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KIRISh (fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda turli madaniyat
va qadriyatlar o‘rtasidagi munosabatlarning murakkablashuvi, inson hayotida
pragmatik va iste’molchilik kayfiyatining kuchayishi shaxsning o‘zligini anglashi,
ma’naviy kamoloti hamda borligga munosabatini belgilaydigan yangicha
yondashuvlarni talab etmoqgda. Sharqg tasavvuf falsafasida shakllangan borlig va
inson, tavhid va vahdat, aql va irfon, ruh va nafs, ma’rifat va kamolot
munosabatlariga doir qarashlar insonning kamoloti, axloqiy mas’uliyati va
jamiyatdagi munosabatlarni anglashga xizmat giladi. YUNESKOning nomoddiy
madaniy merosi sifatida gayd etilgan tasavvuf merosini ilmiy tadqiq etish va uni
zamonaviy jamiyatga Yyetkazish, aynigsa XIII asr Movarounnahr falsafiy
tafakkurining namoyandalaridan biri Aziziddin Nasafiy ma’naviy merosida
shakllangan tasavvufiy-falsafiy konsepsiyalarning mazmuni, o‘zaro bog‘ligligi va
namoyon bo‘lish xususiyatlarini ochib berish dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fani va islomiy tadgiqot markazlari, tasavvufshunoslik tadgigot
markazlarida Sharq ilmiy merosi o‘rganish, allomalari asarlarni nashr etish va
tarjima gilish, diniy-falsafiy ta’limotlarni tasniflash, shuningdek, komil insonga oid
garashlarning mazmun-mohiyatini ochib berishga oid tadgiqotlar olib borilmoqda.
Sharq xalglarining falsafiy merosi dunyo xalglarining ma’naviy qiyofasini
shakllantirishda, umuminsoniy qadriyatlarni asrab qolish va tinchliksevarlik,
insonlar o‘rtasida bag‘rikenglik, birodarlik, sabr, ganoat, shukronalik, murosayi
madora kabi axlogiy tamoyillarni shakllantirishda muhim ahamiyat kasb etadi. Shu
bois Aziziddin Nasafiy asarlaridagi tasavvufiy-falsafiy g‘oyalarning falsafiy-
antropologik jihatlarni, tavhid va vahdat ul-vujud konsepsiyalarini tadgiq etish
zarurati ortib bormoqda.

Mamlakatimizda xalgimizning boy tarixiy va ma’naviy merosini tadqiq etish,
buyuk alloma va mutafakkirlarning ilmiy merosini xalgaro miqyosda keng targ‘ib
gilish, ularning asarlarini xalqgchil tilda yosh avlod ongiga singdirishga oid
ma’naviy-ma’rifiy islohotlar amalga oshirilmoqda. “Turli davrlarda yashagan
alloma va mutafakkir ajdodlarimiz har qanday qiyinchilik va sinovlarga
garamasdan, ilm-fanni taraqqiy ettirish yo‘lidagi o‘z burchiga, gumanizm va
ma’rifatparvarlik g‘oyalariga hamisha sodiq qolib, tom ma’noda ma’naviy jasorat
namunasini ko‘rsatganlar. Afsuski, taqdir taqozosi bilan xalqimiz uzoq yillar
ajdodlarimiz merosidan yetarlicha bahramand bo‘lolmadi. Biz vaqtida ota-
bobolarimiz qo‘l urgan kashfiyotlarni davom ettirib, ularni takomiliga yetkazmadik.
... Bugun ana shu xatolardan kerakli xulosalar chigarib, ilm-fanga rag‘batimizni
oshirishimiz lozim. Biz buyuk ajdodlarimizning yutuglari bilan faxrlanibgina
golmasdan, ularga munosib avlod bo‘lishga ham intilishimiz kerak”!. Shuning
uchun Aziziddin Nasafiyning komil inson hagidagi ta’limotining shaxs ma’naviy
giyofasini shakllantirish va ijtimoiy-ma’naviy mubhitni sog‘lomlashtirishdagi
Imkoniyatlarini asoslash muhim ahamiyat kasb etadi.

"Mup3uées LIL.M. Xo3upru 3amoH Ba Suru Y36exucton. — Tomkent: “O‘zbekiston”, 2026. — B.66.



O‘zbekiston Respublikasi Prezidentining 2026-yil 16-fevraldagi PF-21-son
“Mamlakat taraqqiyotining 2030-yilgacha mo‘ljallangan ustuvor yo‘nalishlari
doirasida islohotlarni izchil davom ettirish va yangi bosgichga olib chigishning
qo‘shimcha chora-tadbirlari to‘g‘risida”, 2020-yil 29-oktyabrdagi PF-6097-son
“Ilm-fanni 2030-yilgacha rivojlantirish konsepsiyasini tasdiglash to“g‘risida”, 2020-
yil 6-noyabrdagi PF-6108-son “O‘zbekistonning yangi taraqqiyot davrida ta’lim-
tarbiya va ilm-fan sohalarini rivojlantirish chora-tadbirlari to‘g‘risida”, 2025-yil 21-
apreldagi PF-68-son “Fugarolarning vijdon erkinligi huquqi kafolatlarini yanada
mustahkamlash hamda diniy-ma’rifiy sohadagi islohotlarni yangi bosqichga olib
chigish chora-tadbirlari to‘g‘risida” farmonlari, 2017-yil 24-maydagi PQ-2995-son
“Qadimiy yozma manbalarni saqlash, tadqiq va targ‘ib qilish tizimini yanada
takomillashtirish chora-tadbirlari to‘g‘risida”, 2020-yil 16-apreldagi PQ-4680-son
“Shargshunoslik sohasida kadrlar tayyorlash tizimini tubdan takomillashtirish va
ilmiy salohiyatni oshirish chora-tadbirlari to‘g‘risida”, 2021-yil 26-martdagi PQ-
5040-son “Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-
tadbirlar to‘g‘risida” 2022-yil 10-fevraldagi PQ-126-son “Qadimiy yozma
manbalarni saqlash va tadqiq etish tizimini takomillashtirishga doir qo‘shimcha
chora-tadbirlar to‘g‘risida”gi qarorlari, shuningdek, Vazirlar Mahkamasining 2018-
yil 22-iyundagi 466-son “O‘zbekiston xalqaro islom akademiyasi faoliyatini tashkil
etish va qo‘llab-quvvatlash chora-tadbirlari to‘g‘risida” qarori hamda sohaga oid
boshga me’yoriy—huqugiy hujjatlarda belgilangan vazifalarni amalga oshirishda
ushbu dissertatsiya muayyan darajada xizmat giladi.

Tadqigotning respublika fan va texnologiyalari rivojlantirishning ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoty,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi?. Islom
tarixi, tasavvuf, falsafa va kalom munosabatlari, Sharq falsafiy an’analari, islomiy
qo‘lyozmalar hamda tasavvufiy merosni tadqiq etish, irfoniy bilish, vahdat ta’limoti,
komil inson konsepsiyasini 0‘rganishga yo‘naltirilgan tadqiqotlar jahonning
yetakchi oliy ta’lim muassasalari va ilmiy markazlari, jumladan, Central
Washington University (AQSh), Oxford Centre for Islamic Studies (Buyuk
Britaniya), Centre of Islamic Studies, SOAS University of London (Buyuk
Britaniya), Centre for the Study of Islam, Institute of Arab and Islamic Studies,
University of Exeter (Buyuk Britaniya), Institute of Oriental and Asian Studies,
University of Bonn (Germaniya), Mardin Artuklu Universitesi; Necmettin Erbakan
universitesi; The Institute for sufi studies Uskiidar University (Turkiya); Marmara
Universitesi Ilahiyat Fakiiltesi, Tasavvuf Anabilim Dali (Turkiya), Institute of
Oriental Manuscripts, Russian Academy of Sciences (Sankt-Peterburg, Rossiya),

2 Ushbu bo‘limni yoritishda quyidagi manbalardan  foydalanilgan:  https://www.artuklu.edu.tr/;

https://www.erbakan.edu.tr/; https://tasavvuf.uskudar.edu.tr/en; https://www.cis.cam.ac.uk/;
https://www.oxcis.ac.uk/; https://cermi.cnrs.fr/accueil-scientifique/; https://www.inalco.fr/; https://orient.ivran.ru/;
https://deutsches-orient-institut.de/en/; https://islamicstudies.harvard.edu/; https://www.cisssufi.org/;

https://www.mei.columbia.edu/; https://tsuos.uz/; https://www.ircica.org/ircica/research-centre-for-islamic-history-
art-and-culture-ircica.

6



https://www.erbakan.edu.tr/
https://tasavvuf.uskudar.edu.tr/en
https://www.oxcis.ac.uk/
https://cermi.cnrs.fr/accueil-scientifique/
https://www.inalco.fr/
https://orient.ivran.ru/
https://deutsches-orient-institut.de/en/
https://islamicstudies.harvard.edu/
https://www.cisssufi.org/
https://tsuos.uz/
https://www.ircica.org/ircica/research-centre-for-islamic-history-art-and-culture-ircica
https://www.ircica.org/ircica/research-centre-for-islamic-history-art-and-culture-ircica

Toshkent davlat sharqshunoslik universiteti, Farg‘ona davlat universiteti, Buxoro
davlat universiteti (O‘zbekiston)da amalga oshirilmoqda..

Sharq allomalari ma’naviy merosi, tasavvufiy-falsafiy garashlari va ularning
islom falsafiy tafakkuri taraqqiyotidagi o‘rnini o‘rganishga qaratilgan tadgiqotlar
natijasida gator muhim ilmiy natijalarga erishilgan. Jumladan, Aziziddin Nasafiy
asarlarida “ahli tasavvuf” va “ahli vahdat” tushunchalarining bir-biridan farglanishi,
mutafakkirning ahli vahdat garashlariga moyilligi asoslangan (Central Washington
University); musulmon sivilizatsiyasining ildizlari, islom dunyosidagi ijtimoiy
harakatlar, g‘oyalar va ularning tarixiy tarqalish xususiyatlarini tizimlashtirishga
garatilgan kompleks tarixiy-ilmiy loyihalar amalga oshirilgan (Oxford Centre for
Islamic Studies); islom falsafasi va kalomining o‘zaro ta’siri, metafizika,
gnoseologiya, axlog va falsafiy antropologiya masalalari oid natijalar asoslangan
(SOAS University of London); islom falsafa, teologiya va tasavvufni o‘zaro bog‘liq
holda o‘rganishning ilmiy yondashuvlari rivojlantirilgan (University of Exeter);
tasavvuf ta’limotida borlig, bilish, tasavvufiy tushunchalarning tarixiy shakllanishi
va ularning boshqa islomiy ilmlar bilan o‘zaro munosabatlari tizimli tadqiq etilgan
(Marmara Universitesi); Sharq xalglarining yozma merosini manbashunoslik,
tekstologiya, arxeografiya va qo‘lyozmashunoslik asosida o‘rganish, nodir
qo‘lyozmalarni tavsiflash, tarjima qilish va ilmiy muomalaga kiritish bo‘yicha
muhim natijalarga erishilgan (Institute of Oriental Manuscripts, Russian Academy
of Sciences); Aziziddin Nasafiyning tasavvuf safari, bu safardagi maqomlar, hollar
o‘rganilgan (Mardin Artuklu Universitesi); insonning tasavvufdagi rivoji va
kamolotga erishishini hagidagi mutasavvifning garashlari ko‘rib chigilgan (Rossiya
Fanlar Akademiyasi Shargshunoslik instituti); insoni komil falsafasi, shariat, tarigat
va haqiqat, insoni komil, suhbat va suluk turlarini o‘rganish Toshkent davlat
shargshunoslik universiteti, Farg‘ona davlat universiteti, Buxoro davlat universiteti
(O‘zbekiston) shular jumlasidandir.

Jahonda Aziziddin Nasafiy ma’naviy merosi va tasavvufiy-falsafiy garashlarini
tadqiq etish bo‘yicha gator ustuvor yo‘nalishlarda ilmiy izlanishlar olib borilmoqda:
tasavvuf falsafasining genezisi, evolyutsiyasi va tarixiy transformatsiyasi; islom
falsafasi, kalom va tasavvuf o‘rtasidagi g‘oyaviy munosabatlar; Nasafiy
dunyoqarashining shakllanishiga ta’sir ko‘rsatgan falsafiy, diniy va irfoniy
manbalar; “tavhid” va “vahdat ul-vujud” konsepsiyalarining ontologik asoslari;
vahdat va kasrat, borliq va yo‘qlik, olami kabir va olami sag‘ir munosabatlarining
tasavvufiy-falsafiy mazmuni; ratsional va irfoniy bilishning o‘zaro nisbati; “komil
inson” konsepsiyasining falsafiy-antropologik va axlogiy asoslari; klassik
tasavvufiy-falsafiy merosning zamonaviy falsafiy tafakkur va umuminsoniy
gadriyatlar tizimidagi ahamiyatiga oid tadgiqotlar olib borilmogda.

Muammoning o‘rganilganlik darajasi. Aziziddin Nasafiy ma’naviy merosi
va uning tasavvufiy-falsafiy qarashlari shargshunoslik hamda islomshunoslik
maktablari tomonidan tadqiq etilgan. G‘arb tasavvufshunosligida Nasafiy ijodiga
yondashuv fagatgina matnshunoslik yoki tarjimonlik bilan cheklanib golmay, balki
undagi konseptual g‘oyalarni fenomenologik, gnoseologik va ontologik jihatdan
dekonstruksiya qilish darajasiga ko‘tarilgan. Nasafiy ma’naviy merosini, uning



asarlarini tadqiq etishga garatilgan tadqiqotlarni shartli ravishda uch guruhga bo‘lib
tasniflash magsadga muvofig.

1. Mutasavvif asarlarini tarjima qilgan tarjimonlar va shargshunoslar.
Bularga Lloyd Raydjon, Edvard Palmer, Izabel de Gastini, Yanis Eshots, M.Mole,
A.Korben, Sayyid Ali Asg‘ariy Mir Bogqiriy Fard, Ahmad Mahdaviy Domg‘oniy,
Hamidiy Rabboniy, M.Kayvoniy, Mullo Abdullo Rajab, Umit Hunutlu, Mahmut
Kanik, Salomi Shimshek, Murat Tariq Yuksel, Ahmad Avni Konuk, Murat Tamar,
Vahdet Mohir, Mahmut Sadettin Bilginer, Sh.Shukurov N.Komilov,
O.Davlatovlarning xizmatlarini alohida ajratib ko‘rsatish lozim. “Hidoyat ul-orifin”
va “Majolis ul-ushshoq” kabi asarlarda mutasavvif hagida berilgan ma’lumotlar juda
qisqa ekanligi ko‘zga tashlanadi. Shunga qaramay Nasafiyning fundamental asarlari
hisoblangan “Kitob al-Inson al-Komil”, “Magsad ul-agso”, “Kashf ul-haqoyiq”,
“Zubdat ul-haqoyiq”, “Bayon ut-tanzil”, “Tanzil” asarlarini muqaddima va tashihlar
yozib tarjima qilib, chop ettirishda alohida jonbozlik ko‘rsatishgan®.

2. Nasafiy ma’naviy merosi bo ‘yicha olib borilgan dissertatsion tadqiqotlar.
Aziziddin Nasafiy tasavvufiy garashlari va uning o‘ziga xos xususiyatlariga Sharq
va G‘arbning qator olimlari o‘z e’tiborlarini garatishgan hamda tadqiq etishgan.
Bular sirasiga Ibronim Dyuzen, Sheyda Shaxin Ulke, Hajer Chakmak, Mehmet

SRidgeon, Lloyd. Aziz Nasafi (Includes translations of Magsad-i Agsa, Asrar al-Tawhid / Aziz-nama and parts of
Kitab al-Insan al-Kamil). — London and New York: Curzon Press, 1997. — 234 p.; Palmer, Edward Henry. Oriental
Mysticism: A Treatise on the Suffistic and Unitarian Theosophy of the Persians (Based on Azizuddin Nasafi’s
Magsad-i Agsa). — London: Bell and Daldy; Cambridge: Deighton, Bell, and Co., 1867. — 84 p.; Nasafi, Azizoddin.
Le Livre de ’'Homme Parfait (Kitab al-Insan al-Kamil). traduit du persan par Isabelle de Gastines. — Paris: Fayard,
1984. — 368 p.; an-Hacadwu, A3uz ag-/lun. 3yonar an-xakauk (CIMBKH UCTHH). IEPEBOJI C TIEPCUACKOTO, BBEICHUE U
komMMeHTapuun Sluca Dmotca. — Mocksa: Canpa, 2021. — 224 c.; Hacadu, Asmsyagun. MHCOHM KOMHI
(Cosepennsriit yenosek). C npenucnosueM Aapu Kop6sna. C npumeyanusaMu u npeaucioBueM Mepumxona Mome
/I TlepeBox 1 npeauciosue pokropa Cann 3ustymnua Baxmepu. — Terepan: bubnuorexka Taxypu, 1993. — 613 c.;
oa PP YAPY Al 8 g o)l gl o) yed — Al e ) 3 )le 4edia naal L/ JalS Glasl cpall e ¢ du, Nasafi, Azizoddin.
Le Livre de ’Homme Parfait (Kitab al-Insan al-Kamil) / recueil de traités de soufisme en persan, publié avec une
introduction par Marijan Molé. — Téhéran-Paris: Institut Franco-iranien / d’ Adrien-Maisonneuve, 1965. — 508 p; (siwic
olBuila ol L) 5 s dnms e 10 gS — 208 5L Dial e v sl U Jilad 5 Jsa) s desens 40 sl le ol 3 0e
02 VYTV — YVR (e WYY (led — a8 6 8l s Jinalde du maat /BT it 5 Jlsad 258 Ja3all ol s gaall 35
oy 10l s — L aald (5 530 dan) SIS0 Baexd 5 alaial b 3liadlCadS | ans cpall e 5 ga VYT o )yl ol ol HLET) 5 il dusas e
YAF — VY8Y (aala dgale Al 1) 5ei — iy dela sl / ) Al B de e g m TP - VYO (UK L g den
u=.; Paiimxken, JInoiin. Asusu Hacadu. [lepeBon nokropa Mamknyaanau Kaitanu. — Terepan: Mapkasz, 1378. —
372 c.; Nesefi, Aziz. Maksad-1 Aksa (miit. Molla Abdullah b. Receb). — Istanbul: Atatiirk Kitapligi, Osman Ergin
Yazmalari, nr. 622, vr. 1b-182a.; Hunutlu, Umit. Kitab-1 Maksad-1 Aksa Terciimesi (Inceleme — Metin — Dizin). —
Ankara: Gazi Kitabevi, 2019. — 431 s., Nesefi, Aziziiddin. Insan-1 Kamil (Kitab al-Insan al-Kamil). Farsgadan ceviren:
Mahmut Kanik. — Istanbul: insan Yaymlari, 1990. — 316 s.; Nesefi, Aziz. Tenzil, haz. Selami Simsek, Litera
Yaymecilik, Istanbul, 2020.; Nesefi, Aziz. Ziibdetii’l-hakaik. sadelestiren: Murat Tarik Yiiksel. — Istanbul: Demir
Kitabevi, 1974; Nesefi, Aziz. Insan-1 Kamil (cev. Ahmed Avni Konuk, haz. Sezai Firat). — [stanbul: Gelenek
Yayncilik, 2004. — 264 s.; Nesefi, Aziz. Hakikatlerin Ozii: Alem ve Insan (Ziibdetii’l-haka’ik) / haz. M. Murat Tamar.
— Istanbul: Insan Yayinlari, 1997. — 128 s.; Nesefi, Aziz. Hakikatin Ozii (Ziibdetii’l-haka’ik) / ¢ev. Seyyid H.
Hiiseyinzade, sdl. Vahdet Mahir. — Istanbul: Kitsan, 2000. — 128 s.; Nesefi, Aziz. Insanin Asli ve Ruhlarin Yildizlarla
[liskisi / haz. Mahmut Sadettin Bilginer. — Istanbul: Esma Yayinlar1, 1976. — 96 s.; Hacadu Asusyaaun. 3y6aat -yi-
xakouk. Ilep. Ilykyposa III. // Beprensc A.E. Ilate dumocodcekux TpakratoB Ha Temy “Adak Ba andyc” (O
COOTHOIIIEHUH MEXTy YEJIOBEKOM H BeesieHHo). M., 1970.; Komut mHCOH Xakuaa TYpT pucona: Qapuaunaud ATTop,
Cyaron Banan, Asusunnua Hacadwuii, Xycaitn Bous Komuduii mxoaumnan HamyHanap /| @opc — TOKUK THIHAAH
H.Komunos tapx.—T.: “Masrasusr”, 1997. —280 6; Komunos H. TacaBByd. — Tomkent: Movarounnahr, 2009. —
448 6.; Asmumnua Hacadwuit. Komun maCOH kKuToOu. Haxxmugmua Komunos, OnuvokoH JlaBnaToB Tap:KAMacH.
Fadyp Fynom Homunarn Hampuér-maroaa yiin, Tomkent: 2021. -223 6.
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Shirin Surmeli, Kubro Yildirim, Senanur Kaya, Sezai Firat, Toshqin O‘nel,
M.Mehruboniy, Parvina Saidjafarova, 1.Sharifov, H.Sattorovlarni Kiritish mumkin®.
3. Mustaqillik yillarida tasavvufning ta’limotining konseptual muammolari va
g'‘ovalarini tadqiq etgan olimlar va tadgiqotchilar. Bular sirasiga H.Homidiy,
N.Komilov, G.Navro‘zova, S.Karimov, S.Raf’iddinov, H.Po‘latov, M.Mamatov,
Z.Isaqova, J.Xolmo‘minov, K.Rahimov, N.Safarova, A.Huseynova, B.Namozov,
A.Boltayev, O.Sharipova, D.Amriddinova, T.Norov, G.Yunusova, M. Pardayeva,
X.Samatov, F.Muzaffarov, 1.Siddigovlarni kiritish magsadga muvofig®.

4 Diizen 1. Aziz Nesefi’ye Gore Allah, Kéinat, insan. — Istanbul: Furkan Yaymnlari, 2000. — 384 s.; Sahin S. U. Aziz
Nesefi’nin (v. 700/1300 [?]) Tasavvuf Anlayisinda “Kendini Bilme” Yollari: Yiiksek Lisans Tezi. — Konya: Necmettin
Erbakan Universitesi, Sosyal Bilimler Enstitiisii, 2021. — 203 s.; Cakmak H. Abraham Maslow’un “Kendini
Gergeklestirme” Kavraminin Aziz Nesefi’nin “Insan-1 KAmil” Kavramiyla Karsilastirilmasi: Yiiksek Lisans Tezi. —
Eskisehir: Eskisehir Osmangazi Universitesi, Sosyal Bilimler Enstitiisii, 2018. — 156 s.; Siirmeli M. S. Aziz Nesefi’nin
Ziibdetii’l-Hakaik Adli Eserinin Tahkik ve Degerlendirilmesi: Yiiksek Lisans Tezi. — Canakkale: Canakkale Onsekiz
Mart Universitesi, Lisansiistii Egitim Enstitiisii, 2021. — 284 s.; Yildirim K. Aziz Nesefi’ye Ait Maksad-1 Aksa Isimli
Eserin Tasavvufi Goriisleri: Yiiksek Lisans Tezi. — Istanbul: Uskiidar Universitesi, Tasavvuf Arastirmalar1 Enstitiisi,
2021. - 215 s.; Kaya S. Aziz Nesefi’nin Maksad-1 Aksa Adli Eserinin Molla Abdullah b. Receb Tarafindan Yapilan
Terciimesi (Metin-Inceleme): Yiiksek Lisans Tezi. —zmir: Dokuz Eyliil Universitesi, Sosyal Bilimler Enstitiisii, 2022.
— 168 s.; Sezdi Firat, Aziziiddin Nesefi'nin Yirmi Iki Risalesi’nin Terciimesi Isiginda Tasavvufi Bilgi,
(Yaymlanmamis Yiiksek Lisans Tezi), Marmara Universitesi Sosyal Bilimler Enstitiisii, Istanbul, 2004.; Onel, Taskin.
Ibrahim b. Abdullah’n Maksad-1 Aksa Terciimesi (vr. 1a-55b). (Yayinlanmamis Yiiksek Lisans Tezi), Marmara
Universitesi Tiirkiyat Arastirmalar1 Enstitiisii, Istanbul, 2012.; Mexpy6anu, Maxau ®umon. IIpoucxoxneHne
MHUCTHYECCKHUX ToiuThIeckux uneit B Upane. Haumnas ¢ Asmza Hacadu u 3akanumBas CagpamgmuHom [lupasm. —
Terepan: Hait, 1377. — 340 c. Cammxadaposa I1. C. Muctrueckue u punocodcekue B3rmsanas Asmynanaa Hacadu:
Huc. ... xaun. ¢minoc. Hayk. — dymran6e: MHCTUTYT (rocodun, TONMATONOTHH U rpaBa uM. A.M. boroytnnHoBa AH
PecnyOmmmku Tamxukuctan, 2012. — 178 c.; Cangmxadaposa [Tapeuna. UenmoBek 1 ero MECTO B YICHUH A3H3YATUHA
Hacadu // M3Bectns Axagemun Hayk Pecrryonmku Tamxukucran. Cepus “@unocodus u npaso”. — Jlymanote, 2002.-
Ne 3-4. — Crp. 61-73; Illapudor U. Y. AuTpononoruueckue mpodiaemsl B punocodhuu Asusynauna Hacadu: Jluc.
.. kauxa. ¢uoc. Hayk. — Jlymanoe: Mucturyt ¢umocoduu, monutororud u npasa uMm. A.M. boroytanHoBa AH
PectiyOnmku Tamxukuctan, 2011. — 145 c.; Carropos, X.Y. TaBcudu mepocu anabuBy updoHHH A3M3yATHMHU
Hacadi / X. Y. Carropos // [Taému ouumroxu omysropi. dymante, JJJOT 6a Homu C.Aitau, 2020. Ne5 (88). C.
124-128.

SXamumxon Xomunuit. Tacassyd ammomanapu. — T.: “Illapx”, 2004; Komunos H. TacaBBy( EKu KOMHIJI HHCOH
axnoku. K1. — T.:”Esysun”, 1983; IIynaros X, Mamaros M. TacaByd Tapuxuman nasxanap. A.Hasouii Homumaru
V36exncron Musmmii kyTy6xonacu Hampuéti. — Tomkent, 2011; T'ymuexpa Hapysosa. HakmbGann pyGouiinapu
¢ancapacu. Monorpadus / I'. HaBpy3oBa. — Tomkent: “®Pan” Hampuértn, 2025. — 184 oert.; C.K.Kapumos, A.P.
Camanos, Y.T. Sznanos, P.IIl.TomkysaroBa, M.Ammasposa, II.T. Typcynkynosa. Illapk dancapacuuunr
3aMoHaBui WyHanuuuiapu. Monorpadus. — Camapkann: CamlY, 2021. — 209 Ger; Mcakosa 3amupaxon. Updon
¢ancadacu / — Tomkent: Pan, 2022. — 236 Ger.; PaxumoB K. MoBapoyHHaxp TacaBBy(pH TapuXH: TABINMOTHUHT
maxutanumy Ba trsuMtamrtupmumy (VIII-XI acpmap). — Tomxkent: “Akademnashr” 2020.; Cadaposa H.O.
Xo0’karoH tacaBBy( Uil TABINMOTHAA MAbHABUI-aXJIOKUHA KaapuATIap Macanacy. ¢an.¢paH.HOM. JHcc... — TOIIKeHT,
2002. — 152 6.; XyceitnoBa A. O0mIeYeI0OBEYSCKHIE [ICHHOCTH B MHPOBO3peHnn Abaypaxmana Jxxamu. ABroped...
kaHI.¢puioc.Hayk. — Tamkent, 1994, — 41 c.; Hamo3oB b. Hakmbanguitnuk dancadacu(Xoxa Myxamman ITopco
acapnapu acocuaa). byxopo: “Durdona”, 2025. — 264 6.; bonraes A.A. “Myxingaua o ApaOUHHUHT MK TUMOUH—
¢ancaduit kapanutapu”. Panc.pan. gokT...mucc.(DSc) —byxopo.—2024; lapunosa O. Abaynxonuk FrokayBoHumit
MabHaBHH MepocHHUHT (ancaduii Taxymm. Pancada danmapu goxropu (DSc) miamuil napakacHu OJIHMII Y4yH
é3miran nuccepranus. — byxopo, 2022. — 249 6.; Hopos T.O. “Anmnmep HaBowuit oHTONMOTHATA OMJT KapallTapMHUHT
¢ancaduit-konuenrtyan taxymim”: Monorpadus. — Tomxkent: “Igtisodiyor”, 2021. — 212 6.; FOnycosa I'. C.
A6aynkonup I'mitnonuii TabnuMoTHIa HHCOH MOXUATH. Monorpadwust / Byxopo : “byxopo nerepmunantn”, 2023. —
204 6.; Pardayeva M.D. Alisher Navoiy ma’naviy merosida Nagshbandiya ta’limoti mazmun-mohiyatiga oid g‘oyalar:
fal. fan.dok...dis. ....aBToped. — Buxoro.: 2023.-76.; CamaroB X.V. Xaik OujaH MyJTOKOT KHIHIIHUHT TacaBByhuii-
dancaduit unamznapu. Monorpadus. — Camapkang, 2025. — 178 6.; My3addapos ®. Fazzonuit unm Ba yHUHT
tacaudu xycycuaa. Mamuit pucomna. Byxopo, 2011. — 52 6.; Cummmkos Y. b.Ypra acp rciom mapkuia THOCEOIOTHK
Ba TCOJOTMK KApAlUIAPHHHT ¥3ap0 CHHTE3NANIYBH: Tapuxuii-hpancadmii Taxumn / TomkeHt: ~Y36eKHCcTOH
¢datinacydrapu muwuui sxamuata” Hampuétu, 2022, — 276 6.; AmpumunoBa JI.T. Kagumawink TabIuMOTHOA
KOMMJI MHCOH KOHIENIHUACHHUHT (ayncaduii-mxruMonit moxusatu: ®anc. ¢an. mok. (DSc) ... muc. —Camapkan;
Cam/1V, 2021. -250 6.; Xoamymunos XK. TacaeByd onronorusicu (Monorpadust). — T.: “Yosh avlod matbaa”, 2021.
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Yugoridagi tadqiqotlarning ilmiy ahamiyatini e’tirof etgan holda ta’kidlash
lozimki, ularda Aziziddin Nasafiy merosining muayyan asari, alohida falsafiy
muammosi yoki “komil inson” ta’limotining ayrim jihatlari ustuvor ravishda tahlil
gilingan. Mavjud adabiyotlar tahlili Nasafiyning tasavvufiy-falsafiy konsepsiyalari
maxsus tadqiq etilmaganini ko‘rsatmoqda. Shu bois mazkur dissertatsiyada Nasafiy
ma’naviy merosidagi tasavvufiy-falsafiy konsepsiyalarning shakllanish manbalari,
mazmun-mohiyati, namoyon bo‘lish shakllari va falsafa tarixidagi o‘ziga xos
o‘rnining tahliliga alohida e’tibor garatilgan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadqigoti Buxoro davlat universiteti ilmiy-tadqgigot ishlari rejasiga muvofiq Il band
“Yangi O‘zbekistonda ma’rifatparvar davlat barpo etishning ijtimoiy-falsafiy va
ma’naviy-axlogiy asoslarini takomillashtirish muammolari” (2022-2026-yy)
tadqigot yo‘nalishi doirasida bajarilgan.

Tadgigotning magsadi Aziziddin Nasafiy ilmiy merosida tasavvufiy-falsafiy
konsepsiyalarning namoyon bo‘lish xususiyatlarini ochib berishdan iborat.

Tadqgigotning vazifalari:

X1l asr Movarounnahr ijtimoiy-madaniy hayotining o‘ziga xos xususiyatlari
va uning tasavvufiy-falsafiy ta’limotlar rivojiga ta’sirini tadqiq etish;

Aziziddin Nasafiy tasavvufiy-falsafiy qarashlarining g‘oyaviy manbalarini
hamda bu ilmiy merosning zamonaviy tadgiqotlardagi tahlilini umumlashtirish;

mutafakkir ilmiy merosida tasavvuf falsafasining umumnazariy muammolari,
ularning o‘zaro bog‘ligligi va tarixiy-falsafiy mazmunini ochib berish;

mutasavvif ta’limotida “tavhid” va “vahdat ul-vujud” konsepsiyalari, tasavvuf
gnoseologiyasida aql, naqgl, vahiy, kashf va irfoniy bilishning o‘rni hamda bilish
shakllarining namoyon bo‘lish xususiyatlarini tahlil etish;

Nasafiyning “komil inson” konsepsiyasini falsafiy-antropologik jihatdan tahlil
qilish va uning tasavvufiy ta’limotlar bilan g‘oyaviy mushtarak hamda farqli
jihatlarini aniglashtirish;

Aziziddin Nasafiy komil inson ta’limotining shaxs ma’naviy qiyofasini
shakllantirishdagi o‘rni hamda uning ma’naviy merosidagi axloqiy tamoyillarning
Ijtimoiy-ma’naviy muhitni sog‘lomlashtirishdagi ahamiyatini asoslab berishdan
iborat.

Tadgigotning obyekti sifatida Aziziddin Nasafiyning ilmiy-ma’naviy merosi,
uning tasavvufiy-falsafiy garashlari va mazkur garashlar tadqiq etilgan ilmiy ishlar
tanlab olingan.

Tadgigotning predmetini Aziziddin Nasafiyning tasavvuf antropologiyasi,
ontologiyasi va gnoseologiyasiga oid konsepsiyalarining xususiyatlarini, komil
inson mohiyatiga oid antropologik qarashlari, ma’naviy-axlogiy tamoyillarining
namoyon bo‘lish xususiyatlarini tadqiq etish tashkil etadi.

