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KIRISh (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda yuz berayotgan
urbanizatsiya, ekologik muammolar, turmush tarzining o‘zgarishi, axborot ogimining
keskin jadallashuvi hamda inson hayotiga ragamli texnologiyalarning tobora chuqur
Kirib borishi inson salomatligini fagat organizmning biologik-fiziologik holati yoki
kasalliklarning mavjud emasligi bilan izohlash yetarli emasligini, balki uning
mazmuniga yangicha yondashishni taqozo etmoqda. Jahon sog‘ligni saglash tashkiloti
konsepsiyasida ham salomatlik jismoniy holat bilangina cheklanmay, insonning ruhiy
va ijtimoiy farovonligini gamrab oluvchi yaxlit holat sifatida ¢’tirof etilmoqda va
salomatlikka erishish insonning asosiy huquglaridan biri sifatida baholanmoqda. Shu
nugtayi nazardan salomatlik masalasini inson mavjudligi, hayot sifati, ijtimoiy
munosabatlar bilan bog‘lig falsafiy muammoga sifatida tadgiq etishda, inson hayotini
ogilona tashkil etish, sog‘lom turmush tarziga amal qgilish va sog‘ligni saglashga
ongli munosabatda bo‘lishda Sharq mutafakkirlarining shaxs kamoloti, sog‘ligni
saglash va hayot davomiyligini ta’minlashga oid qarashlarining ijtimoiy-falsafiy
jihatlarini ochib berish dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fani, ilmiy-tadgiqot, tibbiyot muassasalarida inson salomatligiga
ta’sir ko‘rsatuvchi omillarning murakkablashuvi ham salomatlikni ta’minlash
mexanizmlarini takomillashtirishga oid ilmiy-amaliy tadgiqotlar olib borilmoqda.
Kasalliklarning shakllanishida biologik omillar bilan bir gatorda ekologik va xulg-
atvorga doir omillar ham muhim o‘rin egallayotgani salomatlikni davolash obyekti
sifatida emas, balki insonning o‘z hayotini ganday tashkil etishi, o‘z ehtiyojlari va
imkoniyatlarini ganday boshqgarish, tabiat va jamiyat bilan ganday munosabat
o‘rnatish bilan belgilanadigan antropologik hodisa sifatida tushunish zarurligini
yuzaga keltiradi. Shu bois jismoniy va ma’naviy barkamolligi masalalari diggat
markazida bo‘lgan Sharq mutafakkirlarining salomatlik falsafasiga oid garashlarini
mazmun-mohiyatini qiyosiy-tarixiy asosda tadqig etish, uning inson va jamiyat
hayotidagi o‘rnini aniglash hamda zamonaviy tafakkur nugtayi nazaridan baholash
zarurati ortib bormoqda.

Yangi Oc‘zbekistonda sog‘lom turmush tarzi, jismoniy va ma’naviy
barkamollik masalalariga ustuvor ahamiyat berilmoqda, har kimning sog‘ligini
saglash va malakali tibbiy xizmatdan foydalanish huqugi mustahkamlanmoqda,
sog‘ligni saglash tizimini takomillashtirish bo‘yicha anig magsadli ko‘rsatkichlar
belgilangan. “.... Chindan ham, salomatlik — bebaho ne’mat hisoblanadi. Ota-
bobolarimiz  ham azaldan bu masalaga jiddiy ahamiyat qaratganlar.
Ajdodlarimizning asrlar davomida Sharg tamaddunining ajralmas va muhim gismi
sifatida uzluksiz rivojlanib kelgan begiyos tibbiy tafakkuri va merosi hozirgi kunda
ham insoniyat ravnagiga xizmat gilmogda™. Shu nugtayi nazardan, Sharq
mutafakkirlarining salomatlikka oid garashlaridagi umumiy va differensial jihatlarni
aniglash, salomatlikning jismoniy, ruhiy, aqliy, ma’naviy-axlogiy hamda ijtimoiy
komponentlari o‘rtasidagi dialektik alogadorlikni asoslash muhim ahamiyat kasb
etmoqda.

! Mup3uées I11.M. Xo3upru 3amoH Ba STuru Y36exucton. -Toukent: “O‘zbekiston”, 2024. -5.177-178.



O‘zbekiston Respublikasining 1996-yil 29-avgustdagi 265-1-son “Fugqarolar
sog‘lig‘ini saglash to‘g‘risida” qonuni, O°‘zbekiston Respublikasi Prezidentining
2026-yil 16-fevraldagi PF-21-son ‘“Mamlakat taraqqiyotining 2030-yilgacha
mo‘ljallangan ustuvor yo‘nalishlari doirasida islohotlarni izchil davom ettirish va
yangi bosqichga olib chigishning qo‘shimcha chora-tadbirlari to‘g‘risida”, 2020-yil
18-noyabrdagi PF-6099-son “Sog‘lom turmush tarzini keng tatbiq etish va ommaviy
sportni yanada rivojlantirish to‘g‘risida”, 2025-yil 19-maydagi PF-88-son
“Respublikada sog‘ligni saglash tizimini va aholiga tibbiy Xizmat ko‘rsatish
tamoyillarini takomillashtirish orgali sohani isloh gilishni izchil davom ettirish
chora-tadbirlari to‘g‘risida” farmonlari, 2018-yil 14-avgustdagi PQ-3907-son
“Yoshlarni ma’naviy-axloqiy va jismoniy barkamol etib tarbiyalash, ularga ta’lim-
tarbiya berish tizimini sifat jihatidan yangi bosqichga ko‘tarish chora-tadbirlari
to‘grisida”, 2020-yil 26-maydagi PQ-620-son “Salomatlik” ordenini ta’sis etish
to‘g‘risida”, 2020-yil 4-apreldagi PQ-4668-son “O‘zbekistonda xalgq tabobatini
rivojlantirishga doir qo‘shimcha chora-tadbirlar to‘g‘risida”, 2021-yil 26-martdagi
PQ-5040-son “Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-
tadbirlari to‘g‘risida” qarorlari, shuningdek Vazirlar mahkamasining 2019-yil 31-
dekabrdagi 1059-son “Uzluksiz ma’naviy tarbiya konsepsiyasini tasdiglash va uni
amalga oshirish chora-tadbirlari to‘g‘risida”, 2022-yil 21-fevraldagi 83-son “2030
yilgacha bo‘lgan davrda Bargaror rivojlanish sohasidagi milliy maqgsad va
vazifalarni amalga oshirishni jadallashtirish bo‘yicha go‘shimcha chora-tadbirlar
to‘g‘risida” qarorlari hamda sohaga oid boshga me’yoriy-huqugiy hujjatlarda
belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya muayyan darajada
xizmat giladi.

Tadqigotning respublika fan va texnologiyalari rivojlantirishning ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Salomatlikning falsafiy mohiyati,
sog‘lom hayot kechirishning axlogiy-me’yoriy asoslari insoniyat tafakkuri
tarixining dastlabki bosgichlaridan boshlab mutafakkirlar e’tiborini tortib kelgan.
Mazkur muammoning tarixiy-falsafiy asoslari qadimgi Sharq diniy-falsafiy
manbalari, “Avesto”, gadimgi Hind va Xitoy falsafiy ta’limotlari, shuningdek, G‘arb
olimlari Gippokrat, Demokrit, Aflotun, Arastu va Alkmeon Krotonkiy garashlarida
namoyon bo‘ladi?.

Islom dini ta’limotining salomatlik va jismoniy barkamol bo‘lish borasidagi
targ‘iboti Qur’oni Karim oyatlari, hadisi shariflarda va islom ulamolari asarlarida
keng yoritilgan3.

2 Mansfeld, Jaap. "Democritus and the sources of Greek anthropology.” Classical Quarterly, vol. 42, no. 2, 1992, pp.
302-318. Mymnomres C. Autuk dancada. —bumkex: Yakyn, 1999. —5.49. Cockerham W. Health Lifestyles in Russia
// Social Science and Medicine, 2000. -Vol. 51. - Pp. 312-325.

3 Kypnonu kapum. // Tapsxuma Ba Tadpeup myammdu Llaiix A6mynasus Mancyp.-Tomkent, “Munir”, 2021.-B. 222.
Abu Abdulloh Muhammad ibn Ismoil al-Buxoriy. AL-JOMI' AS-SAHIH. 4-juz // tarj. Zokirjon Ismoil. - Toshkent.:
Qomuslar Bosh, 1991. — B. 386. Imom Termiziyning. Sunan at-Termiziy. 2-jild. — Bayrut., Dor al-Kotob al-1Imiya,
2015. — B. 213. A6y Xomun Faszzonuii. TaBba kutobu — Tomkenr.: “MoBapoynnaxp”. 2003 iiwr. b. 115-139.
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Sharg Uyg‘onish davri mutafakkirlari Abu Nasr Forobiy, Abu Ali ibn Sino,
Abu Rayhon Beruniy, Abu Bakr ar-Roziylarning falsafiy va tabiiy-ilmiy merosida
insonning jismoniy holati, mizoj, ruhiy muvozanat, agliy faoliyat, hayot tarzi va
komillik masalalari o‘zaro bog‘lig holda tadqiq etilgan. Salomatlikning ruhiy-
ma’naviy va axloqiy jihatlari Yusuf Hamadoniy, Abduxoliq G‘ijduvoniy, Imom
G‘azzoliy, Bahouddin Nagshband, Aziziddin Nasafiy, Alisher Navoiy singari
mutafakkirlar merosida galb pokligi, nafsni tiyish, o‘zini nazorat qilish, ruhiy
osoyishtalik va komil inson g oyalari bilan bog‘lig holda yoritilgan. Keyingi tarixiy
bosgichda Ahmad Donish, Abdulla Avloniy va Abdurauf Fitrat kabi ma’rifatparvar
va jadid mutafakkirlari salomatlik masalasini insonning jismoniy va ruhiy
barkamolligi, sog‘lom fikrlashi, ta’lim-tarbiyasi, mehnatga munosabati va jamiyat
taraqqgiyoti bilan uzviy alogadorlikda talgin gilganlar®.

G‘arb olimlari ta’limotida tana va ruh salomatligi aksiologik ahamiyat kasb
etgan. S.B.Pustovit, P.l.Kalyu, K.Chadov asarlarida salomatlikning falsafiy
mohiyati va jismoniy madaniyatning sog‘lom turmush tarzidagi o‘rni asoslab
berilgan. O.Odynets salomatlik va kasallik munosabatlarini metamodernizm
falsafiy-antropologik paradigmasi doirasida tahlil gilgan. R.Ribar salomatlik
falsafasini shaxsiy kamolot, ogilona hayot tarzi va jamiyatdagi konstruktiv
munosabatlar bilan bog‘lab, uning asosini refleksiv axloq tashkil etishini ta’kidlaydi.
K.Efendiyeva esa Sharq falsafasi va tibbiyot munosabatlarini o‘rganib, Sharg
an’anasining salomatlikka oid bilimlarni birlashtirish, saglash va uzatish
xususiyatiga e’tibor garatadi. J.M.Saad va J.O.Prochaska tadgiqotlarida salomatlik
umuminsoniy gadriyat sifatida baholanib, uning biologik, xulg-atvor va ijtimoiy
determinantlarini yagona tizimda tahlil gilish zarurligi ilgari surilgan. V.R.Potter
tomonidan shakllantirilgan bioetika konsepsiyasi esa salomatlik muammaosini tibbiy
amaliyot doirasidan kengaytirib, biologik bilimlarning axlogiy chegaralarini falsafiy
muhokama gilishga zamin yaratgan®.

4 Anmp-Mapabu. ['paxknanckas moiurruka // Anb-®apadu. ConnanbHO-ITUIECKHE TpakTaTh / Ilep. ¢ apab.; cocT. A.X.
KacbivmxanoB. — Anva-ATa: Hayka, 1973. — C. 45-168; Anb-®apa6u. AGopu3MbI rocy1apcTBEHHOT0 esTens // Yia
MaHOa. — C. 169-274.; I6n Cuna. M30panubIe dmnocodckue npoussencnus / [lep. ¢ apad. u ¢papcu-mapu; oTB. pen.
M.C. AcumoB. — M.: Hayka, 1980. — 551 c. bepynn, AOy Paiixon. V30pannsie npomssepenus. — T. IV:
dapmakorno3ust B meauiune / Viccnenosaunue, nep. n npumed. Y.M. Kapumosa. — Tamxkent: ®an, 1973. — 1120 c.;
AGy bakp ap-Pazu. [lyxoBHas menuiuHa / [lep. ¢ apa6. T. MapaonoBa. — yman6e: Updon, 1990. — 88 c. Xoxka
HOcyd Xamamonuit. Xaér me3ouu (Pyrbar yn-xaér) / Maceyn myxappup Lllaiix A6mynasu3z Mancyp. — TomkeHT:
Movarounnahr, 2018. — 168 6. Xoxa AGmynxomuk FrxayBonuit. Pucomam coxubusi. BacustHoma / Mackbyn
Myxappup YcMmouxoH AnumoB. — TomkenT: Movarounnahr, 2018. — 168 6. A6y Xomux Fa3zzonuit. TaB6a xutobn /
Tapx. Ba ;yrat Ty3yBum P. 3oxuzn. — TomkenTt: Movarounnahr, 2003. — 139, [7] 6. baxoynaua Hakmbann. ABpox
(TynmoupunraH Kaiita Hamp) / TapKuMOH, MaKoJia, 30X Ba mapxiap myaumdu [ H. HaBpy3oBa. — Tomxkent: Sano-
standart, 2019. — 112 6. Asusugnun Hacaduii. 3yonar yin-xakoiuk (Xakukariap Kaiimoru) / @opcuiinan H. Komunos
tapx. — Tomkent: Kamanak, 1996. Komun nncon xakuaa typt pucona / @opc-roxuk tununan H. Komunos tapxk. —
Tomkent: Mabnasust, 1997. — 274, [3] 6. Anmumep Hasowuit. Max0y6 yn-Kyy6 // Mykammai acapiap tymiamu. 20
KUK, — 14-xmin: Max0y0 yn-kyiny0. Mynmiaot. Bakdus. — Tomkent: ®@an, 1998. Axman JJonumr. HaBogup yii-
Bakoe (Hoxup Bokeanap) / @opc-roxukyanan A. Xampoes Ba A. lllokupoB Tapx. — Tomkent: ®an, 1964. — 415 6.
A6ymna Aenonnii. Typkuii rymmcton éxyx axiok / Hamrpra taitépinosun JI. Xamnos. — Tomkent: Yikurysun, 1992.
Abaypayd @utpar. Omna €ku ova Gomkapuin TapTuomapu. 2-Hamp / Macbyn myxappup JI.A. AnrMoBa; TapKuma
Ba n3oxJiap myautudu I11. Boxuaos. — Tomkent: MabnaBust, 2000. — 112 6.

5 IMycrosur C.B. I'no6ansras 6uostuxa B. P. TlotTepa: npogomxenue cienyer? DKOIOrHUECKHi BECTHUK: HAYYHO-
npakrrdeckuii sxypHai - 2016. - Ne 3. - C. 5-10. Kansro I1. Y. CymHocTHasI XapaKTepPUCTHKA IOHATHS “310POBbE” U
HEKOTOPBIE BOIIPOCKHI TIEPECTPOKH 3paBooxpaneHuss o063opHas nHGopmanus. M.: BHUMMMU. 1988. 220 C. Yenos
K.B., I'aBponnna I'.A., Uenosa T.U. ®dusnueckas KyiabpTypa. 310poBbIii 00pa3 sxu3HH. [lepMCcKuii rocyaapcTBEeHHBIN



MDH ilmiy maktabida salomatlik muammosining falsafiy-metodologik,
antropologik va bioaxlogiy jihatlarini o‘rganishga alohida e’tibor qaratilgan.
I.I.Brexman salomatlikning turmush tarzi, ekologik muhit va shaxsning oz
sog‘lig‘iga munosabati bilan bog‘ligligini, V.A.Kanke va G.G.Kuzmin salomatlik
va kasallik fenomenini, A.T.Shatalov, L.V.Fesenkova salomatlik hagidagi
kosmotsentrik, teosentrik, antroposentrik va sotsiosentrik konsepsiyalarni
o‘rganganlar. B.G.Yudin, P.D.Tishchenko va N.N.Sedova tadgigotlarida esa
salomatlik muammosi zamonaviy bioetika, tibbiyot falsafasi va falsafiy
antropologiya bilan uzviy bog‘liq holda tahlil gilingan®.

O<zbekistonda salomatlikning falsafiy, ma’naviy-axlogiy va diniy-tasavvufiy
jihatlari G.Navro‘zova, A.Husenova, O.Sharipova, N.M.Salomova hamda boshga
tadgigotchilar tomonidan muayyan yo‘nalishlarda o‘rganilgan. 1.Hagqulov,
A.Boltayev, G.Yunusova, E.Zoyirov salomatlikning tasavvufiy tomonlariga oid
ilmiy tadgiqotlar olib borishgan. So‘ngi yillarda Ibn Sino ta’limotida salomatlik va
meyor masalalarini R.R.Isakdjanov, N.K.Shamsutdinova ilmiy tadgiqot ishlarida
ochib berishgan’.

Tadgiqotlarda jismoniy salomatlik va uning barcha yo‘nalishlari tahlil gilingan,
ularda salomatlik biologik meyor doirasidan chiqarilib, insonning turmush tarzi,
gadriyatlari, axlogiy tanlovi, ijtimoiy muhiti, texnologik taraggiyot va shaxsiy
mas’uliyati bilan uzviy bog‘lig murakkab fenomen sifatida talgin gilingan. Ammo

HAIIMOHANIBHBIN  HMCCIICAOBATEIBCKUN YHUBEPCHTET.-DICKTPOHHBIE HaHHBIC.- [lepmb, 2020.-1,68 Mo; 128 C.
Odynets O. Philosophy of Health Within the Metamodern Worldview Paradigm // Futurity Philosophy. — 2024. — Vol.
3, No. 3. - P. 42-59. DOI: 10.57125/FP.2024.09.30.03.; Rybaft R. Philosophy of Health as Education to Healthy Life
// School and Health 21: Papers on Health Education / Ed. E. Rehulka. — Brno, 2010. — P. 13-21. ISBN 978-80-210-
5260-4.; Efendiyeva K. Dogu Felsefesinde Tip Etigi // Akademik Tarih ve Diisiince Dergisi. — 2024. — Cilt 11. — Say1
2.—S.1435-1441. DOI: 10.46868/atdd.2024.755. ; Saad J.M., Prochaska J.O. A Philosophy of Health: Life as Reality,
Health as a Universal Value // Palgrave Communications. — 2020. — Vol. 6. — Article 45. — P. 1-11. DOI:
10.1057/s41599-020-0420-9.; Potter V.R. Bioethics: Bridge to the Future. — Englewood Cliffs, NJ: Prentice-Hall,
1971. lllynunraex: Potter V.R. Bioethics, the Science of Survival // Perspectives in Biology and Medicine. — 1970. —
Vol. 14. — P. 127-153.

® Bpexman W.1. Baneonorus — Hayka o 3[0pOBbeE. — 2-€ U3[l., JIOIL U nepepad. — M.: ®uskynbTypa u cnopt, 1990. —
208 c. ISBN 5-278-00214-X.; Kanke B.A., Ky3pmun I'.I'. ®unocodus 3m0poBes: yaebHOe mocodme. — OOHUHCK:
OOHUHCKUI HHCTUTYT aToMHOM »HepreTuku, 2000. — 32 [2] c.; @unocodus 3mopoBbs / o1B. pen. A.T. laTtanos;
PAH, UncturyTt dpunocodun. — M.: Ud PAH, 2001. — 242 c. — ISBN 5-201-02071-2. decenkona JI.B., IllaTanos
A.T. MupoBo33peHYECKIH U HAay4YHBI CTaTyC BajeoJornu (K rmpobiemMe MOCTPOSHHMs! OOLeH TEeOpHH 310pOBbs) //
Ounocodus 310poBbs / oTB. pea. A.T. [atamos. — M.: U® PAH, 2001. — C. 110-128.; FOgua b.I'. 3gopoBse
yesoBeKa Kak mpobiema rymannTapHoro 3HaHus // @unocodus 310posbs / oTB. pen. A.T. llaranos. — M.: Ud PAH,
2001. - C. 61-85.; FOauu B.I'. 3moposbe: dhakr, HOpMa, 1ieHHOCTS // Mup nicuxosorun. — 2000. — Ne 1. — C. 54-68.;
Tumenko I1.JI. O dunocopckom cmbicie GEeHOMEHOB 3A0pOBbS U OoJe3HU // 3MOpOBhE HENIOBEKa Kak MpeaMeT
conmanbHO-umocopckoro moznanus. — M.: U AH CCCP, 1989. — C. 4-14.; Cenosa H.H. 3n0poBbe 1 60€3Hb B
conuaiibHOM KOoHTeKcTe // @unmocodus Hayku. Brim. 13: 310poBbe kKak mpobieMa eCTECTBEHHBIX U OMOMEIUIIMHCKUX
Hayk. — M.: U® PAH, 2008. — C. 262-268.

" Xakkynos U. TacasBy(uii xaér. — Tomkent.: MosapoyHunaxp, 2004. — b. 235. Haspysosa I'. Xoxa baxoyuiun
Hakmbanx xaétu Ba MabHaBuii Mepocu. — Tomkent.: “®an”, 2021. — b.95. XyceitHoBa A. CajJoMaTIUKHIHT
MabHaBHH-axJIOKui sxuxariapu. — byxopo, 2005. — b. 16. llapunosa O.T. Cornom kanb. — byxopo, 2005. — b. 82.
CanomoBa H.M. CanomarimkHuHT MebEpuil xycycusmiapu: ¢ancada nokropu (PhD) mimuii napakacMHU OJMII
yuyH &3wiraH auccepranms. — byxopo, 2023. — 137 6. FOnycosa I'. Hadc TapOMsCHHUHT MHCOH caloMaTiIUrUra
Tabcupu. — byxopo, 2005. — b. 106. 3oiinpoB 3. Maxaymn Ab3aMHHHT (asicaduii Ba HKTUMOUN-CUECHI KapalllJlapH.
— Tomkenrt.: “Turon zamin ziyo”, 2015. 84. Ipky6 YapxuitHuar (ancaduii Ba IKTUMOWH — cHECUH Kapanuiapu. —
Byxopo, 2023. — b.158. bontaes A. Myxiiuanua Nou ApabuiiHuHT mxTUMounii-dancaduit kapanurapu. — byxopo,
2023. — B.224. 61 Apabuitnuar ®ycycyna Xukawm. // tapx. bonraes A. — Baiipyr.: Jlopyn kuradbwmin apaduii, 1946.
— b.12.Wpuco A. Jlurepatrypnoe HnHaciaenue MWMOH CuHBI (MCTOYHUK, CBOEOOpa3We XyHOKECTBEHHOTO
TBOpYecTBa)/luc... a-pa duosor. Hayk.-T.,1996. — 288 c.; IllamcytauaoBa H.K. Cydusm korTtekctuma A0y Aju
noH Cunonusr dancaduii kapaunutapu. danc. dan.oyitnya pancada noxropu (PhD) nucc.- Byxopo. 2022. 125 6.
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Sharg mutafakkirlari ta’limotidagi salomatlik g‘oyalarining tarixiy genezisi,
zardushtiylikdan Sharg Uyg‘onishi, islomiy-tasavvufiy tafakkur va jadidchilik
davrigacha bo‘lgan tarixiy taraqgiyoti yaxlit tizim sifatida yetarlicha giyosiy-falsafiy
tahlil gilinmagan. Shu sababli mazkur dissertatsiyada salomatlikning tana va ruh
birligi, meyor va mo‘tadillik, galb pokligi, nafsni boshgarish, ma’rifat, axlogiy
kamolot bilan bog‘lig jihatlarini ochib berish va mazkur falsafiy merosning
zamonaviy jamiyat taragqiyoti uchun konseptual ahamiyatini asoslashga diqggat
garatilgan.

Tadgiqotning dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy-
tadqgigot ishlari rejalari bilan bog‘ligligi. Dissertatsiya ishi Buxoro davlat tibbiyot
instituti ilmiy tadqiqot ishlari rejasiga muvofiq “O‘zbekistonda zamonaviy ijtimoiy-
siyosiy modernizatsiya jarayoni: holati va rivojlanish istigbollari” (2026-2030 yy)
tadqiqot yo‘nalishi doirasida bajarilgan.

Tadqgigotning magqgsadi Sharg mutafakkirlari ta’limotidagi salomatlik
falsafasiga oid garashlarning o°ziga xos xususiyatlarni ochib berishdan iborat.

Tadqgigotning vazifalari:

salomatlik tushunchasining falsafiy mazmuni, mohiyati va shakllanish
xususiyatlarini aniglash;

salomatlik falsafasiga oid ilmiy-nazariy yondashuvlar, ularning metodologik
asoslari, umumiy va fargli jihatlarini giyosiy tahlil gilish;

Sharg Uyg‘onish davri mutafakkirlari ta’limotida salomatlik, jismoniy va
ma’naviy poklik, g‘oyalarining falsafiy mazmunini ochib berish hamda ularning
komil inson konsepsiyasi bilan bog‘ligligini asoslash;

islomiy-tasavvufiy tafakkurda galb salomatligi, nafs tarbiyasi, ruhiy poklanish
va ma’naviy kamolot g‘oyalarining xususiyatlarini aniglash;

jadid mutafakkirlari ta’limotida jismoniy va ma’naviy salomatlik, ma’rifat,
tarbiya goyalarning konseptual jihatlarini ochib berish;

Sharqg salomatlik falsafasiga oid g‘oyalarning Yangi O‘zbekiston sharoitidagi
ma’naviy-ma’rifiy ahamiyati, ma’rifatli jamiyat va barkamol shaxs tarbiyasidagi
o‘rnini asoslab berishdan iborat.

Tadqiqot obyekti sifatida Sharq falsafiy tafakkuri tarixida shakllangan
salomatlikka oid garashlar, ta’limotlar va konsepsiyalar tanlab olingan.

Tadqgiqot predmetini  Sharq mutafakkirlari ta’limotida salomatlik
tushunchasining tarixiy-falsafiy mazmunini, qiyosiy va o‘zaro alogadorlik
xususiyatlari hamda Yangi O‘zbekistonda prakseologik jihatlarini tadqiq etish
tashkil etadi.

Tadgigot usullari. Dissertatsiyada analiz va sintez, giyosiy tahlil, kompleks
yondashuv, tizimli-funksional yondashuv, kontent analiz, retrospektiv tahlil,
dialektik va sinergetik tahlil kabi ilmiy bilish usullaridan foydalanilgan.

