢’tiroz uning xotiriga xutur gilmaydi. Agar shu gabilda bo‘Imasa, suhbatdan neki hosil
bo‘lsa, sababga e’tiroz gqolmaydi.

Mushironi guruh, az zulfi yor boz kuned, A b Jhaaly Hhe 8 ol sads
Shabi xushastu badin qissaash daroz s Jikead o Casl (&
kuned®:. S

Mazmuni:

Ey sirdoshlar, yor zulfidan tugunni yechingiz,

Bu ogshom go‘zaldir, bu gissani uzoq davom etingiz.

Tasavvuf keng ko‘lamli ijtimoiy faollikka ega bo‘lib, irfon ahlining aksariyati
ijtimoiy faol hayot tarzini afzal ko‘rishgan, irfoniy suhbatlar uyushtirishgan,
odamlarni o‘z-o‘zi bilan, oilasi bilan, jamiyat bilan, sultonlar bilan murosaga
keltirishgan. llohiy dastur asosida inson axlogidagi qusurni fazilatga aylantirish
yo‘llarini ko‘rsatishgan. Yomon xulgli kishilarni jazolashdan ko‘ra, hidoyatga
chorlashni afzal bilishgan.

Dissertant keltirishicha, Musoxon Dahbidiy ustozlarni odobi muridga ta’sir
qgilishi hagida to‘xtalib, “agar pir tarki adab sababli biror shaxsni rad gilsa, unday kishi
dunyo va oxiratning mardudi bo‘lgay®**” — deb quyidagi fardni keltiradi:

Az adab purnur gashtast in falak, S o) IR g il )

Va-z adab ma’sumu pok omad Sle 2l Sl 5 gare ) s
malak Ll )y a el 4 el

Be alab tanho na xudro dosht bad 3 Bl aea il asly

Balki otash dar hama ofoq zad. Gl 5 psda ) (S8

Gah-gahe zin gavmi shumu beadab, gl salidy alle (g il

Andarin olam biyaftodi lahab®.

Mazmuni:

Adabdan bu dunyo charog‘on bo‘lgandir.

Adabdan farishtalar ham ma’sumu pok bo‘ldi.

Beadab, fagat o°zinigina yomonga chigarmaydi,

Balki butun olamga o‘t qo‘yib yuboradi.

Goho bu shum va beadab gavmning kasofatidan

Bu olamga o‘t tushib turadi.

Demak, ustoz shogirdga nisbatan shafgatli bo‘lishi va ularga o‘z bolalari kabi
muomala qilishi, har xil topshiriq bermasligi kerak. Rasululloh (s.a.v.): “Ota 0‘z
farzandiga ganday bo‘lsa, men ham sizlar uchun shundayman”, deganlar. Bu vazifani
ustoz shogirdlarni oxirat azobidan saglanishi bilan ado etishi mumkin. Mana shu niyat
ota-ona farzandini dunyo olovidan saglashidan ko‘ra muhimroqdir. Shuning uchun
ustozning haqqgi ota-onaning haqgidan ustun go‘yiladi. Chunki ota vujud va foniy
hayotning sababchisi bo‘lsa, ustoz abadiy hayotning sababchisidir.

53 Dahbidiy, Zubdatul hagoig. — V. 382
54 Dahbidiy, Zubdatul hagoig. — V. 1192
%5 Dahbidiy, Zubdatul haqoig. — V. 1192
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Dissertant keltirilishicha, Musoxon Dahbidiy muridlarga maslahat berib,
xilvatda o‘tirishning sakkiz shartini ta’kidlab, agar ularga amal qgilsa, galbi nurga
to‘lib, Haqqga yetishini keltiradi. “Xalgdan uzlatga chekinmoq, doimo tahorat bilan
bo‘Imoq, 0z yemoq, 0z uxlamoq, 0z gapirmog, doimo Alloh taolo zikri bilan mashg‘ul
bo‘Imoq, dilni doim o‘z shayxi bilan birga tutmoq va agar shayxi bo‘lmasa, dilni
mudom (doimo) rasul, alayhissalom bilan birga tutmoq, Hagga mahkum bo‘Imoq,
ya’'ni boshiga nima ish tushsa o‘shanga rozi bo‘lmoqdir. Xilvatning muddati qirq
kundir®®.

Dissertant mulohazalariga ko‘ra, XVIII-XIX asrlarda Musoxon Dahbidiy va
uning xalifalari faoliyati natijasida nagshbandiya-mujaddidiya tarigati fagat irfoniy
maktab emas, balki ijtimoiy bargarorlikni ta’minlovchi ma’naviy kuchga aylandi.
Mutasavvif va uning muridlari shariatni mustahkamlash, jamiyat axlogiy muhitini
sog‘lomlashtirish, hukmdorlarni adolatga chaqgirish orqgali davlatchilikka ma’naviy
tayanch yaratdilar. Musoxon Dahbidiy garashlarida murshid va murid munosabati
insonning zohiriy bilim olishidan ko‘ra, uning botiniy poklanishi, nafsni tarbiya
gilish va galbni ilohiy nurga tayyorlash jarayoni sifatida izohlanadi. Mutasavvif
uchun ustoz — ma’naviy tabib, murid esa ruhiy bemordir; bu munosabat esa ma’rifat
yo‘lidagi isloh va kamolotning asosiy sharti hisoblanadi. Ustoz va shogird
munosabatlari ijtimoiy ong taraqgiyoti juda muhim omildir. Ustoz shogirdni tarbiya
gilish orgali jamiyatdagi mavjud muammolarning muolajasini amalga oshiradi.
Yetuk ustoz o‘z shogirdlarini tarbiyasi jarayonida ularning hag-huquglari va
ularning hurmatlarini e’tibordan goldirmasligi talab etiladi.

Inson tarbiyasi muayyan bir nugtadan boshlanadi va ikkinchi bir ma’lum
nuqtaga yetgach tugaydi kamolga yetadi. Bu darajaga yetgan shogird endi ustozi
huzurida alohida o‘rin tutishi va unga munosib tarzda munosabat gilinishi kerak
bo‘ladi. Ikkinchidan, ilmda gegemonlik yoki monopoliyaga yo‘l qo‘yib bo‘lmaydi,
balki bu maydonda hammaning oz o‘rni va dunyoqarashi bo‘lishi kerak bo‘ladi.

XULOSA

Musoxon Dahbidiy ma’naviy merosining falsafa tarixidagi ahamiyatini ochib
berish hamda yosh avlodni barkamol etib tarbiyalashdagi o‘rnini tadqiq etish asosida
quyidagi ilmiy-nazariy xulosalarga kelingan:

1. Musoxon Dahbidiy merosi Markaziy Osiyo tasavvufiy-falsafiy
tafakkurining muhim tarkibiy gismi bo‘lib, unda borliq, bilish, inson kamoloti,
ustoz-shogird munosabati, ijtimoiy bargarorlik va axlogiy tarbiya masalalari o‘zaro
uzviy alogadorlikda talgin  etilgan.  Nagshbandiya-mujaddidiya tarigati
nazariyotchisi Musoxon Dahbidiy Movarounnahrda  Ashtarxoniylar
hukmronligining tugatilishi va mang‘itlar sulolasi hukmronlik gilgan davrda yashab
ijod etgan. Mutasavvif tarigatga o‘n sakkiz yildan ko‘proq vaqt davomida rahbarlik
gilib, ta’limotni butun Markaziy Osiyo, Shargiy Turkiston, Xuroson, Hindiston
o‘lkalarini oz ichiga gamrab olgan.

2. Musoxon Dahbidiy faoliyati XVII-XVIII asrlar Movarounnahridagi
murakkab siyosiy jarayonlar, markaziy hokimiyatning zaiflashuvi, diniy-ma’rifiy

%6 Dahbidiy, Zubdatul hagoig. — V. 1142,
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muhitning qayta shakllanishi hamda tarigatlarning jamiyat hayotidagi ta’siri
kuchaygan davr bilan chambarchas bog‘liqdir. Shu bois Dahbidiy shaxsiyati va
merosini o‘rganish mazkur tarixiy bosgichdagi ijtimoiy-falsafiy tafakkurning ichki
rivojlanish gonuniyatlarini aniglashga xizmat giladi.

3. Musoxon Dahbidiydan meros bo‘lib qolgan “Ad-durrul maknun”, “Aynul
ma’oniy”, “Zubdatul haqo‘iq”, “Durarul asror va sanadul abror”, “Ashraful Xoliq”,
“Navodirul ma’orif”’, “Risola-yi kasiril favoid”, “Muxtasar dar tasavvuf”,
“Maxzanut ta’arruf”’ asarlari, asosan, tasavvuf tarixi va uning masalalariga
bag‘ishlangan bo‘lib, ularda Nagshbandiya-mujaddidiya tarigatining o‘ziga Xos
tomonlarini ilmiy nuqtayi nazardan tartibga solish, shuningdek, e’tigod, ma’rifat,
tavhid, hagigat kabi so‘fiyona istilohlarni batafsil tahlil gilgan.

4. Musoxon Dahbidiy ilmiy merosi mutasavvifning tasavvufiy tajribani nazariy
asoslash, irfoniy tushunchalarni tizimlashtirish va ularni shariat, tarigat hamda
ma’rifat tamoyillari bilan bog‘lab izohlashga intilganini ko‘rsatadi. Aynigsa,
Dahbidiy risolalarida terminologik aniglik, manbaviy izchillik va giyosiy-irfoniy
tahlilning mavjudligi uning merosini mustaqil ilmiy tadqgiqot obyekti sifatida
o‘rganish zarurligini asoslaydi.

5. Musoxon Dahbidiy ham o‘z shogirdlarini tarbiya gilishda ularning tarigat
yo‘lidagi darajalarini kuzatib borgan va muntazam yo‘l-yo‘riglar ko‘rsatgan.
Mutasavvif o‘z asarlarida xojagon-nagshbandiya tarigati gonun-qoidalariga, ozidan
oldingi tarigat vakillarining tajribalariga ko‘p murojaat gilgan hamda
mujaddidiyaning asosini xojagon-nagshbandiya tashkil etishini ta’kidlagan. Bu
holat Dahbidiy ta’limotida vorisiylik va yangilanish tamoyillari bir-birini inkor
etmasligini, aksincha, xojagon-nagshbandiya an’anasi mujaddidiya ruhidagi irfoniy-
falsafiy talginlar bilan boyitilganini ko‘rsatadi. Mutasavvifning pedagogik
garashlarida shogird tarbiyasi fagat bilim berish emas, balki muridning ruhiy holatini
kuzatish, nafsni tarbiyalash va galbni ma’rifatga tayyorlash jarayoni sifatida talgin
etiladi.

6. Mutasavvif garashlarida vahdatush shuhud asoschisi bo‘lgan Ahmad
Sirhindiy ma’rifat bosqichi darajasiga yetgancha tavhidi vujudiy, ya’ni vahdati
vujud tarafdori bo‘lgan. Musoxon Dahbidiyning asarlarida tavhid masalasi tasavvuf
allomalari ta’limoti bilan giyoslanib, shariat va tarigat gonuniyatlari asosida irfoniy-
falsafiy tahlil gilingan. Mutasavvif ta’limotida tavhid uch turga, ya’ni gavliy, ilmiy
va amaliy tavhidga bo‘linib, borligning atributlari bo‘lgan makon va zamon
masalasiga alohida e’tibor garatilgan;

7. Dahbidiy ontologik masalalarni talgin etishda Ibn Arabiy va Ahmad
Sirhindiy qgarashlari o°rtasidagi zohiriy tafovutlarni garama-garshi qo‘yishdan ko‘ra,
ularni irfoniy tajribaning turli bosgichlari sifatida izohlashga intiladi. Shu jihatdan
uning yondashuvi vahdatul vujud va vahdatush shuhud ta’limotlarini dialektik
uyg‘unlikda tushuntirishga xizmat giladi. Musoxon Dahbidiy ta’limotida inson fagat
ilm bilan emas, ko‘rish, hol hamda sir magomlarida yashab, hagigatni anglashi
mumkin. Bu yaqin darajalarining oxiri va eng yuksagidir. Chunki unda ilm va
mushohadadan kechib, asl mohiyat ichida yashash hagigati gqo‘lga Kkiritiladi.
Mutasavvif shariat va tarigat ilmi masalasini alohida yoritgan.
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8. Dahbidiy gnoseologiyasida bilish jarayoni zohiriy ma’lumotni egallash bilan
cheklanmasdan, galb, ruh va sir darajalarida sodir bo‘ladigan ichki idrok jarayonidir.
Husuliy va huzuriy ilm o‘rtasidagi fargni asoslash orgali mutasavvif agliy bilish,
ruhiy mushohada va amaliy axloqgiy poklanishning bir-birini to‘ldiruvchi jihatlarini
ochib beradi. Musoxon Dahbidiy nagshbandiya ta’limotida ratsionalistik yondashuv
gilib, avvalgi mashoyixlar tajribasida bo‘Imagan fikrlarni ilgari surgan. Jumladan:
murid ruhi, shuningdek, hayajonlar, hayratlar ichra turli ranglarga ham duchor
bo‘ladi.

9. Ranglar, latoif va ruhiy holatlar hagidagi garashlar Dahbidiy ta’limotida
insonning botiniy kamolot bosqichlarini ramziy-falsafiy tahlil gilish imkonini
beradi. Bu yondashuv tasavvufiy antropologiyaning muhim jihati bo‘lib, unda inson
ruhiyatidagi o‘zgarishlar ma’naviy tajriba, axlogiy poklanish va ilohiy yaginlik
mezonlari orgali tushuntiriladi. Doira, dog® va nugta aylanishi va almashinishi
ranglar almashinishini ham gamrab oladi: ruhning hislar bosgichidagi taraqgiyoti
gora rangda, keyin gizg‘ish rangda kechadi. So‘ngra yashil rang ko‘rinib, ilohiy
olamning yaginligidan dalolat beradi.

10. Nagshbandiya-mujaddidiya tarigatining yirik peshvosi sifatida Musoxon
Dahbidiy XVIII asr oxiri va XIX asr boshlaridagi murakkab siyosiy jarayonlarda
muhim mavgeni egallagan. Mutasavvif siyosiy jarayonlarga bevosita aralashmagan
bo‘lsa-da, lekin uning ta’limoti va garashlari Xalifa Xudoyor, Muhammad Amin,
Abdulgayyum Kashmiriy kabi tarigatning keyingi vakillari uchun jamiyat ijtimoiy-
siyosiy hayotiga faol aralashuvi uchun qulay zamin yaratgan. Dahbidiy garashlarida
siyosat va ma’naviyat munosabati hokimiyat uchun kurash mezonida emas, balki
jamiyatni axlogiy sog‘lomlashtirish, adolatni garor toptirish va hukmdor hamda xalq
o‘rtasidagi mas’uliyatni anglash tamoyillari asosida talgin gilinadi. Shu jihatdan
uning merosi tasavvufning ijtimoiy funksiyasini ochib beruvchi muhim nazariy
manba hisoblanadi.

11. Mutasavvif ta’limotidagi bag‘rikenglik botiniy — ichki bo‘lib, rasmiy va
soxta, tashqi bag rikenglikdan ustun va afzaldir. Bu ta’limotda o‘zga garash va rang-
baranglik tabily deb gabul etiladi, tan olinadi, ularga befarg munosabatda
bo‘Imasdan undagi go‘zalliklardan bahra olinadi, e’tiborli bo‘ladi. Shu bilan birga
ilohiy mohiyatni ko‘rib, o°zligini saglash, o‘z urf-odat va e’tiqodida qolish ham
tavsiya etiladi. Chunki unda har bir mavjudotning o‘z o‘rni va o‘z vazifasi borligi
ta’kidlanadi. Mazkur yondashuv Dahbidiy ta’limotida bag‘rikenglikning yuzaki
murosa emas, balki inson galbida shakllanadigan ma’naviy sifat ekanini ko‘rsatadi.
Bu g‘oya bugungi globallashuv sharoitida turli madaniyatlar va garashlar o‘rtasida
o‘zaro hurmat, ijtimoiy totuvlik hamda axlogiy mas’uliyatni mustahkamlashda
dolzarb ahamiyat kasb etadi.

12. Mutasavvif tomonidan ilgari surilgan halollik va oliy himmatlilik hagidagi
fikrlar hozirgi Yangi O‘zbekistonda Uchinchi Renessansni barpo etishda, yoshlarni
ilmli, ma’rifatli qgilib tarbiyalash hamda halol rizq topishda muhim ahamiyatga ega.
Dahbidiy ta’limotidagi halol lugma, nafsni tarbiyalash, ilmga sadogat, ustoz hurmati
va ma’rifatga intilish tamoyillari zamonaviy ta’lim-tarbiya jarayonida ham amaliy
ahamiyatga ega. Aynigsa, yosh avlodda g‘oyaviy immunitet, mas’uliyatli fugarolik
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pozitsiyasi, ma’naviy mustaqillik va kasbiy halollikni shakllantirishda ushbu
garashlardan samarali foydalanish mumkin.

Umumiy tarzda aytganda, dissertatsiya natijalari Musoxon Dahbidiy
merosining falsafa tarixida alohida ilmiy o‘ringa ega ekanini, uning garashlari
tasavvuf ontologiyasi, irfoniy gnoseologiya, axlogiy tarbiya va ijtimoiy-falsafiy
tafakkur kesishgan nugtada shakllanganini asoslaydi. Tadgiqotda mutasavvifning
asarlari orgali Markaziy Osiyo tasavvuf tafakkurining uzluksizligi, ichki taraqqiyoti
va zamonaviy ma’naviy-ma’rifiy jarayonlar bilan bog‘lanish imkoniyatlari ochib
berildi.

Yuqorida keltirilgan xulosalarga asoslanib, quyidagi tavsiyalarni amaliyotga
joriy etish magsadga muvofiq:

- Oliy ta’lim muassasalarida “Falsafa”, “Ma’naviyatshunoslik”, “Islom
falsafasi”, “Tasavvuf tarixi”, “Tasavvuf falsafasi” kabi fanlar va maxsus kurslarni
o‘tishda Musoxon Dahbidiy tasavvufiy ta’limotini ma’ruza matni, o‘quv
go‘llanmalarga kiritish;

- O‘zbekiston xalgaro islom akademiyasi huzuridagi Malaka oshirish markazi
va uning ijtimoiy filiallarida, diniy-ma’rifiy soha xodimlari, “Tasavvuf maktabi”
tinglovchilari va mudarrislar uchun tashkil etiladigan malaka oshirish kurslarida
Musoxon Dahbidiy tasavvufiy ta’limotining falsafiy mohiyati va uning bunyodkor
goyalariga bag‘ishlangan modullar ishlab chiqish;

- Musoxon Dahbidiyning ilmiy risolalarini tarjima va tahlil gilish, ilmiy
muomalaga kiritish magsadida xalgaro ilmiy loyihalar va tanlovlar e’lon qilish;

- Xorijiy davlatlardan, xususan, musulmon yurtlaridan keladigan sayyohlar
uchun Oc‘zbekiston hududidagi tasavvuf namoyandalarining magbaralari va
ziyoratgohlari uchun alohida yo‘nalish tashkil etish va uni Malayziya, Indoneziya,
Turkiya, Pokiston va Hindiston kabi davlatlardagi sayyohlik kompaniyalari va
elchixonalar yordamida keng targ‘ib etish;

- Musoxon Dahbidiy asarlaridagi didaktik materiallar asosida tarbiyaviy
ahamiyatga ega bo‘lgan video, audio materiallar, multfilmlar yaratish va ularni turli
tillarga tarjima qgilishni yo‘lga qo‘yish;

- Musoxon Dahbidiy merosi bo‘yicha elektron ilmiy Kkatalog, izohli
terminologik lug‘at hamda qgo‘lyozmalar asosidagi tanlangan matnlar to‘plamini
yaratish;

- Mutasavvif garashlaridagi halollik, bag‘rikenglik, ustoz-shogird odobi va
ma’rifatga intilish g‘oyalarini yoshlar tarbiyasiga doir ma’naviy-ma’rifiy dasturlar,
maxsus seminarlar va trening materiallariga kiritish mumkin. Bu mazkur merosning
nazariy ahamiyatini amaliy tarbiya jarayoni bilan bog‘lashga xizmat qgiladi.
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BBEJEHUE (anHoTauust guccepranuu 10kropa Hayk (DSc))

AKTYaJIbHOCTh H BOCTPe0OOBAHHOCTH TeMbl AuccepTannu. B rinobdansHoM
Macmitabe, Ha (OoHE MEKIMBUIN3AMOHHOTO JUAIOra, TpaHCPOPMAIIHH TyXOBHBIX
LIEHHOCTEMN U YCIOXHEHUSI OTHOLIEHUH MEX/y YEJTOBEKOM U OOIIECTBOM, U3yUEHUE
c(hOpMHUPOBABIIUXCS B UCTOPUKO-PUIOCO(DCKOM HACIEANHN BO33PEHUI Ha OBITHE,
MO3HaHHUE, YeJOBEeKa, MOpajib, OOIIECTBO M COIMAJIBbHBIN TOPSAOK CTaHOBUTCS
OJIHUM M3 BOKHEUIIMX HAYUYHBIX HampaBlieHUi. B 4acTHOCTH, U3yyeHUE HA OCHOBE
COBPEMEHHOM HayYHON METOJ0JOTUU Hacheaus: PriIocoPpCKUx MKOJ, CyPUHCKO-
UpQpaHCKUX YUYEHUN U MbICIUTENEH, cpopMupoBaBiuxcs B LlenTpanbHoit A3uum, a
Takke QUIOCOPCKUX HJIEH, CIOXKHUBIIMXCA B paMKax y4YeHHs, XOJKaroH-
HakmiOanaus, urpaer 3Ha4uMyIO0 poJib B Pa3BUTHHU MPEACTABICHUN O JTyXOBHO-
HPAaBCTBEHHOM COBEpUICHCTBOBAHWU YEJIOBEKa, €ro MecTe B OOILECTBE,
CIIPaBEIJIMBOCTH, MOPAJIbHBIX HOPMaX U COIIMAIbHBIX OTHOIICHUSX. B CBSI3M ¢ 3TUM
uccienoBanne  GuIocoPcko-upPaHCKUX U COUUATBHO-TIOJUTUYECKUX MU
Mycoxona JlaxOuau, pacKpeITHE UX MECTa U 3HAUYCHHS B PA3BUTUU COBPEMEHHOTO
o011iecTBa MpuoOpeTaeT 0Co0yI0 aKTyalIbHOCTb.

B MupoBoil Hayke M Hay4YHBIX YUPEXKICHHUSX Pa3BUTHIX CTpaH Ha OCHOBE
Pa3IMYHBIX TEOPETUUYECKUX TMOJXO0J0B MPOBOIAUTCSI MHOMXECTBO HCCIIEIOBAHUM,
MOCBAILIEHHBIX HCIAMCKOW (uiiocopuu, (GOpMHPOBAHUIO U PAa3BUTUIO YUYEHUU
Xomxaron u HakmGanaus, KOHIEIIIUIM 8ax0am an-8yoxcyo0 U 8axoam aui-utyxyo,
COBEPUICHHOMY YE€JIOBEKY, HPABCTBEHHOMY COBEPILIEHCTBOBAHUIO U COLIMATbHBIM
bynkuusm cyduszma. McenenoBanne ucropun tapukaroB LlenTpanbHoit A3uu, B
YaCTHOCTH, COLMAJIbHO-TIOJIMTUYECKON Cpelbl B MEpPUOJ IpaBICHUS IHUHACTUU
MaHrbBITOB, a TakKe HAydHOro Hacjedus melixoB HakmOaHauu W KOHIICTIUU
YeJI0BEKa B X BO33PEHUSX, HA CETOJIHSIIHUI IEHb UMEET BaKHOE 3HAUEHUE C TOUKHU
3pEeHUS BBISBICHUS HMCTOPUKO-(UIOCODCKUX UICH, CIyXKaluxX O00ecleueHuto
JTyXOBHO-HPABCTBEHHOT'O COBEpIIEHCTBA  JIMYHOCTH, ee COLIMAIbHOM
OTBETCTBEHHOCTH, TOJIPAHTHOCTH W JYXOBHOW CTaOMJIIBHOCTM B oOuiecTBe. B
YaCTHOCTH, BO3pPACTaeT HEOOXOAMMOCTh MCCIEAOBAHUS (PHIOCOPCKUX BO33PEHUI
Mycoxona JlaxOuau B HEpa3phIBHOM CBSI3U C Pa3BUTHEM MbBICIH XOJKaroH-
Haxkmbanaus, ¢ TOYkM 3peHUsl ero B3IUISIOB HAa HMp(daH, KOHIENIUNA YelOBeKa U
HPABCTBEHHOI'O COBEPILEHCTBA, & TAKKE UCTOPUUYECKOM IBOJIIOLIMH €T0 COLIMAIBHO-
MOJIMTUYECKUX UACH.

B Hoom VY36ekucrane ocoboe BHUMaHUE YIEISIeTCs ITyOOKOMY H3Y4EHHUIO
Hay4YHOTO U TyXOBHO-(DMIOCO(PCKOTO HACIEIUS BETUKHUX MPEIKOB, HAITPABICHHOMY
Ha o0ecredyeHne TyXOBHOTO pa3BUTHS Hapoja U GOpMHPOBAHWE MHUPOBO33PECHUS
MOJI0JI0TO MTOKOJeHus. « HemoBTopuMoe 1 yHUKAJIbHOE HAyYHO-1yXOBHOE HAaCJIeI1e
HalllUX BEJMKHUX MPEJIKOB JOJDKHO CTaTh [JIs HAC IOCTOSIHHO JIEMCTBYIOIIEH
XKU3HEHHON MPOrpaMMoOil, MPUIABaTh KaXJIOMY M3 HAc CHJIBI U BJIOXHOBEHHE.
[Ipexxne Bcero, TakMM JyXOM Mbl JIOJDKHBI MPOMUTATh HAIIMOHAIBHYIO CHUCTEMY
oOpazoBanusi. TOJBKO TOT/Ia 3TO OECCMEPTHOE HACJeIue HAIIUX MPEAKOB OyIeT
MOJIHOIIEHHO CIIYHUTh CTA0OMILHOMY Pa3BUTHIO HAIlIEH CTPAHBI B CETOIHSIIHUAE JTHU.
JIJist 5TOrO OT HAIIMX YYEHBIX M CHEIUAINCTOB, YBAXKA€MbIX YJIEMOB TpeOyeTcs
JIOHOCUTb 3TO JyXOBHOE COKPOBHILE 1O MOJIOJIEKU B MPOCTOM, MOHATHOH U
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npuBieKatenapHoii Gopme» . B CBA3M ¢ O3TMM CHCTEMaTH3alds Ha OCHOBE
NEPBOMCTOYHUKOB  Hacieauss (uiIocopCkux MmKoI, Ccypuicko-upPaHcKux
BO33peHHH W Mblciutened LleHTpanbHOM A3uM, a TakkKe >XKM3HM W HAy4dHO-
nyxoBHOro Hacneauss MycoxoHa JlaxOuau, pacKpbITHE HCTOPUKO-(UIOCOPCKUX
OCOOCHHOCTEM €ro wujed, KacalolMXCsi COBEPIICHCTBOBAHMUS YEJIOBEKa U
COLIMAJIBHO-TIOJIMTUYECKUX BOIIPOCOB, MPUOOPETAET KpalilHE BA)KHOE 3HAYEHUE.

JlanHas nucceprauusi B ONPEIEICHHOW CTENEHHW CIYKUT pealn3aluy 3ajad,
onpeneneHHblx B Ykazax Ilpesupenra PecnyOnuku Y306ekuctan ot 16 ¢epans
2026 roma No VII-21 «O nomodHUTENBHBIX MEpax IO IOCIEI0BaTEeIbHOMY
MPOJIOJDKEHUIO peopM M BBIBOJY UX HAa HOBBIM ATall B paMKax MPUOPUTETHBIX
HarpasieHuil pa3sutus crpanbl 10 2030 roga», ot 29 okta0ps 2020 roma Ne VII-
6097 «O6 ytBepxkaennn Konnenmuu pa3sutus Hayku 110 2030 roga», ot 6 HOSOps
2020 roma Ne VII-6108 «O mepax mo pazBuTuio cep o6pa3oBaHus, BOCIUTAHUS U
HayK{ B HOBBIM Iepuof pa3BUTHs Y30ekucTtana», oT 21 anpens 2025 roga Ne VII-
68 «O Mepax no JanbHEHIIeMy YKPEIUICHHIO TapaHTUi IipaBa rpaXkJaaH Ha CBOOOLY
COBECTHM M BBIBOJY Ha HOBBIM 3Tanm pedopM B pETUTHO3HO-IPOCBETUTEIBCKON
cheper», nocranoBneHusix Ilpesunenra PecnyOnuku Y30ekucran ot 24 mas 2017
roga Ne III1-2995 «O mepax mo maJbHEMIIEMY COBEPIICHCTBOBAHHWIO CHUCTEMBI
XpaHEHMsI, UCCIIEOBAaHUS U MpONaraHibl APEBHUX MUCbMEHHBIX UCTOYHUKOBY», OT
16 ampems 2020 roma Ne III1-4680 «O wmepax mno KapAUHAIBHOMY
COBEPILIEHCTBOBAHUIO CUCTEMBI IOArOTOBKHM KaJpOB W IOBBIIMICHUIO HAYYHOIO
MOTEHIIMAaIa B 00J1aCTH BOCTOKOBEIeHUs», oT 26 MapTa 2021 roma Ne I1I1-5040 «O
Mepax M0 KOPEHHOMY COBEPIIEHCTBOBAHUIO CUCTEMBI JYyXOBHO-TIPOCBETUTEIBCKON
pabote», ot 10 deBpans 2022 roga Ne [1I1-126 «O gomoTHUTENBHBIX Mepax IO
COBEPILIEHCTBOBAHUIO CUCTEMBI XPAHEHMS U UCCIIEJOBaHUS JAPEBHUX NMUCHMEHHBIX
HMCTOYHUKOBY, a TaKke B nmoctaHoBieHMU Kabunera MunuctpoB ot 22 uronst 2018
roga No 466 «O wmepax 0o OpraHu3zaldd W TOAAECPXKKE JEATEIbHOCTH
MexayHapoIHOM HMCIIaMCKOM akaJieMuu Y30eKucTaHa» U APYruX HOPMATHBHO-
MPaBOBBIX aKTAX, KACAIOIIUXCS JaHHOU cepsl.