Tadgqiqgotning usullari. Dissertatsiyada analiz va sintez, kompleks yondashuv,
komparativistik tahlil, tizimli-funksional yondashuv, kontent analiz, dialektik,

-190 6.; Xonmymunos, XKashap. Updon dancadacu nzoxmim jgyratu. (yrat Kyuianma) — Tomkent: “Ilm-ma’rifat”,
2026, -362 6
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diskursiv tahlil kabi ilmiy bilish usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Aziziddin Nasafiyning “Kitob al-Inson al-Komil”, “Zubdat ul-haqoyiq”,
“Kashf ul-haqoyiq”, “Magsad ul-agqso”, “Tanzil”, “Bayon ut-tanzil” asarlaridagi
borliq va uning martabalari, bilish va hagigatga erishish, komil inson konsepsiyalari
shariat ahli, hikmat ahli, vahdat ahli, kalom ahli, hind suluki va tasavvuf ahli
g‘oyalari bilan Hag—olam—inson munosabatini e’tirof etish, haqiqatni anglashga
intilish, insonni ma’naviy takomillashtirish kabi umumiy jihatlari hamda borligning
mohiyati va magomini izohlash, bilish manbalariga ustuvorlik berish, kamolotga
erishish yo‘l va vositalarini belgilashdagi xususiy jihatlari ochib berilgan;

Aziziddin Nasafiy tasavvufiy ontologiyasida borligning darajaviy tuzilishi
jabarut olami (g‘ayb olami, ilohiy olam), malakut olami (malaklar olami, ruhlar
olami), mulk olami (moddiy olam, shahodat olami) hamda borligga alogador
bo‘lgan zot (mohiyat), vajh, nafs martabalarining o‘zaro aloqasi asosida
tizimlashtirilib, tasavvufiy (teologik, vahdat ul-vujud), falsafiy (panteistik,
emanatsiya) namoyon bo‘lish xususiyatlari dalillangan;

Aziziddin Nasafiyning tasavvuf gnoselogiyasidagi ratsional va irratsional
bilish, insonning haqiqatga erishish yo‘llari haqidagi garashlarida olam va odam
munosabatlari, o‘zlikni anglash, aql, ruh, basirat, nafs, ishq, nur tushunchalari
ahamiyati hamda taqglid ahli (sensualistlar), dalil va istidlol ahli (ratsionalistlar),
kashf ahli (irratsionalistlar) kabi gnoseologik yo‘nalishlarning konseptual g‘oyalari
aniglashtirilgan;

mutasavvifning falsafiy antropologiyaga oid garashlarining insonning ilohiy
xilqat, katta olam (olami kabiyr)ning kichraytirilgan (olami sag‘iyr) analogi
ekanligi, uning biologik, psixologik, ijtimoiy xususiyatlari, borlig‘i, ruhiy
martabalarni egallash orqali kamolotga erishishi, ruhning uruji va nuzuli, balog‘ati
va iste’dodi kabi xususiyatlari asoslab berilgan;

Aziziddin Nasafiyning komil inson konsepsiyasida ezgu so‘z, ezgu ish, ezgu
axloqg, ma’rifat, o‘zlikni anglash va ruhiy yetuklik kabi axlogiy ideallar, 0zod komil
inson konsepsiyasida esa tark, uzlat, ganoat, humul (benomu nishonlik), nafsiy
bog‘ligliklardan xalos bo‘lish va ma’naviy erkinlik belgilari orqali tavsiflanishi
hamda bu konsepsiyalarning shaxs ma’naviy kamolotini ta’minlash, milliy va
umuminsoniy qadriyatlar uyg‘unligini mustahkamlash, ijtimoiy-ma’naviy mubhit
barqarorligi va bag‘rikenglikni qaror toptirishdagi ahamiyati ochib berilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Aziziddin Nasafiy ma’naviy merosidagi inson qadri, komil inson, o‘zlikni
anglash, milliy va umuminsoniy qadriyatlarning uyg‘unligi, yoshlarni ezgulik,
axlogiylik, insonparvarlik, sabr-qanoatlilik, bunyodkorlik g‘oyalari asosida Yangi
O‘zbekistonda ma’rifatli jamiyat qurishga oid vazifalarni amalga oshirish yuzasidan
taklif va tavsiyalar ishlab chigilgan;

komil inson hamda ozod komil inson, axloq va nafosat, gadriyatlarga oid
garashlar jamiyatning asosiy bo‘g‘ini bo‘lgan yosh avlodni halol, pok, mehnatsevar,
fidoly, ruhan barkamol qilib tarbiyalash, intellektual salohiyatni rivojlantirish,
boyitish va ko‘paytirish, tarixiy va madaniy merosni asrab-avaylash, moddiy va
ma’naviy taraqqiyoti haqidagi bilim va ko‘nikmalarni rivojlantirishi asoslab
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berilgan;

mutafakkirning inson tabiati, ruhiy kamolot, axloqiy poklanish, ma’rifat va
komillikka oid garashlari asosida shaxs ma’naviy qiyofasini shakllantirishda
ma’rifiy-tarbiyaviy, axlogiy-aksiologik va ijtimoiy-ma’naviy yo‘nalishlarda
foydalanish imkoniyatlari aniglashtirilgan;

Aziziddin Nasafiy merosidagi ma’naviy-axlogiy tamoyillarning ijtimoiy
munosabatlar, bag‘rikenglik, axloqiy mas’uliyat, o‘zaro hurmat va ma’naviy
barqarorlikni ta’minlashdagi imkoniyatlari asoslanib, ulardan ijtimoiy-ma’naviy
muhitni sog‘lomlashtirishga qaratilgan ma’rifiy loyihalar va targ‘ibot dasturlari
takomillashtirilgan.

Tadqiqot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy garashlar, tadgigot usullari va yondashuvlar rasmiy manbalar, faktlar,
statistik ma’lumotlar, birlamchi manbalarga murojaat gilingan holda olinganligi,
tushuncha definitsiyasi ilmiy tadgigot metodologiyasi va mantiq talablariga amal
gilgan holda ishlab chigilganligi, nashr etilgan ilmiy maqolalar, respublika va
xalqaro konferensiyalarda sinovdan o‘tkazilganligi, tadqiqot ishi natijalari bo‘yicha
berilgan xulosalar asosida takliflar ishlab chigilgan bo‘lib, tavsiyalar amaliyotda
joriy etilgani, olingan natijalarning vakolatli tashkilotlar tomonidan tasdiglangani
bilan asoslanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati ilgari surilgan konseptual g‘oyalardan Aziziddin Nasafiy ma’naviy
merosidagi tasavvufiy-falsafiy konsepsiyalarni tarixiy-falsafiy nuqtayi nazardan
yaxlit tizim sifatida ochib berish, mutafakkir qarashlarining g‘oyaviy manbalari,
ontologik va gnoseologik asoslari, komil inson, ruh va inson mohiyatiga oid
ta’limotlarining o‘zaro bog‘ligligini aniqlash hamda tasavvuf falsafasi, islom
falsafasi, falsafa tarixi va falsafiy antropologiyaga oid tadgiqotlarning nazariy-
metodologik asoslarini boyitishda, shuningdek, tasavvufning murosa, bag‘rikenglik,
sabrlilik, shukronalik fazilatlarining komil inson tarbiyasidagi nazariy-metodologik
asoslarini takomillashtirishda foydalanish mumkinligi bilan belgilanadi.

Tadqiqot natijalarining amaliy ahamiyati shaxs ma’naviy qiyofasini
shakllantirish, o‘zlikni anglashga qaratilgan ma’naviy targ‘ibot dasturlari,
ma’naviy-ma’rifiy  targ‘ibot  ishlari  va  ijtimoiy-ma’naviy = muhitni
sog‘lomlashtirishga garatilgan dastur va loyihalarni ishlab chiqishda, shuningdek,
oliy ta’lim muassasalarida “Falsafa tarixi”, “Tasavvuf falsafasi” kabi fanlarni
o‘qitishda, maxsus kurs va o‘quv-uslubiy qo‘llanmalar tayyorlashda, tasavvuf
namoyandalari, ularning ilmiy merosini targ‘ib etishda, ommaviy axborot
vositalarining ko‘rsatuvlar va media materiallarini tayyorlashda, diniy-ma’rifiy
loyihalarni amalga oshirishda foydalanish mumkinligi bilan izohlanadi.

Tadgigot natijalarining joriy qilinishi. Aziziddin Nasafiy ma’naviy
merosida tasavvufiy-falsafiy konsepsiyalarning namoyon bo‘lish xususiyatlarini
tadqiq etish bo‘yicha olingan ilmiy natijalar asosida:

Aziziddin Nasafiyning “Kitob al-Inson al-Komil”, “Maqsad ul-aqso”, “Kashf
ul-haqoyiq”, “Zubdat ul-haqoyiq”, “Bayon ut-tanzil”, “Tanzil” asarlaridagi borliq
va uning martabalari, bilish va hagiqgatga erishish, komil inson konsepsiyalari shariat
ahli, hikmat ahli, vahdat ahli, kalom ahli, hind suluki va tasavvuf ahli g‘oyalari bilan
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Hag—olam-inson munosabatini e’tirof etish, haqgiqatni anglashga intilish, insonni
ma’naviy takomillashtirish kabi umumiy jihatlari hamda borligning mohiyati va
maqomini izohlash, bilish manbalariga ustuvorlik berish, kamolotga erishish yo‘l va
vositalarini belgilashdagi xususiy jihatlariga oid nazariy umumlashmalar va
xulosalardan O‘zbekiston Milliy universitetida bajarilgan OT-F1-106-son “O‘rta
asrlar sharqg allomalari va mutafakkirlarining tabiiy-ilmiy va ijtimoiy-falsafiy
merosining g‘arb olimlari tomonidan tadqiq etilishi” mavzusidagi fundamental
iIlmiy-tadgiqot loyihasi doirasida nashr etilgan ishlarda foydalanilgan (Mirzo
Ulug‘bek nomidagi O‘zbekiston Milliy universitetining 2025-yil 3-noyabrdagi
04/11-26448-son  ma’lumotnomasi).  Natijada, = Aziziddin = Nasafiyning
Movarounnahr tasavvufi tarixida tutgan o‘rni, qoldirgan boy ma’naviy merosi,
mutasavvifning tasavvufiy-falsafiy garashlari keyingi davrlar ma’naviy muhitiga
ko‘rsatgan ta’siri, G‘arb olamida yuksak maqomga ega ekanligi, bugungi kunda
“Jaholatga qarshi ma’rifat” mustahkam g‘oya ekanligi, vatanparvarlik, ozodlik,
ogohlik haqidagi bilim va ko‘nikmalarning rivojlanishiga xizmat qilgan;

Aziziddin Nasafiy tasavvufiy ontologiyasida borligning darajaviy tuzilishi
jabarut olami (g‘ayb olami, ilohiy olam), malakut olami (malaklar olami, ruhlar
olami), mulk olami (moddiy olam, shahodat olami) hamda borligga alogador
bo‘lgan zot (mohiyat), vajh, nafs martabalarining o‘zaro aloqasi asosida
tizimlashtirilib, tasavvufiy (teologik, vahdat ul-vujud), falsafiy (panteistik,
emanatsiya) namoyon bo‘lish xususiyatlariga doir ilmiy yangilik hamda va
xulosalardan O°‘zbekiston musulmonlari idorasi faoliyatida, jumladan, II. “Diniy-
ma’rifiy sohada ta’lim-tarbiya tizimini takomillashtirish, kadrlar malakasini oshirish
va qayta tayyorlash” yo‘nalishidagi targ‘ibot tadbirlari va ijtimoiy-Siyosiy
o‘quvlarni yanada takomillashtirishda, audiovizual materiallar, ko‘rsatuv va roliklar
namoyishini tashkil etish kabi chora-tadbirlarni amalga oshirishda foydalanilgan
(O‘zbekiston musulmonlari idorasining 2025-yil 21-noyabrdagi 05-03/3216-son
ma’lumotnomasi.) Natijada, yoshlarning ong-u tafakkurini shakllantirish, jamiyatda
bag‘rikenglik, o‘zaro hurmat, mehr-oqibat, tinchlik va totuvlikni, ijtimoiy-ma’naviy
muhit barqarorligini ta’minlash va diniy va dunyoviy bilimlar uyg‘unligini
rivojlantirish asosida ta’lim sifatini oshirish, diniy-ma’rifiy sohada malakali
kadrlarni tayyorlashda diniy-ma’rifiy soha wvakillarining daxldorlik hissi va
ishtirokini yanada oshirish, shuningdek, ularni gayta tayyorlash va malakasini
oshirishga xizmat gilgan;

Aziziddin Nasafiyning tasavvuf gnoselogiyasidagi ratsional va irratsional
bilish, insonning haqiqatga erishish yo‘llari haqidagi qarashlarida olam va odam
munosabatlari, o‘zlikni anglash, aqgl, ruh, basirat, nafs, ishq, nur tushunchalari
ahamiyati hamda taglid ahli (sensualistlar), dalil va istidlol ahli (ratsionalistlar),
kashf ahli (irratsionalistlar) kabi gnoseologik yo‘nalishlarning konseptual
g‘oyalariga oid nazariy umumlashma va xulosalardan O°‘zbekiston Milliy
universitetida bajarilgan A-OT-2021-11-ragam “O‘zbek xalqi diniy va milliy
gadriyatlari kompleksining elektron-transditsiplinar platformasini yaratish” (2021-
2022 yy) amaliy loyiha doirasida belgilangan vazifalarni bajarishda foydalanilgan
(Mirzo Ulug‘bek nomidagi O°‘zbekiston Milliy universitetining 2025-yil 3-
noyabrdagi 04/11-26449-son ma’lumotnomasi). Natijada, Aziziddin Nasafiy
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ma’naviy merosidagi inson qadri, komil inson, o‘zlikni anglash, milliy va
umuminsoniy qadriyatlarning uyg‘unligi, yoshlarni ezgulik, axloqiylik,
insonparvarlik, sabr-ganoatlilik, bunyodkorlik g‘oyalari asosida Yangi
O‘zbekistonda ma’rifatli jamiyat qurish hamda ma’naviy makon yaratishga oid
vazifalarni amalga oshirish yuzasidan taklif va tavsiyalar ishlab chigishga xizmat
gilgan;

mutasavvifning falsafiy antropologiyaga oid garashlarining insonning ilohiy
xilgat, katta olam (olami kabiyr)ning kichraytirilgan (olami sag‘iyr) analogi
ekanligi, uning biologik, psixologik, ijtimoly xususiyatlari, borlig‘i, ruhiy
martabalarni egallash orqgali kamolotga erishishi, ruhning uruji va nuzuli, balog*ati
va iste’dodi kabi xususiyatlariga doir taklif va tavsiyalardan farovon hayotni
belgilovchi omillar, ijtimoiy adolat, ma’naviy taraqqiyot, hamda milliy qadriyatlar
asosida ijtimoiy uyg‘unlikni ta’minlashga qaratilgan fikrlar “Milliy tiklanish”
demokratik partiyasi tomonidan olib borilgan ijtimoiy-siyosiy tahlillar va
tashabbuslarda qo‘llashda foydalanilgan (“Milliy tiklanish” demokratik partiyasi
Markaziy kengashining 2025-yil 21-noyabrdagi 02/01-114-son ma’lumotnomasi).
Natijada, partiya a’zolari va xodimlari uchun tashkil etilgan “Milliy tiklanishdan-
milliy yuksalish sar1” shiori ostida o‘tkazilgan ma’naviy-ma’rifiy tadbir, seminar,
trening, davra suhbatlari, targ‘ibot va tashviqot dasturlari va materiallarini, metodik
ishlanmalarni ishlab chigishga asos bo‘lib xizmat qgilgan.

Aziziddin Nasafiyning komil inson konsepsiyasida ezgu so‘z, ezgu ish, ezgu
axloq, ma’rifat, o‘zlikni anglash va ruhiy yetuklik kabi axloqiy ideallar, ozod komil
inson konsepsiyasida esa tark, uzlat, ganoat, humul (benomu nishonlik), nafsiy
bog‘ligliklardan xalos bo‘lish va ma’naviy erkinlik belgilari orqali tavsiflanishi
hamda bu konsepsiyalarning shaxs ma’naviy kamolotini ta’minlash, milliy va
umuminsoniy qadriyatlar uyg‘unligini mustahkamlash, ijtimoiy-ma’naviy mubhit
barqarorligi va bag‘rikenglikni qaror toptirishdagi ahamiyatiga oid taklif va
tavsiyalardan “O‘zbekiston” teleradiokanalida 2024-2025-yillarda efirga uzatilgan
“Ta’lim va taraqqiyot”, “O‘zbekiston yoshlari”, “G‘azal bo‘stoni”, “Millat va
ma’naviyat” dasturlari ssenariylarini yozishda foydalanilgan. (O‘zbekiston Milliy
teleradiokompaniyasi “O‘zbekiston 24 ijodiy birlashmasi” davlat muassasasining
2025-yil 7-noyabrdagi 05-09-1768-son ~ ma’lumotnomasi).  Natijada,
teletomoshabinlarda Aziziddin Nasafiyning ma’naviy merosi, uning tasavvuf
olamida tutgan o‘rni, xususan, mutasavvifning komil inson hamda ozod komil inson,
axloq va nafosat, qadriyatlarga oid qarashlari jamiyatning asosiy bo‘g‘ini bo‘lgan
yosh avlodni halol, pok, mehnatsevar, fidoiy, ruhan barkamol gilib tarbiyalash,
intellektual salohiyatni rivojlantirish, boyitish va ko‘paytirish, tarixiy va madaniy
merosni asrab-avaylash, moddiy va ma’naviy taraqqiyoti haqidagi bilim va
ko‘nikmalarni yanada rivojlanishiga xizmat qilgan.

Tadqiqot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 8 ta
xalgaro va 8 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.
O‘zbekiston Respublikasi Din ishlari bo‘yicha qo‘mitaning 2026-yil 5-iyundagi 03-
07/4699-sonli xulosasi asosida tayyorlandi.

Tadqiqgot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 34 ta ilmiy ish, jumladan, 1 ta monografiya, O‘zbekiston Respublikasi Oliy
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attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etishga
tavsiya etilgan ilmiy nashrlarda 14 ta maqgola (10 ta respublika va 4 ta xorijiy
jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya tarkibi Kirish, to‘rtta bob,
xulosa, foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy
hajmi 257 sahifani tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
xorijiy ilmiy tadqiqotlar sharhi, muammoning o‘rganilganlik darajasi, dissertatsiya
bajarilgan ta’lim muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi
tavsiflangan, tadgigotning magsadi va vazifalari, obyekti, predmeti, tadgigotda
qo‘llanilgan usullar yoritilgan. Shuningdek, tadqiqotning ilmiy yangiligi, amaliy
natijalari, natijalarining ishonchliligi, ilmiy va amaliy ahamiyati ochib berilgan
hamda dissertatsiya natijalarining joriy qilinishi, aprobatsiyasi, e’lon qilinganligi,
tuzilishi va haymi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Aziziddin Nasafiy falsafiy merosini tadqiq etishning
nazariy-metodologik asoslari” deb nomlangan birinchi bobida XIII asr
Movarounnahr ijtimoiy-madaniy hayotining o‘ziga xos xususiyatlari, uning
tasavvufiy-falsafiy ta’limotlar rivojiga ta’siri, Aziziddin Nasafiy dunyoqarashining
g‘oyaviy manbalari, mutafakkir merosining zamonaviy tadqiqotlarda o‘rganilishi
tahlil gilingan.

XI-XIV asrlar Movarounnahr va Xuroson tarixidagi murakkab ijtimoiy-
siyosiy jarayonlar, mo‘g‘ullar istilosi natijasida yuzaga kelgan siyosiy parokandalik,
shaharlar va ilmiy markazlarning vayron etilishi, igtisodiy tanazzul, aholi
migratsiyasi va ma’naviy muhitdagi keskin o‘zgarishlar ilm-fan taraqqiyotiga salbiy
ta’sir etmay qolmadi. Buxoro, Samargand, Nasaf, Xorazmdagi ilmiy markazlarning
vayron bo‘lishi asrlar davomida shakllangan an’analar va ilmiy merosga kuchli
zarba bergan.

Aziziddin Nasafly o‘z asarlarida, xususan, “Magsad ul-aqso” va “Kashf ul-
haqoyiq”da ushbu siyosiy va madaniy inqirozni tahlil gilgan. Nasafiy mo‘g‘ullar
bosqinini shunchaki harbiy mag‘lubiyat emas, balki insoniyatning tanazzuli va
borligdagi “zulumot™ning (qorong‘ulikning) vaqtinchalik g‘alabasi sifatida
tasvirlagan. Aziziddin Nasafiy mo‘g‘ullarning kelishini o‘z ko‘zlari bilan ko‘rgan
shaxs sifatida bosqin va istilochilikni olamdagi muvozanatning buzilishi va inson
kamolotiga bo‘lgan to‘siq sifatida quyidagicha ta’riflaydi: “Bilgilki, bu zamonda
(mo‘g‘ullar davrida) ilm ahli xor bo‘ldi va jaholat ahli aziz bo‘ldi. Bu balo va
fitnalarning kelishiga sabab - insonlarning o‘z asl haqgiqatlaridan uzoqlashganidir.
Olamni zulmat (zulumot) qopladi, chunki ma’rifat nuri so‘ndi. Bu gavm (mo*‘g‘ullar)
qilich bilan kelib, nafaqat shaharlarni, balki ko*‘ngillarni ham xarob qildi”®,

Tadqiqotchi fikriga ko‘ra, XIII asrda tasavvuf zohidona va ma’naviy poklanish
doirasidan chigib, keng ijtimoiy-madaniy vazifalarni bajara boshlagan. Tasavvuf
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maktablari insonning ruhiy xotirjamligini saqglash, ijtimoiy inqiroz sharoitida
axloqiy me’yorlarni qayta tiklashda muhim omilga aylangan. Shu sababli
Nasafiyning “komil inson” ta’limoti parokandalik davrida inson uchun ma’naviy
yo‘nalish beruvchi antropologik ta’limot, axloqiy ideal sifatida shakllangan. Zero,
“Ey darvesh! Bu fitnadan qutulishning yo‘li — zohiriy qurol emas, balki botiniy
tazakkurdir. Qachonki insonlar o‘zlarini isloh gilsalar va Haqqa yuzlansalar, zulmat
nurga aylanur. Bu balo — uyqudagilarni uyg‘otish uchun kelgan bir sadodir™’.
Mo‘g‘ul istilosi Movarounnahrning madaniy tizimini izdan chigargan bo‘lsa-
da, Aziziddin Nasafiy kabi mutafakkirlarning ijodi orqali yangi ma’naviy paradigma
— Insonning ichki olamiga yo‘naltirilgan va ijtimoiy vaziyatdan ustun turuvchi
falsafiy tizimi yaratildi. Anri Korbenning Aziziddin Nasafiy ijodiga bergan ushbu
bahosi tasavvuf falsafasining inqiroz davridagi o‘rnini tushunishda fundamental
ahamiyatga ega. A.Korbenning fikricha, Nasafiy merosi mo‘g‘ullar davridagi
madaniy ingirozga berilgan eng mukammal fenomenologik javobdir®. Mutafakkir
tashqi siyosiy tartib qulagan sharoitda insonning axloqiy o‘zligini saglab qolishning
nazarlty va amaliy yo‘lini ko‘rsatib bergan. Mutasavvif o‘z davrida jamiyatni
madaniy, ma’naviy va ijtimoiy inqirozdan chiqish yo‘llarini mustaqil xulosalari
bilan ko‘rsatib o‘tgan. Unga ko‘ra chiqish yo‘lining birinchi gadami o‘zlikni
anglashdir. Masalan, “Magsad ul-aqso” asarining muqaddimasida bu haqidagi
quyidagi: “Ey darvesh! Bu fitnadan qutulishning yo‘li zohiriy qurol emas, balki
botiniy tazarrudir. Qachonki insonlar o°zlarini isloh gilsalar va Haqga yuzlansalar,
zulmat nurga aylanur. Bu balo uyqudagilarni uyg‘otish uchun kelgan bir sadodir™®,
- degan fikrlarni keltirilgan. Siyosiy bo‘shliglar davrida Nasafiy ilm ahliga
jamiyatdan butunlay uzilmay, ichki ma’naviy mubhitni saqlashni taklif etadi. Bu
ikkinchi yo‘l bo‘lib, ilm egallash va xilvatni talab etadi. Mutasavvifning “Agar
tashgarida uylar va madrasalar vayron bo‘lsa, sen 0‘z ko‘ngling madrasasini obod
qil. Kitoblar kuydirilgan bo‘lsa, ko‘ngil lavhidagi ilmni o‘qi. Zolimlar jismlarga
hukmron bo‘lsalar, sen o‘z ruhing saltanatini himoya qil. Haqiqiy ozodlik zulm
ostida ham Hagq bilan birga bo‘lmoqdir’!?, - degan fikrlari bizning fikrlarimizni
oydinlashtirishga xizmat giladi. Nasafiyning fikricha, jamiyatning najoti har bir
shaxsning kamolot sari intilishida. Mo‘g‘ullarning “vayronkorligi’ga qarshi Nasafiy
“komil inson”ning “bunyodkorligi”ni qo‘ygan. Bu uchinchi yo‘/ bo‘lib, Nasafiy
uchun “komil inson” shunchaki axloqiy ideal emas, balki borligning ustunidir.
Uning fikricha, olamning mavjudligidan magsad inson bo‘lgani uchun, agar yer
yuzida birorta komillikka erishgan zot qolmasa, borliq 0‘z ma’nosini yo‘qotadi va
“halokatga” yuz tutadi. Chunonchi, Nasafiyning komil insonga oid “Dunyoning
nizomi Komil insonga bog‘liqdir. Agar yer yuzida birgina bo‘lsa ham Komil inson
qolsa, olam halokatdan omon qolur. Najot yo‘li har bir kishining o‘z imkoni qadar
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komillikka intilishi va jaholat zulmatiga ma’rifat shami bilan javob berishidadir’!!,
-kabi fikrlari, “jaholat zulmatiga ma’rifat shami bilan javob berish” g‘oyasi
mo‘g‘ullar istilosi kabi vahshiyliklarga nisbatan Nasafiyning ma’naviy
pozitsiyasidir. U qurolli kuchga nisbatan bilim va axlogning ustuvorligini ilgari
suradi. Bu esa Nasafiy falsafasining insonparvarlik (gumanizm) tamoyillarini ochib
beradi.

Dissertatsiyada mo‘g‘ullar davridagi o‘zgarishlarning yana bir muhim
xususiyati — ratsional falsafa bilan tasavvuf metafizikasining yaginlashuvi masalasi
ham tahlil gilingan. Mashshoiylikning mantiqiy-ratsional an’analari, xususan,
Forobiy va Ibn Sino maktabining bilish va borliqga oid yondashuvlari keyingi
irfoniy ta’limotlar uchun muayyan nazariy asos vazifasini bajargani qayd etilgan.
Nasafiy bu merosni tasavvufiy tajriba va ma’naviy poklanish g‘oyalari bilan
uyg‘unlashtirishga intilgan. Nasafiyning shaxsiy hayoti haqidagi birlamchi
ma’lumotlar cheklangan. Mutafakkir o0z asarlarida biografik ma’lumotlarni maxsus
bayon gqilmagan, asosiy diqqatini borliq, inson, ruh, ma’rifat va kamolot
masalalariga garatgan. Shu bilan birga, uning ayrim risolalarida keltirilgan
ma’lumotlar Nasafiy hayotining muayyan jihatlarini tiklash imkonini beradi.
Xususan, u ko‘p safar qilgani, Buxoro, Xuroson, Kermon, lIsfahon, Sheroz,
Abarko‘h kabi ilmiy va madaniy markazlarda bo‘lgani, turli ulamolar va
mutasavviflar bilan mulogot gilgani ma’lum bo‘ladi. “Ey darvesh! Kamina olamda
ko‘p safarlar qildim, ko‘p ulug‘ zotlar, olimlar, faylasuflar va shayxlarning suhbatiga
yetishdim, har birining Xxizmatida bo‘ldim, tahsil va takror, mujohada va azkor
yuzasidan nimaiki buyurgan bo‘lsalar, amalga oshirdim; ulardan ko‘p foydalar
menga yetdi. Mulk, malakut va jabarut olamlariga mening galb ko‘zim ochildi.
Tafakkurim miqyosi kengaydi, sergirra bilim egasi bo‘lgan olimlarni do‘st
tutdim™*2,

Nasafity dunyoqarashining g‘oyaviy genezisini bir nechta manbalar tashkil
etadi. Birinchi va asosiy manba sifatida Qur’oni karim va hadislar — borlig, tavhid,
inson, nafs, ruh, ma’rifat va kamolot masalalariga oid mulohazalari ko‘p hollarda
islomiy manbalarga tayanadi. Ikkinchisi, yunon falsafasi, peripatetizm va Sharq
mashshoiyligi an’analari — borligning darajaviy tuzilishi, aqlning bilishdagi o‘rni,
sabab va oqibat, javhar va araz kabi tushunchalarning qo‘llanishi ratsional-falsafiy
an’analar bilan bog‘ligligi ochib berilgan. Nasafiy dunyoqarashining shakllanishida
Kubroviya maktabi alohida o‘rin tutadi. Shahobiddin Suhravardiyning nur, ishroq,
qalbiy kashf va huzuriy bilishga oid qarashlari bilan Nasafiy asarlaridagi “nur”,
“qalb”, “kashf” va “botiniy idrok” tushunchalari o‘rtasida g‘oyaviy yaqinlik mavjud.
Nasafiy tasavvufiy-falsafiy garashlarining eng muhim manbalaridan biri sifatida 1bn
Arabiyning ‘“vahdat ul-vujud” ta’limoti tahlil qilingan. Bu hagda Mahmud Erol
Qilich: “Nasafiyning o‘ziga xos jihati shundaki, u Ibn Arabiyning o‘ta murakkab
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metafizikasini Kubroviylikning sodda ruhiyati bilan birlashtirib, uni ijtimoiy hayot
tarziga aylantira oldi”*3, - deya qayd etgan.

Dissertatsiyada Eron nasafiyshunosligi, turk tasavvufshunosligi, Yevropa
shargshunosligi hamda arab tadgiqotlarining yondashuvlari giyoslangan. Eron
tadgiqotchilari asosan Nasafiy asarlarini nashrga tayyorlash, matnshunoslik,
qo‘lyozmalarni aniqlash va uning irfoniy ta’limotini sharhlashga katta hissa
go‘shgan. Sayid Aliasg‘ar Mirboqiriy Fardning “Bayon ut-tanzil”ni nashrga
tayyorlashi, Homid Rabboniyning “Magsadi aqso’ni tahrir qilishi, Ahmad
Mahdaviy Domg‘oniyning “Kashf ul-haqoyiq” bilan bog‘liq ishlari ana shu
yo‘nalishda muhim ahamiyat kasb etadi. G‘arb tadgigotlarida M.Mole, L.Roydjon,
Anri Korben, L.Levison kabi olimlar Nasafiyning tasavvuf tarixi, vahdat ul-vujud,
komil inson va forsiy tasavvuf nasri rivojidagi o‘rniga e’tibor qaratgan. Turk
olimlari esa Nasafiyning Kubroviya, Akbariya, amaliy tasavvuf va axloqiy tarbiya
bilan bog‘liq jihatlarini kengroq tahlil gilganlar®*,

Dissertatsiyada “Kitob al-Inson al-Komil” (Komil inson kitobi), “Zubdat ul-
haqoyiq” (Haqgigatlarning qaymog‘i), “Kashf ul-haqoyiq” (Haqgigatlarning kashf
etilishi), “Magsad ul-aqso” (So‘nggi maqgsad), “Tanzil” (Nuzul), “Bayon ut-tanzil”
(Nuzul bayoni), “Manozil us-soirin” (Sayr etuvchilarning manzillari) kabi asarlar
mutafakkir tasavvufiy-falsafiy qarashlarini tiklashda asosiy manbalar sifatida
o‘rganilgan. Tadqiqotchi har bir risolani alohida asar sifatida baholash bilan birga,
ular o‘rtasidagi mazmuniy alogadorlikka ham e’tibor qaratgan. “Kitob al-Inson al-
Komil’asarida Nasafiy tasavvufiy antropologiyasining asosiy manbalaridan biri
sifatida shariat, tarigat va hagigat munosabati, insonning tabiati, komil inson, ozod
komil inson, suluk, suhbat, ruh va kamolot masalalari tahlil qilingan. “Zubdat ul-
haqoyiq” esa mutafakkirning borliq, inson va ma’rifat masalalarini tushunarli
uslubda bayon etgan muhim asarlaridan biridir. “Kashf ul-haqoyiq” Nasafiy
merosidagi nisbatan keng gamrovli falsafiy risola sifatida baholanadi. “Magqsad ul-
aqso’da esa tasavvufiy tushunchalarni izchil tushuntirish, solikning yo‘li, ma’rifatga
erishish, borligning turli talginlarini giyoslash kabi masalalar ustuvorlik kasb etadi.
“Tanzil” va “Bayon ut-tanzil’da nuzul, uruj, borlig martabalari, insonning
kosmosdagi o‘rni, bilish va kamolot masalalari o‘zaro alogada talqin qilinadi.
Nasafiyning asarlaridagi “Ey darvesh!” murojaati ham oddiy adabiy uslub emas. U
muallif va o‘quvchi o‘rtasida bevosita ma’naviy muloqot hosil giladigan didaktik
vositadir.

Dissertant mulohazalariga ko‘ra, XIII asr Movarounnahridagi siyosiy va
madaniy parokandalik insonning ichki ma’naviy barqarorligi masalasini
dolzarblashtirgan bo‘lsa, Qur’on va hadislarning irfoniy talqini, mashshoiylikning
mantiqiy-ratsional an’analari, Kubroviyaning ruhiy-amaliy tajribasi, Ibn Arabiy
maktabining metafizik qgarashlari va boshga tarixiy-madaniy manbalar Nasafiy
dunyogarashining nazariy gamrovini belgilagan. Mutafakkir asarlarini mazmun va
funksional vazifasiga ko‘ra o‘rganish esa Nasafiy merosida “borliq — bilish — inson
— ma’rifat — kamolot” zanjiri bo‘ylab rivojlanadigan ichki falsafiy mantiq

18 Kilig, M. E. Tbn Arabi Diisiincesine Giris: Tasavvuf ve Metafizik. Istanbul: Sufi Kitap, 2017. — S. 142-148.
14 Uludag, Siileyman. Tasavvuf Terimleri Sozliigii. — Istanbul: Kabalc1 Yaymevi, 2002. — S. 185-190; Keklik, Nihat.
Sadreddin Konevi’de Felsefe ve Tasavvuf. — Istanbul, 1967. — S. 112-118.
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mavjudligini ko‘rsatadi. Shu asosda birinchi bob keyingi boblarda tadqiq etiladigan
ontologik, gnoseologik va falsafiy-antropologik konsepsiyalarning tarixiy va
nazariy zaminini belgilab bergan.

Dissertatsiyaning “Aziziddin Nasafiyning tasavvuf ontologiyasi va
gnoseologiyasi masalalariga oid falsafiy garashlari tahlili” deb nomlangan
ikkinchi  bobida Aziziddin Nasafiy ilmiy merosida tasavvuf falsafasining
umumnazariy masalalari, mutafakkirning tavhid va vahdat ul-vujudga oid ontologik
garashlari hamda hagiqgatni bilish usullari o‘zaro aloqadorlikda tadqiq etilgan.

Aziziddin Nasafiy ilmiy merosida tasavvuf fagat zohidlik yoki axlogiy
poklanish amaliyoti sifatida emas, balki borliq, bilish, inson va ma’naviy kamolot
muammolarini gamrab oluvchi nazariya sifatida qaraladi Nasafiy “Magsad ul-aqso”,
“Zubdat ul-haqoyiq”, “Tanzil” va “Kitob al-Inson al-Komil”da sayr-u sulukka doir
garashlarini turli nuqgtayi nazarlardan bayon qiladi. Mutafakkir sulukning
mazmunini shariat, tarigat va hagigat ahli nuqtayi nazaridan farglab, shariat
darajasida uni jaholatdan ilmga, tarigatda yomon axlogdan ezgu axloqga, hagigat
darajasida esa insonning cheklangan “men”idan Haqni anglashga tomon harakati
sifatida tushuntiradi. Zero, “...bilgilki, tasavvuf ahli fikriga binoan suluk yomon
so‘zlardan xayrli so‘zlarga, yomon ishlardan xayrli ishlarga, zamima (buzuq)
axloqdan hamida (maqtalgan) axloqqa, o‘z borlig‘idan Parvardigori olam borlig‘iga
tomon harakat gilmoqdir. Ya’ni solik xayrli so‘zlar, ishlar va yaxshi xulqni kasb
etgach, ma’rifat nuri uning qalbiga yog‘iladi va narsalarning asl mohiyatini dark eta
boshlaydi”®®. Mazkur masala “Kitob al-Inson al-Komil”da: “Ey darvesh! Ilm ko‘p
joylarda zohir bo‘ladi, ammo barcha narsani gamrovchi ilm fagat bundadir. Bu yerda
o‘zini taniydi, bu yerda narsalarning mohiyatini anglaydi va ko‘radi. Demak, suluk
—yo‘lovchi o°z martabalariga yuzlanishi va martabalarni tadrijiy tarzda zohir qilishi,
kichik olamni tugal gilishdan iboratdir!, - deb gayd etilgani ahamiyatga molik.