Tadgigotning ilmiy yangiliklari quyidagilardan iborat:

Sharq mutafakkirlari Forobiyning “Kitob al-siyosat al-madaniya” asari asosida
tabobat siyosat darajasidan yuqori ekanligi, axloqiy fazilatlarni rivojlantirishda ruh
uchun badan salomatligining o‘rni muhimligi, salomatlikni tiklash uchun insonning
tabibga muhtojligi hamda ibn Sinoning “Ash-Shifo” asari orqali tana va ruh



salomatligini ta’minlashda ilmning ahamiyati hamda uning inson kamolotidagi o‘rni
ochib berilgan;

islom manbalari inson ruhi uchun hidoyat va shifo manbai ekanligi, galbni
zulmatdan yorug‘likka, kasallikdan salomatlikka yetaklashi, iymon va sog‘likning
namoyon bo‘lishi o‘rtasidagi bog‘liglik, shifoning amaliy harakatga bog‘ligligi
falsafiy jihatdan ochib berilib, islom ta’limotida shifo Allohdan, lekin unga
yetkazuvchi sabablar — insonning ilmidan ekanligi dalillangan;

Abu Homid G‘azzoliyning “Tavba kitobi” va Bahouddin Nagshbandning
“Kanzal ibod fi sharh — al Avrod” asarlari asosida ruhiy xastalikning davosi tavba
va zuhd ekanligi hamda Ibn Arabiy ta’limotidagi “so‘z kasalligi”, “fe’l kasalligi” va
“hol kasalligi”ni davolashda fikr, farosat va nafs tarbiyasi kabi axloqiy g‘oyalarning
ruhiy salomatlikni tiklash va ma’naviy-axloqiy kamolotga erishishdagi ahamiyati
ochib berilgan;

Yangi Ozbekistonda davlatning fugarolarning sog‘lom turmush tarzida
yashashi uchun zarur shart-sharoit yaratishi hamda har bir insonning oz Vatani va
xalgiga sog‘lom shaxs sifatida xizmat gilish mas’uliyatining o‘zaro alogadorlik
jihatlari hamda salomatlik madaniyatini shakllantirishning jismoniy sog‘lomlik,
axlogiy poklik, siyosiy yetuklik va g‘oyaviy chinigganlik yo‘nalishlari shaxs
kamoloti omili ekanligi asoslab berilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Sharg mutafakkirlarining salomatlikka oid falsafiy garashlari asosida inson
salomatligini jismoniy (mizoj, ogilona ovqatlanish, harakat va dam olish me’yori),
ruhiy (galb osoyishtaligi, nafsni boshqarish, ruhiy zo‘rigishlarni yengish), agliy
(tafakkur, idrok, ilm-ma’rifatga intilish), ma’naviy-axlogiy (poklik, ezgulik, axloqiy
mas’uliyat) hamda ijtimoiy (mehnat, ijtimoiy faollik, hamjihatlik) jihatlarning
o‘zaro uyg‘unligini ta’minlash zaruriyati asoslab berilgan.;

jadid ma’rifatparvarlarining salomatlikka oid qarashlari asosida sog‘lom
turmush madaniyatini shakllantirishning amaliy mezonlari asosida yoshlarning o‘z
salomatligiga ongli munosabatini, ma’naviy-axlogiy mas’uliyatini va sog‘lom hayot
tarziga oid dunyoqarashini rivojlantirish omillari aniglashtirilgan;

salomatlik, ma’naviy poklik, nafs tarbiyasi, ilm-ma’rifat va komil inson
goyalarini Yangi O‘zbekiston sharoitida tatbiq etish yuzasidan ma’naviy-ma’rifiy
dasturlarga me’yor, mo‘tadillik, o‘zini boshgarish va salomatlik uchun shaxsiy
mas’uliyat tamoyillarini kiritish, Sharq mutafakkirlari va jadidlar merosi asosida
maxsus teleko‘rsatuv, seminar-trening va targ‘ibot loyihalarini tashkil etish hamda
yoshlarning salomatlik madaniyatini baholash mezonlarini qo‘llashga doir amaliy
tavsiyalar ishlab chigilgan.

Tadgiqgot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati Sharq mutafakkirlari ta’limotida salomatlikka oid falsafiy
garashlarning genezisi, tarixiy rivojlanishi, vorisiyligi va konseptual
transformatsiyasi giyosiy-falsafiy jihatdan tizimlashtirilgani, salomatlikni insonning
jismoniy, ruhiy, agliy, ma’naviy-axlogiy va ijtimoiy mavjudligi o‘rtasidagi
uyg unlikni ifodalovchi yaxlit falsafiy hodisa sifatida talgin etish, poklik, me’yor,
mo‘tadillik, tana va ruh uyg‘unligi, galb salomatligi, nafs tarbiyasi, ma’rifat va
ma’naviy kamolot g‘oyalarining tarixiy-falsafiy alogadorligini aniglashda,

10



shuningdek, falsafa tarixi, Sharq falsafasi, falsafiy antropologiya, aksiologiya, axloq
falsafasi, din falsafasi va bioetika doirasidagi nazariy tadgigotlarni boyitishga,
g‘oyaviy manbalari va konseptual mazmunini tarixiy-falsafiy nuqtayi nazardan
tizimli yoritishda nazariy-metodologik asos sifatida foydalanish mumkinligi bilan
belgilanadi.

Tadgigotning amaliy ahamiyati unda ilgari surilgan ilmiy xulosa va
tavsiyalardan Yangi O‘zbekiston sharoitida sog‘lom turmush tarzini targ‘ib qilish,
salomatlik madaniyatini yuksaltirish, yoshlarni ma’naviy-axloqiy tarbiyalash hamda
Sharg mutafakkirlari merosi asosida ma’rifiy faoliyatni takomillashtirishda,
shuningdek oliy ta’lim muassasalarida “Falsafa”, “Dinshunoslik” fanlarini
o‘gitishda, maxsus kurslar, ma’ruza va seminar mashg‘ulotlari mazmunini
takomillashtirishda, shuningdek, ma’naviy-ma’rifiy dasturlar, uslubiy qo‘llanmalar
va targ‘ibot materiallarini ishlab chigishda foydalanish mumkinligi bilan izohlanadi.

Tadgiqot natijalarining ishonchliligi tadgigot jarayonida qo‘llanilgan
nazariy garashlar, tadgigot usullari va yondashuvlar rasmiy manbalar, faktlar,
statistik ma’lumotlarga murojaat qilingan holda olinganligi, tushuncha definitsiyasi
iIlmiy tadgigot metodologiyasi va mantiq talablariga amal gilgan holda ishlab
chiqgilganligi, nashr etilgan ilmiy magolalar, respublika va xalgaro konferensiyalarda
sinovdan o‘tkazilganligi, tadqiqot ishi natijalari bo‘yicha berilgan xulosalar asosida
takliflar ishlab chiqilgan bo‘lib, tavsiyalar amaliyotda joriy etilgani, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan asoslanadi.

Tadgiqot natijalarining joriy qilinishi. Sharg mutafakkirlari ta’limotida
salomatlik falsafasini giyosiy tahlil etish bo‘yicha olingan natijalar asosida:

Sharq mutafakkirlari Forobiyning “Kitob al-siyosat al-madaniya” asari asosida
tabobat siyosat darajasidan yuqori ekanligi, axloqiy fazilatlarni rivojlantirishda ruh
uchun badan salomatligining o‘rni muhimligi, salomatlikni tiklash uchun insonning
tabibga muhtojligi hamda ibn Sinoning ‘“Ash-Shifo” asari orqali tana va ruh
salomatligini ta’minlashda ilmning ahamiyati hamda uning inson kamolotidagi o‘rni
doir olingan ilmiy xulosalardan Mirzo Ulug‘bek nomidagi O‘zbekiston Milliy
universitetida bajarilgan 1L-4821091548-sonli “Zamonaviy tahdid va da’vatlar
sharoitida O‘zbekiston va Belarus yoshlari ongi shakllanishining ijtimoiy-madaniy
va aksiologik asoslari” (2022-2024 yy) mavzusidagi fundamental ilmiy-tadgigot
loyihasi doirasida belgilangan vazifalarni bajarishda foydalanilgan (Mirzo Ulug‘bek
nomidagi O<zbekiston Milliy universitetining 2025-yil 28-oktyabrdagi 04/11-
25463-sonli ma’lumotnomasi). Natijada, salomatlik falsafasiga oid garashlarning
tarixiy-falsafiy mazmunini aniglashtirish, ularning o‘zaro alogadorligini yoritish
hamda yoshlar ongida ma’naviy-axloqiy gadriyatlarni shakllantirish masalalarini
tadgiq etishda muhim ilmiy manba bo‘lib xizmat gilgan;

islom manbalari inson ruhi uchun hidoyat va shifo manbai ekanligi, galbni
zulmatdan yorug‘likka, kasallikdan salomatlikka yetaklashi, iymon va sog‘likning
namoyon bo‘lishi o‘rtasidagi bog‘liglik, shifoning amaliy harakatga bog‘ligligi
falsafiy jihatdan ochib berilib, islom ta’limotida shifo Allohdan, lekin unga
yetkazuvchi sabablar — insonning ilmidan ekanligiga doir xulosa va tavsiyalardan
oid ilmiy xulosa va tavsiyalardan Respublika Ma’naviyat va ma’rifat markazi
faoliyatida, xususan, 2024-yil 4-yanvarda tasdiglangan ma’naviy-ma’rifiy ishlar
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samaradorligini oshirish va sohani rivojlantirish bo‘yicha chora-tadbirlar
dasturining VI yo‘nalishi doirasidagi “Buyuk allomalar va ma’rifatparvar
jadidlarning ma’naviy merosini chuqur o‘rganish, ilmiy-ijodiy asarlarini keng
targ‘ib qilish” vazifalarini amalga oshirishda foydalanilgan (Respublika Ma’naviyat
va ma’rifat markazi huzuridagi Ijtimoiy-ma’naviy tadgiqgotlar institutining 2025-yil
25-noyabrdagi 10/793-son dalolatnomasi). Natijada, Sharq mutafakkirlari va
jadidlar merosidagi salomatlik, ma’naviy poklik, ilm, nafs tarbiyasi va komil inson
g‘oyalarini qiyosiy-falsafiy asosda targ‘ib etishning ilmiy mazmunini boyitish
hamda ma’naviy-ma’rifiy tadbirlarning nazariy-uslubiy asoslarini
takomillashtirishga xizmat gilgan;

Abu Homid G‘azzoliyning “Tavba kitobi” va Bahouddin Nagshbandning
“Kanzal ibod fi sharh — al Avrod” asarlari asosida ruhiy xastalikning davosi tavba
va zuhd ekanligi hamda Ibn Arabiy ta’limotidagi “so‘z kasalligi”, “fe’l kasalligi” va
“hol kasalligi”ni davolashda fikr, farosat va nafs tarbiyasi kabi axloqiy g‘oyalarning
ruhiy salomatlikni tiklash va ma’naviy-axlogiy kamolotga erishishdagi ahamiyatiga
doir nazariy umumlashmalar, taklif va tavsiyalardan “Milliy tiklanish” demokratik
partiyasi faoliyatida, jumladan, partiya nizomi va dasturi asosida ishlab chigilgan
chora-tadbirlarda tarixiy, madaniy va ma’naviy muhitni bargarorlashtirish,
mafkuraviy targ‘ibot ishlarini rivojlantirish hamda partiya tizimidagi xodimlarning
siyosiy-huqugiy va ma’naviy-ma’rifiy bilim va ko‘nikmalarini oshirishda
foydalanilgan (“Milliy tiklanish” demokratik partiyasi Markaziy Kengashining
2025-yil 12-noyabrdagi 02/06-108-son ma’lumotnomasi). Natijada, sog‘lom,
ma’rifatli va ijtimoiy mas’uliyatli shaxsni shakllantirishga garatilgan targ‘ibot
ishlarining ilmiy-uslubiy mazmunini takomillashtirishga xizmat gilgan;

Yangi O‘zbekistonda davlatning fugarolarning sog‘lom turmush tarzida
yashashi uchun zarur shart-sharoit yaratishi hamda har bir insonning oz Vatani va
xalgiga sog‘lom shaxs sifatida xizmat gilish mas’uliyatining o‘zaro alogadorlik
jihatlari hamda salomatlik madaniyatini shakllantirishning jismoniy sog‘lomlik,
axlogiy poklik, siyosiy yetuklik va g‘oyaviy chiniqgganlik yo‘nalishlari shaxs
kamoloti omili ekanligiga oid taklif va tavsiyalardan Buxoro viloyati
teleradiokanalining “Assalom Buxoro”, “Yoshlar vaqti”’, “Najot bilimda”,
“Zamondosh” teleko rsatuvlarini ssenariylarini tayyorlashda foydalanilgan (Buxoro
viloyati teleradiokompaniyasi  “Buxoro viloyati teleradiokanali”  davlat
muassasasining 2024-yil 3-noyabrdagi 01-09-244-son ma’lumotnomasi). Natijada,
yosh avlodni barkamol, ilmga changog, halol va vatanparvar etib tarbiyalash, inson
gadrini yuksaltirishga garatilgan teleko‘rsatuvlarning ilmiy-nazariy mazmuni va
ommabopligini oshirishga xizmat gilgan.

Tadqiqgot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 2 ta
xalgaro va 3 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha jami
14 ta ilmiy ish, jumladan, O‘zbekiston Respublikasi Fanlar akademiyasi huzuridagi
Oliy attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etish
tavsiya gilingan ilmiy nashrlarda 5 ta ilmiy maqola (3 ta respublika va 2 ta xorijiy
jurnallarda) chop etilgan.
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Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy hajmi 157
betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
muammoning o ‘rganilganlik darajasi, dissertatsiya bajarilgan ta’lim muassasasining
Ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi tavsiflangan, tadgigotning magsadi va
vazifalari, obyekti, predmeti, tadqiqotda qo‘llanilgan usullar yoritilgan. Shuningdek,
tadgiqotning ilmiy yangiligi, amaliy natijalari, natijalarining ishonchliligi, ilmiy va
amaliy ahamiyati ochib berilgan hamda dissertatsiya natijalarining joriy qilinishi,
aprobatsiyasi, €’lon qilinganligi, tuzilishi va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Sharq falsafiy tafakkuridagi salomatlikka oid
g‘oyalarni tadqiq etishning nazariy-metodologik asoslari” deb nomlangan
birinchi bobida salomatlik tushunchasining falsafiy mazmuni va shakllanish
xususiyatlari ochib berilib, unga doir ilmiy-nazariy yondashuvlar giyosiy tahlil
gilingan. Salomatlik hagidagi qarashlarni fagat zamonaviy tibbiy-biologik
tasavvurlar doirasida emas, balki tarixiylik, vorisiylik va falsafiy kontekst
tamoyillari asosida o‘rganish zarurligi asoslangan.

Tadgigotda salomatlikning mohiyati kasallikning yo‘qligi yoki organizmning
me’yoriy fiziologik holati bilangina cheklanmasligi asoslangan. Inson biologik
mavjudot bo‘lish bilan birga ruhiy, agliy, ma’naviy va ijtimoiy mavjudot ham
ekanligi sababli, salomatlik uning mavjudligidagi ushbu jihatlarning o‘zaro
mutanosibligi bilan belgilanadi. Shu ma’noda salomatlikning falsafiy tahlili
“sog‘lom bo‘lish nimani anglatadi?”, “salomatlikning mezoni biologik me’yormi
yoki insonning oz imkoniyatlarini ro‘yobga chigarish qobiliyatimi?”, “tana va ruh
salomatligi o‘rtasida qanday alogadorlik mavjud?”, “salomatlikning axloqiy va
ma’naviy asoslari nimadan iborat?” kabi fundamental savollarni ilgari suradi.

Qadimgi Sharq falsafiy tafakkurida inson tabiatdan ajralgan mavjudot emas,
balki umumiy kosmik tartibning tarkibiy qismi sifatida tushunilganligi bois
salomatlik tana va ruh, inson va tabiat, ehtiyoj va me’yor o‘rtasidagi muvozanat
sifatida talgin etilgan®. Qadimgi hind tafakkuridagi hayotiy kuchlar muvozanati,
Xitoy falsafasidagi inson va koinot uyg‘unligi, yunon mutafakkirlari Gippokrat,
Aflotun va Arastu garashlaridagi me’yor, mutanosiblik va tana-ruh birligi keyingi
Sharq falsafiy tafakkurining shakllanishiga muhim nazariy zamin yaratgan.
Xususan, Gippokratda salomatlik organizmdagi suyugliklarning muvozanati®,
Aflotunda tana va ruhning mutanosibligi'®, Arastuda esa me’yor va mo‘tadillik baxt-
saodatli hayotning zaruriy sharti sifatida talgin etilgan®Z.

8 Komupos M. Kagumru Ilapk dancadacu Ba maganusaTu. -Tomkent: Tom 1IN, 2011. - B. 89.

% Antonovsky A. Health, Stress and Coping. — San Francisco: Jossey-Bass, 1979. — P.25.

10 paxmarymmaes 111, V36ex TranHUHT STHMOIOTHK nyFath. -Tomkent: Yuusepenter, 2000. - B.125.

1 Yepupix I1.4. McTOPUKO-3>THMOIOTHYECKHH CIOBAPh COBPEMEHHOTO pycckoro s3pika. T. 1. - Mocksa: Pycckuit
361K, 1999. - C. 323.
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IX-X1 asrlardagi Sharg Uyg‘onish davriga kelib salomatlik hagidagi gadimgi
tasavvurlar yangi diniy-falsafiy, tabiiy-ilmiy va antropologik mazmun bilan
boyitilgan. Mazkur davrda:

- mizoj, oziglanish, harakat va dam olish me’yori insonning jismoniy-fiziologik
salomatligi bilan;

- hissiy holat, tafakkur va bilim olish gobiliyati aqliy-ruhiy salomatlik bilan;

- axlogiy fazilatlar, ijtimoiy munosabat esa ma’naviy salomatlik bilan o‘zaro
bog‘langan.

Tadgigotda salomatlikning tor va keng mazmuni farglangan. Tor ma’noda u
organizmning tabiiy-biologik funksiyalari me’yor doirasida amal qilishi va
patologik buzilishlarning mavjud emasligini anglatsa, keng ma’noda insonning
jismoniy imkoniyatlari, ruhiy xotirjamligi, agliy faoliyati, ma’naviy-axloqiy holati,
ijtimoly munosabatlari va tabiiy muhit bilan uyg‘un yashash imkoniyatlarini
birlashtiruvchi holat sifatida namoyon bo‘ladi. Shu nuqgtayi nazardan, salomatlikni
tushuntiruvchi asosiy kategoriyalar sifatida me’yor, muvozanat, mo ‘tadillik,
moslashuv, o zini boshqarish va uyg ‘unlik ajratib ko‘rsatilgan. Yuqoridagi tahlillar
asosida tadqiqotda ‘“‘salomatlik falsafasi” tushunchasiga mualliflik yondashuvi
shakllantirilgan: salomatlik falsafasi insonning jismoniy, ruhiy, aqliy, ma 'naviy va
ijtimoiy mavjudligining mohiyati, gadriyatlari, mezonlari, unga erishish va uni
saglash tamoyillarini o ‘rganuvchi falsafiy bilimlar tizimidir.

Salomatlik falsafasiga oid ilmiy-nazariy yondashuvlarning giyosiy tahlili
hamda mazkur fenomenni tushuntirishga qaratilgan nazariy konsepsiyalarni
umumlashtirish asosida, birinchidan, naturalistik-biologik yoki biologik-funksional
yondashuv, bunda salomatlik organizm funksiyalarining tabiiy me’yor doirasida
ishlashi bilan belgilanadi; ikkinchidan, me’yoriy-axlogiy va aksiologik-antropologik
yondashuv, bunda sog‘lomlik insonning farovonligi, hayotiy maqgsadlarini amalga
oshirishi va o‘z imkoniyatlarini ro‘yobga chigarish qobiliyati bilan baholanadi;
uchinchidan, kompleks-integrativ yondashuv, bunda jismoniy, ruhiy, aqgliy,
ma’naviy, ijtimoiy va ekologik omillar yagona tizimda o‘rganiladi. Salomatlikning
biologik determinantlarini mutlaglashtirish uning mohiyatini toraytiradi. Zamonaviy
tadgigotlarda sog‘lomlik — moslashish va o‘zini boshqarish qobiliyati, yangi hayotiy
me’yorlarni yaratish, shaxsning o‘z magsadlarini amalga oshirish imkoniyati bilan
izohlanmogda!?. Bu yondashuvlar salomatlikni insonning oz hayotini ongli
ravishda tashkil etishi, o‘zgaruvchan sharoitlarga moslashishi va mavjud
imkoniyatlarini ro‘yobga chigarishi bilan bog‘liq faol jarayon sifatida talgin etish
zarurligini ko‘rsatadi.

Sharq mutafakkirlari ta’limotida salomatlik falsafasi insonning jismoniy, hissiy
va ruhiy jihatlari asosida tahlil gilingan. Aynigsa, Zardushtiylik ta’limotida insonni
tana, aql va ruhdan tashkil topgan barkamol mavjudot sifatida tushuntiriladi.
Insonning pokligi, baxt- saodati, sihat-salomatligi masalalari “Avesto” kitobida
ochib berilgan. “Ard Yasht”ning 17-bobida jismonan va axlogan mukammal bo‘lgan
inson baxtga erishishi mumkinligi ta’kidlanadi. Insonning baxt-saodatga ega
ekanligini ko‘rsatuvchi omillar sifatida quyidagilar keltiriladi: “Salomatligi, uzoq

12 Xaitpysnaes M.M. Viirorum naspu Ba [llapk myradakkupnapu. -Tomkent: ®an, 1971. - b. 74.
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umr ko‘rganligi, sevimli xotini va bolalarining borligi, shuningdek ozig-
ovgatlarning mo‘lligi»®3.

Dissertant mulohazalariga ko‘ra, falsafiy nugtayi nazardan salomatlik inson
borlig‘ining jismoniy, ruhiy, aqgliy, ma’naviy-axlogiy va ijtimoiy jihatlari o‘zaro
mutanosibligini ifodalovchi tushunchadir. Uning mazmuni tana va ruh birligida,
Insonning oz holatini anglash va boshgarish gobiliyatida, hayotiy gadriyat sifatidagi
magomida namoyon bo‘ladi. Salomatlik haqgidagi tarixiy-falsafiy garashlarning
tadrijiy rivoji inson, tabiat va jamiyat munosabatlarini anglash usullarining
o‘zgarishi bilan uzviy bog‘liq. G*arb tafakkurida salomatlikning tabiiy-fiziologik
gonuniyatlari, me’yor, tibbiy etika va bioetika masalalariga nisbatan differensial
yondashuv ustuvor bo‘lgan bo‘lsa, Sharq falsafiy an’anasida jism va ruh, axlog va
e’tiqod, inson va tabiat, shaxs va jamiyat munosabatlarini bir butun holda anglash
tendensiyasi kuchli namoyon bo‘lgan.

Dissertatsiyaning  “Sharq  mutafakkirlari  ta’limotida  salomatlik
g‘oyalarining tarixiy-falsafiy riveji” deb nomlangan ikkinchi bobida islom
manbalari, Sharq Uyg‘onish davri mutafakkirlari hamda tasavvuf allomalarining
inson salomatligiga oid qgarashlari tarixiylik, vorisiylik va giyosiylik tamoyillari
asosida tadqiq etilgan. Salomatlik tushunchasining tana va ruh birligi, ilm va aql,
galb pokligi, nafs tarbiyasi, axlogiy ozini boshgarish hamda ma’naviy kamolot
bilan bog‘lig mazmuni ochib berilgan.

Tadgiqotda Qur’oni karim va hadisi shariflardagi salomatlikka oid g‘oyalar
insonning tashqgi va ichki mavjudligi birligi nugtayi nazaridan tahlil gilingan.
Islomiy tafakkurda insonning sog‘lomligi fagat tananing faoliyati bilan emas, balki
galb pokligi, e’tigod, ilm, amal va oz salomatligi uchun mas’uliyat bilan bog‘lanishi
aniglangan. Poklik insonning fagat jismoniy ozodaligini emas, galb va ruhni
ma’naviy illatlardan xalos etish jarayonini ham ifodalashi, shu bois ichki poklik va
tashqi ozodalik bir-birini to‘ldiruvchi holatlar sifatida namoyon bo‘lishi asoslangan.
Qur’on oyatlari inson ruhi uchun hidoyat va shifo manbai bo‘lib, galbni zulmatdan
yorug‘likka, kasallikdan salomatlikka yetaklab, har bir insonning galbiga Hagning
kalomi tajalli gilsa, unda iymon, salomatlik va magsad paydo bo‘ladi. Islom
ta’limotida shifo Allohdan, lekin unga yetkazuvchi sabablar — insonning ilmidir.
Inson shifoni ilohiy ne’mat sifatida anglar ekan, uni izlash, sabablarini bilish,
kasallikni davolash va o‘z sog‘lig‘ini muhofaza gilish uning mas’uliyatidir.

Dissertant tahlillariga ko‘ra, birinchidan, Qur’on —inson ruhiy kamoloti uchun
“ilmiy-axloqiy terapiya”. Ya’ni, “Shifo” — bu yerda nafagat inson tanasi, balki ruhiy
muammolariga shifo ekanligi nazarda tutilgandir. Ikkinchidan, inson galbidagi turli
xil g‘iybat, vasvasa, bo‘shlig, shubha, go‘rquv, hayotdagi magsadsizliklarga falsafiy
nuqgtayi-nazardan “ekzistensial kasalliklar” degan xulosaga kelish mumkin. Aynan
Qur’on bunday “kasallik”larga ijobiy ruhiy tartib, maqsad hamda taskin va shifodir.
Uchinchidan, Qur’on — ilm, his va galb uyg‘unligi hisoblanadi. Ya’ni, Qur’on —
inson agli uchun hidoyat, galbi uchun shifo, ruhi uchun taskin, tanasi uchun
gonundir. Demak, insonning butun borlig‘ini gamrab olgan ilohiy manbadir. Bu
bog‘liglik islom falsafasidagi “jism—ruh—aql” dialektikasini anglatadi.