CooTBeTcTBHE MCCIEI0BAHUS TPHUOPUTETHHIM HANPABJICHUSM Pa3BUTHS
HAYKH U TEXHOJIOTUil pecny0janku. /[aHHOE MCcclieIoBaHUE BBIIIOJIHEHO B PaMKax
NPUOPUTETHOTO HANPABJICHUS PA3BUTHUA HAYKHM M TEXHOJOrMH pecnyOmuku .
«DopMHUpOBaHHE  CHUCTEMbl  COLMAJIBHBIX,  MPaBOBbIX,  AKOHOMHUYECKHUX
WHHOBAIIMOHHBIX HJIed HMHPOPMAIIMOHHOTO O0O0IIecTBa M JIEMOKPATHYECKOTO
rocyJIapcTBa U MyTU UX PEATU3ALINI.

0030p 3apy0eKHbIX HAYYHBLIX MCCJAEIOBAHMI 10 TeMe AMCCEpPTALMHZ,
WccnenoBanusi, HampaBiieHHbIE HAa W3y4YeHUE CY(QUHCKUX TapUKATOB, YUYCHHS
Hakmbanmusa-Mymkanouaus, a Ttakke ¢uiaocodhcko-upHancKkux, CoIuaIbHO-
NOJIUTUYECKUX U JTUYECKUX ydyeHHid MycoxoHxomku [laxOuau, mpoBOASTCS B
BEIyIIMX HAay4YHBIX yupexaeHusx mupa. K ux uyuciy otHocstces ['ymOoapaTCKIN
yuuBepcuteT B bepnaune (Humboldt-Universitit zu Berlin) u T'amOyprckumii

! Kommnexc baxaynnuna Hakm6anma — BeipaskeHue yBaxeHus k ucropun // https://president.uz/oz/lists/view/7273/.
2 0630p 3apyOeKHBIX HAyYHBIX MCCIENOBAHMII 1O TeMe AMCCEPTAlUU IOATOTOBIEH HA OCHOBE CIEAYIOMHUX 6a3
JaHHBIX W 1wiatgopm: wWww.dissercat.com; www.deutsche-gesellschaft-fuer-ordenskunde.de; www.numisbids.com,
www.forum.faleristika.info; www.sammlung.ru; www.ihist.uran.ru u ap.
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yauBepcuteT (Universitit Hamburg) B ['epmanun, bepuckuit yausepcuret (The
University of Bern) B IlIBeiinapun, Wnamanckuii ynusepcuretr (The Indiana
University) u Yuausepcuter CeBepHoii Kapommubsr (The University of North
Carolina) B CIIIA, Oxcdopackuit ieHTp ucnamckux uccnegopanuit (Oxford Centre
for Islamic Studies) B BemukoOputanuu, MHCTUTYT BOCTOYHBIX PYKOMHCEH
Poccuiickoii akagemun Hayk (r. Caskt-IlerepOypr), YHuBepcuteT amb-A3zxap
(,Y) 4asls) B Erunre, bakuHcKuii TocyapcTBeHHbIH yHEBepcHTeT (Baki Dovlot
Universiteti) B AzepOaiixkane, AkajeMusi UCIaMCKHX HayK W KyJbTypsl B Kyme
(D) BSan b 5 asle J&3a53) B Mpane, a Takke AKajgeMmus HayK Pecry6iamku
V30ekucrtan, TamkeHTCKUW TOCYJAapCTBEHHBIM YHHUBEPCUTET BOCTOKOBEICHUS,
byxapckuii TOCYHapCTBEHHBIA YHUBEPCUTET, byxapckuili TOCYyHapCTBEHHBIN
TEXHUYECKUN YHUBEPCUTET U MexXIyHapoIHasl UCIaMCKas akajieMus Y30eKucTaHa.

B pesynbrate uccnenoBanuii BausiHus Tapukata Hakmbanaus-My mokagauaus
1 Hay4yHO-cyuiickux uaei Mycoxona J[axouau Ha pazsutre Gpuiaocodckoil MpIcIn
OBLT TOMYYeH PsII HAYYHBIX PE3yIbTaTOB, B TOM YHCIIE: HCTOPUIECKOE Pa3BUTHE U
COBPEMEHHOE COCTOsIHME cy(duiickux TapukatoB (['amOyprckuii yHHUBEpCUTET),
BO3HMKHOBEHHWE W OTalbl pa3BUTHs YyueHus Haxmbanaus-Mymxanauans
(Uucturyt Boctounbix pykonuceit PAH, r. Cankr-IletepOypr), mnporuecc
dbopmupoBaHus OTBETBJIEHNH TapukKara Haxmb6anaus-Mypxagauans
(YauBepcuter anb-A3xap M bBakuMHCKMH TrOCyJapCTBEHHBI YHHUBEPCHUTET),
UCCJICIOBAHUS OTICIBHBIX MpousBereHui Muctuka (MHIMaHCKUN yHUBEPCUTET U
VYuuepcuter CeBepHoit KaponnHbl), KOMMEHTapUH K MPOU3BEICHUIM (AKaaeMus
UCJIAMCKUX HayK U KylbTypsl B Kyme). Hayunblie rccieqoBanust IpOBOISTCS TAKKeE
B pamkax HWHcTHTyTa BOCTOKOBeneHHMs AkaaeMuu Hayk TamkukucraHa (T.
Hyman6e),  TamKUKCKOTO  HalMOHAIBHOTO  YHHMBepcutera,  HHcTtuTyTa
BOCTOKOBeZieHUsT Axanemun Hayk PecnyOnuku VY306ekuctan (r. TamikeHr),
MexayHapoIHOTO Hay4HO-UCCIelIoBaTenbckoro ueHtpa KMmama byxapu (T.
Camapkann), MexayHapoJHOTO Hay4YHO-HCCIIEN0BaTEIbCKOTO IieHTpa HMmama
Tepmuszu (r. Tepmes), TalKkeHTCKOr0O TOCYJIapCTBEHHOTO YHHBEPCHUTETA
BOCTOKOBEJCHUS, MeXIyHapOoJHOM  HUCIAMCKOM  akaaeMuu  Y30eKHCTaHa,
Byxapckoro rocynapcTBeHHOro yHHBEpCHUTETa U ByXapckoro rocynapcTBEHHOTO
TEXHUYECKOro yHuBepcurera (Y30eKucTaH).

B Mupe mpoBomsTcs Hay4yHBIe HCCIEIOBaHHs MO ydyeHHro Haxmobanmus-
My mxanauans u, B 4aCTHOCTH, (hustocockum Bo33penusmM Mycoxona JlaxOuau mo
psy IPUOPUTETHBIX HAIIPaBJICHUH, CPEN KOTOPBIX: MECTO (peHOMeHa CypuiCKOoro
YYCHHS B CUCTEME KYJIbTYPHBIX IICHHOCTEH, TEHE3UC, IBOJIIOIUS U TPaHCHOpMAIIHS
Cy(pUICKOTO y4YeHHUs, BIUSHUE €T0 COIMAIbHBIX (YHKIUNA Ha OOIIECTBO, paHHEE
pazButue Tpaguiuu Xo/pkaroH u e€ cBia3u ¢ HakmbGanauen, KynbTypa
MajJOMHUYECTBA HapsAy C COIUAIbHBIMH  OTHOLIEHUSMU B  OOIIECTBE,
MIOTIEYNTENILCTBO M COITMAIbHAS 3aIllUTa CO CTOPOHBI MPEACTaBUTENICH TapuKaTa B
oOmectBe, yuenue HakmOanausi kak cyduiickas mKoyia, OpUEHTUpPOBAaHHAs Ha
UHAMBUYaIbHOE JYXOBHOE COBEPIICHCTBOBAHUE, M KaK COLMAIbHBI HHCTHUTYT,
aKTUBHO B3aMMOJICHCTBYIONINN C OOILIECTBOM U MOJUTUYECKON BIIACTHIO, BOIIPOCHI
saxoam an-8y0dcy0 M HUPQPaHCKOTO TMO3HAHUS, AKCHOJIOTHYECKHE OCOOCHHOCTH
cypusma, coBpeMeHHbIe MpoOsieMbl TpaHchopMaluu cydu3sMa U HAMOHAIBHBIX
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HEHHOCTEH, UHTerpalys TPAAUIMOHHBIX U COBPEMEHHBIX CYPUIUCKUX KOHUEHIUH,
KyJIbTypHas Tyo0anu3anus, €€ CHHKPETHYECKOE BIUSHUE HAIMOHAIBHBIX U
o01euenoBeyecKrux (PakTopoB HA Cy(PHUIICKOE YUCHHE U TIPAKTUKY.

Crenenbp u3y4eHHOCTH MPoOJemMbl. JIMYHOCTP W HAay4YHO-TBOpYECKAs
nesrenbHocTh MycoxoHa J[axOuau Ha MPOTSHKEHUMM BCEX HMCTOPHUYECKUX 3IOX
AHAJM3UPOBAINCH C pPa3IMYHbIX no3uumi. B permonax bankan m Typuum
UCCJIEIOBAHUSIMU UCTOPUH U COBPEMEHHOMU JIeATeNIbHOCTH Tapukata Hakmbanaus-
Mymxanmunus 3aaumanuck Aaaemapu lummens, @pun Metiep, FOpren [layib,
Xamun Anrap, FOcyd xonangan Maucyp u Apryp Bronep®. B Tpynax Anke Gpon
KrorenpreH mnpencTaBi€Hbl AHAIUTUYECKHE MATEPUABI O  MOJUTUYECKHUX
MIPOIIECCAX, CBSA3AHHBIX C MPUXOJOM K BJIACTH TUHACTUU MaHTBITOB B LeHTpanbHOI
A3um, 1 0 BO3pacTaHUM COLUAIBLHO-TIONUTHYECKON ponu mieiixoB Hakmbannus-
MymKaaauans KMEHHO B STOT IEPUO”,

B crpanax ConpyxectBa HeszaBucumbix l'ocynapcTB Takue y4eHbIE-
cybuonoru, kak E. 3. beprensc, M. T. Ctenaunsni, A. Xucmatynus, A. Kasi, I
OcKapxaHOB, TMPOBOJWUIM  HCCIEHOBaHUS, IIOCBSIICHHBIE pOJIA  TapuKaTa
Haxm6anaus u HaygHoro Hacueauss MycoxoHa Jlaxoumy B cypuiicKoM ydeHHun”,

B Hamei crpane Hay4HbIE TPYAbl TAKMX BUJIHBIX YYeHbIX, Kak H. Kommiios, X.
Xomuauii, III. CupoxumaunoB, C. Omum, C. PadunavHoB, HCTOPUKOB-
ucrounukoBenoB O. bypuena, O. Kapumona, A. /[xymanazaposa, H. [[)xa66opoBa,
K. Karraesa, I'. Hapy3oBoii, b. TypaeBa, M. MamaroBa, A. bonraeBa, X.
PaxmatoBoii, D. 3oiupoBa, MOCBAIIEHB COMHAITBHO-PUIOCOPCKOMY 3HAYCHHUIO
tapukata Haxmbangus-Mymkagauans, (GuiIocopCKuM OCOOCHHOCTSM YUYCHUS
MycoxoHa J[ax6uaM M TEOPETUKO-METOMOIOTMYECKMM Bompocam®. B HaydHBIX

3 Algar, Hamid. The Present State of Nagshbandi Studies // Nagshbandis: Cheminement et situation actuelle d’un
ordre mystique musulman / Edited by Marc Gaborieau, Alexandre Popovic and Thierry Zarcone. — Istanbul-Paris:
Isis Press, 1990. — P. 45-56.

4 MIx uccnenosanus noapo6bHo npoananusuposanbl A. Broxiepom. Cwm.: Biihler A. F. Sufi Heirs of the Prophet: The
Indian Nagshbandiyya and the rise of the mediating Sufi shaykh. — Columbia: Columbia press, 1998; ITayns 1O.
JokTprHa W opraHmzanusa X"amxarad-HakmOannuita B mepBoM mokoneHuH mociie baxa’ ag-auHa // Cydusm B
HentpansHoit Asun. 3apyOexkHple uccienoBanus. CO. crareit mamstu @. Maitepa / CocT. m OTB. pen. A. A.
Xucmarynus. — Cankt-IletepOypr: @unonornyeckuii paxynsrer CII6IY, 2001. — C. 114.; Kiigelgen, Anke von. Die
Entfaltung der Nagsbandiya Mugaddidiya im mittleren Transoxanien vom 18. bis zum Beginn des 19. Jahrhunderts:
Ein Stiick Detektivarbeit / Muslim Culture in Russia and Central Asia from the 18th to the Early 20th Centuries. —
Vol. 2: Inter-Regional and Inter-Ethnic Relations / Ed. by A.von Kiigelgen, M. Kemper, A. J. Frank. — Berlin: Klaus
Schwarz Verlag, 1998. — P. 120-177; Krorensren, Auke ¢. Pacuser HakmGanauiia-Mymxaanauiia 8 Cpenaeit
Tpancokcanuu ¢ XVIII — 1o Hayama XX BB.. OIBIT JeTeKTHBHOTO paccienoBanus (nanee — Krorensren. Pacuser
Haxm6anauita-My mxanmuauita) // Cydusm B Llentpansroit Asun. 3apybexHbie ucciaenobanus. C6. crareil mamMsti
®. Maiiepa. — C. 275-330.

5 Xucmatymus A. MeTo KOMIHIISIMI CPETHEBEKOBOM prcaibl Ha npumepe «Pucana-itn aGranuiia» Ma’ky6a Yapxu
/ Upan-name. 2009. Ne 4. — C. 64-82; Kuum A. Mycyimon TacasBydu / Koaupkyn Py3umar3ona tapxkumacu. — T.:
®an, 2022. — 275 6.; Ockapxanos ['.JI. Cydusm na Ceepo-Boctounom KaBkasze: BO3HMKHOBEHHE, WAEOJIOTHS,
npakTtuka / Jlucc ... kava. punocode. Hayk. — ['posnsrit, 2011. — 185 c.; Maxmagynaes C. O HEKOTOPBIX 3THYECKHUX
Barisiiax S1’kyba Yapxu // BectHnk TapknKCKOro rocyIapcTBEHHOI'O YHUBEPCHTETA IIpaBa, On3Heca U MOJIUTHKH /
Cepust rymanuTapHsix Hayk. 2015. Ne 2 (63). — C. 34-39; IOcedu, Jxonnannan Mancyp. Ma3sapsr XopacaHa u
MagepanHaxpa smoxu Tumypunos: XIV-XV BB. ABTOp. Amcc..KaHA. UCT. Hayk. — yman6e, 2009. — 26 ctp.;
Ha6otoB 3. IIpoGnema yenmoBeka B Hakmbanmuzme. — Jymanbe, 2002. — 125 c.; U6poxum Hakkom. MapmoHo
Apkyou Yapxuit Ba xadt nmupu Hakmbanaus. — {ymante: Ucrepnon, 2018. — 91 c. (Ha Tamk. s13.).

¢ Bypues O. Xoxa Anoynnua Atrop. — TamkenT: Mabsnasuat, 1994, — 23 c.; Xacanos M. SIsky6 Yapxuii / Mynokor.
— Tomkent, 1995. — Ne 7-8. — C. 42-44; Vcnomuii X. Ammmiep HaBowii Ba Xopasm aBnuénapu. — Tamkent: @an, 1998.
— 66 c.; Kapumos 3. Posb, MecTO 1 coltManbHbIE MO3UIMU TyXOoBeHCTBAa MaBepanHaxpa B XV B.: aBToped. awc. ...
KaHJ. ucT. HayK. — TamkeHt, 1990. — 159 c.; HaBpy3osa I'. baxoyanun Hakmbang tabnumorn Skyom Yapxuit
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tpynax b. baGamkaHoBa 1o ucropuu cypuzma IPUBOALTCS CBeJEHUS 00 3Tamax
pa3BUTHUSA, TMPEACTABUTENSAX U COBPEMEHHBIX MOCIEAOBATENAX TAPUKATOB
Haxmbanmus, Sccasus m Ky6pasusa’'. Cyduonor XK. XonMyMuUHOB B CBOEM
MCCJIEIOBAaHUH PACKPBLT HOBbIE HHTEpIpeTanuu yuenus MOn Apabu o eaxoam an-
8yoarcyo Xomxon Myxammanom Ilopco, Xomxkoit Axpapom Bamu um MaioHo
AOnypaxmaHoMm Jlkamu, a TakkKe UX YCWIHS MO TAPMOHU3AIMU €T0 C YYCHUEM
Hakm6anmus. Taxxe B uccnenoBannu K. XonmMymuHOBa oTMmedaercs, 4To MOH
Apabu riny0oko u3ywan Tpynabl Xakuma ar-TepMus3u M, BIOXHOBHUBILIUCH WMHU,
Hanucan cBoil Tpy «Anb-DyTyxat anb-Makkusa»®. B uccnenosannsax K. Paxumona
NPEICTaBICHbl IICHHBIE CBEACHHUS O Pa3BUTHM CY(PHUIICKUX TapuKaToB B
[lenTtpanbHOl A3MM M HX BHUJHBIX IPEICTABUTENAX. B 4acTHOCTH, OH IIMPOKO
OCBETWJI )KU3Hb, IEATEIIbHOCTh U HAYYHOE HACIIEINE MUCTUKOB, KOTOPBIE 3AJI0KUITN
TEOPETUYECKHE OCHOBBI TapukaTta HakmiOaHaus U BHECIM 3HAYUTEIBHBIN BKJIA/ B
ero mMpokKoe pacrpoctpadenue’. B Monorpaguu M. AMOHOBa OCHOBHOE BHUMAHHE
YIEIEHO METOI0JIOTHYECKUM MOJX0/1aM 3apyOeKHbBIX U OT€UECTBEHHBIX YUEHBIX K
M3y4EHHIO TapUKaTOB,

AKTyaJlbHOCTh TEMbI CTAHOBUTCSI OYEBUTHOM, €CITU YUECTh, YTO (PUITOCOPCKO-
updaHckue B3MIISAbI MUCTHKA, €r0 UJEH, TPU3bIBAIONIUE JIIOJEH K COBEPIICHCTRY,
MMEIOT Ba)XHOE 3HAYEHHE JIJI1 BOCIUTAHHUS TAPMOHUYHO Pa3BUTOM JIMYHOCTH U
oOecrieyeHus1 JyXOBHOTO pPa3BUTHSA HAIIETo OOIIECTBAa, OJHAKO B HCTOPUHU
¢unocodbun OHM H3Y4YEHBI HEJOCTATOYHO. B OTIHMYME OT BBIMICYNOMSHYTHIX
VCCIIEIOBAHUM, B JJAHHOW JIHUCCEPTALUM BIIEPBBIE MEPEBEACHBI TPYAbl MyCcOXoHa
HNaxoumu «An-Jlypp anb-MakHyH», «3y0aaT anb-xakauk», «HaBanup anb-maapud»,
npoBefieH uX (uirocohcko-upPaHCKUH M COIMATBHO-TIOIUTHICCKUN aHallu3, a

taBcuduaa // Tapakkyp 3uécu. — Tomkent, 2020. — Ne 2. — C. 80-81; Haspy3osa I'. Xoxa baxoynnun Hakmibann
xaétu Ba MabHaBuii Mmepocu. — Tamkent: @an, 2021. — 244 c.; Babajanov B. On the History of the Nagshbandiya-
Mujaddidiya in Central Mavara’annahr in the Late 18th and Early 19th Centuries // Muslim Culture in Russia and
Central Asia from 18th to the early 20th Centuries. — Berlin, 1996. — P. 385-413. (JJaiiee — Babajanov. On the history.);
XommymuHOB K. Hakmbanaust TabiuMoTH Ba Mapkasuit Ocué Xankiaapu MabHaBuii Oupiuru. — TamkedTt: STHrH
Hamp, 2018. — 28 c.; bonraes A. Masnono Awrkybou Yapxwuii ¥3 ycrosu baxoynmma Hakmbann xakuna // Mcnom
tapakkypu. — Tomkenr, 2020. — C. 31-37; PaxmaroBa X. Xoxa Axpopu BamuitHuar wxrumonii-dancaduii
kapanutapu. — Tamkent: Anu6, 2014. — 128 c.; Karraes K. Maxnymu Ab3am Ba JlaxOen. — Camapkann: CyrauéHa,
1994. — 34 c.; Paxumos K. Tapukart XBamkaran-Hakmbanguita u cemb mupos / Ilep. ¢ y30ek. s3. U. P. T'ubanyuinna.
— Kazann: Me/l/1oK, 2020. — 180 c.; AmonoB M. Mapkasuiit Ocuéna Hakmbanaus-Myxanaunus tapukata (XVIII-
XIX acpmap). — Camapxkang, 2022. — 168 c.

" Babamxanos b. ITonuruyeckas AesTenbHOCTh Ineiixos Haxmbanmuita B Masepannaxpe (I momosuna XVI B.):
aBToped. muc. ... KaHa. UCT. HayK. — TamkeHt, 1996. — 26 c.; babamkanos b. Bo3poxaenne neareapHOCTH Cy GUHCKUX
OpatctB B Y30ekuctane // Cypusm B LlenTpansHoit A3un (3apyOexHbie ucciuenoBanns). COOpHHUK cTaTeld maMsTu
@puria Maiiepa (1912-1998) / Cocr. n otB. pen. A. A. Xucmarynus. — Cankr-IlerepOypr, 2001. — C. 331-355;
babamkanos b. 3ukp mxaxp u cama; cakpaiuzanus npodaHHoro i npodaHanus cakpansHoro? // TloaBMKHUKH
ucnama. — M., 2003. — C. 237-250; BaGamkanos b. Macapus n HaxmGanaus B Masepa’aHHAaxXpe: M3 HCTOPHH
B3auMooTHomeHn# (cepenuna XV-XVI BB.) // Slcayiia tarneiMbl. — Typkucran: Mypa, 1996. — C. 75-96.

8 Xonmymunos XK. Baxaar yn-Byxyn dancadacu Ba Hakmbannus tabiaumortu (U6H an-Apabuii, Myxamman [Topco
Ba AOxypaxmoH JKomuii Kapauuiapu acocuaa): aBroped. auc. ... 1okropa ¢uioc. Hayk (DSc). — Tamkent, 2020. —
64 c.

% Paxumos K. P. Mycramnuii Byxopuitauar “Ilapx at-tasappy®d’ acapu xamaa yausr XI-XV acpnap MosapoyHHaxp
Ba XypOCOH TacaBBy(} MaHOanmapura TabCUpH: aBToped. Juc. ... KaHI. UcT. Hayk. — Tamkent, 2008. — 53 c.

10 Amonos M. XVIII-XIX acpnapma Mapkasuii Ocuéna HakmbaHmusa-MysKa Qs TapukaTH: apToped. Ouc. ...
noktopa ¢wmitoc. (PhD) no ucr. Haykam. — Camapkann: Umom Byxopwii xankapo WIMHKA-TaAKUKOT Mapkasu, 2021, —
45 c.; AmonoB M. Mapkasuii Ocuéna Hakmbanaus-Myxanmuaus tapukata (XVIII-XIX acpmap). — Camapkann,
2022. - 168 c.
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TaK)ke 000CHOBAaHO MX MECTO B UCTOPUM (HUITOCOPUU U 3HAYEHUE ISl BOCITUTAHUS
MOJI0/1e3kH B coBpeMeHHOM HoBoMm Y30ekucrane.

CBsi3b IMCCEPTAIMOHHOTO WCCJIEJ0BAHHUA ¢ IUIAHAMH  HAY4HO-
HCCJIeI0BATEILCKUX PA0OT yUpesKaeHHsl, B KOTOPOM BbINOJIHEHA JUCCEPTALHS.
JluccepTanus BBITIOJHEHA B COOTBETCTBHUU C IUIAHOM HAyYHO-HCCIIEAOBATEIbCKUX
pabotr Byxapckoro rocymapCcTBEHHOTO TEXHHUYECKOTO YHHMBEPCHTETa B paMKax
UCCIeNoBaTebckoro HampasieHuss myHkTa [V «CoruanbHO-3KOHOMUYECKHE,
MOJIMTUYECKHE U JAYXOBHO-TIPOCBETUTEIBCKUE MPOOJEMbl H3YUYEHUS HUCTOPUU
Y30ekucTaHa: perieHue, CpaBHUTENIbHBIN aHamu3y (2022-2026 rr.).

LHeas wccieqoBaHusi 3aKIIOYACTCS B PACKPBITHH  CHENU(DUUECKUX
ocobeHHOCcTeW (UI0CO(DCKUX M COLMAIBHO-TIOJIUTUYECKUX BO33PEHUN B YUEHUU
MycoxoHna Jlaxouau.

3amauu ucciie10BaAHNS:

MPOBECTU HUCTOPUKO-DMIOCO(CKUNA aHaIU3 COLUUAIBHO-TIOJUTUYECKUX U
JTyXOBHO-UICOJOTHICCKUX (DAKTOPOB, OKa3aBIIUX BIUSHHE HAa (OPMHPOBAHUE
MHpOBO33peHuss MycoxoHa Jlaxounu;

WCCJICIOBATh JKU3Hb, HAYYHYIO NIEATEILHOCTh U TPYIAbl MycoxoHa Jlaxowmmn,
onpenenuTh ux gunocodckoe copepkaHre U KOHIENTYyalbHbIC HAPABIICHHUS;

000CHOBAaTh OHTOJIOTHYECKYIO CYIIHOCTh KOHUEHUMN 6axdam an-8yoxicyo
(enHCTBO OBITHSI) U 8axoam aui-utyxyo (€AUHCTBO CBUICTEILCTBA) B YUCHUU
MHUCTHKA, UX B3aUMOCBS3b U ClieU(PUIECKUE 0OCOOEHHOCTH;

THOCEOJIOTHYECKH HCCIIEIOBAaTh BO33PEHUS MBICIUTENS Ha HUpQaHCKoe
(MHCTHYECKOE) TIO3HAHME, MPOAHAIM3UPOBATH POJIb W B3AUMOCBS3bH TOHSITHIMA
pasyma (ax), mo3HaHus (mMavpugham), OTKPOBEHHS/03apeHus (kauigh), Co3eplaHus
(mywoxaoa) u CTHHHON yOEXKIEHHOCTH (sKULIH) B TIPOLIECCE TTO3HAHMS,

MPOBECTH CPABHUTENBbHBIN aHAIM3 pPa3BUTUA (PUIOCOPCKUX HUACH YyUeHUS
XomxaroH-Hakmbanaus B Bo33peHusx Mycoxona Jlaxounu;

MPOAHAIM3UPOBATh COJECPKAHUE BOMPOCOB O CYIIHOCTH 4YeEJIOBEKa U
HPaBCTBCHHOM COBEPIIICHCTBOBaHMM B yueHWH Mycoxona [laxOwmn, a Takxke
BBISIBUTH UX BIUSHUE HA (POPMHUPOBAHNE TAPMOHUYHO PA3BUTON JTUIHOCTH;

CHUCTEMaTU3UPOBaTh B3TJAALI MycoxoHa JlaxOuau Ha CIpaBeIIUBOCTD,
B3aMMOOTHOIIICHHUS JIMYHOCTH MW OOIIecTBa, MOpalib, a TaKXe PACKPBITh HX
COIMAJTBHO-TIOJIMTUICCKOE COJICPIKAHHE;

PacKphITh  COLMAIBHYIO  3HAYMMOCTH  MPOOJEMBbl  B3aMMOOTHOIICHUN
HACTAaBHUKA M YYEHUKA (TPAJUIINS «yCTO3-IIOTHP/») B YYCHUU MUCTHKA.

OO0bekTOM  HCCEI0BAHUSL  BBICTYNMACT HAYYHO-IYXOBHOE  HACIeIue
Mycoxona JlaxOuam © BbIpaXeHHbIE B HeM (uiocopckue U COIMATBHO-
MOJINTUYECKHUE BO33PEHUSL.