Dissertant fikriga ko‘ra, Aziziddin Nasafiy nafaqat tasavvufni inson
taragqgiyotining asosi deb bilgan, balki uning borlig magsadi - “insoni komil”
darajasiga yetishish ekanligini ilmiy va falsafiy jihatdan asoslab bergan
mutafakkirdir. Aziziddin Nasafiy uchun tasavvuf — bu insonni gayta kashf etuvchi
va uni ijtimoiy, ma’naviy, axlogiy tomondan yuksaltiruvchi tizimli ilmdir. U
insonning yer yuzidagi vazifasi fagat yashash emas, balki 0‘z mohiyatini anglash
orqali yuqoriroq ma’naviy bosqichga ko‘tarilish ekanini uqtirgan. Bu borada
Nasafiy “Magsad ul-aqso” asarida insonni markazga qo‘yib, Haqqa suluk qiluvchi
soliklarning asl magsadlari Allohning ma’rifatiga erishish ekanligini va Allohni
bilish esa fagat Uning nuri bilan mumkin bo‘lishiga ishora giladi®’.

Dissertant fikricha, Nasafiy garashlarida sayr-u sulukning nuzul va uruj
jarayonlari bilan bog‘lanishi ham muhim. Nuzul insonning borliq martabalari
bo‘ylab moddiy mavjudlikka kelishi bilan bog‘liq bo‘lsa, uruj uning ma’naviy
jihatdan o‘z asli va haqiqatiga qaytishini anglatadi. Bunda “qaytish” makoniy

Komun wHCOH Xakuma TypT pucona: Papumuaaun Atrop, Cynron Bamaz, Asmsunause Hacadmii, Xycaiin Bous
Kommdwuit wxonunan vamyHanap / @opc-roxxkuk trunan H. Komwmos tapk. - T.: “Masrasust”, 1997. - B. 160

18 Aspsumaun Hacaguit. Komun uacon kuro0w. / Haxmumaun Komwiaos, OnumskoH JlaBlaTtoB Tapkumacu. -
Tomkent: Fadyp Fymom Homunarn Hampuér-mardaa yiu, 2021. - b. 71
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harakat emas; insonning nafs, aql, ma’rifat va ruhiy tajriba orqali sifat jihatdan
o‘zgarib borishidir. Borligning har bir darajasida harakat muayyan kamolotga
yo‘nalgan bo‘lsa, insonda bu harakat ongli va ma’naviy tus oladi.

Aziziddin Nasafiy tasavvufiy ontologiyasida vujud, tavhid, vahdat, kasrat,
tajalli, zot, vajh, nafs, mulk, malakut va jabarut kategoriyalari tadqiq etilgan.
“Magsad ul-agso”, “Kitob al-Inson al-Komil”, “Kashf ul-haqoyiq”, “Tanzil”,
“Bayon ut-tanzil” va “Zubdat ul-haqoyiq” kabi asarlarda vujud muammosiga
murojaat gilingan. Aziziddin Nasafiyning islom falsafasi va tasavvuf tarixida tutgan
o‘rni, eng avvalo, Shayx ul-akbar Ibn Arabiy tomonidan nazariy jihatdan
tizimlashtirilgan “vahdat ul-vujud” (borligning birligi) ta’limotini izchil
rivojlantirgani va uni o‘ziga Xos yangilash usullari orgali xalgchil falsafiy tilga
ko‘chirgani bilan belgilanadi. Mutasavvifning bizgacha yetib kelgan “Zubdat ul-
haqoyiq”, “Kitob al-Inson al-komil”, “Kashf ul-haqoyiq”, “Magsad ul-aqso” va
“Bayon ut-tanzil” kabi fundamental asarlari mohiyatidagi tahlillar shuni
ko‘rsatadiki, Nasafiy tasavvuf ontologiyasining markazida Mutlaq Borliq va uning
tashqi olamdagi mazharlari (namoyon bo‘lish shakllari) o‘rtasidagi martabaviy
munosabat yotadi. Nasafiy ta’limotida vahdat ul-vujud masalasi qurug qotib golgan
yondashuvlardan xoli bo‘lib, u olamning yaratilishi, tasavvuf antropologiyasi va
gnoseologiyasining muhim xususiyatlari bilan sinergetik tarzda bog‘langan.

Nasafiy borlig masalasini tahlil gilar ekan, avvalo zamondosh fikr maktablarini
uch asosiy guruhga ajratadi: ahli shariat (mutakalimlar), ahli hikmat (faylasuflar) va
ahli vahdat (vahdati ahli)!®. Mutafakkirning ta’kidlashicha, mutakalimlar Vujud va
Olamni ikki mustaqil va ayri ashyo deb biladilar, ya’ni Yaratuvchi — Qadim va
Xolig, Olam esa — Hodis va Maxluqdir. Faylasuflar esa Vujudni VVojib (Zaruriy) va
Mumkinga bo‘lib, Olamni Vojib ul-vujuddan sodir bo‘lgan oqibat sifatida talqin
qiladilar. Ammo ahli vahdat yoki ahli kashf nazdida, Vujud bittadir va u ham bo‘lsa
Haq taoloning Vujudidir. Olamdagi barcha ko‘rinadigan ko‘plik (kasrat) esa ushbu
Yagona Vujudning turli suratlar, mazharlar va tajallilarda namoyon bo‘lishidir.
Nasafiy “Kashf ul-haqoyiq” asarida vahdat ahlining ushbu markaziy pozitsiyasini
shunday bayon qiladi: “Bilgilki, ahli vahdat nazdida Vujud yagonadir va u Haqiqiy
Vuyjuddir. Undan boshqga hech bir vujud mavjud emasdir. Bu olamda ko‘rinayotgan
barcha ashyo va mavjudotlar Uning suratlari, oynalari va mazharlaridir. Qanday
qilib dengiz bitta bo‘lib, undagi mavj va ko‘piklar ko‘p bo‘lsa, Vujud ham aslida
bittadir va kasrat ushbu yagona Vujudning zahiri va ko‘rinishidan iboratdir”°.

Mutafakkir “Zubdat ul-haqoyiq™ asarining “Ahli vahdatning olami kabir
(makrokosm) bayonidagi so‘zi” deb nomlangan uchinchi aslida vujud tushunchasiga
to‘xtalar ekan, olamdagi mavjudotlarning ko‘pligi asl mohiyatdagi Vahdat(birlik)ni
inkor etmasligini, balki uning turli darajadagi tajallisi ekanligini bayon giladi?°.

Nasafiy ontologiyasining ikkinchi muhim jihati borligning darajaviy tuzilishi
bilan bog‘lig. Mutafakkir mavjud olamni dastlab mulk va malakut darajalariga
ajratadi. Mulk — hislar orgali gabul gilinadigan moddiy, shahodat va mahsusot olami;

18 Abu“l-Ala Afifi, al-Ta’liqat ’ala Fusis al-Hikem, Beyrut 1980; Su,,Ad Hakim, al-Mu’cam al-SGfi, al Hikma fi
Hudddi’l-Kalima, Beyrut 1981, pp. 1145-1157
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malakut esa aqliy va ruhiy, g‘ayb va ma’qulot sohasi sifatida tushuntiriladi. Jabarut
mulk va malakut kabi oddiy tashqi olam emas. U mulk va malakutning asosi, ibtidosi
va mohiyatlar darajasi sifatida talgin etiladi. Shu sababli mulkni hissiylik, malakutni
agliy-ruhiylik, jabarutni esa mohiyat va vahdat darajasi bilan ifodalash mumkin. Bu
masalada “Ey darvesh! Mulk, malakut va jabarut hagida gisgacha bilib olding, endi
batafsil bu haqda so‘zlayman. Shoyadki, tafsil yo‘lida bilib olsang, negaki bu masala
olimlar, faylasuflar va shayxlar oldida ilmning mushkulotidandir. Olimlar,
faylasuflar va shayxlardan ko‘pchilik bu masalada sarson-sargardondir”?, - deb
ta’kidlaydi Aziziddin Nasafiy.

Aziziddin Nasafiy asarlarini tahlil gilish jarayonida mutasavvifning tasavvuf
ontologiyasiga oid qarashlari markazida “borliq” va “yo‘qlik” muammosi turganini
alohida gayd etilgan. Dissertatsiyada gayd etilishicha, Aziziddin Nasafiy “Magsad
ul-aqso” asarining “Inson ma’rifati bayonida” bobida tahlil gilgan ilk muammo
borlig-yo‘qlik muammosidir. Mutasavvif bu muammoni ko‘proq yo‘qdan yaratish
masalasi kontekstida ko‘rib chigqan va ayni shu masalada ulamolar o‘rtasida ixtilof
borligini ta’kidlab, zohirty ulamolar va faqihlarning fikrlarini hukamo, ya’ni islom
faylasuflari va ahli vahdatning fikrlari bilan tagqoslagan. “Ey aziz zohiriy ulamolar
ixtilof etmishlarki, bor yo‘q bo‘lishiga va yo‘q bor bo‘lishiga imkon bor va bo‘lur.
Shu jihatdanki, olam yo‘q edi. Alloh taolo uni bor qildi. Ul damki, yo‘q qilishni
istasa, yo‘q etar. Ammo hukamo va ahli vahdat aytadilarki, mumkin emaski, bor
yo‘q bo‘lishi va yo‘q bor bo‘lishi. Bor hamisha bordir. Va yo‘q doim yo‘qdir. Ammo
mumkindirki, bor bir holatdan boshqa holatga o‘tar. Va bir sur’atdan boshqga bir
sur’atga o‘zgarar. Va murakkabot(murakkab) va mufradot(oddiy) bo‘lar. Va ular
bularni ko‘rganlari uchun aytadilarki, bor yo‘q bo‘lur va yo‘q bor bo‘lur”?%. Shunga
ko‘ra shariat ahli yo‘qdan yaratish g‘oyasini qabul qilsa, so‘fiylar va faylasuflar
yo‘qdan yaratishni qabul qilmaydilar. So‘fiylar va faylasuflar mavjudlikning
yo‘qlikdan kelib chigishini mumkin deb hisoblashmaydi. Chunki ularning fikricha,
borliq kategoriyasi nuqtayi nazaridan mohiyatiga ko‘ra mavjud bo‘lgan narsa yo‘q
bo‘la olmaydi, yo‘q bo‘lgan narsaning mavjud bo‘lishi ham mumkin emas.
Imkoniyat doirasidagi yagona narsa borliqdagi holat o‘zgarishidir.

Dissertatsiyada Nasafiyning bilish mohiyati, bilishning manbalari va darajalari,
aqlning imkoniyatlari, vahiy va naqlning o‘rni, kashf, ilhom, basirat, zikr, fikr va
mushohada kabi irfoniy bilish vositalariga oid garashlari tadgiq gilingan. Nasafiy
gnoseologiyasida bilishning boshlang‘ich nuqtasi tashqi olamdan ko‘ra insonning
o‘ziga qaratiladi. “Yo* aziz (ey darvesh)! O‘zingni bilki, har kimki o°zini bildi, Haq
Taolo hazratlarini bildi. Har kimki o°zini bildi olamni bildi. Mumkin emasdirki, bir
kimsa o‘zini bildi, Haq Taoloni va olamni bilmadi. Chunki bu eshikning miftohi
(kaliti) 0‘z nafsini anglamoq va bilmoqgdan g‘ayri emasdir...”%,

Nasafiyning tasavvufiy gnoseologiyasida bilish insonning tashqi obyekt hagida
ma’lumot olishidan boshlanib, uning o‘zini bilishi orqali Hagqni anglashga qarab
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harakat qiladi. Nasafiyning asosiy yutug‘i shu yerda ko‘rinadi. U aql va irfonni bir-
biriga raqib qilib qo‘ymaydi, balki har birining bilish jarayonidagi o‘rni va
chegarasini belgilaydi. Shu sababli mutafakkir asarlarida kalom ahli va
faylasuflarning qarashlari ham muayyan darajada haq deb e’tirof etiladi.
Mutasavvifning gnoseologik qarashlarida aqliy va naqliy bilimlar o‘zaro
alogadorlikda tahlil qgilingan ko‘pgina nuqtalar mavjud. Masalan, “Kashf ul-
haqoyiq” asarida aqliy va naqliy bilimlar (Qur’on va hadis) munosabatlari o‘ziga
X0s murosaviy tarzda talqin qilingan. Aql diskursiv bilish vositasi bo‘lib, u insonni
hagigat ostonasigacha olib keladi. Biroq hagiqatning o‘zi bilan yuzma-yuz kelganda
(uy sohibi namoyon bo‘lganda), aqlning mantiqiy zanjirlari va kategoriyalari o‘z
kuchini yo‘qotadi. Bu fikrlarni allomaning “Kashf ul-haqoyiq” asaridagi aqlning uy
eshigigacha yo‘l boshlashi va yo‘l ko‘rsatishi, ammo uyning eshigi ochilib, uyning
Egasi namoyon bo‘lganda, aql o‘z vazifasidan bo‘shatilishi, aglning nuri Haq
nurining qarshisida yulduzning nuri quyosh qarshisida bo‘lgani haqidagi fikrlardan
anglab olish mumkin?,

Mutasavvif borlig va hagigatni anglash masalasida agliy va nagliy bilimlarning
munosabati hamda mutanosib jihatlari, shuning farqli xususiyatlarini o‘ziga xos
maxsus tarzda tahlil gilgan. Nasafiy gnoseologiyasida aqgliy ilmlar - “shakl”, naqliy
ilmlar esa - “mazmun”dir. Shaklsiz mazmun tarqoq (xaos), mazmunsiz shakl esa
jonsiz (dogma) bo‘lib qoladi. Nasafiyning ratsional va irratsional bilish hagida
qarashlari to‘gqnashadigan asosiy nuqtalardan biri, aql va nurning o‘zaro
dialektikasidir. Unga ko‘ra, aqlning oxirgi nuqtasi nurga yetganichadir.

Dissertant mulohazalariga ko‘ra, Aziziddin Nasafiy tasavvufiy-falsafiy
ta’limotida borligni anglash, hagiqatni bilish va insonning ma’naviy kamoloti o‘zaro
shartlangandir. Tasavvuf mutafakkirda insonni o‘zlikni anglashga olib boruvchi
umumnazariy va amaliy yo‘l sifatida namoyon bo‘lsa, uning ontologiyasi vahdat —
kasrat, zot — tajalli, jabarut — malakut — mulk, makrokosm — mikrokosm va nuzul —
uruj munosabatlari asosida borligning darajaviy hamda dinamik tuzilishini
tushuntiradi.

Dissertatsiyaning “Aziziddin Nasafiy ilmiy merosidagi komil inson
konsepsiyasining falsafiy-antropologik tahlili” deb nomlangan uchinchi bobida
Aziziddin Nasafiy ma’naviy merosida inson muammosi, ruhning tabiati, uning jism
bilan munosabati, martabalari va kamolot jarayoni tadqiq etilgan.

Komil inson masalasi tasavvuf falsafasida insonning borligdagi magomi, uning
ilohiy haqiqat bilan munosabati va ma’naviy kamolot imkoniyatlarini birlashtiruvchi
asosiy mavzulardan biridir. Nasafiy mazkur muammoni “Kashf ul-haqoyiq”,
“Zubdat ul-haqoyiq”, “Magsad ul-agso”, “Kitob al-Inson al-Komil”, “Manozil us-
soirin”, “Bayon ut-tanzil” kabi asarlarida turli qirralardan yoritadi. Uning
qarashlarida inson shunchaki mavjudotlar silsilasining navbatdagi bo‘g‘ini emas,
balki borliq martabalarini o‘zida jamlaydigan, o‘zini anglash orqali olam va Haq
munosabatini idrok qilish imkoniyatiga ega bo‘lgan mavjudot sifatida namoyon
bo‘ladi. Ibn Arabiyda komil inson ilohiy ism va sifatlarni eng to‘liq aks ettiruvchi
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mazhar, Haq va xalq o‘rtasidagi vosita, katta olamning kichraytirilgan namunasi
hamda borligning markazi sifatida talgin gilinadi. Uning qarashlarida inson
mikrokosm bo‘lib, olamda mavjud hagqiqatlarni o‘zida jamlaydi. Shu tufayli
insonning o‘zini bilishi olam haqidagi bilim bilan, olamni anglashi esa ilohiy
haqgiqatni anglash bilan bog‘lanadi.

Tadgiqotchi fikriga ko‘ra, Nasafiy va Ibn Arabiy garashlarining eng muhim
g‘oyaviy mushtarakligi aynan inson — mikrokosm, olam — makrokosm, komil inson
— ilohiy ism va sifatlarning mukammal mazhari munosabatida ko‘rinadi. Har ikki
mutafakkir insonni borligning tashqi kuzatuvchisi sifatida emas, balki uning ma’no
va maqomini o‘zida mujassamlashtirgan mavjudot sifatida tushuntiradi. Nasafiyda
komillik fagat ilohiy sifatlarni aks ettirish magomi emas, balki shariat - tarigat -
haqigat bosqichlarini o‘tash, nafsni tarbiyalash, ma’rifatga erishish va muayyan
axloqgiy sifatlarni bargaror shaxsiy fazilatga aylantirish jarayonidir. Nasafiy mazkur
fikrni quyidagicha ifodalaydi: “Ey darvesh! Tariqat yo‘liga kirgan barcha soliklar
shu niyat bilan yashaydilar va soliklarning murod-u magsadi, amaliy ishlari shu to‘rt
narsa (sifat)ni kamolga yetkazishdir. Kimki shu to‘rt narsani kamolga yetkazsa, o‘zi
ham kamolotga yetgan bo‘ladi”?. Bu yerda nazarda tutilgan to‘rt sifat — ezgu so‘z,
ezgu amal, ezgu axloq va ma’rifatdir. Ezgu so‘z inson tafakkuri va nutgining
haqiqatga muvofiqgligini, ezgu amal uning faoliyatini, ezgu axloq ichki ma’naviy
sifatlarini, ma’rifat esa ularni anglangan yaxlitlikka birlashtiruvchi asosni
ifodalaydi.

Dissertatsiyada olib borilgan tahlillar asosida “komil inson shariat, tarigat va
hagigat talablarini kamoliga yetkazgan, nafsini tarbiya etgan, yuksak axlogiy
fazilatlarni egallagan, tana va ruh ehtiyojlarini me’yorlashtirgan hamda oz
kamoloti bilan boshqalarni ham ma’naviy yuksalishga yo ‘naltira oladigan inson”
sifatida tavsiflangan. Komillikning muhim belgilaridan biri boshgalarga foyda
yetkazish, ularning ma’naviy yuksalishiga ko‘maklashishdir. “Kashf ul-haqoyiq”da
komil insonning “ruhlarning tabibi” va “xasta dillarning malhami” sifatida
tasvirlanishi ham uning kamoloti shaxsiy magom bilan tugamasligini anglatadi.
Nasafiyda komil inson o‘z nafsini tarbiyalaydi, ammo bu tarbiyaning natijasi
ijtimoily munosabatlarda ham namoyon bo‘lishi lozim. “Ey darvesh, axloqiy
xislatlarla bezanmagan, o°zini tanimagan odamlar ko‘p, ammo ular hali komil emas.
Go‘zal xislatla bezangan bo‘lib, lekin o‘zini tanimaganlar bor. Bular ham komil
emas. Binobarin, insonning kamolotga erishishi tugal axloqqa ega bo‘lish va o°z-
o‘zini tanish bilan amalga oshadi”?°.

Nasafiy ta’limotida komil insondan tashqari “ozod komil inson” tushunchasi
ham tahlil etilgan. Mutafakkirga ko‘ra, komil insonda ezgu so‘z, ezgu ish, ezgu
axloq va ma’rifat kamolga yetsa, 0zod komil insonda ularga yana tark, uzlat, qanoat
va humul qo‘shiladi. “Ey darvesh! Kimdaki avvalgi to‘rt sifat bo‘lsa-yu oxirgi to‘rt
sifat bo‘lmasa, komildir, ammo u ozod emasdir. Kimdaki oxirgi to‘rt sifat bo‘lib,
avvalgi to‘rt sifat bo‘Imasa, u ozoddir, ammo komil emasdir. Kimki, aytilgan sakkiz
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sifatning hammasiga ega bo‘lsa... u komil, ozod, balog‘atli va hurdir’?’. Birinchi
to‘rtlik insonning ma’rifiy-axloqiy kamolotini belgilasa, ikkinchi to‘rtlik uning
erkinligi va nafsoniy bog‘ligliklardan xalos bo‘lish darajasini ko‘rsatadi. Tark, uzlat,
ganoat va humulni oddiy ijtimoiy chekinish sifatida emas, balki insonning mol-
mulk, mansab, shuhrat va nafs istaklariga mutlag tobelikdan chigishini ifodalovchi
ruhiy holat sifatida tushunish lozim. Komillik — axlogiy va ma rifiy yetuklik bo ‘Isa,
ozod komillik — mazkur yetuklikning erkinlik bilan birlashgan darajasidir.

Dissertatsiyada Nasafiyning “Kitob al-Inson al-Komil”, “Kashf ul-haqoyiq”,
“Tanzil”, “Bayon ut-tanzil”, “Maqsad ul-aqso” va “Zubdat ul-haqoyiq” asarlarida
ruh muammosini shariat, hikmat va vahdat ahlining garashlarini giyoslash asosida
ochib berilgan. Nasafiy ruhni jismdan mutlag uzilgan va inson hayotiga tashgaridan
ta’sir etuvchi mavhum substansiya sifatida emas, balki jismni tiriltiruvchi, harakatga
keltiruvchi va takomillashtiruvchi latif javhar sifatida talgin etadi. U “Zubdat ul-
haqoyiq”da: “Ruh oddiy javhardir va u jismni harakatga keltirib va takomillashtiradi
hamda tabiatga muvofiq o‘simlik darajasida, harakat (iroda)ga muvofiq hayvon
darajasida, aqlga muvofiq inson darajasida zuhur etadi”?®, - deb ta’kidlaydi.

Inson moddiy va ma’naviy, hissiy va aqliy, zohiriy va botiniy, tabiiy va irfoniy
jihatlar o‘zaro birlashgan mavjudotdir. Hasan Basriy, Boyazid Bistomiy, Zunnun
Misriy, Junayd Bag‘dodiy, Ibn Arabiy va Abdulkarim Jiliy kabi mutafakkirlarning
insonga oid garashlari bilan Nasafiy ta’limoti o‘rtasidagi g‘oyaviy davomiylik ham
aynan shunday munosabatda namoyon bo‘ladi. Bunda har bir mutafakkir inson
mohiyatining muayyan jihati — nafs tarbiyasi, fano va baqo, ma’rifat, qalb,
mikrokosm yoki ilohiy sifatlarning mazhari bo‘lish masalasiga urg‘u bergan.
Nasafiy insonni “olami sag‘ir” — kichik olam sifatida talqin qiladi. “Kashf ul-
haqoyiq”da inson borliq daraxtining mevasi sifatida tushuntiriladi®. Daraxtning
ildizi, tanasi, shoxlari va barglari meva uchun mavjud bo‘lgani singari, Nasafiy
tasvirlagan kosmologik tizimda ma’dan, nabotot va hayvonot bosqichlari insonga
tomon yo‘naladi. Inson esa ma’rifat qobiliyati tufayli ushbu harakatning alohida
nugtasiga aylanadi.

Dissertant fikricha, insonda aql, iroda, ma’rifat va axloqiy tanlov imkoniyati
mavjud ekan, u ana shu imkoniyatlarni gqanday yo‘naltirishiga qarab ma’naviy
jihatdan yuksalishi yoki tubanlashishi mumkin. Demak, inson tabiati potensial
Xususiyatga ega; uning mohiyati tarbiya va ma’rifat jarayonida ro‘yobga chigadi. Bu
fikr Nasafiyning o‘zlikni anglash haqidagi ta’limoti bilan ham bog‘liq. Mutafakkirga
ko‘ra, inson “nafsini bilgan Rabbini biladi” tamoyili orqali 0‘z mohiyatidan katta
olam haqiqatiga o‘tadi. Olami sag‘ir bo‘lgan inson o‘zini to‘g‘ri anglasa, olami
kabirni anglash uchun kalitga ega bo‘ladi. Shu ma’noda o°zlikni anglash — Nasafiy
antropologiyasining ham ontologik, ham gnoseologik tamoyilidir. Inson o°zini bilar
ekan, u fagat shaxsiy xarakterini emas, balki jism va ruh munosabatini, nafsning
harakatlarini, aqlning vazifasini, qalbning ma’rifiy imkoniyatini va borliqdagi oz
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magomini ham anglaydi. Nasafiy insonning ichki tuzilishini tushuntirishda ruh, aql,
galb va nafs kategoriyalaridan foydalanadi. “Kashf ul-haqoyiq” asarida
ko‘rsatilishicha, insonning hayot va harakat manbai sifatida shu javhar “ruh”,
narsalarni anglab, yaxshini yomondan ajratayotganda ‘“aql”, ilohiy ma’rifat va
tajallilarni qabul qiluvchi botiniy markaz sifatida “qalb”, shaxsiy “men” va iroda
nuqtayi nazaridan esa “nafs” deb ataladi®.

Dissertatsiyada insonga berilgan “xalifa”lik maqomi ham alohida tahlil
gilingan. Nasafiy talginida xalifalikni boshqalar ustidan hukmronlik qilish
ma’nosida emas, avvalo insonning o‘z nafsini boshqarishi, aql va ma’rifatga
tayanishi hamda axloqiy mas’uliyatni zimmasiga olishi bilan izohlash maqsadga
muvofig. Bu masala “omonat” tushunchasi bilan bog‘lanadi. Insonga berilgan
ma’rifat va iroda imkoniyati uning ustunligi bilan birga mas’uliyatini ham
belgilaydi. Mutafakkir insonni “haqiqat ko‘zgusi” sifatida ham talqin giladi. Bunda
insonning mohiyati tayyor holda namoyon bo‘lmaydi. Qalb ko‘zgusi poklanishi
kerak. Shu ma’noda inson tabiatida komillik imkoniyati mavjud, ammo uni ro‘yobga
chigarish insonning ma’naviy faoliyatiga bog‘liq.

Dissertant mulohazalariga ko‘ra, Aziziddin Nasafiy ta’limotida inson masalasi
Ibn Arabiy ta’limoti bilan g‘oyaviy mushtaraklik insonning mikrokosm, ilohiy ism
va sifatlarning mazhari hamda Hag — olam munosabatida alohida magomga ega
mavjudot sifatida talqin gilinishida namoyon bo‘ladi. Nasafiy ezgu so‘z — ezgu amal
— ezgu axloq — ma’rifat mezonlarini komil insonning asosiy sifatlari, ularga tark-
uzlat-ganoat-humul qo‘shilishini esa ozod komil insonning ichki erkinlik darajasi
sifatida farglaydi. Natijada Nasafiy antropologiyasida inson — o‘zini anglash, nafsini
tarbiyalash, aql va ma’rifat imkoniyatlarini rivojlantirish hamda axloqiy fazilatlarni
barqarorlashtirish orqali o‘z mohiyatini ro‘yobga chigaruvchi subyekt sifatida
asoslanadi.

Dissertatsiyaning to‘rtinchi “Aziziddin Nasafiy ma’naviy merosining
ma’rifatli komil shaxsni shakllantirishdagi falsafiy ahamiyati” deb nomlangan
bobida borliq, bilish, inson, ruh va komillik munosabatlarining shaxs ma’naviy
giyofasi va ijtimoiy-ma’naviy muhitda namoyon bo‘lish xususiyatlari tadqiq etilgan.

Aziziddin Nasafiyning komil inson ta’limoti shaxsni faqat muayyan bilimlar
sohibi qilishni emas, balki uning bilimi, axloqi, irodasi va amalini o°zaro
muvofiglashtirishni nazarda tutadi. Shu bois mutafakkir qarashlarida ma’rifatlilik
insonning ichki dunyosiga singishi, uning gadriyatlar tizimi va xatti-harakatini
o‘zgartirishi lozim. “Bilgilki, ma’rifat - bu galbning tirikligi va ruhning nuridir.
Kimda ma’rifat bo‘lmasa, u suratda inson, ma’noda esa jonsizdir™L.

Dissertatsiyada ~ Nasafiy  ta’limotida  shaxs ma’naviy  qiyofasini
shakllantirishning dastlabki sharti — ilm va ma’rifat o‘rtasidagi farqni anglash
ekanligi asoslab berilgan. [lm insonga narsa va hodisalar haqida bilim bersa, ma’rifat
o‘sha bilimni insonning o‘zini anglashi, maqsadlarini belgilashi va axloqiy
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pozitsiyasini shakllantirishi bilan bog‘laydi. Demak, ma’rifatli shaxs ko‘p bilgani
bilan emas, bilganining uning hayotiy pozitsiyasi va xatti-harakatlarida ganday
namoyon bo‘lishi bilan tavsiflanadi. Nasafiyning “Ey darvesh, faqat sayu qo‘shish,
jiddu jahd bilan oliy martaba va darajalarni egallash mumkin, agar odam ma’rifat va
safo sohibi bo‘lsa, uluviyat olamiga yeta oladi va har qancha ko‘p ma’rifat, safo
topsa, uning makoni shuncha baland bo‘ladi”®*, - degan fikri inson kamoloti
harakatsiz berilgan holat emasligini ko‘rsatadi. Mazkur nuqtayi nazardan Nasafiy
ta’limotidagi ezgu so‘z, ezgu amal, ezgu axloq va ma’rifat to‘rtligi shaxs ma’naviy
giyofasining tarkibiy tuzilishini belgilab beradi. Ezgu so‘z — insonning fikriy va
nutqiy madaniyatini; ezgu amal — bilim va ¢’tiqodning faoliyatdagi ifodasini; ezgu
axlog — barqaror ichki fazilatlarni; ma’rifat esa mazkur uch jihatni anglangan
ma’naviy yaxlitlikka birlashtiradi. Bunda shaxsning ma’naviy giyofasi bir yo‘nalish
hisobiga shakllanmaydi. Kuchli bilim axloqiy mas’uliyatsiz bo‘lsa, shaxs kamolotini
kafolatlamaydi, yaxshi niyat amalga aylanmasa, uning ijtimoiy ahamiyati
cheklanadi; axlogiy xatti-harakat ma’rifat va anglangan tanlov bilan bog‘lanmasa, u
tashqi odat doirasida qolib ketadi. Nasafiy komillikni aynan mazkur unsurlarning
ichki muvofigligi sifatida tushunadi.

Shaxs ma’naviy giyofasining yana bir muhim belgisi — erkinlikdir. Nasafiyda
bu tushuncha inson xohlaganini qilish huquqi sifatida emas, avvalo o‘z nafsi, hirsi
va tashqi bog‘ligliklarini boshqgarish qobiliyati sifatida namoyon bo‘ladi. Tadqiqotda
tahlil gilingan “komil inson” va “ozod komil inson” o‘rtasidagi farq bu masalaning
mohiyatini ochib beradi. Komillikning to‘rt asosiy sifatiga tark, uzlat, ganoat va
humul qo‘shilganda inson kamolot bilan birga ozodlikka ham erishadi.

Tadqiqotchi mulohazalariga ko‘ra, tark dunyodan butunlay voz kechishni
emas, narsa va manfaatlarga qaram bo‘lib qolmaslikni, qanoat ehtiyoj va istaklar
o‘rtasida me’yor o‘rnatishni, humul esa shuhrat va o‘zini namoyish qilishga
bog‘liglikni cheklashni anglatadi. Uzlat ham ijtimoiy mas’uliyatdan qochish emas,
balki muayyan holatda insonning o‘zini ichki jihatdan tartibga solishiga xizmat
qiluvchi vosita sifatida garaladi. Nasafiy merosida shaxs ma’naviy qiyofasining ikki
o‘zaro bog‘langan darajasi namoyon bo‘ladi: birinchi darajada inson nima bilishi,
qanday so‘zlashi, ganday ish qilishi va qanday axloqqga ega bo‘lishi bilan baholansa,
ikkinchi darajada u o‘z xohishlari, manfaatlari va nafsoniy bog‘ligliklarini gay
darajada boshqgara olishi bilan tavsiflanadi. Bu esa tashqgi axloq bilan ichki erkinlikni
birlashtiradi.

Nasafiyning “Insonning vazifasi — uzluksiz ma’rifatga intilish va nur bilan
to‘lishish va ilm topib, musaffolik sari talpinishdir’®, - degan fikri ham ma’naviy
qiyofani shakllantirishda taraqqiyotning uzluksizligini ko‘rsatadi. Bu yerda inson
uchun muayyan “yakunlangan” ma’naviy holat belgilanmaydi. Kamolot — o‘zini
muntazam ravishda tanqidiy baholash, bilimini kengaytirish va ichki sifatlarini
takomillashtirish jarayonidir. Boshqa bir o‘rinda: “Insonning ma’rifati qanchalik
ziyoda va pokligi qanchalik ortiq bo‘lsa, uning jannati shunchalik yuksak va darajasi
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shunchalik sharafli bo‘lur. Zero, har bir kishining jannati, haqiqatda, uning olamda
namoyon bo‘ladigan ilmining nuri va ruhining pokligidir”34, - deb ta’kidlanishi
ma’rifat bilan poklikning bir-biridan ajratilmaganini ko ‘rsatadi.

Tadqiqotda shaxs ma’naviy qiyofasini shakllantirishda Nasafiyning ‘“ma-
labudd” — zaruriy ehtiyoj me’yori haqidagi qarashlari ham asoslab berilgan. Inson
ma’naviy kamolotga erishishi uchun uning tabiiy va jismoniy ehtiyojlari mutlaq
inkor etilmaydi. Aksincha, ular me’yorlashtiriladi. Bu yondashuvda nafsni
tarbiyalash inson tabiatini yo‘q qilish emas, balki uni boshgarish demakdir. Shu bois
Nasafiy tarbiyasi jism va ruhni garama-qarshi qo‘ymay, ularning nisbatini tartibga
solishga intiladi. Mazkur tamoyil shaxs ma’naviy qiyofasini real inson tabiatidan
kelib chigib shakllantirish imkonini beradi. Insonning moddiy ehtiyojlarini butunlay
inkor qgilish ham, ularni nazoratsiz goldirish ham kamolotga olib bormaydi.

Dissertatsiyada gayd etilganidek, mutafakkir ustozni shogirdning nafs
illatlarini aniqlaydigan va uning “mijozi”ga mos tarbiya yo‘lini tanlaydigan tabibga
giyoslaydi. Ustoz-shogird munosabatlariga oid garashlarida ham shaxs ma’naviy
kamolotining omillarini ochib beradi. Nasafiy tarbiyani fagat kitobiy bilim berish
bilan cheklamaydi. Ustoz shogirdning ichki holati, moyilligi va imkoniyatlarini
anglaydigan rahnamo sifatida tasvirlanadi. Bu muhim jihat — tarbiyaning
individuallashgan xususiyatidir. Har bir insonning ma’naviy kamoloti bir xil usul va
bir xil sur’atda kechmaydi. Nasafiy ta’limotida shaxs ma’naviy qiyofasi,
shuningdek, mas’uliyat tushunchasi bilan bog‘langan. Insonga berilgan ilm,
qobiliyat, jism va mavqge mutlaq shaxsiy mulk emas, balki mas’uliyat talab etuvchi
imkoniyat sifatida anglanadi. Omonat g‘oyasi aynan shu ma’noda sharhlanadi: inson
o°‘z imkoniyatlarini nafagat shaxsiy manfaat, balki ma’naviy va ijtimoiy vazifalar
bilan muvofiglashtirishi lozim.