13 Xomunmit X. “3apaymr”. // “Tadaxkyp”, 1-con. 2001. — B. 33.
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Sharg Uyg‘onish davrida tabobat, falsafa va axlogning o‘zaro ta’siri Forobiy,
Ibn Sino va Abu Bakr ar-Roziy merosida ochib berilgan. Bu davrga kelib salomatlik
masalasi shunchaki kasallikni davolash tajribasi sifatida emas, insonning agliy
imkoniyati, axloqiy giyofasi, ruhiy holati va komilligi bilan bog‘liq falsafiy-
antropologik masala sifatida namoyon bo‘lgan. Forobiy tabibning magsadi bemor
tanasidagi buzilgan muvozanatni tiklash bo‘lganidek, fozil siyosatning vazifasi ham
jamiyatdagi ma’naviy va ijtimoiy nomutanosibliklarni bartaraf etib, fugarolarning
farovonligini ta’minlashdan iborat ekanini ko‘rsatadi. Shundan kelib chiqib, “sihat-
salomatlikni tiklash uchun inson tabibga ehtiyoj sezganidek, bemor insonning ruhi
uchun ham tabib zarur”** deyish to‘g‘ri bo‘ladi. Abu Ali ibn Sino merosida, ya’ni.
“Ash-Shifo”dagi insonning o‘z mavjudligini idrok gilishi bilan bog‘lig mulohazalar
uning ruh va agl tabiatiga doir antropologik konsepsiyasining asosini tashkil etadi.
Shu sababli ilm shaxsning nafagat intellektual yetukligi, balki tana va ruh
salomatligini ongli ravishda asrashining ham zaruriy omili hisoblanadi. “Sog‘ligni
saglash o‘limdan omon qoldirishga va gavdani sirtgi ofatlardan qutqazishga kafil
bo‘la olmaydi... Sog‘ligni saglash san’ati uning munosib va yogadigan narsalarini
saglash orgali o‘sha tabiiy ajal deb ataladigan yoshga yetkazishdan iborat™®. Abu
Bakr ar-Roziy qarashlarida esa ilmiy bilim, tajriba va amaliy kuzatuvning
ustuvorligi salomatlik falsafasining muhim jihatini tashkil etadi. Roziy bemor
holatini muntazam kuzatish, kasallik sababi va ogibatini aniglash, nazariy xulosani
amaliy tajriba bilan tekshirishga alohida e’tibor garatgan. “llmiy nazariya bilan
amaliyotda go‘llangan bir ish garama-garshi kelsa, har ganday mashhur ulamolar
go‘llab-quvvatlagan nazariya bo‘lsa ham vogelikda ko‘rilgan amaliyotni tanlash
kerak™®,

Tadgigotda salomatlik tushunchasining ruhiy-ma’naviy mohiyati G*azzoliy,
Bahouddin Nagshband, Ibn Arabiy, Sahl Tustariy, Yusuf Hamadoniy va boshga
tasavvuf allomalari merosi asosida tahlil etilgan. Tasavvufda insonning ichki olami
ham o°ziga xos “salomat” yoki “xasta” holatga ega deb qaraladi. Kibr, hasad, hirs,
g‘azab, riyo, xudbinlik va dunyoparastlik galb va nafs kasalliklari sifatida talgin
etilib, ulardan xalos bo‘lish tavba, zuhd, ganoat, sabr, fikr, farosat, o‘zini tiyish va
nafsni tarbiyalash bilan bog‘langan. “Tasavvuf xasta qalb va nafslarni davolaydigan
hakimdir. Tasavvufning g‘oyasi galbni tuzatish, uni saglash va kasalliklardan
davolashdir™?’.  Abu Homid G‘azzoliyning “Tavba kitobi”da tavba qalb
kasalliklarini davolovchi ma’naviy vosita sifatida asoslanadi. G*azzoliy tavbani
shifobaxsh doriga giyoslab, uning asosini ilm va sabr tashkil gilishini ko‘rsatadi.
“Tavba shifobaxsh doridir... bu muolajaning asosi ikkita: ilm va sabr”!8, Bunda
insonning o‘z ma’naviy xastaligini anglay olishi, uning sabablarini bilishi va uni
bartaraf etishga ongli ravishda kirishishi ruhiy salomatlikning muhim sharti sifatida
namoyon bo‘ladi.

14 ®opobwmit. Kutob an-cuécar an-mananniia (“Illaxap cuécatn xakuaa kuro6”). ®assu Haxokop Taxpupu octuza. —
Baiipyt, 1969. —b.36. (apab Trnmuaa)

15 16u Cuno A6y Amu. Tub xonynmapu 2-Hampu. 1-kuTo6. - Tomkent.: “@an” 1983. — B. 30.

16 A6y Bakp ap-Posuit. Kacannuknap tapuxu. - Tomkenr.: “@an”. 1974, — B.78.

17 Xaxkynos 1. Tacassyduii xaér. — Tomkent.: MoBapoynsaaxp, 2004. — 5. 222

18 A6y Xomun an-Fazzommit. Uxgy ynmymun-nus. Tas6a kutobu / TapkuMoH Ba Mackys myxappup A. Mancyp. —
Tomxent: MoBapoynHaxp, 2011. — B. 85.
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Bahouddin Nagshbandning “Kanzal ibod fi sharh — al Avrod” asarida tavbaning
zohiriy gunohlardan gaytish, yomon axloqgdan voz kechish, galbni poklash va
g‘aflatdan ogohlikka o‘tish bosgichlari ko‘rsatilgan. Aynigsa, “Hush dar dam”
tamoyili har bir nafas va lahzada oz holatidan ogoh bo‘lish, insonning o‘z fikri,
xulgi va nafsini nazorat qgilishi bilan bog‘lig'°. Ibn Arabiy ta’limotida esa nafs bilan
bog‘liq xastaliklar yanada aniq axloqiy tasnifga ega. Mutafakkir ularni “so‘z
kasalligi”, “fe’l kasalligi” va “hol kasalligi” guruhlariga ajratadi®. Ularni
davolashda fikr, farosat, hayo, o°zini tiyish va nafs tarbiyasi muhim axloqiy vositalar
sifatida namoyon bo‘ladi. Tasavvufiy salomatlik konsepsiyasining yana bir muhim
jihati insonning tabiat va koinot bilan munosabatida namoyon bo‘ladi. Yusuf
Hamadoniy “Inson va koinot haqida risola” hamda “Hayot mezoni”da inson va
koinotning o‘zaro ehtiyojmandligini asoslab, inson o‘ziga berilgan ne’matlardan
ehtiyoj va me’yor darajasida foydalanishi zarurligini ta’kidlaydi. Uning garashlarida
taom va ichimlik, issiglik va sovuqglik, suv va tuprog, havo, oilaviy munosabatlar,
insonlar bilan mulogot, uyqu va uygoqglik, harakat va to‘xtash, tafakkur, iroda va
istakning barchasi me’yor asosida boshqgarilgandagina insonning borligi va
barqarorligi saqlanadi. Hamadoniy bu tamoyilni: “foydalisini olib, zararlisini tark
etsang, natijada sen yashaysan”?!, degan umumlashtiruvchi qoida orgali ifodalaydi.

Dissertant mulohazalariga ko‘ra, Sharq falsafasida inson nafaqat o‘z organizmi,
balki jamiyat, tabiat va ma’naviyat o‘rtasidagi muvozanatni saqlash uchun ham
mas’ul mavjudot sifatida qaraladi. Islom falsafasi va Qur’oni karim ta’limotida inson
salomatligi tushunchasi jismoniy sog‘lomlik bilan bir qatorda ruhiy, ma’naviy va
aqliy sog‘lomlikni ham gamrab oladi. Qur’on va hadislarda insonning ichki va tashqi
pokligiga alohida e’tibor qaratilgani sog‘lom hayot tarzini fagat jismoniy gigiyena
bilan cheklamasdan, balki ma’naviy-axloqiy kamolotning muhim sharti sifatida
anglash imkonini beradi. Ilk o‘rta asr mutafakkirlari — Forobiy, Ibn Sino va ar-Roziy
ta’limotlarida salomatlik faqat biologik holat emas, balki aqliy, axloqiy va ijtimoiy
barqarorlik mezoni sifatida talqin etilgan. Forobiy sog‘lom jamiyat g‘oyasini fozillik
va siyosiy adolat tamoyillari bilan bog‘lagan bo‘lsa, Ibn Sino inson sog‘lig‘ini aql,
ilm va axloq uyg‘unligida izohlaydi, ar-Roziy esa tib va axlogni ozaro bog‘liq tizim
sifatida baholaydi. Tasavvuf ta’limotida salomatlik qalb pokligi va nafs tarbiyasi
orgali izohlanadi. Tavba, sabr, ganoat, zuhd va tagvo insonning pokligi va ruhiy
xotirjamligini ta’minlovchi fazilatlar sifatida baholanadi.

Dissertatsiyaning “ Yangi O¢‘zbekistonda inson salomatligini ta’minlash
nazariyasi va amaliyoti: falsafiy tahlil” deb nomlangan uchinchi bobida Sharq
mutafakkirlari ta’limotida tarixan shakllangan salomatlik, poklik, me’yor, jismoniy
va ma’naviy tarbiya, ilm-ma’rifat hamda komil inson g‘oyalarining XI1X asr oxiri-
XX asr boshlaridagi ma’rifatparvarlik va jadidchilik tafakkurida yangicha mazmun
kasb etishi, shuningdek, ularning Yangi O‘zbekiston sharoitidagi ahamiyati tahlil
gilingan.

1% HaspyzosaI'., Cadaposa H., Amup Kynon Ba baxoynaus Hakum6ag HUHT TacaBBybuii qynékapamapu. — byxopo,
1996. - b.-. 68.

20 Bontaes A. Myxjiinnnus 6H Apabuitaunr mxTuMouii-ancaduii kapamnapu. — byxopo, 2023. — 5.224.

2l Xoxa IOcyd Xamanonuii. THCOH Ba KOMHOT XakKuaa prucoya. —LomkeHt.: Suru acp apmomu, 2003. — b. 84-85.
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Tadgigotda Ahmad Donish, Abdulla Avloniy va Abdurauf Fitrat garashlarida
salomatlik g‘oyasining ma’rifiy va ijtimoly mazmun bilan boyib borishi ochib
berilgan. Sog‘lom inson fagat kasallikdan xoli shaxs emas, balki aglan yetuk,
axlogan pok, mehnatga qodir, ilm-ma’rifatga intiluvchi va jamiyat oldidagi
mas’uliyatini anglaydigan faol subyekt sifatida namoyon bo‘ladi. Ahmad Donish
garashlarida bir tomondan kasallik, garilik yoki ojizlik sababli o‘zini ta’minlay
olmaydigan shaxslarni davlat tomonidan ijtimoiy qo‘llab-quvvatlash zarurati ilgari
surilsa, ikkinchi tomondan sog‘lom va mehnatga layogatli insonning jamiyatga
foyda keltirishi axlogiy-ijtimoiy mas’uliyat sifatida baholanadi. Uning fikricha,
inson organizmida kasallik yuzaga kelganidek, jamiyat hayotida ham adolatsizlik,
ma’rifatsizlik, mas’uliyatsizlik, zulm va boshqga salbiy holatlar o‘ziga xos “ijtimoiy
kasalliklar” sifatida paydo bo‘lishi mumkin. Donishning “mamlakatda yashaydigan
yomon odamlar nosur yarasiga o‘xshaydilar. Mamlakatning yaxshi insonlari esa
sog‘lom va salomat uzvlar kabidir’? degan fikri shaxs axlogi va ijtimoiy muhit
o‘rtasidagi ozaro ta’sirni ifodalaydi.

Abdulla Avloniyning “Turkiy Guliston yoxud axloq” asarida esa ilm-ma’rifat
va yaxshi axlog uchun, avvalo, sog‘lom va quvvatli tana zarurligi qayd etiladi.
“Badanning salomat va quvvatli bo‘lmog‘i insonga eng kerakli narsadur. Chunki
0‘gimog, o‘gitmoq va o‘rgatmoq uchun insonga kuchli, kasalsiz tan lozimdur’?
Avloniy salomatlikni nazofat, ya’ni tozalik va ozodalik bilan ham uzviy bog‘laydi.
Abdurauf Fitratning “Oila” va “Rahbari najot” asarlarida bu g‘oya individual shaxs
doirasidan oilaviy tarbiya va millat istigboli darajasiga ko‘tariladi. Fitrat bolaning
jismoniy rivojlanishi, pokligi, harakat faolligi va sog‘lom muhitda voyaga yetishini
ota-onaning muhim mas’uliyati deb biladi. Uning “badanning rohati harakat?*
degan garashi jismoniy faollikni salomatlikning tabiiy omili sifatida ifodalaydi. Shu
bilan birga, farzand tarbiyasining sifati shaxsning kelajakdagi dunyogarashi, irodasi,
axlogi, bilimga munosabati va jamiyatdagi faolligini belgilashi sababli Fitrat oilaviy
tarbiyani millat taraqgiyoti bilan bevosita bog‘laydi.

Dissertatsiyada milliy sihat-salomatlik madaniyati tibbiy-gigiyenik talablar,
iqtisodiy-ijtimoiy imkoniyatlar va ma’naviy mezonlarning yaxlitligi sifatida
izohlangan. Bunda birinchidan, inson o°‘z tanasiga g‘amxo‘rlik gilish va uni
rivojlantirish mas’uliyatiga ega; ikkinchidan, salomat hayot uchun zarur ijtimoiy va
igtisodiy sharoitlarning mavjudligi muhim; uchinchidan, insonning ma’naviy-
axlogiy giyofasi uning sog‘lom hayot madaniyatining ajralmas tarkibiy gismi
hisoblanadi. Zamonaviy sharoitda esa salomatlik madaniyatining mazmuni yanada
kengayib, shaxsiy gigiyena bilangina cheklanmasdan, insonning o‘z organizmi,
turmush tarzi, tibbiy bilimlari, ma’naviy-axlogiy tanlovi va jamiyatdagi mas’uliyati
hagida ongli tasavvurga ega bo‘lishini tagozo etadi. Salomatlik madaniyati bu
tanamiz va uning barcha « zolari sog ‘ligini ta ‘'minlashni tushunish hamda biologik,
fiziologik minimum bilimlarga ega bo ‘lishdir.

Dissertant fikricha, Yangi Oc‘zbekiston sharoitida salomatlik madaniyatini
shakllantirishning mazmuni uch darajadagi o‘zaro bog‘liglikda namoyon bo‘ladi:

22 Axman Jonum. HaBoxup yn-akoe. — Tomkent.: “@an”, 1964. — B.53.
23 A6aynna Apnonuii. Typkuii rynucTon éxyn axiok. — Tomkent.: YkutyBun, 1992. — B. 14.
24 Abnypay( ®utpar. Ouna éxu owna Gomkapunr Taptudnapu. — Tomkent, 2013. — B. 80.
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shaxsiy darajada — o°z tanasi va ruhiy holatini anglash, me’yorli hayot va o‘zini
boshqgarish; ijtimoiy darajada — oila, jamoa va jamiyat oldidagi mas’uliyat, mehnat
va ijtimoiy faollik; ma’naviy-axlogiy darajada — poklik, ezgulik, ilm-ma’rifat,
Vatanga sadogat va barkamollikka intilish.

Dissertant mulohazalariga ko‘ra, XIX asr oxiri-XX asr boshlaridagi
ma’rifatparvarlik va jadidchilik tafakkurida salomatlik haqidagi Sharq garashlari
yangi ijtimoiy-ma’rifiy mazmun bilan boyigan. Natijada salomatlik individual
farovonlik doirasidan chigib, ma’rifatli shaxs va taraqgiy etgan jamiyatni
shakllantiruvchi ijtimoiy-falsafiy qgadriyat darajasiga ko‘tarilgan. Jadid
mutafakkirlari merosida sog‘lom inson konsepsiyasi jismonan baquvvatlik — aqliy
yetuklik — ma’naviy-axlogiy poklik — ilm-ma’rifat — ijtimoiy mas’uliyat
tamoyillarining o‘zaro bog‘ligligida shakllangan. Yangi O‘zbekiston sharoitida
salomatlik madaniyatini shakllantirish davlatning fugarolarning sog‘lom turmush
tarzida yashashi uchun zarur shart-sharoitlarni yaratishi bilan birga, har bir
insonning o‘z salomatligini asrashi, o‘z Vatani va xalgiga sog‘lom shaxs sifatida
xizmat qgilishi muhim ahamiyat kasb etadi. Shu asosda salomatlik madaniyatini
rivojlantirishning jismoniy sog‘lomlik, axloqiy poklik, siyosiy yetuklik va g‘oyaviy
chinigganlik yo‘nalishlari shaxs kamolotining o‘zaro bog‘lig omillari hisoblanadi.

XULOSA

Sharg mutafakkirlarining salomatlikka oid garashlarini tarixiylik, vorisiylik va
giyosiylik tamoyillari asosida o‘rganish ushbu g‘oyalarning tarixiy sharoit, diniy-
falsafiy dunyogarash va ijtimoiy ehtiyojlar ta’sirida mazmunan boyib, yangi
konseptual shakllarga o‘tib borganligini ko‘rsatadi. Sharq salomatlik falsafasining
ahamiyati sog‘lom, axlogan pok, ma’rifatli, Vatan ravnaqi uchun faol shaxsni
shakllantirishda namoyon bo‘ladi. Sharq mutafakkirlari ta’limotida salomatlik
falsafasining shakllanishi, rivojlanishi, vorisiyligi va zamonaviy transformatsiyasiga
doir tahlillar asosida quyidagi ilmiy xulosalarga kelingan:

1. Salomatlik insonning jismoniy, ruhiy, agliy, ma’naviy-axlogiy va ijtimoiy
mavjudligi o‘rtasidagi mutanosiblikni ifodalovchi murakkab hodisa sifatida
namoyon bo‘ladi. Uning mohiyati inson mavjudligining yaxlitligi va bargarorligida,
antropologik jihati tana va ruh birligida, aksiologik mohiyati esa hayotiy gadriyat
sifatidagi magomida ifodalanadi. Sharq falsafiy tafakkurining muhim xususiyati
salomatlikning jismoniy, ruhiy, agliy va ma’naviy jihatlarini bir-biridan
ajratmasdan, ularni yagona antropologik tizimda tushuntirishga intilishida namoyon
bo‘ladi. Shu asosda salomatlikni o‘rganishda giyosiy tahlil usuli salomatlik hagidagi
garashlarning fagat mazmunini emas, balki ularning shakllanish sabablari, tarixiy
vorisiyligi va konseptual o°zgarishlarini aniglash imkonini beradi.

2. Zardushtiylik ta’limotida salomatlik insonning jismoniy holati bilan bir
gatorda uning axloqiy pokligi, mehnat faoliyati, oilaviy munosabatlari va tabiiy
muhitga munosabati bilan uzviy bog‘liq holda talqin etilgan. “Avesto”’dagi poklik
talablarida tana va ruhni bir-biridan ajratmaslik, jismoniy ozodalikni ma’naviy
poklanish bilan uyg‘unlashtirish tamoyili ustuvor ahamiyat kasb etadi. Sharq
mutafakkirlari ta’limotida, aynigsa “Yoga” falsafiy maktabi, Abu Nasr Farobiy, Abu
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Ali ibn Sino, Ar-Roziy, Yusuf Hamadoniy, Abduxoliq G‘ijduvoniy, Imom
G‘azzoliy, Bahouddin Nagshband, Aziziddin Nasafiy, Alisher Navoiy, Abul Qosim
Zaxvarly, Ahmad Donish, Abdulla Avloniy, Abdurauf Fitrat asarlarida
salomatlikning asosi sifatida tabiatni asrash, tozalikka rioya gilish, insonning
jismoniy, hissiy va ruhiy tomonlari tahlil gilingan.

3. Islomiy-falsafiy tafakkurda salomatlik masalasi qalb, ruh, iymon
masalalariga tomon chuqurlashgan. Qur’on oyatlari inson ruhi uchun hidoyat va
shifo manbai, galbni zulmatdan yorug‘likka, kasallikdan salomatlikka yetaklaydi.
Allohning kalomi tajalli gilishi hamda iymon va sog‘likning namoyon bo‘lishi
o‘rtasidagi ma’naviy-falsafiy bog‘liglik mavjud. Hadislar mazmunida tibbiyotda ilm
va izlanishning muhim ahamiyat kasb etib, shifo fagat duoda emas, balki amaliy
harakatga bog‘ligdir. Nafsi ammora yeyish, kiyish, dunyoga berilishga chorlaydi.
Ko‘p yemoq, ko‘p uxlamoq, ko‘p ichmoq tanani ishdan chigaradi, uni tabiat bilan
uyg‘unlashishini buzadi, jism kasal bo‘ladi. Shuning uchun nafs tarbiyasi tana
sog‘lomligi uchun zaruriy vositadir. Inson o‘z ko‘z nurini, yoshlik kuch qudratini,
qo‘llari, oyoqglari va butun vujudi, his tuyg‘ularini behuda narsalarga ishlatmay fagat
ezgulikka garatsa undan odam ham, olam ham, koinot ham minnatdor bo‘lib, u har
xil kasallik va illatlardan xoli bo‘ladi.

4. Forobiy ta’limotida ruh uchun badan salomatligining o‘rni muhim bo‘lib,
salomatlikni tiklash uchun inson tabibga muhtojligi ochib berilgan. Abu Ali ibn Sino
garashlarida inson allaganday bo‘shliqda yuzaga kelib rivojlanadiki, o‘z badani
terisi bilan his eta olmaydi, ko‘ra olmaydi, hidlay olmaydi yoki biron tovushni eshita
olmaydi. Bunday holatdagi shaxsning yagona bilimi bu o‘zligi haqgidagi bilimidir.
Sog‘ligni saglash o‘limdan omon qoldirishga va gavdani sirtqi ofatlardan
qutqazishga kafil bo‘la olmaydi, shuningdek, har bir badanni mutlago inson
istaydigan juda uzun umrga yetkazishga ham kafil bo‘la olmaydi. Sog‘ligni saglash
san’ati uning munosib va yogadigan narsalarini saglash orgali o‘sha tabiiy ajal deb
ataladigan yoshga yetkazishdan iboratdir.

5. Tasavvuf falsafasida salomatlikning mezoni galb holati va insonning o‘z
nafsini boshgarish gobiliyati bilan belgilanadi. Abu Homid G‘azzoliyning “Tavba
kitobi” va Bahouddin Nagshbandning “Kanzal ibod fi sharh — al Avrod” asarlarida
ruhiy xastalikning davosi tavba va zuhd etib belgilangan. Ibn Arabiy ta’limotida
“so‘z kasalligi”, “fe’l kasalligi” va “hol kasalligi’ni davolashda fikr, farosat va nafs
tarbiyasi kabi axlogiy g‘oyalar ruhiy salomatlikni tiklash va ma’naviy-axloqiy
kamolotga erishishdagi o‘rni ochib berilgan. Tasavvuf ta’limotida ruhiy xastalikning
davosi tavba va zuhd bo‘lib, kasallikka chalinmaslik, kasal bo‘lsa davolanish va
sog‘aygandan so‘ng vujudni mustahkamlash uchun juda zarur bo‘lgan yo°l
hisoblanadi. Tasavvufda dunyo bir bemorxona, yer ostida fagat o‘liklar, yer ustida
esa, bemorlargina bor. Qalbi xastalanganlar jismi xastalanganlardan ko‘ra ko‘prog.
olimlar tabib, sultonlar esa, bemorxona boshgaruvchilaridir.

6. Ibn Nadimning “Al-fehrist” (“Ro‘yxat”), Ummaviy amiri Xolid ibn
Yazidning “Xudoynoma” (“Qadimgi fors davlatchiligi tarixi”), “Oyinnoma” (“Yo‘l-
yo‘riglar, urf-odatlar”), “Mazda kitobi”, “Anushervonning hayot yo‘li” tarixiy-
axlogiy risolalarda tabobat madaniyatini shakllanishi masalalari tahlil gilingan.
Tana va ruhning dialektik rivojlanib, kamol topishida jismoniy faollik bilan birga
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ruhiy faollik bo‘lishi shart. Jismoniy faollik — bu tananing turli jismoniy mashglarni
bajarishi, mehnat bilan mashg‘ul bo‘lishi, harakatda bo‘lishida bo‘lsa, ruhiy faollik
esa — bu bevosita galb vositasida Yaratgan zikrida bo‘lish, solin amallar bilan
shug‘ullanish, beg‘arazlik, kamtarlik, saxovatpeshalik, bag‘rikenglik, tavakkul
gilishi, komillik sari bosqichlaridan o‘tishidan iboratdir.

7. Jadid mutafakkirlari salomatlik hagidagi an’anaviy Sharq garashlarini XIX
asr oxiri-XX asr boshlarida yangi ma’rifiy va ijtimoiy mazmun bilan boyitganlar.
Ahmad Donish, Mahmudxo‘ja Behbudiy, Abdulla Avloniy va Abdurauf Fitrat
garashlarida jismoniy sog‘lomlik insonning agliy rivoji, axlogiy tarbiyasi, oilaviy
mubhit, ilm-ma’rifat va millat taraqqiyoti bilan uzviy bog‘langan. Jadidlar salomatlik
masalasini individual farovonlikdan millatning ma’naviy va intellektual salohiyatini
belgilovchi omil darajasiga ko‘targanlar.

8. Yangi Oc‘zbekistonda salomatlik madaniyatini shakllantirish jismoniy
sog‘lomlik, axlogiy poklik, siyosiy yetuklik va g‘oyaviy chinigganlikka bog‘ligdir.
Sharqg mutafakkirlari va jadidlar merosidagi salomatlik, ma’naviy poklik, nafs
tarbiyasi, ilm-ma’rifat va komil inson g‘oyalaridan zamonaviy ma’naviy-ma’rifiy
jarayonlarda foydalanish tarixiy meros va bugungi taraqqiyot o‘rtasidagi vorisiylikni
mustahkamlash imkonini beradi. Yangi O‘zbekistonda oz fugarosi sog‘ligi turmush
tarzini yashashga g‘amxo‘rlik qgilishi har bir kishi esa o‘z vataniga, xalgiga sog‘lom
kishi sifatida xizmat qilib yashashi lozim hisoblanadi. Demak, har bir inson jismoniy
sog‘lom, axlogiy pok, siyosiy yetuk, g‘oyaviy chiniqgan shaxs bo‘lib yetishuvi
lozim.

9. Salomatlikning individual va ijtimoiy mohiyatini bir-biridan ajratib
bo‘Imaydi. Insonning jismoniy sog‘lomligi ruhiy bargarorlik va aqgliy faollik bilan,
ma’naviy-axlogiy pokligi esa uning oilaviy va ijtimoiy munosabatlari bilan uzviy
alogadorlikda namoyon bo‘ladi. Shu sababli salomatlikni fagat bitta mezon asosida
baholamaslik kerak. Insonning ruhiy xotirjamligi, agliy yetukligi, ma’naviy-axloqiy
giyofasi, ijtimoiy munosabatlari hamda tabiat bilan uyg‘un hayot kechirishi
salomatlik fenomenining mazmunini boyitadi. Shu nuqtayi nazardan, salomatlik
Sharq falsafiy tafakkurida insonning o‘z borlig‘ini magsadli tashkil etishi, jism va
ruh mutanosibligini ta’minlashi hamda ma’naviy-axlogiy kamolotga intilishini
ifodalovchi gadriyat sifatida shakllangan.

10. Yangi O‘zbekiston taraqgiyotining hozirgi bosgichida inson gadri, sog‘lom
turmush madaniyati, ma’naviy barkamollik, ilm-ma’rifat va ijtimoiy mas’uliyat
masalalariga berilayotgan e’tibor Sharq mutafakkirlarining salomatlikka oid falsafiy
merosini zamonaviy sharoitda gayta anglash zaruratini kuchaytirmoqda. Tarixiy
merosdagi salomatlik, ma’naviy poklik, nafs tarbiyasi, ilm-ma’rifat va komil inson
g‘oyalarini zamonaviy jamiyat ehtiyojlari bilan uyg‘unlashtirish salomatlik
madaniyatini rivojlantirishning muhim nazariy asoslaridan biri bo‘lib xizmat giladi.
Shu nuqtayi nazardan, Sharq salomatlik falsafasining bugungi ahamiyati uning
tarixiy gadri bilangina emas, balki sog‘lom, axlogan pok, ma’rifatli, ijtimoiy
mas’uliyatli va Vatan ravnagi uchun faol shaxsni shakllantirishdagi konseptual
Imkoniyatlari bilan ham belgilanadi.