IIpeamerom uccaen0BaHUs SBISIOTCS (PaKTOpbl (OPMUPOBAHUS U HJICHHBIC
UCTOYHHUKU (PHIIOCOPCKUX M COMMAIBHO-TIOJIMTUYECKUX BO33peHUN MycoxoHa
HaxOunu, ux cneuudduueckue OCOOEHHOCTH B KOHTEKCTE YYeHHUs XOJKaroH-
HakmGanausi, a Takke B3IJIAbl MBICIHUTENS HA COLUATBHO-TIOJUTUYECKUE
OTHOUIEHUS.

Metoabsl ucciaenoBanusi. B nuccepranuy MCHONb30BaHbI TAKUE METOJbI
HAy4YHOTO TIO3HAHWS, KaK aHajiu3 M CHUHTE3, KOMIUIEKCHBIA TOJXO/I,
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KOMITAPaTUBUCTCKUM  (CpaBHUTENbHBIA) aHalu3, CHUCTEMHO-(QYHKIMOHAIbHBIN
MO/IXO0/1, KOHTCHT-aHAIN3, TUATCKTUICCKUN U JUCKYPCUBHBINA aHATIHU3.

HayuyHasi HOBU3HA HCC/IeIOBAHMS 3aKJII0YAETCS B CJIeAYyIOIIEeM:

000CHOBaHBI OHTOJOTMYECKHE Haen MycoxoHa J[axOuau, W3I0KEHHBIE B
npou3BeneHnn «aa-lypp anb-MakHyH» W Kacarolluecs KOHILENUUW gaxoam ai-
8Y0JICcY0 U 8axoam aui-uiyxyo, TaKue KaK €IWHCTBO OBITHS, B3aUMOOTHOIICHUE
Uctunel (TBopua) u TBOpeHust (Xax 6a xank), O0XKECTBEHHOE IPOSIBICHUE
(maooxcannu), a TakKe pacKpbITO €ro MOJIOKEHUE B MPOU3BEIACHUN «3yOaT alib-
XaKauk» 0 TOM, 4YTO MpUOOpEeTEeHHOE (Xycyu) 3HAHUE OTHOCUTCS K BHEIIIHEMY MUPY
(agpax), a cOKpoBEeHHOE, JapOBaHHOE AJUIaXOM (Xy3ypu) 3HaHUE — K BHYTPEHHEMY
mupy (angyc);

Ha ocHOBe el MycoxoHna J[axOouau B mpousBeeHUH «aa-Lypp anb-MaKkHyH»
JI0OKa3aHO, YTO KOHIICTIIIUH 8axoam a-8yodcyd (Myxitnnauu ubn Apabu) u éaxoam
auw-uyxyo (Axman CupxuHu) o01a1a0T OOIUMHU TPU3HAKAMU, BBIPAKAIOIIUMUCS
B MPU3HAHUHU €IWHCTBA W €IWHCTBCHHOCTH AJlaxa, a TaKKe CICIU(PUICCKUMU
aclieKTaMM, OTHOCSIIMMUCA K CJIOBeCHOMY (kaeiu), HaydyHOMY (uamu) U
npakTuyeckoMy  (amanu)  enuHOOOXUIO  (masexud), W, HECMOTpPA Ha
TEPMHUHOJIOTHUECKUE PAa3INUusl, UX CMBICIOBOE COAEPIKAHUE MPEACTaBISET COOOU
IUAIEKTUYECKYTO [IEIOCTHOCTH;

BBISIBJICHA HE BCTpeyaBIlascs B Tpyaax Xo/ku AOnyxanuka ['mxayBaHu u
baxaynnmuna HakmbGanga tenmenmuss Mycoxona JlaxOuaud ONMMCHIBaTH CTaaud
JYXOBHOTO Pa3BUTHS («PYyX» UM «HADC») TOCPEICTBOM IIBETOBOM CUMBOJIMKH (T
I[BET TOHKOTO IIeHTpa (JaTu(bl) cepjiia OmpenesieTcss Kak MpOo3payHblii, CBET
Cepra — MeNIThIN, BET JaTH(bI TyXa — KPACHBIH, JJATU(BI COKPOBEHHOTO (Xxagu) —
YepHBIHA, a TIIyOOKO COKPBHITOrO (ax¢ha) — 3eleHbIi), KOTOpas COIMOCTaBJIeHA C
yuenneM Hamxmupauaa KyOpsl o niBetax «Hadcay, COrIacHO KOTOpoMy Toiy0oi
I[BET CHUMBOJIM3UPYET TOKAasHWE W BCTYIUICHHE cajuka (MIYIIEro I0 ITyTH) B
TapUKaT, KEJITbI — NpeObIBAHUE B MOCTOSIHHOM MOMHMHAHUM AJllaxa, KpacHbIA —
Hayajo OTPEIICHHUS IyXa cajuka OT TEJICCHOTO W MPHOJIMKEHHUE K HUCTHHHOMY
MO3HaHUIO (Mavpugham), a OENbIN yKa3bIBAET HA OUUIIICHUE CEPALIa;

PaCKpBITHI aHTPOIIOJIOTHYCCKHE (HPaBCTBEHHASI CAMOOIIEHKA Yepe3 MOKasTHHEC
(maeba), nocTwKeHNEe BHYTPEHHETO IYIICBHOTO CIIOKOWCTBUS Yepe3 JOBOJIBCTBO
(pu30)) U ATHKO-TIpaKCEeONIOTHYCCKHE (KHM3Hb Ha JIO3BOJICHHBIC CPEICTBA (Xanon
JIYKMa), BOCIIUTaHUE 3T0 (Haghc), KOHTPOJIb 3a MOBEICHUEM, TTPeBpaIieHne 100pa B
KpUTEPUIN TMPAKTUUECKOW NESITeIbHOCTH) OCOOEHHOCTH BO33PEHHM MHCTHKA Ha
MOKasiHhE, JIOBOJILCTBO, oOOpamieHue (masaoddicyx), NIyXOBHOE CO3EpIIaHUe
(mypakaba), n1000Bb (Myxabbam), OOXKECTBEHHOE NPOSIBICHUE (madscaniiu) n
Bosrobnennoro (maxoy6), a Takke mokasaHa pojib TyXOBHBIX CTOSHOK (Maxkamos)
B J[yXOBHOM DPa3BUTHUU YE€JIOBEKA HApsAy C €ro B3IJISIIAMH HA IIapuaT, TApUKAT U
UCTUHHOE MO3HaHue (Mavpugham), N03BOJICHHYIO MUIILY, BOCIUTaHUE Hadca, AyIry
U TeJo, 100pOo U 3710, U3JI0KEHHBIMU B Mpou3BeieHnn «HaBanup anb-maapudy;

000CHOBaHO 3HAaueHUE yyacTusi Tapukara Hakmbanaus-Myxaanunus B
NOJIMTUYECKUX OTHOIICHMSIX, AeITebHOCTH MycoxoHa [laxOunu B obGecniedeHuu
BBITIOJIHEHUS B3aMMHBIX 0053aTE€NbCTB MEXKIY MPABUTENIEM U HAPOJIOM, a TAKXKe
BBIZIBUHYTHIX B mpousBeneHun «HaBamup anb-maapud» uaeit o 6opnde ¢ Takumu
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MOPOKAMH, KakK JHIIEMEPHE, BBICOKOMEpUE M JTOM3M, O HEOOXOJIUMOCTH
nmpocBenmeHns U (OPMHUPOBAHMS AyXa IAYyXOBHOM OJUTEIHHOCTH B KOHTEKCTE
BHEJIDEHUSI CUCTEMbl «HACTaBHUK — YYEHUK» (ycmo3 — wo2upd) W
COBEpPIIICHCTBOBAHUS yU4€OHO-BOCIIUTATEIHHOTO MIPOIIECCa.

IIpakTHYecKue pe3yJibTAThl HCCIEI0BAHUS 3aAKIIOYAIOTCA B CJIeAYIOLIEeM:

CHUCTEMATU3UPOBAHbI MCTOYHHMKH, KACAIONIUECS >KU3HHU, HAYYHO-TYyXOBHOTO
Hacienusi, (QUIOCOPCKUX M COLMATBHO-TIOJUTHYECKUX BO33peHud MycoxoHa
JaxOumu, ¥ pacKpbIThl BO3MOXHOCTH HMX HCHOJB30BAaHHMS B  HAYYHBIX
uccieoBaHusIX 1mo uctopun uinocodun, dunocodpun cydusma u puaocopckoi
Mbiciiu LlenTpanbHoil A3uuy;

000CHOBaHO, YTO HAy4HbIC BBIBOJABI W NPEIJIOKEHUS, BbIpaOOTAHHBIE Ha
OCHOBE CHCTEeMHOro u3y4eHus ¢uinocopcko-uppaHckux U  COIMATBHO-
MOJINTUYECKUX BO33peHuil Mycoxona JlaxOuau, ciykat 0370pOBJICHUIO JyXOBHO-
MIPOCBETUTENLCKONW cpefpl B oOmiecTBe, (OPMUPOBAHUIO HACOTOTHUECKOTO
UMMYHUTETA B CO3HAHUH MOJIOJICKH, YKPETUICHUIO HAITMOHAIBHBIX M PEeITUTHO3HBIX
LICHHOCTEH;

Ha OCHOBE (PYHKIIMOHATHHON B3aUMOCBSI3U MPUHITUIIOB YECTHOTO TpyAa (Xa1o
MexHam), yOpaBieHUs 310 (Haghc), TpaAUIUN «HACTABHUK — YYCHUK» (YCmo3-
woaupo), IyXoBHOU Oecenbl (cyxboam) u ciuyxkenus (xuzmam) B yueHun MycoxoHa
JaxOuan pacKpbIT MOTEHIIHAT MOJIEIH TyXOBHOTO COBEPIICHCTBOBAHUS JIMYHOCTH
«CaMOKOHTPOJIb — MOpaJIbHasi OTBETCTBEHHOCTh — YECTHAas JeATEeIbHOCTh —
KOJUIEKTUBHAS CIIJIOUEHHOCTHY» B YKPEIIJICHUU COLMANIbHO-TYXOBHOU CTa0MIBHOCTU
MOCPEJICTBOM HMHCTUTYTOB Maxajld, CEMbH H O0Opa3oBaHUS B YCIOBHUAX
COBPEMEHHOI0 Y30eKHCTaHa;

00OCHOBaHa pOJIb MPHUHIMIOB  CHPaBEUIMBOCTH, CIUIOYEHHOCTH U
HPABCTBEHHOTO JUEPCTBA, OTPAKEHHBIX BO B3rsgax Mycoxona [laxOumu Ha
OTHOIIICHHUSI YeJIOBEKa M OOIIeCTBa, B MEXaHM3MaxX MOCTPOCHHS MPOCBEIIEHHOTO
oOrmiecTBa B Y30eKucTaHe ¥ Pa3BUTUN MUPOBO33PEHUS MOJIOICHKH.

JIOCTOBEPHOCTHh Pe3yJibTATOB HCCIAeA0BAHUA OOOCHOBBIBACTCS TEM, YTO
IPUMEHEHHBIE B MPOIIECCE MCCIECTOBAHUS TEOPETHUECKHUE MOJIOKECHHS, METOABI U
MOJXO/Bl ONMUPAIOTC Ha O(HIMaNbHBIC WCTOYHUKH, (DAKTBI, CTATHCTHYCCKHEC
JAHHBIC, TICPBOMCTOYHUKH W PYKOINHUCHBIC TPYHAbl; JNCPUHWIIMM TTOHSATHN
pazpaboTaHbl ¢ COOIIOICHUEM TPEOOBAHUN METOI0JIOTUA HAYUHOT'O UCCIEAOBAHUS
¥ 3aKOHOB JIOTHKH; Pe3yJbTaThl UCCIEOBAHUS MPOIILIN anmpoOaIiuio MoCPeCTBOM
ONMyOJIMKOBAaHHBIX ~HAYYHBIX CTAaT€, a TakKe Ha PECIHyOIHKAHCKUX W
MEXIYHAPOJHBIX KOH(EPEHIUSIX; Ha OCHOBE BBIBOJOB 0 MTOTAM HCCICIOBAHUS
BBIPAOOTaHBI MPEIIOKEHUS, a PEKOMEHIAINY BHEJPEHBI B TPAKTUKY; MOTyUYCHHbBIC
pe3yabTaThl MIOITBEPIKICHBI COOTBETCTBYIOIINMHU YIOJIHOMOYEHHBIMU
OpraHu3aIusIMH.

Hayuynasi 3HA4YUMOCTb Pe3yJbTATOB HMCCJIEI0BAHUSL  OIMPEACIACTCS
BO3MOKHOCTBIO MCIIOJIb30BAHMS BBIABUHYTHIX KOHIENTYaIbHBIX UJEH B KaUECTBE
TEOPETUKO-METO0JIOTUYECKOM OCHOBBI ITPU CPABHUTEILHO-UCTOPUUECKOM aHAIIU3E
¢bunocodckoro M CoUUANBHO-TIONUTUYECKOTO Hacieauss Mycoxona JlaxOunawm,
WHTEPHPETALUU €r0 OHTOJIOTMYECKUX U THOCEOJIOTMYECKUX BO33PEHUI, OTHOIICHUS
K KOHIICHIIIUAM 8axoam ajn-8yoxcy0 U 6axoam aui-uiyxyo, Mojaeiu uphaHCKOro
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(MHCTHYECKOTO) MO3HAHUA, B3IJISIZI0B Ha JTyXOBHO-HPAaBCTBEHHOE
COBEpIIICHCTBOBAHMWE YEJIOBEKa, OOIIECTBO, CIPaBEUIMBOCTh, COIHAIBHYIO
OTBETCTBEHHOCTh M TOJUTHKO-3TUYECKHE OTHOIICHUS, a TaKXKe NpPU PaCKPBITUU
Tpaaumnuii  XomkaroH-Hakmbanaus w  HakmOangus-Mymkangauauss B €ro
BO33peHusAX. Kpome Toro, pesynbTarhl CIIy>)KaT OOOTAlllEHUIO CYIIECTBYIOIINX
HayYHO-TEOPETUICCKUX MOJIOKEHUH, Kacarommxcs u3ydenus ¢punocodun cydusma,
uctopun (unocopun Bocroka, commansHO-punocodckoir mbican LlenTpanpHol
A3HUM ¥ UICTOPUU TAPUKATOB.

IIpakTHYeckasi 3HAYUMOCTD Pe3yJabTATOB MCCIEA0BAHUS OOOCHOBBIBACTCS
BO3MOXHOCTBHIO TMPUMEHEHUsI pa3padOTaHHBIX METOJOJIOTMUECKUX TMOAXOI0B U
NPEeAJIOKEHUM 711 00OTallleHUusl COAECpP>KaHUS TaKMX Y4YEOHBIX JUCHUUILIUMH, Kak
«Hctopust  dunocopun», «Dunocodpus Boctokay, «Dunocodpus cydpuzmar,
«®unocodcekas mpicab LlentpanbHoil A3um», «Puinocodus penurun», «OCHOBBI
TYXOBHOCTH» (MABHABUAMULYHOCIUK), & TaKXKe CIEIHaIbHBIX KypCOB U HAayUHBIX
CEMHHApOB Ha JTalax MarucTpaTypbl M JOKTOPAHTYpPbHI; TMPU TOATOTOBKE
y4eOHHUKOB, YYEOHBIX MOCOOMI, MOHOTpa(duUii, CI0Bapel U HAyYHO-METOANYECKUX
MatepuanoB. Hapsimy ¢ 3TUM OHHM MOTYT OBITh HCIIOJNB30BAHBI B JIyXOBHO-
MPOCBETUTENBCKONW  JCSITENFHOCTA, B HAYYHO-TIPOCBETUTEIBCKHX MPOEKTaX,
HAIPAaBJICHHBIX HA PA3BUTHE HCTOPUIECKOTO MBIIINICHHUS U TyXOBHO-HPaBCTBEHHOTO
MHUPOBO33PEHUSI MOJIOACKH, a TaKkKe MpPU pa3pabOTKe KOHIENTyalbHBIX |
METOJUYECKMX MAaTepuasoB, CIHyXallUuX MOMYyJspU3aluyd  HalMOHAJIBHOTO
duocodckoro Hacieaus U YKPETUICHUIO UICTOPUIECKOM MaMsITH.

BHenpenue pe3yjbTaToB ucciaenoBanusi. Ha ocHoBe HayyHBIX pe3yibTaToB,
MOJIyYCHHBIX TPU OOOCHOBAaHMHM 3HAYMUMOCTU (UITOCOPCKUX U  COIMAIBHO-
MOJIMTUYECKUX BO33peHut MycoxoHna JlaxOuau, a Takke UX poju B BOCIHTAHHUH
FapMOHHUYHO PA3BUTOIO MOJIOJIOTO MOKOJIEHHUS:

HAy4YHBIE BBIBOABI OO0 OHTOJIOTMUYECKHMX wHuesx MycoxoHa J[laxOumm,
W3JIO)KEHHBIX B TMPOW3BENCHUU «aA-ypp anb-makHyH» (0 €IMHCTBE OBITHS B
KOHTEKCTE€  KOHIEMUUA  gaxoam  an-6yodxcyo W eaxoam  aui-utyxyo,
B3aumooTtHomennn Mctunsl (TBopua) u TBopenus (Xak 6a xank), 00)K€CTBEHHOM
NPOSBICHUM (maodcaniu)), a TaKxKe MOJO0XKEHUs U3 MPOU3BeeHUus «3y0aar alb-
XaKauk» 0 TOM, YTO MPUOOpPETEHHOE (Xycynu) 3HAHUE OTHOCUTCS K BHEILIHEMY MUPY
(agpax), a cOKpoBeHHOE, TapOBaHHOE AJUIaXOM (Xy3ypu) 3HaHUE — K BHYTPCHHEMY
Mupy (argyc), ObuI UCTIONB30BaHBI B AesiTebHOCTH KomuTera no genam penurui
PeciyOmuku ~ Y30ekuctaH Tpu  HAydHOM ~ OOOCHOBAaHHMHM  PEITUTHO3HO-
MPOCBETUTENBCKUX TMPOLECCOB, MOMYJSIPU3ALMN HAyYHO OOOCHOBAaHHBIX HJIEH
cyuiickoro yueHHs, a Takxke TMpu pa3paboTKe Hay4YHO-METOJUYECKHX
pEeKOMEHAlUi Uil PEIUTHO3HBIX 00pa3oBaTEIbHBIX YUPEKICHHUM (crpaBka
KomuTtera no aenam penuruiit Pecrryonuku Y3oexucran Ne 02-02/02/1/2797 ot 13
okTs0pst 2025 roma). B pesynbrare 3TO MOCIYXWJIO HAy4YHO OOOCHOBAaHHOMY
BKJIFOUEHHIO OHTOJIOTMYECKUX U THOCEOJIOTMYECKUX HUJied U3 Hacieaus MycoxoHa
JaxOuau B coliepikaHue PEeIUruo3HO-TIPOCBETUTENIHCKOTO 00pa30BaHusl, a TaKKe
pPaCHIMPEHHUIO UICTOYHUKOBOM 0a3bl PU MOATOTOBKE METOAMYECKUX PEKOMEH1allui
JUTS BBICIIUX U CPEHUX CHEIUATBHBIX UCIAMCKUX 00pa30BaTENbHbBIX YUPEKICHUH,
HAXOJSALIUXCS B BECHUU YTIPABICHUS MYCYyJIbMaH Y30€KUCTaHa;
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UJIEU U Hay4YHbIE€ pe3yJbTaThl (Ha OCHOBE Ipou3BeaeHuss MycoxoHa JlaxOuau
«an-Jlypp anb-MakHyH») O TOM, YTO KOHUENUMUU gaxoam an-6yoxcyo (Myxuuaanu
uOoH Apabu) u eaxoam aw-wyxyo (Axman CupxuHaud) oOiagaroT 0OIUMHU
MPU3HAKAMH, BBIPAKAIONIUMHUCA B TPU3HAHWM CAWHCTBA W EIWHCTBEHHOCTH
Annaxa, a Takke Crnenu(PuIecKuMU acleKTaMH, OTHOCSAITUMHUCS K CJIOBECHOMY
(kasnu), HaydHOMY (U1MU) ¥ TIPAKTHICCKOMY (amanu) eTUHOO0XKHIO (maexud), W,
HECMOTpPSI HAa TEPMUHOJIOTHYECKHE Pa3INdMsi, WX CMBICIIOBOE COJECpKAHUE
MPEACTaBISIET COOOM JUANEKTUYECKYIO IEIOCTHOCTh, OBUIM HCIOJB30BaHbl B
JesTeIbHOCTH MeXIyHapoIHOTO Hay4yHO-MCCIIEeIOBaTeIbCKOro IeHTpa Kmama
Byxapu, B 4aCTHOCTH, MPU COBEPIICHCTBOBAHUHU COJCPKAHUS MOATOTaBIMBAEMOMN
10 3aKa3y SHIUKIIoNeAnYeckoi KHUTH «VcTopuko-dunocodckoe Hacae11e yueHbIX
U MbICIUTENEN cpenHeBekoBoro Boctoka» (cmpaBka MeXayHapOAHOTO HAy4YHO-
uccienoBarenbckoro 1entpa KMwmama byxapu npu  Kabunere MuHHCTPOB
PecniyOnuku VY30exkuctan Ne 02/476 ot 7 nexaOps 2025 roma). B pesynbrare
HAyYHBIH M JTyXOBHO-TIPOCBETHTEIHCKHH KOHTEHT, IOCBSIICHHBIA HCTOPUKO-
¢dunocodckomy Haciento, ObLT 000TallleH HOBBIMUA CPAaBHUTEIBHO-(DHUITO0CO(PCKUMHU
CBEJICHUSMH, YTO TIOCITY>KHJIO COBEPIICHCTBOBAHUIO 0a3bl HAYYHO-TIPAKTHUECKHUX
MaTepuajoB LEHTPA;

Hay4YHBIE PE3yJIBTATHI, TIOJYYCHHBIC TIPH COITOCTABICHUN HE BCTPEUABIICHCS B
Tpyaax Xomku AOnyxanuka ['mxayBanu u baxaygauna HakmbGannma TeHaeHUIUH
Mycoxona Jlaxouau onucheIBaTh CTaIUU JyXOBHOTO Pa3BUTHSA («pyX» WIH «HADCH)
MOCPEJICTBOM 1IBETOBOM CHMBOJHUKHU (T/I€ IIBET TOHKOTO IIeHTpa (JaTudbl) cepama
OTpeeNsIeTCsl KaK IIUIIKOBUIHBIN (canasbapu, TPO3padHblil), CBET cepila —
JKEJTHIN, IIBET JTaTU(BI JyXa — KPACHBIH, TaTH(BI COKPOBEHHOTO (Xagu) — YepHbIH,
a TIIyO0oOKO COKphITOro (ax¢gha) — 3eneHsbiil) ¢ yuenuem Hamxmummuaa KyOpbr o
1BeTax «Hadca» (corimacHO KOTOPOMY TOyOOU IBET CUMBOJIM3UPYET MOKAsSHUE U
BCTYIUUICHHE CaJIMKa B TaApUKAT, )KEIThIN — MpeObIBaHNE B TIOCTOSSHHOM ITOMHWHAHUN
Annaxa, KpacHbI — HA4aJIO OTPEILIEHUS AyXa CaJTMKa OT TEJIECHOTO U MPUOIMKEHNE
K UICTUHHOMY TIO3HAHUIO (Mavpugham), a OEbIil yKa3bIBA€T HA OUHUIIEHUE CEP/IIIA),
OBLITM MCTIOJIE30BaHBI B HAYYHO-TIPOCKTHOM M M3JATENBCKOM AesTenbHOCTH LlenTpa
WCIaMCKOM IUBHJIM3AITUH B Y30€KHUCTaHE, B YaCTHOCTH, IPH COCTABJICHUH aJlbOOMa-
kaurn «Haydnbie 1ieHTpsl MaBepaHHaxpay, MOATOTOBIICHHOTO B paMKaX MPOEKTa
«Pacnpoctpanenue ucinama B LleHTpanbHON A3zuu: QOpMUpPOBaHUE U Pa3BUTHE
PENUTUO3HO-TYXOBHBIX W HAYYHO-KYJIBTYPHBIX IIEHTPOB B MaBepaHHaxpe»
(cipaBka llenTtpa wucmaMckoil TuBMIM3aMU B Y30ekucrane mnpu Kabunete
MunuctpoB Pecy6nuku V3oekucran Ne 05-14/480 ot 14 oxtsabps 2025 roma). B
pe3ynbTaTe couepxkaHue aar0oMa-kHUTH «Hayunsie ienTpsl MaBepanHaxpay ObLI0
o0orameHo HCTOPUKO-GUIOCOOCKUMU MaTepualaMd O TPAAUIMK XOJKAroH-
HakmGanmuss u Hacnmenmuu Mycoxona [laxOuau, 9TO TOCTYKHIO OCBEIICHUIO
PETUOHAIIBHOM HAYYHO-IyXOBHOM NpeeMCcTBEHHOCTH 1tociie [X—XII Bekos;

Hay4YHbIE pe3yJbTaThl M BbBIBOJbI, PACKPHIBAIOIIME AHTPOIOJIOTHYECKUE
(HpaBCTBEHHasi CcaMOOIlEHKa 4Yepe3 TMOKasHUE, JOCTH)KEHHE BHYTPEHHETO
JYIIEBHOTO CIIOKOMCTBUS Yepe3 JOBOJIBCTBO) U ATUKO-TIPAKCEOIOrnyeckue (KU3Hb
Ha JI03BOJICHHBIE CPEJICTBA, BOCIMUTAaHUE 310 (Hagc), KOHTPOJb 3a MOBEICHUEM,
npeBpaiieHue go0pa B KPUTEPHUl MPAKTUUECKOW NEATeTbHOCTH) OCOOEHHOCTH
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BO33pEHUN MHCTHKA Ha MOKasHue (maeba), MOBOJILCTBO (pu30), oOpalleHHe
(masaoorcyx), nmyxoBHOE co3epuanue (mypakaba), n000Bb (myxabbam),
00XKeCTBEHHOE TposiBIeHUE (maodcariu) n BoszmobaeHHoro (maxbyo), a Takxke
POJIb TyXOBHBIX CTOSTHOK (MaKamog) B TyXOBHOM Pa3BUTHH YEJIOBEKa HAPSAY C €ro
B3IJIS,IAMH HA [IapHUAaT, TAPUKAT U HCTUHHOE TIO3HAHUE (Mavpugham), 103BOJICHHYIO
MUITy, BOCMHUTaHWE Hadca, Oymry U TeIo, M00pO W 370, H3JIOKCHHBIMH B
npousBeneHnn «HaBamup anb-maapudy, ObUTM HCTHOIB30BaHBI B ACATEIHHOCTU
MexayHapoIHOTO Hay4yHO-HCcleoBaTebckoro 1eHtpa Mmama Tepmusu npu
UCCJIEIOBAHUM HAyYHO-AYXOBHOTO HACIIeJIUsl MBICIUTENEH, pa3paboTKe Hay4dHO-
METOIMYECKUX MaTepuaioB U PEKOMEHJAlUA IO JTyXOBHO-HPABCTBEHHOMY
BOCIIUTAHUIO, a Takke Npu (OPMUPOBAHUU 0azbl HAYUYHO-TIPAKTUYECKUX
MaTeprayioB (crmpaBka MeXIyHApOJHOTO HAYYHO-HCCIEIOBATEIBCKOTO IIEHTPA
Nmama Tepmusu npu Kabunere MunuctpoB PecriyOnuku Y306ekuctan Ne 01/12-
212 ot 9 oxts0psa 2025 roaa). B pesynbrare 3TO MOCIYKUIO PACIIUPEHUIO 0a3bl
HAy9YHO-METOJMYECKNX  MaTepUajioB  IIEHTpa, TOCBAMICHHBIX  Cy(HUHCKO-
aHTPOTOJIOTUIECKOMY, 3TUYECKOMY M COLIMATbHO-TIOJIUTUIECKOMY HACJIEIUI0, 3a
CYET HOBBIX HCTOPUKO-(PUI0CO(CKUX BBIBOJOB O BO33peHUsIX MycoxoHa Jlaxouau;

Ha OCHOBE YYCHHsSI MHUCTHKA MPOAHATM3UPOBAHBI BO33PEHUS HA TMOKAsSHUE
(masba), noBombCTBO (puzo), obpamieHUe (masadxicyx), TYXOBHOE CO3EpIlaHHE
(mypaxaba), n000Bb (MyxabOam), OOXKECTBEHHOE MPOSIBICHUE (maodicaniu) M
Bosmob6nennoro (max6y6), poib IyXOBHBIX CTOSHOK (Makamos) B JTyXOBHOM
Pa3BUTHHM 4YEJIOBEKA, a TaKXKE PACKPBITBI ATHYECKUE B3IJISI/IBI, KacCaIoIIUecs
nrapuara, Tapukara, yaeHusl O MO3HAHUH (Mavpugam), T03BOJICHHONU MUIIHU (X¥a10.]1
JIYKMa), BOCTIIMTaHUS 3r0 (Hagc), Tymud U Tena, A00pa U 371a, WU3JI0KEHHBIC B
npousBeneHun «HaBagup anb-maapud». B pesynbrare paHHbIE Hay4dHbIE
HOBIIIECTBA, TEOPETHUYECKUE BBIBOJBI, METOJOJIOTHUYECKHE U TMPAKTHUYECKUE
MIPEIOKCHMS, BRIpAOOTaHHBIE HA OCHOBE TpakTaroB MycoxoHa JlaxOumau, Hammm
IIIUPOKOE TPUMEHEHHE TIPH COBEPIICHCTBOBAHWHM 0a3bl HAyYHO-TIPAKTHYCCKUX
MaTepuaaoB MexXIyHapOAHOTO Hay4YHO-HCCIIEeNOBATeNIbCKOro IeHTpa Imama
Marypuau npu Kadbunere MunuctpoB PecniyOnuku Y30ekucran;

pe3yiabTaThl, Kacamlmuecs 3HAYMMOCTH YydacThs Tapukata HakmOanmws-
Mymkagmuans B MOJUTHICCKUX OTHOIIECHUSAX, AeATeIbHOCTH MycoxoHa Jlaxoumn
B peajn3allid B3aWMHBIX 00s3aTCIIBCTB MEXAY MPABHUTEIIEM M HAPOJOM, a TAKXKe
BBIJIBUHYTHIX B TipousBeneHun «HaBamup anb-maapud» uaeit o 6oppde ¢ Takumu
HETaTUBHBIMH TIOPOKaMH, KakK JIMIIEMEpUe, BBICOKOMEpUE U OTOM3M, O
HEO0OXOAMMOCTH TPOCBEIICHUS U (DOPMUPOBAHMS JyXa TyXOBHOW OJUTEIHHOCTH B
KOHTEKCT€ BHEJPEHHUS CHUCTEMbl «HACTAaBHUK — YYEHHK» (ycmos-uiocupd) u
COBEPIIICHCTBOBAHMS y4€OHO-BOCIIMUTATEIILHOTO TMPOIEecca, ObUIM HCIOIb30BAHbI
Byxapckoit 0o0nacTHOM TenepajMOKOMITAHWEW TPU MOJATOTOBKE TEICBU3MOHHBIX
nepenad  TyXOBHO-TIPOCBETUTEILCKOW M HCTOPUKO-KYJIbTYpPHOH TEMAaTHKH, B
YacTHOCTH, TMPU HAMMCAaHWUU CLEHAapueB [yl Tenenepenauy «Accaimom byxopoy,
«Iykpona» u «Mo3uiiian cajo», a TaKke IJis COBEPIICHCTBOBAHUS 0a3bl HAYYHO-
NPaKTUYECKUX MaTepualioB TeneBuaeHus: (cnpaBka byxapckoil oGmacTHOM
Tenepaauokomnannn HanmonanbHol Tenepaguokomnanuu Y3oekucrana Ne 01-09-
232 ot 10 okTs16ps 2025 rona). B pesynpTaTe ucropuko-punocodckoe u 1yXoBHO-
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MIPOCBETUTENILCKOE COJAEpKaHUE Tenenepeaay ObUIo O0OTaleHO TMEePBUYHBIMU
HAYYHBIMU BBIBOJIAMHU, YTO TIOCTY>KUJIO JJOHECEHUIO Hacienuss Mycoxona J{axoumu
JI0 MaCCOBOM ayJUTOPUH HA HAYYHOU OCHOBE.