Tadqiqotchi fikrlariga ko‘ra, Nasafiy axlogiy tizimining muhim xususiyati
zohir bilan botinni ajratmasligidadir. Insonning xatti-harakatlari uning niyati va
ruhiy holati bilan muvofiq bo‘lishi lozim. Botiniy tarbiya zaif bo‘lgan joyda tashqi
qoida uzoq muddatli axloqiy natijani ta’minlay olmaydi. Aziziddin Nasafiyning
axlogiy qarashlari fagat solikning ruhiy tarbiyasi bilan cheklanmaydi. Ularda
insonning boshqga insonlar bilan munosabati, moddiy ne’matlarga munosabati,
yordam, saxovat, iysor, ganoat, sabr, tavakkul, rizo, tagvo, kechirimlilik va ozor
yetkazmaslik kabi sifatlar ijtimoly mazmun kasb etadi. Nasafiy Qur’on va
hadislardagi axloqiy tushunchalarni tasavvufiy hol va maqomlar bilan bog‘lab,
ularni insonning ma’naviy o‘zgarishiga xizmat qiluvchi tizimga solishga intiladi.
Tavba, sabr, tavakkul, shukr, rizo, taqvo, hayo kabi tushunchalar uning garashlarida
bir-biridan uzilgan fazilatlar emas; ular nafsni tarbiyalash va insonning boshqgalarga
munosabatini o‘zgartirish jarayonining turli ko‘rinishlaridir. Xususan, sabr
insonning qiyinchilik yoki nafsoniy istak oldida o‘zini boshqara olishini; qanoat
ehtiyoj bilan hirsni farqlashini; shukr ne’matdan mas’uliyat bilan foydalanishini;
rizo ichki norozilik va beqarorlikni me’yorlashtirishni; saxovat va iysor esa
insonning o‘z manfaatini boshqalar ehtiyoji bilan muvofiqlashtirishini ifodalaydi.
“Bayon ut-tanzil”da u: “Ey aziz (ey darvesh)! Harom yema, harom ishni qilma va
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birovni mahrum qilma. Zero, haqigatda o‘zingni mahrum etarsan. Haloldan zarurat
miqgdorini ye... Zarurati qadar libos kiy. Isrof gilma...”®, - deb ta’kidlaydi.

Halollik shaxsning vijdoni va mehnatiga, me’yor iste’mol madaniyatiga, iysor
va saxovat esa ijtimoiy mas’uliyatga taallugli. Shu sababli ganoatni iqtisodiy
faollikni inkor gilish emas, balki ortigcha hirsning inson axlogi va munosabatlariga
hukmron bo‘lishiga yo‘l qo‘ymaslik sifatida tushunish magsadga muvofiq. Shu
jihatdan mutasavvif axlogida insonparvarlik fagat rahm-shafgat emas, balki
mas’uliyatdir. Shaxsning ma’naviy darajasi uning boshgalarga ganday munosabatda
bo‘lishi orgali sinovdan o‘tadi. Bu holat komil inson konsepsiyasini ijtimoiy
maydonga olib chigadi: komillikning ijtimoiy mezoni — o‘zgalarga foyda yetkazish
qobiliyatidir. Nasafiy axlogiy tizimidagi eng umumiy tamoyillardan biri ozor
yetkazmaslikdir. “Tanzil’da hech kimga ozor bermaslik ma’naviy fazilatning
muhim belgisi sifatida ko‘rsatiladi. Mutafakkir insonni nafagat yomonlik
gilmaslikka, balki imkoni boricha boshgalarga manfaat yetkazishga undaydi.
Masalan, Aziziddin Nasafiyning “Ey aziz (ey darvesh)! Hech narsaga va hech kimga
ozor yetkazma va agar qo‘lingdan kelsa, rohat yetkazginki, insonning haqiqati rohat
yetkazishdir. Ezgu so‘z va solih amalni ixtiyor et hamda ganoatli, rozi va xushxulq
bo‘lginki, toki ikki dunyoda osuda va najot topgan bo‘lgaysan”3®, - mazmunidagi
garashlari buni yaqgol tasdiglaydi.

Dissertant fikricha, Nasafiy mutafakkirning ranm, shafgat va kechirimlilikka
oid garashlari ham ijtimoiy munosabatlar madaniyatini shakllantirishda muhim
ahamiyatga ega. Nasafiy “imkoning boricha biror narsa yo kimsaga ozor yetkazma”,
“boshqalarga foydang tegsin” degan mazmunda insonni o‘ziga nisbatan emas,
boshqgalarga nisbatan ham mas’uliyatli bo‘lishga chaqiradi. Nasafiyning zohir —
botin munosabati hagidagi garashlari mazkur xulosaning falsafiy asosini tashkil
etadi. Insonning botiniy dunyosida hirs, kibr, adovat va manfaatparastlik ustun
bo‘lsa, bu holat tashqi munosabatlarda ham turli ziddiyatlar shaklida namoyon
bo‘ladi. Agar botiniy holat ma’rifat, qanoat, sabr, shafqat va mas’uliyat asosida
tartibga solinsa, tashgi axlogiy munosabatlar ham bargarorlashadi. Shu sababli
Aziziddin Nasafiyda ijtimoly muhitning sog‘lomligi shaxs ma’naviy qiyofasidan
boshlanadi.

Mutasavvifning axlogiy garashlari fagat murid va solikka garatilmagani ham
e’tiborga molik. U insonning kasbi, mavqei yoki ijtimoiy holatidan qat’i nazar,
halollik, adolat, ganoat, taqvo va boshgalarga manfaat yetkazish kabi mezonlarni
umumiy axloqiy talab sifatida qo‘yadi. Natijada, Nasafiy axloq falsafasida insonning
ichki pokligi bilan jamiyatdagi sog‘lom munosabatlar o‘rtasida sababiy-ma’naviy
bog‘liglik o‘rnatiladi. Inson avvalo o0‘z nafsi va istaklarini tartibga soladi; bu uning
so‘zi va amaliga ta’sir ko‘rsatadi; barqaror axloqiy xatti-harakat esa boshqgalar bilan
munosabatda ishonch, hurmat va hamjihatlikni kuchaytiradi.

Dissertant mulohazalariga ko‘ra, Yangi O‘zbekistonning strategik maqsadi
bo‘lgan ma’rifatli jamiyat va yangi ma’naviy makon poydevorini yaratishda
Aziziddin Nasafiyning merosi, xususan, ustoz-shogirdni, shaxsni yuksak ijtimoiy
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mas’uliyatli “ma’rifatli komil shaxs” darajasiga ko ‘tarishning tarixiy asosi vazifasini
o‘taydi. Nasafiyning “Kitob al-Inson al-Komil”, “Zubdat ul-haqoyiq” va “Maqgsad
ul-agso” asarlaridagi nafsni jilovlash hamda botiniy axloqiy islohot g‘oyalari,
bahoyimlikni aql va ma’rifat ila malakutiy martabaga burish, “ma-labudd” (zarurat)
me’yoriga amal qilib, isrof, ta’ma va harom lugmadan tiyilish (iysor va ganoat)
hagidagi qarashlari jamiyatda omonatga xiyonat gilmaydigan sog‘lom ijtimoiy
mubhitni shakllantirish poydevoridir. Mutafakkir uchun bilimning o°zi komillik
mezoni bo‘la olmaydi, bilim insonning ichki dunyosiga singib, uning axloqiy tanlovi
va amaliy xatti-harakatlarida namoyon bo‘lgandagina ma’rifiy ahamiyat kasb etadi.
Jamiyatda ijtimoiy-ma’naviy muhitni sog‘lomlashtirish tashqi tartib-taomillarning
0‘zi bilan emas, balki munosabat ishtirokchilarining ichki axloqiy pozitsiyasi bilan
bog‘liq ekani ko‘rinadi. Aziziddin Nasafiy ma’naviy merosida shaxs kamoloti va
ijtimoiy axlog bir-birini taqozo etuvchi ikki yo‘nalish sifatida namoyon bo‘ladi.
O‘zlikni anglash ma’rifatga, ma’rifat axloqiy tarbiyaga, axloqiy tarbiya o‘zini
boshqarishga, o‘zini boshqgarish esa insonlararo munosabatlarda mas’uliyat va
hamjihatlikka olib boradi.

XULOSA

Aziziddin Nasafiy merosining o‘ziga xosligi turli diniy, falsafiy va irfoniy
an’analarni birlashtirishda emas, balki ularni qiyosiy anglash va muayyan masalalar
bo‘yicha mustaqil munosabat bildirishida namoyon bo‘ladi. Shuningdek,
mutafakkirning ontologik va gnoseologik garashlari uning komil inson, ruhiy
yuksalish va axloqiy takomil haqidagi ta’limoti uchun nazariy asos vazifasini
bajargan.  Aziziddin  Nasafiy = ma’naviy merosida tasavvufiy-falsafiy
konsepsiyalarning namoyon bo‘lish xususiyatlarini tadqiq etish natijasida quyidagi
xulosalarga kelingan:

1. X1l asr Movarounnahr ijtimoiy-madaniy hayoti mo‘g‘ullar istilosi natijasida
yuz bergan siyosiy parokandalik, iqtisodiy tanazzul, ilmiy-madaniy markazlarning
zaiflashuvi va ziyoli gatlamning targalib ketishi bilan ifodalanadi. Ana shu tarixiy
sharoitda tasavvuf ma’naviy tushkunlikni yengish va jamiyatda axloqiy birlikni
tiklashga xizmat giluvchi ijtimoiy-ma’naviy institut xususiyatini kuchaytirgan. Shu
nuqtayi nazardan, Aziziddin Nasafiyning o‘zlikni anglash, ilm va ma’rifat orqali
kamolotga erishish haqidagi qarashlari ana shu ehtiyojning nazariy ifodasi bo‘lib
xizmat gilgan. Uning “komil inson” g‘oyasi parokandalik sharoitida insonga yangi
axlogiy ideal tagdim etgan. Shu bois XIII asrdagi ijtimoiy-madaniy tanazzul
tasavvufiy-falsafiy tafakkurning susayishiga emas, aksincha, uning antropologik,
axlogiy va ijtimoiy funksiyalari kengayishiga turtki bergan.

2. Aziziddin Nasafiy tasavvufiy-falsafiy dunyogarashining shakllanishida
Qur’on va hadislar, mashshoiylik va peripatetik tafakkur, ruhiy poklanish va amaliy
suluk, lbn Arabiyning vahdat ul-vujud ta’limoti ta’sir ko‘rsatgan. Bu ta’sirlar
Nasafiy ta’limotida borligni anglash, hagigatni bilish va insonni kamolotga
yetkazish kabi g‘oyalarning shakllanishiga olib kelgan. Shundan kelib chiqib,
Nasafiy falsafasining o‘ziga xosligi manbalar ko ‘pligida emas, balki ularning diniy-
irfoniy, ratsional-mantiqiy, amaliy-ruhiy, metafizik va tarixiy-madaniy tahlil
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etishda, yagona magsad — insonning o‘zligini anglashi va ma’naviy kamolotga
erishishi atrofida birlashtira olganida ko‘rinadi.

3. Aziziddin Nasafiy ilmiy merosi, o‘ttizdan ortiq risolalarida borliq, inson,
bilish va ma’naviy kamolot muammolari tadqiq etilgan. “Tanzil” va “Kashf ul-
haqoyiq”da borligning paydo bo‘lishi va darajalari, “Kitob al-Inson al-Komil”da
insonning mohiyati va kamolot mezonlari, “Magsad ul-agso”da tasavvufiy
bilimlarni izchil tushuntirish va amaliyotga yo‘naltirish, “Kashf ul-haqoyiq”da esa
turli ilm va falsafiy garashlarni umumlashtirish ustuvorlik kasb etadi. Ayrim
asarlarning bir nechta yo‘nalish xususiyatlarini o‘zida mujassam etishi Nasafiy
merosining tizimli va integrativ xususiyatga ega ekanini ko‘rsatadi. Mutafakkir
o‘zining “Zubdat ul-haqoyiq”, “Kitob al-Inson al-Komil”, “Bayon ut-tanzil”,
“Tanzil” kabi asarlarida teran mantiqiy-tahliliy va tangidiy tafakkuriga tayangan
holda, borliq martabalari, vahdat ul-vujud falsafasi, olam va odam hamda insonning
kamolot manzillarini yaxlit konseptual tizimga solgan.

4. Aziziddin Nasafiy ilmiy merosida tasavvuf fagat axlogiy poklanish yoki
zohidona hayot tarzi sifatida emas, balki borlig, bilish va inson kamoloti
muammolarini o‘zaro bog‘liq holda izohlaydigan falsafiy-irfoniy ta’limot sifatida
namoyon bo‘ladi. Mutafakkir qarashlarida tasavvuf insonning o‘z mohiyatini
anglashi, nafsini tarbiyalashi va mavjudlikdagi o‘z o‘rnini idrok etishi bilan
belgilanadi. Shu bois uning ta’limotida o°zlikni anglash — nafsni poklash —
ma’rifatga erishish — kamolotga ko‘tarilish o‘zaro shartlangan bosqichlar sifatida
namoyon bo‘ladi. Mazkur yondashuv Nasafiyda ilm va amalning ajralmasligini
ko‘rsatadi.

5. Aziziddin Nasafiyning “tavhid” va “vahdat ul-vujud”ga oid garashlari uning
borligni yagona mohiyat va ko‘plikdagi zuhur munosabati asosida tushuntirishga
qaratilgan ta’limotini ifodalaydi. Shu jihatdan u mutlaq borligni Hagqa nisbat berib,
mavjudotlarni esa shu yagona vujudning turli martaba va tajallilarda namoyon
bo‘lishi sifatida talgin giladi. Mutafakkirning jabarut, malakut va mulk olami
haqgidagi garashlari borligning darajaviy tuzilishini, jumladan, jabarut mohiyat va
ibtido, malakut agliy-ruhiy borlig, mulk esa hissiy-moddiy namoyon bo‘lish sohasi
sifatida talgin etiladi. U mazkur olamlarni zot, vajh, nafs martabalari bilan
giyoslaydi. Shu asosda Nasafiy ontologiyasida olam yagona manbadan kelib chiqib,
turli darajalarda namoyon bo‘ladigan, inson esa uning tashqi kuzatuvchisi emas,
balki makrokosmning mazmunini 0‘zida jamlagan mikrokosm sifatida ta’riflanadi.

6. Aziziddin Nasafiyning tasavvufiy gnoseologiyasida hagigatni bilish jarayoni
birgina aql, his yoki irfoniy tajribaga bog‘lab qo‘yilmaydi. Mutafakkir taqlid ahli,
dalil va istidlol ahli hamda kashf ahlini bilishning turli darajalari sifatida ajratib,
ularni bir-birini inkor etuvchi emas, balki hagigatga yaginlashishning turli usullari
sifatida talgin giladi. Bunda taglidiy bilish tashqi axborot va hissiy gabulga, istidloliy
bilish agl, dalil va burhonga, kashfiy bilish esa galbiy mushohada va irfoniy tajribaga
tayanadi. Bu holat Nasafiy ta’limotida ratsional va irratsional bilish o‘rtasida
ziddiyat emas, balki ma’rifatga olib boruvchi izchillik mavjudligini ko‘rsatadi.
Nasafiyda bilishning pirovard magsadi tashqi olam haqida ma’lumot to‘plash emas,
balki o‘zlikni anglash orqali Haqni anglash darajasiga ko‘tarilishdir.
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7. Aziziddin Nasafiyning “komil inson” konsepsiyasini Ibn Arabiy ta’limoti
bilan qgiyosiy tahlil gilinganda, har ikki mutafakkirda insonning kichik olam —
mikrokosm, ilohiy sifatlarni aks ettiruvchi mazhar, borliq darajalarini o‘zida
jamlovchi mavjudot va Haq bilan olam o‘rtasidagi bog‘lovchi bo‘g‘in sifatida talqin
qilinishi ular qarashlarining g‘oyaviy mushtarakligini tashkil etadi. Nasafiyning
insonga oid yondashuvida komillik shariat talablarini o‘zlashtirish, tariqat orqali
nafsni tarbiyalash, haqiqatni anglash, ma’rifat va axloqiy yetuklikka erishish orqali
shakllanadigan uzluksiz kamolot jarayonidir. Nasafiyda ezgu so‘z, ezgu ish, ezgu
axlog va ma’rifat komil insonning asosiy belgilari bo‘lsa, tark, uzlat, qanoat va
humulning qo°‘shilishi 0zod komil inson darajasini ifodalaydi.

8. Aziziddin Nasafly “Kashf ul-haqoyiq”da inson jismini “olami xalq”qa,
ruhini esa “olami amr”ga mansub deb izohlashi uning antropologiyasida insonning
ikki tabiatli, ammo ichki jihatdan yaxlit mavjudot ekanini isbotlaydi. Shu bilan
birga, Nasafiyda ruh, agl, galb va nafs alohida va bir-biridan uzilgan mohiyatlar
emas, balki insonning yagona botiniy hagigatining namoyon bo‘lish ifodasidir. Bu
yondashuv inson mohiyatini qismlarga ajratib emas, balki ularning o‘zaro ta’sirida
tushunish imkonini beradi. Mutafakkirda insonning “xalifa”lik maqomi ham
hukmronlik ma’nosida emas, balki nafsni boshqgarish, aql va ma’rifatga tayanish,
axlogly mas’uliyatni zimmaga olish bilan belgilanadi. Nasafiy fikriga ko‘ra,
tasavvuf va uning zamirida dunyoga muhabbat qo‘ymaslik, nafsni tarbiyalash,
Hagga va xalgga xizmat qilish, zohiriy va botiniy poklanish, ilm-ma’rifatga intilish
orgali komil va ozod komil inson martabasiga ega bo‘lish mumkin.

9. Aziziddin Nasafiyning komil inson ta’limotida ma’rifatlilik ko‘p
ma’lumotga ega bo‘lish emas, balki olingan bilim insonning ichki dunyosi, xulq-
atvori va hayotiy pozitsiyasiga singgandagina u ma’naviy sifatga aylanadi. Shu
ma’noda ilm shaxs ongini, axloq uning ichki mezonlarini, amal esa mazkur
mezonlarning ijtimoiy vogelikdagi ifodasini belgilaydi. Nasafiyning komil insonga
xo0s ezgu so‘z, ezgu ish, ezgu axloq va ma’rifat mezonlari shaxs ma’naviy
giyofasining intellektual, axloqiy va amaliy jihatlarini o‘zaro bog‘laydi. Bunga tark,
uzlat, ganoat va humul sifatlarining qo‘shilishi esa shaxsning erkinligi va nafsoniy
garamliklardan xalos bo‘lish darajasini ifodalaydi. Shu jihatdan uning ta’limotida
ma’naviy erkinlik nafs va vaqtinchalik manfaatlar ustidan aql, ma’rifat va iroda
ustuvorligini ta’minlash holatidir. Shu bois mazkur konsepsiyaning falsafiy
ahamiyati ma’rifatli, yuksak axloqli va oz xatti-harakatlari uchun mas’ul shaxsni
kamol toptirishning tarixiy-falsafiy asoslarini ochib berishda namoyon bo‘ladi.

11. Aziziddin Nasafiy ma’naviy merosidagi axloqiy tamoyillar shaxsning
tarbiyasi bilan ijtimoily muhit barqarorligi o‘rtasidagi uzviy bog‘liglikni ochib
beradi. Nasafiyning axlogiy garashlarida zohir va botin o‘rtasidagi munosabat ham
alohida ahamiyatga ega. Agar tashqgi xatti-harakat bilan ichki niyat bir-biridan
ajralsa, axloqiy barqarorlik ta’minlanmaydi, shuning uchun jamiyatdagi sog‘lom
munosabatlar avvalo shaxsning ichki ma’naviy poklanishidan boshlanadi.
Jamiyatning sog‘lom ma’naviy muhiti a’zolarning halollik, ganoat, mas’uliyat,
kechirimlilik va o‘zaro hurmatni ichki ehtiyojga aylantirishi orqali
mustahkamlanadi. Nasafiyning “o‘zi baxtli bo‘lib, boshqalarga ham baxt yetkazish”
g‘oyasi ham komillikning ijtimoly mezonini belgilaydi. Mutasavvifning ma’naviy-
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axlogiy merosi ijtimoiy-ma’naviy muhitni sog‘lomlashtirishda shaxsiy poklanishni
jjtimoiy mas’uliyat, axloqly munosabatni esa jamoaviy barqarorlik bilan
bog‘laydigan asos sifatida ahamiyat kasb etadi.

Yuqgorida bayon etilgan nazariy xulosalar va ilmiy tahlillar asosida amaliyotga
joriy etish uchun quyidagi taklif va tavsiyalar ishlab chigilgan:

- mutasavvifning “Tanzil” (Nuzul), “Bayon ut-tanzil” (Nuzul bayoni), “Magsad
ul-agso” (So‘nggi magsad), “Kashf ul-haqoyiq” (Hagqiqatlarning kashf etilishi),
Manozil as-soirin (Sayr etuvchilarning manzillari) kabi asarlarini o‘zbek tiliga
tarjima qilish;

- tasavvuf ta’limotining ta’lim-tarbiya, inson kamoloti, olam va odamga doir
g‘oyalari asosida barcha oliy ta’lim muassasalarining o‘quv rejalariga “Tasavvuf
pedagogikasi”, “Tasavvuf ekologiyasi” kabi fanlarni kiritish;

- Aziziddin Nasafiy merosini ommalashtirish uchun elektron antologiya, izohli
ragamli lug‘at, audio-video ma’ruzalar, infografik materiallar va ochiq elektron
manbalar bazasini yaratish;

- oliy ta’lim muassasalarida “Dinshunoslik” va “Falsafa” fanlari tarkibiga
Nasafiyning antropologik garashlari va uning “egoizm (nafs)” transformatsiyasiga
oid konsepsiyalarini alohida mavzu yoki modul sifatida Kiritish;

- Nasafiyning ustoz va shogird munosabatlariga oid qarashlarini oliy ta’lim
tizimidagi “tyutorlik” va “Ustoz-shogird” institutlarining yangi nizomlariga
metodologik asos sifatida Kiritish;

- Nasafiy falsafasini jahon miqyosida o‘rganish uchun Markaziy Osiyo
mutafakkirlari merosi doirasida xalgaro ilmiy-amaliy konferensiyalar tashkil etish;

- O‘zbekistonda Aziziddin Nasafiy magbarasini barpo etish, unga mugaddas
gqadamjo maqomini berish va xalqaro, ilmiy hamda ma’rifiy ziyorat turizmining yirik
markaziga aylantirish lozim;

- Nasafiy merosidagi sabr, ganoat, shukr, rizo, vafo, saxovat, hayo, ilm, shijoat,
1ysor va insonga ozor bermaslik tamoyillarini ma’naviy-ma’rifiy tadbirlar, yoshlar
bilan ishlash dasturlari va tarbiyaviy mashg‘ulotlar mazmuniga Kiritish zarur.
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BBEJIEHUE (anHoTauusi auccepranuu 10Kkropa Hayk (DSc))

AKTYaJIbHOCTh M BOCTPEOOBAHHOCTH TeMbl auccepramuu. CI0XHOCTb
B3aMMOOTHOLIECHUI MEXAY Pa3IMYHbIMU KyJbTypaMH U LEHHOCTSIMU B MUPE, POCT
MIparMaTHYECKUX U MOTPEOUTENHCKUX HACTPOCHHH B YeIOBEUECKON KU3HU TPEOYIOT
HOBBIX MOAXOAOB, ONPENEISAIOIINX CaMOCO3HAaHUE HWHAMBHUAA, €r0 JTyXOBHYIO
3peNOCTh U OTHOIICHHE K OBITHIO. B3risiabl Ha B3aUMOCBS3b MEXIY ObITHEM U
YEJI0BEKOM, MOHOTEM3MOM U €JMHCTBOM, Pa3yMOM U MYAPOCTBIO, AYXOM M JTyIIOH,
IIPOCBETIICHUEM U COBEPILIEHCTBOM, C(hOpMHpOBaHHbIE B ¢uiocodhun TacaBByd
Bocroka, ciyxkaT A NOHUMaHUS YeJIOBEYECKOro COBEPIICHCTBA, MOpaJIbHOU
OTBETCTBEHHOCTH W B3aMMOOTHOIIEHUN B oOmiecTBe. KpaiiHe BaxxHO Hay4dHO
U3y4uTh Hacneaue tacasByd, BkmoueHHoe FOHECKO B crincok HemarepuanbHOTO
KyJIbTYPHOT'O HacIE€AUs, U JOHECTHU €T0 JJO COBPEMEHHOT0 00LIeCTBa, 0COOEHHO JJIs
PacKpbITUSl COACPKaHMsI, B3AUMOCBSA3EM U OCOOEHHOCTEH IMPOSIBICHUS TacaBBY(]-
¢unocopckux  KOHUENUMH, CHOPMUPOBABIIMXCA B JYXOBHOM  HacCIEAUH
Asmzynnuna Hacadu, omgHoro wu3 mpeacTaButesie (UIOCOPCKOW MBICIU
Magepoynnaxpa XIII Beka.

MupoBble Hay4yHbIE U MCIAMCKHE HCCIIEIOBATEIbCKHE ILIEHTPBI, a TaKke
HCCJIEI0BATENbCKUE EHTPBI YUEHHUS TacaBBY() MPOBOAST UCCIEIOBAHNS HAYYHOTO
Hacaeaus BocToka, myOaMKyIOT U NEPEBOAST HAYUYHBIE TPYAbI, KIACCU(DULIHUPYIOT
penurno3Ho-punocopckue Yy4UeHHs] M PACKPBIBAIOT CYHIHOCTh B3TJIAJIOB HA
coBepulieHHOro uenoBeka. dunocodckoe Hacnenue HapoaoB Bocrtoka wurpaer
BaXHYIO POjb B (POPMHUPOBAHMM JAYXOBHOI'O O0Opa3a HapoIOB MHUpPA, COXPaHEHUU
YHHUBEPCAJIbHBIX UYEJIOBEUECKUX IIEHHOCTEH M (POPMHUPOBAHUU TaKUX MOPAJIbHBIX
OPUHLIMIIOB, KaK MHUp, TEPHUMOCTb, OpaTrcTBO, TEPIIEHUE, YAOBIETBOPEHHOCTH,
0J1aroJapHOCTh, KOMIIPOMUCC U YMEPEHHOCTh cpenu Joaei. [loatomy Bo3pacTaer
NOTPEOHOCTh B U3yYeHUU (PHIOCOPCKO-aHTPOIOIOTHIECKUX ACMEKTOB TacaBBY (-
dbunocodpckux uaeit B Tpynax AsuszynauHa Hacadwu, xoHIEnuuii MOHOTEM3MA U
BaxJaT allb-BYKY/L.

B Hameld crpaHe mpoBOISATCA IOyXOBHbIE M OOpa3oBareibHbie pedopMmbl,
HanpaBJeHHbIE Ha W3y4Yy€HUE OOraroro MCTOPUYECKOTO0 M JTyXOBHOI'O HACIEIUS
HaIIero Hapoja, MOMyJSIpU3aIUi0 HAYYHOTO HACIEAMs BEIUKUX MPOCBETUTENEH U
MBICIIUTENIEH HA MEXIYHAPOJAHOM YPOBHE M MPUBUTHE HUX TPYIOB MOJOIOMY
MOKOJICHUIO Ha POJHOM si3bike. «Haimm mpeaku, mpoOCBETUTENH W MBICIHUTEIH,
KUBIIME B pa3HbIC 3MOXH, HECMOTPS HAa BCE TPYJHOCTH M HUCIIBITaHUS, BCErIa
OCTABAJINCh BEPHBI CBOEMY [OJITY pa3BUBaThb HayKy, HJeajlamM TIyMaHU3Ma H
pOCBELIeHHUs, 1 OyKBaJIbHO MOAABaIM IPUMeEP TyX0oBHOU cMernocTu. K coxanenuto,
10 BOJI€ CyAbOBI, HAIll HAPOJ JOJTHE TOJbl HE MOT B MOJIHOM Mepe HacllaXaaTbCs
HacjaeAueM NpenaKoB. Mpl HE MPOJOJDKWAIM OTKPBITHS, CHIEJIAHHBIE HAlIUMHU
IpeAKaMy, B Halle BpeMs M HE JIOBEIM UX JO0 COBEpIIEHCTBA. ... CerogHsi Mbl
JOJDKHBI CENIaTb HEOOXOJMMBbIE BBIBOJBI M3 3THX OIIMOOK W YCHUJIUThH HAaIll
AHTY3Ma3M K Hayke. Mbl JOJIKHBI HE TOJIBKO TOPAUTHCS JTOCTHXKEHHUSIMHU HaIIMX
BEJIMKHX IIPEIKOB, HO U CTPEMHUTBCS CTaTh IOKOJIEHHUEM, TOCTOMHBIM MX»L. TToaToMy

"Mup3uées LIL.M. Xo3upru 3amoH Ba Suru Y36exucton. — Tomkent:“O*zbekiston”, 2026. — B.66.
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BaXXHO 00OCHOBaTh MOTEHUHMaNn yueHus AsusyanuHa Hacadu o coBepiieHHOM
YyelioBeke B (POPMHUPOBAHUHM JYXOBHOTO oOOpa3a JUYHOCTH U YIy4YIICHUU
COLIMAJIBHO-TYXOBHOU CpEbI.

Hacrosimee auccepTallMOHHOE HCCIEAOBAHUE B ONPEIEICHHOW CTENEHU
CIly’)KUT peaju3alliil 3ajad, HameueHHbl B Ykazax I[Ipesupenta PecmyOmuku
V36ekuctan NeVII-21 ot 16 depans 2026 r. «O IOMOIHUTEIBHBIX MEpax IO
MOCJIEOBATEILHOMY MPOAODKEHUIO M BBIBEJEHUIO pe(opM Ha HOBBIA 3Tal B
paMKax MpUOPUTETHBIX HAIlpaBiIeHUM pa3BuTHs ctpansbl 10 2030 roga», NeYI1-6097
oT 29 oktsa6ps 2020 r. «O6 yrBepx)aenuu Konuenuuu pa3sutus Hayku a0 2030
roaa», NeVII-6108 ot 6 Hos16pst 2020 1. «O Mepax no pa3BuTHIO cep oOpa3oBaHus
Y HAyKW B HOBBII nepuoj] pa3Butusa Y3oekucrana», NeVII-68 ot 21 anpens 2025 r.
«O Mepax 1o JajbHeHIIeMy YKpPEIJEeHUIO rapaHTUi IpaBa Ipa)J1aH Ha CBOOOIY
COBECTHU U BBIBEJCHHIO pedOpM B PEIUTHO3HO-00pa30BaTENbHON cpepe Ha HOBBIN
ypoBeHb», I[loctanoBinenusax NeolllI-2995 ot 24 wmas 2017 r. «O mepax mo
JaNbHENIIEMY COBEPIICHCTBOBAHUIO CHUCTEMBbI COXPAaHEHHUS, HUCCIEIOBAHHUS U
MONYJISIPU3alMKA TPEBHUX MHUCBMEHHBIX UCTOYHHUKOBY», Nelll1-4680 ot 16 ampeins
2020 r. «O Mepax 1mo paauKaJIbHOMY COBEPIICHCTBOBAHUIO CUCTEMBI IMOATOTOBKHU
KaJIpOB B 00JIACTH BOCTOKOBEJEHUS U MOBBIIIIEHUIO HAYYHOT O IoTeHIHanay, NelIT1-
5040 or 26 mapra 2021 1. «O Mepax mo paguKalbHOMY COBEPIICHCTBOBAHUIO
CUCTEMBI TyXOBHO-TTPOCBETUTENBCKON paboTh», Nelll1-126 ot 10 deBpans 2022 r.
«O [ONOJIHUTENBHBIX MEpPax IO COBEPLUIEHCTBOBAHUIO CUCTEMBI COXPAHEHHS H
VCCJIEIOBAHMS JIPEBHUX INHMCBMEHHBIX HCTOYHUKOB», a Takxke llocraHoBiieHnn
Kabunera MunuctpoB Ne466 ot 22 utons 2018 r. «O Mepax mo opraHuU3aluUd U
MOJJIEPXKKE NESITEIbHOCTH MEXTyHapOHOM MCIaMCKON aKaaeMuu Y30eKUCTaHa»
¥ 33]1a4, U3JI0’)KEHHBIX B JPYTMX HOPMATHUBHO-TIPABOBBIX JOKYMEHTaX, KaCArOIIMXCS
JTAHHOW OTPACIIH.

CooTBeTcTBHE MCCIEI0BAHUS PHUOPUTETHHIM HANPABJICHUSIM Pa3BUTHS
HAYKM M TEXHOJIOIMHM pecnyOaMKH. /[aHHOE ucciaeqoBaHWE NPOBOJMIIOCH B
paMKax MPUOPUTETHOTO HAMPABIEHUS PA3BUTHUS HAYKU U TEXHOJIOTUI peciyOanKu
[.  «®opmupoBaHHE€ CHUCTEMBl COLUMAIBHO-TIPABOBBIX W  SKOHOMHUYECKHX
WHHOBAIMOHHBIX WA Uil UHPOPMUPOBAHHOTO OOIIECTBA U JEMOKPATHUYECKOTO
rocyJapcTBa U IMyTH UX peatn3alumy.

0030p 3apy0esKHBIX HAYYHBLIX MCCJICIOBAHUI 10 Teme auccepranun’. B
BEYILIUX MUPOBBIX BBICIINX YU€OHBIX 3aBEICHUSAX U HAyUHBIX LIEHTPaX MPOBOJSATCS
WCCJIEIOBaHMUSI TI0 WCTOPUU HcCjiama, TacaBBy(, B3auMOCBs3u (uiocopuu u
TeoJioruu, punocopckux Tpaauuuii Boctoka, CIaMCKUX PYKOIUCEH U U3YyUEHUIO
upQOH Hacienus, Y4YeHHUS BaxJaT, KOHIENIMH E€JUHCTBA U KOHIICMIHUU
COBEPIIIEHHOTO YEJIOBEKa, B YaCTHOCTH, B TakuX IeHTpax kak Central Washington
University (CIIA), Oxford Centre for Islamic Studies (BenmukoGputanus), Centre
of Islamic Studies, SOAS University of London (BenukoOputanus), Centre for the

2 llna ocBemleHMs JAHHOTO pasjeNa MCIONb30BAIMCh ciedylomme ucTounmkm:: https://www.artuklu.edu.tr/;

https://www.erbakan.edu.tr/; https://tasavvuf.uskudar.edu.tr/en; https://www.cis.cam.ac.uk/;
https://www.oxcis.ac.uk/; https://cermi.cnrs.fr/accueil-scientifique/; https://www.inalco.fr/; https://orient.ivran.ru/;
https://deutsches-orient-institut.de/en/; https://islamicstudies.harvard.edu/; https://www.cisssufi.org/;

https://www.mei.columbia.edu/; https://tsuos.uz/; https://www.ircica.org/ircica/research-centre-for-islamic-history-
art-and-culture-ircica.
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Study of Islam, Institute of Arab and Islamic Studies, University of Exeter
(BenukoOpuranusi), Institute of Oriental and Asian Studies, University of Bonn
(I'epmanus), Yausepcuter Mardin Artuklu; Yausepcurer Necmettin Erbakan; The
Institute for sufi studies Uskiidar University (Typums); Marmara Universitesi
Ilahiyat Fakiiltesi, Tasavvuf Anabilim Dali (Typrms), Institute of Oriental
Manuscripts, Russian Academy of Sciences (Cank-Iletep6ypr, Poccus),
TamkeHTCKU TOCYyIapCTBEHHBIM YHHMBEPCUTET BOCTOBeIeHHUs, Deranckui
rocyJJapCTBEHHBI YHHUBEPCUTET, bByXapckuili TOCyJIapCTBEHHBIH YHUBEPCUTET
(V30ekucran).