Yugoridagi xulosalardan kelib chigib quyidagi takliflar ishlab chigildi:
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- ta’lim muassasalarida o‘quvchi yoshlar o‘rtasida “Salomatlik falsafasi”
to‘g‘risida seminar treninglar, davra suhbatlari, uchrashuvlar uyushtirib, zararli
odatlarning ogibatlari to‘g risida doimiy ma’lumotlar berib borish;

- Respublikamizda ishlab turgan “salomatlik instituti” va uning viloyatlardagi
filiallari aholi o‘rtasida sog‘lom turmush tarzi, salomatlik falsafasi, tibbiy
madaniyatni shakllantirish bo‘yicha darslik va o‘quv go‘llanmalar ishlab chiqish;

- “Salomatlik” bo‘yicha elektron platforma yaratish orgali insonlarda
salomatlik madaniyati kuchaytirish;

- Qur’on, hadis va Sharg mutafakkirlari ta’limotida salomatlikka oid
manbalarni tarjima va nashr;

- yoshlar o‘rtasida salomatlik madaniyatini shakllantirishning kompleks
mezonlarini amaliyotga Kiritish;

- ommaviy axborot vositalarida Sharq mutafakkirlarining salomatlik
falsafasiga bag‘ishlangan doimiy ma’naviy-ma’rifiy rukn va ko‘rsatuvlarni tashkil
etish;

- Yangi O‘zbekiston sharoitida salomatlikning milliy konseptual modelini
ishlab chigishda Sharq mutafakkirlari merosidan foydalanish salomatlikni tibbiy
muammo doirasidan kengroq insonning hayot tarzi, dunyoqgarashi, axlogiy giyofasi
va jamiyatdagi faoliyatini birlashtiruvchi umummilliy gadriyat sifatida qaror
toptirishga xizmat qgiladi.
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BBE/IEHUE (anHoTanmus aucceprauuu 1oxkropa ¢puiaocodpuu (PhD))

AKTYaJIbHOCTh U BOCTPe0OOBAHHOCTH TeMbl quccepramum. [Ipoucxogsmiue
B MuUpe ypOaHHM3allus, HKOJIOTMYECKHe NpoOIeMbl, U3MEHEHHEe o0pa3a >KHU3HH,
pe3koe yckopeHue HWH(GOPMAIIMOHHBIX IOTOKOB U Bc€ Oosee TIIyOOKoe
POHUKHOBEHUE HU(PPOBBIX TEXHOJOTHMH B >KM3Hb YEJIOBEKA IOKA3bIBAIOT, YTO
3I0POBBE yKE HEIOCTATOYHO OOBSICHATH JUIIL OHWOJIOTO-(PU3HOIOTHICCKUM
COCTOSIHUEM OpraHW3Ma WM OTCYTCTBHEM 3a00jeBaHU, W TPeOyIOT HOBOTO
oAXoJa K €ro coaepkanmw. B konuenumu BceemupHON —opraHuszanuu
3IPAaBOOXPAHEHUs 370pPOBbE TAKKE MPHUIHAETCS IEJIOCTHBIM COCTOSTHUEM,
OXBATHIBAIOIIMM HE TOJBKO (PU3UYECKOE COCTOSTHUE, HO W TCHUXUYECKOE W
COIMAJIbHOE OJIaromnoyiyyre 4esioBeka, a JOCTIKEHUE 370POBbs OLIEHUBACTCS KaK
OIHO W3 OCHOBHBIX IIpaB 4EJIOBEKa. B CBSI3M C 3TUM aKTyalbHOE 3HAYECHUE
npuoOpeTaeT PACKPBITUE  COLUATBHO-(PUIOCO(MCKUX  aCIEKTOB  BO33pEHUM
MbIcauTenel BocToka Ha COBEPIIIEHCTBOBAaHUE JIMYHOCTH, COXPaHEHUE 3/I0POBbS U
o0OecrieyeHre JOJITOJIETUSI TPU HKCCIEAOBAHUM 3JI0pPOBbsl Kak (uiocodckoit
po0JieMbl, CBA3AHHOM C YEJIOBEYECKUM CYIIECTBOBAHMEM, KAYECTBOM KHU3HHU U
00111€CTBEHHBIMU OTHOILICHUSIMU, & TAKXKE MPU PAllMOHATBLHON OpraHu3aluu KU3HU,
COOJII0/IEHUH 3JIOPOBOTO 00pa3a KU3HU U (POPMUPOBAHUU OCO3HAHHOT'O OTHOIIICHUS
K 3/10POBBIO.

B  wMwupoBoii Hayke, HAy4HO-HUCCIIECIOBATEIIbCKUX H  MEIULMHCKHUX
YUPEKICHHUSIX MPOBOJATCS HAYUHO-TIPAKTUUECKHE HMCCIENOBaHUs, HANPABICHHBIC
Ha COBEPIICHCTBOBAHME MEXAaHU3MOB OO€CIEYEHHUs 370pOBbs B YCIOBHUAX
YCJIO)KHEHUSI BO3JCHCTBYIONIMX HAa HETO (PaKTOpoB. 3HAUMUTENbHASL POJIb HAPSIAY C
OMOJIOTUYECKUMHU TaKXKE€ DKOJIOTMYECKMX U TOBEACHYECKUX (AKTOPOB B
dbopmupoBaHuu 3a007€BaHUN 00YCIOBIMBAECT HEOOXOIUMOCTh IOHUMATh 3I0POBLE
HE KaK OOBEKT JICUCHHUS, @ KaK aHTPOMOJIOrMYeCKU ()eHOMEH, OnpeAeIsieMbIi TEM,
KaK 4YeJIOBEK OpraHu3yeT COOCTBEHHYIO >KH3Hb, YMPAaBIAECT MOTPEOHOCTSIMHU U
BO3MOYXHOCTSIMHU, BBICTPAMBAET OTHOIIEHUS C MPUPOAON U olmiecTBoM. [loaTomy
BO3pacTaeT  HEOOXOJMMOCTh  CPAaBHUTEIHLHO-UCTOPHUYECKOTO  HCCIICTOBAHUS
CYIIHOCTH BO33pE€HMI MbIicauTene BocToka Ha dunmocoduro 310poBbs, B IEHTPE
KOTOPBIX HaXOAWINCh BOINPOCHI (PU3UYECKOTO M JYXOBHOTO COBEPIICHCTRA,
OTPENICJICHUS] UX MECTa B JKM3HU YeJOBEKa U OOIIECTBA W OLICHKU C TO3UIIUI
COBPEMEHHOTO MBIILICHHUS.

B HoBom VY306ekucrtane Bompocam 370pOBOro o0pasa Ku3HHU, GU3UIECKOTO U
JIyXOBHOTO COBEPILIECHCTBA MPUIAETCS MPUOPUTETHOE 3HAYEHUE, 3aKPEIUISIETCS
MpaBO Ka)XJ0T0 Ha OXPaHy 3/I0pPOBbS M KBATM(DUIIMPOBAHHYIO MEIUIIMHCKYIO
MOMOIIb, OIPEACIICHbl IEJEBbIE IMOKA3aTEIW COBEPIICHCTBOBAHUS CHCTEMBI
31paBoOXpaHeHus. «...JIeCcTBHTENbHO, 340pOBbe — OecrieHHoe Oiaro. Hamm
OpenKu M3IpeBiie YACNSUIA 3TOMY BOIPOCY CepbE3HOE BHUMaHUE. beclienHas
MEJUIIMHCKAsl MBICIb M HacJeIue HallUX IMPEJKOB, BEKaMU HENPEPHIBHO
pa3BUBABILMECA KaK HEOTheMJIEMas M Ba)KHasi 4YaCTb BOCTOYHOM IMBUIIM3ALIUU, U
CETOJIHs CIIy’KAT IPOTPECCY YeloBedecTBa»l. B 5TOM KOHTEKCTE BaKHOE 3HAYEHHE
MMCIOT BBISIBJICHHE OOIMX W OTJIWYUTEIBHBIX YEPT BO33PEHUN MBICIHATEINEH
Bocrtoka Ha 310poBhe U 000CHOBAHNE JUATCKTUICCKON B3aMMOCBSI3H (PU3UUECKHUX,

1 Mup3uées I11.M. Xo3upru 3amoH Ba STuru Y36exucton. -Toukent: “O‘zbekiston”, 2024. -5.177-178.
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MCUXWYECKUX, HWHTEIJIEKTYAJIbHBIX, JyYXOBHO-HPAaBCTBEHHBIX U  COILIMAIbHBIX
KOMIIOHEHTOB 3/I0POBBSI.

JlaHHOEe [HCCepTALMOHHOE HCCJIeI0OBAHME B OIPeAeJEéHHOH CTeneHu
CIYKUT peaju3alluu 3ajiay, onpeaenéHubix 3akoHoM PecryOnuku Y30ekucTan ot
29 aprycta 1996 roma Ne 265-1 «O6 oxpaHe 370pOBbs TpakIaH», yKa3zaMu
[Tpesunenta PecnyOnuku Y36exuctan ot 16 despans 2026 roma Ne VII-21 «O
JIOTIOJIHUTENIBHBIX Mepax Mo MOCJIeI0BaTEIbHOMY MPOIOIKEHUIO U BBIBEJCHUIO Ha
HOBBIN ATan pedopM B paMKax MPUOPUTETHBIX HAMPABICHUN Pa3BUTHUS CTPAHBI 0
2030 roma», ot 30 okts6ps 2020 roma NeVII-6099 «O mepax mo HIMPOKOMY
BHEJIPEHUIO 3JI0POBOTO 00pa3za >KM3HU M JajbHEHIIEeMYy pPa3BUTHIO MacCOBOTO
cnopta», ot 19 mas 2025 roma NeVII-88 «O mepax mo mocienoBaTeIbHOMY
MIPOIOJIKEHUIO pedopMupoBaHUs chepsl 31paBOOXPaHEHUS nyTeEM
COBEpUICHCTBOBAHUSI JAHHOW CHCTEMbI M MPUHIMUIIOB OKa3aHUS MEIULMHCKHUX
yCIyT HaceleHul0 B pecnyOiuke», moctaHoBiaeHusaMH [Ipesuaenta PecryOnuku
V36ekuctan ot 14 aBrycrta 2018 roma NellII-3907 «O mepax mo MOJHATHIO HA
Ka4eCTBEHHO HOBBIM YpPOBEHb CHUCTEMbI JYXOBHO-HPABCTBEHHOTO W (PUBHYECKHU
FapMOHUYHOTO BOCIIUTAHUS MOJIOJICKH, €€ O0yUYeHUSI M BOCTIUTaHUs», oT 10 anpens
2020 roma NeIIII-4668 «O [ONOJHUTENBHBIX MEpax II0 Pa3BUTHUIO HAPOIHOU
MeauiuHbel B PecyOnuke Y36ekucran», ot 26 mapta 2021 roma NellIII-5040 «O
Mepax M0 KOPEHHOMY COBEPIIEHCTBOBAHUIO CUCTEMBI TyXOBHO-IIPOCBETUTEIBCKOM
pabotb», 3akoHoM Pecrry6nuku Y3o6ekuctan ot 26 mast 2020 roga Ne 3PV -620 «O6
yUpexaeHun opnaeHa ,,CaloMaTiMK“», a Takxke nocraHoBieHusiMu KaOunera
MunuctpoB PecnyOnuku Y306ekuctan ot 31 gexadbpst 2019 roma Ne 1059 «O6
yTBepxaeHun KoHInenuu HenpepbIBHOTO TyXOBHOTO BOCIIMTaHUS U MEpax T0 €€
peanuzaruuy, oT 21 despans 2022 roga Ne 83 «O AOMOJHUTENBHBIX MEpax Mo
YCKOpPEHHIO peanu3anuy HarmoHanpHBIX Iieiel B 3a/1ad B 00JIACTH YCTONYMBOIO
pa3Butug Ha nepuo A0 2030 roga» u ApyruMu HOPMAaTUBHO-TIPABOBBIMU AKTAMH B
JAaHHOM cdepe.

CooTBeTcTBHE HCCJIET0BAHUA NPUOPUTETHBIM HANPABJEHUAM Pa3BUTHA
HAYKM M TeXHOJ0ruil pecnyOauku. lccienoBaHue BBINOJHEHO B pPaMKax
MPUOPUTETHOTO HAIMPABJICHUS Pa3BUTHUA HAYKW MU TEXHOJOTHM pecnyOiuku I.
«DopMUpOBaHWE CUCTEMbl WHHOBAIIMOHHBIX HWJEH COIMAIbHOIO, MPABOBOTO U
SKOHOMMYECKOTO Pa3BUTUs HHQPOPMAIIMOHHOTO O0OIIEeCTBA U JAEMOKPATUUECKOTO
rocyJIapcTBa U MyTU UX PEATU3ALINI.

Crenenb uM3y4eHHOCTH MpPoOJemMbl. Duocodckas CymHOCTh 370pOBbI U
HPABCTBEHHO-HOPMATUBHBIE OCHOBBI 3/I0POBOM JKU3HU NPUBJIEKAIA BHHMAaHUE
MBICIIUTEJIEM C PAaHHUX ITAllOB HCTOPUM YEIIOBEYECKOM MbICHu. Kcropuko-
bunocodckue 0CHOBaHMS MPOOJIEMBI TPEICTABICHBI B PETUTHO3HO-(PHIOCOPCKIX
ncrounnkax JlpesHero Bocroka, « ABecte», APEBHEMHINUCKUX U IPEBHEKUTANCKUX
bunmocopckux yuyeHHUSX, a TakKe B BO33PEHUAX 3aMaJHbIX MBICIUTENCH
I'unmokpara, JlemokpuTa, IlnaTona, Apucrorens nu Ankmeona KpoToHnckoro?,

2 Mansfeld, Jaap. "Democritus and the sources of Greek anthropology.” Classical Quarterly, vol. 42, no. 2, 1992, pp.
302-318. Uynmomer C. Autuk dancada. —bumkek: Yukyn, 1999. -b.49. Cockerham W. Health Lifestyles in Russia
I/ Social Science and Medicine, 2000. -Vol. 51. - Pp. 312-325.
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[Tono)keHrs MCIIaMCKOTO YYEHHsI O 3/I0POBbE U (PU3UYECKOM COBEPIICHCTBE
IIMPOKO OcBenleHbl B adarax CesmeHHoro Kopana, xaaucax u Tpyaax HCIAMCKHX
y4EHBIX®,

B dunocodckom u ecTecTBEHHO-HAYUYHOM HaclaeAnH MbiciuTeneit Bocrounoro
Peneccanca A0y Hacpa anp-®apabu, A0y Anu ubu Cunsl, A0y Paiixana bepynu u
AOGy bakpa ap-Pasu BO B3aMMOCBS3M HCCIEAOBaHBI (PU3UYECKOE COCTOSHHUE
YeJI0BEKa, TEMIIEPAMEHT, TYIIEBHOE PABHOBECUE, YMCTBEHHAS AEATENBHOCTD, 00pa3
KU3HU U COBEPILIEHCTBO. /[yXOBHbBIE U HPABCTBEHHBIE ACTIEKTHI 3/J0POBbSI PACKPHITHI
B Hacneauu FOcyda Xamananu, AOayxanuka ['vxayBanu, umama anb-I'azanm,
baxayanuna Hakm6anna, Asusunnuna Hacadgu n Anumepa HaBou Bo B3auMocBs3u
C 4HCTOTOM cepaua, oOy3gaHueM Hadca, CaMOKOHTPOJEM, JyLIEBHBIM
CIIOKOMCTBUEM M HJAEEH COBEPIIEHHOrO 4esnoBeka. Ha mocienyrouem
UCTOPUYECKOM ATalle€ MPOCBETUTENHN M JKAIUJICKUE MbIcauTenn Axmaz JloHui,
AOnymnna ABnonu u A6aypayd dutpaTt paccMaTpuBaiu 3J0pOBbE B HEPA3PHIBHOM
CBSI3U C (UBUYECKHMM U  JIyXOBHBIM  COBEPIIECHCTBOM, 3JPaBOMBICIUEM,
00pa3oBaHuEM, BOCIIMTAHHEM, OTHOIIEHHEM K TPy U Pa3BUTHEM 00IIECcTBa®,

B ydeHMsX 3amaJHbBIX HCCIENOBaTeNed 340pOBbE Tella M JyXa MpUOOpeENo
akcuosiornyeckoe 3Hauenue. B tpymax C.b.IlycroBura, I1.HU. Kansto u KHanosa
o0ocHOBaHbI PritocodCcKasi CyIHOCTh 3JJ0POBbI U POJIb (PU3UYECKON KYJIbTYPHI B
310poBOM oOpase xu3Hu. O.OnuHen npoaHaJu3upoBall OTHOLICHUS 3/10pOBbS U
00se3HU B paMKax bunocodhcko-aHTPOIOIOTUYECKON napagurMel
MetamozepHusma. P.Pubap cBs3biBaeT ¢uinocoduio 310pOBbs € JUYHOCTHBIM
COBEPIICHCTBOBAHUEM, pAallMOHAJIBHBIM 00pa30M KU3HU M KOHCTPYKTUBHBIMU
OOILIECTBEHHBIMU OTHOILIEHUSAMHM, TMOTYEPKUBAsA, YTO €€ OCHOBY COCTaBJISET
pednekcuBHass »tuka. K.Ddenmuea, wuccieays B3aUMOCBSA3b BOCTOYHOM
¢unocobun u MeAUIMHBI, OOpalmiaeT BHUMaHHWE Ha CIOCOOHOCTh BOCTOYHOM
Tpaauiuu OOBEIUHATh, COXpPaHATh W IepefaBaTh 3HAHUA O 370pOoBbe. B
uccnenoBanusx Jx.M. Caama u JIx.O.Ilpoxacku 310pOBbE OIICHUBAETCS KaK

3 Kypbonu kapuM. // Tapxuma Ba Tadeup myamnudu [laitx A6aynasus Mauncyp.-Toukenrt, “Munir”, 2021.-5. 222.
Abu Abdulloh Muhammad ibn Ismoil al-Buxoriy. AL-JOMI' AS-SAHIH. 4-juz // tarj. Zokirjon Ismoil. - Toshkent.:
Qomuslar Bosh, 1991. — B. 386. Imom Termiziyning. Sunan at-Termiziy. 2-jild. — Bayrut., Dor al-Kotob al-1imiya,
2015. — B. 213. A6y Xomun Faszzonuii. TaB6a knutobu — Tomkent.: “MoBapoynnaxp”. 2003 iwn. b. 115-139.

4 Anp-Mapabu. ['paxknanckas nonutuka // Anp-®apadu. ConuanpHo-3THYeCKHe TpakTaTsl / Ilep. ¢ apab.; coct. A.X.
Kacebivkanos. — Anva-Ata: Hayka, 1973. — C. 45-168; Anb-Dapabu. Adopusmsl rocyaapcTBeHHOT0 aesirens // Yia
man6a. — C. 169-274.; I6u Cuna. N36pannbie Guiocodcekue npousseaenus / [lep. ¢ apad. u hapcu-mapu; OTB. pe.
M.C. AcumoB. — M.: Hayka, 1980. — 551 c. bepynu, A0y Paiixon. N30pannsie mpoussenenus. — T. IV:
®apmakornosus B meaunuHe / ViccnenoBanwue, nep. u npumed. Y.M. Kapumosa. — Tamkent: ®@an, 1973. — 1120 c;
AGy bakp ap-Pazu. [lyxoBHas menuiuHa / [lep. ¢ apa6. T. Mapaonosa. — dyman6e: Updon, 1990. — 88 c. Xoxa
HOcyd Xamanonuii. Xaér me3onu (Pyrbar yn-xaér) / Macwsyn myxappup Llaiix A6mynasuz Mancyp. — TomkeHt:
Movarounnahr, 2018. — 168 6. Xoxa A6mynxonuk FrxayBonuii. Pucoman coxubusi. BacustHoma / Mackyn
Myxappup YcMoHXoH AnuMmoB. — TomkenT: Movarounnahr, 2018. — 168 6. A6y Xomun Fazzonuii. TaBoa kurobu /
Tapx. Ba iyrat Ty3yBun P. 3oxuzn. — Tomkent: Movarounnahr, 2003. — 139, [7] 6. baxoymmur Hakmbann. ABpox
(Tynmupwiran Kaiita Hamp) / TapkuMoH, Makosa, u30X Ba mapxiap myammeu [.H. HaBpy3osa. — Tomkent: Sano-
standart, 2019. — 112 6. Asusunaun Hacaduit. 3yoaat yn-xakoitnk (Xakukatiap Kaimorn) / ®opcuitnan H. Komunos
tapk. — Tomkent: Kamanak, 1996. Komun nacon xakuna typt pucona / @opc-toxxkuk Tanuaan H. Komunos Tapx. —
Tomkent: MabHaBusT, 1997. — 274, [3] 6. Anmmmep HaBouii. Max0y0 yn-kymy6 / Mykamman acapiap Tymiamu. 20
KWUIAK. — 14-xmnn: Max0y0 yn-kKyny6. Mynmraot. Bakgwust. — TomkenT: @an, 1998. Axman Jlonum. HaBomup yii-
Bakoe (Homup Bokeanap) / @opc-toxukdanan A. Xampoes Ba A. [lTokupos tapk. — TomkeHnt: @an, 1964. — 415 6.
A6ymna Asnonnii. Typkuii rymucton éxyx axiok / Hamrpra taitépinosun JI. Xamnaos. — Tomkent: Yikurysun, 1992.
Abnaypayd @utpar. Omna €ku omta 6omrkapui Taptuoiapu. 2-Hamp / Macbyn myxappup JI.A. AnuMoBa; TapKuma
Ba nzoxJjap myamwdu L. Boxunos. — Tomkent: Mabuasusr, 2000. — 112 6.
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o011euenoBeyYecKas LIEHHOCTh U BBIIBUTAETCS HEOOXOAUMOCTh CUCTEMHOTO aHaJIN3a
ero OMOJIOTHYECKUX, MOBEACHUYECKUX U COIHAIbHBIX JeTepMuHaHT. KoHmenius
ouostuku B.P. [ToTTepa pacumpuina npobiieMy 310pOBbs 3a PeIeIbl MEAUIIMHCKOM
NPaKTUKH W CO3/alia OCHOBY sl (puiiocodcKoro oOCYkJACHHS HPABCTBEHHBIX
IpaHuIl OUOJNIOTUYECKUX 3HAHUMA®,

B mnayunoit mkone CHI' ocoboe BHuManuwe ynensercs ¢uiocodcko-
METOJIOJIOTUYECKUM, aHTPOIMOJIOTUIECKUM U OMOITHUECKUM aCHeKTaM MpOoOIeMbl
3nopoBbsi. WM. bpexman wuccinenoBan CBA3b 300pOBbS € 00pa3oM >KH3HH,
HKOJIOTUYECKOM CPeoi K OTHOUIEHUEM JIMYHOCTH K COOCTBEHHOMY 3/10pOBbIO; B.A.
Kanke u I'.I'. Ky3pmMuH — ¢eHoMensl 310poBbsi U Oone3nu; A.T.IllaranoB u
JI.B.®eceHkoBa — KOCMOLIEHTPUYECKUE, TEOUEHTPUUECKHUE, aHTPONIOLICHTPUYECKUE
U COLMOLICHTPUYECKHE KOHUENIMu 310poBbid. B  paborax Bb.I'.FOnuHa,
[1. 1. Tumenko u H.H.CenoBoit nmpobiemMa 3710p0Bbs aHATU3UPYETCS B HEPA3PHIBHOMN
CBA3M C COBPEMEHHON OHO3TUKOW, (uiiocopuelt MenuuuHbl U (puirocoPpckoi
aHTpoIoJorueit’.

B V30ekucrane otnenpHble (GUIOCO(PCKUE, TyXOBHO-HPAaBCTBEHHBIE H
pPENUIruO3HO-CyUIICKHE  acmeKTbl 370poBbsA  HccienoBanbl  [.HaBpy3oBoii,
A.XycenoBoii, O.llapunosoii, H.M.CamoMoBoli # JApyruMU  YYEHBIMHU.
N.XakkynoB, A.bonraeB, ['.IOHycoBa u 3.30MpOB NpPOBOJIWIN HCCIEIOBAHUS
cy(puiickuX acieKToB 370pOBbs. B mocnenHue roipl BOpOCk 310POBbsl U HOPMBI B
yuennrn WMOH CuHbl packpbeiThl B HaydHbix paborax P.P.McakmxkanoBa wu
H.K.[llamcyTauHOBO#

® [Iycrosur C.B. I'no6anshas 6uostuka B. P. I[loTTepa: MpomomkeHue cieayeT? DKOJIOrHYeCKUi BECTHUK: HAYYHO-
npakTraeckuit xxypHai. - 2016. - Ne 3. - C. 5-10. Kansro I1. Y. CymHOCTHasI XapaKTepUCTHKA TIOHATHS “3J0POBbE” H
HEKOTOpBIE BOTIPOCHI MEPECTPOIKH 3paBooXpaHeHust 0030pHas nHpopmanus. M.: BHUMMMU. 1988. 220 C. Yenos
K.B., I'aBponuna I'.A., Yengoa T.M. ®uznueckas KyiabpTypa. 300pOBbIi 00pa3 sxu3Hu. [lepMckuii rocy1apCTBEHHBIN
HAaIlMOHAJIBHBIN  HCCIIEAOBATENIbCKUN YHHBEPCHUTET.-DJIEKTPOHHbBIE AaHHBIE.- [lepmb, 2020.-1,68 M6; 128 C. o
Odynets O. Philosophy of Health Within the Metamodern Worldview Paradigm // Futurity Philosophy. — 2024. — Vol.
3, No. 3. - P. 42-59. DOI: 10.57125/FP.2024.09.30.03.; Rybaft R. Philosophy of Health as Education to Healthy Life
// School and Health 21: Papers on Health Education / Ed. E. Rehulka. — Brno, 2010. — P. 13-21. ISBN 978-80-210-
5260-4.; Efendiyeva K. Dogu Felsefesinde Tip Etigi / Akademik Tarih ve Diisiince Dergisi. — 2024. — Cilt 11. — Say1
2.—S.1435-1441. DOI: 10.46868/atdd.2024.755. ; Saad J.M., Prochaska J.O. A Philosophy of Health: Life as Reality,
Health as a Universal Value // Palgrave Communications. — 2020. — Vol. 6. — Article 45. — P. 1-11. DOI:
10.1057/s41599-020-0420-9.; Potter V.R. Bioethics: Bridge to the Future. — Englewood Cliffs, NJ: Prentice-Hall,
1971. llynnnaraek: Potter V.R. Bioethics, the Science of Survival // Perspectives in Biology and Medicine. — 1970. —
Vol. 14. — P. 127-153.