Anpobauus  pe3yJbTaroB  HccjeloBaHus. Pe3ynbTaTel  JAHHOTO
UCCJIEIOBaHMSI TIPOIILITN 00CYKIeHHE Ha 8 MEKTyHAPOIHBIX U 4 pecryOInKaHCKUX
HAYYHO-TIPAKTUYECKUX KOH(PEPECHIIUAX.

Ony0/MKOBAaHHOCTH pe3yJbTaTOB HMcciaenoBaHus. [lo Teme auccepramuu
onmyOJUKOBAaHO B oOOmIed ciokHocTu 34 HayuHble paOOThl, B TOM 4YHCIE 3
MoHorpadus, a takxke 17 crareit (12 B pecnyONMKaHCKUX M 5 B 3apyOeKHBIX
KypHallax) B HAYYHBIX W3JIaHMSIX, PEKOMEHIOBaHHBIX BpIciiel aTTecTallMOHHOU
koMmuccueir PecnyOnmuku Y30ekucTaH uisi MyOJUKallMM OCHOBHBIX HAayYHBIX
PE3yJIbTAaTOB IUCCEPTALUM.

Crpykrypa um o0bem auccepranuu. VccienoBaHue COCTOUT U3 BBEACHMS,
YeThIPEX TJIaB, 3aKII0UCHHUS, CIIMCKA UCIIOJIb30BAHHBIX HCTOYHUKOB U JTUTEPATYPHI,
a TaKKe CIUCKa yCIOBHBIX 0003HAUEHUI M TepMHUHOB. MccnenoBaTenbckas 4acTh
auccepTanuu coctapisieT 213 crpanui, oomumii oobem 241 crpanuil.

OCHOBHOE COAEPXAHHUE JUCCEPTALIMHU

Bo  «BBemenmm»  gucceprauud  OOOCHOBaHBI  aKTyaJdbHOCTb U
BOCTPEOOBAHHOCTh TEMbI, €€ COOTBETCTBHE NPHOPUTETHBIM HAIPABICHUIM
pa3BUTHS HAYKHM M TEXHOJIOTMI pecryOJIMKH, MPEACTaBiIeH 0030p 3apyOexHBIX
Hay4yHBIX  HUCCJIEJOBaHHWM,  CTENEHb  H3YYEHHOCTH  NpoOJEeMbl,  CBs3b
JUCCEPTALMOHHOTO UCCIIEIOBaHMSI C TUIAaHAMU HAay4HO-HCCIIEAO0BATEIbCKUX PadoT
00pa30BaTENbHOTO YUPEXKIEHHUS, B KOTOPOM OHO BBIMIOJIHEHO, OCBEILIEHBI 1IENb U
3aJ1a4ul, 0OBEKT, IPEMET, a TAKKE METO/Ibl, IPUMEHEHHbIE B ucciieqoBanuu. Kpome
TOI'0, PacCKpbITbl Hay4Has HOBU3HA, NPAKTUYECKUE DPE3YJIbTAThbl, JTOCTOBEPHOCTH
pe3yJbTaToB, Hay4Has M IPAKTUYECKas 3HAYMMOCTb MCCIIEIOBAHMUSA, a4 TaKKE
IPUBEACHBI CBEICHHS O BHEIPEHUH, alpoOauu, OMyOJIMKOBAHHOCTH PE3YJIbTaTOB,
CTPYKTYpE 1 00beME IUCCEePTALUU.

IlepBasi riiaBa nuccepranuu Ha3biBaeTcs «TeopeTuKo-MeToa0/I0rn4YecKue
OCHOBBI MHPOBO33peHHsI U TyXOBHOe Hacjeane Mycoxona JaxOuam». B Hei
o0ocHoBaHo, yT0 X VII-XVIII Beka cranu BaKHbIM 3TarlOM B HICTOPUU COLIMAIBHO-
bunocodcekoit Mpiciin MaBepaHHaxpa, ¥ 4TO B 3TOT NEPHUOJ] HAPAY C JIUTEPATYpPOH,
UCKYCCTBOM, apXUTEKTYpOM, Mol3uen, uctopuerd u ¢unocodueil 3HaUUTEIbHOE
pa3BUTHE TIOTYUYUI U CYyPU3M.

[IpousBenenue camapkasjackoro mnosta Myxammana baner Camapkanau
(1641-1692 1r.) «My3akkup an-acxabn»ll(«la¥l Si) conmepikaruee cBeaeHUS O
KU3HU U TBOopuecTBe OKOJ0 200 aBTOPOB M MBICIUTENEH, SBISIETCA HPOTYKTOM
cBoeil anoxu. CBeneHus, MPEACTaBICHHBIE B 3TOM TPYAE, MO3BOJSIOT COCTABUTH
YETKOE MPEACTABIECHUE O COLUAIBHO-KYJIBTYpHOM k13HU X VII Bexka. YHUKaIbHBIE
JAaHHBIE, IPUBEACHHBIC B pou3BeneHnu Jxymaxkynn Xymynu « Tapux-u Xymym»,
JAl0T HAaM BO3MOXXHOCTh MOJY4YUTh e€lle OoJjiee SICHOE MNPEACTABICHUE O
PEIUTHO3HOM, IMOJUTUYECKOW M COLMAIbHOW CUTyalMu TOro BpeMeHH. Hapsiny c

11 Myxamman Bazeb uon Myxamman llapud Camapkanau. Mysakkup an-acxa6. — Camapkana. 1891. — 217 c.
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STUM, JIaHHbIN YHUKAJIbHBIA UCTOYHUK, IPEIOCTABISIOMINNA TOIPOOHBIE CBEACHUS O
Mycoxone J{axouau, cay>KuT BaXKHONH OCHOBOM IS M3YUYCHHS U HAYYHOTO aHaIn3a
ucropun Tapukara Hakmbanaus-Mypxagauans CKBO3b MPU3MY €ro JUYHOCTH.
Henocpencreennas npuHaUIEKHOCTh aBTOpPa K 3TOMY TAapHUKaTy, €ro JUYHOE U
MOCJIeI0BAaTEIbHOE HAOIIOACHHE 32 COOBITUSIMU, UX TIIATEIbHASI TPOBEPKA, a TAKXKE
M3JIO’)KEHHE MaTepuasa Ha OCHOBE aBTOPUTETHBIX NCTOYHUKOB CBUIETENILCTBYIOT O
BBICOKOHM JTOCTOBEPHOCTH MPUBEJACHHBIX TAHHBIX.

B nccrnenoBanum npoaHaIn3upoBaHO Mpo3anveckoe npousseneHue « Taskupa-
itn Mamk3y6-u Hamanraam» (55ae @ sdaa 5 SX) [103Ta U BUAHOTO MPEICTABUTENS
tapukata HakmOanmus Mamxk3y0a, skuBiero u TBopuBiiero B konme XVIII —
nepBoi mnosioBuHe XIX Beka; JaHHOE COYMHEHHUE TaKKE HCCIEOYETCS MOJ
Ha3BaHueM «Taskupar ai-aBiaus (;L,dﬂ\ 5_SX), B ®onae pykomnuceir MHCTUTYTA
BocTOKOBeZieHHsT uMeHu AOy Paiixana bepynum Axkanmemun Hayk PecryOnuku
V30eKuCTaH XpaHATCS TPU CIOMCKA JaHHOTO mpousBeneHus’?.  CounHeHue
MPEACTABISIET OOJBIIYI0O HAyYHYIO II€HHOCTb, MOCKOJBKY COJEPKUT BaKHbIE U
MHTEPECHBIE CBEIAEHUS O COLMAIBHO-TIOJUTHYECKON W PEIUTHO3HO-KYJIBTYPHOU
CUTYyallMM BIO0XH, B KOTOpPYyIO w1 Mamk3yd. B HeM, B 4acTHOCTH, MOAPOOHO
OCBEIIEHA JIeATEeIbHOCTh BUJHBIX PEIMIUO3HBIX JedTeniell Toro BpemeHu. Ocoboe
MECTO B ATOM IIEHHOM HMCTOYHHMKE 3aHHMAIOT MOJPOOHBIC CBEACHUS O KU3HU U
nesarenbHocTH Mycoxona J[axOuiu U ero mociieIoBaTelei.

Teopetuk Tapukata Hakmbanausa-Mymkammuaus Mycoxon JlaxOuau Kuil u
BEJI CBOIO JIEITEIBbHOCTh B MaBepaHHaxpe B MTOCIEIHUE I'OJIbI ITPABJICHUS TUHACTUN
AIlITapXaHUJOB U B PaHHUW NEpUoH TIpaBieHUs MaHTbITOB. XapaKTEepHbIE IS
3TOr0 IMEPHUOJA COLUUAIBHO-DKOHOMUYECKHME U MOJUTUYECKHUE NPOTUBOPEUUS
0Ka3aJId HEraTUBHOE BIIMSHUE HA KYJIbTYPHYIO )KU3Hb. HECMOTps Ha TO, UTO B KOHLIE
XVII — mnavanme XVIII Beka B KpymHbIX Topomax byxapckoro smmpara
¢yHkuroHupoBasio okoso 150 meapece, npeaOCTaBIABIIMX BbICHIEE 00pa30BaHUeE,
UX cucTeMa 00yuyeHus: OblIa HECIOCOOHA AaTh 3HAHUSI, OTBEUAIOIINE TPEOOBAHUSAM
U YpOBHIO pa3BuUTHs Toro BpemeHu. MccnenoBanusa b. babamxanoBa o
pacnpoctpaHeHuu tapukata Hakmbanaus B MaBepanHaxpe pa3BuBaeT AHke (oH
Krorensren. Eciiu baxtusip babGamxanoB yaenun ocoboe BHUMaHue MyCOXOHY
Hax0uau, To Auke o Krorenabren npenocraBuia cBeieHus o meiixax byxapckoro
rocymapctea B mnepuona mnpasiieHus smupa lllaxmypama u smupa Xaiigapa.
[TponnkHoBenue tapukata HakmOaungus-Mymkanaunus B byxapy OoTHOcUTCS K
xouny XVII Beka®®. D1o mpomsonwno 3a nonseka mo Jax6umu (ym. B 1776 1.).
CrnenoBaTebHO, MOKHO YTBEpXKJaTh, 4TO UMEHHO Mycoxon [laxOumum mpuHec
cuicuiny (Uenb JTyXOBHOM mpeeMcTBEHHOCTH) Mymxanauaus w3z Waaum B
CamapkaHnj.

Hexner TocyH mpoBen cepbhe3HbIE HCCIEAOBAaHUS B O0JaCTH W3Y4YCHUS
tapukara Hakmobannusa-Mymxkanauans. OH BbICKa3ad IIEHHBIE COOOpa)KEHHUS IO
UCTOpUU HE TOJIbKO Tapukata HakmOanmus, HO u Apyrux cyduiickux OparcTB
(Takux kxak SlccaBus, Kagupus). B ero HayuyHbIX TpyJax, MOCBSILIEHHBIX UCTOPUU

2 Crncku (xomum) mpownssenenns xpaustca B @onne pyxonuceit MUnctutyTa Boctokosenenus AH PY3 (MUB AH PVY3)
o1 MHBEHTapHBIMU HOMepamu 2662/11, 1337 u 10169. Cwm. takxke: CBP. T. III. — C. 374.
13 Kammun M. X. 3y6aar an-makamar. — Hynxymp, 1307 r.x. — C. 289.
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Hakmbanqus-My mxkanauansi, 000011eHbl HOBBIE JAHHBIE O )KU3HU U IESITEIbHOCTH
LEHTPaJbHOA3UATCKUX TMPEJACTAaBUTENECH TapuKaTta, YHUKaJIbHbIE HWCTOYHHKH,
OTpakaroLIUe MX MCTOPHIO, a TAKKE LICHHBIC CBEICHUS, Kacaromuecs cuicur?, B
cratbe H. Tocyna «Cydusm B Cpennelr A3um» TPUBOIATCS CBEACHHS O TaKUX
HacTaBHHKaX (mupax) Ttapukara, kak Cypu Ammasp, Mycoxon [laxommu, XyBaiimo
Yuménu, ®azn Axmaa Mabscymu, Xamuda Xycaita byxapu, ykuu WUiman, a taxoke
paccMaTpUBAIOTCS BOMPOCHI JOMOTHUTENBHBIX (Hadb) MOJUTB B Pa3IMYHBIX
Tapukarax. B ero crateax m kaurax «baxaypaun Hakmbanny, «Hakmbanaus» u
«Mmam Pa66anm Axman Cupxuumu»® coOpaHbel maHHBIE 00 JTamax pPa3BUTHS
TapuKaTa M pacOpoCTpaHEHHH Ccwicwibl B LleHTpanbHOW A3UHW; OCBEIIECHBI
dbopmupoBanue Tapukara HakmOanmus-Mymxanauaus, KU3Hb U JI€ITEIbHOCTh
Axmana Cupxunau. B Ipyrux ero McciieOBaHMSIX TAKKE M3JI0KEHBI BOIPOCHI,
Kacaromuecs: cuicwibl Hakmbannusa u nmpaktuku 3ukpa B Tapukare. B XVIII Beke
peurHs KCiiaM MpruooOpesia BaXKHOE 3HAUYCHUE B COITUATTLHO-AYXOBHOM )XU3HH U, KaK
COCTaBHas 4YacThb KYJbTYphl, AaKTUBHO NPUCYTCTBOBaJla BO Bcex cdepax
KU3ZHEJEATEIbHOCTH, MOCKOJIBKY MCJIaM CTajl TOCHOJICTBYIONIEH HIE0JI0THENH TOTO
BPEMECHHU.

B nuccepraiuu uccineoBaHbl )XU3Hb U TyX0BHOE Hacneaue cydbus MycoxoHa
Haxouau. Mycoxon [laxOunu siBiasiercs motomMkoM Maxayma Azama Koconu
Haxouau (1461-1542 rr.), ero monHoe ums: Myxamman MycoxoHxomxa HOH
Myxamman Mcoxomka non Myxamman bo6oxomka non Myxamman Po3ukxomka
noH AOn am-Mommaxomka nOH Xomka XamuM uOH Myxamman AMHHXOJKA
(Xomxant Kamnon) — moromok xa3zpata Maxayma Azama. OH SBIISIETCS IOTOMKOM
Maxnyma Azama Koconu (ym. B 1542 r.) B ceibMOM TIOKOJICHUM W POJHIICS B
cenennu Jlaxou, pacnonokeHHOM B 15 kM k ceBepy o CamapkaHja.

OnHoit u3 Ipo6sIeM, C KOTOPBIMH CTOJIKHYJICS UCCIIEIOBATENb B X0/1€ paOOTHI,
SIBJISIETCS BOTIPOC, CBS3aHHBIA ¢ TOYHOUM matoi poxxaeHus axOuau. ITOT BOmpoc
HE HallleJ]l OKOHYATEJIbHOTO PEIICHUS M CPEeIM HCCIeNOBaTelied ero >XHU3HHU.
M3Becthpiii  kpaeBen Komwmixon KarraeB cooOmiaer, 4YTo OH  pOJUIICA
npubmsuTensHo B 1708-1709 ropax*®. Oxnako Mup Myxamman CHIUTUK, 5KABIIHIA
B 3I0XY, OJIM3KYIO0 K COBpeMEHHUKaM J[axOuau, MUIeT, 4To TOT NPOKUI 0KoJio 80
net'’. CremoBaTensHO, MOXKHO CAENATh BBIBOA, 4TO0 MycoxoH JlaxOuam pomuics
npuMepHO B 1698—1699 ronax.

Jbxymakynmun XyMynu, JAaBas XapakTepucTuky Mycoxony Jlaxounmwm,
OMUCHIBAET €T0 CIACTYIOIIUMHU SMUTETAMU: KITYyTEBOJUTENb UAYIIUX (COMUK) TIO TYTH
Annaxa»’®, «BOMHCTBYIOIIMI HACTABHUK, NPUBOIAMIMMA OSIIMX MIIyHIAX K
eauHeHutro ¢ Hcrunoit (Xak)», «Xu3p [OAUMHBI HCTUHHOTO PYKOBOACTBAY,
«yCTaHOBUBIIINI 3aKOHBI TAPUKATa», «OKUBHUTEIb TapukaTa Hakmbanusy. ['oBops

4 Tosun N. Tiirkistan dervislerinden yadigar. Orta Asya Tiirkgesiyle Yazilmig Tasavvufi Eserler. — Istanbul: Insan
yaynlart, 2011.

15 Tosun N. Bahaeddin Naksibend: Hayati, Goériisleri, Tarikati. — Istanbul: Insan yaynlari, 2002; Tosun N.
Naksibendiyye // Tiirkiye’de tarikatlar: tarih ve kiiltiir. — Istanbul: ISAM Yayinlar1, 2015; Tosun N. Imam-1 Rabbani
Ahmed Sirhindi: Hayat1, Eserleri, Tasavvufi Gériisleri. — Istanbul: Insan yaynlari, 2005.

16 Karraes K. Maxzxymu An3am Ba Jlax6en. — Camapkann: Cyrmuéna, 1994, — C. 24.

7 Mup Myxammaz Cunauk. Tapsxuma-itn xomn Mycoxon. — Tamkent: ®oun pyxonuceit UB AH PVY3. — Mus. Ne
2663/1. — JI. 1566.

18 Conuk (apab. — uaylmid, MyTHUK) — JIMLO, BCTYIIMBIIEE HA OJMH W3 Cy(QUIICKUX TyTel (TapukatoB), cyuii.
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O ero MPOUCXOXKJECHUU, OH OoTMeudaeT: «OH M3 OJAropoAHOrO JA0Ma, SBIISIETCS
BEJIMKUM BHYKOM ['aBCcyn akkpama, KyTOu ojiama [1oJiroca Mupa], H3BECTHOIO O]
nMeHeM Maxayma Azamal® Masnano Xomxu Koconn J{ax6uam»?.

ITo cBenenusim uccnenosaresd, MycoxoH J[axOuau mo coBETy CBOEro JsIH
OTHpPABJISICTCA B MaJIOMHUYECTBO — Xamk. Ilo mytu B cropony Kammupa on
3HAKOMUTCS C IIeixoM Tapukara Hakmbanausa-Mymxaaauans, moToMKoM Axmasa
Cupxuaan — Muéaom Obunom [Ixaxanadaau (ym. B 1738—1739 rr.) — u cTaHOBUTCSA
ero MIOpHIOM.,

B cBoux Tpyaax MHUCTHUK 4acTo oOpamiaeTcsl K MpaBujaM U YCTaHOBJIIECHUSIM
Tapukara XoxaroH-HakmOanausi, K ONBITY MPEIIIECTBYIONINX MpeICTaBUTENEH
TapukaTa, MOJYEpPKHBas TEM CaMbIM, YTO OCHOBY YyueHus My kaaauaus
coctraBisier Xojkaron-Hakmbannusa. U xoTs, kak 0co00 OTMEuYaeT y4eHbIN-
cypuonor H. Komunos, npeacraButenu tapukara Xokaron-Hakmbanausa nocie
XV Beka 3aHUMaJINCh B OCHOBHOM OCBOCHHEM, KOMMEHTUPOBAHUEM U ITPOTIaranion
paHee HAKOILUIEHHOTO ONbITa?%, B Tpyaax J{axOuam HaOMIOHaeTCsa UX «OKHUBICHUE,
obOoraieHne COOCTBEHHBIMHU B3IUISIAAMHU, a TaKXKe€ COIMOCTABICHUE M CHHTE3 C
Teopuer Mymxagauanu.

B ucroprueckux ncrounnkax Mycoxos JlaxOuau ynoMuHaeTCsl He TOJIbKO Kak
IeHX, HO ¥ KaK BBIJAIONINICS yUEHBIN cBoel anoxu. JleiicTBuTensHO, laxouamn Obu1
KPYIIHBIM YYEHBIM, U IECATKH €0 TPYJIOB JOIUIM 10 HAIuX AHEeW. OHU XpaHsITCS B
®donne pykonucenr Muctutyra BoctokoBeaeHus umenn A0y Paiixana bepynu moj
CJIENYIOIMMUA HWHBEHTApHBIMU HOMepamu: «aa-lypp amb-makHyH» («CokpbiTas
xemuykuHa») Ne 542/11, «AH anb-maanuit» («Mctounuk cmbiciioB») Ne 3995/1,
«3ybonar anp-xakauk» («CrouBku uctun») Ne 6576/1, «lypap anb-acpap Ba caHan
anb-adpap» («Kemuyxkunbl TaifiH u onopa OmarouectuBbix») No 1845 u 10602/1,
«Ampad anb-xanuk» («braropogneitiee u3 cozganuiin) Ne 541/XI1, «HaBaaup anb-
Maapud» («Penkoctu mosznanusi») Ne 11706, «Pucana-iim xacup anb-haBaua
(«TpakraT 0 MHOkecTBeE MOJB3») Ne 10171/1, «MyxTtacap nap tacaBByd» («KpaTtkoe
m3noxkenue cypusmarn) No 6132/VI, «Maxzan at-taappyd» («CoxpoBUIITHHUIIA
no3HaHus») Ne 541/X. Dtu nmpousBeneHusi, ocraBieHHbie Mycoxonom JlaxOuau B
Hacjeue, MOCBSIIEHBl B OCHOBHOM UCTOPHUH cy(du3Ma U ero mpoOJieMaTHKe; B HUX
yACISIETCS BHHMAaHUWE CHCTEMaTH3allMU CHEIU(PUUECKUX AacleKTOB TapuKaTa
Hakmbanaus-Mympxagauans ¢ HaydHOW TOYKHM 3PEHMS, a TaKXKe MOJPOOHOMY
aHaJIM3y TaKUX Cy(PUICKMX TEPMUHOB, KaK BepoyOexIeHue (95muxod), UICTAHHOE
no3Hanue (mavpupam), emuHOO0KME (Maexud) v UCTUHA (XaKuxam).

[To muenuro muccepranrta, XVII-XVIII Beka sABISAIOTCA Ba)KHBIM 3TAllOM B
HUCTOPUH COIUATBHO-(PUI0COhCKO MbICTH MaBepaHHaxpa, U B ITOT MEPUOJ
HapsiAy C JIMTEPATypoOd, HMCKYCCTBOM, apPXUTEKTYypPOM, II033UEH, HCTOPUEN W
¢unocodueit 3HaUMTENHHOE pa3BUTHE TONyYwsl U cybusm. DopmupoBanue
MUpOBO33peHUss MycoxoHa JlaxOuau Hepa3pblBHO CBSI3aHO C  COLMAJIBHO-

19 TMonuoe nmst — Caititng Axman Xomkaru nbn Caititng E[)Kanan an-muH Koconun ax6oumm (1463/64-1542). Cwm.:
Maxnaymu Ab3am // Mcnom DHImKIIoONeusacy. — TalmkeHT: Y30€KUCTOH MU SHIMKIoneusicu, 2004, — C. 154.
20 Mxymaxymu Xymyma. Tapux-u Xymymn. — Tamkent: ®oun pykomuceit UB AH PY3. — Mas. Ne 37/VI. — JI. 285a-
0.

2l Babamxanos b. Mycaxan Jlax6unu // Mcnam. DHIuKIONEAMIecKuii ciosaps. — M.: TPBJI, 1998. — C. 77.

22 Komunos H. Tacaey(. — Tamkent: Mavorounnahr, 2009. — C. 28.
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MOJUTUYECKUMU MPOLIECCAMH €TI0 BPEMEHU, TyXOBHO-UHTEIUIEKTYaIbHON CPENON,
TpaAuIUAMU Cy(UHCKO-UPPAHCKOTO MBIIUICHHS, a TaK)Ke HICHHBIM BIUSHUEM
yueHus: XomkaroH-Hakmbanmus. Mycoxon JlaxOumm, mepepaboTaB ydeHHE
Hakmbanausa-Mymkanauanss Ha OCHOBE KpPHUTEPHEB IapuaTa, BEPHYJI 3TOT
TapuKaT, LIEHTP KOTOPOro K TOMY BpeMeHHU mnepemectuiica B MHauio, Ha CBOIO
poanHy — B MaBepaHHaXp — M CIOCOOCTBOBAJI €0 JaJIbHEHUIIEMY DPa3BUTHIO.
Hayuno-nyxoBHoe Hacneaue Mycoxona J[axOunu He orpaHu4MBaeTCs Cypuiicko-
uphaHCKUM COJIEp)KaHUEM; OHO TMPEACTaBIsIET CcOo00M AyXOBHO-(puUI0cohcKoe
Hacjeaue, BOIUIoNIaollee B ce0e KOHUENTyallbHbIE HACH O ObITMH, MO3HAHUW,
YEJI0BEKE, HDABCTBEHHOM COBEPIICHCTBOBAHUH M COLIMAIIBHBIX OTHOIICHUSX.

Bropass rinaBa nuccepraunu HasbiBaeTcs «Mpdanckas (MucTHYECKAsi)
CymHOCTh puiiocopckux Bo33pennit Mycoxona Jlaxouamw». B Heil nmpoBoauTcs
uphaHCKUI aHaJIU3 OHTOJOTHYECKUX OCOOCHHOCTEW KOHIENIUN eaxdam a-
8y0xcy0 U gaxoam awi-uiyxyo B ydeHuu MycoxoHa [laxOuau, a Takke B3TJIAIOB
npeactaButenet yuenus MOH Apabu u Tapukata HakmOannus-Mymxanaunus,
W3JI0KEHHBIX B TAKUX MPOU3BEICHUSIX, KaK «a/-/lypp anb-MakHyH» U «Atipad alib-
XaJTUK.