B pesynbrate wuccnenoBaHWi, HAaNpaBlIE€HHBIX HA HM3YYEHHE JTyXOBHOTO
Hacyenus, TacaBBy (p-priiocodckux B3rsI0B npocBeTuTeneit Boctoka u ux ponu B
Pa3BUTHH UCTaMCKOU (HUI0CO(CKOM MBICIH, OBLIT TIOCTUTHYT Psi/i BaYKHBIX HAYUHBIX
pesyibTaToB. B wactHOocTH, B paborax AsmsymauHa Hacadu momguepkuBaercs
pasnuurie MEXAY TOHSATHUSMHU <JIIOIW TacaBBYy(D» W «JIIOAM BaxlIag», a TaKkkKe
CKJIIOHHOCTb MBICIUTENS K B3rsgaM Joaedt eauHctBa (Central Washington
University);  peaqn3oBaHbl  KOMIUIEKCHbIE  MCTOPUKO-HAy4YHbBIE  IPOEKTHI,
HAIpaBJICHHBIE HA CHUCTEMAaTH3AIMI0 HCTOKOB MYCYJIbMAHCKOW IIMBHIIM3AIINH,
COLIMATbHBIX JBIDKEHUH, HJAEH B HCIAMCKOM MHPE M OCOOCHHOCTEH UX
ucropudeckoro pacnpoctpanenus (Oxford Centre for Islamic Studies, pe3ynbrarsl
OCHOBaHbl Ha B3aMMOJEHCTBUM HCIAMCKOM (UIOCO(DUH M TEOJOTHUH, BOMPOCAX
MeTadU3uKH, SMUCTEMOJIOTUH, ITUKU U (duiocodckoit antpomnonoruun (SOAS
University of London); pa3paboTanbl HayuyHbI€ MOAXOABl K B3aUMOCBS3aHHOMY
U3YYEHUIO0 HCIaMcKoil Quiiocodpuu, teonoruu u muctunmsma (University of
Exeter); wucropudeckoe (GpopMUpOBaHUE OBITHS, 3HAHUS W TacaBBY(] MOHITHI B
YYEHHH TacaBBY(d, a TakKe WX B3aMMOCBS3b C JIPYTMMU HUCIAMCKHUMH HayKaMH,
ObLTM  cucTeMaTHuecku u3yudeHbl (YHuBepcuteT Mapmapa); 3HAUUTETbHBIC
pe3yJIbTaThl JOCTUTHYTHI B U3yUYE€HUHU MUCHbMEHHOTO Hacleaus Hapo1oB BocToka Ha
OCHOBE HCTOYHHMKOBETYECKUX HCCIEAOBAHUN, TEKCTOJIOTHH, AapXEOJOTHH U
M3YYCHHUS PYKONHUCEH, a Tak)Ke B OMHCAHWHU, MEPEBOJIC U BHEAPEHUH PEIKHX
pykomnuceit B HayuHoe oOpaienue. (Institute of Oriental Manuscripts, Russian
Academy of Sciences); B TalkeHTCKOM ToCyJapCTBEHHOM YHHUBEPCHUTETE
BOCTOKOBeZIeHHs, DepraHcKoM TOCYJapCTBEHHOM YHHUBEpcUTeTe, byxapckom
rocyapcTBeHHOM yHUBepcuTeTe (Y30€KUCTaH) u3ydyailch TacaBBy( MyTEIECTBUE
AsmsunauHa Hacadwu, ero stanel U CUTyallud Ha HTOM ITyTH; PacCMaTPHUBAIHCH
B3TJISIIBI MBICTTUTENSI HA Pa3BUTHE W COBEPIICHCTBOBAHUE YEJIOBEKA B TacCaBBY(
(Uuctutryt BocTOKOBeneHHs: Poccuiickoil akagemMuu Hayk); B TallkeHTCKOM
roCy/1apCTBEHHOM YHUBEPCUTETE BOCTOKOBEICHMsI, DepraHCKOM rocy1apCTBEHHOM
yHUBepcutere, byxapckoM rocynapcTBeHHOM —yHuBepcuTeTre (Y30eKucTaH)
M3ydanuch Guiaocodus COBEPIICHHOTO YEIOBEKa, IIapuaT, TapuKaT M MCTHUHA, a
TaK>Ke BHJIBI OOIICHUS ¥ BUbI KPACOTHI.

B nacTosiiiee Bpemsi BO BCeM MHUpPE MPOBOASITCS HAYUHbIE UCCIIEA0BAHUS B PSIlie
OPUOPUTETHBIX OOJIacTed JUIsl M3Yy4YeHHs JYXOBHOTO Hacjieaus, TacaBBY(Q-
dunocodckux B3rasa0B A3usyanuna Hacadu: renesuc, 3BONIOIUS U UCTOPUYECKAS
TpaHchopmaims ¢unocodpun TacaBByd; HICOJOrHMUECKask B3aUMOCBS3b MEXKIY
uciaaMckou ¢unocodueit, Teosorueit U TacaByd; dumocodckue, peaIuruo3Hbie U
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uppOH HMCTOYHMKH, TMOBIMSBIIME Ha (opmupoBaHue MupoBos3penus Hacadu;
OHTOJIOTUYECKHE OCHOBBI IOHATHH «TayXHUI» M «BaxJaT allb-BYIKYI»; TacaBBY (-
dbunocodckoe  comepkaHWE ~ B3aMMOOTHOIICHWH  MEXIy  CAWHCTBOM |
00XXECTBEHHOCTHIO, OBITHEM W HEOBITHEM, MHUPOM BEJIHMKOTO M MHPOM MAaJjoro;
B3aMMOCBSI3b MEXKIy palMoOHAIBHBIM W uphoH 3HaHWEM; (Qurocodckue,
AHTPOIIOJIOTHYECKUE W JTUYECKUE OCHOBBI TOHSTHS «COBEPIICHHBINH YEIOBEKY;
MIPOBOJIATCS HMCCICIOBAHUS 3HAYCHHS KJIACCHYECKOTO TacaBBY(d-(rrocodckoro
Hacjenuss B COBPEMEHHOW (uI0CO(CKOW MBICIM M CUCTEME YHHUBEpCAIbHBIX
YeJIOBEUECKUX IIEHHOCTEH.

Crenenb u3y4eHHOCTH MNpodJeMbl. JlyxoBHOe Hacieane A3u3yIauHa
Hacapu wu ero TtacaBByd-puiaocodpckue B3Il HM3YyYAIUCh B paMKax
BOCTOKOBEJICHUS U CJIaMOBETYECKOM 1IKoJI. B TacaBByd yuenuun 3amnana nmoaxon K
TBOpuecTBY Hacadu He orpaHnuymBaercs TEKCTOJOTUYECKUMH HCCIEIOBAaHUSMU
WM TIEPEBOJIAMH, a TIOJHSUICS J0 YPOBHS JEKOHCTPYKIIMU COACPIKAIIUXCS B HEM
KOHIICTITYQIbHBIX HJICH ¢ (EHOMEHOJOTHUECKOW, HMUCTEMOJIOTHUYECKOW U
OHTOJIOTMYECKOM TOYEK 3pEHHUs. YCJIOBHO MOXXHO Pa3JeiauTh HCCIEIOBAHUS,
HaIpaBJICHHBIC HAa M3y4YeHHUE AyXOBHOTO Hacienus Hacadu u ero Tpynos, Ha Tpu
TPYIIIIBI.

1. Ilepesoouuxu u 60cmokogedvl, KOmMopwvle Nepesoouu mpyovl macassyq
npeocmaemeneu. Cpeau HUX cienyeT BblaenuTh 3aciyru Jhiodna PaitmxoHa,
Onapna [lanmepa, M3adens ne ['actunu, SAnuca Dmorca, M. Moyna, A. Kop6Oena,
Caituna Anmu Acrapu, Mup bakupu ®apaa, Axmaga Maxaasu Jlomronu, Xamuau
Pa66anu, M. KaiiBonu, Mymno A6mymno Pamkaba, Ymura Xynytiny, Maxmyra
Kanuka, Canomu [lIummek, Mypata. Tapuk FOkcenb, Axman ABuu Konyk, Mypar
Tamap, Baxaer Moxup, Maxmyt Caperrun bunrunep, L. Illykyposa, H.
Komunona, O. [laBmatoBa. IIpumeuarensHo, uTo WHGOpPMAIMS O MBICIHUTEIE,
MpECTaBJICHHAS B TaKUX pab0Tax, Kak «XugasaT aab-Apudun» u «Mamkaiuc alb-
Ymmraky, odeHb kKpaTtka. HecMoTpst Ha 3T, OBLIM IPEANPUHSITH 0COOBIC YCHITHS TT0
MIEPEBOIY U IMyOJIMKAIIMK OCHOBOIOJararomux TpynoB Hacadu, Takux kak «Kutabd
anb-Mucan anp-Kamumiby, «Makcan anb-Axca», «Kamd ans-Xakouky», «3yonar

anb-Xakouk», «basH yT-Tausunb» u « TaH3uI»°.

SRidgeon, Lloyd. Aziz Nasafi (Includes translations of Maqgsad-i Agsa, Asrar al-Tawhid / Aziz-nama and parts of
Kitab al-Insan al-Kamil). — London and New York: Curzon Press, 1997. — 234 p.; Palmer, Edward Henry. Oriental
Mysticism: A Treatise on the Suffistic and Unitarian Theosophy of the Persians (Based on Azizuddin Nasafi's Magsad-
i Agsa). — London: Bell and Daldy; Cambridge: Deighton, Bell, and Co., 1867. — 84 p.; Nasafi, Azizoddin. Le Livre
de I'Homme Parfait (Kitab al-Insan al-Kéamil). traduit du persan par Isabelle de Gastines. — Paris: Fayard, 1984. — 368
p.; an-Hacadu, A3uz ag-/Iun. 3yoaar an-xakank (CIMBKY HCTHH). IEPEBOJI C IEPCUICKOTO, BBEICHHE K KOMMECHTapUH
Sunca Dmotca. — Mocksa: Caapa, 2021. — 224 c.; Hacadu, Aznzyyun. Maconn koM (CoBepIIeHHbIH YETI0BEK).
C npenucnosrem Aupu Koposna. C npumedanusimu 1 npenucioBueM Mepumxona Moie // IlepeBoa u mpeucioBue
nokropa Caup 3ustynaun Baxuiepu. — Terepan: buGnuoreka Taxypu, 1993. — 613 c.; b/ dolS gladl cpall uje ¢ odus
G2 PV VAT il b 5 ol sl 1ol sed — Adse () ke 4edie 5 masual Nasafi, Azizoddin. Le Livre de 'Homme Parfait
(Kitab al-Insan al-Kamil) / recueil de traités de soufisme en persan, publié avec une introduction par Marijan Molé. —
Téhéran-Paris: Institut Franco-iranien / d'Adrien-Maisonneuve, 1965. — 508 p; & & 4eas 43 : a8l Gl 0l e ¢
oo FYY APV (o sed oBiily ol Ll 5 e A 10 jed — 38 b e ral e dw maal T it 5 J gl gl e
O e olBuiila l JLEE) 5 s A 5e VTV (Ol — 28 (68l ne sl et a1 Qs 5 Jlsad 06 ol (Ol e, —
FYY (o FFo o Y00 (Ui i g dan 55 ol () ed — L Hlaald (5 53¢ deal iSO Baexd 5 alaial b lialladS | s cpall e 5 a;
ua YAF — AY0) s agale AU 1) pe — Sl Mla sl /(o) dale cpall e o Ghd s Padimken, JInoka. Asusu
Hacadwu. I[TepeBon noxropa Mamxnynauau Kaiianu. - Terepan: Mapkas, 1378. - 372 c.; Nesefi, Aziz. Maksad-1 Aksa
(miit. Molla Abdullah b. Receb). — Istanbul: Atatiirk Kitapligi, Osman Ergin Yazmalari, nr. 622, vr. 1b-182a.; Hunutlu,
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2. Jluccepmayuonnoe ucciredosanue HnOCEAUWEHO OYXOBHOM)Y HACAEOUIO
Hacaghu. TacaBByd B3rmsiapl Asm3ynauHaa Hacadu n ux yHuKambHBIE 0COOCHHOCTH
M3y4dalluCh U HUCCIENOBAUCh psaoM yueHbiXx Boctoka m 3amama. Cpenu HuX
Noparum [lrozen, Illeiina [laxun VYnpke, Xamxep Yaxmak, Mexmer lupun
Cypmemn, Ky6po Usiiasipeiv, Cenanyp Kas, Cesait ®upar, Tomkua Onenb, M.
Mexpy6anuii, [lappuna Canmxadaposa, U. lllapudos, I'. Carropos?.

3. Vuenwvie u uccneoosamenu, uzyuasuiue konyenmyanvhsvie npobiemvl u uoeu
VueHuss macassyqh 6 200wl nHezasucumocmu. K HUM yMecTHO OTHECTH X.XOMMJIUH,
H.Komunosa, I'.Haspy3oBy, C.KapumoBa, C.PabumagaunoBa, X.Ilynarosa,
M.MamatoBa, 3.HcakoBy, [x.XonmomunoBa, K.Paxumora, H.Cadaposny,
A.XyceiinoBy, b.Hamo3oBa, A.bonrtaeBa, O.lllapunosy, [l.AMpHUIIWHOBY,
T.HopoBa, TI'.FOnycoBy, M.IlapmaeBy, X.CamaroBa, @.My3zaddapona,
N.Cumukoa®.

Umit. Kitab-1 Maksad-1 Aksa Terciimesi (Inceleme - Metin - Dizin). — Ankara: Gazi Kitabevi, 2019. — 431 s., Nesefi,
Aziziiddin. insan-1 Kamil (Kitab al-Insan al-Kamil). Farsgadan geviren: Mahmut Kanik. — Istanbul: Insan Yayinlari,
1990. — 316 s.; Nesefi, Aziz. Tenzil, haz. Selami Simsek, Litera Yayncilik, Istanbul, 2020.; Nesefi, Aziz. Ziibdetii'l-
hakaik. sadelestiren: Murat Tarik Yiiksel. — Istanbul: Demir Kitabevi, 1974; Nesefi, Aziz. insan-1 Kamil (¢cev. Ahmed
Avni Konuk, haz. Sezai Firat). — Istanbul: Gelenek Yaymcilik, 2004. — 264 s.; Nesefi, Aziz. Hakikatlerin Ozii: Alem
ve Insan (Ziibdetii’l-haka’ik) / haz. M. Murat Tamar. — Istanbul: insan Yayinlari, 1997. — 128 s.; Nesefi, Aziz.
Hakikatin Ozii (Ziibdetii’l-haka’ik) / ¢ev. Seyyid H. Hiiseyinzade, sdl. Vahdet Mahir. — Istanbul: Kitsan, 2000. — 128
s.; Nesefi, Aziz. Insanin Asli ve Ruhlarin Yildizlarla fliskisi / haz. Mahmut Sadettin Bilginer. — [stanbul: Esma
Yaymlari, 1976. — 96 s.; Hacapu Asusymauu. 3yomar -yn- xaxouk. Ilep. Illykyposa III. // Beprensc A.E. Ilate
¢mrocopckux TpakTaToB Ha TeMy “Adak Ba aHPyc” (O COOTHOIIEHIH MEXTy YeIIOBEKOM U BceleHHoi). M., 1970.;
Komun mHCOH Xakuma TypT pucona: @apumuanua Attop, Cynron Baman, Asmsunnua Hacadwuii, Xycaitn Bous
Kommnduit mxomunan Hamynanap / ®opc - toxuk Trnuaan H.Komunos tapx. - T.: “Masnasust”, 1997. —280 0;
Kommunos H. TacaBByd. — Tomkent: Movarounnahr, 2009. — 448 6.; Asusugnua Hacaduii. Komun nHCOH KHTOOH.
Haxxmunnun Komunos, Onumxon JlaBnatos tapxumacu. Fadyp Fynom Homnaaru Hampuér-mar6aa yiiu, TomkeHT:
2021. -223 o.

4 Diizen 1. Aziz Nesefi'ye Gore Allah, Kainat, Insan. — Istanbul: Furkan Yayinlari, 2000. — 384 s.; Sahin S. U. Aziz
Nesefi'nin (v. 700/1300 [?]) Tasavvuf Anlayisinda “Kendini Bilme” Yollar: Yiiksek Lisans Tezi. — Konya: Necmettin
Erbakan Universitesi, Sosyal Bilimler Enstitiisii, 2021. — 203 s.; Cakmak H. Abraham Maslow'un "Kendini
Gergeklestirme" Kavrammnin Aziz Nesefi'nin “Insan-1 KAmil” Kavramiyla Karsilastirilmas:: Yiiksek Lisans Tezi. —
Eskisehir: Eskisehir Osmangazi Universitesi, Sosyal Bilimler Enstitiisii, 2018. — 156 s.; Siirmeli M. S. Aziz Nesefi'nin
Ziibdetii'l-Hakaik Adli Eserinin Tahkik ve Degerlendirilmesi: Yiiksek Lisans Tezi. — Canakkale: Canakkale Onsekiz
Mart Universitesi, Lisansiistii Egitim Enstitiisii, 2021. — 284 s.; Y1ldirim K. Aziz Nesefi'ye Ait Maksad-1 Aksa Isimli
Eserin Tasavvufi Goriisleri: Yiiksek Lisans Tezi. — Istanbul: Uskiidar Universitesi, Tasavvuf Arastirmalari Enstitiisii,
2021. — 215 s.; Kaya S. Aziz Nesefi'nin Maksad-1 Aksa Adli Eserinin Molla Abdullah b. Receb Tarafindan Yapilan
Terciimesi (Metin-Inceleme): Yiiksek Lisans Tezi. — [zmir: Dokuz Eyliil Universitesi, Sosyal Bilimler Enstitiisii, 2022.
— 168 s.; Sezdi Firat, Aziziiddin Nesefi'nin Yirmi Iki Rislesi’nin Terciimesi Isiginda Tasavvufi Bilgi,
(Yaymlanmamis Yiiksek Lisans Tezi), Marmara Universitesi Sosyal Bilimler Enstitiisii, Istanbul, 2004.; Onel, Taskin.
Ibrahim b. Abdullah’in Maksad-1 Aksa Terciimesi (vr. 1a-55b). (Yaymlanmamis Yiiksek Lisans Tezi), Marmara
Universitesi Tiirkiyat Arastirmalari Enstitiisii, Istanbul, 2012.; Mexpy6aru, Maxau ®unoun. IlpomcxoxaeHue
MHCTUYECKUX monuThdeckux uaen B Mpane. Haumnast ¢ Asmza Hacadu u 3akanumBast Cagpagauaom lllmpasu. —
Terepan: Haii, 1377. - 340 c. Caumxadaposa I1. C. Muctudeckue u ¢pmtocodekne B3risiasl Asusyanuna Hacadu:
Huc. ... xaun. ¢punoc. Hayk. — [yman6e: MHctutyT drnocodun, monurosornn u npasa uM. A.M. boroyranHoBa AH
Pecrry6mmku Tamxukucran, 2012. — 178 c.; Camypxadaposa [Tapeuna. YesoBek 1 ero MecTo B y4eHHH A3HU3yMHA
Haca¢u // U3Bectust Akanemnu Hayk Pecniyonuku Tamxukucran. Cepust “@unocodus n npaso”. - lyman6e, 2002.-
Ne 3-4. - Crp. 61-73; lllapucos U. Y. AnTpononoruueckue npodieMs! B ¢pritocoduu Azuzynauna Hacapu: [duc. ...
KaHxa. ¢unoc. Hayk. — yman6e: Muctutyt ¢uinocoduu, noiuronoruu u mnpasa uMm. A.M. boroyraunoBa AH
Pecriyonmukn Tamxukucran, 2011. — 145 c.; Carropos, X.U. TaBcudu mepocu anabuBy uphoHHH A3U3YIIUHA
Haca¢i / X.Y. Carropos // [Taému Jorumroxu omysropi. ymante, JJJAOT 6a nomu C.Afiau, 2020. Ne5 (88). C.
124-128.

SXamumxon Xomumuit. Tacasyd ammomanapu. — T.: “Illapx”, 2004; Komunos H. TacaBBy(d kM KOMHI HHCOH
axnoky. K1. — T.:”Ezysun”, 1983; ITjnatos X, Mamartos M. TacasBy® Tapuxumas napxanap. A.Hasowuii HoMugaru
V36exncron Mummit kyryoxonacn Hampuérn. — Tomkent, 2011; T'ymuexpa Haspysosa. HakmbGann pyGonitmapu
¢ancadacu. Monorpadus / I'. Haspysosa. — Tomkenr: “®an” nampuéru, 2025. — 184 Ger.; C.K.Kapumos, A.P.
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[Ipu3HaBas HAyYHYIO 3HAYMMOCTb BBILIEYTOMSIHYTBIX UCCIEAOBAHUM, CIeAyEeT
OTMETUTh, YTO OHU, B TIEPBYIO OUYEPE/Ib, AHATU3IUPYIOT KOHKPETHOE MIPOU3BEICHUE
Hacinenuss AsmsynamHa Hacadu, koHkpeTHyio ¢duimocodckyro mpobiemMy uiu
HEKOTOPBIE aCIIEKThI YYEHUS O «COBEPIICHHOW JIMYHOCTH». AHAIN3 CYIIECTBYIOLIEN
JUTEpaTyphl MOKa3bIBaeT, uTo TacaBBy(-¢punocodpckue konuenuun Hacadu ne
ObuTH crienuanbHO u3ydeHbl. [loaToMy B HaHHOM nuccepTanuu 0coboe BHUMaHHUE
yAETSeTCs aHaIN3y UCTOYHUKOB (POPMHUpPOBaAHUS, CONIEpKaHus, POPM MPOSBICHUS
U MX YHUKaJIBHOTO MecTa B ucTopuu (Quiaocopuu TacaBByd- Gumocopckux
KOHIIETIIUNA B TyXOBHOM Hacienuu Hacadu.

CBs3b IUCCEPTANMOHHOIO HCCJIEI0BAHNS C HAYYHO-HCCIeI0BATEIbCKUMH
IUVIAHAMH  BbICHIEr0 00pa30BaTeJbHOI0 YUYpE:KIeHUsi, IJe BbINOJHEHA
auccepranus. J(uccepTallMOHHOE HUCCIEI0BAaHUE TPOBOAUIIOCH B COOTBETCTBUH C
HAy4YHO-HCCJIE10BATEIbCKUM IUIaHOM Byxapckoro roCy/1apCTBEHHOIO
YHUBEpPCUTETA B paMKax Hay4yHoro HampasieHus, OyHKT II. «IIpoOGnemsl
COBEPIIICHCTBOBAHUS COLUATBHO-(QUIOCOPCKUX U TYXOBHO-HPABCTBEHHBIX OCHOB
IIOCTPOCHUS ITPOCBEIICHHOTO TocyaapcTBa B HoBom Y30ekucrane» (2022-2026).

Lenab wuccieqoBaHusi — BBIIBUTH OCOOCHHOCTH NPOSBICHHS TaacaBBY(]-
dbunocodckux KOHIEMINN B HAyYHOM Hacieauu Asusyaauna Hacadu.

3agayu uccjieJ0BaHNS:

M3yUYCHHE OCOOEHHOCTEN COIMAaIbHO-KYJIbTYpPHOU KM3HU MoBapayHHaxpa B
XIII Beke u e€ BIUSHUS HA pa3BUTHE TacaBBY(P-PUI0cO(CKOTO yICHUS;

00001IeHHe  MJICOJIOTHUYECKUX  HCTOYHUKOB  TacaBBY(-(huimocodckoro
MupoBo33peHuss AsusyanuHa Hacadu u aHamm3 3TOro HayyHOro Hacieaus B
COBPEMEHHBIX HCCIIEAOBAHUSAX;

BBISIBJICHHE OOIINX TEOPETHUECKUX MpoosieM duiocodun TacaBByd B HAyIHOM
HACJIEIUU MBICIIUTENS, UX B3AUMOCBS3H U UCTOPUKO-(PHIOCO(CKOE CO/IepIKaHuE;

CamanoB, Y.T. SfzpmanoB, P.II.TomkysaroBa, M.AmmaspoBa, LI.T. Typcymkymopa. I[llapk ¢ancapacuHuHr
3aMoHaBuH HyHanmunutapu. Monorpadus. — Camapkana: CamlVY, 2021. - 209 6er; McakoBa 3amupaxon. Updon
¢ancadacu / — Tomkent: @an, 2022. — 236 Ger.; Paxumos K. MoBapoyHHaxp TacaBBy(u Tapuxu: TabJIMMOTHHHT
makuianniny Ba tusumiamtupwiniun (VIII-XI acpmap). — Tomkent: “Akademnashr” 2020.; Cadaposa H.O.
Xo’karoH TacaBBy(HUI TabIMMOTH/Ia MabHABUH-aXIOKUH KaJpHuATIap MacanacH. ¢ai.¢aH.HOM. ANCC... - TOIIKeHT,
2002. - 152 6.; XyceiinoBa A. OO1euenoBeYecKre IEHHOCTH B MUPOBO3peHnn Abaypaxmana Ixamu. ABroped...
KaHa.punoc.Hayk. — TamkeHt, 1994, - 41 c.; Hamo3oB b. Hakmbanguitnuk dancadacnu(Xoxa Myxammaz Ilopco
acapnapu acocupa). byxopo: “Durdona”, 2025. — 264 6.; bontaes A.A. “Myxitngana N6H ApaOWifHUHT MK TUMOUH—
dancaduit kapamapu”. ®anc.dan. gokt...qucc.(DSc) —byxopo.—2024; Hlapumosa O. AGaynxonuk FrxmayBoHUI
MabHaBU MepocuHUHT (ancaduit Taxmmmu. Dancada danmapu moxktopu (DSc) mnmuilt mapakaCHHH ONUII YIyH
&smnran auccepranys. - byxopo, 2022. - 249 6.; Hopos T.O. “Anumep HaBouit oHTONMOTHATA OMJT KapallIapUHUHT
¢ancaduit-konuentyan taxyumwim’: Monorpadus. - Tomkent: “Igtisodiyor”, 2021. - 212 6.; FOnycosa I'. C.
A6aynkoaup ['mitmonuit TapauMoTHia HHCOH MoXusiTH. MoHorpadus / Byxopo : “byxopo nerepmunanTtu”, 2023. —
204 6.; Pardayeva M.D. Alisher Navoiy ma’naviy merosida Nagshbandiya ta’limoti mazmun-mohiyatiga oid g‘oyalar:
fal. fan.dok...dis. ....aBToped. — Buxoro.: 2023.-76.; CamaroB X.VY. Xaik OMiaaH MyJIOKOT KWIHIIHUHT TacaBBY QHii-
¢ancaduit nnauznapu. Monorpadus. — Camapkang, 2025. — 178 6.; Mysaddpapos @. Fazzonmit nnm Ba yHUHT
tacandu xycycuaa. Mnmuit pucona. Byxopo, 2011. — 52 6.; Cumankos M. B.Ypra acp nciom mapKuaa rHOCEOTOTHK
Ba TEOJOTHK KAPALLIAPHUHI ¥3ap0 CHHTE3NAlTyBH: Tapuxmii-pancaduit taxmmwn / Tomkent: Y30eKHCTOH
(datimacyhnapu Muuii sxamusta’ Hampuétu, 2022. - 276 6.; Ampuauaosa J[.T. XKaguaunivk TabIuMOTHIA KOMATT
WHCOH KOHIICTIUSCUHUHT (ancaduii-mxrumonit moxusatu: ®anc. dan. gok. (DSc) ... auc. —Camapkanm: Cam/1V,
2021. -250 6.; Xoamymunos XK. TacasBy( onronoruscu (Monorpadus). — T.: “Yosh avlod matbaa”, 2021. -190 6.;
Xonmymunuos, Xabdap. Updon dancadacu mzoxiu nyratu. (myrat Kymaama) — TomkeHT: “Ilm-ma’rifat”, 2026, -
3626
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aHAJIN3 TOHATHUS «TAYXUI» U «BaxXJaT ajb-BYKYI» B TaCaBBY( yUE€HHUHU, POJIb
pasyMa, TIOBECTBOBAHUS, OTKPOBEHHS, OTKPHITUS M HP(OH 3HAHHWS B TacaBBY(
AIUCTEMOJIOTHH, a TaKKe OCOOCHHOCTHU TPOSIBICHUS (OPM 3HAHUS;, aHAIU3
koHuenuu Hacapu o0 «coBepimieHHOM 4enoBeke» C  (uIocopcKor U
AHTPOIIOJIOTMYECKON TOUKH 3PEHUS U IPOSACHEHHE €€ WICOJIOTMYECKHE CXOJCTBA U
pa3nnuus ¢ TacaBBy( yUeHHUEM;

o0ocHOBaHuWE poiu yueHus Asusuanuia Hacagu o coBepiieHHOM YelloBeKe B
(dbopMHpPOBaHUHU TyXOBHOTO 00pa3a JIMYHOCTH U BaKHOCTU MOPAJIbHBIX IPUHIIUIIOB
€ro JIyXOBHOT'O Haclequs B YIYUIICHHH COLIMATbHO-TYXOBHOMN CPEBI.

B kauecTtBe 00beKTa HCCJIeI0BaAHMS ObUTM BHIOpaHbl HAYYHOE M JTYXOBHOE
Hacienue Asmsupauna Hacadu, ero mucruueckue U ¢Gpuiocodckue B3IIISAIbI, a
TaK)Ke Hay4YHbIe PaOOThI, B KOTOPBIX 3TH B3IJISJIbI U3YHAIIUCh.

IIpenmeroM Hcciieq0OBaHUSA SBISIETCS M3YYEHHE OCOOCHHOCTEM KOHLEHIIHIA
MUCTHUYECKON aHTPOIIOJIOTHUH, OHTOJIOTUH U dnucTemolioruu Asumsuaania Hacadwu,
€ro aHTPONOJIOTMYECKHX B3IVISII0B HA CYLIHOCTh COBEPILIEHHOIO YEJIOBEKAa M
O0COOCHHOCTEH MPOSBICHUS €r0 TyXOBHBIX U HDABCTBEHHBIX MPUHIIUIIOB.

Metoasbl uccjienoBanusi. B nuccepranuu MCMoNb30BAINCh HAYYHBIE METObI
MO3HAHUS, TaKHE KaK aHAJIM3 M CHHTE3, KOMIUIEKCHBIM MOJXOJ, CPaBHUTEIIbHBIN
aHaJu3, CHCTEMHO-(YHKIIMOHAIbHBIN MOAXO0/1, KOHTEHT-aHAJIU3, TUAIEKTUYECKUM 1
JTVICKYPCHUBHBIN aHAJIN3.

Hay4Hasi HOBU3HA MCCJIeIOBAHUA 3aKII0YAETCS B CICAYIOMIEM:

PACKpBITHl OOINME AaCMEKThl TOHATUNW OBITHS W €ro paHroB, 3HAHUS U
JOCTUKEHUS UCTUHBI, & TAK)KE COBEPILIEHHOTO Y€JIOBEKA, B COOTBETCTBUU C UACSIMU
miapuara, MyApOCTH, €IMHCTBA, KajllamMa, WHIyuW3Ma M cy(pu3Ma, TaKUMHU Kak
IIPU3HAHKUE B3auUMOCBs3U Mexay Mctunoi, Mupom n HenoBekom, cTpemieHue K
NOHUMAHUI0 HCTHUHBI M JYyXOBHOE COBEPIICHCTBOBAHHUE 4YEJIOBEKAa, a TaKKe
pPacKphIBAIOTCS UX CHeU(pUYECKHE acleKThl B OOBSICHEHUU CYIIHOCTHU M CTaTyca
OBITHS, TIPUOPUTETE MCTOUYHUKOB 3HAHUS M OINPEICICHUM MYTeH UM CpPEACTB
JIOCTUKEHUS COBEPIICHCTBA B TpyAax A3uzypauHa Hacadgu «Kutab ans-MHcaH anb-
Kamunby, «3y0nat anmb-xakoiinky», «Kamd amp-xakoiinky», «Makcaa aab-AKcay,
«Tan3unby, «balloOH yT-TaH3WIbY;

JI0OKa3aHO, YTO HepapXUyeckas CTPYKTypa OBbITHUS CHUCTEMAaTU3UPYETCS Ha
OCHOBE B3aMMOCBSI3U MUpPa CUJIbI (MUpa HEBUIUMOTO, O0KECTBEHHOTO MUPa), MUpa
MajakyTa (MUpa aHrejoB, MUpa JAYXOB), MHpa COOCTBEHHOCTH (MaTepHUAIbHOTO
MHpa, MUPA CBUAETEIBCTB) U PAHTOB CYLUTHOCTH (CYIIHOCTH), IPOSIBJICHUS U AYIIIH,
CBSI3aHHBIX C CYIIECTBOBaHHWEM B TacaBBy(] oHrtonoruu Asumsymnuna Hacadwu, a
TAK)K€ XapaKTEPUCTUKH TacaBBY(] (TEOJIOTMYECKOT0, BaxJaT aib-BY/DKYH) U
¢dunocodckoro (MAHTEUCTUYECKOTO, SMAHAIMOHHOTO) MPOSBIICHUS;

BBISIBJICHBI  B3MJIsABI  Asusyaauna Hacadu Ha  parnmoHanbHOE UM
UpPpaLMOHATBHOE 3HAHUE B CY(DUIICKON 3MHUCTEMOJIOTHH, a TAK)KE Ha YEJIOBEUECKUE
NyTH JOCTHUKEHUS MCTUHBI, MPOSICHAIOUIME B3aHMMOCBA3b MEXIAY MHPOM U
YEJIOBEKOM,  CAMOCO3HAHHME,  BAXXHOCThb  IOHATHM  MHTEUIEKTa,  JyXa,
NPOHULIATENTLHOCTH, Hadca, JOOBU M CBETa, a TaKXKE KOHIENTyalbHbIE HWIEU
AIUCTEMOJIOTMYECKUX HANpaBJICHUM, TaKuUX KakK TmojpaxaHue (CEHCYaJHCThl),
JI0KA3aTeNIbCTBO U pacCy X AeHUE (PAalMOHAIUCTHI) U OTKPHITHE (MPPALIIOHATIUCTHI);
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000CHOBAHO, YTO B3IUIA/IbI MBICIUTENEH Ha (UIOCOPCKYIO aHTPOIMOJIOTHIO
OCHOBAaHBI Ha TOM, YTO YEJIOBEK — 00’KECTBEHHOE TBOPCHIE, MUHUATIOPHBIHN (0J1aMu
carup) aHajJor BEJIMKOM BCEJNICHHOW (amamMu KaOup), ero OHUOJOTUYECKHUE,
MICUXOJIOTUYECKUE U COLIMAIbHBIE XapaKTEePUCTUKU, €ro ObITHE, €r0 JOCTHKEHUE
COBEPIICHCTBA Yepe3 JIOCTUKEHHE JYyXOBHBIX CTYIEHEH, B3JIET U MaJcHUE IyIIu,
3peNOCTh U TaJaHThI;

PacKpBITO, YTO KOHIICTIIMS COBEPIICHHOTO uejoBeka Asm3ynnuHa Hacadu
BBISIBJISIET TakWe€ MOpAJIbHbIE HAeallbl Kak Jo0pble clioBa, J00pbie Jena,
HPaBCTBEHHOCTh, IIPOCBETIICHHE, CAMOCO3HAHUE U TyXOBHAs 3pPEJIOCTh, B TO BpEMS
KaK KOHIICMIMS CBOOOJHOTO COBEPIIEHHOTO 4YEJIOBEKa pAaCKphIBA€T TaKue
XapaKTEPUCTUKU KaK OTPEIIEHHOCTb, OTPEUCHHE, YIOBICTBOPEHHOCTb, CMUPEHUE
(Oe3ycnoBHasl MPEAAHHOCTh), OCBOOOXKICHHE OT YYBCTBEHHBIX MPUBI3aHHOCTEH U
JyXOBHas CB0O0OJIa, BaKHOCTh ATUX KOHLEMIMHA JUIsi OOECIEeUeHUs] TyXOBHOTO
COBEPIICHCTBA  JIMYHOCTH,  YKPEIUICHUS  TapMOHWU  HAIMOHAJIBHBIX U
VHUBEPCAIBHBIX IIEHHOCTEW, a TakKe YCTAHOBJCHHUS CTaOWIBHOCTH W
TOJIEPAHTHOCTH B COLIMATILHO-TYXOBHOMU CpeJie.