® Bpexman 1.1. Baneonorus — Hayka o 30pOBbE. — 2-€ H3J1., JOIL U nepepad. — M.: ®uskynsTypa u cropt, 1990. —
208 c. ISBN 5-278-00214-X.; Kanke B.A., Ky3pmun I'.I'. ®unocodus 300poBbs: yuedHoe nocodue. — OOHMHCK:
OOHUHCKUI HHCTHTYT aToMHOW »HepreTuky, 2000. — 32 [2] c.; Punocodus 3p0posbs / o1B. pen. A.T. IllaTamnos;
PAH, Uncturyt dunocodun. — M.: Ud PAH, 2001. — 242 c. — ISBN 5-201-02071-2. decenkona JI.B., IllaTanos
A.T. MupoBO33peHUECKHI U HAyYHBIN CTaTyC Bajeosoruu (K mpobieme MocTpoeHust oOmieil Teopuu 310pOBbs) //
Ounocodus 310poBbs / oTB. pen. A.T. lllatanos. — M.: ©U®d PAH, 2001. — C. 110-128.; IOmun b.I'. 3g0poBse
YeJIoBeKa Kak IpodiieMa rymMaHnTapHoro 3Hanus // @unocodus 3m0poBest / o1B. pea. A.T. llaranos. — M.: Ud PAH,
2001. - C. 61-85.; FOguu b.I'. 3moposbe: dakr, HOpMa, TieHHOCTH // Mup nicuxonorun. — 2000. — Ne 1. — C. 54-68.;
Tumenko I1.JI. O ¢unocodckom cmpicie HeHOMEHOB 370pOBbsS M Oose3HH // 370pOBbE UYEIIOBEKA KaK IMpPEaAMET
conuansHO-(pmiocopckoro mozHanus. — M.: Ud AH CCCP, 1989. — C. 4-14.; Cenora H.H. 3g0poBse u 00se3Hb B
conuasibHOM KoHTeKcTe // @unocodus Hayku. Beim. 13: 310poBbe Kak mpobiieMa ecTeCTBEHHBIX U OMOMEINIINHCKUX
Hayk. — M.: U® PAH, 2008. — C. 262-268.

" Xaxkynos W. TacasBy¢uii xaér. — Tomxkent.: Mosapoynnaxp, 2004. — b. 235. Haspy3osa I'. Xoxa Baxoymiua
Hakm6anx xaétn Ba MabHaBuii Mepocu. — TomkeHnt.: “@an”, 2021. — B.95. XyceiinoBa A. CanoMaTIMKHHHT
MabHaBUH-axJIOKHH xuxatinapu. — byxopo, 2005. — b. 16. Illapunioa O.T. Cornom kai6. — Byxopo, 2005. — B. 82.
CanomoBa H.M. CanoMaTiIMKHUHT MebEpuil xycycustnapu: dancada moxropu (PhD) mnmmuii mapakacHHHA OJHII
yuyH &3wiraH auccepraums. — byxopo, 2023. — 137 6. FOnycoBa I'. Hadc TapOMsSCHHMHT MHCOH caloMaTJIMTUra
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B umeromuxcsa uUCCIENOBAaHUSIX  3I0POBbE  BBIBEIEHO 32  MPEACIb
OMOJIOTUYECKOM HOPMBI M TpPaKTyeTCs KaK CIOKHbIM (DEHOMEH, HEpa3phIBHO
CBSI3aHHBIN ¢ 00pa30M >KM3HU, [ICHHOCTSMHU, HPABCTBEHHBIM BHIOOPOM, COLIMATILHOMN
CpPenoi, TEXHOJOTHYECKUM pPa3BUTUEM M JIMYHOM OTBETCTBEHHOCTHIO. OmHAKO
UCTOPUYECKUIM T'€HE3UC MIEN 3A0pOBbS B YUEHUSAX MbIciuTened BocToka m ux
pasBUTHE OT 30poacTpu3Ma yepe3 Bocrounslii Pereccanc u ucimamcko-cypuicKyro
MBICTTb K JDKAIUIU3MYy HEJOCTATOYHO MOJABEPTAIUCH LETOCTHOMY CPaBHUTEIHHO-
dunocodckomy anamuzy. [loatomy B aAmccepTaniui OCHOBHOE BHUMAHHUE yIEIICHO
PACKPBITHUIO aCIEKTOB 3/I0POBbsI, CBSI3aHHBIX C €AMHCTBOM TEJa U JyXa, HOPMOH U
YMEPEHHOCTbIO, YUCTOTOW cepAla, ympaBieHHeM HadCcoM, MNPOCBEIICHUEM U
HPABCTBEHHBIM COBEPIICHCTBOBAHMEM, a TaKK€ OOOCHOBAHUIO KOHIIETITYaJIbHOTO
3HaYEHUS 3TOTO (HUI0CO(DCKOTO HACIEU JUTsl pa3BUTHSL COBPEMEHHOTO OOIIIECTBA.

CBs3b TeMBbI JUCCEPTALNH € IVIAHAMH HAYYHO-HCCJIEI0BATEIbCKHAX PadoT
BbICIIIEr0 00pPa30BATEJILHOTO0 YyUpe:XKIAeHHsl, B KOTOPOM BbINOJHEHA
auccepraums. JluccepranvoHHas pa0oTa BBINOJHEHA B paMKax HAay4yHOIO
HanpasiieHus «lIpomecc coBpeMeHHON COUABHO-TIOIUTHYECKON MOAEPHU3ALINH B
V30ekucrtaHe: COCTOSSHME M MepcrneKkTuBbl paszButus» (2026-2030 rr.) B
COOTBETCTBMM C IUIAHOM Hay4YHO-HCCIEAOBaTelIbckuXx pabor byxapckoro
roCyJIapCTBEHHOTO MEIUIIMHCKOTO UHCTUTYTA.

Hear wuccieqoBaHusi  3aKIIOYAETCS B PACKPBITUM  ClieU(PUYECKUX
0COOEHHOCTEW BO33peHUN Ha (QUIOCOpUI0 370pOBbS B YUEHHUAX MBICIUTENCH
Bocroka.

3agaum uccjieJ0BaHMS:

ompenenuth (QuiaocoPpckoe coAepKaHUE, CYIIHOCTh U  OCOOCHHOCTH
dbopMupOBaHUSs OHITHUS 310POBBSI;

POBECTU CPABHUTEIBHBIA aHAIN3 HAyYHO-TEOPETUUYECKUX MOAXOI0B K
dbunmocopur  3M0pOBBS, HX  METOJOJOTHYECKUX OCHOBAHUM, OOHMUX U
OTJINYUTEIIbHBIX YEPT;

packpeITh (punocopckoe coaepkaHWe HACH 370pOBbS, (GU3UYCCKOU U
JTyXOBHOM YMCTOTHI B yUeHHSIX MbIcnuTeneil Bocrounoro Peneccanca u 000CHOBaTh
UX CBSI3b C KOHIIEMIIUEH COBEPIIICHHOTO YEJIOBEKA;

OTPEICNIUTh OCOOCHHOCTH WJACH 370pOBbs Cepjlla, BOCHUTaHUsS Hadca,
JIyXOBHOTO OYMIIICHUS U HPABCTBEHHOT'O COBEPIICHCTBA B MCIAMCKO-CYy(puiicKoi
MBICJIH;

PACKpBITh KOHIIENITyaJbHBIE aCMeKThl HACH (PU3NYECKOTO M TyXOBHOTO
310POBbSI, POCBEILICHUS U BOCIIUTAHUS B YUCHUSIX JXKAJAUICKUX MBICIUTENCH;

000CHOBaTh  JTYXOBHO-TIPOCBETUTEIHCKOE 3HAYCHHE HJIEW BOCTOYHOM
¢dunocodun 3m10poBbs B ycnoBusix HoBoro Y30ekucrana, nx MECTO B BOCIIUTAHHUH
MPOCBEIIEHHOTO O0IIECTBA U TAPMOHUYHO Pa3BUTOM JIMYHOCTH.

Tascupu. — byxopo, 2005. — b. 106. 3oiinpoB 2. Maxaymu Ab3aMHHUHT Qancaduii Ba MKTUMOUK-CUECUI KapalllapH.
— Tomkenrt.: “Turon zamin ziyo”, 2015. 84. SIpky6 YapxuitHuHT (ancaduii Ba IKTUMOHA — CUECUI Kapaluiapu. —
Byxopo, 2023. — b.158. BontaeB A. Myxiinmaua oH ApabuitHUHT mwKTUMonid-pancaduii Kapanuiapu. — byxopo,
2023. — B.224. o Apabuitauar ®ycycyn Xukam. // Tapx. bonrace A. — BaiipyT.: lopya kutadbui apaduii, 1946.
— b.12.UpucoB A. JlureparypHoe Hacienue MOH CuHbl (MCTOYHHK, CBOCOOpa3He XYIOKECTBEHHOTO
TBOpuectBa)/luc... n-pa ¢uionor. Hayk.-T.,1996. — 288 c.; HlamcyrnuroBa H.K. Cydusm koHTekcTuaa AGy Anun
n6H CunonuHr dancaduii kapauuiapu. daic. gan.oyiinua dancada goxropu (PhD) nuce.- Byxopo. 2022. 125 6.
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O0bexkTOM HccIeq0BaHUA H30paHbl c(HOpPMHUPOBABIIMECS B HCTOPHH
BOCTOUYHOM (UI0CO(CKON MBICTH BO33PEHUS, YUCHUS U KOHIICTIIINH 370POBBSI.

IIpeamer uccien0BaHMs COCTABISIET UCTOPUKO-(UIOCO(CKOE COIEp:KaHue
MOHATUSL 37I0pOBbS B Yy4YEHHUSX MbIcauTeneii BocToka, 0OCOOEHHOCTH €ro
CPaBHUTEJIbHBIX B3aUMOCBSI3ed W TIpakceoyioruuyeckue acnektel B HoBom
Y36ekucrane.

Mertoasbl ucciaenoBanus. B nuccepranuu HCHOIB30BaHbI METOJIBI AHAIN3A U
CHHTE3a, CPAaBHUTEIILHOTO aHaTN3a, KOMIUIEKCHOTO M CUCTEMHO-(DYHKIIMOHATBHOTO
MOJIXO/I0B, KOHTEHT-aHaJIN3a, PETPOCIEKTUBHOIO aHAIM3a, JUAJEKTHUYECKOro WU
CUHEPreTUYECKOro aHaIn3a.

HayuyHasi HOBH3HA HcCJIeI0BAHUS 3aKIIOYAETCS B CIIETYIONIEM:

Ha OCHOBE Ipou3Be/ieHus] BocToUHOro MbiciauTens dapadbu «Kurtabd ac-cusca
aJIb-MaJIaHUNsD PACKPBITHl TOJOKEHUE MEJMIIMHBI BBINIE TOJIUTHKU, 3HAYCHHE
TEJIECHOTO 3J0pPOBbSl ISl JyIIM B pPa3BUTUM HPABCTBEHHBIX J0OpPOAETEINEH,
NOTPEOHOCTH YEJIOBEKA BO Bpaye sl BOCCTAHOBJICHHMS 3/I0POBbsI, @ TAK)KE HA OCHOBE
Tpyna uOH Cunbl «Awm-Illudga» — ponp 3HaHUS B OOECIEUEHUH TEIECHOTO U
JTyXOBHOTO 3JI0POBbSI © COBEPIIEHCTBOBAHUH YEIIOBEKA;

bunococku pacKphIThl 3HAYECHUE HCIAMCKHX HCTOYHUKOB KaK HMCTOYHHKA
HACTaBJICHUS U UCLIETICHUS YEIOBEUECKOU Iy, UX CIOCOOHOCTh BECTH CEP/IIE OT
TBMBI K CBETY, OT OOJIE3HU K 3/I0POBBIO, B3AUMOCBSI3b MEXKIY MPOSBICHUSIMH BEPhI
Y 37I0POBBSI, 00YCIIOBICHHOCTD UCIIEJIICHUS] TPAKTUYECKUM JCHCTBHUEM; 000CHOBAHO,
YTO B UCJIAMCKOM YYE€HHUM HCIIEJICHHE HCXOJMUT OT AJulaxa, a BEeIylIHe K HEMY
CpEJIICTBA - OT 3HAHUH YEJIOBEKa,

Ha ocHOBe mpousBeneHuit AOy Xamuna anb-I'azanu «Kuura nokasHus» u
baxaynnuna Hakmbanga «Kanz an-uban ¢u mapx anb-aBpaga» pacKkpbITO, YTO
CpeIICTBAaMH HCIICJICHHS JYXOBHBIX HEIYTOB SIBJISIOTCS MOKAsSHHE M aCKETU3M, a
TaK)Ke OTMpENEJICHO 3HAYE€HHWE TaKWX HPABCTBEHHBIX HJICH, KaK MBIIUICHUE,
MIPOHUIIATEIILHOCTh M BOCIIUTaHKE Hadca, B JICUEHUHU BBIICJICHHBIX B yueHun VOH
Apabu «0OoJnie3HU CIIOBay, «OOJE3HW JEUCTBUS» U «OOJE3HH COCTOSHHS,
BOCCTAHOBJICHUU JYXOBHOT'O 3/I0POBbSl U JOCTHUKEHUU TYXOBHO-HPABCTBEHHOI'O
COBEPILEHCTBA;

000OCHOBaHbl B3aMMOCBSI3b MEXIy CO3JaHueM rocyjaapctBoMm HoBoro
VY30ekuctana HEOOXOIMMBIX YCIOBHH IJIsi 3[0pOBOr0 00pasa »KWU3HHU TpaxaaH U
OTBETCTBEHHOCTBIO KaXKJIOI'O YEJIOBEKA CIIyXKUTh PoAauHEe U Hapoy Kak 370poBas
JUYHOCTh, a TAKXKe 3HaueHWEe (PU3MUECKOTO 3JI0POBBsSi, HPABCTBEHHOW YHCTOTHI,
MOJINTUYECKON 3PEJIOCTH U WIEHHOM 3aKa€éHHOCTH B ()OPMHUPOBAHUU KYJIHTYPbI
3JI0POBbsI KaK (JaKTOPOB COBEPIIICHCTBOBAHUS JTNYHOCTH;

000CHOBaHa B3aWMOCBS3b MEXKIY CO3JaHUEM TrocynapcTBoM B HoBom
VY30ekuctane HEOOXOJUMBIX YCIIOBUM JI BEIEHU TpaXkaHaMu 3J0pOBOro o0pas3a
JKU3HU M OTBETCTBEHHOCTBIO KaXKJIOTO YEJIOBEKA CIYKUTh PojuHe M Hapoay Kak
3I0pOBasi JIMYHOCTB; OIpe/esieHa poyib (U3UUYECKOTO 3/I0pPOBbsl, HPABCTBEHHOMN
YUCTOTBI, TMOJUTUYECKOW 3PEIOCTH W HJEHHON 3aKaJEHHOCTH KaK OCHOBHBIX
HaIpaBJICHUIN dbopMHUpOBaHUS KYJbTYPBI 3JI0pPOBbBS u ¢dakTopoB
COBEPIICHCTBOBAHUS TUYHOCTH.

IIpakTuyeckue pe3yabTaThl HCCIACAOBAHMS 3aKIIOYAIOTCS B CIIECIYIOIIEM:
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Ha OcHOBe (uiIocopCcKkux BO33peHUN MbIcauTeneil BocTroka Ha 370poBbE
o0ocHOBaHAa  HEOOXOJMMOCTh  TapMOHHUYHOTO  COYeTaHUs  (PU3MYECKUX
(TemMmepaMeHT, palMOHaIbHOE MHTAaHWE, HOpMa [JBIWKEHUS U  OTIbIXa),
NCUXUYECKUX (CIIOKOMCTBHE cep/la, yhpaBlieHue HadcoM, MpeosioeHHe
NICUXUYECKOTO HAIPSKEHUs1), HHTEJUIEKTYyaJbHbIX (MBIILJIEHUE, BOCIPUSTHE,
CTpEMJIEHHE K 3HAHUSAM M MPOCBEUICHUIO), JTYXOBHO-HPABCTBEHHBIX (YHCTOTA,
noOponerenb, HPABCTBEHHAs OTBETCTBEHHOCTb) U COIHANBHBIX  (TPY.,
0OIECTBEHHAs aKTUBHOCTh, COJIUIAPHOCTH) ACIIEKTOB 3J0POBbSI YEIOBEKA;

Ha OCHOBE BO33PEHUN KATUICKUX MPOCBETUTENCH Ha 30POBbE YTOUHEHBI
(dakTopsl pPa3BUTUA Yy MOJOJAEKH OCO3HAHHOTO OTHONIICHHS K COOCTBEHHOMY
3I0POBBIO, JIyXOBHO-HPAaBCTBEHHON  OTBETCTBEHHOCTM W  MHPOBO33PEHUS,
OPUEHTHPOBAaHHOTO Ha 3J0POBBIM 00pa3 >KU3HU, C OMOPOM Ha MPAKTHUUECKHE
KpUTEpU (OPMUPOBAHUS KYIBTYPhI 3JJ0POBOM JKU3HMU;

pa3paboTaHbl TPAKTUUYECKHE PEKOMEHAAIMU [0 BKJIIOYEHUIO MPUHIUIIOB
HOPMBI, YMEPEHHOCTH, CAMOYTIPABJICHUS U JINYHOU OTBETCTBEHHOCTH 32 3/I0POBHE B
JTyXOBHO-TIPOCBETUTEIHCKUE MPOTPaMMBI; OpraHu3aluu CHIEUAIBHBIX
Tenenepeaay, CEMUHAPOB-TPEHUHTOB U MPOCBETUTEILCKUX MPOEKTOB Ha OCHOBE
Hacieaus MbliciauTtesied BocToka W IKaauioB; IPUMEHEHHIO KPUTEPHUEB OLECHKHU
KYJIbTYPBI 3I0POBBSI MOJIOAEKH MPHU pealin3aiiuu B ycnoBusix HoBoro Y306ekucrana
U7Iei 3710pOBbs, TyXOBHOW YMCTOTHI, BOCITUTAHUs Hadca, 3HAHUS U MPOCBEIICHUS,
COBEPILEHHOI'O YEJIOBEKA.

Hayynasi U mpakTuyecKass 3HAYUMOCTb Pe3yJbTATOB MCCJIEI0BAHUS.
Hayunast 3HauMMOCTh pE3yJIbTaTOB OIPEAENSIETCS CpPaBHUTEIbHO-PUIOCOPCKON
CUCTEeMaTH3allMell TeHe3uca, HCTOPUYECKOTO Pa3BUTHS, TMPEEMCTBEHHOCTH U
KOHIIENTyalbHOU TpaHcpopmariuu  GUiIocoPCKUX BO33PEHUM Ha 3I0pOBbE B
YUYEHUSIX MbICauTeNled BoOCTOka; TpakTOBKOW 340pPOBbs  KAaK  LIE€JTOCTHOIO
dunocodpckoro  (eHoMeHa,  BBIpaXKAIOMIETO  TAapMOHUIO  (DU3UYECKOTO,
MICUXWYECKOT0, HHTEIJIEKTYaJIbHOTO, JyXOBHO-HPABCTBEHHOTO M COIMAJIBLHOIO
OBITHS 4YEJIOBEKA; BBISIBJICHHUEM HCTOPUKO-(UIOCO(DCKON B3aUMOCBS3U HJIEH
YUCTOTHI, HOPMbI, YMEPEHHOCTH, TapMOHUU Tejla W JdyXa, 370pPOBBS CEpilla,
BOCIUTAHUSI Hadca, MPOCBEIIEHUS M JYXOBHOTO COBeplleHCTBa. llomyueHHbIe
pe3yJIbTaThl MOTYT HCIIOJIB30BaThCA KaK TEOPETUKO-METOI0JI0THYECKasi OCHOBA JIJIS
oOoraiieHuss UcCcleloBaHUM B o0nacTu uctopun ¢usocopuur, BOCTOUHOM
¢unocobun, ¢unocodckoil aHTPOIMOJOTHH, AKCHOJOTUM, 3THUKH, (rmocoduu
penurud U OMOATHKH, a TaKKE CHCTEMHOTO OCBEIICHUS MJICWHBIX MCTOYHUKOB U
KOHIICTITYaJIbHOTO COJiepKanus Priocoduu 310pOBbsI.

[IpakTyeckass 3HAYUMOCTH MCCJIEAOBAHUS OIPEIETACTCS BO3MOKHOCTHIO
MCIIOJIh30BaHUsI C(POPMYITMPOBAHHBIX HAYUYHBIX BBIBOJIOB W PEKOMEHIAIMMA IS
npomnarasibl 3J0pOBOro 00pa3a JKU3HU, MOBBIIICHUS KYJIbTYPhI 3I0POBbSI, TyXOBHO-
HPaBCTBEHHOI'O BOCITUTAHUS MOJIOJIEKU U COBEPIIICHCTBOBAHUS ITPOCBETUTEIIHCKOMN
NESITEIbHOCTH Ha OCHOBE Haciedaus Meicaurened Bocroka B ycnoBusix HoBoro
VY30ekucrana, mpu MpenoiaBaHu JUCHUIUINH «Dunocodus» n «Penurnopenenner»
B BBICIIMX OOPA30BATEIBHBIX YUPEIKICHUSX, COBEPIICHCTBOBAHUH COJCPKAHUS
CHEIUaIbHBIX KYypCOB, JIEKIIMH W CEMHHApOB, a TakkKe pa3pabOTKe ITyXOBHO-
MPOCBETUTEIILCKUX ~ TMPOTPaMM, METOAUYECKUX TOCOOMHA ¥  aruTarmoOHHO-
MIPOCBETUTEIILCKUX MATEPUAJIOB.
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JloCTOBEPHOCTh pe3yJabTATOB HCCJAeA0BAHHSI O0OCHOBaHa TEM, 4YTO
MIPUMEHEHHBIE TEOPETUYECKHUE TMOJIOKEHUSA, METOAbl U TMOAXOJbI ONMHPAIOTCA Ha
opuIanbHble HWCTOYHHUKH, (DaKThl W CTATUCTUUYECKUE JAHHBIC, OIPEICICHHUS
MOHATUN pa3paboTaHbl € COOJIOJIEHUEM TpPEOOBAaHUN METOAOJIOTMH HAy4YHOTO
WCCJIEIOBAHUS U JIOTUKU; PE3YJIbTaThl aTpOOMPOBaHBI B OITyOJIMKOBAHHBIX HAYYHBIX
CTaThsSIX, Ha PECIyOJUKAHCKUX U MEXIyHApOJHBIX KOH(EpPEHIMSIX; Ha OCHOBE
BBIBOJIOB pa3paOOTaHbl MPEJIOKEHUS, PEKOMEHIAlUM BHEAPEHBI B MPAKTUKY, a
NOJIyYEHHBIE PE3YJIBTATHI NOATBEPKIEHBI YIIOJIHOMOUYEHHBIMU OPTaHU3ALMSIMHU.

BHenpenne pe3yabTatoB HcciaenoBanus. Ha ocHOBe pe3ysbTaTtoB
CPaBHUTEJIBHOTO aHau3a Gpuiiocopuu 30pOBbs B yUEHUSIX MbIcauTeneil BocToka:

Hay4YHbI€ BBIBOJBI O PACKPBITBIX Ha OCHOBE MPOU3BEICHHS BOCTOYHOTO
MblcnuTens anb-Papadu «Kutab ac-cusica ajib-MagaHUNsD MTOJI0KEHUH BpaueBaHUs
BBIIIE IIOJIUTHUKH, BAXXHOCTH TEJECHOIO 3J0pPOBbS U1 JyLIM B Pa3BUTUHU
HPaBCTBEHHBIX  J100pojeTeNield, NOTPeOHOCTH YeJOBEeKa BO  Bpade s
BOCCTaHOBJICHUS 3JOPOBb, & TAKXKE O 3HAUCHUH 3HAHUS B 00ECIICUEHUH TEIECHOTO
U JYXOBHOTO 3JI0pOBbSI M €ro poJH B COBEPLICHCTBOBAHWU YEJIOBEKA,
onpenenéHHbIXx Ha ocHoBe Tpyna MoH Cunbl «Am-Iluday, 6puM UCTIONIB30BAHBI
IIPU BBIMOJIHEHUH 337a4 PyHIaMEHTAIbHOTO HayYHO-HCCIIEI0BATENbCKOTO IPOEKTa
No 1L-4821091548 nHa Ttemy «COUHMOKYJIbTYpPHBIE M aKCHOJOTUYECKHE OCHOBBI
(dopMupoBaHusa CO3HaHMSI MOJIOAEXM Y30ekucrana u benmapycu B ycioBusix
COBPEMEHHBIX YTPO3 U BBI30BOBY, PEAJIM30BAHHOIO B HallMoOHaIbHOM yHUBEPCUTETE
V36ekucrana wumenn Mup3o VYiayroeka B 2022-2024 romax (cmpaBka
HanmonansHOTO yHHMBEpcUTeTa Y30ekuctaHa uMeHn Mup3o Yiyroeka Ne 04/11-
25463 ot 28 oxkta0ps 2025 ronma). B pe3ynbTate JaHHBIE BBIBOABI MOCTY>KUIU
BAKHBIM HAyYHbIM HCTOYHUKOM JUJII YTOYHEHHUS HUCTOPUKO-PUIOCOPCKOrOo
COJIEpKaHUs IPEJCTaBICHUN 0 PrIIOCO(PUN 310pOBbS, PACKPHITHS UX B3aUMOCBS3H
U UCCIIEJOBaHMsI BOIPOCOB (DOPMHUPOBAHUS TyXOBHO-HPABCTBEHHBIX LIEHHOCTEN B
CO3HAHUU MOJIOAEKH;

BBIBOJIbI U PEKOMEH/IalliH, Kacarouecs: Puiiocopckoro pacKpbITUs 3HAYCHHUS
UCIaMCKUX MCTOYHMKOB KaK MCTOYHHMKA HACTABIICHUS U UCILIEJICHUS YEJIOBEYECKON
JyIIW, UX CIIOCOOHOCTH BECTH CEPALE OT ThbMbI K CBETY, OT OOJE€3HU K 3/10pPOBbIO,
B3aMMOCBSI3M  MEX]y MPOSBICHUAMH Bepbl M 370pOBbsA, OOYCIOBICHHOCTH
UCLIETICHUS] TTPAKTUYECKUM JIEUCTBUEM, a TaKKe 0OOCHOBAHHUS IMOJIOXKEHHUS O TOM,
YTO B MCJIAMCKOM YYE€HHH HCILIEJIIEHHE HCXOJHUT OT AJulaxa, a BEIyIIME K HEMY
CpeAcTBa — OT 3HAHWM dYelloBeKa, ObUIM MCHOJb30BaHbl B JI€ATEIBLHOCTU
PecnyOnrKkaHCKOTO IIEHTpa AYXOBHOCTH M MPOCBETHTENHCTBA, B YaCTHOCTH INPHU
BBINOJIHEHUHU 3a/1a4 «[ Ty0oKoe n3yyeHne TyXOBHOTO HACeIusl BEIUKUX YUEHBIX U
JUKaIMIOB-IIPOCBETUTENIEH, [IUPOKass MpOIaraHia WX HAyYHbIX M TBOPYECKHX
[IPOM3BEICHUI», MNPEAYCMOTPEHHBbIX HamnpasiaeHuem VI IlporpamMmel Mep 1o
MOBBIICHUIO (PPEKTUBHOCTU AYXOBHO-TIPOCBETUTENBCKON pabOThl M Pa3BUTHIO
cdepsl, yrBepxka¢HHOM 4 sstHBaps 2024 roaa (akt MHCTUTYTA COIMATIBHO-TyXOBHBIX
uccienoBanuii mpu PecnyOarMKaHCKOM EHTPE TyXOBHOCTH U MTPOCBETUTENIbCTBA No
10/793 ot 25 nosi6ps 2025 roga). B pe3ynbTaTe 000TraneHo HayqyHOe COIepKaHUE
CPaBHUTEIBHO-(UIOCOPCKOM MponaraHabl UJeH 370pPOBbs, TYXOBHOW YHMCTOTHI,
3HaHUWS, BOCIUTAaHUS Hadca U COBEPIIEHHOTO YeJIOBEKa, MPEACTABICHHBIX B
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HAaCJEANH BOCTOYHBIX MBICIUTENEH M JUKAJAHUIOB, a TAKXKE YCOBEPIICHCTBOBAHBI
TEOPETUKO-METOJUYECKUE OCHOBBI TyXOBHO-TIPOCBETUTEIBCKUX MEPOTIPUSTHI;