[lo mHeHuro wuccnenoBarens, Cypuilckue MOHSITHS B ydeHUM MycoxoHa
JlaxOumu, Takue Kak eaxoam (€AMHCTBO), ummuxad (CAUHECHHUE), B6aCl
(coenunenue), wykp (61aromapHOCTh), caodam (CUaCThE) U uakosam (HECUACThHE),
UMEIOT JTUAJIEKTUYECKYI0 OOIIHOCTh co B3risigamu Skyba Yapxu. B yuenum
Mycoxona Jlax0uau «Baxoam —3T0 U3THAHKE U3 CEP/Illa BCEX 3HAHHI, KPOME TOTO,
yTo moarBepxkaaetr Obitue IlpecnaBroro Mctunnoro (TBopua). Ammuxao — 310
noJiHOe Torpykenue (mycmaepax) B Obitie Beesbinero Uctunnoro. Caodam —
ATO OCO3HAHHE OCBOOOXKIACHHUS OT COOCTBEHHOTO dr0. [llakosam — 3TO 3rous3M U
ornaienue ot McrtuHHOro. Bacni — 9TO camo3aOBEeHHE B CO3€pIIaHUM CBETa
[IpecnaBroro UcturHoro. @azn (MUIOCTh) — 3TO OT/IEJICHUE TallHBI OT BCETO, KpOME
[IpecnaBuoro Mctunuoro. [llykp — 3TO NPOSBICHUE B CEPALIE TAKOTO COCTOSIHUS,
KOTOPO€ OHO HE MOXET CKpbITh, OJIHAKO CKpbIBaTh €r0 CTAaHOBUTCS
00s13aTENBHBIM» >,

Kak ormeuaer Mycoxon [laxOumu: «Ham mokpoBuTeNnb MO3HAHMS Xa3pat
xomka (umeetcs B Buny Axman Cupxunau — X. FO.) HECKOIBKO pa3 ObLI ONbSIHEH U
BCELIEJIO TOTPYKEH B BUHO €IMHCTBA OBITUS (magxud-u 8yoxcyou)». OaHako B
KOHIIE KOHIIOB BeeBbliiauii Annax mo CBoel COBEPIIEHHOW MIJIOCTH BO3BBICHII €T0O
HaJ[ 9TON CTOSIHKOM (Makam), BHIBE Ha MIUPOKYIO IOPOTY U M30aBHII OT TECHOTHI
sToro no3Hanus. OJIUH U3 €ro UICKPEHHUX TocieIoBaTeNe — AOTyIXaK — COOOITHI,
YTO 3a HEACNIIO J0 MpeJACMEPTHOM OoJie3HM Haml xaspar xomka MMam PabG0anu
ckazan: «HemaBHO MHE CTano UCTUHHO (SAKUUH) U3BECTHO, YTO TaBXHJ — ATO y3Kas
yJIMIIA, a IIUPOKAs IOPOTa — 3TO HEYTO UHOE. S1 3HAJ 3TO U paHbIIle, HO TeTepb 00pe
00 5TOM sicHoe To3HaHue»?*. Clie0BaTeNbHO, MOYKHO MOHATH, 4TO U caM Mmam
Pa66anu korja-To OB CTOPOHHUKOM gaxoam an-8yodcyo. Typeuxui cyduosor
Ocman Typap Taxke NOATBEPKAAET ATY MbICIB: «B mpoTHBOBEC TEOpUU 6axoam a-

23 3oitnpos D. SAxy6 Yapxuiiauar ancaduii Ba wKTHMOUIA-cuécnii Kapamuiapu. — byxapa, 2023. — C. 72.
24 NTax6umu Mycoxon. An-Jlypp anb-mMakayH. — Tamkent: ®onx pykxonuceit UB AH PY3, uas. Ne 542/11. — JI. 2226.
(Hanee: daxounu. An-lypp anb-MakHyH).
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8y00icy0, KOTopasi OJI)Ke K MOHUCTHYECKUM U MAHTEUCTHYECKUM B3rysgamM MOH
Apabu, Teopust eaxoam aut-utyxyo Umama Pab6anu o01amaeT CBOWCTBOM OTIATISATh
PENUTHO3HOE CO3HAHUE OT JIFOOBIX MAHTEUCTUYECKUX BIMSHUHN U pa3AessaTh AJuiaxa
1 MEP»2.

[Io ™muenuio pauccepTanta, Mycoxon JaxOuau cruenyromuM o0pa3oM
BBIPAXAET OMIMOOYHOCTh IyTH CTOPOHHUKOB 6axoam, TOSIBUBIIUXCS B Ooliee
MO3JTHUE BEKa, HECMOTPS Ha M3MEHEHUE NMH (OPMBI BhICKa3biBaHUM: «HekoTtopsie
y4EHbIE U3 YUCIa TeX, KTO KW B MOCJIEAHUE BEeKa, BEIIBUTAIOT yoexaenue: "Mup
HE SIBIIIETCA CYIIHOCTBbIO McTMHHOTO", OTKa3bpIBaloTCa OT cioB "sBisercs Ero
CYIIHOCTBIO" M KPUTUKYIOT T€X, KTO TOBOPUT Moao0Hoe. 1o 3Toil mpuunHe oHH
oTBepratot meiixa Myxiuaauaa MOH Apabu u ero nmocnenoBarenaeid U yIIOMAHAIOT
UX IypHbIM MMeHeM. OJHaKO MPU 3TOM OHU HE TOBOPST, YTO MHUP OTJIMYEH OT
HctruHHOTO, a yTBEPKIAIOT, YTO OH HE SBJISIETCS] HU cCaMOM CyHOCThI0 IcTUHHOTO,
HM 4eM-TO MHbIM. Ho 3TH c10Ba naneku oT MCTHHBI»?®. MHUCTHK Takke yaens
oco00e BHUMaHUE BOMPOCAM MaKpoKocMa (arab-u kabup) 1 MUKpokocMa (anam-u
cazup), MUpa MoBeJIeHus (aram-u amp) ¥ Mupa TBopeHus (aram-u xaux). «UenoBek
JOJDKEH 3HATh, YTO MHUKPOKOCM COCTOUT W3 NIECSATH 4YacTeil (adocza-u awapa),
OCHOBa KOTOPBIX HaXOJIUTCA B MAaKPOKOCME, a UX COBOKYIHOCTH MPEJICTABISAET
coboii Bcenennyto. IIATe U3 HUX OTHOCATCS K MUpPY TBOPEHHMs, COCTOSILEMY U3
Ha(ca M YETBIPEX dIeMEHTOB (anacup-u apbaa — *x:,¥) »=Y)). YeTsipe sneMeHTa
— 2TO 3eMJisi, BOJAQ, BO3AYX M TOHKWN map (Oyxapu). OcTalbHbIE TSATH YacTEH
OTHOCATCS K MHpPY MOBeleHus. IT1o: cepane (karbd), ayx (pyx), TaitHa (cupp),
COKpOBEHHOE (Xxagu) u riaydboko cokpeitoe (uxga). [lomodHO TOMY Kak OCHOBa
YEeThIPEX DJJIEMEHTOB CYIIECTBYET B MHUPE TBOPEHHS, OCHOBA YIOMSHYTBIX
TOHKOCTEHN (ramugha) cymiecTByeT B MHUpE TOBEJICHHS, HaXOIsCh HaJl TpoHOM
(Apwem), v U3BECTHA KaK BHEIPOCTPAHCTBEHHOCTD (tamaxanuiiam). Han cnaBHBIM
TpoHOM U Mo ApyrMMU OCHOBaMHU HaxoJUTCA OCHOBa cepaua. [loatomy cepaie
Ha3bIBAIOT Mperpanoil (6apzax) v TOBOPAT, YTO OHO HAXOJUTCA MEXKIAY MHUPOM
TBOpEHHUs U MupoM nosenenus. [Ipenen Mmupa TBopenus — cinaBHblid TpoH. 1o aToi
MIPUYHMHE CJIaBHBIH TpOH NPHHAIICKHUT K MUPY TBOPEHHS, HO OOpalieH K MHUPY
noseseHus. Ero Ha3Baiau mperpajioil, 1 OH BO3BbIIIAETCS HaJa OCHOBOW ayxa. Han
HUM HAaXOJUTCS OCHOBA TaWHbI, HAJl HEM — OCHOBAa COKPOBEHHOI'O, a HaJ HEW —
ocHOBa IIyOOKko cokpbiToro. Mctunnbeii — Benmuk On um CrnaBen — no Caoelt
COBEPIIIEHHON MYAPOCTH TMOKEIall JapOBaTh YeI0BEKY MOA00HY0 yucToTy. [Ipuaas
dopmy Temy uvenoBeka, OH HAIETWT KAXAYIO U3 dTUX MSATH TOHKOCTEH CBS3BIO U
JTO000BBIO K TEJIECHBIM AJIEMEHTaM, CIyCTHJI MX ¢ TpoHa W MOMECTHI KXyl Ha
noxo0arouyo e ctoaaky»?’. Xoras Mycoxon JlaxOuayu B OHTOJOTUYECKOM ILIAHE
CKJIOHSJICS K 86axoam an-8y0xcy0, B Up(PaHCKOM OIIbITE OH IPU3HABAI U COCTOSHUE
gaxoam auwi-uiyxyo. 31ech eIUHCTBO MPOSBISAETCS HE KaK €IMHCTBO OBITHS, a Kak
€IMHCTBO BOCTIPUATHS (CO3EPIIAHMS).

% yemon Typap. TacasBy¢ Tapuxu. — TamxenT: Mctukion, 1999. — C. 161.

% yemon Typop. Tacassyd Tapuxu / Ilep. Homupxona Xacana. — Tamkent: Mcruxion, 1999. — C. 161.

27 Nax6umu Mycoxon. 3y6nar anb-xakauk. — Tamkent: ®oung pyxonuceit UB AH PV3, uns. Ne 6576/1. — JI. 396.
(Hanee: Jax6unu. 3y0aat anb-Xakauk).
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B nucceprauuu packpbiTsl puiocodeko-updaHckue acekTbl MeToAa 3UKpa, a
TaKke YyudeHHs O s3blke U cepaue Mycoxona [laxouau. Cpeau ero HaydHoO-
uphaHCKUX TPYIOB OCO0O0 BBIIEISETCS MpoU3BeIAeHUE «3y0aar aab-XaKauk»
(«CruBKHM UCTUHY). SIBJISSACH KPYITHBIM HACTAaBHUKOM (nup-u Mypuiud) Tapukara
Hakm6annusa-Mymxanauaus, Mycoxon JlaxOuau B BONpoce MO3HAHUS CIIEeI0Bal
cneruuIecKnM, HO B TO JKe BpeMsl 001ecy GuHCKIM Ty TSM U PUHITATIAM, U3J1arast
CBOM COOOpakeHHs B COOCTBEHHBIX Tpyaax. B Tpakrarax MHUCTHKAa MPUBEICHBI
Pa3MBIILICHUS O IPHOOPETEHHOM (UiM-U XyCyau) U COKPOBEHHOM (Uim-u Xy3ypu)
3HAHUM, 3UKpE, HAyKe O CepJIle, 3HAHUW W JCSHUHU, CO3epUaHuu (Mmyuioxaoa),
YYEHUHU O TOHKHUX IeHTpax (amugha), a TAaKKe B3IJISAABI IPYTUX CY(DUEB.

[To muenuto Mycoxona Jlaxounu, nmpuoOpeTeHHoe (xycynu) 3HaHUE, TO €CTh
3HaHHE, TOJIy4aeMOe MOCPEJCTBOM UYTEHUSI M WU3Y4YCHUS, B JCHCTBUTEIHLHOCTH HE
SIBJIIETCS] IO3HAHWEM CaMOM BEIIH, a JIUIIIb 3HAHUEM €€ MPOSIBJICHUM WIIH CBOMCTB,
B TO BpeMsI KaK caMa CyIHOCTh BEIIH OCTAaeTCs Hemo3HaHHOW. HeBexkecTBO (dorcaxi)
B OTHOIIICHWH CYITHOCTH BEIIM OHM Ha3BaJW 3HAHHWEM 00 3Toi Bemu. [IpuHuMas
dbopMy ¥ TEHb BEIITH 3a caMy BEIb, OHU CUUTAIN 3HAHUE O (JopMe BEITH TO3HAHUEM
camMoii Bemu. WM WX MNOpeTeH3MH HAa TMOCTHXEHHUE TMOMJIWHHOM CYIIHOCTH

OecrnpeneeHTHBI.
Benp Bemp m € dopma (cypam) — 3T0 JBe pasHbIe CYIIHOCTH. To, 4TO
MPOSIBISIETCS. BHEIIHE — 3TO JIMIIL OTPaKEeHHUE (mumcosn), BUIAMOCTH BEIIIH,

MoJI00HO TOMY, KakK OHa MPOSBISETCS, O0JauMBIIUCH B (OpMY OTpakKeHHUS B
3epkasie. OT TOHKOCTEH U TallH caMOil BelH B 3TOM (hOopMe HET U ciea.

benr:

["ap MycaBBUp CypaTu OH AWJICUTOH XOXaJl KaIlu,

Xaiipar opaMKH, HO3aIIpa YU COH X0Xa I Kauazs,

2038 240 58 s O () ey gme K
203 153 ks ) G 4S o]

Cwmpic: Ecii XyI0KHUK 3aX04YET HAPHCOBATh MOPTPET TOW MOXUTHTEILHUIIBI
ceplel, s Mopakaroch, KaKk OH CMOXKET M300pa3uTh €€ KOKETCTBO (TO €CTh €&
HWCTUHHBIN 00JIHK).

Kak ormeuaer Mycoxon J[laxOumu: «O eciu Obl BHEIIHOCTH BEIIU
pOSIBISUTIach B hopMe camoi Beru! Ho BHEIITHOCTH BEIIM BCETa MPECTACT B BHJIC
(dbopMBI Bl M3-3a P’KaBUMHBI Ha 3epkaje. HecoMHEHHO, BHEITHOCTD HE OCTACTCS
B CBOEM IIEPBO3JITaHHOM BHJIE, a oOpeTaeT uHoe ObiThe. [1ogo0HO0 ToMy Kak dopma
JUIICHa BHYTPEHHEH cylniHoCTU (Oomur) BElW, OHA JIMIIEHA U €€ TMOTMHHON
BHEITHOCTH (30xup). CrienoBaTebHO, 3HaHUE 00 9TOM (opMe HE TOXKIECTBEHHO
3HAHHWIO O camMOW Belu. 3HaHWe (OPMBI HE O3HAYACT MO3HAHMS OOBEKTa TAKUM,
KakoB OH ecTh Ha camMoM jeie. COKpOBEHHOE 3HaHUE (wim-u Xy3ypu) — 93TO
HEIMOCPEJICTBEHHOE TIOCTIDKEHHUE CYIHOCTH oO0BekTa. [lpu sToM mo3Haromuit
MOCTUTAaeT CaMy CYIIHOCTh B, W HUKAaKas TeHb WU ¢GopmMa 3TOMYy HeE
npenaTcTBy0T»2. TOT, KTO He ABISETCA FOBEIUPOM M 00paIlaeT BHUMAHKE JIMIIIb
Ha BHEIIHIOI (POopMy AEHCTBUA — TO €CTh BOCIPUHHUMAET JIEUCTBUE TOJBKO IO
dbopme, — CKaxeT: €CJIM B MUPE U €CTh 30J10TO, TO BOT OHO, BE/Ib OHO PACILIABUIIOCH

28 Nax6umu Mycoxon. HaBagup ane-maapud. — JI. 17a.
2 JTax6umu Mycoxon. 3y6aar ans-xakauk. — JI. 626.
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IPU TAKOM CHJIBHOM ape, CMEIaioch U OYUCTUIOCh. OHAKO HACTOSIIUHN IOBEIUD
HE 00paTUT Ha 3TO BHUMAHUS, OH MPHUMET €0 TOJIBKO TOCe TOro, KaK HCIBITAET,
JEUCTBUTEIBHO JIM OHO CTAJI0 YHCTHIM 30JI0TOM, & €CIIM HET, TO HE JACT 3a HEro U
rpoma. Moo ckazano: «BouctuHy, AJjlax HE CMOTPUT HA Ballld OOJIMKU U Ballld
NesHUs, HO CMOTPUT B Balll cepaua» (Muannoxa no auzypy uio cyeapuxkym 6a o
U0 AbMONUKYM 84 JIOKUHA AH3UpY uno Kyayouxkym). To ects: «5 — Bam ['ocnions, S
HE CMOTPIO Ha Ball OOJIMK, BAlllX J€JIa ¥ BalllM CJIOBa, HO S CMOTPIO B Balllk CEpALa;
rOTOBO JIU Bamle cepaue kK Moeii mo6BH, a el TOTOBO, TO B Kakoii creneHu?» .

[To MHEHHIO MUCTHKA, COKPOBEHHOE 3HaHUE (UIM-U XY3ypU) — 3TO 3HAHUE HE O
dopme Bemm, a o camoil Beu. CregoBaTeNbHO, COKPOBEHHOE 3HaHHME Oosee
710cTOBEepHO. TOT, KTO 00JaaeT JMIIL MPUOOPETCHHBIM 3HAHUEM (UIM-U XYCYuL),
ABJISIETCSl HEBEXKI0M. ECiM OH IeMOHCTpUpYET CBOM 3HAHMS, ONMUPASCH JUIIL HA
GopMy, TO Takoe 3HaAHHE — HE YTO MHOE, KaK HEBEXKeCTBO. JIto1u, MbICIAIIUe
MOAOOHBIM  00pa3oM, NPUHUMAIOT CBOE HEBEXECTBO 3a 3HaHue. Yepes
MpuoOpETEHHOE 3HAHUE HET MyTH K Mo3HaHut0 Ajutaxa, Ero caroit CymHocty u
AtpubytoB. CymHocth u ATpuOyTtel O0s3aTensHo Cytiero (Bodocub maono)
HEBO3MOKHO MMOCTUYb MOCPEICTBOM 3TOTO 3HAHMS. DTO 3HAHUE MOJYYEHO uepe3
dbopmy, a He uepe3 OCHOBY.

[To Muenuto uccienoBaresns, B yueHun MycoxoHna Jlaxouau npruoOpeTeHHoe
3HAHUE COIOCTABIACTCS C BHEIIHUM MHUPOM (agakx), a COKpPOBEHHOE — C
BHYTPEHHUM MHUPOM dYesioBeka (angyc). Ilpubmmkenne Kk Asiaxy MpOUCXOIUT B
OCHOBHOM Yy TO3HAaBIIUX UCTUHY (apudoB), 1 OH MpOSBISETCS HA ITOM BBICOKOM
crostHke. B oTHomennn Ero »TOT BHyTpeHHHIT MUp 0OpeTaeT CTaTyc BHEIIHETO
mupa. [Ipuobperennoe 3nanne o Hem cMeHseTcst COkpoBeHHbIM 3HaHueM. Ha stom
srarie Ero Omm3octs (axkpabuiism) o0OpeTaeT CcTaTyc BHYTPEHHETO MHpA.
CoKpOBEHHOE 3HaHHE, KOTOPOE MPEXJIE OTHOCHIIOCh K BHYTPEHHEMY MUY, TENEPh
CBSI3BIBAETCS C ITOM Onn30cThio. OIHAKO ITO HE O3HAYaeT OCO3HAHUA ceOs caMou
cymHocTthio OOs3aTtensHo Cymiero. 3HaHUE, OTHOCsSIIEECS K COOCTBEHHOM
CYIIHOCTH (Haghc), BOCIpUHUMAETCs Kak oTHocsieecs k Oo6s3arenbHo Cyiemy.
DTO OKa3bIBACT BJIMSHUEC HA CTOSHKU eAMHOO0O0XUs (maexud) m 6musoctu (kypo).
60 BBICIIMM NPEENoM OIU30CTH SABJIAETCA eAUHEHHe (ummuxao).

Kak npuBonut aucceprant, B Tpyaax Mycoxona [laxOunm ocobo ocselieH
BOIIPOC COOTHOILEHUSI 3HAHUH mapuaTa u Tapukara. «Haubonee BceoObeMITIOITIM
U3 BCEX pa3liejoB M MaTepbl0 BCeX aTpUOYTOB sIBIsETCS aTpuOyT 3HaHUSA. A 3Ta
BCEOOBEMIIEMOCTh MOAYMHEHA aTpuOyTy *u3HU. Kpyr atpuOyToB M mposiBIeHUN
3aBeplIaeTcd Ha XU3HA. VM Bpata IOCTHMKEHMS LEIH — 3TO TaKXKE IKU3Hb.
CrnenoBatenbHO, aTpuOyT XKU3HU CTOUT BbIlle aTpuOyta 3HaHus. HecomHeHHO,
JOCTHKEHHE JTOM OOUTENM CTAHOBUTCS BO3MOXKHBIM IIOCIE TPOXOXKICHUS
CTyneHel 3HaHud. [IposBUTCS JIM 3HAHWE BOBHE WJIM OCTAHETCS CKPBITBIM? 3HAHUE
[Iapyuara B COBOKYITHOCTH CO 3HAHUEM TapuKaTa —3TO U €CTh mapuat. Eciii uenoBek
BOWZET B 3TU BpaTa, €ro B3I JIETKO MPOHUKHET BHYTPhb. M 3TH JMIOAM Takxke
ABISIOTCS pasyMHBIMU» 2, B yueHum Mycoxona JIaxOuau «CTENEHH HCTUHHON

30 ypwonu kapum / Iepesox u Tapeup Illeiixa A6mynasnsa Mancypa. — Tamxent: Munir, 2021.
31 Nax6umu Mycoxon. 3y6aaT anp-xakauk. — JI. 65a.
32 Tax6unu Mycoxon. 3y6aar anb-xakauk. — JI. 99a.
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yOSXKIACHHOCTHY  (AKuuH) TPEACTABISAIOT COOOH OHTOJIOTMYECKUE CTYICHH
no3Hanus. Korga o6manarens eqnHOO0XKHS Co3epanus (uLyxyou masxuo), Ipous
CTOSTHKY W3yMJICHUS (Xaipam), NOCTUTAEeT WUCTHHHOTO TO3HAHUS (Mawpugpam),
3HAHHME U U3YMJICHHUE CIIMBAIOTCS BOEIMHO. 37IECh Pa3yM MOTPYKAETCA B COCTOSTHUE
IIOKOSI, HO HE YIIpa3JHsAETCA, TO €CTh OH CIIMBaeTcs ¢ co3epuanueM. [lapuar — 3to
HE CPEJICTBO, a CaM MyTb, BEYIIHI K UICTHHE.

[To MHeHut0 muccepranTa, B yueHun Mycoxona JlaxOumu ocoboe BHUMaHUE
yAEIEHO BOIpocy eauHoOoxusi (maeéxud). OHO CcpaBHUBAETCS C UIACIMU
baxaynnuna Hakm6anga, Xomku Myxammana [lopco, Sky6a Yapxu, Axmana
Cupxunau u nojasepraetcst upancko-puaocohckoMy aHaIU3y Ha OCHOBE 3aKOHOB
niapuata v TapukaTta. TaBxuja moJpasfessieTcsi Ha CIIOBECHOE (Kaéiu), HaydHOe
(urmu) w mpakTHueckoe (amanu) €IUHOOOXHE, MPHU STOM 0C000C BHHMAaHHUE
yACIEHO BOIMpOCaM TMPOCTPAHCTBA W BpEeMEHU Kak arpulbyram ObiTus. B
poU3BeeHUN «aA-Jypp ajlb-MakHYH» MHCTHK JA€T IOJOKUTEIbHYIO OLEHKY
B3risigaM MOH Apabu Ha ydeHuwe egaxdam an-6y0dcy0 W TIOJTYEPKUBAET, YTO
OCHOBATeNb gaxdam aui-uiyxyo Axmaa CUpXUHIM, NPEXKIE YEM JOCTHYb CTYIEHH
HMCTUHHOTO TIO3HAHUS (Mavpugam), TakKe ObLT CTOPOHHUKOM Masxud-u 8y0xcyou,
TO €CTb eaxdam an-8yddcyo. B yuenun Mycoxona JlaxOumu mnpornece
COBEPILEHCTBOBAHMS TMO3HAHMSI HEPA3PBIBHO CBS3aH C JIyXOBHO-HPaBCTBEHHBIM
COCTOSIHUEM YEJIOBEKAa, YHCTOTOM CepAlla U HSTUYECKUM COBEPILIEHCTBOM, a
BHYTpEHHEE MpeoOpakeHUE IMO3HAIOLIETO CYObEKTa BBICTYHNAeT Ba)KHBIM
THOCEOJIOTHYECKUM YCIIOBUEM TMOCTIHXKEHMsSI UCTUHBI. B updaHCKUX BO33peHUsIX
Mycoxona /laxOuau pa3yM U IO3HaHHE, TEOPETHYECKOE MO3HAHWE W JTYXOBHBIN
OTIBIT, BHEIIHEE BOCIPHUATHE W BHYTPEHHEE MOCTIKEHHE TPAKTYIOTCA HE Kak
B3aMMOMCKITIOYAIOIINE, & KaK B3aUMOJIOTIOTHSIONINE ATAIbl TO3HAHMUS.

Tperbs riaBa aucceprauvu Has3biBaeTCs «PUI0COPCKUH aHAIN3 YYCHUA
Xomkaron-HakmoOanauss W BONPOCOB COBEPIICHCTBOBAHUS YeJ0OBEKAa BO
B3riasigax Mycoxona {axouam». B 5Toi 1i1aBe NpoBEIeH CPABHUTEIbHBIN AHAIN3
uaei yuenus Xomxaron-Hakmbanaus B npousBeaeHusx Mycoxona Jlaxouau.

Mycoxon JlaxOuau nenaetr ocoObIM aKIEHT Ha COCTOSHUM O0KECTBEHHOTO
NPUTSHKCHUS (0o/cazda) — OMHOM U3 CTOSTHOK JYXOBHOTO MyTH (cyayk). Ero B3risiibl
0 3TOMY BONIPOCY CO3BYYHBI cioBaMm BToporo xamuda baxaypauna Hakmbanga
Xomxu Myxammaza [Topco, KOTOpbIii TOBOPWIL: «S1 BOCIIATAN €r0 ABYMs Iy TAMU —
IyTeM NPUTKEHUS (024ca36a) ¥ IyTEM JTyXOBHOTO CTPAHCTBUS (CynyK)»®,

Mycoxon JlaxOuau knaccuuimpyeT BCTaBIIMX HA yTh TaApUKaTa CAJIMKOB HA
CJIEIYIOIME YETHIPE IPYMIIbL:

e COJIMK-U MyJDKappas (MAyIIuil, He UCTIBITHIBAIONTUN TTPUTSKCHIS ),

o MaK3yO-u alrap (Mymkappan) (MCTBITHIBAIOIINN TPUTSDKEHHE, HO HE
MPOXOJSAIINN MYTh);

o COJMK-U MaK3y0 (MAYILIMH, B KOHIIE UCTIBITABIINKI NPUTSKEHUE);

e MAaK3y0-M CONMMK (MCIIBITABLINI NPUTSHKEHHUE, 4 3aTEM BCTABLIMI Ha My Th)>4,

33 Amm Cadu @axpunaun. Pamaxar aiin an-xast. — Tamkent: @onx pykonuceit UB AH PV3, uns. Ne 632. — JI. 636.
34 Nax6umu Mycoxon. Hasaaup ans-maapug. — Tamkent: ®@onx pyxonuceit UB AH PY3, uns. Ne 542/1. — JI. 6a-66.
(Hanee: laxounu. HaBagup anp-maapud).
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CornacHo y4eHHUIO0 MUCTHKA, COMUK-U MYOHcappad He 00J1aJ1aeT CIOCOOHOCThIO
OBITh IICHXOM M HE JOCTUTACT dTOW CTOSHKH, ITOCKOJIbKY KauecTBa ero 3ro (Hagc)
OCTAlOTCS B TEPBOHAYAIHPHOM COCTOSHHM W HAXOMSITCS B 3aTOYEHUHU. Y POBEHB,
KOTOPOTO OH JOCTUI Ha CTOSIHKE NesIHUil (Myomana) W acke3wl (puészam), HE
MOJTy9aeT Pa3BUTHS, a €T0 COCTOSIHUE CBS3aHO C JIOKHBIMU WILTIO3USAMU. Maooic3yo-
U Myo0dcappad Taxxke He 00J71aJaeT CIOCOOHOCTHIO OBITH MIEHXOM. DTO CBSI3aHO C
TeM, 4T0 BceBbimami VICTHHHBIN OTHAIMI HEKOTOPBIX BIFOOJIGHHBIX (MyxuO) OT
B30pa €ro BHyTpeHHe# cytu (cutipam). B pe3ynbrate OH HE CIIOCOOEH CO3eplaTh
OUYEBHJIHBIE JI0Ka3aTenbcTBA. OH HE JOCTUI CTOSIHKM IIeiXa W Ha MyTU ACSHUM,
UMEHYEMOM «CIIeJICTBUEM» (acap), a e€ro COCTOsSIHuE, 0OpEeTEeHHOE MOCPEICTBOM
JCSTHUM TyXOBHOTO yCepaust (Myoxcoxaoa), 0CTaeTCs COKPBITBIM (Maxghy3).