IIpakTHyeckue pe3yabTaThl HCCIAEAOBAHMS 3aKITIOUAIOTCS B CJICIYIOIIEM:

pa3paboTaHbl TPEAJIOKEHUSI M PEKOMEHJIAIMU 10 pealu3aluu 3ajad,
CBSI3aHHBIX C MIOCTPOCHHEM IpOCBelIeHHOro obmiecTBa B HoBoM Y30ekucrane Ha
OCHOBE MJEM  YEIOBEYECKOI0  JIOCTOMHCTBA, COBEPIIEHHOTO  YEJIOBEKa,
CaMOCO3HaHMS, TAPMOHNM HAIMOHAIBHBIX U YHUBEPCAIbHBIX LIEHHOCTEH, a TaAKKE
BOCITUTAHUSI MOJIOJICKH B AyXe JOOPOTHI, HDABCTBEHHOCTH, TYMaHHOCTHU, TEPIICHUS
¥ TBOPUYECTBA B paMKaxX JyXOBHOTO Hacienus Asusunauna Hacadu;

000CHOBAHO, YTO HACAILHBINA YEJIOBEK M HMACANLHBINA CBOOOIHBIN YEJIOBEK,
HPAaBCTBEHHOCTh U YTOHUYEHHOCTh, a TAKXKE B3IJIA/bl HA IIEHHOCTH OCHOBaHbI Ha
HEOOXOJIMMOCTA BOCHUTAHUS MOJIOJOTO TIOKOJICHHMSI, SIBJISIOIIETOCS TJIABHBIM
3BEHOM OOIlleCTBa, B JyX€ YECTHOCTH, YHUCTOTHI, TPYIOJIOOUs, OECKOPBICTUS U
JIyXOBHOW  COBEPIICHHOCTH, pa3BUTHUs, OOOTAIIEHUS U  IPUYMHOXCHUS
WHTEJJIEKTYaJIbHOTO TOTEHI[MAaa, COXPAHEHHUS! HWCTOPUYECKOTO M KYJIbTYPHOTO
Hacllevs, a TaKXKe pPa3BUTHUS 3HAHUW W HABBIKOB B 00JIACTM MaTE€pUAILHOTO U
JTyXOBHOTO Pa3BUTHS;

PACKPBITHl BOBMOKHOCTH UCIIOJB30BAHUSI BOCIUTATEIbHBIX, HDABCTBEHHBIX U
COIMAIbHO-TYXOBHBIX HaIllpaBJICHUI B (JOPMHUPOBAHUH TyXOBHOTO 00pa3a yesoBeKa
Ha OCHOBE B3TJISAJIOB MBICIIUTEIISI HA YEJIOBEYECKYIO MTPUPOTY, TyXOBHYIO 3pEJIOCTb,
HPABCTBEHHOE OYMIIICHUE, TPOCBETIECHUE U COBEPUIEHCTBO;

OBLITM yCOBEPIIIEHCTBOBAHBI 00Pa30BaTEIbHBIC MPOEKTHl U WH(HOPMAIIIOHHO-
MPOCBETUTENIbCKUE MPOTrpaMMbl, HaNpaBJICHHbIE HAa YIY4IlEHHE COLUAIBHO-
JIyXOBHOM CpeJibl, OCHOBBIBASACh HAa MOTEHIMAJE MYXOBHBIX W HPABCTBEHHBIX
MIPUHITUTIOB, 3aJIOKEHHBIX B Haclenuu AsmsyaauHa Hacadwu, mis obGecniedeHus
COIIMATILHBIX  OTHOIICHWW, TEPHUMOCTH, HPABCTBEHHONW OTBETCTBEHHOCTH,
B3aMMHOTO YB)XEHHS U TyXOBHOW CTaOMIIBHOCTH.

JIOCTOBEPHOCTh Pe3yJIbTATOB MCCJAEJOBAHUSI OCHOBAaHA Ha TOM, 4YTO
TEOPETUYECKHE B3IJISA[bI, METOAbl M TOJXOJbI, HCIOJb30BAaHHBIE B IIpoliecce
UCCJIeI0BaHUsI, ObUIM TOJYyYEeHbl C YYETOM O(UIIMAIbHBIX UCTOYHUKOB, (PaKTOB,
CTATUCTUYECKUX JAHHBIX, MEPBUYHBIX MCTOYHHUKOB, ONpPEAENICHUE MOHSITHUS ObLIO
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pa3paboTaHO B COOTBETCTBUM C TPEOOBAHUAMM METOJIOJIOTMHU U JIOTUKH HAyYHBIX
MCCJICIOBaHMM, OIyOJIMKOBAaHHBIC HAaydHBIE CTaThU OBUIM ampoOWpPOBaHBI Ha
pecnyONMKaHCKAX W MEXKIyHapOIHBIX KOH(EPEHIMSIX, Ha OCHOBE BBHIBOJIOB,
CICIIaHHBIX Ha 0a3e pe3yJIbTaTOB UCCIEIOBAHUS, OBLIN pa3pab0TaHbI MPEIOKEHUS,
pEKOMEHJalM1, BHEAPECHHbIE HAa MPAKTUKE, a MOJyYEHHBIE PE3yJbTaThl ObLIU
0JI00pEHBI COOTBETCTBYIOIUMH YITOJTHOMOYCHHBIMHA OPTaHU3AIHSIMHU.

Hayynoe u mnpakTuyeckoe 3HAYeHHE Pe3yJbTATOB HCCIEI0BAHMS.
HayuyHasg 3HauuMOCTh pE3yJbTAaTOB HCCIEIOBAHUS OMNPEAEIAECTCS TEM, YTO
PEJI0KEHHbIEC KOHIIENTYalbHBIE UIEW MOTYT OBITh UCIIOJIH30BAHBI ISl PACKPBITHS
TacaBBY(P-priiocodckux KOHUEMIUNA B JyXOBHOM Hacneauu AsusyniauHa Hacadu
KaK IIEJIOCTHOM CUCTEMBI C UCTOPUKO-(PUI0CO(CKON TOUKH 3PEHHUS, JIJISI BBISIBICHUS
UJECOJIOTUYECKUX HMCTOYHHUKOB B3[VISIAOB  MBICIHUTENS, OHTOJOTHYECKUX U
AIUCTEMOJIOTMYECKUX OCHOB, B3aUMOCBSI3HM €r0 YUEHHUS O COBEPIICHHOW JINYHOCTH,
Nylie W YeJIOBEUYECKOM CYIIHOCTH, a Takxke Juisi oOoramieHus TEOpeTUKo-
METOJO0JOTUYECKUX OCHOB HCCIEAOBaHMM B obOmactu ¢uiocopuu TacaBBy(,
ucnamckoit punocodun, uctopun dunocopuu u huocodckol aHTPOMOJIOTHH, a
TaKXe JIsl COBEPIIEHCTBOBAHUS TEOPETUKO-METOA0JIOTMUYECKUX OCHOB MBICIIUTEIICH
TacaBBy( YUYEHHMs, TaKMX KaK KOMIIPOMHCC, TEpPIUMOCTb, TEpPIICHUE U
0J1aroJapHOCTh, B BOCIIUTAHUU COBEPIICHHON JTUYHOCTH.

[IpakTHyeckas 3HAYUMOCTb PE3yIbTATOB UCCIIEAOBAHUS OOBSICHAETCS TEM, YTO
OHM MOTYT OBITh HCIOJB30BAHBI TPHU pPa3pabOTKE MPOrpaMM U MPOEKTOB,
HaInpaBJICHHBIX Ha (OPMHUPOBAHHE JTYXOBHOTO 00pa3a uYeJIoBEKa, pa3BUTHE
CaMOCO3HAaHUS, JyYXOBHO-IIPOCBETUTEIBCKYIO MPOMAaraHay ¢  yJIy4dlIECHUE
COIIMAJIbHO-AYXOBHOMW CpEJbl, a TAKXKE MPU MPENOJAABAHUM TAKUX MPEAMETOB, KAK
«Hctopust dunocopum» u «dDunocopuss TacaBByd» B BBICHIUX YUEOHBIX
3aBEJCHUSX, MPU MOATOTOBKE CIEIHAIBHBIX KYpCOB U Y4EOHO-METOAMYECKUX
nmocoouii, mpu TNOMyJsIpU3allUd TpeIcTaBUTEIeH TacaBBy( MU HX HAYYHOTO
Haclieqlus, MPpU MOJATOTOBKE MEIHUanporpaMM KW MeauamMaTepuasoB, a TakkKe MpU
peanu3aluy peIMruo3HO-MPOCBETUTEIBCKUX MMPOEKTOB.

Bueapenue pe3yabTaToB uccjienoBanus. Ha ocHOBe Hay4HBIX PE3yJIbTaTOB,
MOJIYYEHHBIX TIPU HW3YUYCHHH OCOOCHHOCTEM TIPOSIBICHUS MUCTUYECKUX U
dbunocopckux KOHIENIUM B JyXOBHOM Haciienuu As3usynauna Hacadu:

TeOpeTUYEeCKre OOOOIIECHUS M BBIBOJABI OTHOCHUTEJIIHBHO OOIIUX aCIEKTOB
MOHSATUN OBITUS M €r0 ypOBHEW, 3HAHUS W JOCTWKEHUS WUCTUHBI, COBEPIICHHOTO
yenoBeka B pabortax AsmsygauHa Hacapu «Kuta® anb-Mucan anb-Kamuiiby,
«Maxkcan anb-Axkcay, «Kamd amp-Xakoiik», «3yomar anb-Xakoik», «baiion yt-
Tan3um», «TaH3Ww» ¢ uaesaMu JIIOACH IIapuara, JJAEW MYyIpPOCTH, JIFOACH
€IMHCTBA, JIIOJIeH Kajama, JIF0JIed WHAyn3Ma M TacaBBY(d, TaKMX KaK MpPU3HAHUE
B3auUMOCBsI3u Mexay Mctunon, Mupom n YUenoBekoM, CTpeMIIEHUE K TIOHUMAaHUIO
WCTHUHBI U JyXOBHOT'O COBEPIIIEHCTBOBAHUS YEJIOBEKA, a TAK)KE UX creruduueckue
aCneKThl B OOBSICHEHHWU CYUIHOCTH M CTaTyca ObITHS, ONpe/ieJIEHuEe MPUOPUTETOB
MCTOYHUKOB 3HAHUS U CIIOCOOOB JOCTHUKEHHUSI COBEPIICHCTBA OBLIIU HCIIOJIb30BAHBI
B  OonyOJMKOBaHHBIX paboTax B paMKaXx (PYHJIAMEHTaJbHOTO  HAy4HO-
uccienoBatenbckoro npoekra Ne OT-®1-106 o teme «HMccnenoBanus 3anagHbIMA
YYEHBIMH  €CTECTBEHHO-HAyYHOTO U  COLMAIBbHO-(UIOCO(CKOro  Hacienus
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CPEIIHEBEKOBBIX MPOCBETUTENEH MbIcauTened BocToka», OCylIecTBICHHOTO B
HammonansHoMm yHHBepcutere Y30ekuctana. (CrpaBka Ne 04/11-26448 ot 3
HOsiOpst 2025 r. HamumonanmpHOro yHuBepcuTeTa Y30€KHCTaHa HMMEHH Mupso
VYnyroeka). B pesymprare, 3TO CMOCOOCTBOBANIO TOMY, YTO MECTO A3U3yaIMHA
Hacadu B uctopum TtacaBBy(d MaBopayHHaxpa, OoraTtoe AyXOBHOE Hacjenue,
KOTOPOE€ OH OCTaBWJI Tociie cedsi, BIUsSHUE TacaBBY(-(UI0COPCKUX B3TISA0B
MBICJIUTENSL HA JYXOBHYIO Cpey MOCIEIyIOUIMX NEPUOIOB, €r0 BEICOKMM CTATyC B
3amajlHoM MHpe, a Takxke ToT ¢akt, uyTto «lIpocBelieHue MPOTUB HEBEKECTBAY,
SIBJISIETCSI CETOJIHS CUIILHOM ujeel, CriocoOCTBYIONIEH Pa3BUTHIO 3HAHUHN U HABBIKOB
B 00JIaCTH NATPUOTU3MA, CBOOOIbI U OCO3HAHHOCTH;

BBIBOJIbI 10 HAyYHOW HOBU3HE M PEKOMEHJAIUU O TOM, YTO B TacaBBY(
oHroioruu  Asm3ymnauna  Hacapu  umepapxuyeckas  CTpyKTypa  OBbITHS
CUCTEMATU3UPYETCS HAa OCHOBE B3aWMOCBSI3M MHUpa CHIbl (MUpa HEBHAMMOTO,
OO0XECTBEHHOTO MHpa), MHpa aHrejoB, MHpPAa JIyXOB, MHUpPAa COOCTBEHHOCTH
(MaTepuambHOTO MHpa, MUpPA CBUAETENIBCTB) U PAHIOB CYLIHOCTH (CYIIHOCTH),
SBJICHUSI U JIyIIU, CBS3aHHBIX C OBITHEM, a TAK)XKE€ OTHOCUTEIHHO XapaKTEPUCTHUK
TacaBBy(  (TEOJIOTMYECKOro,  BaxJaT  alb-By[kyln) ©  (uinocodckoro
(MaHTEUCTUYECKOTO, SMAHAIMOHHOTO) TMPOSBICHUS, OBUIM HCIOJB30BAHBI B
JEeATEIbHOCTH YTIIPaBJICHUS 0 JeJaM MyCyJIbMaH ¥Y30eKUCcTaHa, B TOM YHCIIE MpU
peanu3aliy TaKuX Mep Kak OpraHu3aiusl ayJuOoBHU3yaIbHBIX MaTEpHUasoB, IOy U
BUJICOPOJIMKOB, a TAKKE B JIAJIbHEHIIIEM COBEPIIIEHCTBOBAHUH MPOTAraHIuCTCKON U
COIMAIbHO-TIOJINTHYECKOM MOAr0TOBKHY 1O Harpasiiennto I1. « CoBepiieHcTBOBaHUE
CUCTEMBI 00pa30BaHWsA B PEIUTHO3HO-00pa30oBaTeIbHON cdepe, MOBBIIICHUE
KBATM(PUKAIINU U TiepenoAroToBka kaapos». (CropaBka Ne 05-03/3216 ot 21 Hos10ps
2025 r. YnpaBneHus 1o nenaM MycyibMaH Y30ekuctaHa). B pesymnbraTe, 91O
crocoOCcTBOBaIO  (POPMHPOBAHHIO  CO3HAHMS  MOJIOACKH,  OOCCIICUCHUIO
TEPIIUMOCTH, B3aUMHOTO YBaXEHHUSI, JTOOPOTHI, MUpa U TapMOHHUH B OOIIECTBE,
o0ecreyeHun o CTAOMIIbHOCTH COIIMAIbHO-yXOBHOM Cpe/ibl U MOBBIIIEHUIO KAYECTBA
0o0pa3oBaHUs HA OCHOBE Pa3BUTHUS TAPMOHUU MEXKAY PEIUTHO3HBIMU U CBETCKUMH
3HAHUSMH, JaJbHEUIIEMYy YCUJICHUI0 YYBCTBA BOBJICUCHHOCTHM U y4acTus
MpEACTABUTEIIE  PEUTHO3HO-00pa3oBaTeibHOM  ceppl B MOJATOTOBKE
KBaJIU(DUIIMPOBAHHBIX KaJIPOB B PEITUTHO3HO-00pa3oBaTesibHOM cdepe, a TAaKKe B UX
MepPEeroATrOTOBKE U MOBBIIICHUN KBaTU(DUKAIIUH;

000011IeHUs ¥ BBIBOBI TIO B3MIIsIIaM As3usyinaa Hacadu Ha panmoHanbHOE U
WppalMOHATFHOE 3HAHWE B TacaBBY(] HMUCTEMOJIOTMH, Ha TyTH 4YeJIOBEKa K
JIOCTUKEHUIO UCTUHBI, HA B3aUMOCBSI3b MUPa M 4YEJIOBEKAa, HA CAMOCO3HAHUE, Ha
BKHOCTH TIOHSITHI MHTEIJIEKTA, AyXa, MPOHUIATEILHOCTH, Hadca, T00BU U CBETA,
a TaK)Ke Ha KOHIETITyaJIbHBIC WU TICTEMOJIOTUYECKUX HAMIPABICHUHN, TAKUX KaK
noApakaHue (CEHCyaJucCThl), JOKA3aTeNbCTBO U PaCCyKIEHUE (PAllMOHAIIUCTHI) U
OTKPBITHE (MPPAIMOHATUCTHI), OBUIM HWCIOJB30BaHbI I BBITIOJIHEHUS 3aj1ad,
MOCTaBJICHHBIX B paMKax mpaktuueckoro mpoekta Ne A-OT-2021-11 «Co3znanue
AJIIEKTPOHHON TPAHCIUCUUIUIMHAPHON TIAT(HOPMBI KOMIUIEKCA PEJIUTHO3HBIX U
HaIIMOHAJIBHBIX IIEHHOCTEH y30ekckoro Hapoaa» (2021-2022), pealn3oBaHHOTO B
HanvonansHoMm yHuBepcutTere Y30ekucrtana. (CropaBka Ne 04/11-26449 ot 3
HOsiI0pst 2025 1. HanmoHanbHOro yHUBEpcHTeTa Y30ekucTaHa HMeHH Mupso
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VYayroeka). B pesynbrate, n1yxoBHoe Hacneaue AsusuganHa Hacadu nmociyxuino
OCHOBOH ISl pa3pabOTKu MPEJIoKEHN U PEKOMEHIAITMN 0 pean3aIiiy 3a/ad,
CBA3AHHBIX C TMOCTPOEHUEM IPOCBEIIEHHOIO OOlIecTBa M co3gaHueM B HoBom
VY30ekucTaHe AyXOBHOIO INPOCTPAHCTBA, OCHOBAHHOTO Ha HJESIX YEJIOBEYECKOrO
JOCTOMHCTBA, COBEPILICEHHOMN JINYHOCTH, CAMOCO3HAHUSI, TAPMOHUHN HALIMOHAJIBHBIX
Y YHUBEPCAIbHBIX LIEHHOCTEM, a TaKXKE BOCIUTAHUS MOJIOJEKH B JyXe JO0OpOTHI,
HPABCTBEHHOCTU, TYMaHHOCTH, TEPIIEHUS U TBOPUYECTBA;

NPEMJIOKEHNUSIT U PEKOMEHAAUMU O TOM, YTO  B3TJIAbI MPOCBETUTENS Ha
¢unocockyro aHTPOMOJOTHIO BKJIIOYAIOT B €e0Sl MJICI0 O TOM, YTO YEJIOBEK —
00’KECTBEHHOE TBOPEHUE, MUHHUATIOPHBIM (ajlaMM carup) aHajlor BeJIUMKON
BCEJICHHOW (anamu kabup), ero OMOJIOTUYECKHE, TICUXOJOTUYECKHE U COLIUANIbHBIC
XapaKTEPUCTHKH, €ro ObITHE, JOCTUKEHHE UM COBEPIIEHCTBA YE€pe3 JOCTUKEHHE
JIyXOBHBIX CTYNEHEH, B3JIET U MAJCHUE €r0o IyIIH, €ro 3peJIOCTh U €r0 TAJIAHTHI,
OBLTM HKCIIOJNB30BaHbl KakK (PAaKTOPbI, ONPEAEIAIOIINE OJIaromnoayyHylO >KHU3Hb,
COLIMAJIBHYIO CIPABEMNIMBOCTh, TyXOBHOE Pa3BUTHE, a TAKXKE UJIEU, HAIIPABICHHbIE
Ha oOecrneuyeHrne COUMaIbHOM rapMOHMM HAa OCHOBE HAIIMOHAJIBHBIX LIEHHOCTEH, B
COLIMAJIBHO-TIOJIMTUYECKUX aHaiauzax U WHUIIMATUBAX, MIPOBOJAUMBIX
neMokparudeckoi maptuet «Mwumun Tuxmanuny. (CropaBka Ne 02/01-114 ot 21
HOs10pst 2025 r. LenTtpanbHoro coseta Jlemokparnueckod maptun «Mwum
Tuknanum»). B pe3ynbrare, AyXOBHO-IPOCBETUTEIBCKOE  MEPOIPUSTHUE,
OpPraHU30BaHHOE JUIsli YWIEHOB M COTPYIHHMKOB MapTUHA MOJ JIO3yHroM «OT
HAllMOHAJIBHOTO BO3POXKIEHUS K HAIIMOHATIBHOMY MOABEMY», TIOCIYKUIIO OCHOBOM
JUTsE pa3pab0TKH CEMHHApPOB, TPEHUHIOB, KPYIJIBIX CTOJIOB, MPOMAraHAUCTCKUX U
arMTAIMOHHBIX MPOTPAMM U MaTEpPHAJIOB, a TAK)KE METOJMYECKHUX Pa3paboToK;

OPEMJIOKEHUSIT W PEKOMEHJAIMM O TOM, YTO KOHIEMNIUS COBEPLIEHHOTO
yenoBeka Asm3ynnuHa Hacadu Bkirouaer B ce0si Takve MOpaibHBIE HUJI€alTbl, KaK
no0Opeie cloBa, JA00pbIE Jela, HPaBCTBEHHOCTh, IIPOCBETIIEHUE, CAMOCO3HAHUE U
IyXOBHasl 3pEJoCTb, B TO BpeMs KaK KOHULEMUHUSA CBOOOIHOTO COBEPILIEHHOTO
YeJlloBeKa BKJIIOYAET B ce0S TakuMe XapaKTePUCTUKH KAaK OTPEIICHHOCTb,
HETIPUBS3aHHOCTh, YJIOBJIETBOPEHHOCTh, CMUPEHHE (0€CKOPBICTHAS MPETAHHOCTD ),
0CBOOO0XK/IEHHE OT YyBCTBEHHbBIX MPUBSA3AHHOCTEN U TyXOBHasi CBOOO/A, BAXKHOCTHU
ATUX KOHUENUMW [JIs1 oOecrnedyeHHsl AYyXOBHOTO COBEPIICHCTBA JIMYHOCTH,
YKpPEIUICHUs] TapMOHUM HAIIMOHAIBHBIX W YHUBEPCAJIBHBIX IIEHHOCTEH U
YCTAHOBJICHUS] CTAOMJILHOCTH M TOJIEPAHTHOCTU B COIMAILHO-IYXOBHOU cpeje,
OBLTM WCTIOJIb30BaHbl JUISI HAMKMCAHHS CIeHapueB mnporpamm «OOpa3oBaHue u
pasButue», «Monogexps Y30ekucrana», «l'azemn boctomm» m  «Hamus wu
JyXOBHOCTBY, KOTOPbIE TPAHCIUPOBAINUCH HA TEICKAHAJIE U PAIHO «Y30EKUCTaH» B
2024-2025 romax. (CmpaBka Ne 05-09-1768 ot 7 wnosiops 2025 ronma
rocyapCTBEHHOro yupexaeHus «TBopueckoe oObenuHeHHe «Y30ekucran 24»
HanuonansHoii TenepaanokomMnanuu Y30ekucTana). B pesynbrare, 3T0 MOCIyKUI0
JanbHeIeMy pa3BUTHIO JyXOBHOTO Hacneaus: Asusuanuia Hacadu, ero mecra B
MUpe TacaBBY(, B YACTHOCTH, B3IJIsiIaM MBICIUTENS HA COBEPILIEHHOTO YEJIOBEKa U
CBOOOJTHOTO COBEPIIEHHOTO YEJIOBEKAa, HPAaBCTBEHHOCTh W M3AILECTBO, a TAKXKe
LIEHHOCTEM, KOTOpPbIE CIOCOOCTBOBANIU JAJIbHEUIIIEMY PA3BUTHIO 3HAHUN U HABBIKOB
BOCITUTAHUSI MOJIOJIOTO TMOKOJIEHUS, SABJISIIOIIETOCS TJIaBHBIM 3BEHOM OOIIECTBA, B
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JyXe YEeCTHOCTH, YHUCTOTBI, TpyAoa00us, OECKOpBICTUS M  JyXOBHOIO
COBEpIIICHCTBA, Pa3BUTHS, OOOTAlIEHUS M MPUYMHOKEHHUS HHTEIUICKTYaJIbHOTO
NOTEHIMAJIA, COXPAHEHUS HCTOPUYECKOIO0 W KYJIbTYPHOIO HAaclenus, a TaKkKe
MaTEepUAIBHOIO U TyXOBHOT'O PA3BUTHS.

Anpobauus  pe3yJbTaroB  HMccjeloBaHus. Pe3ynbTaTel  JAHHOTO
UCCIIEIOBaHMsI 00CYKIaiCh HAa 8 MEXTyHAPOIHBIX U 8 pecnyOIMKaHCKUX HAy4HO-
npakTHueckux KoHpepeHHusx. [loAroToBneHO HAa OCHOBaHUM 3aKIIIOUEHUS
Komurera no aenam penuruii Pecy6nuku Y36ekucran ot 5 utons 2026 r. Ne 03-
07/4699.

Ony0MKOBAHHOCTH Pe3yJbTATOB MCCIEAOBAHUA. B HayuyHBIX H3IaHMSX,
PEKOMEH/IOBaHHBIX K MyOnukanuu Beicmieil aTTecTallMOHHOW KOMHUCCHEH
PecnyOnuku VY30ekucTaH MO OCHOBHBIM HAay4YHBIM pe3ysbTaTaM JUCCepTalui,
OITyOJIMKOBAHO B OOIIEH CIOXHOCTH 34 Hay4yHBIX pabOT MO TeMe AUCCEpTalluu,
BKkimovast 1 monorpaduio, 14 crareit (B 10 pecnyOnukanckux U 4 3apyOeKHBIX
KypHajax).

Crpykrypa U o0bem auccepranum. Jluccepranus BKIIOYAeT BBEICHUE,
YEThIpE TJaBbl, 3aK/IIOUYECHHE, MEPEYEHb HCMOJIb30BAHHOM NuTepaTyphl. OOmui
00bEM JIMCCEPTAIIUU COCTABIIAET 257 CTpaHMUII.

OCHOBHOE COAEPXAHHUE JUCCEPTALIMHU

Bo «BBemeHum»  nuccepTalid  pacKpbhIBAETCA  AKTYaJIbHOCTh U
BOCTPEOOBAHHOCTh TEMbI, €€ COOTBETCTBUE MPHOPUTETHHIM HaMpaBICHUSIM
pa3BUTHUSL HAYKU M TEXHOJIOTUN B pecrlyOJiMKe, MPOBOJUTCS 0030p 3apyOerKHBIX
HAy4YHBIX HUCCJIEIOBaHUM, CTENEHb M3YYEHHOCTH IPOOJIEMBI, €€ CBA3b C IJIaHAMU
HAy4YHO-HCCJEI0BATENIbCKON pabOTHhI BhICIIEO 0OPA30BATEIBLHOTO YUPEKACHUS, I1€
BBITNIOJIHEHA JUCCEepTalusi, ONMUCHIBAIOTCS LI€Nb M 33/Ja4d MCCIIEIOBaHUs, OOBEKT,
IpPEeIMET, METOAbI, MCIOJIb30BAaHHBIE B HMCCIIEIOBAHUU, PACKPBIBAIOTCA Hay4Has
HOBU3HA, MPAKTUUYECKUE PE3YNbTaThl, JOCTOBEPHOCTh PE3YJIbTATOB, HAYYHO-
IpaKTUYECKasi 3HAUMMOCTb UCCIEAOBaHMs, a TAKXKE MPEA0CTaBIsieTCa MHpopManus
00 ampoGanuu, ONyOJUKOBAaHHOCTH pE3YyJbTAaTOB, CTPYKType U 00beme
JUCCEPTALINH.

[lepBas ryaBa nuccepTaluu, o3arjaBieHHass Kak «Teoperudeckue u
MEeTO/10JI0OTHYecKHe OCHOBBI M3y4yeHHus1 (pujiocopckoro Haciaeaus: A3y AMHa
Hacapu», anammsupyer  crneuuuky  COIHMAIbHO-KYJIBTYpPHOM  JKU3HHU
Mogapaynnaxpa B XIII Beke, e€ Bnusane Ha pasButHe TacaBBy(d-(rnocodckoro
YU€HHUs, HACOJIOTMYECKHe HCTOYHHKU MHPOBO33peHHs AsusyanuHa Hacadu u
U3YUYEHUE HACJIeIUs MBICIIUTEIS B COBPEMEHHOMN HayKe.

CnoxHbIE COLUATBHO-TIOIUTUYECKUE MPOLECCHI B UCTOpUH MoBapoyHHaxpa u
Xopacana B XII-XIV Bekax, MOJMTUYECKUN XaOC, BBI3BAHHBIM MOHIOJbCKUM
HaIlIECTBUEM, Pa3pylLIEHUE TOPOJOB U HAYYHBIX LIEHTPOB, DJKOHOMUYECKUH yIIaJ0K,
MUTpALMsl HAaceJeHUs: M Pe3KUe W3MEHEHUsI B JTyXOBHOM OOCTAaHOBKE OKa3alld
HEraTMBHOE BIIMSHHE HA pa3BUTHE HAyKH. Pa3pylieHne HaydHbIX HEHTPOB B byxape,
Camapkanne, Hacape u Xope3me HaHeCnO cepbe3HbIM yaap MO TPaJuLUiIM H
HAay4YHOMY Haclie/into, GOPMUPOBABIIMMCS Ha MPOTSIKEHUU BEKOB.
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Asm3yanun Hacadu npoaHanu3upoBan 3TOT MOJUTUYECKUA U KYJIbTYPHBIN
KpPHU3HC B CBOMX MTPOM3BENICHUSAX, B UaCTHOCTHU B «Makcan anb-Akca» u «Karid anb-
Xakouk». Hacapu ommcanm MOHIOJIbCKOE BTOPKEHHE HE KAaK IPOCTOE BOEHHOE
MOPAKEHUE, a KaK JErpaJalyio YeJI0BEUYEeCTBA U BPEMEHHOE TOPIKECTBO «3YITyMaT»
(tbmbl) B ObiTMH. AsmsymauH Hacadu, kak oueBumer] mpuxoja MOHIOJIOB,
ONKCHIBAET BTOP’KEHHWE M 3aBOCBAHME KaK HapylleHue OajaHca B MUPE U
MPENATCTBME HA MyTH K COBEPIICHCTBY YEJIOBEKA CIEIYIOMUM oOpa3zoM: “3Hai, B
TO BpeMsi (MOHTOJIbCKAsl A110XAa) JIFOIU 3HAHWS ObLTN YHU)KEHBI, a JIFOJI1 HEBEKECTBA
nountaemMbl. [IpuunHa 3TUX G€ACTBUI K HEB3TO/A B TOM, YTO JIOAU OTAAJIMIUCEH OT
CBOEH MCTHUHHOW IpaBAbl. Mup morpy3uscs Bo TbMy (3yJIymMaT), TOTOMY YTO CBET
POCBETIIEHU Morac. ITOT Hapoja (MOHTOJIbI) MPUIIE] ¢ MEYaMHU U Pa3pylliui He
TOJIBKO TOpPOJia, HO U cepﬂua”G.

[To muenuto uccnenonatens, B XIII Beke cypusm Bbllien 3a paMKy aCKeTHU3Ma
Y JYXOBHOTO OYHMIIEHUS M Hayasl BBIIOJHATH IIMPOKUE COLUAIBHO-KYJIBTYPHBIE
3amayn. TacaBBy(] HIKOJBI CTaM BaXHBIM (PAKTOPOM MOMAJEPKAHHS TyXOBHOTO
MTOKOS YeJIOBEKA M BOCCTAHOBJIEHUSI HPABCTBEHHBIX HOPM B YCIIOBUSIX COLIMATIBHOIO
kpusuca. [loatomy yuenne Hacapu o «cOBEpIIEHHOM YEIOBEKE» CPOPMUPOBATIOCH
KaK AaHTPOMNOJIOTHMYECKAs] JOKTPUHA W MOpaJbHBIA HAeal, O0eCreYrBaOIIUN
JyXOBHOE PYKOBOJCTBO JIJISl UEJIOBEKA BO BpeMeHa xaoca. [loromy uto: «O neppum!
[IyTp K M30aBIEHUIO OT 3TOTO MCKYIICHHS JISKUT HE BO BHEUIHEM OPYXHUH, & BO
BHyTpeHHeM co3epuanuu. Korga mronu usmenstces u obpararcs k Mcrune, ThMma
IIPEBPATHTCS B CBET. DTO GEJCTBUE — NPHU3BIB NPOOYAUTH TEX, KTO CIIAT» .

XOT  MOHIOJIbCKOE  BTOPKEHHME  HapyIIWIO KYyJbTYPHYK)  CHUCTEMY
MoBapoyHHaxpa, Tpyabl TaKuX MbIcauTenel kak Asu3 aa-/{lun Hacadu, cozmanu
HOBYIO JIYXOBHYIO MapajurMy - (puiaocockyr cHCTeMy, COCPEIOTOUYCHHYIO Ha
BHYTPEHHEM MHUPE YEJIOBEKA U BBIXOSIILYIO 32 PAMKH COLMATIBHON CUTYyallMH. JTa
orieHka pabotr Aupu Kopoena 06 Azuze an-/lune Hacapu numeer pynaameHTanbHoe
3Ha4YeHUE ISl TOHUMaHus MecTa cyduiickoi puiiocodun Bo BpemeHa kpusuca. [1o
MmueHuto A. Kopbena, nacineaue Hacadu npeacrasiser co0oii Hanbosiee MOJHbIN
(peHOMEHOIOTMYECKHUI OTBET HAa KyJIbTYPHBIA KPU3HC MOHTOJILCKOM 3MOXHS. DTOT
MBICIIUTENh TOKa3aJl TEOPETUYECKUA M MPaKTUYECKUH TMyThb COXpaHEHUs
HPaBCTBEHHOM HWIEHTUYHOCTH 4YEJOBEKAa B  YCJIOBHUSX Kpaxa BHEIIHEro
NOJINTUYECKOTO NopsiKa. MBICIHUTENb, ONUPasich HA COOCTBEHHBIE BBIBOIBI, YKa3all
IyTH BBIXOJA W3 KYJIBTYPHOIO, AYXOBHOTO M COIMAJIBHOTO KpH3HCa 00IecTBa
cBoero BpeMmeHu. 11o ero MHEHUIO, nepgviti wiae Ha 3TOM MyTH — CaMOIIO3HAHUE.
Hampumep, B npenucinoBuu kK Tpyay «Makcaa anb-AKca» COIEepk aTcs CIEAyOIINe
pasMblluIeHus 1o 3tomMy noBojy: «O nepsui! I1yTe k n30aBiIeHHIO OT 3TOM CMYyThI
JIEKUT HE BO BHEIIHEM OPYXHUH, a BO BHYTpEHHEM pasmebluuieHuu. Korga mroau
u3MeHATca U obpatsarcs Kk McTuHe, ThMa mpeBpaTUTCS B CBET. JTO O€ACTBHE —
TIPU3BIB TPOOYIUTH TEX, KTO cuT»’. B meproas1 nomrrueckoro Bakyyma Hacadu
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MpPEIaraeT MbICIUTENAM MOAJIEPKUBATH BHYTPEHHIOK IYyXOBHYIO Cpeay, HeE
OTPBIBAasICh TOJHOCTBIO OT 0OmecTBa. ITO 6mopou nyms, TpeOyromun
npuobpeTeHusl 3HaHUM U yenuHeHus. Meiciu cydus: «Ecnu noma um menpece
pa3pyliaTcs 3a MpeaenamMmu 1oMa, CTpoTe Meapece cBoero cepaua. Ecnu kauru
COKUTalOTCsl, YATAWTE 3HAHMS, XpaHslMecs B cepaue. Eciu TupaHsl OpaBsAT Haj
TeJlaMH, 3alllMIIanTe IIapcTBO cBoeil aymu. Mctunnas cBoboga — ObITh ¢ cTrHOM
JaKe TOJI THETOM», — IOMOTalOT MPOsCHUTH Hamm Mbican’” Y, Tlo muenuro Hacadu,
craceHue OoOIlecTBa 3aKJIIOYaeTcsi B CTPEMJICHMH KaXIOro 4YesjoBeKa K
COBEPIIECHCTBY. B MpOTHBOMOJIOKHOCT «pa3pyllIeHHui0» MOHroyioB, Hacadu
BBICTYIIAJI IPOTUB «COTBOPEHHUS «COBEPIICHHOTO YEJIOBEKa». ITO TPETUM My Th, U
st Hacagu «coBepiieHHbIN 4eJI0BEK» - 3TO HE MPOCTO MOPAILHBIN Hjieal, a CTOJIII
obITHs. [lo ero MHEHHIO, OCKOJIBKY 11€7b ObITUS BeeneHHOH - 4enoBek, eciii Ha
3emJie He OyAeT HHUKOIro, KTO JOCTUI Obl COBEPILEHCTBA, OBITUE MOTEPSET CBOU
CMBICII M CTOJIKHETCS C «pa3pyweHuem». Hampumep, pasmbinuienus Hacadu o
COBEPILIEHHOM 4YelloBeKe, Takue Kak: «Ilopsaok B Mupe 3aBUCUT 0T COBEPLIEHHOTO
Yenoseka. Eciiu Ha 3emiie octanerca XoTs 0bl onuH CoBepiieHHbld YenoBek, MUp
Oyner cnaceH oT paspyuieHus. [lyTh K CIIaCEHHUIO JIEKUT B CTPEMIIEHUHU KaxKIOro
YeJIOBEKa K COBEPUICHCTBY B MEPY CBOMX BO3MOXXHOCTEW U B OTBET Ha ThbMY
HEBEXKECTBA CBEYOW MPOCBETIEHUS», - 3TO AyXoBHas mno3unus Hacadpu mno
OTHOIIEHHIO K TAKUM 3BEPCTBAM, KaK MOHIOJIbCcKoe HamecTBue!. OH oTcTamBaer
IPEBOCXOJICTBO 3HAHUKW W MOpPAIM HAJ BOOPYKEHHOM CHJIOM, 4YTO OTpa)Kaer
ryMaHHCTHUYECKHe MpuHIuUIbl ¢punocoduu Hacadu.