TEOpeTUYECKre 0000IECHNUS, TPEATIOKEHHS U PEKOMEHIAlIUU O PACKPBITHIX Ha
ocHOBe npousBesieHni A0y Xamuna anb-I"azanu «Kuaura nokasausi» u baxaynauna
Hakmbanna «Kan3 an-uban ¢u mapx angb-aBpaa» NOKASHUM U aCKETU3ME Kak
CpeICTBaX HCLEJIEHUS JyXOBHBIX HEAYrOB, a TaKKe€ O 3HAYEHHH TaKUX
HPABCTBEHHBIX UCH, KaK MBIIUICHHE, MPOHUIIATEILHOCTh U BOCIIUTaHUE Hadca, B
JICYeHUU BbICTCHHBIX B YyueHMH WMOH ApalOu «Oone3Hu ciaoBa», «0oJe3HU
JOCUCTBUS» M «OOJIE3HU COCTOSIHHSD, BOCCTAHOBJIGHHH TyXOBHOTO 37J0POBBSI U
JOCTH)KEHUHM JTYXOBHO-HPABCTBEHHOTO COBEPIICHCTBA, ObUIM HCIOJIb30BAaHBI B
nearenbHocTH JleMokparndeckod napTu « MHIUIMKA TUKIIAHUIDY, B TOM YHCIIE B
MEpPONPUATUAX, Pa3pabOTaHHBIX Ha OCHOBE YCTaBa U MPOrpaMMbl APTHUH, B LIEAX
CTaOMIM3alMi  HCTOPUYECKOM, KYJIbTYpHOW UM JYyXOBHOH cpefpbl, pa3BUTHS
UJICOJIOTUYECKONM MpOMaraHjbl, a TakKKe TIOBBIIIEHUS MOJIUTHKO-TIPABOBBIX U
IyXOBHO-IIPOCBETUTEIBCKUX 3HAHUN U HABBIKOB PAOOTHUKOB MApTUWHON CHCTEMBI
(cnpaBka LlentpansHoro cosera /leMokpaTuueckoil napTuu «MUWLIUN TUKJIAHUIIDY
Ne 02/06-108 ot 12 Hos10pst 2025 roga). B pe3ynbpTaTe yCOBEpIIEHCTBOBAHO HAYYHO-
METOJUYECKOE COJIEpKaHUE NPONaraHJuCTCKOW paOoThl, HANpaBICHHOW Ha
(opMupoBaHKE 370POBOM, MPOCBEIIEHHON U COIIMAIBHO OTBETCTBEHHOMN JIMYHOCTH;

IPEIIIOKEHHS M PEKOMEHAALNH, KACAIOIIHECS B3aUMOCBSI3H MEXTY CO3JaHUEM
rocynapctBoM B HoBoM VY30ekuctane HEOOXOJUMBIX YCIOBUH sl BEACHUSA
rpakJaHaMu 30pOBOTO 00pa3a »KM3HU U OTBETCTBEHHOCTHIO Ka)JOTO YeIOBEKa
ciyxuTh PoauHe u Hapody Kak 370poBasi JIMYHOCTh, a TaKXe POoiau (PU3HUECKOTO
3710pOBbsI, HPABCTBEHHOM UMCTOTHI, ITOJUTUYECKOW 3pEJIIOCTH U UIACUHOU
3aKaJI€HHOCTH KaK OCHOBHBIX HalpaBieHUl (OPMUPOBAHMS KYJIbTYPhI 310POBbs U
(aKTOpOB COBEPLICHCTBOBAHMSI JINYHOCTH, OBUIM HUCIIOJIB30BAHBI MIPHU MOATOTOBKE
clieHapueB Tenenepenad «AccanoM, Byxopo», «Emnap Baktiy», «HaxkoT OuanmMaa»
u  «3amongoun»  byxapckoro obiacTHOro — TenepaivoKaHaia  (CIpaBKa
rocyJapcTBeHHOro yupexaeHus «byxapckuit o0macTHOM —TenepaaroKaHaDy
byxapckoit o6mactroit Tenepaarnokommannn Ne 01-09-244 ot 3 Hos6ps 2024 rona).
B pesynmprare MOBBIIEHBI HAYYHO-TEOPETHYECKAs  COAEPKATENBHOCTH MU
NONYJISIPHOCTH TEJIETIEPEIay, HalPABICHHBIX HA BOCIUTAHNUE MOJIOAOTO TTOKOJIECHUS
BCECTOPOHHE PA3BUTHIM, CTPEMSILIUMCS K 3HAHUSAM, YECTHBIM U NATPUOTUYHBIM, a
TaK)K€ Ha yTBEP>KJICHNE LIEHHOCTH YEJIOBEKA.

Anpofanusi pe3yJbTaTOB HCCJIeN0OBaHUA. Pe3ynbTaThl HCClen0BaHUs
oOCYXJIeHbl Ha 2 MEXIYHApPOJIHBIX U 3 pecnyOiIMKaHCKUX HAYYHO-TIPAKTHYECKHX
KOH(epeHIusIX.

Ony0MKOBaAaHHOCTH pe3yJbTAaTOB McciaenoBanus. [1o Teme ncciienoBaHus
onmy0i1rKoBaHO 14 Hay4dHBIX paboT, B TOM yucie 5 crarel (3 — B peciyONIMKaHCKUX
U 2 — B 3apyOeXKHBIX )KypHAJIaX) B HAYYHbIX U3/IaHUSIX, PEKOMEHI0BaHHbBIX Briciiei
aTTECTAlMOHHOW Komuccued npu Akanemun Hayk PecnyOnmuku Y30ekucrtaH st
nyOJUKAILIMK OCHOBHBIX HAy4YHBIX PE3YyJbTaTOB AUCCEPTALIUM.

CtpykTypa u 00béM quccepranun. /luccepranys COCTOUT U3 BBEACHMUS, TPEX
I7IaB, 3aKIIOUYEHHS M CIHCKA MCIONb30BAaHHONW JuTepaTypbl. OOmmii 00bEM
JUCCepPTaLUK COCTaBISIET 157 cTpaHull.
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OCHOBHOE COJEP KAHUE JIUCCEPTALINHU

Bo BBegeHmM juccepTalid  OXapaKTEpHU30BaHbl  aKTyaJlbHOCTh U
BOCTPEOOBAHHOCTh TEMbI, €€ COOTBETCTBUE NPUOPUTETHBIM HAIPABICHUIM
pPa3BUTHSL HayKH M TEXHOJOTUN pecIyOJIMKH, CTENEHb M3YUYEHHOCTH MPOOJIEMBI,
CBA3b  JHCCEepTallud €  IUIaHAaMU  HAy4YHO-UCCIENOBaTEIbCKUX  paboT
00pa30BaTENBHOTO YUPEXKJICHUS, B KOTOPOM OHA BBINOJIHEHA, U3JI0KEHBI 1IEeNb U
3a/laud UCCJIEI0BaHUs, €ro OOBEKT, MpeAMET, MPUMEHEHHBIE MeTOAbl. Takke
PacKpbIThl Hay4Hasi HOBHU3HA WCCIICIOBAHUS, €ro IMPAKTUYECKUE PE3yIbTaThl,
JIOCTOBEPHOCTh PE3yJIbTATOB, HAyYHAas W MPaKTUYECKas 3HAUMMOCTh U MPUBEICHBI
CBEJICHUSI O BHEJIPEHUU PE3yJIbTAaTOB JUCCEPTAlMHU, UX anpoOaIuu, myoIuKanusx,
CTPYKTYype U 00bEME JUCCEePTALIH.

B mnepBoii rnaBe auccepraunu «TeopeTHKO-MeTOH0JI0THYeCKHe OCHOBBI
HCCJIeJOBAHUSA UAeHl 310POBbs B BOCTOYHOH (PHI0COPCKON MBICIN» PACKPBITHI
dbunocodckoe coaepkaHue U OCOOCHHOCTH (POPMHUPOBAHUSI TOHATUS 370POBbS,
IIPOBENIEH CPAaBHUTEIBHBIN aHATIU3 HAYYHO-TEOPETUYECKUX MO1X0/10B. OOOCHOBaHA
HEO0OXOIMMOCTh U3y4aTh B3Il HA 3JI0POBLE HE TOJBKO B PaMKaxX COBPEMEHHBIX
MEJIMKO-OUOJOTUUECKUX MPEJCTABICHUHN, HO U C YYETOM MPUHIUMIIOB UCTOPU3MA,
MPEEMCTBEHHOCTH U (PHIIOCOPCKOTO KOHTEKCTA.

B uccnenoBanun 0600CHOBaHO, YTO CYIIHOCThH 3JI0POBBSI HE OTPAaHUYUBACTCS
OTCYTCTBUEM OOJIE3HM WM HOPMAJIbHBIM  (PU3HOJIOTUYECKUM COCTOSSHHEM
opranu3ma. [loCKOJBKY 4YeIOBEK SBISETCS HE TOJIbKO OWOJIOTHYECKUM, HO H
MICUXUYECKUM, WHTCIJICKTYalbHbIM, JIYXOBHBIM H COIIMAIBHBIM CYIIECTBOM,
3I0POBbE OMPEEIAETCS B3aUMHON COTJIACOBAHHOCTBIO ATUX CTOPOH €ro ObiTus. B
TOM cMbIcie (PUIOCcO(CKUl aHAIU3 3J0POBbS CTABUT Takue (yHAaMEHTAIbHbIE
BOIPOCHI, KaK «4YTO O3Ha4yaeT ObITh 3J0POBBIM?», «SBISETCA JU KpPUTEPUEM
3JI0pPOBbsi OMOJIOTHYECKAss HOpMa WM CIIOCOOHOCTH YEJIOBEKa peain30BaTh CBOU
BO3MOKHOCTH?», «KaKasi CBSI3b CYIIECTBYET MEXKIY 3JI0POBBEM Tella U Jayxa?», «B
4E&M 3aKIIFOYAIOTCSl HPABCTBEHHBIE U TyXOBHBIE OCHOBBI 3/TOPOBBSI?».

B npeBHeBoCcTOUHOU (UIOCO(DCKON MBICIH YENOBEK MOHMMAJICI HE Kak
CYIIECTBO, O0OCOOJICHHOE€ OT NPHUPOJbI, a KaK COCTaBHas 4YacTh OOIIEro
KOCMHUYECKOT0 MOPSIKA, TOATOMY 3I0POBbE TPAKTOBAIOCH KaK PABHOBECHE MEXKY
TEIOM M JyXOM, 4YEJIOBEKOM M HPHPOJOH, MOTPEOHOCTIMM U MEpOW’,
[IpencraBneHuss 0 paBHOBECUM KU3HEHHBIX CHJI B JPEBHEUHIUMCKOW MBICIIH, O
rapMOHUU YEJIOBEKA M MUPO3/IaHUs B KUTalCKOM (umocodun, a TakKe UeH MEPHI,
COpPa3MEpHOCTH M E€AMHCTBA TeJla M JyXa BO B3TJSNJaX TPEUECKUX MBICIUTENCH
['unmoxkpara, [InaToHa 1 ApUCTOTENS CO3/1aTu BAXKHYIO TEOPETHIECKYIO OCHOBY JIJISI
dbopmupoBaHUs MOCIERyIONEed BOCTOUHOM (Qunocodckor Mpiciu. B wactHOCTH, ¥
[UImokpara 340pOBbE TPAKTOBAIOCH KAK PABHOBECHE KMAKOCTEH B opranusme’, y
[T1aTOHA — KaK COpa3sMepHOCTh Tela u xyxa'’, a y Apucrorens Mepa U yMEPEHHOCTb
PaccMaTpHUBAIIKCh KaK HEOOXOAUMOE YCIIOBUE CUACTIIMBOM KU3HA L,

8 Koaupos M. Kagumru Illapk dancadacu Ba maganusaTu. -Tomkent: Tom TN, 2011. - B. 89.

® Antonovsky A. Health, Stress and Coping. — San Francisco: Jossey-Bass, 1979. — P.25.

10 paxmarysmaes I11. V36ex TranHrHT STHMOTOTHK nyFath. -Tomkent: Yuusepenter, 2000. - B. 125.

1 Yepupix I1.5. McTopuKo-3THMOJIOIHYECKHH CI0BAPh COBPEMEHHOTO pycckoro sizbika. T. 1. - Mocksa: Pycckuii
131K, 1999. - C. 323.
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B snoxy Bocrounoro Peneccanca IX—XI BekoB apeBHME IpEACTABICHUS O
3I0pOBbE 0OOTATUIINCH HOBBIM PEIUTHO3HO-(PUI0CO(DCKIM, €CTECTBEHHO-HAYYHBIM
U aHTPOIOJIOTMYECKUM coJiepkaHueM. B aToT nepuo:

— TEMIIEpaMEHT, MHUTAHHE, HOPMbI JBWKEHHS U OTAbIXa COOTHOCUJIMCH C
(bU3UKO-PU3NOTOTHIECKUM 3I0POBHEM YETIOBEKA;

— SMOIIMOHAJIBHOE COCTOSIHHE, MBIIUICHHE M CIIOCOOHOCTh K MO3HAHHIO — C
MHTEJJICKTY AlIbHO-TICHXMYECKHUM 3/10POBbEM;

— HpPaBCTBEHHbIE 100pOJETENN U OOIECTBEHHBIE OTHOIICHUS — C JYXOBHBIM
310POBBEM.

B wuccnepoBaHuM pasrpaHUYEHbl Y3K0€ U UWUPOKOE 3HAYeHUusi TIOHATUS
310poBbsi. B y3kOM 3HaueHHMHM OHO TOJpa3yMeBaeT (PYHKIIMOHHPOBAHUE
€CTECTBEHHbIX OMOJIOrMYeCKUX (YHKUUN OpraHu3Ma B Ipeaesiax HOPMBI U
OTCYTCTBHE IATOJIOTUYECKUX HapYILIEHUH, a B HIMPOKOM — IPEACTaBIsAET COOOU
COCTOsIHME, OObemuHstonee (U3NIECKUE BO3MOXKHOCTH YEJIOBEKa, IYIIEBHOE
CTIOKOWCTBUE, HWHTEIUICKTYyalbHYIO JCSTeNbHOCTh, yXOBHOE M HPAaBCTBEHHOE
COCTOSIHME, COLMajbHBIE OTHOIIEHUS M CHOCOOHOCTh XUTh B TapMOHHUU C
npuponHor cpenor. C ATOM TOYKM 3PEHUS B KA4eCTBE OCHOBHBIX KaTErOpHUU,
PacKpbIBAIOIINX MTOHATHE 310POBbsI, BBICIICHBI HOPMA, pagHo8ecUe, YMEPEHHOCHb,
aoanmayus, camopezyiayus u capmonusi. Ha ocHOBe MpoOBEAEHHOIO aHaiM3a B
UCCIIEJOBAaHUU CPOPMYJIUPOBAHO ABTOPCKOE ONPEIEICHUE MOHATUS «Punocodus
3I0POBBSY:  Qurocopus 300po8bsi — MmO cucmema @OUIOCOPCKUX 3HAHUI,
usyuarowas CywHoOCm», YEeHHOCmU U Kpumepuu @Qu3uieckozo, NCUxuiecKoeo,
UHMENNeKmMYalbHO20, OYXOBHO20 U COYUATLHO20 Oblmus Yelo8eKkd, a MmaKice
NPUHYUNBL OOCTNUNCEHUS] U COXPAHEHUSL 300PO08bAL.

Ha ocHOBe CpaBHUTENHHOTO aHalM3a HAYYHO-TEOPETUUYECKUX IOAXOA0B K
dunocodun 370poBbs U 000OIICHHS] TEOPETUYECKUX KOHIICTIIINMI, HAIPaBIECHHBIX
Ha OOBSCHEHHE JAHHOTO (PEHOMEHA, BBIJCJICHBI: 80-NEpEblX, HATYPATUCTUUECKU-
OMONOTUYECKUM, WM OUOIOro-(PYHKIIMOHAIBHBIN, TOJIXO0Jl, B paMKax KOTOPOTO
3I0pOBbE  ompezensercs (PyHKIMOHMPOBAHHMEM OpraHu3sMa B Ipenesax
€CTECTBEHHON HOPMBI; 680-6MOpblX, HOPMATUBHO-ITUYECKUH U aKCHOJIOTHYECKH-
AHTPOMOJOTHIECKHUI TOIX0/], B paMKaX KOTOPOTO 3[JOPOBBE OIICHUBAECTCS C TOUKHU
3peHusl OJIaromoNy4Hsi YEJIOBEKa, OCYIIECTBICHUS UM IKHU3HEHHBIX IEJed U
CIIOCOOHOCTH  peaju30BaTb CBOU BO3MOXKHOCTH; 6-mpembuX, KOMIUIEKCHO-
MHTETPaTUBHBIA TMOAXOJ, B paMKax KOTOpPOro (pu3Mueckue, MCUXUUECKUE,
MHTEIJICKTyalIbHbIe, JyXOBHbIC, COLIMAJbHBIE U JSKOJOrMYecKue (pakTopsl
M3YyYaroTCs Kak efquHasi cuctema. AOCOMIOTH3aIuUs OMOJIOTUYECKUX JAETEPMUHAHT
3I0pPOBbSl CY>KaeT MOHMMAaHHE €ro CyUIHOCTH. B COBpPEMEHHBIX HCCIETOBaHMSIIX
3I0pPOBbE OOBICHAETCS CIIOCOOHOCTBIO K aAaNTalliid U CaMOPETYJISLNU, CO3JaHUI0
HOBBIX JKM3HEHHBIX HOPM, BO3MOXKHOCTBHIO HYEJIOBEKa JOCTHUTaTh MOCTABICHHBIX
nenei!?. DT MOAXOabl MOKA3hIBAIOT HEOOXOAMMOCTH TPAKTOBATh 3J0POBHE Kak
AKTUBHBIM MPOLIECC, CBSI3aHHBIM C OCO3HAHHOM OpraHU3alMe YeJIOBEKOM
COOCTBEHHOW >KM3HU, aJanTaliedl K U3MEHSIOUMMCS YCJIOBHUSIM M peaju3alueit
MMEIOIIUXCS BO3MOKHOCTEM.

B yuenusix BOCTOUHBIX MbIcTuUTENEH Quiiocodus 370pOBbs paccMaTpuBaiach
yepe3 PU3NYECKue, IMOLMOHANIbHBIE M JYXOBHBIE ACIIEKThI Y€TIOBEUECKOTO OBITHS.

12 Xaitpynnaes M.M. Viironumn naspu Ba lllapk myradaxkupiapu. -Tomkent: ®an, 1971. - B. 74.
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B 4dacTtHOCTH, B 30pOacTpUIICKOM YYEHHM YEJIOBEK MOHUMAETCS KaK rapMOHUYHO
pPa3BUTOE CYIECTBO, OOBEIUHSIONIEE TENO, pasyM M AyX. Bompochl 4HUCTOTHI,
CYacThd W 3[I0POBbSl YEIIOBEKA PacKpbIBalOTCA B «ABecte». B 17-i1 rnaBe «Apxa-
AIITa» MONYEPKUBAETCS, YTO CHACTHS MOMXET JOCTUYb YEJIOBEK, COBEPIICHHBIN
dbu3Muecku U HPABCTBEHHO. B KadecTBe CBHJIIETENHLCTB CUACThS YEJIOBEKa
MPUBOJIATCS «310POBbE, JOITOJIETUE, HATTMYNE JTIOOMMOM JKEHBI U JIeTeH, a TakkKe
n300MIne numm» 3,

[To wmHeHHWIO awmccepranta, ¢ (QWIOCOPCKOW TOUYKH 3PEHHSI 3I0POBBE
NpeCTaBIsieT Cco0OM TOHATHE, BBIPAXKAIONIEE B3aUMHYIO COTJIACOBAaHHOCTH
bu3NYecKuX, TMCUXUYECKUX, HMHTEINIEKTYalbHbIX, JYXOBHO-HPABCTBEHHBIX U
COLIMAJIBHBIX CTOPOH YeNoBeYecKOoro ObITus. Ero cojepskaHue mposBisieTCs B
€IMHCTBE TeJa U JAyXa, CIIOCOOHOCTU YEJIOBEKa OCO3HABATh U PETYJIUPOBATH CBOE
COCTOSIHHE, a TAKXKE B CTaTyCe 3J0POBbs KaK KU3HEHHOM LIeHHOCTHU. [locTenenHoe
pa3BUTHE HCTOPUKO-(PUIOCOPCKUX TMPEACTABICHUNA O 370pOBbE HEPA3PHIBHO
CBS3aHO C U3MEHEHUEM CIIOCOOOB OCMBICIEHUS! OTHOIIEHHUI YeJI0BEKa, TPUPOAbI U
oOmecTBa. Eciu B 3anagHoi Mbiciiu npeodiaaan AuddepeHunpoBaHHbIA MOAX0 K
€CTECTBEHHO-(PU3HOJIOTHYECKUM 3aKOHOMEPHOCTSIM 3/I0POBbs, BOIPOCAM HOPMBI,
MEAMIMHCKON 3TUKU U OMO3THKHU, TO B BOCTOUYHON (PUIIOCO(CKON Tpaguiiu IpKO
MPOSIBUJIACh TEHJICHIIMS K IIEJIOCTHOMY OCMBICICHUIO OTHOUIEHUW Tela U NyXa,
HPaBCTBEHHOCTH M BEPHI, YEIIOBEKA U MPUPOJIbI, IUYHOCTH U 0OIIIECTBA.

Bo BTOpo# rinaBe guccepramnuu, o3zariabiceHHON «McTopuko-guiaocodcekoe
pa3BuTHEe Heil 0 310POBbe B YYEHHMSAX BOCTOUYHBIX MbIC/AHMTENEH», HA OCHOBE
OPUHIMIIOB ~ MCTOPU3MA, MPEEMCTBEHHOCTH W  CPaBHUTEIBHOIO  aHaIM3a
MCCJIEIOBAHbl B3IJIAJbI HAa 3/I0POBbE YEJIOBEKA, MPEICTABIECHHBIE B HCIAMCKHX
MCTOYHHKAX, TPYJlax MbIciUTeNe 3moxu Bocrounoro Bo3poxaeHus u cypuiickux
y4€HBIX. PaCKpBITO cofepkaHne MOHATHS 340POBbS B €r0 CBSI3U C €IMHCTBOM TeJla
W JlyXa, 3HAHMEM W pa3yMOM, YHCTOTOM cepAla, BocnmuTaHueM Hadca,
HPABCTBEHHOM CaMOpPETYJIAIMEN U JYXOBHBIM COBEPILICHCTBOBAHHUEM.

B nccnenoBanuu uuen o 310poBbe, coaepxkamuecs B CsanieHHoM Kopane n
xaaucax, MPOAHAIM3UPOBAHBI C TOUYKHU 3PEHUS €IMHCTBA BHEITHETO U BHYTPEHHETO
ObITUSI YEJNOBEKAa. YCTAaHOBJIEHO, YTO B HCIAMCKOW MBICIH 370pPOBbE YeEIOBEKa
CBS3BIBAETCS HE TOJIbKO C (DYHKIMOHUPOBAHHUEM Tejla, HO U C YUCTOTOM cepiua,
BEpOl, 3HAHWEM, JESIHUSIMH U OTBETCTBEHHOCTBHIO 3a COOCTBEHHOE 30pPOBBE.
OOOCHOBaHO, YTO YHCTOTA BBIPAXKAET HE TOJBKO (UIUYECKYIO OMPATHOCTD
YeJIoBeKa, HO M MPOLIECC OCBOOOXKIEHUS Cep/lla U IyXa OT HPaBCTBEHHBIX TOPOKOB,
BCJICJICTBUE YEro BHYTPEHHSISI YHCTOTA U BHEILIHAS OMNPSITHOCTh BBICTYMAIOT KaK
B3aMMOJIONOJIHSIONINE cocTosiHUA. AsiTel KopaHa ciykar mjisg Aylid 4YesioBeKa
MCTOYHUKOM HACTABJICHUS U UCLEICHHUS, BELyT CEPALIE OT ThbMBI K CBETY, OT O0JIE3HU
K 3JI0POBBIO, M, KOTJa CJIIOBO BCEBBIIIHETO 03apseT cepAue 4YeaoBeKa, B HEM
3apOXKIAI0TCS BEpa, 3J0POBbE U KU3HEHHAS 11eJIb. B nciaMckoM yueHuu ucliesienme
UCXOJUT OT AJutaxa, OJJHAKO CPEACTBOM €ro JIOCTHKEHUS CITY>KUT 3HAHKE YETIOBEKA.
Oco3HaBas uclieJIeHUE Kak 00’KEeCTBEHHbIH J1ap, YEIOBEK HECET OTBETCTBEHHOCTD 32
€ro MOWCK, MO3HaHHE ero MPHUUWH, JeueHue OOJIE3HN U COXpaHEHUE COOCTBEHHOTO
310POBBA.

18 Xomuanii X. “3apaymr”. “Tapakkyp”, 1-con. 2001. — B. 33.
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CoryacHO aHanmu3y JHCCEpPTaHTa, 60-nepevix, KopaH SBIsSETCS «HAay4YHO-
HPABCTBEHHOM Tepamnuei» i TyXOBHOIO COBEPILIEHCTBOBAaHUS YesioBeka. MHbIMU
CJIOBAMH, IO «UCIEICHUEMY 3/IeCh MOIPa3yMEBACTCs UCIIEJIEHUE HE TOJIBKO Tela
YelioBeKa, HO W €ro AYIIEBHBIX HEIYTOB. Bo-emopbix, CIJICTHU, HaBS3UUBbHIC
COMHEHHUS, OIYIIEHUE MTyCTOThI, HEYBEPEHHOCTh, CTPAX U OTCYTCTBUE >KM3HEHHOM
1[eJIM, BOSHHUKAIOIINE B CEpALC YeNOBeKa, ¢ (PriocohCKO TOUKH 3pEHUS MOMKHO
OTIPENENNTh KaK «IK3UCTEHIMaIbHbie OonesHnm». HWMmenno Kopan ciayxut
WCTOYHUKOM JyIIEBHOIO TOPSAKA, €M, YTEUIEHWS W HCHEIEHUS OT TaKuX
«Oone3neiy. B-mpemoux, Kopan npencranisieT cOO0H €IMHCTBO 3HAHUSI, YyBCTBA U
cepaua. Mueimu cioBamu, Kopan — HactaBneHue AJis pazyMa 4elioBeKa, UClieJIeHre
JUISL €0 Cep/lia, YTEIIeHUe JIsl €ro AN U 3aKoH i ero Tena. CiegoBaTelnbHo,
OH SIBJISIETCA OOMXECTBEHHBIM HCTOYHHKOM, OXBATHIBAIOIIMM BCE YEIOBEYECKOE
ObITHe. DTa B3aMMOCBSA3b BBIPAKACT JTUANCKTUKY «Tela — Jyxa — pa3yma» B
uciaamckon ¢unocodum.