Canuk, OTHOCSAIIUICS K TPEThE! TPYIIe, CYUTACTCS YEIOBEKOM, 00JI1adatouM
CMOCOOHOCTBIO K HACTABHUYECTBY (OBITH IICHXOM) M BEICHHIO 3a CO00H (uKkmuoo).
Ero BHEMIHOCTh «yKpalleHa OJaronpuCcTOMHOCTBIO IIapuaTa», a BHYTPEHHUN MHpP
«CHSIET YKpaleHusIMUA ycepauss u Omarodectus». OH BBIOpaJ MyTh TapUKara C
MCKPCHHUM HaMEpPEHHEM M JaXe «3aKaaml ce0s B TOPHUJIE acKe3bl J0 TaKoOu
CTETIIEHH, YTO ME/Ib €r0 TeJla MPEeBPaTHUIaCh B YUCTOE 30J10TO». OTHAKO M CATTHK 3TON
KaTeTOPHH €IIl¢ HE MOXKET JOCTHYb COBEPIICHCTBA; IO BBIPAKECHHIO aBTOPa, OH
BBITJISIIAT «KaK TUICHHUK CBOETO COCTOSIHUS. UeTBepTas ske Tpymia mpeacTaBiseT
co00l «caMyr0 COBEPIIICHHYIO CTOSHKY B HACTAaBHUYECTBE W BEJACHHH 3a COOOI».
3nech cepille caluka TMOJHOCTBIO OTpPEMIaeTcs OT MHPCKOTO M BCEM CBOUM
CYIIIECTBOM «HAIOJHsIETCs J1000BBI0 K ['ocnioy, Bennkomy u CnaBHOMY, U KaK €T
Tonbko Eron®.

ITo maeHUIO NccnenoBarels, MycoxoH Jlaxouau, opueHTUPYSICh Ha COCTOSIHUE
MIOpHU/IA, TIPEINUChIBAT €My OJWH W3 ABYX MyTed. Yare Bcero oH BOCHHUTHIBAI
MaoHC3y0-u CONUK TTyTEM «HJIKMOID) (KpaTKOCTH, 0000IIECHHS), @ COMUK-U MADIHC3VO
— nyTteM «rad3umy (geranmsauuu, npeanouTeHus)>®. Takol MeTon BOCIUTaHUS
Mycoxona Jlax6uau co3ByueH mbiciisiM baxaynauna Hakmbana: «Beioop 3a Hamu:
€CJIM 3aXOTHM, BO3JICHCTBYEM Ha HINYIIETO (moaub) yepes NpuTshkeHue (0acaszoa),
€CJIM 3aXOTHUM — 4Yepe3 NyXOBHOE cTpaHcTBUE (cyayk). Ilup (HacTaBHUK) — 3TO
UCKYCHBIM JIeKaph, OH Ha3HA4YaeT JIEKAPCTBO, COOTBETCTBYIOIICE COCTOSTHHUIO
mropuga»’’. CnenosarensHo, MycoxoH JaxOuaM, onupasch Ha «METOIMYECKHE
NpPUEMbI» TIPEJCTAaBUTENIed Tapukara HakmiOaHauss B BOCIMUTAHWUW CaJIMKOB,
MIPUBHOCUT B HUX U COOCTBEHHBIE MOXO/IBI.

Kax npeacrasurens yaennst Hakmbangus-My mxanauavsi, Mycoxon J{axouam
MOCJIEIOBATEIFHO aHAIM3UPYET NPHUHIMIBI TapukaTa (pauixa) W W3JIaraeT CBOU
OpWUTHUHAIBHBIC MBICIH TPU HUX TOJKOBAHWH. MHCTUK CTPEMHTCS OOOCHOBAaTh
KOKIbIM TpuHIUN Ha ocHoBe CasmienHoro Kopana, G1aropogHbIX XaJuCOB U
JIOBOJIOB, U3JIOKEHHBIX M3BECTHBIMU CYyUNUCKUMHU IIEHXaMHU.

[lepBblit — xyw Ooap Oam (OCO3HAHHOCTH B JABIXaHWHU). DTO O3HAYAET, YTO
KOKIbIM  BBIIOX  JOJDKEH  COMPOBOXKIATHCS — MPUCYTCTBUEM  (cepiaua) U
OIMTEIHHOCTBIO, M B HETO HE J0JDKHA IIPOHUKATH OeCIIeuyHOCTh (eagnam).

%5 Nax6umu. HaBangup ans-maapud. — JI. 6a-66
36 Xymymu. Tapux-u Xymymu. — JI. 293a.
37 Myxammay Bakup. Makamar / ITep. Maxmyna Xacanu. — Tamkent: apk, 1993. — C. 77.
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Bropoit — nazap 6ap kadam (B30p Ha miar). ITo O3HAYAET, YTO MPU XOJbOE
(uMmeeTcs B BHJY IMyTh TapuKaTa) BHUMaHHWE JTOJDKHO OBITH HAIIpaBJICHO Ha IIar,
4yTOOBI OHO HE PACCEUBAJIOCH O] BO3/ICHCTBUEM PA3IMUHBIX YyBCTB, a ObLIO OJIMKE
K coOpaHHOCTH (Oorcamwuiiam). B Havame myTh cepiue MOJYMHEHO B30pYy, U
paccestTHHOCTh B30pa BO3/ICHCTBYET Ha CEpAILIC.

Tpetuit — cagpap oap eéamawn (CTpaHCTBHE MO POAUHE). DTO O3HAYAET, UTO
CaJIMK COBEpIIACT CTPAHCTBUE BHYTPH CBOEH YEIOBEYECKOW MPHUPOMBI, TO €CTh
NEPEXOJUT OT YEIOBEYCCKUX KAueCTB K aHTEIbCKUM, OT MOPHIIAEMBIX (3amuma)
Ka4yecTB — K HOXBaJIbHBIM (xamuda)®,

YetBepThiit — xuneam oap aumodcymarn (yeIUHEHHE B OOIIECTBE). DTO TaKoOe
coOpaHue (COCTOSTHUE), KOTOpPO€ IMPEACTaBIIeT COOOW MOMEHT INepexoaa OT
pazobIieHHOCTH (magpuka) K ”THOMY, HOBOMY KadyeCTBY.

[Iateiit — €0 kapo (momuHaHuUE). ITO 3UKP S3BIKOM U cepiueM. [lomunanue
I[IpecnasHoro Uctunnoro yuur paba copeiicteuio oT Annaxa (masgux).

[llecToit — 6032awm (BO3BpallleHUE). DTO O3HAYAET, UTO BCSAKUHU pa3, Korja
CaJIMK MPOU3HOCUT 3UKD SI3BIKOM WIJIH CEPJIIIEM, BCIIE]] 3a2 3TUM OH TOBOPHUT: «O MOii
TCocnoapb, MOst 1IeTb — Thl, U MOE HOBOJIBCTBO — ThIn*C.

CenpMol — Hueox dowim (COXpaHEHHE BHMMAaHHS). DTO O3HA4YaeT KOHTPOJIb
(mypakaba) Han nomeiciamu. Hampumep, CKOJIBKO OBl pa3 CallMK HU MPOU3HEC
cinoBo EnunHoOoxust (xanum-u Totiiuba) Ha OJHOM JBIXaHUM, €0 MBICIU HE
JOJDKHBI OTBJIEKATHCS HA YTO-JIMO0 UHOE.

Bocemoit — €0 dowm (coxpaneHnue mamsth). Lleap 3Toro — mocrosHHas
OnuTensHOCT, B OTHOmIeHWH IIpecnmaBHoro MCTMHHOTO Ha TyTH JYXOBHOTO
BKYIIICHUS (3a6K).

HeBarvii — 6ykygh-u 3amonu (OCO3HAHHOCTH BO BpeMeHHU). Benmkue
HACTABHUKHU TapuKaTa TOBOPHIIU, YTO 8VKYD-U 3aMOHU — ITO TOT, KTO COBEpIIACT
JeSHUS W WAET MO MyTH. DJTO O3HA4YaeT, YTO pald MODKEH OCO3HABaTh CBOE
COCTOSIHHE: KaKOBO €ro Ka4yeCTBO M TIOJIOKCHHE B KaKIbI MOMEHT BPEMCHH,
JOCTOWHO JI OHO OJIaroiapHoCTH (uiykp) Wim TpedyeT u3BMHEHUS (V3p).

Hecarvlii — 8ykygh-u adaou (OCO3HAHHOCTh B CuU€Te). ITO O3HAYAET, YTO
COOJTIO/IEHNE TpaBHJIa HEYETHOCTH MPHU CUETE B 3UKPE OTPHUIIAHUS M YTBEPIKICHUS
(3uxp-u naguii 6a ucbom) siBngETCA 00sA3aTEIBHBIM Ha 3TOM MyTH. CalMK JOJIKCH
OBITH OJIUTEJICH, YTOOBI MPU KAXKJIOM JABIXaHUH MPOU3HOCUTH HEUETHOE YUCIIO pas, a
He uetHoe™,

OnuHHAAIATHIN — 8YKYgh-u Kanidbu (0CO3HAHHOCTH cepAIla). ITO 03HAYAET, YTO
Pa3MBIIIUICHUs] CajliKa OCO3HAIOTCS cepiieM. [Ipu 3ToM ero BHUMaHuWE U B30
YCTPEMIICHBI K Cep/Iily, HE3aBUCHMO OT 3MKpa, YTOOBI pa300IEeHHOCTD (magpuka)
HE TIPOHMKJIA B HETO M YTOOBI B HEM HE 3alleyatiieuch o0passl 4ero-auoo, KpoMe
Annaxa (macusa). CnenoBarenbHo, MycoxoH [laxOwmu mo-cBoeMy pa3bsCHUII
NPUHIUIBI (pawixa) Tapukata Hakmbanaus v nocrapaics JaTh UM OPUTHHAIBHYIO
UHTEPIPETALHNIO.

38 Nax6umu. HaBagup ans-maapud. — JI. 586.
39 Nax6umu. 3yonar anb-xakauk. — JI. 29a.
40 Nax6umu. 3y6aaT anp-xaxkauk. — JI. 29a.
41 Nax6umu. 3y6aaT anb-xakauk. — JI. 31a.
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B wuccnenoanun mnposeneH wupdaHcko-PpuiIocodCKuil aHanIM3 B3IUISIOB
MucTtrka MycoxoHna J[axOuiu Ha yeoBeKa 1 ero coBepiieHcTBoBanue. [1o MueHHIO
MHUCTHKA: «AJUIax TPEYUCT W CBOOOJEH OT TNPHW3HAKOB HEAOCTaTKa U
BO3HUKHOBEHHUsI (BO BpemeHH). MO0 CyIIHOCTBIO, JOCTOMHOM COBEpIIATh
MOKJIOHEHHE, KOTOPOE 3aKJII0YaeTCsl B COBEPUICHHOM CMHUPEHUH, MOKOPHOCTH H
COKPYILLEHHOCTH (UHKUCOp), SBIIAETCS YENOBEK. Bece coBeplieHCTBA yTBEPKIEHBI 32
Huwm (3a Amnmaxom). U Bce HepocTaTku otnanensl oT Hero. Beé cymee B ObiTin u
3aBucsiee ot ObiTHs HyKaaeTcsi B Hem. A OH HU B UeM He HYXKJIaeTCA HU B KAKOM
nene. Huaro He Moxer npuHectd Emy HU moinb3el, HU Bpeaa. M auuTo 6e3 Ero
COM3BOJICHUS HE MOXET MPUHECTH KOMY-JIHO0 KaKyt0-1100 1nonib3y. HeTt u He Mmoxker
OBITh HUKOTO, KpoMe BeeBbilHero Astaxa, KTo 00J1a71ain Obl CTOJIb COBEPIICHHBIMU
kauecTBamMu. Ecnu ObI KTO-TO MHOM (eaiip) obOnamal mogoOHBIMU COBEPIICHHBIMU
KauyecTBaMH CMOJHA U 0€3 HW3bSHOB, TO ATOT HMHOW HE OTIMYaiCcsi OBl OT
WctuarOron*?,

Kak ormeuaer nuccepranT, BO B3Msiiax MycoxoHa JlaxOuau uenoBek
3aHUMAET BBICOKOE MojokeHue. [1o ero BeipakeHuto, 4eJI0BEK — 3TO IO/ OBITHA.
CrymeHu 1en MAPO3JaHusl HAXOATCS Y Hero B yciykeHun. COTBOpeHHe MHUpa,
IIPH BCEM €T0 BEIIMYUU U TPAHAMO3HOCTH, MPUPABHUBACTCS K OJTHOMY YEIIOBEKY.
YenoBek cam Mo cede ABISETCS CPEAOTOUHEM BCEX MUPOB. A EHTPAIbHON TOUKOU
OKpY>XHOCTH cepana siBngercss WctuHHb (Xax). DTH BO33BaHUS U MOJBOBI,
POKJIeHHbIE TocTHxkeHueM cepenl Benmnuaitimero Umenu (Mem-u Avzam), cTanyT
YUCTBIMM M HWCKPEHHUMH TOJBKO TOT/Ia, KOTJAa 4YEJIOBEK OCBOOOIUTCS OT
coOCTBEeHHOr0 BbIOOpa M BoM. Ecnu e OH HE CMOXET OTACIUTHCS OT CBOETO
BbIOOpa M BOJIM, OTH BO33BaHUs HUKOTJa HE BOWAYT BO JBOpEIl MCKPEHHOCTU
(uxnac).

CoBepIlIeHHBIM Y€JIOBEKOM MHUCTUK cuMTaeT Myxammaza (c. a. B.). «Crneayer
3HaTh, YTO Hall gocTouTUMBIN [Ipopok (c. a. B.) Ha3BaH 1ByMs uMeHamu. O0a ero
0J1aroclIOBEHHbIX MMEHU COKpbIThl B CBsimienHoM Kopane. IlepBoe ums —
Myxamman Ilocnannuk Amnnaxa (Myxammao pacyayanax). U emie, B UCTOpUSX,
nepenanubix Pyxymnoit (Mcoit) B kadecTBe Oyiarodt BectH, ckazaHo: "Ero mms —
Axman" (ucmyxy Axmao). CBATOCTH (6anasim) — BO3MIOOJICHHOCTh VICTHHHBIM —
KOKIOTO W3 ATUX HMMEH HMEET CBOM OCOOEHHOCTH. MyxaMMaJIoBa CBSTOCTH
(6anasm-u Myxammaou), XOTsI ¥ MPOMCTEKAECT U3 €r0 CTOSHKH BO3JIOO0JICHHOCTH
(max6ybuiiam), ABASETCS YUCTO BO3MOOIEHHON (cupgh), HO B HEW €CTh MPHU3HAK
T00BH (CO CTOPOHBI JIFOOSIIETO — Myxabbam). A AXmanoBa CBATOCTH (8anasm-u
Axmaou) TIpOUCTEKAET U3 YUCTOW BO3TIOOJICHHOCTH, B KOTOPON HET HU MPUMECHU
T00BH (CO CTOPOHBI JIFOOSIIET0). DTa CBATOCTh MPEABOCXUINACT MpeabIayIyo. 1
OHa Ha OJHY CTymeHb (pacctostHue) Ommke k Mcxkomomy (Mamnay6). N Gonee
xemanHa s JlroOsmero  (Myxu66). Bosmobnennbsit  (Max6y6), ckoib Obl
COBEpIIIEHEH OH HU OBbUI B CBOEHM BO3IOOJEHHOCTHU, €T0 HE3aBUCUMOCTh M HE
HYKJIaeMOCTh (ucmueHna) CTaHOBATCS ele Oojiee coBeplleHHbIMU. B rTnazax
JIroGsiero oH mpeacraeT emie Oosee MPEKpAcHbIM M W3SIIHBIM. W cuibHee
npuTsAruBaeT K cede Jlrobsiero.

42 NNax6umu. 3y6aaT anb-xakauk. — JI. 466.
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Ha tanxo ogaram 3e60u y-acr, o gl (Al ) 381 L 4

Bayon MaH 31 HOIIApBOHU y-acT®, G ) Ay e 5 e sl
Cwmpic: Mos Oema HE TONBKO B €ro Kpacore, Mosi HamactTb — OT €ro
0e3paznuuus.

Mycoxon [axOuau, mpoBoAs upGAHCKUNA aHATU3 TOHATUS «UEIOBEK»,
IPUBOJUT CIEAYIONIYI0 MbICHb: «CblH Ajnama — 3TO BCEOOBEMIIIOLIMN CHUCOK
(rycxa), cocrosmuii U3 AECATH 4YacTeil (adowcza-u awapa), 9€ThIPEX DJIEMEHTOB
(anacup-u apbaa), npouspacraromiero Hadca (Hagc-u nomuxa), cepaua (kaunb),
nyxa (pyx), Taiiusl (cupp), COKPOBEHHOTO (Xagu) U riIy0OKO COKPBITOTO (uxgpa).
Cuna u apyrue cyOCTaHIUU, TPUCYTCTBYIOIIME B YEJIIOBEKE, BO3BpAIIAIOTCS B
3eMJII0. DTH 4YacTU — BUJAUMBI. Takke OYEBUIHO MPOTHUBOPEUUE MHUPA TBOPEHUS
(arnam-u xanx) MO OTHOLICHUIO K MUPY TIOBeNeHUs (aram-u amp). Kaxnas u3 yacreit
MUpa MOBEJICHUS NTpeIHa3HaueHa JJIsl ONPEEICHHOT O IoBeieHus. Te, KTo o0nanaer
IPOU3PACTAIOMIMM Ha(COM, MTOABEPKEHBI CBOMM CTPACTSAM M ATOMCTUYHBL. OHU HE
noAuMHATCA Ipyr Apyry. 'ocioges — Benmnk On n CimaBen Ero cynranat, — no
CBoeli MHJIOCTH W COBEPILIEHHOM MOIIM OOBEAUHUB (OpMY Ka¥JAOro M3 3TUX
IPOTUBOPEYMBBIX 3JEMEHTOB, JApOBajl 3TOM COBOKYINHOCTH OCOOYIO MHpPHUPOAY
(maooicas) n equnbIi (6axoanuti) oomuk. Hagenmus ux oco0o# MpUpOaOH U eIUHBIM
o0mukoM, OH o CBoell COBEpLUIEHHOW MYAPOCTH Mpuaan UM (GopMy AJIs 3alUThI
ATUX pa3JInYHbIX yacTer. Ha3zBaB 3Ty COBOKynmHOCTH "denoBekoMm', OH yJIOCTOMII
€ro 4ecTu ObITh HAMECTHUKOM — CBOMM 3aMECTUTENIEM Ha 3eMJIe, — C TOUKH 3PEHUs
BCEOOBEMIIEMOCTH M 00JialaHus eAuHbIM 00MuKoM. Takoe OOrarcTBo He OBLIO
JapOBaHO HUYEMY, KpoMe 4esioBeka. Benukuit Mup (MakpoKOCM), CKOJIb Obl BEJIHK
OH HHU OBLI, JIMIICH 3TOH BCEOOBEMIIEMOCTH M OOACICH CIWHBIM OOJIMKOM. DTO
COCTOSIHAE YTBEPXKJCHO 3a BCEMM YEJIOBEUECKMMH MHAMBUAAMHU. B 3TOM cMBICHE
PaBHBI KaK M30paHHbIE (Xa6ac), Tak U NPOCThIE Joau (asam)»™.

Kak ytBepxknaer Mycoxon Jlaxouau: «Ecnu pa®d HaxoauTcsl B IJIEHY CBOUX
CTpacTed M JKeJaHuWW, OH sBJsgeTcs padoM cBoero Hadca u MpeObIBAET B
MOJYMHEHUN TPOKIATOro cataHbl. Takoe 00rarcTBo, Kak oOpeTeHuE JT0BOJIbCTBA
Annaxa, cBA3aHO ¢ TeM, YTOObI cTaTh Ero n30paHHbIM Bajiv, TO €CTh Apyrom. Takoe
COCTOSIHUE BaJu (8a1uUlLIUK) CAMBIM COBEPIIICHHBIM 00pa30M CBSI3aHO CO CTOSTHKaMU
pactBopenus (gpano) u BedHoro npedniBaHus (6ako). Bonpoc: nHoraa ciaydaercs
TaK, YTO CTPEMJICHUS W >KEJAaHMUs MPOUCTEKAIOT M3 coBeplueHcTBa. JKeiaHue
JOCTHKEHHS 4ero-1do HaOMIoAaeTcs U y 3TUX Belaukux mroaeil. Kak 3o MoxHO
00bsicHuTh? [lpeaBoauTenb MPOPOKOB M CYJNTAaH CBATHIX (Ja OJarociioBUT €ro
AJlax ¥ IPUBETCTBYET) JIIOOMIJ XOJIOAHYIO U CIaAKyto Boay. OH CHIIBHO jKemnal,
4TOOBI OOIIMHA BCTAJIa HA TyTh UCTUHBI (Xudasam). O6 3ToM ckazaHo B CBSIIICHHOM
Kopane u xamucax. KakoBa mpuymHa COXpaHEHHs MOJOOHBIX >KEIAHUU Yy JTHUX
BEIUKHX JroAeii? OTBET: HEKOTOpblE W3 JKEJAHWUM SBISIOTCS CIEACTBUEM
NposiBIeHHUsT ToW (denmoBedeckoi) mpupoxbl. [loka cyiiecTByeT ueroBedeckas
npupoja, CyIIECTBYIOT M 3T KelaHus. B >kapy mpupona ueisoBeka CKIOHHA K
npoxiazae. B xonop ke oH kKenaeT Temia. ITo MPOUCTEKaeT He OT cTpacTeit Hadca,
a OT uyeinoBedeckol mnpupoabl. MO0 moTpedHOCTh HPUPOABI — ATO SIBIEHUE,

4 Nax6umu. 3y6aaT anp-xaxkauk. — JI. 79a.
4 Nax6umu. 3y6aaT anb-xakauk. — JI. 51a.
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HaXOJSLIEECss BHE PaMOK PEIUTHO3HBIX NpeanucaHnuit (makiugh), U OHO HE
OIpaBAbIBaeTCA KaK HaylleHHe Hadca, MOBEIeBaromero 310 (Hagce-u avmmopa)»™.

[lo MHeHur0 naMccepranta, B HHTepnperanuu Mycoxona JlaxOuaum uzaeu
Xomxaron-HakmiOanausi, Takue Kak TPUHIUIIBL Xyl 0ap 0am, Hazap o6ap Kadam,
caghap dap eaman, HaTIpaBIICHBI HA TIEPEMEIIICHIE YeTIOBEKA U3 IIEHTpPa 3ro (Hagca)
B 1IeHTp cepana (karoa). C 3Toi TOUKHU 3peHus CyPUHCKOe COBEPIIICHCTBOBAHUE —
3TO HE MPOCTO HPABCTBEHHOE BOCIMTAHHUE, a KAUeCTBEHHOE M3MEHEHUE CO3HAHUS,
TO €CTh MPOIIECC MEPeXoa OT YEIOBEUCCKUX KAYeCTB K aHTCILCKUM (Martaxkymuil).
[IpuHIMOBL 8YKY-u 3amonu W GyKygh-u aodaou, 3ajioxeHHble baxayniuHoMm
Haxkm6angom, Jdaxouau pacmupseT Ha updancko-punocodckoit OCHOBE, TPaKTys
BpEMSI M YHCJIO KaK MeTapu3nuecKre N3MEepEeHUs COBEPILIEHCTBOBaHM. BpeMs — 310
HE TOJIBbKO XPOHOJIOTMYECKHU MpoLIecc, HO U TO0JIE Cep/lia, CBI3aHHOE C TyXOBHBIM
COCTOSIHUEM YeJIOBeKa. A YHUCIO0 — O5TO CHUMBOJUYECKUWA MYTh, BEAYIIUNA OT
MHOKE€CTBEHHOCTH (Kacpam) K eMUHCTBY (8axoam). B yuenun Mycoxona Jlaxouau
YeNIOBEK — 3TO CIOKHOE CYIIECTBO, OObEIMHsIONIEe B ceOe TeNo U TyX, BHEIIHEE
(3oxup) wm BHyTpeHHee (6omun), MHOXKECTBEHHOCTh M €IHMHCTBO. Ero
COBEpIIICHCTBOBAHNE OCYIIECTBICTCS dYepe3 oOuHineHue Hadca, MPOCBETICHHE
cepAla, TOCTUKEHUE BEUHOIro MpeObiBaHus (6axko) yepe3 pacTBopeHue (gano) u
o0OpeTeHHe CTOSIHKU JOBOJLCTBA (pu30). COBEpIIEHHBIH YEIOBEK — 3TO MECTO
MPOSIBIEHUS 00KECTBEHHBIX aTpUOyTOB (Ma3xap), 00JagaTeNnb JH00BU U HCTHHHOTO
no3HaHus (mMavpugham), TyXoBHas oropa Jjs odmecta. Takum odpaszom, JlaxOuau
TPaKTyeT YeJIOBEeKa HE TOIHKO KaK HPAaBCTBEHHOE CYIIECTBO, HO M KAaK KOCMUYECKHU-
upQaHCKuil 1IeHTp. B ero yuyeHnu coBepIIeHCTBOBAHUE YEJIOBEKa — ATO HE MPOCTO
JIMYHOE CIIACEHUE, a MPOLIECC JOCTUKEHUS TAPMOHUH CO BCEM CYLIUM.

YerBepTas riaBa JuccepTaliud  Ha3bpiBacTCs «3HaAYeHHEe COUMAJIbHO-
NMOJMTHYECKUX BO33PEHUIl MUCTHKA B JYXOBHOM BO3BbIILIEHNH MOJIOJEKW». B
HEl HCCleayeTcs BaKHOE IMOJIOKEHHE, KOTOpOe MHUCTHK 3aHHMall B CIOXKHBIX
nonuTuyeckux nponeccax konna XVII — navana XIX Beka.

MycoxoHn [laxOuau, xapakTtepusys MpaBuUTelIedl M Lapei Mupa, TPUBOAUT
UTaTy W3 TUChbMa, HAMMCAHHOTO ApPHCTOTENeM COBMECTHO ¢ [lmaToHom
Anexkcanapy Maxkenonckomy: «O poporoi, Apucrorens u IlmatroH Hanucanm
NUChMO AJIEKCaHIIpYy, B KOTOPOM TOBOPHWJIM: I[apeil MUpa YeThIpe (KaTeropuu) —
napu Mumauu, napu I'perun, napu Ilepcun u napu Tropkos. MHamiickue napu
MoJiarajgv, 4TO YBIIEYCHUE HACIAXKACHUSIMHU JTOTO MHpa ymanuseT Ojara Mupa
TPSAYIIETO M HAHOCUT UM yIiepO, MOATOMY W CaMH OHU, W WX IOJJIaHHbBIE
MIPU3BIBATIN BO3JICPKUBATHCSA OT MPEXOAAIINX PaJ0CTel u oOpamarh BHUMAaHUE Ha
BeuHbIe Oyara. ['peueckue mapu, mpuaEpKUBAsCh MOJOOHBIX MBICIICH, TaK)Ke HE
MpUAaBAIM 0COOOTO 3HAYCHMS 36MHBIM HaclaxiaeHusM. [lepcuackue mapu ObLTH
JUIICHBI TAKOTO TTOHUMAaHUS M PAaCTPATHIIM JAPArOIICHHYIO KU3Hb — CBOIO U CBOMX
NOJJaHHBIX — Ha HACHKICHHUS OpeHHoro mmupa. TIOPKCKHE CyNTaHBl TaKkxke
OKa3aJIMCh OYapOBaHbl PAJOCTSIMH 3TOr0 MHpa M JIMIIWIKCH CYACThS B >KU3HU

BeuHOMN .