B nauccepraumm Taxke aHaIM3MpPYeTCsl €IIe OJHA Ba)kHasg OCOOEHHOCTb
W3MEHEHU B MOHTOJBCKUI MEepruoa — COMMKEHUE panroHanbHOU duimocodpun u
MeTapu3uku TacaBByd. OTMeuaeTcsi, 4YTO JIOTUKO-PallMOHAJBHBIE TPAAULIMU
MYJIPOCTH MPEIKOB, B YACTHOCTH, MOAXO0/IbI K 3HAHUIO U ObITHIO 1IKOJI Astb Dapabu
u HMon Cunbl, NOCTYXWIN ONPEAEICHHON TEOPETUYECKOM OCHOBOM ISt
nocienyoumx TacasBy @ yuenuid. Hacadu crpemuscs o0beAMHUTH 3TO HACIEUE C
uesiMU TacaBBY( OMbITa U IyXOBHOIO ounlleHus. [lepBuuHbIe CBEIEHUS O TMYHON
xu3Hn Hacapu orpanuyeHsl. MpICIUTENb HE ONUCHIBAI B CBOUX TpyAax
KOHKPETHBIX OMorpadMyecKkux CBEACHHM, COCPETOTOYMBIINCH TJIABHBIM 00pa3zoM
Ha BOmNpocax ObITHS, YEJOBEKa, AyXa, MPOCBETICHUS M COBEpUIEHCTBA. B TO e
BpeMs MH(OpManus, NpeicTaBlieHHas B HEKOTOPBIX €ro TpaKTaTaxX, MO3BOJSET
PEKOHCTPYHUPOBaTh OMpEJEiIeHHbIe acnekThl xu3Hu Hacapu. B uactHoCTH,
U3BECTHO, YTO OH MHOIO IYTEIIECTBOBAJ, MOCEIIA] HAy4YHbIE W KYyJbTYpHBIC
IEeHTpPHI, Takue kak byxapa, Xopacan, Kepman, Mcdaxan, [llupaz u AbGapkyx, u
o0mIancs ¢ pa3IMYHBIMU MBICTUTENAMU U nipocBeTUTeNsIMuU. «O aepeui! S MHOTrO
pa3 MmyTemecTBOBaI 0 MUPY OTHS, MHE MOCYACTIMBUIOCH OOIIATHCSA CO MHOTUMHU
BEJIMKUMHU JTIOIbMH, MBICIIUTEISIMU, QriiocopaMu U meixamu, s CIIyKHIT KaKI0MY
U3 HUX, BBIMOJHSI BCE UX YKa3aHUS B IUIAHE MU3YyYEHUs U MOBTOPEHMs, OOpbObI U
3alIOMHUHAHMS; OT HUX 5 MOJy4usl MHOro Onar. I'nmaza Moero cepjiia OTKpbUIMCH

0CM: YIV-YY o an ATAT ( Kha i 5 ale el Ll s o) yed - | Sbald (5 53¢a daal il g prnal / (leal) IS Jad cpall e
N COM: gl QS gaa €YOYY am IV (a1l es - 28 8l ae | g e liidad g il / B Gl s cpall e
O-F e - VYV g eh il el - S Uil dadia 5 sl / JalSH),
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Mupy OorarctBa, napctsa U Biactu. Cdepa MOEro MBIIUICHUS paclIUupuiach, s
TOJPYKHJICS C MBICITMTENSAMH, 00JIaJal0IMMK OOIIMPHEIME 3HAHUAMU» 2,

WUneonormueckuit  reHe3nc  MupoBo33peHuss  Hacadu  popmupyercs
HECKOJBKHUMH HCTOYHMKAaMH. lIepBbIM U TIJaBHBIM HMCTOYHUKOM SIBJISIETCS
Cesimennslii Kopan u xaaumchl - WX pa3MbIIUICHHS O BOIpocam  ObITHA,
MOHOTEHM3Ma, YEJIOBEKa, AYIUW, JyXa, NPOCBETIEHHWS W COBEPLICHCTBA YacCTO
OCHOBaHbl HAa HCIAMCKMX HWCTOYHHMKAX. BTOpbIM SBIs€TCA CBS3b MEXKIY
TpaAuLIMsIMU ~ rpedeckoil  ¢unocodpun, mnepumareTusMa ©U  BOCTOYHOTO
IPOCBETUTENILCTBA — UE€PAPXUUYECKAst CTPYKTypa OBbITHS, POJb pa3yMa B MIO3HAHUH,
UCIIOJIb30BAaHUE TAaKUX IMOHATUW Kak MpUYMHA W CJIEACTBUE, CyOCTaHUUS W
CYLIHOCTb, C paluoHaJIbHO-(unocopckumu TtpaauuuamMu. Ocoboe MecTo B
(dopmupoBanun mupoBo33penus Hacadu 3anumaer mkona Kyopasus. CymectByet
ujeooruueckas 01m3octs Mexty B3risaamu llaxabunauna CyxpaBapau Ha CBET,
MIIPAK, MEHTAJIbHOE OTKPOBEHUE W BU3YAJIbHOE 3HAHWE U TOHATUSAMH «CBETY,
«cepaue», «OTKPbITUE» U «BHYTpEHHEE Bocmpusitue» B Tpyaax Hacadu. VYuenwue
NO6H Apabu o «Baxgar anb-BYJKyA» ObUIO NPOAaHAJU3UPOBAHO KaK OJIMH M3
BAKHEUIIMX MCTOYHHUKOB TacaBBY( u ¢uiocopckux B3rmsgoB Hacapu. Maxmyn
Opon Kunnu ormetnit: «YHukanbHocTh Hacagu 3akimouaercs B TOM, YTO OH CMOT
OOBEUHUTH YPE3BbIUANHO CJOXHYI0 MeTrapuzuky HMOH Apabu ¢ mnpocroit
JlyXOBHOCTBIO KyOpaBHsl M IPEBPATUTh 5TO B 00pa3 kU3HU 001mIecTBay =,

B auccepranmu cpaBHUBAIOTCS MOAXOIbI UPAHCKUX uccaenoBannii Hacadu,
TIOPKCKOTO TacaBBY(, €BpONEWCKOro OpHeHTaau3Ma u apabuctuku. MpaHckue
UCCIIEZIOBAaTEeNIM BHECIM 3HAUMTENBHBIA BKJIAaJ B MOAroTOBKY pabdor Hacadu x
nyOIMKaUKM, TEKCTOJOTUYECKUE HCCIENOBAaHUS, WICHTHU(PHUKALUIO PYKOMHCEH U
MHTEPIIPETaLnIo ero TacaBBy¢ yueHuil. bosiblioe 3HaueHne B ’TOM HalpaBJIEHUU
UMEIOT TOATOTOBKAa K myOnukammu «baiton yr-tamsum» Cailimpa Anmacrapa
Mup6arupu ®apnaa, penaktupoBanue «Makacaau anb-Akcay Xamuga Pab6anu u
pabdora Axmana MaxnaBu [omranu nHan «Kamd ynb-xakouk». B 3amamHbix
UCCIEIOBaHMSAX Takue YyuyeHble kak M.Monb, JIL.Polimxon, Anpu KopOeH,
JI.JIeBucoH, cocpenorouninch Ha mecte Hacadu B uctopuu tacasByQ, Baxaar yJib-
BY/KYJl, KOMWJI MHCOH W Pa3BUTUU NEPCHUJICKOW TacaBBy(] mpo3bl. Typenkue
y4deHble 0oJiee IUPOKO aHATU3MPOBAIIM aclleKThl TBOpuecTBa Hacadu, cBs3aHHbIe ¢
KyOpasueii, AkGapueii, IpaKTHIECKUM TacaBBy() U HpPABCTBEHHBLIM BOCITUTAHHEM .

B pauccepranuu B KadyecTBE OCHOBHBIX HCTOYHMKOB I BOCCTAHOBJICHUS
TacaBBY(P-PHI0COGCKHUX B3TJISII0OB MBICTUTEISI OBLITH M3YUYCHBI TAKUE TPOU3BEIICHUS
kak «Kutab amb-UHcan anp-Kammib» («KHHTra COBEpIIEHHOTO 4YEIOBEKa»),
«3ybnar ynb-xakonk» («CnuBku uctuny»), «Kamd ymab-xakoink» («OTKpbITHE
uctun»), «Makcaa ynb-akca» («Koneunas nens»), «Tan3mny («OTKpoBEeHHUEY),
«baiion yt-tanzum («O0bsicuenne OTKpoBeHUs» ), «Manazun yc-caupun» («Ilytu
CTpaHHHMKOBY»). WccnepgoBaTenb, OIEHMBAs KaXIbl TpakTaT Kak OT/AEJbHOE

12 Asusumina Hacaguit. Komun uncon kurobu. / Haxmummna Komuos, Onumikon JaBiaToB Tap)KUMacu. -
Tomkent: Fadyp Fynom Homumaru nampuér-marbaa yiin, 2021. — b. 67-68.

13 Kilig, M. E. Tbn Arabi Diisiincesine Giris: Tasavvuf ve Metafizik. Istanbul: Sufi Kitap, 2017. — S. 142-148,

14 Uludag, Siileyman. Tasavvuf Terimleri Sozliigii. — Istanbul: Kabalc1 Yaymevi, 2002. — S. 185-190; Keklik, Nihat.
Sadreddin Konevi'de Felsefe ve Tasavvuf. — Istanbul, 1967. — S. 112-118.
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POU3BEJECHUE, TaKKe oOpallajl BHUMaHUE Ha COJIEPKATEIbHYIO CBSI3b MEXKIY
HumMu. B pabore «Kutab amp-UHcam  amp-Kamwmipy — aHammsupyrorcs
B3aMMOOTHOIIEHUS MEXY IIapUATOM, TAPUKATOM U HICTUHOM, IPUPOION YEIIOBEKA,
COBEPIIICHHBIM YEJIOBEKOM, CBOOOIHBIM COBEPIIECHHBIM YEIIOBEKOM, OOIIECHUEM,
JyXOM U COBEPIIEHCTBOM KaK OJMH U3 TJABHBIX HCTOYHHKOB TacaBBY(
antponojorun Hacadu. «3ydaaT ymp-Xakouk» - OJHO M3 BaKHBIX IPOU3BEIECHUMN
MBICITUTEN, B KOTOPOM B JOCTYNMHON (opme OOBICHAIOTCS BOIMPOCH OBITHS,
yeynoBeka W mpocBeriieHusa. «Kamid yiab-Xakowk» CUMTAaeTCs OTHOCUTEIBHO
BCceoObeMITIOMKNM (putocodckuM TpakTaToM B Hacnenuu Hacadu. B «Makcan yinb-
aKca» MPUOPUTET OTIIAETCA TAaKUM BOIPOCaM, KaK IMOCJIeI0BaTEIbHOE OObSICHEHHE
TacaBBY() KOHIICTIIHUM, MyTh CIACEHUs, TOCTHKEHUE MPOCBETICHUS U CpaBHEHUE
pasznuuHbIX uHTepnpeTanuit Obitus. B «Tan3um» u «basH yT-TaH3WID» BOIPOCHI
HUCXO0KJICHUS, IPOUCXO0XKICHUS, PAHTOB OBITHS, MECTA YEJIOBEKA B KOCMOCE, 3HAHUS
Y COBEpIIEHCTBA UHTEPIPETUPYIOTCA B B3aUMOCBA3aHHOM Kiitoue. OOpamienue «O
nepsuul!» B npousBeaeHussx Hacadgu Takxe He siBsieTCS OOBIYHBIM JIUTEPATYPHBIM
MPUEMOM. ITO JIHUJAKTUYECKHMM HHCTPYMEHT, CO3JAIOIIMMU MPSMOW JYXOBHBIN
JAAJIOT MEKJLy aBTOPOM U YUTATEIEM.

CormacHo  AMCCEpPTaHTy, NOJHUTHYECKMA W  KyJbTYpHBIA  XaoC B
Magopaynnaxpe XIII Beka caenan akTyaJllbHbIM BOIIPOC O BHYTPEHHEN AYXOBHOU
CTaOMJIBHOCTH Y€JIOBEKA, B TO BpeMs Kak MUCTHYecKas uHTepnperauus Kopana u
XaJMCOB, JIOTUKO-PALMOHAJIBHBIE TPAJAULIMU MAIIIION3MA, TyXOBHO-ITPAKTHUYECKHUM
ombIT KyOpaBuiin, Meradusnueckue B3MIsAbl MKOIbI MOH Apabu u apyrue
VUCTOPUKO-KYJIbTYPHBIE WCTOYHHKH OINPENEIWIA TEOPETHYECKH KOHTEKCT
mupoBo33peHuss Hacadu. M3ydeHune TpynoB MBICIHUTENS MO HUX COAEPKAHUIO U
GbyHKIMOHATBLHOM (DYHKIIMM TMOKAa3bIBAET HAIWYUE BHYTpeHHeW ¢umocodckoit
joruku B Hacneaun Hacadu, koTtopas pa3BuBaeTcs MO LEMU «ObITHE — 3HAHUE —
YEJIOBEK — MPOCBETICHUE — COBEpHIEHCTBO». Ha 3TOl OCHOBE B IEpBOM IJlaBe
ONpEIEIICHBI HMCTOPUKO-TEOPETUUECKHE OCHOBBI OHTOJIOTUYECKHX,
AMUCTEMOJIOTUYECKUX U (PUI0CO(CKO-aHTPOMOJOTMYECKUX KOHLEMLNNA, KOTOpbIE
OyIyT HCCIENOBATHCS B MOCIEIYIOIUX IaBax.

Bropasg rmaBa nuccepranuu, O3arjaBlicHHAs «AHaIM3 (uiiocogpckux
B3risiaoB  Asmsyaauna Hacadgu Ha Bompocsl TacaBBy(d oOHTONIOrMH M
IMUCTEMOJIOTHM», HCCIEAYET B3aUMOCBS3b OOIIMX TEOPETUYECKUX BOMPOCOB
bunocopun TacaByp ¢ HayuHpIM Hacienuem  AsusygauHa — Hacadw,
OHTOJIOTUYECKHUE B3IJISAbI MBICIUTENS HA MOHOTEU3M U €IUHCTBO OBITHSI, a TaKXKe
METO/1bl TO3HAHUS UCTUHBI.

B nayunom nacnenuu Asusyanuna Hacadu TacaBByd paccmaTpuBaercs He
TOJIBKO KaK IPAKTHKA aCKETU3Ma WJIM HPABCTBEHHOI'O OYMIIEHUS, HO U KaK TEOpHs,
OXBaThIBAIOIIAs MPOOIEMbI OBITHS, 3HAHUS, YEIOBEKAa U TyXOBHOT'O COBEPIICHCTBA.
B «Makcan anb-Akcay, «3y0oaat anb-Xakohuk», « Tan3unb» u «Kutabd ans-MHcan
anb-Kamuney Hacadu uzmaraer cBouw B3IUIAlbI HA MyTh CyJdyKa C Pa3HbIX TOUYEK
3peHus. MBICIUTEND Pa3IUYaeT COAEPKAHUE KPACOThl C TOYKH 3PEHUS ILIapuaTa,
TapuKaTa U XaKuKara, OOBSCHAS €ro Ha YpPOBHE IlIapuaTa Kak JBHXKEHUE OT
HEBEXKECTBA K 3HAHUIO, B TApUKATE — OT AYPHOM MOpaiu K AOOpoW Mopayid, a Ha
YPOBHE XaKMKaTa — KaK IBUKEHUE OT OTPAHUYECHHOTO «S51» YEJIOBEKA K MOCTHXKEHUIO
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Hctunsl. 1100 «...3HaliTe, 4TO, COINIACHO MHEHUIO CTOPOHHUKOB TacaBBY (], KpacoTa
— 3TO MEPEX0]I OT MIOXHUX CJIOB K XOPOUIUM, OT IJIOXUX MOCTYIKOB K XOPOIIUM, OT
MMOPOYHOM MOpa K XxaMuie (BOCXBAISIEMOM ), OT COOCTBEHHOTO CYIIIECTBOBAHUS K
cyuectBoBanuio Brnaapsiku Beenennoil. To ecth, Korja Jiyk mpuoOpeTaeT XopoIue
CJIOBA, JIeJIa U XOPOLIEE MOBEJECHUE, CBET IPOCBETIICHUS 03apsIeT €ro cepaue, U OH
HAYMHAET IOHUMATh UCTHHHYIO CYLIHOCTh BEHIE»°. DTOT BOIPOC BayKeH, IIOTOMY
yto B «Kurta® anp-UHcan ans-Kamunb» roBoputcsa: «O nepBui! 3HaHUE
BCTPEYAETCSI BO MHOTMX MECTAX, HO 3HAHHUE, OXBATHIBAIOIIIEE BCE, HAXOUTCS TOJIBKO
31€Ch. 311eCh MO3HAETCS CaM 4YEJIOBEK, 3/1€Chb OH NOHMMAET U BUAUT CYIIHOCTH
Bemied. [loaToMy Cylnyk — CTpPAaHHMK, CTaJKHBAIOLIUICA CO CBOMMM DPSAAMHU U
TIOCTENIEHHO MPOSIBIISIOIIMI MX, ABISETCS 3aBEPIIEHUEM Maoro Mupax»:®,

ITo nuccepranty, Azuzunaud Hacapu MpicnuTelNb, KOTOPBIM HE TOJBKO CUUTAI
TacaBBy() OCHOBOM pa3BUTHs YEJIOBEUYECTBA, HO U HAy4YHO M (UIOCOPCKU
000CHOBaJ LENb €ro CYMIECTBOBAHMS — JOCTHXKEHUE YPOBHS «COBEPIIEHHOTO
yenosekay. ns Asuzyanuna Hacadu macasgyg — amo cucmemamuueckas nayxa,
KOMOopasi 3aH060 OMKPbI8Aem Yel08eKa U 8038bIUAECHL €20 8 COYUAILHOM, OYXO8HOM
u smudeckom niaave. OH Y4UWII, YTO 3aJada 4YeJIOBEKa Ha 3€MJI€ — HE IPOCTO
BBIKMBATh, HO U MIOJIHATHCS HA 00Jiee BBICOKUH TyXOBHBIA YPOBEHb, TOHUMAs CBOIO
cymHocThk. B 3ToM oTHOmennn Hacadu ykasbiBaeT B cBoeM Tpyae «Makcaj aib-
AKca», 4TO HCTUHHBIE LI€JIM MPEICTABUTENEH TacaBBY(, CTaBSIIMX YEJIOBEKA B
LEHTP U cTpemMsuxcs K VicTuHe, - 3T0 JOCTHKEHUE TPOCBETIIEHHs Allaxa, U 4To
no3HaHue AJ1axa BO3MOYKHO TOJIBKO uepe3 Ero cer!’.

CorylacHO AMCCEepTaHTy, BaXHO TAaK)KE€ OTMETHUTb, YTO B MHUPOBO33PEHUHU
Hacadu cBs3b myTemecTBus ¢ MpoleccaMu HUCXOXKIEHUS U BOCXOXKICHHSI UMEET
0oJb1110€ 3HaueHue. Eciii HUCX0XAeHHE acCOLMUPYETCs ¢ MPUOBITHEM YeJIOBEKa B
MaTepuaibHOE OBbITHE Yepe3 CTYNEeHH ObITHS, TO BOCXOXKIEHHE O3HA4YaeT ero
JYXOBHOE BO3BpallleHME K CBOEMY HUCTOKY M uUcTUHe. B »3TomM cnyuae
«BO3BpallleHUE» - 3TO HE MPOCTPAHCTBEHHOE JBUIKEHUE; 3TO KAaue€CTBEHHOE
M3MEHEHHUE B YEJIOBEKE uepe3 Aylly, YM, POCBETICHUE U JyXOBHBIN onbIT. Eciu
JIBWKEHWE Ha KaXJIOM ypOBHE OBITHS HAmpaBJIEHO K ONpPEIEIECHHOMY
COBEPILEHCTBY, TO A3TO JBUKEHHUE B YEJIOBEKE MPUOOPETAET CO3HATENbHBIA M
JIyXOBHBIN XapaKTep.

B TacaBBy(d onrtonorum AsuzyanuHa Hacadu uzyuyanuch KaTeropuu ObITHA,
TayXuJ, BaxJar, KacpaT, TaJpKaJUIM, 3aT, BaJDKX, HaC, MyJIbK, MaJIaKyT, 1KabapyT.
[IpoGnema ObITHS paccMaTpuBajach B TaKMX MPOM3BENCHUsAX Kak «Makcaj yib-
akca», «Kutab anb-UHcan ans-Kamuiby, «Kamd yns-xakoiuky», « Tan3uwmy, «basx
yT-TaH3W», «3y0naT yiab-xakohnuk». Mecto Asmsynauna Hacadu B uctopuu
ucaamckon  Quirocopum W TacaBByd  Ompenmemnsercs, TMpexIe  BCEro,
MIOCJIEIOBATEIbHBIM PA3BUTHEM UM YYEHHMS «BaxJaT alb-BYIKYZ» (EIUHCTBO
OBITHS), TEOPETUUECKH CUCTEMATU3UPOBAHHON LIEHXOM anb-AkOapoM nOH Apadwu,

Komun wHCOH Xakuma TypT pucona: Papumuaaun Atrop, Cynron Bamaz, Asmsunause Hacadmii, Xycaiin Bous
Kommdwuit wxonunan vamyHanap / ®opc-roxxuk tumunan H. Komwios tapk. - T.: “Masrasust”, 1997. - B. 160

18 Aspsumaun Hacaguit. Komun uacon kuro0w. / Haxmumaun Komwiaos, OnumskoH JlaBlaTtoB Tapkumacu. -
Tomkent: Fadyp Fymom Homumaru Hampuér-mardaa yiu, 2021. - b. 71

17 Cm,: VYO (San i 5 ale ol Ll o 568 — by Mala talaia) 5 amaai Uy / (Claalll Al Jid 30) (ol dialia cpal) 30 ¢
YVO_YV. a— [VAVY].
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U e€ MepeBoIOM Ha MOMYJISIPHBINA QUIOCOPCKUI S3BIK MOCPEACTBOM COOCTBEHHBIX
YHUKAJIbHBIX METOJOB OOHOBJICHHA. AHAIU3 CYUIHOCTH JOLIEAIIMX JO0 Hac
(dbyHIaMEHTaIbHBIX paOOT MBICIUTENS, TAKHX Kak «3y0JaT anb-xakouky», «Kutad
anb-MHcan anb-kamuiby, «Kamd anp-xakonk», «Makcay anb-akca» u «basH yT-
TaH3W», TMOKa3bIBa€T, YTO B IIEHTpe OHToNIoTMU TacaBBY( Hacadu nHaxomutcs
uepapxudeckas CBs3b MEXIy AOCONIOTHBIM bBBITHEM H €ro MpOSBICHUSMU
(popmamu nposiBiieHus1) Bo BHelIHeM Mupe. B yuennn Hacadu Bonpoc Baxaar ainb-
BY/KYJl CBOOOJIEH OT CYXHX, )KECTKUX MOAXOA0B; OHO CUHEPTETHUYECKH CBSI3aHO C
coTBopeHueM BceneHHOM, BaXXHBIMH  OCOOCHHOCTSIMH  QHTPOIOJIOTHH |
AMUCTEMOJIOTMH TacaBBY (.

AHanu3upys Bonpoc cyuiectBoBanus, Hacagu cHadana nenut coBpeMeHHbIE
IIKOJBl  MBICJIM HAa TPU OCHOBHBIE TPYyNIbL: MOCIEAOBATENIEH IIapuara
(MyTakaimuM), MyzapenoB (¢pmiocodoB) UM CTOPOHHUKOB €IUHCTBA (JrOfei
enuHcTBa)'®, MBICIUTENL YTBEPKAAET, YTO MYTAKaUIMMbl PACCMATPHBAIOT BEITHE
1 Mup Kak 1Be HE3aBUCHMBIE U OTAEIBHBIE BEIIH, TO €CTh TBopen — 310 [IpeBHuit
u TBopen, a Mup — 3to Xanuc u TBopenue. @uinocodsl ke, ¢ IPyroi CTOPOHBI,
nenst bertne Ha HeoOxonumoe (Heobxoanmoe) u Bo3aMokHOE M MHTEPIPETUPYIOT
Mup kak ciencreue Heooxoaumoro bertusi. Ho st mroaeit Baxaan (€uHCTBA) UK
01N OTKpOBEHHUS bbiTHe eauHOo, U 310 ToXke beiTne Becemorymero. Beé Buaumoe
MHoOrooOpasue (kacpar) Bo BcenenHnolt — 3to nposiBiienue 3toro Equnoro beitus B
pa3nTUYHBIX 00pa3zax, MposIBICHUAX U HHTepnpeTanusax. B ceoem Tpyne «Kamid anb-
Xakouk» Hacadu o0O0BsCHSIET 3TO IIEHTpajdbHOE IIOJOKEeHUE Jojaer Baxnar
CIeayromM oopa3zoM: «3HaiTe, 9To I Mrojek Baxnat beiTue enquHo u sSBISETCS
Wctunnbivm beituem. Her unoro beitus, kpome Hero. Bce 00bekTsl U cyIiecTsa,
BUJIUMBIE B 3TOM MUpe, sBisitorca Ero obpazamu, 3epkaiamMu U MPOSBICHUSMU.
[Togo6HO TOMY, KaKk MOpE €AMHO, a €T0 BOJIHBI ¥ TIEHA MHOTOYHUCIICHHBI, TaK U bbiTHe
€IUHO B JEMCTBUTENBHOCTH, U BCEIEHHAs COCTOUT U3 SIBJICHUS U IPOSBIIEHUS 3TOTO
eTMHOTO BhrTrsn®®.

B cBoem Tpyme «3ybmar ynb-Xakouwk», o3aryiaBieHHOM —«CioBo
MPEACTABUTENIEW BaxZlaJ B MAaKpPOKOCME», MBICIUTENb COCPEAOTAUYNBAETCA Ha
KOHIICTIIUU OBITUS B TPEThel pealbHOCTU U OOBSCHSET, YTO MHOXKECTBEHHOCTh
CyLIECTB BO BceneHHOM HE OTpUILIAET U3HAYAIIBHOM CYIIHOCTH EMHCTBA, a, CKOpee,
SABIISETCS €ro NPOSBJICHUEM Ha Pa3HBIX YPOBHAX. 2,

Bropoii Baxubpiii acnexkt oHTojoruu Hacadu cBsizan ¢ umepapxudeckoit
CTPYKTYpOil OBbITHS. MBICTUTENh HM3HAYAIBHO JEIUT CYIIECTBYIONUNA MHUp Ha
YpOBHU COOCTBEHHOCTH M 1apcTtBa. COOCTBEHHOCTh — 3TO MaTepHANIbHBIM,
OCSI3a€MbI M KOHKPETHBIM MHpP, BOCHPUHMMAEMBIA OpPraHaMu 4YyBCTB; LAPCTBO
oOBsICHAETCS Kak cdepa HHTEIUICKTyaIbHOTO U JYXOBHOTO, HEBUIUMOTO W
ocsi3aeMoro. BracTe — 3TO HE MPOCTONW BHENIHWM MHp, KaK COOCTBEHHOCTHh H
napctBo. OHa MHTEPIPETUPYETCS KaK OCHOBA, IPOUCXOXKICHUE M YPOBEHB
CYIIHOCTEH CcOOCTBEHHOCTH M 1apcTBa. CienoBarenbHO, COOCTBEHHOCTh MOKET

18 Abu“l-Ala Afifi, al-Ta’liqat ’ala Fusis al-Hikem, Beyrut 1980; Su,,Ad Hakim, al-Mu’cam al-SGfi, al Hikma fi
Hudddi’l-Kalima, Beyrut 1981, pp. 1145-1157

19 CM.: YA o= NYFF QU i g dan 51 ol 1)) gt - laald (5 53¢ daal alaial 43 / GalEal) CaBS all 3y e ¢ i,

DM VY (pa- VTAS (s yseh 10 gl - s mall 5253 (il S 4 / (Galiall 33 ) | Shud (all 3a 3o

52



ObITh BBIp@KEHA KaK 3MOILMOHAJIBHOCTh, LAPCTBO — KaK MHTEIIEKTyalbHO-
JTyXOBHOCTb, a BJIACTh — KaK YPOBEHb CYIIHOCTHU U €IUHCTBA. B 3TOM OTHOIIEHUHU
Asmynaua Hacapu momuepkuBaet: «O aepsumi! Bbl kpaTko y3Hamu o Mysibke,
Manakyte u J[>xabapyre, Ternepb s pacckaxxy o0 3ToM moapooHee. Bo3MokHO, BB
y3HaeTe 00 3TOM mMOapoOHEe, MOTOMY YTO STOT BOIMPOC SIBISIETCS OJHON W3
TPYOHOCTEH HAyKH JUIs Yy4Y€HbIX, (mIocopoB U IMIEHXOB. BONBIIMHCTBO
MBICITHTENEH, PHIOCO(POB U IENXOB COMTHI C TOJKY 3THM BOIIPOCOM»2L,

B npouecce ananmuza TpynoB AsusygauHa Hacadu Oblio oTMeueHo, 4TO
npobiemMa «ObITUS» U «HEOBITUS» HAXOAUTCS B IIEHTPE B3TJIS0B MBICIUTENS Ha
OHTOJIOTHIO TacaBByd. B nuccepranum oTmedaercs, 4Tro TmiepBas MpoOiema,
koTopylo Asm3ynauH Hacabu mnpoananusupoBan B 1iaBe «OObSICHEHHE
YeJI0BEUECKOro MIPOCBETIICHUS CBOETO Tpyia «Makcas ainb-Akcay, - 3T0 mpodiieMa
OBITUA-HEOBITHS. MBICIHUTENIb paccCMaTpUBAN 3Ty MPOOJIEMY CKOpPEe B KOHTEKCTE
BOIIPOCAa O COTBOPEHUHU W3 HEOBITHS W, OTMEYash HaJlMuue pa3Horjacuil cpeau
MBICTUTEJIEH MO 3TOMY BOIPOCY, CPABHUBAJI MHEHMSI YYEHBIX M IOPUCTOB C
MHEHUSIMH XYKaMoO, TO €CTh MCJIaMCKUX (puinocodoB M MpeacTaBUTENCH Baxal.
Hanpumep, MpicnuTens roBoput: «O, 10porue mpoCBETUTEIU-3aXUPH, BO3MOXKHO,
4YTO OBITHE MOXET OBITh HEOBITHE, a HeOBITHE — OBITHE. B 3TOM cM™MEICcTIe Beenennas
He cymiecTBoBasa. Becemorymmit Amnax co3gan e€. Eciu O6p1 OH 3axoten eé
YHUUYTOXUTh, OH Obl €€ yHuutoxuia. Ho cyapu U J10AM €IUHCTBA TOBOPST, YTO
HEBO3MOYKHO, YTOOBI ObITHE OBLIO HEOLITHE, a HEObITHE — ObITHE. bbITHE Bcerna
ecTb. A HeObITUS Bcerga HeT. Ho BO3MOXKHO, YTO OBITHE MOMKET MEPEXOJUTh U3
OJIHOTO COCTOsIHUS B pyroe. Y oHo nmepexoaut u3 oaHou ¢hopmsl B ApyTyto. U ecTh
CJIO)KHOCTb, ¥ €CTh MPOCTOTA. M TOCKOJIBKY OHH ATO BUST, OHU TOBOPST, YTO OBITHE
ecTb HeObITHE, a HebbiTHe — ObITHEe» 22 . Takum 00pa3oM, B TO BpeMs Kak
MOCJICIOBATENM IIapuaTa MPUHUMAIOT MJICI0 COTBOPEHUS W3 HUYEro, cyhuu u
¢unocodbl HE TPUHUMAIOT COTBOPEHUE M3 HUYEro. Meicinutenn u Guiiocodsl He
CUMTAIOT BO3MO>KHBIM BO3HUKHOBEHHME ObITHS M3 HUuero. Iloromy uTto, mo ux
MHEHHUIO, C TOYKH 3pEHHSI KaTeropuu ObITHS, HEYTO, CYIIECTBYIOIEE B CBOEH
CYIIHOCTH, HE MOXET MepecTaTh CYHIECTBOBaTh, U HEUTO, YETO HE CYIIECTBYET,
Tak)k€ HE MOXET CYIIeCTBOBaTh. EIWHCTBEHHOE, UYTO Haxoautcs B cdepe
BO3MOXKHOCTH, - 3TO U3BMEHEHNE COCTOSHUSI OBITHS.

B nuccepranuu paccmarpuBarotcst B3rsiapl Hacadu Ha CymHOCTH 3HaHWMS,
MCTOYHUKM W YPOBHU 3HAHMS, BO3MOXHOCTH pa3yMa, pPOJIb OTKPOBEHHS H
MOBECTBOBAHMSI, a TAKXKE CPEJCTBA MUCTUYECKOTO 3HAHUS, TAKHUE KaK OTKPBITHE,
BJIOXHOBEHHE, TMPO3PEHUE, BOCIIOMUWHAHWE, MBIIUICHHE W HaOmojaeHue. B
snuctemosiorn Hacadgu oTmpaBHON TOYKON 3HAHUS SBISACTCS YEJIOBEK, a HE
BHeIHUN Mup. «O moporoit (o mepsui)! Ilo3Hait ceOs, OO BCIKUMA, KTO MO3HAI
ceOs1, mo3Han Bcemorymero. Bceskuii, kTo mo3Han cebs, mo3Han BceneHnyro.
HeBo3MoxkHO, 4TOOBI KTO-TO TO3HaN ce0s, HO He Mo3Han Bcecemorymero u

2 Asm3uaun Hacaguit. Komun uncon kurobw. / Haxmumaun Komwuiaos, OnumskoH JlaBlaTtoB Tapkumacu. -
Tomkent: Fadyp Fymom Homumaru Hampuér-mardaa yitu, 2021. - b. 130
2CM.: T o= ITOY b gl - () el aal o) dialla i il e
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Bcenennyto. [ToToMy 4TO K104 K 3TOM JBEpU — HE YTO MHOE, KaK MOHUMAHHUE U
TIO3HAHKME CAMOTO CeOI»>,

B TtacaBByd smucremonornn Hacadu 3HaHMe HauMHAETCAs C TMOXYUYCHHS
YEJIOBEKOM MH(OPMAITUU O BHEIITHEM OOBEKTE U JBMIKETCS K TTOCTIKCHUIO VICTHHBI
yepe3 Mo3HaHue caMoro ce0s. IMEHHO B 3TOM 3aKJII0YaeTCs II1aBHOE JOCTHKEHUE
Hacadwu. OH He cTaBUT pa3yM U 3HAHUE B OJIUH PSJI, 4 ONIPEAEIISET MECTO U TPAHUIIBI
KOKIOro B Impouecce mo3HaHud. [loaToMy B Tpyldax MBICIUTENS B3IJISIBI
O0orocimoBoB M (puiiocoQoB TakKe MPU3HAIOTCS B OIPEACICHHON CTENeHH
VCTUHHBIMHU.