BzaumoneiictBue MeauiuHbl, (GUIOCOPUU U HPABCTBEHHOCTH B IIOXY
Boctounoro Bo3poxenus packpeiBaetcsa B Hacienuu aib-Dapadu, NOoH Cunbl u
AOy bakpa ap-Pazu. K aTtomy nepuoay npo0OiemMa 310pOBbs CTajia pacCMaTpUBaTHCS
HE MPOCTO KaK OMBIT JeueHus Oose3Hel, a Kak PriococKo-aHTPONOIOTHIECKUN
BOIIPOC, CBSI3aHHBI C HHTEJUICKTYyaJlbHBIMU BO3MOYKHOCTSMH YEJIOBEKA, €ro
HPABCTBEHHBIM OOJIMKOM, JYIIEBHBIM COCTOSIHUEM U COBEPIICHCTBOM. AJb-Papadu
MOKa3bIBAET, YTO, MOJOOHO TOMY, KaK IIEJIbI0 Bpaya SIBJISETCS BOCCTAHOBIICHUE
HapyIIEHHOTO paBHOBECHS B OpraHu3Me OOJIbHOTO, 3ajada J100pOAETENbHOIO
MPaBJICHUS] COCTOMT B YCTPAHEHHHM JIyYXOBHBIX U COLMAIBHBIX JAUCHPONOPIUNA B
oO1iecTBe U oOecrieueHun 0aronoayuus rpaxaad. lcxos u3 aToro, cupaBejInBo
YTBEPKATh, UTO «MOJAOOHO TOMY, KaK JUIsl BOCCTAHOBJIEHUS 3J0POBbS YEJIOBEKY
Hy’>KE€H Bpad, Bpad HEOOXOIUM U Iylle 0OIbHOro 4enoseka»'®. B macinenuu AGy
Anu ubH Cunsl, a umMeHHO. Paccyxnenus B « Ami-11Inuday, cBsizanHbIe ¢ 0CO3HAHUEM
YEeJIOBEKOM  COOCTBEHHOTO  CYIIECTBOBAHHUSA, COCTaBJISIOT  OCHOBY  €rO
AHTPOMOJIOTMYECKOM KOHLIENIIMU NPUPOJbl Iymu W pasyma. llosTomy 3HaHue
SBJISIETCS HEOOXOJUMBIM YCIIOBUEM HE TOJBKO HWHTEIJICKTYaJbHONU 3pEoCTH
JUYHOCTH, HO U OCO3HAHHOI'O COXpaHEHUs 370pOBbs Tena U Ayxa. «CoxpaHeHue
3I0POBbSI HE MOJKET TapaHTUPOBATh CHACEHUs] OT CMEPTU M 3alIUTUTH TEJIO OT
BHEIIHUX OencTBUil... ICKyCcCTBO COXpaHEHUs 30POBbSI COCTOUT B TOM, YTOOBI,
MO/IJICPKUBast OJaronpusITHBIC JJIs YeJIOBEKa YCIOBUS, JOBECTH €T0 JI0 BO3pacCTa,
Ha3bIBAEMOTO €CTECTBEHHOM cMepThion®. Bo B3mmsmax A6y bakpa ap-Pasm
MPUOPUTET HAYYHOTO 3HAHMS, ONBITA U MPAKTHUUYECKOTO HAOIIOJACHUS COCTABISET
BAXHYIO CTOpOHY ¢umiocodun 310poBbsi. Ap-Pasu yaensan ocoboe BHUMaHUE
CUCTEMATHYECKOMY HAOJIOICHUIO 3a COCTOSTHUEM OOJIbHOTO, YCTaHOBIICHUIO
OpUYMH U TIOCIEACTBUUA  OOJIe3HW, TMPOBEPKE TEOPETUUYECKUX BBIBOJOB
NpPakTUUYECKUM OmbIToM. «Ecnu Hay4yHass Teopusi NPOTUBOPEUUT TOMY, UTO
YCTAaHOBJIEHO  HA  MpakTUKe,  CJIeQyeT  Mpeanoyectb  HaOII0JaeMyIo

14 dopobwuit. Kutob an-cuécar an-maganuita (“Ilaxap cuécatn xakuaa kuto6”). ®assu Haxokop Taxpupy ocTHaa. —
BaiipyT, 1969. —b.36. (apab Trmmaa)
15 Yon Cuno AGy Asnu. Tub koryHnapu 2-Hampu. 1-kuto6. - Tomkent.: “@an” 1983. — B. 30.
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JEHCTBUTEILHOCTD, AK€ €CIH 3Ty TEOPHI0 TOJIEPKUBAIOT CaMbIE W3BECTHBIC
yuéHplen’®,

B wuccnenoBaHuM IyXOBHO-HPAaBCTBEHHAs CYIIHOCTh TOHSTHS 370POBbS
MpOaHaNM3UpOBaHa Ha OCHOBe Hacieaus aib-lI'azanu, baxaynnuna Hakmbanna,
N6n Apabu, Caxns ar-Tycrapu, FOcyda Xamaganu u apyrux mnpeacraBUTeneit
cypusma. B cybuzme cunmrtaercs, 4TO BHYTPEHHHN MHP YEJIOBEKa TAKKE MOXKET
HAaXOJUTBCA B CBOCOOPA3HOM «3JOPOBOM» HIIM «OOJBLHOM»  COCTOSTHUH.
Bricokomepue, 3aBUCTh, alYHOCTh, THEB, JIMIIEMEPHUE, STOU3M M CTPEMJICHUE K
MUPCKHM OJiaram TPaKTYIOTCS Kak 00Jie3HU cepana 1 Hadca, a n30aBIeHUE OT HAX
CBS3BIBACTCS C IMOKAassHUEM, acKe30M, JOBOJILCTBOM MaJbiM, TEpIEHUEM,
pa3MbIIUICHHEM, TPOHULIATELHOCTHIO, CAMOOTPAHUYEHUEM U BOCTIUTaHUEM Hadca.
«Cydusm — nexapb, ucuemnsomuidl 6onpHbIe cepana U Hadcewl. Lens cypuszma —
WCIPABJICHUE CEPLA, €r0 COXPaHEHHE M HCLeleHue oT OonesHei»!’. B «Kuwure
nokassHus» AOy Xamupga anb-l'azanu mokasiHre 0OOCHOBBIBAETCS KaK JIYXOBHOE
CpeAcTBO ucueneHus Oone3Heil cepama. CpaBHHMBas MOKAasHUE C IETUTEIbHBIM
JICKapCTBOM, ajb-l'a3alii yKa3bIBaeT, YTO €r0 OCHOBY COCTABJISIIOT 3HAHUE W
tepnenue. «[lokasHue — MeTUTETHHOE JIEKAPCTBO... B OCHOBE ATOTO JICUECHUS JICKAT
JIBE BEILIM: 3HAHKE U TepreHue» 8. [Ipyu 3ToM 0Co3HaHKE YETOBEKOM COOCTBEHHOTO
JYXOBHOTO HEJyra, IOHUMaHWE €ro MPUYUH U CO3HATEIHLHOE CTPEMIICHUE
YCTPAaHUTh €T0 BHICTYNAIOT BAKHBIM YCIOBUEM JYXOBHOTO 3/I0POBBSI.

B npoussenenun baxaynnuna Hakmibanga «Kawzanm mbon ¢u mapx anb-
ABpO» TIOKa3aHbI ATAITbl MOKASHHS: OTKa3 OT BHEITHUX TPEXOB U JYPHOTO HpaBa,
OUHIIICHUE CepAlla W TMEePexoa OT OECIEUYHOCTH K OCO3HAHHOCTH. B WacTHOCTH,
npuHIUN «XyII Jap Aam» CBs3aH C OCO3HAHWEM CBOETO COCTOSHHSI B Ka)KIbIH
MOMEHT M TIPH KaXJIOM BJIOXE, KOHTPOJIEM HYEIOBEKOM COOCTBEHHBIX MBICIIEH,
nosenenus v Hapcal®. B yuenmn MOH Apabu GonesHu, CBA3aHHBIE ¢ HaCOM,
MOJIy4aroT OoJiee YETKYIO0 HPAaBCTBEHHYIO Kiaccudukaiuoo. MBICIHUTENb pa3eseT
UX Ha «OOJIE3HU CIOBa», «OONIE3HU IOCTYIKa» U «0one3HH cocTosHus»?’. B ux
UCIIEJICHUH Pa3MBIIUICHUE, TPOHUIIATEIEHOCTD, CTBIIJIMBOCTD, CAMOOTPAHUYCHHUE U
BOCIIUTaHWe Hadca BRICTYNAIOT BaKHBIMU HPABCTBEHHBIMU cpencTBamu. Emé omHa
CYIIECTBEHHAs] CTOpPOHa CY(QUIUCKON KOHIIEMIMUA 3J0pOBbSl MPOSBISETCS B
OTHONICHUH YeJI0OBeKa K mpupoae u mupo3nanuto. FOcyd Xamamanu B « Tpakrare o
YeJIOBEKE W MHUPO3MaHuM» W «Mepwie >XU3HW», OOOCHOBBIBAS B3aMMHYIO
NOTPEOHOCTh  YEJIOBEKA W  MHUPO3JaHUs, MOAYEPKUBAET HEOOXOIUMOCTh
MOJI30BATHCS JTAPOBAHHBIMU YEJIOBEKY OjlaraMu copa3MepHO MOTPEOHOCTSM U B
npenenax wmepbl. CorjacHO €ro B3TJSAaM, CYIIECTBOBAHHWE U YCTOWYUBOCTH
YEJIOBEKa COXPAHSIOTCS JIMIIb TOT/Aa, KOT/Ia MUIA U MUTHE, TeTUIO M XOJI0/, BOJa U
3eMJIsI, BO3/IyX, CEMEHHBIC OTHOIICHHUS, OOIIIEHUE C JIFOJIbMH, COH U OOJIPCTBOBAHUE,
JBIDKEHUE W TIOKOW, MBIIIJICHUE, BOJIA W JKEJIaHUS MOJAYMHCHBI Mepe. XaMaJaaHu

16 A6y Bakp ap-Posuit. Kacannuknap tapuxu. - Tomkenr.: “@an”. 1974, — B.78.

17 Xaxkynos 1. Tacassyduii xaér. — Tomkent.: MoBapoynsaaxp, 2004. — 5. 222

18 A6y Xomun an-Fazzommit. Uxgy ymymun-nus. Tas6a kutoou / TapsxuMoH Ba Mackyn myxappup A. Mancyp. —
Tomkent: MoBapoyHHaxp, 2011. — b. 85.

19 HagpyzosaI'., Cadaposa H., Amup Kynon Ba Baxoyanus HakmbGaHAHUHT TacaBBY Guii qyHéKapauuapu. — byxopo,
1996. - b.-. 68.

2 Bonraes A. Myxjinnaun U6H ApaGuitHuHr wxTuMonii-dancaduii kapamapu. — byxopo, 2023. — 5.224.
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BBIPAXKAET STOT NPUHLUI OOOOUIAIOIIMM TMpPAaBWIOM: «Oeps TOJE3HOe U
OTKa3bIBAsICh OT BPEIHOTO, Tl OyICHIb KUTb» .,

[lo MHeHMIO JuccepTaHTa, B  BOCTOYHOM  (Quiocodpuu  YeTOBEK
paccMaTpHuBaeTCa Kak CylIECTBO, OTBETCTBEHHOE 3a MOJAJICPKaHNE PAaBHOBECUS HE
TOJIBKO B COOCTBEHHOM OpTraHU3Me, HO M MEX Y OOIIECTBOM, IPUPOION U TyXOBHOM
chepoit. B ucnamckoit ¢unocobun u yuennu CasmeHHoro Kopana mnonsTHe
3I0POBbBS YEIIOBEKA HAPAIY C (U3MUECKUM 370POBBEM OXBATHIBAET TICUXHUYECKOE,
JTyXOBHOE€ U MHTEJUIEKTyalbHOE 3710poBbe. Ocoboe BHMMaHUE, yaensemoe B Kopane
U XaJucax BHYTPEHHEH M BHEIIHEH YKHCTOTE 4YEJIOBEKa, IMO3BOJISIET MOHUMATh
3I0pOBBI 00pa3 >KU3HU HE TOJBKO KaK COOJI0JeHHnEe (PU3UUECKON TMTHEHbI, HO U
KAaK Ba)XHOE YCIJIOBHE ITYXOBHO-HPAaBCTBEHHOI'O COBEPIICHCTBOBaHMS. B yueHHsX
Mmpiciutenedt panHero CpegHeBekoBbsi — anb-Dapabu, N6H Cunbl u ap-Pasu —
3JI0POBBE TPAKTYETCS HE TOJIHKO KaK OMOJIOTMYECKOE COCTOSTHUE, HO U KaK KpUTEepUi
VMHTEJUIEKTYJIbHOW, HPABCTBEHHOW W COLMAJIBHOM yCTOMYMBOCTH. Ecnm ainb-
®apabu CBA3bIBA UJCI0 370pPOBOr0 OOIIECTBA C MPUHIMIAMU JT0OpOJETENN U
MOJIUTUYECKOM cripaBesiuBocTH, TO MOH CuHa 00BACHSIT 3I0pPOBbE YEIOBEKA YEPE3
rapMOHHUIO pa3yMa, 3HaHUsI U HPaBCTBEHHOCTH, a ap-Pa3u paccmaTpuBall MEIULIUHY
U HPABCTBEHHOCTb KaK B3aMMOCBSI3aHHYIO cucteMy. B cyduiickom yuyeHuun
3I0pOBbE OOBSICHAETCS uepe3 YUCTOTy cepiua M BocnuTaHue Hadea. [lokasHue,
TEpIeHUE, TIOBOJILCTBO MajbiM, acke3a M OOro0OsI3HEHHOCTh OILIEHUBAIOTCA Kak
KauecTBa, 00€CIeUNBAIOIINE YACTOTY YEIOBEKA U €0 AYIIEBHOE CIIOKOMCTBHE.

B Ttperbeil rnaBe mguccepranuu, o3ariaBieHHOM «Teopusi U mpakTHka
o0ecneyenust 310poBbs 4enoBeka B HoBom Y30ekucrane: ¢puirocodcexkuii
aHaJauM3», T[POAHAIM3UPOBAHBI  MPUOOPETEHHME  HOBOIO  COJACpP)KAHHUS B
MPOCBETUTENILCKOW M JKaIuACKod wmbicnun koHua XIX — nagama XX Beka
UCTOPUYECKH CHOPMHUPOBABIIMXCA B YUYEHHUSX BOCTOUYHBIX MBICTUTENECH U
3I0POBbS, YUCTOTHI, MEPHI, (DU3UYECKOTO M JYXOBHOTO BOCIHMTAHMS, 3HAHUS U
IIPOCBEIIEHHUSI, COBEPILIEHHOTO YEJIOBEKA, a TAKKE 3HAUEHUE ATUX UAECH B YCIOBHUAX
Hosoro Y30ekucrana.

B uccrnenoBanuu packpseITo 000TaIeHUe UAEH 3I0POBbs TPOCBETUTEIBCKUM U
COIIMAJILHBIM COJIepKaHueM BO B3rsimax Axmana Jlonuina, AGaysibl ABIOHHU U
AOnypaypa @Putpara. 310pOBBIA YENOBEK MPENCTAET HE NPOCTO JIMYHOCTHIO,
cBOOOMHOM  OoT  OOJe3HEeW, a  aKTUBHBIM  CyOBEKTOM,  00JIaJarouuM
WHTEJUICKTYaJIbHOM 3PEJIOCTHIO0 U HPABCTBEHHOM YUCTOTOM, CIOCOOHBIM TPYIUTHCA,
CTPEMSILUMCS K 3HAHUSM U MPOCBEUICHUIO U OCO3HAIOIIMM CBOK OTBETCTBEHHOCTD
niepen oomectBoM. Bo B3rimsimax Axmana JloHwuIna, ¢ 0JTHOM CTOPOHBI, BBIIBUTACTCS
HEOOXOJAMMOCTh TOCYJAAPCTBEHHOW COIMAIBHON TMOJACPKKA JUI, KOTOpPbHIC
BCIICJICTBUE OOJIE3HU, CTAPOCTH HMJIM HEMOIIM HE CIIOCOOHBI 00ecreynBaTh CeOs
CaMOCTOSITEJIbHO, a C JIPyrod — NPUHECEHHUE IMOJb3bl OOIIECTBY 310POBBIM U
TPYAOCIIOCOOHBIM YEJIOBEKOM OIIGHUBAETCS KaK HPaBCTBEHHAs W COLMaJIbHAas
OTBETCTBEHHOCTh. [10 ero MHeHHI0, T0J00HO TOMY, KaK B OpPraHU3ME 4YeJIOBEKa
BO3HUKAIOT OO0J€3HM, B JKU3HU OOIIECTBA HECIPABEIJIMBOCTh, HEBEXKECTBO,
0C30TBETCTBCHHOCTh, YTHETEHHWE U JPYTWE€ HETATUBHBIE SBJICHUS MOTYT
MPOSIBIISITHCSL KAK CBOCOOPA3HbBIE «COIMaIbHBIE 00e3HmY. Mbicib JloHuma o Tom,
4TO «IypHBIE JIIOJH, KUBYILIME B CTPaHe, MOAOOHBI He3aKuBarole s3se. JJoOpbie

2l Xoxa IOcyd Xamanonuii. THCOH Ba KOMHOT XakKuaa prucoya. —LomkeHt.: Suru acp apmomu, 2003. — b. 84-85.
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JIIO/IA CTPAHBI IIOJO0HEI 3J0POBBLIM YIICHAM TENa»>2, BEIPAKAET B3aUMHOE BJIUSHUE
HPABCTBEHHOCTHU JIMYHOCTHU U COLIUATIBLHOMN CPEIBI.

B mnpousBenenun AOaysiasl ABIOHM «TypKuUH TYJIUCTOH EXYI axJIOK»
OTMEYaeTcsa, 4TO i OOpeTeHuss 3HaHWM U JOOpBIX HPABOB IMPEXKIE BCETO
HEOOXOJMMO 3JI0pOBOE U KpEmKoe Teso. «37J0pOBOE M KPEMKOe TeJI0 — CaMmoe
HEeoOXoauMoe [UIsl 4YeloBeka. Beap anms TOro, 4roObl Y4YuThCs, OOydaThb U
HACTaBIIATh, YEIOBEKY HYKHO CHIILHOE TEJO, CBOOOJHOE OT GonesHeiin?3, ABnonn
TaKK€ HEpa3pbIBHO CBS3BIBAET 3/I0POBBE C HaA3zogam, TO €CTh YUCTOTOM W
omnpsiTHOCThI0. B mpoumsBenenusix AOaypaydpa Durpata «Ouna» u «PaxOapu
Ha)KOT» 3Ta WISl BBIXOJUT 3a MPEIEIIbl OTAEIbHON JTUYHOCTH U PACCMATPUBAETCS B
KOHTEKCT€ CEMEWHOro BOCHUTaHUs MW Oyaymero Hanuu. durpaT cuuraer
busnueckoe pa3BuTHe peOEHKA, COOTIOIEHUE YUCTOTHI, IBUTATEIIbHYIO aKTUBHOCTh
Y B3pPOCJICHHE B 3JI0POBOM Cpele Ba)XHOW OTBETCTBEHHOCTBIO poautenei. Ero
BBICKA3BIBAHME «OTABIX JUI Tela — JBIKCHHE»?? BBIPAXKAET ITOHMMAHHE
(¢bu3nYeCcKoil aKTUBHOCTH KaK €CTECTBEHHOro (hakTopa 370poBhbsi. Bmecte ¢ Tem
duTpar HENOCPEACTBEHHO CBSI3bIBAET CEMEMHOE BOCIIMTAHUE C PA3BUTUEM HAIWU,
MIOCKOJIbKY €r0 Ka4eCTBO ONpeieseT Oyayuiee MUpOBO33peHNE peOEHKa, €ro BOJIIO,
HPaBCTBEHHOCTh, OTHOIIECHUE K 3HAHUSIM U OOIIECTBEHHYIO aKTUBHOCTb.

B auccepranumM HauuMoOHalbHAs KyJbTypa 3J0pPOBbsl PACCMATPUBAETCA KaK
CAMHCTBO  MEIUIIMHCKUX WM  TUTUCHUYECKUX  TpeOOBaHUM,  COIMAJIBHO-
HSKOHOMHMYECKUX BO3MOYKHOCTEW U NYXOBHBIX KpUTepHeB. [Ipu 3TOM, BO-TIEPBBIX,
YEJIOBEK HECET OTBETCTBEHHOCTH 3a 3a00Ty O CBOEM TE€JE€ U €ro pa3BUTHE; 60-
8MOpbIX, BAXHOE 3HAYCHHE HMEET HAJWYWE COLMAJBbHBIX W JKOHOMHUYECKHX
YCIOBHM, HEOOXOAMMBIX JJIA 3J0POBOM  KU3HW; 6-mpemvux, ITyXOBHO-
HPABCTBEHHBIN OOJIMK 4YeNIOBEKa SIBJISIETCS HEOThEMJIEMOM YacThIO €Tr0 KYJIbTYpbI
310pOBOM KU3HU. B COBPEMEHHBIX YCIIOBUX COJIEPKAHUE KYJIBTYPBI 3I0POBbSI CILIE
Oonee pacmmpsieTcsi WM, HE OrpaHUYMBASCh JIMYHOM TUTHEHOW, MPEeIoJiaract
OCO3HAHHOE TPEJCTABICHUE 4YEeJIOBEKa O CBOEM OpraHuzMe, oOpa3e >KH3HH,
MEUITMHCKHUX 3HAHUSX, TYXOBHO-HPABCTBEHHOM BBIOOPE M OTBETCTBEHHOCTH TIEPET
obOmectBoM. Kyremypa 300po6bs — 23mO NOHUMAHUE  HEeoOX0OUMOCMU
nO00epHCUBAMb 300P08be HAULE20 Mmend U 8ceX e20 OP2aH08, a MAaKxice 81a0eHUe
MUHUMATIBHLIMU SHAHUAMU 8 001acmu Ouo102u U (Ousuo102ulu.

[lo mHenuto nuccepranTa, B ycioBusx HoBoro VY30ekucrana copepxaHue
dbopMHUpOBaHUS KYJBTYPhl 37I0POBbS TMPOSIBISETCS BO B3aWMOCBS3U  TPEX
YPOBHEU: HA TUYHOCIMHOM YPOGHE — OCO3ZHAHUE COCTOSIHUSA CBOETO TeJa U IICUXUKH,
coOMIoIecHHe Mepbl B JKU3HU M CAMOPETYJSILMS; HA COYUANbHOM YPOGHE —
OTBETCTBEHHOCTh TEpeJ] CEMbEH, KOJJIEKTUBOM W OOIECTBOM, TpyAOBas W
OOIIIECTBEHHAss AKTUBHOCTh; HA  OVYXOBHO-HPABCMBEHHOM YpOBHEe — YHNCTOTA,
n00poaeTenb, CTPEMIICHUE K 3HAHUSIM W TPOCBEIICHUIO, NMpeJaHHOCTh PoauHe u
CTPEMJICHUE K COBEPILICHCTRY.

[To MHEHHIO AUCCEPTAHTA, B IPOCBETUTEIILCKON U JIXKAIUICKON MBICIU KOHIIA
XIX — nagana XX BeKa BOCTOYHBIE MPEACTABICHUSI O 370POBbE OOOTaTHIIHCH
HOBBIM COLHAIIBHO-IIPOCBETUTEIBCKAM COAEpkKaHHEM. B pesynbraTre 310pOBbE

?2Axman Jlonnu. Haposp yii-sakoe. — Tomkent.: “®an”, 1964. - B. 53.
23 A6aynma Apnonuii. Typkuii rynucTon éxyn axiok. — Tomkent.: Ykutysun, 1992. — B. 14.
24 Abnypay( ®utpar. Ouna éxu owna Gomkapunr Taptudnapu. — Tomkent, 2013. — B. 80.

40



BBINIUIO 3a TIPEebl WHIAWBHUAYATHHOTO OJIArOMOMydYrs W TPUOOpPENI0 3HAYCHUE
coluaabHO-GUIOCOPCKOM  IEHHOCTH,  CIIOCOOCTBYIOIIEH  (DOPMUPOBAHHIO
NPOCBENIEHHON JMYHOCTH W Pa3BUTOrO oOIIecTBa. B Hacimeawmn MBICTUTENCH-
JDKaTUI0B KOHIICTIIIMS 3J0POBOTO dYelloBeKa c(opMHpoBaniach BO B3aUMOCBSI3U
NPUHIUTIOB (PU3UIECKONH KPETOCTH — WHTEIUIEKTYaJIbHON 3pPEIOCTH — TyXOBHO-
HPaBCTBEHHOW YMCTOTHI — 3HAHUS ¥ TTPOCBEIICHUSI — COITMAIBHON OTBETCTBEHHOCTH.
B ycnoBusix HoBoro VY30ekucrana Hapsgy C CO3JaHUEM TOCYAapCTBOM
HEOOXOUMBIX yCIIOBUH JUIsS 3J0POBOTO 00pa3a *KU3HU rpakKaaH BaKHOE 3HAUYCHUE
MPUOOPETAIOT COXPAHEHHE KaXJbIM YEJIOBEKOM COOCTBEHHOTO 3[0POBBS M €TO
ciyxeHne PonuHe W HapoJy B KauecTBE 3M0pOBOM JmyHOCTU. Mcxoas u3 3TOrO,
duzngecKoe 310pOBbE, HDABCTBEHHAS YUCTOTA, IOJTUTHUCCKAS 3pEIOCTh U UICHHAS
3aKaJI€HHOCTh PaccMaTPUBAIOTCA KAaK B3aWMOCBSI3aHHBIC HAIpPaBICHUS Pa3BUTHUSA
KYJbTYPHI 3J0POBBS U (haKTOPBI COBEPIIICHCTBOBAHUS JTUYHOCTH.