4 Nax6umu. 3y6nar anp-xaxauk. — JI. 93a.
46
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Kak mnpuBomur nuccepranT, B mnpoussBeneHnn Mup3sel Illamca byxapu
«Hcropus byxapsel, Kokanga n Kamrapay» Hanucano: «Crapiryro 104b IIOCIEIHETO
naps u3 auHacTuM AmrapxaHunoB AOyndaif3-xana B3sul B KeHbl PaxumOwmii-
aTaJbIK — IEPBBIM MIPABUTENb U3 JUHACTUM MaHTBITOB, TEM CaMbIM YKPENUB CBOIO
BiacTb. [locne cmepTu Paxumbus Ha 3T0it mpuHIecce sxenuscs smup Llaxmypan, u
OT Hee ponuics »mup Xaijap... A yeTBepras, miaamas noub AOyndaiiz-xaHna
BBINLIA 3aMyk 3a Myxammana XoHX0Ky, cbina Mycoxona J{ax6umm»?’. T'oBops o
HNOJIUTHYECKON aesTenbHOCcTH MycoxoHa JlaxOuau, yxe camy ero OJu30CTh K
IPABSIIUM CEMbSIM MOYKHO pacCMaTpUBaTh Kak BeCbMa BeCOMbIM (akT. XKu3Hp u
NeATeNbHOCTh J[axOuau mnpoTeKkaln NpaKTUYEeCKH Ha CTBIKE JI0X JUHACTUH
AmrapxanuoB 1 ManreitoB. (CrenoBaTeinbHO, MUCTHK HMEI BO3MOXXHOCTH
OKa3bIBaTh BIUSHUE Ha 00e npasdaume ceMbu. «Mycoxony JlaxOuau, npoieainemy
CTYIIEHU TapHKaTa MOJ0OHO CBOEMY BEIMKOMY Hpeiky Maxaymy Aszamy, Takxke
TIOUMHSINCH U OBLIM NpeaaHbl MHOTHE LAPU U HAPOIBI» e,

Kak oTmewaer amccepTaHT, MeCTHblE Cy(QUUCKHE OTBETBJIECHHUS TapuKara
Hakmbanaus (ot Muauu m Kamrapa no bankan u CeBepHoil A(puKH) TpUILTU K
BBIBOJY, YTO YCTAHOBJIEHUE IMOJUTHYECKONM M IKOHOMHYECKOW CTAOMIBHOCTU M
CIIOKOMCTBUSI B HMX CTpaHaxX, a TaKK€ MHpa M COIJIacusl MEXAY IUIEMEHaMU
BO3MOKHO TOJIBKO 4€pe3 YKpEIUJIEHUE NPeAnncanuil mapuara. FiMenHo noaromy, ¢
LEIbI0 YKPEIUICHUs 3aKOHOB IIapuaTa, OHU COWIM HEOOXOJAMMBbIM BMEIINBATHCS B
IIOJIMTUYECKHUE TIPOLIECCHl. Takyro NMOJUTUYECKYIO aKTUBHOCTb HEKOTOPBIE IIEUXU
IPOSBIISUIM TPAAULIMOHHBIM CITIOCOOOM, TO €CTh OpPraHu3ysl CHelHalibHble Oeceabl U
HacCTaBHUYECKHE cOOpaHUs (Madxcauchl) ¢ TOTUTHUECKUMU ACSITENAMU; APYTHE Ke
— MOJ00HO 4YepHOroOpckuM U Oenoropckum mieiixam Hakmbanmus B Kamrape B
XVII Beke — CTPEeMUINChH K 3aXBaTy TPOHA, HE OTPAaHUYMBASACH HHEIMH Mepamu™’,

B naneuelimem passutuu B lleHTpanbHoit A3um Tapukara HaxmOanmus-
Mymxaaauausi, OCHOBAaHHOTO Ha YycTraBax XojpkaroH-Hakmbaumus, poJib
Mycoxona JlaxOuau u ero mocliieioBaresieil HeolleHuMa. JTOT TapuKaT 3aBOEBAl
OOJBIIOE MPU3HAHME HE TOJBKO CpeAd MPOCTOro HapoAa, HO W Cpeau
MPEACTABUTENICH BBICIIETO COCJIOBUSA (DJUTHI) — TMpPAaBUTENCd M BIUATEIbHBIX
YMHOBHUKOB 00I11I€CTBA. DTO, B CBOIO OUYEPE/b, CO3/1aJI0 OJIATONPUATHBIE YCIOBUSA
JUISl HETIOCPEACTBEHHOIO M aKTUBHOT'O BMEIIATENIbCTBA KPYITHBIX MPEICTABUTEIIEH
JAHHOTO TapuKaTa B PEIUTHO3HO-TIOJIUTUYECKYIO >KU3Hb oOuiectBa. MHbIMU
cinoBamu, k XVIII Beky tapukar Xomxaron-HakmOanaus Bozpoauiics B Gopme
Hakm6annusa-Mymxanauans, 1 MpeaBOgUTENN 3TOr0 TapukaTa oOpesd OrpoMHOe
BJIMSIHUE B JKM3HHM OOIIECTBA. XOTsSI OCHOBBI ATOrO TapuKaTra M 0a3upoBajIlCh Ha
npaBWwiIax  XojpkaroH-HakmiOGaHmus, HCXOId H3  COIHUAIBHO-TIOJUTHYSCKOM
CUTyalldd CBOEro BpPEMEHH, B ONPEICIICHHOM CMBICIE O3TH MpaBuia ObLIM
pedopmupoBanbl. C 3TOM TOUKH 3pEHUs, aHATU3UPYS NEATEIBHOCTh U3BECTHOIO
nieiixa tTapukara Mycoxona JlaxOunu u ero mocienoBaTeneil, MOXHO HaOII0IaTh
Takue SBJIEHUS, Kak pa3paboTka TeopeTndeckux ocHoB Hakmbanaus-
Myxanauavs, pacupocTpaHeHue cdepbl BIMSHUA TapukaTa Ha OOLIMpPHbIE

47

48 Karraes Komunxon. Cuncunan Ab3amus Ba Tapukan gaxoenus. — Tamkent: Oltin kitob, 2024. — C. 168.
49 Algar H. A Brief History of Nagshbandiyya order. — Istanbul-Paris: Hayat, 1990. — P. 32-40.
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TEPPUTOPUH, A TAKIKE MOJUTUUECKOE YKPENJIIEHUE CBOUX MO3ULUNA IyTEM OKa3aHUs
BJIMSIHUS HA MPAaBAILUE KJIACCHI U TOCYJaPCTBEHHBIX JESATENEH.

[lo yTBEpXkACHUIO JOHCCEPTAaHTa, AKTUBHOCTh Mycoxona JlaxOuau B
COLIMAJIBHO-TIOJINTUYECKOM KU3HH MOYKHO IPOCIEAUTh B Tpex acnekrax. Bo-
MEPBBIX, KOI/Ia OH OTIpaBwiIca B MIHAMIO, MO3UIMU €r0 CUPXUHICKUX HACTABHUKOB
B COLMAJbHO-TIOJIMTHYECKOW XU3HU OBUIM TaKOBbI, YTO BETBb MyJKaIaUINN
JOCTHIJIA HE TOJIBKO TeppuTopun MHanK, HO U mpocTupaiack oT MaBepaHHaxpa u
Xopacana j0 3eMmenb Pyma (Buzantuu — Typruun), ot Kurtas no Mugonesuwn, u, B
CBOIO OUY€pEb, IPABUTEIIN 3TUX 3€MENb TAKKE HEMOCPEICTBEHHO TPUHAIEKAIH K
tapukaTty Mymxagauauss. Bo-BTOpbIX, OH HaxoAWJICS B TECHOM CBSI3U C
IIPABUTEIIIMU CBOEH 3IIOXH, B YACTHOCTHU ¢ AIITapXaHUIaMU, U Jaxe MOPOJHUICS
C alTapXaHUJICKUM ipaBuTesieM AOyidaii3-XxaHoM, )KEHUB CBOETO ChIHA X OHXOJ[KY
Ha JouepH npasutend. 13 storo cnenyer, uro nonoxenune Mycoxona Jlaxouau B
COLIMAJIBHO-TIOJIMTUYECKOM JKU3HU OBUIO Ype3BbIYAlHO BBICOKMM. B-TpeTbux,
COLIMAJIBHO-TIOJIMTUYECKYIO aKTUBHOCTD MBICIUTENS MOYKHO HAOIIOAATh U YEPE3 €r0
MIPEEMHUKOB-YUEHUKOB (xanugha). B 4aCTHOCTH, Takue €ro mocjaeaoBaTesd, Kak
Myxamman Amun laxOuau, Myxamman Xycaiin byxapu u Mycoxon Capmenxu,
Oyayud JyXOBHBIMM HACTaBHHKaMU (nupamu) MAHTBITCKUX IPAaBUTEIEH,
OJIHOBPEMEHHO HMCIIOJIHSUIA OOS3aHHOCTU IIEeUX-yib-uciama byxapsl. B BeicokOM
MOJIOKEHUU ITUX JEATENEH SIBHO OULYIIAETCS BIMSIHUE UX HACTABHUKA.

B nmuccepramuum  obocHoBaHO, 4TOo MycoxoH JlaxOumau ynensn ocoboe
BHUMAaHHE OOS3aHHOCTAM YYEHUKA Iepej] HACTaBHUKOM, a TakKKe BHEIIHUM
(30xuputi) u BHyTpeHHUM (O0omuHuil) aCTICKTaM MPUHITHS B Miopubl. Eie ogHuM
U3 IPU3HAKOB UCTUHHBIX HACTABHUKOB (XOC ycmo3iap) SIBISETCS HANPABICHHOCTh
UX JIyXOBHOTO ycepaust (Xxummam) Ha COKPOBCHHOE 3HaHUE (Oomumn unmu),
cepAcYHOe co3eplianue (Mypakaba), N3ydeHUe MyTeH BEYHOM KWU3HU M IPaBHII
CIEIOBaHUSI O HUM, a TaKXKe CEpPbe3HOE INOrPY’KEHHWE B JIYXOBHOE YCHIIUE
(myoorcoxaoa) w co3epuiaHue pajd TMOCTHKCHHS dTHX 3HaHWH (unkuwog). V60
myoxcoxada (oopeMeHeHre Hadca TeIECHBIMU JIMIICHUSIMU, PeIInTeNIbHas 00ph0a
CO CTPacTSIMU U KEJIAHUSIMHU) OTKPBIBAET NMYTh K Mypaxkabe (COCPEIOTOYEHHOMY
CO3EPLAHUIO, TTIOTPYKEHUIO B IOMUHAHUE bora, OTPEIEeHn0 OT MUPCKUX MBICJIEN U
OPEXOAAIINX BICYEHHUI, CAMOCOBEPIIIEHCTBOBAHUIO).

ITo muenuto Mycoxona /laxOuu, Mo OTHOIICHUIO K ACHCTBUAM U TTOBEICHUIO
nupa (HaCTaBHHMKA) HE JJOJKHO OCTaBAThCSI MECTa JUIsl BO3PAXKEHUM, TaKe Pa3MepoM
C mepeuHoe 3epHbIIKOo. 160 0T Bo3pakeHU He ObIBACT MHOTO pe3yJIbTaTa, KpoMe
mutieHus (IyxoBHBIX Orar). Camblii HECUACTHBIN W3 BCEX CO3JaHUM — TO TOT, KTO
UIIET HEJOCTaTKU y 3ToM kareropuu moneil. «Hanmkanamnaxy cyOxaHaxy 'aH
xazuxwmi-0anami-azum» ([a yoepexer Hac [IpecnaBuplii Amtax OT 3TOW BEJIHUKOU
oenpl). Ilycth yueHuk He TpeOyeT OT MmUpa CBEPXbECTECTBEHHBIX JESHUN U UyJecC
(kapomam). Jlaxke eciu 370 TpeOOBaHUE BOSHUKACT B BU/IC MUMOJICTHON MBICITH HITH
HaymieHus (6acsaca). Cnpllian JM Thl, 4YTOOBI BepylOIIUMNA TpeboBald uyja

(myoorcuza) ot mpopoka? TpeOyrompe dYyaec — 3TO HEBEPYIOIIHE W JIIOAH
OTPHUIIAHHSL.

benr:
Mo k130T a3 6axpu Kaxpu JyIIMaHACT, ol Gadin el Her ) Gl jama
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bo‘iin JoKkuHCHIAT nakiu Uil OyplaHacT. Sl 3 Y (2 Cusia (6 5
My k01 IMOH HabOIIa [ MO KU30T, Gz 28l (layl x50
Bo‘lin IHKUHCUHAT KyHaz 1Ka30u cupoT° Gliia a3 Cuuda (5 5

Cwmbicn: Yygneca HyXHBI JIJIs1 yCTpallleHHsl Bpara W IooOeabl HaJl HHUM, A
OJlaroyxaHue AyXOBHOW (POJICTBEHHOM) OJM30CTU — JJIsl TOTO, YTOOBI MOKOPHUTH
cepaue. Yyaeca He MOTryT OBITh OCHOBHOW NPUYMHOW MJisi OOpETEHHUs BEpHI,
bnaroyxanue nyXxoBHOW OIM30CTH MIPUTATUBAET K ceOe KauecTna.

Kak mpuBoautr nucceptant, Mycoxon JlaxObuau oTmeuaer, 4TO, €CIU B
MIOpUJIE €CTh HEJIOCTaTOK, OH HE JOJKEH UCKAaTh MPUYMHY B JPYrOM MecCTe, a
00s13aH UCIPaBJIATh caMoro cedsi. «Eciii B ero MbICISIX BO3HUKHET Kakoe-IuOo
COMHEHHE, IMyCTh HE3aMEJIUTEIBHO CKaXXeT 00 3TOM (HACTAaBHUKY). A €CJIM OHO He
pa3pemmTcs, IyCTh 3HAET, YTO HETOCTATOK KpoeTcs B HeM caMoM. I1ycTe HU B KoeM
cllydyae HE TMpUIHUCHIBaeT HejocTtaTok nupy. IlycTe He ckpbiBaeT OT mnupa
MPOU3OLIEIIEE C HUM (IyXOBHOE) COOBITHE U MPOCHUT y HErO TOJKOBAHUE 3TOTO
BujieHUsA. OTKphIBIIEECS HILYLIEMY (m01u6) TOTKOBaHUE MYCTh TAK)KE PACCKAXKET
nupy. BepHOCTh MM HEBEPHOCTH TOJIKOBAHUS MTyCTh UILET Y HETO U HE M0JIaraeTcs
Ha COOCTBEHHOE OTKpOBeHHME (Kauid)»°L.

[To muenuro [Jaxouau, MIOpUA HE JOJIKEH pa3iydaTbCcsi CO CBOUM MUPOM 0e3
ero paspeuieHus u 6e3 Heo0xoauMocT. 0o eciiv eMy NpUTIISIHETCS KTO-TO APYTOH,
KpOME €ro nupa, 3To 0yJIeT NpOTUBOPEUNUTh YUEHUUYECTBY (upadam). IlycTh OH HE
TOBOPUT TOJOCOM TpOMYE, 4Ye€M TIOJioC MHpa, MO0 3TO BBIXOAUT 3a PaMKHU
onaronpucroitHoct (adab). Kakas Obl nyxoBHas Onarofath (¢ghatiz) U o3apeHUs
(pymyx) HM CHHM3OILIM HAa HEro, MyCTh CYUTAET, YTO OSTO MPOU3OLLIO IPH
nocpeHUYecTBe ero nupa. Jlaxxe eciu B BUJEHUM OH YBUJUT, YTO Ojaroaarb M
03apeHue UCXOJAT OT JAPYroro mnupa, MycTh BOCIPUHUMAET UX KaK MUCXOJAIIUE OT
coOCTBEHHOro HacTaBHUKA. [lyCTh 3HaeT, 4TO MUP TaKXKE SABIIAETCSA CPELOTOUYHEM
COBEPIIECHCTBA JyXOBHOM Oarogatu. Ocobas 0j1aronars, nepearoiasics oT mupa K
MIOpUIY, BO3HMKaeT Omarojaps o0cCOObIM CHOCOOHOCTSIM Miopuaa. Bce
no0ponereny, NPUCYIIUME COBEPLIEHHOMY IIEHXY, nepeaatoTcs Mopuay. OnHO U3
TOHKHUX TIPOSIBIICHUN (1amogham), CBSI3aHHBIX ¢ 0COO0M 0J1IaroAaThI0, MPOSIBISETCS
B o0OiuKe mieiixa. B pesynbrate ucnbiTaHus (MM yBICYEHHOCTH) MIOPUJT MOXKET
OLIMOOYHO MPUIHCATH ATO TOHKOE MPOSIBICHUE APYTOMY LIEHXY W MOJyMaTh, YTO
6J1aro1aTh UCXOAUT OT HEro. DTO Beludaiiias ommuoka’?,

Kak mpuBoauT nucceprant, Bo B3rsgax Mycoxona JlaxOumu u AGayxannka
['mxmyBaHM Ha BOTPOC MYXOBHOM Oecenpl (cyxbam) mmeercs oOmHOCTh. Kpome
TOT0, CAJIMUK JIOJKEH MO BO3MOXHOCTH HM30€raTh OOIIEHHUS C YYXKIBIMU MO AYyXY
oMU (HoOdcuHc), yoeras OT HUX, KakK OT JIbBa.

3-axmakoH our(y)pe3 uyH Mco rupexr, Gdg R e e S i)
Cyx0aTtu axmak 0ace XyHXOKHU PexT. Qo n RO A o Geal Qunia
Cwmpici: M30eraii rinymnioB, mogooHO ToMy, kak u3deran ux (mpopok) Mca,
(M60) n3-3a 0011eHUS € TIIYIIIIAMHU TIPOJIMIIOCH HeMallo (HEBUHHOM ) KPOBH.

50 Max6umu. HaBagup ans-maapud. — JI. 466.
51 Nax6umu. HaBagup ans-maapud. — JI. 466.
52 Jlax6umu. HaBanup anb-maapud. — JI. 47a-476.
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CMBICT 3THX CJIOB B TOM, YTO CJIEAYET OCTEpEraThCsi OOIIEHUS C Uy KABIMU 110
nyxy. V6o demoBek mo mpupozae BocnpuumurB. C kKeM Obl OH HU OOIIaJICs, OH
IIEPEHUMAET €r0 OKPACKY, TO €CTh IOIACTCS €r0 BIMSIHHIO ™,

MycoxoH /laxOuau Tak ONUChIBAET MNPEIECTh TyXOBHOU Oeceapl: «O 10poroi,
CKaXy OJIHO MpPHUSATHOE CJIIOBO B Buae Oecenbl. Eciu 4YelnoBeKk MOIHOCTHIO
OCBOOOAMTCSI OT CBOMX JIMYHBIX KEIAHUHA M COJIBETCS CO MHOKECTBOM (BBICIIIHX )
11eJIeH, OH He YOOUTCS HU CBOMX JI€SHUM, HU CBOMX KadecTB. Hukakoe Bo3pakeHue
HE MpUAET eMy Ha yM. Eciii OH He HaXOJUTCS B TOJOOHOM COCTOSIHMM, TO YTO OBl
HU OBLJIO MOJYYEHO OT Oeceibl, MPUYUH JJI BO3PAKEHUN HE OCTAHETCS.

Myumponu rypyx, a3 3yidu €p 603 KyHes, i€ b b il e 8 () jedd
[1a6u xymacty 0aJuH KUCCaalll Aapo3 KyHem !, S 3 (hiluad cp Cual (i id (o

Cwmbica: O noBepeHHbIE TalH, paclyTauTe y3el Ha JIOKOHAX BO3JIIO0JICHHOM,
OTa HOYb MPEKPACHA, TaK MPOJIITUTE K€ ITOT paccKas.

Cydusm oTiamyasicss MacmITaOHOM CONMAIBHOW aKTUBHOCTHIO; OOJIBIIMHCTBO
Jro/1ek mo3HaHus (upgoH axnu) MPeArnounuTaaIu COUAIBHO aKTUBHBIN 00pa3 )KU3HH,
OpTaHU30BHIBATIN JTYXOBHBIC O€Cebl, MPUMHUPSUIA JIIOJCH C CaMUMH COOOH, HMX
CEMBbSIMH, OOIIECTBOM M TMpaBHUTEIsIMH. Ha ocCHOBE 0OKECTBEHHBIX YCTaHOBJICHUI
OHM YKa3bIBAJIM IyTH IPEBPAIICHHUS MOPOKOB UYEIIOBEYCCKON HPABCTBEHHOCTH B
nobponerenu. OHU MPEANOYNTATN TPU3BIBATH JIFOJCH ¢ TypHBIM HPABOM Ha IyTh
WUCTUHBI (Xuoasim), HEeKEJIN HaKa3bIBaTh UX.

Kax mpuBoautr nucceprant, Mycoxon JlaxOumu, TOBOpS O TOM, HYTO
0J1IaronpucTONHOCTh (@0ab) HACTABHUKOB BO3JICUCTBYET Ha MIOpHJIA, OTMEYAET:
«Ecnu mup OTBEprHET KOro-1u0O0 MO MPUYMHE OCTaBJIEHUS UM ajada, TO TaKkou
YEJIOBEK CTAHET OTBEPTHYTHIM KK B 3TOM MHUPE, TaK ¥ B BEYHOM» > [6], U IIPUBOAUT
CICAYIOIUI OSHT:

A3 anab nypHyp ramracT uH (anak, S ol I gl )
Ba-3 anab ma’cymy nok omaj Majakx. Sle 2l Sy 5 o eane )
Be ama0 TaHxo Ha Xyapo JowmT Oan, 2 il 2 A 48 Ledi ol
Banku oTar gap xama ook 3a. ) Ul aea oy (il asly
lax-raxe 3MH KaBMH IOymMy 0eana0, QA spsdad ) eS8
Anpapun onam 6usadroau naxa6°® Gl galidy alle oy il

Cwmpbici: Omaromapsi aga0y ATOT MHUpP O3apuiics CBEeToM. bnaromaps amaly
aHTEIIBl CTAJId OC3TPEIIHBIMH W YHCTBIMU. TOT, KTO JNHINEH agaba, HE TOJBKO
camomy cebe JenaeT Xyxe, HO U MopKUraeT Bech Mup. [1opoii oT 3712 3TOr0 AypHOTO
Y HEBOCITUTAHHOTO TUIEMEHHU. B 9TOM MHpe BCIIBIXMBAET TUTAMS.

CrnenoBaTeNlbHO, HACTaBHUK JIOJDKEH OBITh MIJIOCEPAHBIM K YUYCHHKAM,
OTHOCHUTBHCS K HUM KaK K COOCTBEHHBIM JICTSIM U HE 00OPEMEHSTh UX BCEBO3MOKHBIMHU
nopydeHusimu. [locnmanauk Asutaxa (c.a.B.) roBopul: «Kewm sagusemcs omey 0ns
c80e20 pebeHka, mem dice AGNAIOCL U A Ol 8ac». DTy 00SI3aHHOCTh HACTaBHUK
MOXKET HCIIOJIHATh, oOeperas Y4YEeHHKOB OT MYYCHHUH BEYHOW IKM3HHU. ITO
HaAMEpeHUe Ba)KHEE, YeM CTpPEMJICHUE pPOJUTENei yOepeub CBO€ IUTS OT OrHs

58 Nax6umu. 3y6nat anp-xaxauk. — JI. 38a.
5 Nax6umu. 3yonat anp-xaxauk. — JI. 38a.
55 Nax6umu. 3y6nar anp-xakauk. — JI. 119a.
%6 Nlax6umu. 3y6natr anp-xaxauk. — JI. 119a.
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MHUPCKOUN KU3HH. VMIMEHHO MOATOMYy INpaBO HACTAaBHHUKA CTABUTCS BBIIIE MpaBa
ponuteneil. 160 ecim oten sABIAETCS NPUYMHON (PU3UYECKOTO CYIIECTBOBAHUS U
OpEHHOM >KM3HU, TO HACTABHUK SIBJIACTCS MPUUNHOM KU3HU BEUHOM.

[Io yTBepKIEHHMIO OHCCEPTAHTA, B pE3yibTaTe AESATENbHOCTH MycoxoHa
JlaxOumu n ero mpeeMHUKOB (xarugha) B XVIII-XIX Bekax Tapukar Hakmbanmus-
Mymxanauaus cTal He TOJNbKO HpP(AaHCKOW IIKOIOH, HO M JAYXOBHOW CHJIOH,
o0ecrneunBaoIel COMANbHYI0 CTA0MIBHOCTh. YKPEIUIs IIapuar, 0370paBiIuBast
HpPaBCTBEHHYIO aTMocdepy B oOIecTBE U TMpu3biBas MpaBUTENEH K
CIIPaBEIJIMBOCTH, MHCTUK M €r0 MIOPHABl CO3JAJIM JTyXOBHYIO OIOpPY IS
rocygapcTBeHHOCTU. B Bo33peHusix MycoxoHna JlaxOuau OTHOIICHUS MEXIY
HAaCTaBHUKOM (Mypuiui0om) U Y4EHUKOM (Mopudom) TPaAKTYIOTCS HE KaK MOJydeHUe
YeJIOBEKOM BHEUIHMX (30xupuil) 3HAHMHA, a Kak IPOIECC €ro BHYTPEHHEro
OYMIIICHUS, BOCIUTAaHUS 3r0 (Hagca) W TOATOTOBKH CEpAlla K BOCIPHUSITHIO
00XECTBEHHOTO CcBeTa. JIJIsl MECTHKA HACTABHUK — 3TO TyXOBHBIH JIEKaph, 3 MIOPH/T
— IyXOBHO OOJBHOM MALIMEHT; U TAKWE OTHOLLEHUS CYUTAIOTCA IJ1aBHBIM YCIOBUEM
UCITPaBJIEHUS U COBEPUICHCTBOBAHUS HA IIyTH MO3HAHUS (Mavpugam). OTHOLIEHUS
HAaCTaBHMKAa M YYEHUKA SABISIIOTCA  BaXHEHIIMM  (PAKTOpOM  pa3BUTHUSA
OOILIECTBEHHOTO CO3HaHUsA. BocnuThiBas y4eHHKA, HACTABHUK OCYUIECTBISET
UCLEJIEHUE CYLIECTBYIONMX B 00mecTBe mpobaem. Ilpu 3ToM OT coBepuieHHOro
HacTaBHHUKAa TpeOyeTcsi, 4TOObl B MPOLECCE BOCHUTAHUS CBOMX YUYEHUKOB OH HE
yIIEMJISUT UX TpaBa U He MpeHeOperan UxX JOCTOUHCTBOM.

Bocnrranne 4enoBeka HaYMHAETCS C ONPENEIECHHOM TOYKM M 3aBEpIIAeTCs,
JIOCTUTHYB COBEPLICHCTBA, HA JPYTOW OINpPEICIICHHON TOYKE. Y YECHUK, JOCTUTIINN
ATON CTENEeHM, JOJKEH 3aHSATh 0C000€ MECTO PSAOM CO CBOMM HAaCTaBHUKOM U
3acIy’KUBaeT Mojo0arouiero k cedbe oTHOIIEHUs. BO-BTOPBIX, B HayKe HE JOJKHO
OBITh TET€MOHNHU WJIM MOHOIIOJIMU; HA 3TOM HOINPHIIE KAKIbIA JOJHKEH UMETh CBOE
MECTO U COOCTBEHHOE MUPOBO33PEHHUE.

3AK/TIOYEHHE

Ha ocHOBe packpbITusi 3HaU€HUs AyXOBHOro Hacieauss Mycoxona JlaxOuau B
ucropuu ¢uiocohun U HMCCIEAOBAHUS €ro POJd B TAPMOHUYHOM BOCIHUTAHUU
MOJIOJIOT'0 TOKOJICHUS ObUTH CEIaHbl CJICAYIONINE HAyYHO-TEOPETUUECKUE BBIBOIBI:

1. Hacnenue Mycoxona JlaxOuau sBISIETCS BaXKHOM COCTABHOM YacThIO
cyduiicko-punocodckoid mpicau IleHTpanbHONM A3uM; B HEM BOMPOCH OBITHS,
MO3HAHMS, COBEPIICHCTBOBAHMUS YEJIOBEKA, TPAJAWILIMN HACTABHUKA U YYCHHKA,
COIMAJIbHON CTAaOUILHOCTH W HPABCTBEHHOTO BOCHUTAHUS TPAKTYIOTCS B
HEpa3pbhIBHOW B3aMMOCBs3U. TeopeTuk Tapukara Haxmbannus-Mymkanaumus
Mycoxon JlaxOumu >kui 1 TBOpul B MaBepaHHaxpe B IEPUO/] TTAJACHUS TIPABICHHUSI
AIIITapXaHUJIOB U YTBEPKIICHUS BJIACTU AMHACTUA MaHTbITOB. MUCTUK BO3IJIABIISII
Tapukar 0ojee BOCEMHAJIIATH JIET, PACIIPOCTPAHUB YUEHHE HA TEPPUTOPHH BCEU
[enTpansuoii A3um, Bocrounoro Typkecrana, Xopacana u Uuauu.

2. JlestenpHOCT, MycoxoHa J[axOuau TECHO CBsi3aHA C DIOXOM CIIOKHBIX
MOJMTUYECKUX TMPOIIECCOB, OCIA0JICHUSI LIEHTPAJIbHOM BIACTH, TpaHchOpMaIuu
PEJIUTUO3HO-TIPOCBETUTEIBCKONM CPEAbl U YCWICHUS BIWSHUSA TaPUKATOB B JKU3HU
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obmectBa B Maepannaxpe XVII-XVIII BexkoB. B cBs3u ¢ 3TUM wu3yueHUe
JUYHOCTH ¥ Hacneaus JlaxOuau CIOy>KUT BBISBICHHIO 3aKOHOMEpPHOCTEH
BHYTPEHHErO  Pa3BUTHUA  COLHUATbHO-QUIOCOPCKOM  MBICAM HA  JaHHOM
HMCTOPUYECKOM FTaIlE.

3. Homenmme 1o Hac Tpyabl Mycoxona Jlaxounu, Takue kak «an-Jypp aib-
MaKHYH», «AWH allb-MaaHui», «3y0aaT anb-xakauk», «Jlypap amb-acpap Ba caHan
anb-abpap», «Ampad anp-xanuk», «HaBagup anp-maapud», «Pucana-itu kacup
anb-gaBausy, «Myxrtacap gap TacaBBy(d», «Max3aH aT-Taappyd», MOCBSIIECHbBI
NPEUMYIIECTBEHHO HUCTOpUUM cypuaMa U ero nmnpodieMarhke; B  HHX
CUCTEMAaTU3UPOBaHbl  clelM(pUYecKne acnekTbl Tapukara  Haxmbannus-
Mymxanuans ¢ HAyqYHOM TOYKHU 3pEHUs, a TaKkKe MOJPOOHO MpOaHATIU3UPOBAHbBI
Takue Cy(puicKre TEpMHUHBI, KaKk BEpOyOeKIeHuEe (3bmuxko0), UICTUHHOE TTO3HAHUE
(mavpugham), emuHobOXKE (Masxud) U UCTUHA (XaKukam).