3AK/TIOYEHHUE

N3ydenne B3rasg0B BOCTOYHBIX MBICIMTENEM HAa 3J0POBbE Ha OCHOBE
IPUHLMAIOB ~ MCTOPU3MA, NPEEMCTBEHHOCTH W  CPAaBHUTEIBHOIO  AaHAIM3a
[IOKA3bIBAET, YTO IOJ BIUSHUEM HCTOPUYECKHX YCIOBHUW, PpPEJIUTHO3HO-
¢unocodpckoro MHPOBO33PEHHUS] M OOIIECTBEHHBIX MOTPEOHOCTEH 3TU UIEH
oOoraujajuch HOBBIM COJEpPKAHUEM U MPUOOPETaIM HOBBIE KOHIIETITYyaJIbHbIE
dopmbl.  3HaueHWe BOCTOYHOW  ¢uiocoduu 370pOBbS  TMPOSBISETCS B
dbopMUpPOBaHUU 370pPOBOM, HPABCTBEHHO 4YHCTOM, IPOCBEHIEHHONW JIMYHOCTH,
JesTenbHO crnocoOcTByrome mnporBeranuto Poaunel. Ha ocHoBe ananmsa
CTaHOBJICHMSI, Pa3BUTHs, NPEEMCTBEHHOCTH W COBPEMEHHOM TpaHchopmanuu
¢unocodun 370poBbS B YUECHHUSX BOCTOUHBIX MBICIUTEIECH CIAECNAHBI CIETYIOIINE
Hay4YHbIE BBIBOJBI:

1. 3popoBbe mpencraBiasieT COOON CIOKHOE SBJICHUE, BBIpaXkarollee
COTJIACOBAaHHOCTh (PU3WYECKUX, TICUXUYECKHX, HWHTEIJICKTYyaJbHBIX, IYXOBHO-
HPAaBCTBEHHBIX W COLHUAJBHBIX CTOPOH 4YesnoBedeckoro ObiThsa. Ero cymmHocTsb
BbIpaXaeTcsi B  LEJOCTHOCTM M  YCTOWYMBOCTH  YEJIOBEUYECKOTO  ObITHS,
AHTPOMOJIOTMYECKA aCNEKT — B E€JUHCTBE TEJIa U JyXa, a aKCHOJOTHYecKas
CYIIHOCTh — B €T0 CTaTyCe KU3HEHHOH IIeHHOCTH. BakHast 0cOOEHHOCTh BOCTOUHOM
¢unocockoil MBICAM MPOSIBISETCS B CTPEMJICHUM OOBICHATH (DU3UYECKUE,
NICUXWYECKUE, WHTEIUICKTYAJIIbHBIE M JIYyXOBHBIE ACIEKThl 3J0POBbS B pPAMKAX
€MHOW aHTPOMOJIOTUYECKONM CUCTEMBI, HE OTIEIISIS UX APYr OT Apyra. Mcxons us
9TOTO, METOJ CPABHUTEIBHOIO AaHAJINW3a IPU M3YYEHUHU 3I0POBbs I103BOJISAET
BBISIBUTH HE TOJIBKO COJEPKAHHUE IPEIACTABICHUNM O HEM, HO M IPUYMHBI HX
(opMupOBaHUs, UICTOPUUECKYIO TPEEMCTBEHHOCTh U KOHIENTYa IbHbIe N3MEHEHUSI.

2. B 30poacTpuiickoM y4eHHH 3[J0POBbE TPAKTOBAIOCH B HEPA3PHIBHOM CBS3U
HE TOJBKO C (PU3MYECKUM COCTOSIHUEM YEJIOBE€Ka, HO M C €ro HpPaBCTBEHHOM
YUCTOTOM, TPYAOBOU AEATEIBHOCTBIO, CEMEMHBIMUA OTHOIIEHUSIMHA U OTHOILIEHHEM K
npupoAHoi cpene. B TpeOoBaHMSIX K YHCTOTE, M3JOKEHHBIX B «ABECTe»,
npeo0iasaeT MPUHIUIT HEPa3AeIMMOCTA Tejla M Jyxa, coyeTaHus (hU3MYEeCKOil
ONPSTHOCTU C NYXOBHBIM OYMILEHUEM. B y4EHUSAX BOCTOYHBIX MBICIUTENEH, B
YACTHOCTH B MPOU3BEACHUSX, CBI3aHHBIX C PUIOCO(CKON MIKOION HOTH, a TAKKE B
tpyaax A0y Hacpa anp-®Dapadbu, A6y Anu ubu Cunsl, ap-Pasu, FOcyda Xamananu,
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Abnynxamuka ['wxnoyBanu, wumama amb-l'asamu, baxaynauna Haxmbanga,
Asmsunauna Hacadgu, Anmumepa HaBou, AOyn Kacuma 3axBapu, Axmana [lonuia,
AOnynnsl ABionu u A6aypayda dutpara, pacCMOTPEHbI COXpPAHEHHUE TPUPOJIbI,
COOJIIOJICHUE YHUCTOTHI, (U3UYECKUE, IMOIMOHAIBHBIE M JYXOBHBIE CTOPOHBI
YeJIOBEYECKOT0 OBITHSI KAK OCHOBBI 3/I0POBBSI.

3. B ucnamckoii punmocodckoit MpIicau mpodiieMa 310pOBhs ToTydniia dosee
rIIyOOKOe OCMBICIICHHE B CBSI3U C BOIIPOCAMU Cepjla, 1yxa u Bepbl. AsTel Kopana
CILyaT JIJIsl TyIIH YEJIOBEKa HICTOYHMKOM HACTaBJICHUS U UCLEJIEHUS, BEAYT CEpLE
OT TbMBI K CBETY, OT 00JI€3HH K 3A0pPOBbI0. MeX Iy MpOsBJICHUEM ClIOBa AJjliaxa
oOpeTeHHMEM Bepbl W 3J0POBBS CYLIECTBYET AyXOBHO-(uiaocodckas cBsi3b. B
COJIEp)KaHUM XaJHUCOB TMOTYEPKUBACTCS BAXKHOE 3HAUYCHHE 3HAHUS M TIOMCKA B
MEJIUIMHE, NOCKOJIBKY MCICJICHHE CBSI3aHO HE TOJIBKO C MOJIUTBOM, HO M C
MPaKTUYECKUMHU JeHCTBUAMU. Hagc ammapa noOyKIaeT 4eroBeKa K Ype3MepHOMY
NOTPEOICHUIO UM U OJICK/IbI U TPUBSA3aHHOCTU K MUPCKUM Onaram. YpesmepHoe
yHooTpeOJieHHe MHINM W HAlUTKOB, a TakKe M30BITOYHBIA COH HapyIIaroT
NEeATEIbHOCTh OPraHM3Ma U €ro FapMOHHIO C MPHUPOAOW, BCIEACTBUE YETO TEJO
3aboneBaet. [losToMy BocnuTanue Hadca SABISETCS HEOOXOIUMBIM CPEICTBOM
COXpaHEHHUs 370pOBbs Teya. Eciii 4YeloBEeK HalpaBisieT CBOE 3pEHUE, CHIIBI
MOJIOJIOCTH, PYKH, HOTH, BCE CBOE CYIIIECTBO M UyBCTBA HE Ha OECIIOJIE3HbIE JIeTa, a
UCKJIIOYUTEIBLHO Ha A00PO, 3TO MPUHOCUT MOJIb3Y JIIOJSM U OKpPYKaIOIEMy MUPY U
IIOMOTaeT eMy U30eKaTh pa3InYHbIX 00JIE3HENW U TIOPOKOB.

4. B yuenun anp-@apaOu pacKpbhITO BaKHOE 3HAYEHHUE 3/I0POBbsS Tesa s
YW Y MTOKa3aHO, YTO JIJIl BOCCTAHOBJIEHUS 3/I0POBbs UEIOBEKY HEOOXOAUM Bpay.
Bo B3rmsinax A0y Anu nbH CuHBI paccCMaTpHUBAETCS YEJIOBEK, KOTOPbI BOZHUKAET
Y Pa3BUBAECTCS B HEKOEM IYCTOM IMPOCTPAHCTBE U MPHU 3TOM HE MOKET OIIYLIATh
MIPUKOCHOBEHUS K COOCTBEHHOMY TeJy, BUJIETh, YyBCTBOBATH 3allaXy WJIU CJIBIIIATh
Kakue-mu0o 3BYKH. EJNWHCTBEHHBIM 3HAaHUEM YEJIOBEKA B TaKOM COCTOSTHUHU
SBIISIETCS 3HAHHE O COOCTBEHHOM «s»». CoxpaHEHHE 30pOBbS HE MOXKET
rapaHTUPOBATh CIIACEHHUE OT CMEPTH U 3aIlUTYy Teja OT BHEIIHUX O€JCTBUM, PaBHO
KaK HE MOKET 00€CTEeYUTh KaXJA0MY YEJIOBEKY CKOJIb YTOJHO JOJITYIO )KU3Hb IO €ro
xKenaHuto. VICKycCTBO — COXpaHEHHs 3[0pOBbsl COCTOUT B  MOJAEpP>KaHUU
OJIarONpUATHBIX [JIs YEJIOBEKa YCJIOBUM, MO3BOJSIOIIUX €My JOCTUYL BO3pacTa,
HAa3bIBAEMOI'0 €CTECTBEHHBIM MPEAEIIOM KHU3HU.

5. B dunocodpun cyduszma kputepuii 310pOBbSI OMPENETAETCS COCTOSTHUEM
Cep/illa ¥ CIIOCOOHOCTHIO YEJIOBEKa YIPaBiIsATh cOOCTBEHHBIM HadcoMm. B «Kuure
nokassaus» AOy Xamuma anb-I'azanu u npousBenenun baxaympnuna Hakmibanma
«Kanzan unbox ¢u mapx anb-ABpoIy» TOKasHHE M acKe3a OMPENSISIOTCS Kak
CpeliCTBa MCIEJIICHHs yXOBHBIX HenyroB. B yuenun M6H Apabu packpsiTa poib
TaKMX HPABCTBEHHBIX CPEACTB, KakK pa3MbIIUICHWE, MPOHULATEIBHOCTh U
BOCIUTaHUE Hadca, B JieueHUH «OoJie3HEHl CloBa», «0OJe3HEeW MOCTyNKa» |
«0Oosie3HEN COCTOSIHMS), BOCCTAHOBJIEHMU TYyXOBHOI'O 3J0POBbS MU JIOCTUKEHUU
HPaBCTBEHHOI'O COBEpIIeHCTBAa. B cyduiickom yueHMHM TmOKasHHE W ackKes3a
paccMaTpuBalOTCA KaK CPEACTBA UCIIENIEHUS TyXOBHBIX HEAYTOB, HEOOXOAUMBIE AJIs
NpEeayNpexaAeHus O0JIe3HH, JICYEHUS] NpU €€ BO3HUKHOBEHUM M YKPEIUICHUS
YeJioBeKa Mociie BhI3IopoBieHus. B cyduszme mup ynogoOmisercs nedeOHuIle, riue
OJT 3eMJIEM HaXOATCS JIUIITh YMEpIITUE, a Ha 3emiie — OonbpHbIe. JIFozeit ¢ 00IbHBIM
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cepaueM OoJbIle, YeM JIofei ¢ OOIbHBIM TEJIOM. YU€HbIEe BHICTYNAIOT BpauyaMu, a
PaBUTEIH — YIPABISIONIMMU JIEUSOHUTIEH.

6. B nmpousBenennu 161 an-Hanuma « Anb-Ouxpuct» («Ilepedensy), a Takxke
B UCTOPUKO-HPABCTBEHHBIX COUYMHEHUSAX «XynorHOMa («Ucropus
JIPEBHENEPCUICKON TrocyaapcTBEHHOCTH»), «OlunHoMa» («HacraBnenus wu
oObryan»), «Kuura Mazne» u «KuszHeonucanue AHYIIMPBAaHA», CBA3bIBAEMBIX B
TEKCTE UCCJIEI0OBAHUS C OMENAICKUM IMUPOM XaJIUI0M NOH A3u10M, pacCMOTPEHBI
BOIIPOCHI (POPMUPOBAHUS KYJIbTYphl BpaueBaHus. J[JIs1 TUANIEKTUUECKOTO pa3BUTHUS
Y COBEPILIEHCTBOBAHMS TeJa U AyXa Hapsny ¢ pusmdeckoit HeoOXxoauMa TyXOoBHAs
AKTUBHOCTh. PU3HNUeCKass aKTUBHOCTb BBIPAXAETCA B BBIIIOJIHEHUN YNPAKHEHUH,
TpYJl€ U ABUKCHUH, a TyXOBHAsI — B IOMUHAHUU TBOpIIa, COBEPIICHUH OJarux Je,
OECKOpBICTUH, CKPOMHOCTH, IIEJIPOCTH, TEPNHUMOCTH, ymnoBaHMM Ha bora u
IPOXO’KJICHUH ITAIOB HA IIyTH K COBEPIICHCTBY.

7. Mpuicimrenn-mkaauael B koHne XIX — Hagaime XX Beka 00OraTwiiv
TPaJULIMOHHBIE BOCTOYHBIE MPEJICTABIEHHUS O 3I0POBbE HOBBIM ITPOCBETUTENBCKUM
M COLMaJbHBIM cojaepkaHuem. Bo B3rmsigax Axmana Jlonuma, Maxmyaxoxu
bexOynu, AOnymnet ABnonu u AOaypayda Dutpara ¢usndeckoe 310pOBbE
HEPA3PBIBHO CBS3aHO C MHTEJUIEKTYaJbHBIM PAa3BUTHEM YEJIOBEKA, HPABCTBEHHBIM
BOCIIUTAHUEM, CEMEMHON CPEOM, 3HAHUEM M IIPOCBEIICHUEM, a TAKXKE PAa3BUTHEM
Haiu. JIKaguapl BIBENM NpoOJEeMy 310pOBbs 3a Mpeleibl MHAWBUIYATbHOTO
Osarornoyiyuuss M paccMoTpesnu e€ Kak (akTop, ONpenessSIONNi JyXOBHBIA U
MHTEJUIEKTYJIbHBII MOTEHLIUAI HAllUU.

8. ®opmupoBaHue KyIabTyphl 310poBbsi B HoBoM VY30ekucrane CBs3aHO C
(U3HUECKUM 310pOBbEM, HPABCTBEHHOW UHMCTOTOM, MOJUTHUYECKON 3pENOCThIO U
WIECWHOW  3aKal€HHOCThIO. Mcmonp30BaHME B COBPEMEHHBIX  JYyXOBHO-
IIPOCBETUTENBCKUX IpoLeccax HUIAEH 310pOBbs, TyXOBHOM YHMCTOTBI, BOCIIUTAHHUS
Hadca, 3HAHUS U TPOCBEIICHUS, COBEPLUICHHOI'O YEJIOBEKAa, MPEICTaBICHHBIX B
HAcJE€IUH BOCTOYHBIX MBICIHUTENEH W JUKaJAWIOB, TMO3BOJIIET YKPEIUTh
IPEEMCTBEHHOCTh MEKy HCTOPHUYECKUM HACIEAUEM U COBPEMEHHBIM Pa3BUTHEM.
B HoBoMm ¥Y306ekuctrane rocy1apcTBy He0OX0IMMO 3a00TUTHCS O CO3/1aHUU YCIIOBUIM
JUTSL 3I0POBOTO 00pa3a >KU3HU TPaXkaaH, a KaKJOMY YeJIOBEKY — KUTh U CIY>KUTb
cBoeit Pogune u Hapoly Kak 310poBasi IMYHOCTh. Clie10BaTENbHO, KaXkKIbIH YETOBEK
JOJKEH CTPEMUThCA CTaThb (DU3MYECKH 3J0pPOBOM, HPABCTBEHHO YHCTOMH,
MOJIMTUYECKH 3PETION U UJIEMHO 3aKAJIEHHON JTUYHOCTBIO.

9. WuauBuayanbHYyI0O U COLHMAIBHYIO CYIIHOCTb 3J0pPOBbS HEBO3MOXHO
OTHENUTh Apyr oOT japyra. Du3nyeckoe 300pOBbE YEIOBEKAa IPOSBISAETCS B
HEpa3pbIBHOW CBA3M C IICUXWYECKOW YCTOWYMBOCTBIO M HWHTEIUIEKTYaJbHOM
AKTHUBHOCTBIO, & €ro JyXOBHO-HPABCTBEHHAs YHCTOTa — C CEMEHHBIMU U
OOIIECTBEHHBIMU OTHOIIEHUSIMU. [103TOMYy 310pOBbE HE CleAyeT OLIEHHWBATh Ha
OCHOBE JIUIIb OJHOr0 KpuTepus. JlylieBHOE CHOKOWCTBUE, HMHTEIJIEKTyalbHas
3peNoCTh, AyXOBHO-HPABCTBEHHBIN OOJIMK YEIOBEKa, €r0 COLMAIbHbIE OTHOLIEHUS
Y J)KM3Hb B TAPMOHUU C IPUPOION 000raIarT cojepxkanmue penomena 310poBbsi. C
ATOM TOYKH 3PEHUS B BOCTOUYHOU (PMI0COGCKONU MBICIH 3I0POBbE CPOPMUPOBATOCH
KaK IIEHHOCTb, BBIp@XKAIOl[as CIOCOOHOCTh 4YEJNOBEKAa LEJeHANpPaBICHHO
OpPraHMU30BbIBATh COOCTBEHHYIO H3Hb, O00ECIIEUMBATH COIVIACOBAHHOCTH Tella U
NyXa U CTPEMUTHCS K JYXOBHO-HPABCTBEHHOMY COBEPILEHCTBY.
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10. Ha coBpemenHom stame pa3Butusi HoBoro VY30ekwncTana BHUMaHUE K
JIOCTOMHCTBY YEJNIOBEKa, KYyJbType 3J0pOBOro o00paza KU3HHU, JTyXOBHOMY
COBEPILIECHCTBY, 3HAHHUIO M MPOCBEHICHUIO, COIMAIBHONH OTBETCTBEHHOCTH
YCUJIMBAET HEOOXOAUMOCTh MePEeOCMBbICIICHUSI HUITO0CO(CKOTO HACTEAMSI BOCTOUHBIX
MBICJIUTENIEH, TMOCBAIIEHHOTO 370poBbio. CoueraHwe coaepkKaluxcs B
HNCTOPUYECKOM HACIICUU UJCH 3I0pPOBbs, JyXOBHOM YHCTOTHI, BOCTIUTaHUS Hadca,
3HAHUS U POCBEIICHNUS, COBEPILIEHHOTO YEJIOBEKA C MOTPEOHOCTIMU COBPEMEHHOTO
OOIIEeCTBa CIYKUT OJHOW M3 BaXKHBIX TEOPETUUYECKUX OCHOB PA3BHUTHS KYJIbTYPHI
310poBbsi. C 3TOM TOYKM 3pEHUS COBPEMEHHOE 3HAUYE€HWE BOCTOYHOU (prtocoduu
3I0POBbsSI  OIPEAENAECTCS HE TOJBKO €€ MCTOPUYECKOM IIEHHOCThIO, HO U
KOHLIETITYaJIbHBIMU BO3MOXKHOCTSMH (POPMUPOBAHUSL 3/I0POBOM, HPABCTBEHHO
YUCTOW, TPOCBEHIEHHOMW, COIMATIbHO OTBETCTBEHHOW JIMYHOCTH, JIESITEIIHHO
CHocOoOCTBYIOLIEH MpouBeTaHnio PoauHBbL.

Wcxons n3 mpruBenEHHBIX BBIBOJIOB, pa3padOTaHbI CICAYIOMNE TTPEITOKCHIS:

MIPOBOJIUTH B 00PA30BATECIIBHBIX YUPESIKICHUSIX CEMUHAPBI-TPEHUHTH, KPYTJIbIC
CTOJIBI M BCTPEYH, MOCBSIMIEHHBIE «DHIOCOGUN 3M0POBBSI», a TAKXKE PETYISIPHO
WH()OPMHUPOBATH YUAITYIOCSI MOJIOIEKD O TIOCTEACTBUSAX BPEIHBIX PUBHIYCK;

pa3paborarh y4eOHUKH U yueOHbIE TTOCOOUS MO (GOPMUPOBAHUIO 3I0POBOIO
oOpa3a ®u3Hu, pusrocoPpuu 310pOBbI U METUIIMHCKON KYJIBTYPhI CpE/Ii HaCcENeHUs
JUIsL efcTBytoero B pecrnyonuke «MHCTUTyTa 340pOBBSI» U €ro OOJaCTHBIX
bunuanos;

CO3/1aTh JJIEKTPOHHYIO TuIaThopMy «3A0pPOBBE» ISl TOBBIIICHUS KYJIbTYPHI
3JIOPOBBSI HACETICHUS;

MEPEBOINTh M M37aBaTh MCTOYHUKHU, MOCBSAMIEHHBIC 310pOoBhI0, M3 KopaHa,
XaJIMCOB M HACJICAUSI BOCTOUYHBIX MBICIUTEIICH;

BHEJIPUTh B TPAKTUKY KOMIUIEKCHBIC KPUTEPUU (OPMHUPOBAHUS KYJIbTYpPbI
310POBbsI CPEAU MOJIOJEXKMY,

OpraHu30BaTh B CPEACTBAX MAacCCOBOW WH(MOPMAIIMU MOCTOSHHBIC TyXOBHO-
MIPOCBETUTENILCKUE PYOPUKH M Tepeadu, MOCBAMEHHbIE (UiIocohuu 310POBHS
BOCTOYHBIX MBICITUTEIICH;

UCTIONB30BaTh  HACIEAWE BOCTOYHBIX MBICTUTENEH TIpH  pa3paboTke
HAlMOHAJIBbHOM KOHUENTYaJbHOM MOJEIM 3I0pOBbsI B ycioBusax Hosoro
V30ekucrana, 4Yro OyJIeT CHOCOOCTBOBAaTh YTBEPXKIEHUIO 3I0pPOBbA  Kak
OOIIEHAITMOHAIBHON TIEHHOCTH, OOBeauHSIONMEeH 00pa3 KWU3HU, MUPOBO33pPEHUE,
HPaABCTBEHHBIN OOJUK U OOIIECTBEHHYIO JIEATEILHOCTh YEIIOBEKA.
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INTRODUCTION (abstract of Doctor of Philosophy (PhD) dissertation)

The aim of the research is to reveal the distinctive features of views on the
philosophy of health in the teachings of Eastern thinkers.

The object of the research comprises views, teachings, and concepts related
to health that have developed throughout the history of Eastern philosophical
thought.

The scientific novelty of the research is as follows:

based on the work Kitab al-Siyasah al-Madaniyyah by the Eastern thinker Al-
Farabi, it has been revealed that medicine is superior to politics, that physical health
plays an important role for the soul in developing moral virtues, and that a person
needs a physician to restore health. Furthermore, based on Ibn Sina’s work Ash-
Shifa, the importance of knowledge in ensuring the health of the body and soul, as
well as its role in human perfection, has been revealed;

it has been philosophically revealed that Islamic sources are a source of
guidance and healing for the human soul, leading the heart from darkness to light
and from illness to health; the relationship between faith and the manifestation of
health, as well as the dependence of healing on practical action, has been established.
It has been substantiated that, according to Islamic teachings, healing comes from
Allah, while the means leading to it are grounded in human knowledge;

based on Abu Hamid al-Ghazali’s work The Book of Repentance and
Bahauddin Nagshband’s Kanz al-Ibad fi Sharh al-Awrad, it has been revealed that
repentance and asceticism serve as remedies for spiritual illness. Furthermore, the
significance of such moral principles as reflection, discernment, and self-discipline
in 1bn Arabi’s teachings for treating the “illness of speech,” “illness of action,” and
“illness of state,” restoring spiritual health, and achieving spiritual and moral
perfection has been elucidated;

it has been substantiated that, in the New Uzbekistan, the provision by the state
of the necessary conditions for citizens to lead a healthy lifestyle and the
responsibility of each individual to serve their homeland and people as a healthy
person are interrelated, and that the formation of a culture of health through physical
well-being, moral integrity, political maturity, and ideological resilience is a factor
in personal development.

Implementation of the research results. Based on the results obtained from
the comparative analysis of the philosophy of health in the teachings of Eastern
thinkers:

the scientific conclusions concerning the superiority of medicine over politics,
based on Al-Farabi’s work Kitab al-Siyasah al-Madaniyyah, the importance of
physical health for the soul in the development of moral virtues, the necessity of a
physician for restoring human health, as well as the importance of knowledge in
ensuring the health of the body and soul and its role in human perfection, based on
Ibn Sina’s work Ash-Shifa, were used in carrying out the tasks defined within the
fundamental research project No. IL-4821091548 entitled “Socio-Cultural and
Axiological Foundations of the Formation of the Consciousness of Youth in
Uzbekistan and Belarus under the Conditions of Modern Threats and Challenges”
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(2022-2024), implemented at Mirzo Ulugbek National University of Uzbekistan
(Reference No. 04/11-25463 dated October 28, 2025, issued by Mirzo Ulugbek
National University of Uzbekistan). As a result, these findings served as an
important scientific source for clarifying the historical and philosophical content of
views on the philosophy of health, elucidating their interrelationships, and studying
the formation of spiritual and moral values in the consciousness of young people;

the scientific conclusions and recommendations concerning the philosophical
substantiation that Islamic sources serve as a source of guidance and healing for the
human soul, leading the heart from darkness to light and from illness to health; the
relationship between faith and the manifestation of health; and the dependence of
healing on practical action, as well as the conclusion that, according to Islamic
teachings, healing comes from Allah, while the means leading to it are based on
human knowledge, were used in the activities of the Republican Center for
Spirituality and Enlightenment, particularly in implementing the task of “Deeply
studying the spiritual heritage of great scholars and enlightened Jadids and widely
promoting their scholarly and creative works,” within the framework of Section VI
of the Program of Measures to increase the effectiveness of spiritual and educational
activities and develop the sector, approved on January 4, 2024 (Act No. 10/793 dated
November 25, 2025, issued by the Institute of Social and Spiritual Research under
the Republican Center for Spirituality and Enlightenment). As a result, these
findings contributed to enriching the scientific content of promoting, on a
comparative-philosophical basis, the ideas of health, spiritual purity, knowledge,
self-discipline, and the ideal human being found in the heritage of Eastern thinkers
and Jadids, as well as to improving the theoretical and methodological foundations
of spiritual and educational activities;

the theoretical generalizations, proposals, and recommendations concerning the
significance of repentance and asceticism as remedies for spiritual illness, based on
Abu Hamid al-Ghazali’s work The Book of Repentance and Bahauddin
Nagshband’s Kanz al-Ibad fi Sharh al-Awrad, as well as the importance of such
moral ideas as reflection, discernment, and self-discipline in treating the “illness of
speech,” “illness of action,” and “illness of state” in Ibn Arabi’s teachings for
restoring spiritual health and achieving spiritual and moral perfection, were used in
the activities of the Democratic Party “Milliy Tiklanish”. In particular, they were
used in measures developed on the basis of the party’s charter and program to
stabilize the historical, cultural, and spiritual environment, develop ideological
outreach activities, and enhance the political-legal and spiritual-educational
knowledge and skills of employees within the party system (Reference No. 02/06-
108 dated November 12, 2025, issued by the Central Council of the Democratic
Party “Milliy Tiklanish”). As a result, these findings contributed to improving the
scientific and methodological content of outreach activities aimed at fostering
healthy, enlightened, and socially responsible individuals;

the proposals and recommendations concerning the interrelationship between
the state’s creation of the necessary conditions for citizens to lead a healthy lifestyle
in the New Uzbekistan and the responsibility of each individual to serve their
homeland and people as a healthy person, as well as the substantiation that the
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formation of a culture of health through physical well-being, moral integrity,
political maturity, and ideological resilience is a factor in personal development,
were used in preparing the scripts for the television programs “Assalom Bukhoro,”
“Yoshlar Vaqti,” “Najot Bilimda,” and “Zamondosh” broadcast by the Bukhara
Regional Television and Radio Channel (Reference No. 01-09-244 dated November
3, 2024, issued by the state institution “Bukhara Regional Television and Radio
Channel” of the Bukhara Regional Television and Radio Company). As a result,
these findings contributed to enhancing the scientific and theoretical content and
public appeal of television programs aimed at fostering a well-rounded, knowledge-
seeking, honest, and patriotic younger generation and promoting human dignity.

Structure and Volume of the Dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, and a list of references. The total volume
of the dissertation is 157 pages.
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