4. Hayuynoe Hacnenue MycoxoHa JlaxOuau CBHAETEIBCTBYET O CTPEMIICHUU
MHUCTHKa TEOPETUYECKH OOOCHOBATh CY(PHIICKHII OMBIT, CHCTEMaTH3UPOBATH
updaHCKHUE TTOHATUS M UCTOJIKOBATh UX BO B3aMMOCBSI3H C MPUHITUTIAMH IIIapHaTa,
TapuKaTa U UICTUHHOTO NO3HAHUs (Mavpugham). B 4acTHOCTH, TEPMUHOIOTHYECKAS
TOYHOCTh, OMOpa Ha HMCTOYHHUKH M HCIOIB30BAaHWE CPaBHUTEIbHO-UP(HAHCKOTO
aHanu3a B TpakTatax JlaxOuam OOOCHOBBIBAIOT HEOOXOAWMOCTh W3YUYEHHUS €ro
HacJeaMs B KaYeCTBE CAMOCTOSITEIBHOIO 00ObEKTa HAYYHOTO UCCIIEI0BAHUS.

5. BociuthiBasi cBoMX y4eHUKOB, MycoxoH J[axOuan OTCiIeKrUBall UX CTENEHU
Ha MYTU TapuKara W JaBaj peryJsipHble HAacTaBlieHWA. B CBOMX TpyJax MHUCTHUK
4acTo oOpaiajics K 3aKOHaM M MpaBWiIaM TapukaTta XojxaroH-HakmOanmus, K
OTBITY MPEIIIECTBYIONMIMX MPEICTaBUTENICH TapuKaTa, MOJYEPKUBAsi, YTO OCHOBY
YUYECHUS My mxanauaus COCTaBIISCT Xomxaron-Hakmn0angus. 910
CBUJICTEIBCTBYET O TOM, YTO MPUHIIUITHI PEEMCTBEHHOCTU M OOHOBIICHHUS B YUEHUHU
JaxO6uan He UCKIOYAT Apyr Jpyra; HampoTUB, Tpaaulus XOKaroH-
Hakmbanaus oboramaercss B HeM Up(haHCKO-PUIOCOPCKUMHU UHTEPHPETALUSIMU B
ayxe Mymxkaanuaun. B memarormdeckux BO33PEHHUSX MHUCTHKA BOCIHMTAHWE
YYeHHKAa TPAaKTyeTCs HE TOJBKO Kak TMepenada 3HaHWW, HO M Kak TPOIECC
HaOII0/ICHUST 32 TYXOBHBIM COCTOSIHUEM MIOPHJIA, BOCIUTAHUS €ro 310 (Hagca) v
MOJITOTOBKHU Cep/Ilia K HCTHHHOMY MO3HAHUIO (Mawvpugham).

6. B BO33peHMsIX MUCTHKA OCHOBATENb KOHUEIIUU 8axoam aui-utyxyo Axma
CupxuHIM, MPEXIe YeM JIOCTUYh CTYICHH HCTHHHOTO TMO3HaHUs (Mawvpugam),
TaKk)Ke OBLT CTOPOHHUKOM mMasxuo-u 8yodcyou, TO €CTb saxoam an-8yodcyo. B
Tpynax Mycoxona JlaxOuaum Bompoc eAnHOOOXHs (masxud) COMOCTABISIETCS C
VUCHUSIMU BEJIUKUX CY(QUHCKUX MBICIUTENICH | ToaBepraeTcs wupdaHcKo-
¢unocockoMy aHamM3y Ha OCHOBE 3aKOHOB IlIapyuara W Tapukara. B ydeHum
MHUCTHKA TaBXUJ OPA3ACISIETCsA Ha TP BUA: CIIOBECHOE (Kaes/u), HaydHOe (uamir)
U TpakTUdeckoe (amanu) eIuHOO0O0XKHE, TPU ATOM 0C000€ BHUMAHUE YJICJICHO
BOIIPOCaM MPOCTPAHCTBA U BPEMEHHU KaK aTpruOyTam ObITHS.

/. Ilpun uHTEpHpeTauu OHTOJIOTMYECKUX BOIpocoB JlaxOuau ctpeMutrcst He
IPOTHUBOIOCTABJIATh BHEIIHUE pa3ivuusi BO B3msinax Mo Apabu u Axmana
Cupxunau, a oOBSCHATh UX KaK pa3MyHbIe dTarbl updaHckoro omeita. B aTom
OTHOIIIEHUH €T0 TMOJAXOJ CIYXHUT OOBACHEHHUIO YUYEHUU 6axdam an-8yoxcyo W
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eaxoam aui-uiyxyo B NHANEKTHUYeCKOM enuHcTBe. CorjmacHo ydyeHuto MycoxoHa
JlaxOuu, 4esioBEeK MOKET MOCTUYb UCTHHY HE TOJIBKO Yepe3 3HaHHs, HO U 4Yepe3
co3epuanue (Kypuui), IpOKUBas COCTOSIHUS HAa CTOSIHKAaX Xai (COCTOSIHUS) U cupp
(TaitHBI). DTO TOCHEIHSS M HAWBBICIIAS W3 CTENEHEH WMCTUHHON yOEKIEHHOCTH
(axuun). 16O Ha HE, OTPEIIMBIIKNCE OT 3HAHUS U CO3EpIaHMs, 00peTaeTCcs NCTUHA
npeObIBaHMsI BHYTPH caMOM CyTH. MUCTHK 0CO00 OCBETHJI BOIPOC COOTHOIICHHS
3HaHUM IapuaTa U TapuKara.

8. B rHoceomorun [axOuaum mpoliecc TMO3HAHUS HE OrpaHUYMBACTCS
MOJIyYeHUEM BHEIIHUX 3HAHUM, a MPEACTaBlIIeT COOOM MpollecC BHYTPEHHETO
MOCTHXKEHUSI, IPOUCXOJIAIIMN HAa YPOBHSX Cepjlla, Ayxa W TaiHbl. OO0CHOBBIBAS
pazrune MEXIy MPUOOPETEHHBIM (X)cynu) U COKPOBEHHBIM (Xy3)ypu) 3HAHUSIMH,
MUCTUK PacKpbIBa€T B3aUMOJOIOJHSIIONIME ACIIEKThl PALMOHAJIBHOTO MO3HAHMS,
JYXOBHOT'O CO3€pLAHHs M IPAKTUYECKOI0 HPABCTBEHHOIO OYMILEHHA. MyCOXOH
JaxOuau, npuMeHsis palMoOHAIUCTUYECKUN mnoaxod K ydyeHuro HakmOannus,
BBIJIBUHYJI UJI€U, HE BCTPEUABIIMECS B ONBITE MPEKHUX MEHX0B. B yacTHOCTH: TyX
MIOpUIA CPEIW BOJHEHMM M M3YMJIICHHW TAaKXe€ ITOABEPracTCs BO3JACHCTBHIO
pPa3IUYHBIX [[BETOB.

9. B3rmsaapl Ha 1BeTa, TOHKHE LEHTPHI (ramuga) U JyXOBHBIE COCTOSIHHS
MO3BOJISIOT B yueHHH J[aXOuau mpoBECTH CUMBOIMKO-(UI0CO()CKUI aHATIN3 3TAIOB
BHYTPEHHETO COBEPIICHCTBOBAHMS YEJIOBEKA. JTOT IOJAXOJ SBIIIETCA Ba)KHBIM
acneKkToM Cy(UIICKOM aHTPOIOJIOTHH, B KOTOPOM HU3MEHEHHS B YEIOBEYECKOM
IICUXUKE OOBACHAIOTCA 4Yepe3 KPUTEPUU JYXOBHOI'O OIbITa, HPAaBCTBEHHOI'O
ouuIleHus 1 00kecTBeHHOM Onm3octu. KpyrospaleHue v uepenoBaHUE Kpyra,
IISITHA U TOYKU TaK)KE OXBATHIBAET CMEHY LIBETOB: PA3BUTHE yXa HA CTaJIMH YyBCTB
IIPOUCXOJIUT B YEPHOM LIBETE, 3aTEM B KpacHOBAaTOM. llosiBieHHE 3€1€HO0ro 1Bera
CBUJETEIBCTBYET O OJIM30CTU OOKECTBEHHOT'O MHUpA.

10. Bynyun  KpynHBIM  TpeABOAMTENeM — Tapukata  HakmOannws-
Mymxanaunus, Mycoxon JlaxOuau 3aHUMan Ba)KHOE IMOJOKEHUE B CIOXKHBIX
nonutrdeckux npoueccax koHua XVIII — navana XIX Beka. 1 XoTst caM MUCTHK HE
BMEILIMBAJICA HAMPSAMYIO B TMOJUTUYECKUE IPOLIECCHl, €r0 yYEHHE M B3IJISJIbI
co3gaii OJIArONpPUATHYIO TMOYBY JUIsl AKTUBHOTO YYacTUsi B COLIMAJIbHO-
MOJINTUYECKOM JKU3HU 00IIECTBA MOCIAEAYIOMNX MPEACTaBUTENCH TapuKaTa, TAKUX
kak xanmuda Xyno€p, Myxamman Amun, AoOnynkaitom Kammupu. Bo B3rmsmax
JlaxOuau COOTHOIIEHHE MOJUTHUKUA U JAYXOBHOCTH TPAKTYETCs HE uYepe3 MpusMy
OoprObI 3a BJAacTb, a HAa OCHOBE MPUHIMUIIOB HPABCTBEHHOI'O O3I0POBJICHHUS
oOmiecTBa,  YTBEpP)KIEHUS  CIPABEUIMBOCTH U OCO3HAHUS  B3aMMHOM
OTBETCTBEHHOCTH IMPAaBUTEIIEM M HApOAOM. B 3TOM OTHOIIEHUM €ro Hacjiaeaue
SBJIIETCSI BaXXHBIM TEOPETUYECKHM HCTOYHHUKOM, PACKPBIBAIOIIUM COLIMAIBHYIO
byHKIHIO cypusma.

11. TonepaHTHOCTh B YYEHHUM MHUCTHKAa HOCUT BHYTPEHHM, COKPOBEHHBIM
XapakTep U MPEBOCXOIUT OPUIHATBHYIO, TOKa3HYI0, BHEIIHIOIO TOJIEPAHTHOCTH. B
TOM YYE€HHMH MPHU3HAETCS €CTECTBEHHOCTh MHAKOMBICIUS U MHOT000pa3usi; K HUM
HE TPOSIBISETCS PABHOMYLIME — HANpPOTUB, U3 HUX M3BJIEKAETCS KpacoTa U
yAenseTcs TOJbKHOE BHUMaHue. B To jke Bpemsi, mpo3peBasi 00’KeCTBEHHYIO CYTb,
PEKOMEHJIyEeTCsl COXPaHATh COOCTBEHHYIO WJIEHTUYHOCTh, CJEA0BaTh CBOUM
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TpaguLusaM U BepoyOexneHusM. 160 noguepkuBaercs, 4To y KaKA0ro CyIlecTBa
€CTh CBO€ MECTO U CBOSI GYHKIH. JJaHHBINA MOIX0/ AEMOHCTPUPYET, UTO B YUCHUH
JlaxOuau TOJNEPAHTHOCTh — 3TO HE TMOBEPXHOCTHBIA KOMIIPOMHCC, a JYXOBHOE
KauecTBO, (hopMupyIollIeecs B CepAlle YeloBeKa. JTa HJes UMEET aKTyaJbHOe
3HAYEHHE B YCJIOBHUSX COBPEMEHHOM TJIOOQIM3aluu U1 YKpEIUICHUS
B3aUMOYBa)KCHHSI, COLIMAJILHOTO COIJIACUS U MOPAJIbHOW OTBETCTBEHHOCTH MEXKIY
Pa3IMYHBIMU KYJIBTYPaMH U B3IJISIIAMM.

12. BpIABUHYTbIE MHUCTUKOM HJEHM O YECTHOCTH M BBICOKOH JIYXOBHOM
YCTPEMIIEHHOCTH (XuMmMmam) UMEIOT BaXXKHOE 3HAUEHHE NPU NOCTpoeHUU Tperbero
Peneccanca B coBpemeHHoM HoBom VY30ekucrane, B jejie BOCHHUTAHUSA
IPOCBEUICHHON U 00pa30BaHHON MOJIOJEXKH, a TAK)KE B OOPETEHUU JT03BOJIEHHOTO
ynena (xanon pusx). IlpyuHIMIBI 103BOJEHHOM NMINM, BOCHHMTaHUSA Hadca,
IPEIAHHOCTU HAyKe, YBAXEHUS K HACTABHUKY M CTPEMJICHHS K IIPOCBEIICHHIO B
yueHuu J{axOuam coXpaHsArOT CBOIO MPAKTUYECKYIO 3HAYMMOCTh U B COBPEMEHHOM
y4eOHO-BOCIIUTATENBHOM Mponecce. JlaHHble BO33peHUST MOXKHO 3(PPEKTUBHO
UCIIONIb30BaTh B (DOPMUPOBAHMHM Y MOJIOJOIO IOKOJIEHHUS HIECOJIOTHYECKOTO
MMMYHHUTETA, OTBETCTBEHHOM I'PaXkIaHCKOW MO3UIUH, TyXOBHOW HE3aBUCUMOCTHU U
poQeCcCHOHAIBHON J0OPOCOBECTHOCTH.

B nenoMm pesynbrarsl quccepTani 000OCHOBBIBAIOT, UTO Hacieane MycoxoHa
JaxOuau 3aHMMaeT 0co00e HAyYHOE MECTO B UCTOpHUH (PUiIoco(pru, a €ro B3rsSAbl
c(hOpMHUPOBANTUCh, HA CTHIKE CY(QUNUCKOW OHTOJIOTMH, HP(PAHCKON THOCEOJIOTHH,
HPaBCTBEHHOI'O BOCIUTAHUS U COLMAIbHO-(punocodckoit Mpiciu. B uccnenoBanun
Ha MaTepualie TPyJOB MUCTHUKA PACKPBITA HENPEPBIBHOCTh, BHYTPEHHEE PA3ZBUTHE
cybuiickoit Mpicau lleHTpanpbHOM A3MHM M BO3MOXKHOCTH €€ HWHTETpallud C
COBPEMEHHBIMU JTyXOBHO-IIPOCBETUTEIBCKUMU ITPOLIECCAMH.

Ha OCHOBe BbIIIEH3JI05KEHHBIX BBIBOJI0B NpeacTaBIseTCs
1eJ1ecO00Pa3HbIM BHEJPEeHUE B MPAKTUKY CJIeIYIIIHX PeKOMeHIAMIi:

« B BbICIIMX 00pa30BaTENbHBIX YUPEKIACHUSAX MNPU MPENOJaBAHUM TaKUX
JUCHUIUIMH U CHIEHUATBbHBIX KYpCcoB, Kak «Punocodpus», « OCHOBBI 1yXOBHOCTHY,
«Ucnamckass dunocodus», «Uctopus cybusman, «Dunocodpus cyduzmay,
BKJIIOYATh cy(uiickoe yuenne Mycoxona JlaxOuau B TEKCThI JIEKIIUI U yuyeOHbIe
II0COOHS;

« B IlenTpe moBblieHus KBanupuKauud npu MexIyHapOJHOW HCIaMCKON
aKaJeMuH Y30€KUCTaHa M €r0 PEerHOHaJIbHBIX (HiIhagax, Ha Kypcax MOBBILICHHS
KBATH(UKAIMKA i1 PaOOTHUKOB  PEIUTHO3HO-TIPOCBETUTENBCKON  chephl,
ciymarteneit «lllkombr cydusma» u mpemnogaBarenceii  pa3zpaboTaTh MOIYJIH,
MOCBSIIEHHbIE (PUIOCO(CKON CYHIHOCTH M CO3UAATENbHBIM HIESIM CYy(UNHCKOTro
yuenuss MycoxoHna J{axouu;

« C menpio mepeBoja, aHalM3a U BBEICHUS B HAy4YHBIH OOOPOT HAYYHBIX
TpakTaToB MycoxoHa JlaxOuau oOBsABISATh MEXKAYHAPOIHbIE HAYYHBIE MPOEKTHI U
KOHKYPCHI;

o JIs1s1 TypUCTOB U3 3apyOEKHBIX FOCYAAPCTB, B YACTHOCTU U3 MYCYJIbMaHCKUX
CTpaH, OpPraHu30BaTh CIELUAIbHBIA MapUIpyT IO MaB30JesiM M MecTaMm
[NaJIOMHUYECTBA NPEJCTaBUTENEH cy(pr3Ma HAa TEPPUTOPUH Y 30€KUCTaHA U LIUPOKO
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MpOoNaraHAupoOBaTh €ro 4epe3 TYPUCTUUECKHUE KOMIIAHWU U MOCOJIBCTBA B TaKHX
cTpaHax, kak Manaisus, Munonesus, Typuus, [lakuctan u Unaus;

« Ha ocHOBe numakTHUecKuMx MaTEepUagoB M3 IpousBeneHurd MycoxoHa
JlaxOumu co3maBaTh BHIEO- U ayIMOMATEPHAIIBI, MYJIbT(PIIBMBI BOCITUTATEIIBHOTO
3HAYEHHS Y HAJIAJINTh UX MIEPEBOJI HA PA3JINYHbBIC SI3BIKU;

o« Co31aTh 3JIEKTPOHHBIN HAYYHBIN KaTayor 1o Hacieanto Mycoxona Jlaxouy,
TOJIKOBBIA TEPMHUHOJOTHUECKHH CJIOBaph U COOPHUK N30PaHHBIX TEKCTOB Ha OCHOBE
PYKOIIHUCEN;

« ten 4ecTHOCTH, TOJIEPAHTHOCTH, STUKH B3AMMOOTHOILLICHUII HACTABHUKA U
YUYEHUKA, & TAKXKE CTPEMJICHUS K MPOCBEIICHUIO, COJIEPIKAIIMECS B BO33PEHUSIX
MHCTHKA, MOYHO BKJIOYaTh B JIYXOBHO-IIPOCBETUTEIHLCKUE IPOrPAMMBEI,
CIICLIMAJIbHBIE CEMUHAPBI U TPEHUHTOBBIE MATEPUAIIBI [10 BOCIIMTAHUIO MOJIOAEKHU.
DTO NOCIYKUT CBA3YIOIIUM 3BEHOM MEXIY TEOPETUUECKON 3HAYMMOCTBIO TaHHOTO
HACJICINS Y PAKTUYECKUM BOCTIMTATEIIBHBIM ITPOLECCOM.
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INTRODUCTION (abstract of DSc dissertation)

The purpose of the research is to reveal the specific features of the
philosophical and socio-political views in the teachings of Musokhon Dahbidi.

The object of the research is the scientific and spiritual heritage of Musokhon
Dahbidi and the philosophical and socio-political views expressed therein.

The subject of the study encompasses the study of the formation factors and
ideological sources of Musokhon Dahbidi’s philosophical and socio-political views,
their specific features related to the Khwajagan-Nagshbandiyya teachings, as well
as his views on socio-political relations.

The scientific novelty of the research is as follows:

It is substantiated that Musokhon Dahbidi’s ontological ideas in his work "Ad-
Durr al-Maknun™ regarding wahdat al-wujud (unity of being) and wahdat ash-
shuhud (unity of witness), concerning the oneness of existence, the relationship
between the Truth (Creator) and creation (Haqq and Khalg), and divine
manifestation (tajalli), as well as his epistemological conclusions in "Zubdat al-
Haga'iq", demonstrate that acquired (husuli) knowledge pertains to the external
world (afaq), while innate/divinely bestowed (huzuri) knowledge pertains to the
internal world (anfus);

Based on the ideas in Musokhon Dahbidi’s work "Ad-Durr al-Maknun", it is
proven that despite terminological differences, the concepts of wahdat al-wujud
(Muhyiddin Ibn Arabi) and wahdat ash-shuhud (Ahmad Sirhindi) possess common
features regarding the unity and oneness of Allah, as well as specific aspects related
to verbal (gawli), scientific (ilmi), and practical (amali) monotheism (tawhid),
forming a dialectical integrity in their meaning;

A comparative analysis has been conducted between Musokhon Dahbidi’s
tendency to depict the gradual development of the "spirit” (ruh) or "ego" (nafs)
through colors—a concept not found in the works of Khwaja 'Abd al-Khalig
Ghijduwani and Baha'uddin Nagshband (where the color of the subtle center of the
heart (qalb) is defined as pine-cone shaped/transparent (sanawbari), the light of the
heart as yellow, the subtle center of the spirit (ruh) as red, the subtle center of the
hidden (khafi) as black, and the subtle center of the deeply hidden (ikhfa) as green)—
and Najmuddin Kubra’s teachings on the colors of the nafs, which suggest that blue
indicates the seeker's (salik) repentance and entry into the tariga, yellow signifies
living in the remembrance of Allah, red represents the beginning of the spirit's
separation from the body and approach to true cognition (ma'rifa), and white
symbolizes the purification of the heart;

The anthropological features (moral self-assessment through repentance,
achieving inner spiritual peace through contentment) and ethical-praxeological
features (living on lawful sustenance, disciplining the ego, controlling behavior,
turning goodness into a criterion for practical activity) of the mystic's views on
repentance (tawba), contentment (rida), spiritual orientation (tawajjuh),
contemplation (muragaba), love (mahabbat), divine manifestation (tajalli), and the
Beloved (mahbub) have been revealed, as well as the role of spiritual stations
(magamat) in human spiritual development, along with his views in "Nawadir al-
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Ma'arif" on the teachings of Sharia, Tariga, and Ma'rifa, lawful sustenance (halal
lugma), educating the ego (nafs), body and soul, and good and evil;

The significance of the Nagshbandiyya-Mujaddidiyya order's involvement in
political relations, Musokhon Dahbidi's activities in implementing mutual
obligations between the ruler and the people, and his views put forward in "Nawadir
al-Ma'arif" on combating negative vices such as hypocrisy, arrogance, and egotism,
acquiring knowledge and enlightenment, and forming a spirit of vigilance, has been
substantiated in the context of establishing the “"master-disciple™ (ustoz-shogird)
system and improving the educational and upbringing process.

Implementation of the research results. Based on the scientific results
obtained in substantiating the significance of Musokhon Dahbidi's philosophical and
socio-political views and their role in the harmonious upbringing of the younger
generation:

Scientific conclusions regarding Musokhon Dahbidi’s ontological ideas in his
work "Ad-Durr al-Maknun"—such as the oneness of existence in the context of
wahdat al-wujud (unity of being) and wahdat ash-shuhud (unity of witness), the
relationship between the Truth and creation (Hagq and Khalg), and divine
manifestation (tajalli)—as well as his epistemological conclusions in "Zubdat al-
Haga'ig" that acquired (husuli) knowledge pertains to the external world (afaq),
while innate/divinely bestowed (huzuri) knowledge pertains to the internal world
(anfus), have been used in the activities of the Committee of Religious Affairs of
the Republic of Uzbekistan. Specifically, they were applied in the scientific
substantiation of religious and educational processes, the promotion of scientifically
grounded ideas of Sufi teachings, and the development of scientific and
methodological recommendations for religious educational institutions (Reference
No. 02-02/02/1/2797 of the Committee of Religious Affairs of the Republic of
Uzbekistan, dated October 13, 2025). As a result, this served to scientifically
incorporate the ontological and epistemological ideas from Musokhon Dahbidi's
heritage into the content of religious education and to expand the source base for
preparing methodological recommendations for higher and specialized secondary
Islamic educational institutions under the jurisdiction of the Muslim Board of
Uzbekistan;

Ideas and scientific results (based on Musokhon Dahbidi's work "Ad-Durr al-
Maknun™) demonstrating that despite terminological differences, the concepts of
wahdat al-wujud (Muhyiddin Ibn Arabi) and wahdat ash-shuhud (Ahmad Sirhindi)
possess common features regarding the unity and oneness of Allah, as well as
specific aspects related to verbal (gqawli), scientific (ilmi), and practical (amali)
monotheism (tawhid), forming a dialectical integrity in their meaning, have been
used in the activities of the Imam Bukhari International Scientific Research Center.
In particular, they were applied to improve the content of the commissioned
encyclopedic book "Historical and Philosophical Heritage of Scholars and Thinkers
of the Medieval East" (Reference No. 02/476 of the Imam Bukhari International
Scientific Research Center under the Cabinet of Ministers of the Republic of
Uzbekistan, dated December 7, 2025). As a result, the scientific and spiritual-
educational content related to the historical-philosophical heritage was enriched with
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new comparative philosophical data, which served to improve the center's database
of scientific and practical materials;

The results obtained from comparing Musokhon Dahbidi’s tendency to depict
the gradual development of the "spirit" (ruh) or "ego" (nafs) through colors—a
concept not found in the works of Khwaja 'Abd al-Khalig Ghijduwani and
Baha'uddin Nagshband (where the color of the subtle center of the heart (galb) is
defined as pine-cone shaped/transparent (sanawbari), the light of the heart as yellow,
the subtle center of the spirit as red, the subtle center of the hidden (khafi) as black,
and the subtle center of the deeply hidden (ikhfa) as green)—with Najmuddin
Kubra’s teachings on the colors of the nafs (which suggest that blue indicates the
seeker's (salik) repentance and entry into the tariga, yellow signifies living in the
remembrance of Allah, red represents the beginning of the spirit's separation from
the body and approach to true cognition (ma'rifa), and white symbolizes the
purification of the heart), have been used in the scientific project and publishing
activities of the Center of Islamic Civilization in Uzbekistan. Specifically, they were
applied in compiling the album-book "Scientific Centers of Mawarannahr”,
prepared within the framework of the project "The Spread of Islam in Central Asia:
Formation and Development of Religious-Spiritual and Scientific-Cultural Centers
in Mawarannahr" (Reference No. 05-14/480 of the Center of Islamic Civilization in
Uzbekistan under the Cabinet of Ministers of the Republic of Uzbekistan, dated
October 14, 2025). As a result, the content of the album-book "Scientific Centers of
Mawarannahr" was enriched with historical and philosophical materials regarding
the Khwajagan-Nagshbandiyya tradition and Musokhon Dahbidi's heritage, serving
to highlight the regional scientific and spiritual succession after the 9th—12th
centuries;

The novelties and conclusions revealing the anthropological features (moral
self-assessment through repentance, achieving inner spiritual peace through
contentment) and ethical-praxeological features (living on lawful sustenance,
disciplining the ego, controlling behavior, turning goodness into a criterion for
practical activity) of the mystic's views on repentance (tawba), contentment (rida),
spiritual orientation (tawajjuh), contemplation (muragaba), love (mahabbat), divine
manifestation (tajalli), and the Beloved (mahbub), as well as the role of spiritual
stations (magamat) in human spiritual development, along with his views in
"Nawadir al-Ma'arif* on Sharia, Tariga, and Ma'rifa, lawful sustenance (halal
lugma), educating the ego (nafs), body and soul, and good and evil, have been used
in the activities of the Imam Termizi International Scientific Research Center. These
were applied in researching the scientific and spiritual heritage of thinkers,
developing scientific-methodological materials and recommendations for moral and
spiritual upbringing, and forming a database of scientific and practical materials
(Reference No. 01/12-212 of the Imam Termizi International Scientific Research
Center under the Cabinet of Ministers of the Republic of Uzbekistan, dated October
9, 2025). As a result, this served to expand the center's database of scientific and
methodological materials related to Sufi-anthropological, ethical, and socio-political
heritage with new historical and philosophical conclusions regarding Musokhon
Dahbidi's views;
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Based on the mystic's teachings, views on repentance, contentment, spiritual
orientation, contemplation, love, divine manifestation, the Beloved, and the role of
spiritual stations in human spiritual development have been analyzed, and his ethical
views on Sharia, Tariga, Ma'rifa, lawful sustenance, educating the ego, body and
soul, and good and evil in "Nawadir al-Ma'arif" have been revealed. As a result,
these scientific novelties, theoretical conclusions, and methodological and practical
proposals put forward in Musokhon Dahbidi's treatises have been widely applied in
improving the database of scientific and practical materials of the Imam Maturidi
International Scientific Research Center under the Cabinet of Ministers;

The results regarding the significance of the Nagshbandiyya-Mujaddidiyya
order's involvement in political relations, Musokhon Dahbidi's activities in fulfilling
mutual obligations between the ruler and the people, and his views put forward in
"Nawadir al-Ma'arif* on combating negative vices such as hypocrisy (riya),
arrogance (kibr), and egotism, acquiring knowledge and enlightenment, and forming
a spirit of vigilance in the context of implementing the "master-disciple" (ustoz-
shogird) system and improving the educational process, have been used by the
Bukhara Regional Television and Radio Company. They were applied in preparing
television programs on spiritual, educational, historical, and cultural topics,
particularly in writing scripts for the programs "Assalom Buxoro", "Shukrona™, and
"Moziydan sado", as well as in improving the television's database of scientific-
practical materials (Reference No. 01-09-232 of the Bukhara Regional Television
and Radio Company of the National Television and Radio Company of Uzbekistan,
dated October 10, 2025). As a result, the historical-philosophical and spiritual-
educational content of the programs was enriched with primary scientific
conclusions, serving to convey Musokhon Dahbidi's heritage to a mass audience on
a scientific basis.

Publication of research results. A total of 34 scientific works on the topic of
the dissertation, including 3 monograph and 17 scientific articles (12 in national and
5 in foreign journals), have been published in scientific editions recommended by
the Higher Attestation Commission of the Republic of Uzbekistan for the publication
of the main scientific results of dissertations.

Structure and size of the dissertation. The research consists of an
introduction, four chapters, a conclusion, a list of used sources and literature, and a
list of symbols and terms. The research part of the dissertation consists of 213 pages,
with a total volume of 241 pages.
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