B snucTeMonornyeckux B3TJSAaX MBICIUTENEH CYIIECTBYET MHOKECTBO
MOMEHTOB, TJI¢ AHAJIU3UPYETCS B3aMMOCBSI3b MHTEIUIEKTYaJIbHOTO M YCTHOTO
3Hanus. Hanpumep, B pabore «Kamd anb-xakomk» B3aUMOCBS3b MEXKITY
WHTEJUICKTYaJIbHBIM U YCTHBIM 3HaHueM (KopaHoM 1 XaaucaMu) UHTEPIPETUPYETCS
YHUKAJIbHBIM KOMIIPOMHUCCHBIM 00pa3oM. Pazym — 3TO cpencTBo IUCKYpPCHBHOIO
3HAHMSI, KOTOPOE MPUBOIUT YETOBEKA K MOPOry UCTUHBL. OJHAKO, KOI/1a YEIOBEK
CTAJIKUBAETCA C CaMOW UCTHHOM (KOorja MOsBIsAETCS XO3SIMH JI0Ma), JIOTUYECKHUE
LEMOYKH U KaTerOpuu pa3dyma TEpSIIOT CBOIO CUJy. OTH HJIEHM MOXHO TOHSThH U3
paccyxaeHuit yuénoro B padote «Karid amp-xakouk» 0 TOM, 4TO YM BEJIET K JIBEpU
JIOMa ¥ YKa3bIBaeT MyTh, HO, KOT/Ia IBEPb JJOMa OTKPBIBACTCA U MOSABIACTCS X035UH
JI0Ma, YM OCBOOOXAAETCsl OT CBOEW 3ajauyM, CBET yMa MPOTUBOIOJIOKEH CBETY
VICTUHBI, CBET 3B€3/1bl IPOTUBOIOJIOKEH COTHILY >,

MpeicauTens aHaIM3UPYET B3aUMOCBSI3b M MPOIMOPIMOHAIBHBIE ACHEKTHI
WHTEJJIEKTYaJIbHOTO W CJIOBECHOIO 3HAHUA, a TakXkKe UX pa3INyYHbIe
XapaKTEPUCTHKH, OCOOBIM 00pa3oM B BONpPOCE TMOHMMAaHUS CYIECTBOBAHUS U
uctunbl. B smucremonorun Hacadu nHTEIEKTyalibHBIE HAYKU — 3TO «popmay, a
CJIOBECHBIEC HayKHu - «conaepxkanuey. Comepxanue 6e3 Gpopmsl paccesHo (xaoc), a
dbopma 6e3 coaepkanusi 6e3ku3HEeHHO (AorMa). OJHUM U3 TJIaBHBIX MOMEHTOB, TJIe
CTaJIKUBaIOTCs B3MAabl Hacagu Ha panuoHandbHOE WM HMppAIMOHAILHOE 3HAHUE,
ABJIIETCSl TMAJIEKTUKA MEXIy pasyMoM M cBeToM. [lo ero MHEHWIO, KOHEYHOU
TOYKOM pazyMa BJISIETCS TOUKA, B KOTOPOH OH JJOCTUTaeT CBETA.

CornacHo pauccepranty, B TacaBBy(-duimocodckoM ydeHuUn A3usyaauHa
Hacapu mnoHumanue OBbITHS, TO3HAHWE HUCTUHBI M JYXOBHOE COBEPIICHCTBO
YyeJioBeKa B3auMHO oOycioBiieHbl. Ecnu TacaBByd NposBISETCS B MBICIUTENE KaK
OOIIMI TEOPETUYECKUIN W MPAKTUUYECKUI MyTh, BEIyIIMH YEIOBEKAa K OCO3HAHHUIO
COOCTBEHHOW HJEHTUYHOCTHU, TO €r0 OHTOJIOTHUSI OOBSCHACT HUEPAPXUUECKYIO H
JTUHAMUYECKYIO CTPYKTYPY OBITHSI, OCHOBAaHHYIO Ha OTHOIIICHUSIX €IMHCTBA — HOCTh,

00XXECTBEHHOCTH — OO0XKECTBEHHOCTH, OOXECTBEHHOCTH — OO0YKECTBEHHOCTH,
MAaKpOKOCMa — MUKPOKOCMA U HUCXOXKJICHUS — yPYIKa.
Tperbs rjaBa JUCCepTaLUH, O3arjaBJICHHAs «Dunocodceko-

AHTPONOJIOTUYECKN AHAJIU3 KOHLENIUY COBEPIIEHHOI0 YeJI0BEKA B HAYYHOM
Hacjaenqun Asmsuaauna Hacadwm», paccmarpuBaeT npo0iemMy denoBeka, IpUpoay

2Nesefi. Tenzil — Tasavvufta Varlik Bilgi ve Insan. Yayina Hazirlayan Selami Simsek. — Istanbul: Litera Yaymcilik,
2020. — S. 38.

2 CM.: o - (VAT ITFY (S L8 5 dan 35 o 10l e - L Alald (5 93¢0 danl a5 alaia) 43 / GlaallCadS all 350 ¢ bus,
V'Y,
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IyIIK, €€ B3aUMOCBS3b C TEJIOM, €€ ATalbl U Mpoliecc ObITUS B JyXOBHOM HacleIuu
Asmsunauaa Hacadmu.

Bompoc o coBepmieHHOM dYelIOBEKE — OJHA W3 TJIABHBIX TEM TacaBBY(
bunocodpun, oOBeAMHSIOMAS CTaTyC YeJIOBEKa B OBITHHA, €ro CBS3b C
00XXECTBEHHOM HCTUHOW M BO3MOXKHOCTH JyXOBHOTO coBepiieHcTBa. Hacadu
OCBEIIAET ATY MPOOJIEMY C Pa3HBIX CTOPOH B CBOMX paboTax, Takux Kak «Kard amb-
XaKouK», «3y0maT amb-xakowk», «Makcaja amb-Akca», «Kutad amp-UHCcan anb-
Kamunby, «Mano3un yc-canpuny, «basH yT-Tan3mi. [1o ero MHEHUIO, YelI0BeK —
ATO HE MPOCTO CJIEIYIONIEE 3BEHO B IIEMHU ObITHS, a CYILIECTBO, BOILJIOMIAOIIEE PAHTH
OBITHSA, UMEIOIIEe BO3MOKHOCTh BOCIIPUHUMATH CBSI3b MEXIAy MUpPOM U McTuHOiM
yepe3 camoco3Hanue. Y OH ApaOu coBepIlIeHHbIN YEI0BEK MHTEPIIPETUPYETCS KaK
pOsIBJICHHE, HauboJee MOJTHO OTpaxaroiee 00KECTBEHHbIE UMEHA U aTpUOYTHI,
NOCPEAHUK MeXAYy VICTUHON M JI0AbMH, MUHUATIOPHBIN IPUMEP BEJIUKOIO MUpa U
1eHTp ObITUs. [10 €ro MHEHHUIO, YETTOBEK — 3TO MUKPOKOCM, BOTUIOMIAIOIINI HCTUHBI
Bcenennoit. CrnenoBarenbHO, CaMOIIO3HAHHME YEJIOBEKA CBSA3AHO CO 3HAHUEM
Bcenennoii, a ero nonnmManue BceaeHHONM CBSI3aHO ¢ MOHMMAaHUEM 00KECTBEHHOM
WCTHHBL.

[lo MHEHHIO UCCIen0BATENs, BAXKHEHIIIEEe UIEOJIOTMYECKOE CXOJICTBO MEXKIY
B3rysigamMu Hacagu u Io6H ApaOu nposiBisieTcss UMEHHO B COOTHOILIEHUHU YE€I0BEKa
U MHUKPOKOCMa, BCEJIEHHOM M MaKpOKOCMa, COBEPIICHHOTO 4YeJloBeKa U
COBEPIIIEHHOTO MPOSIBIICHUSI 00KECTBEHHBIX UMEH U aTpuOyToB. O0a MBICTUTENS
paccMaTpUBAIOT YEJIOBEKA HE KaK BHEIIIHETO HAOMoAaTeNst ObITHS, a KaK CYIIECTBO,
BOIUIONIAIOIIEE ero CMBICH U cTaTyc. s Hacadu coBepiieHcTBO — 3TO HE TOIBKO
CTaTyC OTpaXkKeHUs1 O0KECTBEHHBIX aTPUOYTOB, HO M MIPOLIECC MTPOXOKICHUS CTATHMI
niapuara — TapuKaTa — UCTUHBI, BOCTIUTAHUS IYIIH, JOCTHXKEHUS TTPOCBETICHUS U
npeoOpa3oBaHusl OMPE/IETCHHBIX HPABCTBEHHBIX KAYECTB B YCTOWYMUBBHIC JINUHBIC
noobpoaerenu. Hacadu Boipaxkaer 3Ty uael cieaytomum oopazom: «O nepsui!
Bce mocnenoBarenu Tapukara JKMBYT C O3THUM HaMEpeHUEM, M HaMEpPEHHUE U
MpaKkTUYecKasi paboTa Mocyie10BaTeIeii COCTOMT B TOM, UTOOBI yCOBEPIIEHCTBOBATH
9TU 4eThIpe Bely (kauecTBa). KTO yCOBEpIIEHCTBYET 3TU YEThIPE BEIU, TOT caM
JIOCTUTHET COBEPUICHCTBA»2®. 371eCh peub UJET O YEThIPEX KauecTBaX: XOPOIIEH
peuu, XOpolleM IOCTYIKe, XOpOoIleld Mopajlyd M MPOCBETIICHUU. XOpollas pedb
OTpa)KaeT MPaBIMBOCTh MBICICH W CIIOB YeOBEKa, XOPOIIMH IMOCTYNOK — €ro
AKTUBHOCTb, XOpOIllas MOpallb — €ro BHYTPEHHUE JIyXOBHBIE KauecTBa, a
MIPOCBETJICHUE — OCHOBY, OOBEAMHSIONIYIO UX B CO3HATEIIBLHOE IIEJI0¢.

Ha ocHoOBe mpoOBENEHHOr0 B JUCCEPTALMM aHaIu3a YCTAHOBJIEHO, YTO
«COBEPUICHHDIU Yel08EK — 21O MOM, KMO 008ell 00 COBEPULEHCMBA MpedOoBaHUs.
wapuama, mapuxkama u UCMUHbL, 63PACMUN C8010 OYULy, Npuoodpes 6blCOKUe
HPABCMBEHHblEe KA4ecmed, Ynopaoouunl nompeOHocmu mena u Oyuu U C0UM
COOCMBEHHBIM COBEPUIEHCINBOM MOXMCEm HANpasiams Opyeux K OYXO8HOMY
6038biueHutoy. OHUM U3 BAKHBIX MPU3HAKOB COBEPILIEHCTBA SIBISIETCS CIIYKEHUE
JPYTUM U MOMOIIb UM B yXOBHOM pa3BUTUH. ONKCaHUE COBEPIIEHHOTO YEIOBEKa

25 A3M3uIMH Hacaguit. Komun uacon kuro0w. / Haxmumaun Komwiaos, OnumskoH JlaBlaTtoB Tapkumacu. -
Tomkent: Fapyp Fynom nHomupnaru nampuér-marbaa yiin, 2021. — b. 7.
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B «Kamd anp-XakoWuk» Kak «UEIUTeNs Iyl U «Ma3d JUisi OOJBHBIX CEpaein
TaK)Ke 03HAYAET, YTO €r0 COBEPIIECHCTBO HE OTPAHUYUBACTCS €0 JIUUYHBIM CTaTyCOM.
B Hacade coBepiieHHBII 4eT0BeK B3palIMBAET CBOIO AYIIY, HO PE3yJbTaT 3TOTO
BOCIHUTAHUSA JOJKEH MPOSBIIATHCS U B COIMAIBHBIX OTHOIIEHUAX. «O JAepBHILI, €CTh
MHOTO JIFOZIeH, HE 00J1aJaloNINX HpaBCTBEHHBIMH KaueCTBaMH, HE TO3HABIINX Ce04,
HO €I1e HE COBEpIIeHHbIX. ECTh U Te, KTO 0071a/1aeT MpeKpacHbIMU KaueCTBaMH, HO
He mo3HaBmme cebs. OHu Toxke He coBepiieHHBL. [loaToMy nmocTmxeHue
COBEPILIEHCTBA YeJIOBEKA JIOCTUTAeTCA MyTeM OOpeTEeHUsI MOJTHOM HPaBCTBEHHOCTH
¥ CaMOIIO3HAHUS» S,

[TomMuMO OHATHS COBEPIICHHOTO YeNloBeKa, B yueHnn Hacadu ananusupyercs
TaK)K€ KOHIICTIIIMSI «CBOOOJIHOTO COBEPILIEHHOIO 4YesnoBekay. I[lo MHeHuIo
MBICITUTENIS, €CJIM COBEPILEHHBIM YEJIOBEK 00JIafjaeT XOpolled peubto, JOOpbIMU
JieJIaMHU, XOpOIlIel MOPaJIbl0 U MPOCBETIIEHUEM, TO K CBOOOJJHOMY COBEPIIEHHOMY
YeJIOBEeKY J00aBIISAIOTCS 0€33a00THOCTh, OTPEIIEHHOCTh, YIOBIETBOPEHHOCTh W
n0BoJbCTBO. «O aepsut! Tot, KTo 007a/1a€T MEPBBHIMHU YETHIPHMS KAYECTBAMHU U HE
o0aiaeT MoCIeTHUMHU YEThIPhMS KaueCTBaMH, COBEpPILIEHEH, HO He cBoOoaeH. TorT,
KTO O0JajaeT TOCICIHMMH YETHIPbMsI KadecTBaMH M HE 00JaJaeT MepBBIMU
YEThIPbMSI Ka4eCTBaMH, CBOOOJIEH, HO HE COBepileHeH. ToT, kTo o0iagaeT BceMu
BOCEMbIO YIOMSHYTBIMA KadeCTBaMHU... COBEPIIECHEH, CBOOOAEH, 3pel U
cBoOoneH» . TlepBbIE YETHIPE ONPENEISAIOT MHTEIUIEKTYaIbHOE U HPABCTBEHHOE
COBEpIIEHCTBO YEJIOBEKA, a BTOPbIE YETHIPE YKA3bIBAIOT HA CTETIEHb €ro CBOOOABI U
OCBOOOXAEHMSI ~ OT  YYBCTBEHHbIX  HIpuBsizaHHOCTeH.  OTCTPaHEHHOCTD,
OTCTPAHEHHOCTb, YJIOBJIIETBOPEHHOCTb U YAOBJIETBOPEHHOCTD CIEAYET IOHUMATh HE
KaK IPOCTOE COIMAIbHOE OTCTPAHEHHUE, a KaK TyXOBHOE COCTOSIHHE, BbIpa)Karollee
OTXO/] YeJIOBEKa OT aOCOIIOTHOTO MOTYMHEHHSI COOCTBEHHOCTH, MOJIOKEHUIO, CJIaBe
U YYBCTBEHHBIM JK€IaHWsSIM. Ecnu cosepuiencmeo — 3mo HpaecmeeHHoe u
UHMENNeKMYalbHoe CO8EPULEHCIBO, MO C80O00HOe COBEPUIEHCNEO — IO CINENeHb
9MO20 COBEPULEHCMBA 8 COUEMAaHUU CO C80D0OO.

B nucceprauuu paccMmatpuBaetcs rpodsiema aymu B padotax Hacadpu «Kutad
anb-Mucan anb-Kamuiby, «Kamd ynp-xakouk», « Tan3umby, «basH yT-TaH3WIbY,
«Makcan ynb-akca» U «3yOmaT ylIb-XaKOWK» Ha OCHOBE CpPaBHEHHUsS B3TJIAIOB
JIOACH, TPUACPKUBAIONINXCA IIapuaTta, MyApOcTH H enuHcTBa. Hacadu
UHTEPOPETUPYET JAylUly He KaKk aOCTpakTHYI CyOCTaHIMIO, aOCOJIIOTHO
OTOPBAHHYIO OT T€Jia U BIUAIONIYIO HA YEJIOBEUECKYIO KU3Hb U3BHE, a KaK TOHKYIO
CyOCTaHIIMIO, KOTOpasl OKUBJISET, MPUBOJUT B JIBIDKEHUE W yiydilaeT Tejo. B
«3y0naT ynb-XxakouK» OH MoauepkuBaeT: «Jlyma — 3To mpocTast cyOcTaHIusl, OHa
OPUBOJUT B JIBIKEHHE U YIy4dIIaeT TeJI0 U MPOSBISETCS HA YPOBHE PACTCHUM B
COOTBETCTBUH C MPUPOJION, HA YPOBHE KUBOTHBIX — B COOTBETCTBUU C JECWCTBUEM
(BOJIEH), M HA YPOBHE YE€NIOBEKA — B COOTBETCTBHH C PA3yMOM»?2,

% Asmsupmun Hacadwmii. 3y6par yn xakoink (Xakukarnap xaiimorn). / H. Komunos Tapx. — T.: “Kamanax”, 1996. —
b. 39

2" Asmsupnun Hacadwmii. Komun mncon kuro6u. /| Haxmummua Kommumos, OmuvikoH J[aBlaToB TapsKMMacH. -
Tomkent: Fadyp Fynom Homunaru mampuér-maroaa yitn, 2021. — b. 7.

28 Asmsunaua Hacaduii. 3y6mar yn-xakoink (Xaxukatnap kaiimorw). / Haxmummmua KoMuioB Tapkumacu. —
Tomkent: “Kamamak”, 1995. — B. 55.
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YenoBek — 3TO CYIIECTBO, B KOTOPOM B3aMMOCBSI3aHbl MaTepHAJIbHBIE U
JyXOBHBIC, SMOILIMOHAJIBHBIE W WHTEJUICKTyalbHbIE, BHEIIHHE W BHYTPEHHUE,
MPUPOIHBIC ¥ UP(OH acreKThl. B 3TOM CBI3M TaKkKe MPOSBIISACTCS UICOTOTHIECCKAs
MPEEMCTBEHHOCTh MEX/y B3IJIsiJaMU Ha YEJIOBEKAa TaKUX MBICIUTENICH, KaKk XacaH
bacpu, bassun bucramu, 3ynnyn Mucpu, [xynaiing barmanu, 6H Apabu u
AGnynkapum Jhxwm, u ydennem Hacadu. I[lpm 3TOM Kakaplii MBICIUTETH
MOAYEPKUBAIT ONPEEICHHBIN aCMEeKT CYUIHOCTH YE€JOBEKa — BOCIHUTAHUE YIIIH,
Bonpoc OeccMmepTus W OeccMepTusi, MPOCBETICHHUE, CEepJlle, BOMPOC ObITUSA
MUKPOKOCMOM  WJIM  TpOsiBIiecHHEeM  OOXKeCTBEHHBIX  KadecTB.  Hacadu
UHTEPIPETUPYET YEJIOBEKAa KaK «ajmamu carup» - manbid mup. B «Kamd yinb-
XaKOMK» YeJOBEK OOBACHAETCS Kak IUIoA apeBa Obitwsa?®. ITomoOHO ToMy, Kak
KOpDHHU, CTBOJI, BETBH W JIMCThSl JI€PEBA CYIIECTBYIOT JIsI IUJIOJAOHOIICHHS, B
KOCMOJIOTHYECKOM cucreMe, onucanHod Hacadu, MuHepanbHas, pacTutenbHas U
KUBOTHAsl CTaJIUM HaIpaBJICHbl K YeNoBeKy. YenoBek, Onaronmaps cBoei
CIIOCOOHOCTH K MTPOCBETICHUIO, CTAHOBUTCS OTJEIBLHON TOUKOM B ’TOM JABUKECHUH.

[To mMHeHUIO auccepTaHTa, MOCKOJBKY YEJIOBEK 00JaJaeT CIIOCOOHOCTBIO K
pacCyXIeHUI0, BOJIE, MPOCBETICHUIO W HPABCTBEHHOMY BBIOOPY, OH MOJXKET
JTyXOBHO TMOJHATHCS WM YNMACTh B 3aBUCUMOCTH OT TOTO, KaK OH HaIpaBisieT 3TU
BO3MOXXHOCTH. Takum 00pa3om, yesoBedeckasi mpupojia 001aaaeT NOTEHIIUATbHON
MPUPOJION; €€ CYIIHOCTh Pealu3yeTcs B MPOIECCEe BOCIUTAHUS U MPOCBETICHUS.
Ota upes Takke cBsizaHa ¢ ydyennemM Hacadu o camocoznanuu. I[lo MHeHuro
MBICJIUTENISI, YEJIOBEK MEPEXOAUT OT CBOCH CYIIHOCTH K MCTHUHE OOJBIIET0 MHpa
yepes3 NPUHIUIT «KTO 3HAET CBOKO AYIIY, TOT 3HAET cBoero ['ocrioga». Ecnu uenosek,
TIIyXOW K MHpPY, TPABWJIBHO MOHUMAET Ce0sl, OH MOJYYUT KJIHOY K MOHUMAHHIO
Oonpiiero mMupa. B 3TOM cMmbIcie camMOCO3HAHHE SBJISETCS OJHOBPEMEHHO
OHTOJIOTUYECKUM M DSMHUCTEMOJIOTUYECKUM MPUHIMIIOM aHTponojorun Hacadwu.
Korna yenoBek nmo3Haet ce0si, OH MOHUMAET HE TOJLKO CBOM JIMUHOCTHBIN XapakTep,
HO Y B3aWMOCBSI3b T€Ja U YU, JEHCTBUS 310, QYHKIHMIO yMa, MPOCBETIISIIOLIUNA
MOTEHIMAJI YK U CBOM COOCTBEHHBIM cTtaTyc B ObiTuu. Hacadgu ucnonnsyer
KaTeropuu Jyxa, MHTEJUICKTa, cepAla W AYIU JJisi OObSICHEHUs BHYTpPEHHEU
CTPYKTypbI yesoBeka. Kak mokazano B padote «Kaid anb-Xakouk», 3Ta CylIHOCTb
KaK HMCTOYHUK >KU3HM M JICMCTBUS YEJIOBEKAa HA3bIBACTCA «IyXOM», KOTJa OHa
BOCIIPMHUMAET BEIIW U OTINYaeT J0OPO OT 3714, OHA HA3bIBACTCS «Pa3yMOM», KOTJa
OHa BOCIIPUHHUMAET BEITU U OTJIIMYAET T00PO OT 3714, OHA HA3BIBACTCS «CEPIIEM» KaK
BHYTPEHHHUM IIEHTPOM, MTOTY4aIONUM O0KECTBEHHOE MPOCBETICHUE U OTKPOBEHHUS,
a Korja pedb UJET O JIMYHOM «s» U BOJIE, OHA HA3BIBAETCS «IyIIoin 0.

B nuccepramuu  Takke OTHETBHO AaHAIM3UPYETCS CTaTyc «xamuday,
MPUCBOCHHBIN YenoBeKy. B unTepnperanun Hacadu ymectHO 00BsCHATH Xamudar
HE B CMBICIIE€ TOCIOJCTBA HAaJl APYTUMHU, a MPEXKIEC BCETO B CMBICIE KOHTPOJIS
YyeJoBeKa HajJl COOCTBEHHBIM 3T0, OMOPHl Ha pa3yM M NPOCBEIICHUE, a TaKkKe
OPUHATHUS HA ce0s1 MOPAJIbHON OTBETCTBEHHOCTH. DTOT BOIMPOC CBSA3aH C MOHITHEM
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«noBepusi». BO3MOXHOCTh 71 TPOCBELICHHUS W BOJIM, JIaHHAs YEJOBEKY,
OMpeNIeNIIeT KaK ero MpPeBOCXOJCTBO, TaK U €ro OTBETCTBEHHOCTb. MBICIUTEIH
TaKK€ WHTEPIPETUPYET 4YEIOBEKAa KaK «3€pKajio UCTUHB». B 3TOM cMmbicie
CYILIHOCTb Y€JIOBEKAa HE PACKPBIBAECTCS B TOTOBOM BHJE. 3€pKAJIO CEPALA TOJHKHO
OBITh OUMILIEHO. B 3TOM CMBbIC/E CYIIECTBYET BO3MOXHOCTh COBEPIIICHCTBOBAHUS
YEJIOBEUYECKOW MPUPOABI, HO €€ peanu3anus 3aBUCUT OT JYXOBHOU JEATEIbHOCTH
YEJI0BEKa.

CornacHo  HaOMIONEHUSIM  JIUCCEPTAHTAa, MJIEOJOTMYecKas  OOIIHOCTh
yesioBeuecKkor mpobiembl B yueHun AszusyauHa Hacadu ¢ yuenuem M6H Apabu
MPOSIBIIIETCSI B HHTEPIPETALMU YEJIOBEKa KAaK MHUKPOKOCMa, NPOSBICHUS
00XECTBEHHbIX MUMEH W aTpuOyTOB, a TaKXKe CYIIECTBA, 3aHUMAIOILIETO 0co00e
MOJIOKEHUE BO B3aMMOOTHOIIEHUAX Mexay Mctunoit m mupom. Hacadu Beinensier
KpUTEPHUH 0JaropoIHBIX CJIOB — OJIArOPOAHBIX JIe] — OJaropoIHON HPAaBCTBEHHOCTH
— TMPOCBETJCHUSI KaK OCHOBHBIE KAaue€CTBAa COBEPIICHHOTO YEOBEKAa, a TaKXKe
J00aBJIEHNE OTPEUEHHUS — HETIPUBSI3aHHOCTH — YJIOBJIECTBOPEHUS — U MPUHSITHUS KaK
YpPOBEHb BHYTpPEHHEW CBOOOJBI CBOOOJHOTO M COBEPIICHHOTO uYejioBeKa. B
pe3yibTare, B antpornoiorud Hacadu yenoBek OCHOBBIBAETCS HA CAaMOCO3HAHUH,
caM000pa30BaHUM, PA3BUTUU BO3MOXKHOCTEN pazyMa M MPOCBETICHHUS, a TAaKXKe Ha
CTAOMIN3AIIMN HPABCTBEHHBIX KAUECTB.

YerBeprasi riaBa auccepTanuu, o3ariaBieHHas «®uiocodcekoe 3HaveHHe
AYXOBHOro HacJienusi Asusuaanaa Hacagu B popmupoBanuu npocsemieHHOM
COBePIIEHHOH JUYHOCTHY, UCCIIENYET OCOOCHHOCTH B3aUMOCBSI3H MEXKIY ObITHEM,
3HaHHEM, YEJIIOBEKOM, TyXOM U COBEPIIICHCTBOM B TyXOBHOM 00pase MHANBHUIA U X
MPOSIBJIEHUH B COLIMAIBHO-TYXOBHOM CpeJie.

VYuenue Aszusyanuna Hacadu o coBepiiieHHOM 4YeloBEKe MOJIpa3yMeBaeT HE
TOJIbKO OOpPETEHHE YEIOBEKOM OIPEACIICHHOTO 3HaHUS, HO M COTJaCOBaHHUE €ro
3HaHUM, HPABCTBEHHOCTH, BOJIM M MOCTYNKOB. [103TOMY, 110 MHEHHIO MBICITUTEIS,
MPOCBETIEHUE JOJKHO MPOHUKATh BO BHYTPEHHUU MUP YEJIOBEKA, U3MEHSTH €0
CHUCTEMY LICHHOCTEW U MTOBEACHUE. «3HANTE, YTO MMPOCBETIEHUE — ITO KU3Hb CEPILIA
U cBeT Aymu. TOT, KTO HE 00JaJaeT MPOCBETIICHUEM, YeJIOBEUEH 10 (opMe, HO
Oe3.IyIIeH 110 CMBICTY» L,

B nuccepranum Joka3bIBae€TCA, YTO HMCXOJHBIM YCIOBHEM (POpMUpPOBaHMS
JyXOBHOTO oOpasa uenioBeka B yueHun Hacadu siBisieTcs MOHMMaHUE pa3idyus
MEXKJly Haykoll W mpocBeTiieHueM. Hayka na€T 4uenoBeKy 3HaHUE O BElax U
ABJICHUSIX, TOT/Ia KaK IMPOCBETJICHUE CBSA3bIBAET 3TO 3HAHHE C CaMOCO3HAHUEM
YEeJIOBEKa, IMOCTAHOBKOW I1ieniell U (OpMHUpPOBAHWEM HPABCTBEHHOW TMO3HUIINU.
CrnenoBaresibHO, MIPOCBETIEHHBIN YETIOBEK XapaKTepU3yeTCs HE TEM, CKOJIbKO OH
3HAET, @ TE€M, KaK 3TO 3HAHHE MPOSIBISAETCS B €r0 XU3HEHHOM IOJOXKEHUU U
noctynkax. Maeane Hacadu o Tom, uro «O mepBuiil, ToJIbKo O6Jarogaps yCUIusImM
U YIIOPHOMY TPYZy MOHO JOCTHYb BBICOKHMX CTEIEHEH M PAHTOB; €CJIU YEIOBEK
o0JnasiaeT MPOCBETICHUEM U YHCTOTOM, OH MOXKET JOCTUYL MUpPA YIYBUST, U YEM
OO0JIbIIIe TPOCBETIICHUSI U YUCTOTHI OH MPUOOPETAET, TEM BhIIIEe OYAET €ro MECTOY,

31Cm.: Hacadmit A. Maconn xomun: (Puconanap) / @opc tumuman H. Komunos tapxumacu. — TomkeHnT: Anonar,
1992. - 86 6.; Hacadu A. 3yomar an-xakawk (KBuuTaccenuus uctus) // M30pannsie npoussencHus / Ilep. ¢ mepc.
E.D. beprensca. -M.: Hayka, 1990. - C. 114
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IIOKAa3bIBAET, YTO YEJIOBEYECKOE COBEPIICHCTBO — 3TO HE COCTOSIHUE, JapOBAHHOE
6e3 meiicTuii®?. C 3TOM TOYKM 3pEHMS, YETHIPEXYACTHBIA NPMHIMUI GJaropoIHOM
peun, 0JaropoAHOro MOCTYIKa, 0JIaropoIHON HPABCTBEHHOCTH U MIPOCBETICHUS B
yuenun Hacadu ompezenser CTpyKTypHYIO OCHOBY JAYXOBHOTO 0Opa3a yeloBeKa.
brnaroponHas pedb — 3TO MHTEIUIEKTyalbHas M CIOBECHAs KyJbTypa YEJIOBEKA;
OaropoHBIA TMOCTYHMOK — 3TO BBIPAXEHHE 3HAHWA W BEpbl B JICHCTBUU;
OmaropojHasi HPaBCTBEHHOCTh — OTO YCTOMYMBBIE BHYTPEHHHE KayecTBa; a
IPOCBETIICHHE OOBEANHSIET 3T TPU acCleKTa B CO3HATENbHOE JAYyXOBHOE Iienoe. B
TOM Ccllydyae JyXOBHBIM oOpa3 uenoBeka He (opMmHpyeTcs 3a CUeT OJHOIO
HanpasneHus. Ecnu rimy0Ookoe 3HaHue He 00J1a/1aeT MOPaJIbHOM OTBETCTBEHHOCTBIO,
OHO HE TapaHTHPYET COBEPIICHCTBA YEJIOBEKA; €CIM OJlarMe HaMEpEeHus He
peanu3yroTcs, HMX COLUAJIBHOE 3HAYEHUE OrPaHUYCHO; €CIM HPABCTBEHHOE
MOBEJICHUE HE CBSI3aHO C MPOCBETIIEHUEM U CO3HATEIBHBIM BBIOOPOM, OHO OCTAETCS
B paMKax BHEIIHMX NpuBblueK. Hacadu moHMMaeT COBEPIIEHCTBO MMEHHO Kak
BHYTPEHHIOIO TAPMOHHIO 3THX 3JIEMEHTOB.

Eme ogHuM BaKHBIM MPU3HAKOM JIyXOBHOIO 00Opasza 4YenoBeKa SBISETCS
cBoOoga. B Hacadu sTa koHuenuusa nposiBisieTcss He Kak MpaBo YesIOBEKa JIeaTh
BC€, UTO OH XOUET, a MPEkKIE BCEro Kak ClOCOOHOCTh KOHTPOIUPOBATH COOCTBEHHOE
Aro, JKEJaHus M BHEIIHUE 3aBUCUMOCTU. Paznuunme Mexay «COBEpIICHHBIM
YEJIOBEKOM» U «CBOOOJHBIM COBEPILIEHHBIM YEJIOBEKOM», IPOAHAIU3UPOBAHHOE B
UCCJIEIOBAHNH, PACKPBIBAE€T CyTh 3TOro Bompoca. Korma k 4eTelpeM OCHOBHBIM
KayecTBaM  COBEpIICHCTBA  JOOABISAIOTCA ~ YEThIpe  TIJIABHBIX  KaudecTBa:
OTPELIEHHOCTh, YJOBJIETBOPEHHOCTh M HACTOMYHMBOCTb, YEJIOBEK JOCTHUIaeT
cBO0O/IbI HAPSAY C COBEPIICHCTBOM.

ITo MHEHMIO UCCIIeIOBATENs, OTPELIEHHOCTh HE 03HAYaeT MOJHOTO OTKa3a OT
MUpa, HO ¥ HE 3aBUCHUMOCTH OT BEUIEH U HHTEPECOB; yA0BIETBOPEHHOCTh 03HAYAET
YCTAaHOBJICHHE OajlaHca MEXIy MOTPEOHOCTAMU M IKEIAHMSIMHU, & CMHPEHUE —
OrpaHUYEHHE 3aBUCUMOCTH OT CJaBbl U caMmopekjaMbl. OTpElIeHHOCTh TaKXKe
paccMaTpuBaeTcs He Kak OErcTBO OT COLIMAIbHON OTBETCTBEHHOCTH, a KaK CPEACTBO
BHYTPEHHEU caMOperyJIsiliiY YeJ0BeKa B KOHKpeTHO! cutyauuu. Hacnenue Hacagu
pacKpbIBaeT JBa B3aMMOCBS3aHHBIX YPOBHS JYXOBHOTO oOpa3za ueloBeKa: Hda
nepeom ypOBHE UEJIOBEKa OLEHUBAIOT M0 TOMY, UTO OH 3HAET, KaK OH TOBOPHUT, KaK
OH MOCTyHaeT U KaKUMH MOpaJIbHBIMH KaueCTBAaMU OH OO0JANA€T, a HA 8MOpOM
VpOGHe €ro XapakTEepU3yeT CTENEHb, B KOTOPOH OH MOKET KOHTPOJIHMPOBATH CBOU
JKEJIAHWS], UHTEPECHl U SMOLMOHAIbHBIE IPUBS3AHHOCTH. JTO COYETAET BHEIIHIOK
MOpaJib C BHYTPEHHEH CBOOOION.

Mpuenune Hacapu o ToM, 4TO «3a7aua 4yesnoBeKa — MOCTOSIHHO CTPEMUTHCS K
IIPOCBETJICHUIO M IMPEUCHOJHATHCS CBETOM, MCKATh 3HAHUS M YUCTOTY», TAKKE
CBUCTENBCTBYET O HENPEPHIBHOCTU PAa3BUTUS B (POPMHUPOBAHUM TyXOBHOTO
o6paza®®. 3nech He ONpPeIETIEH0 KOHKPETHOE «3aBEPIIEHHOE» TyXOBHOE COCTOSHHE
st dyesoBeka. COBEPIIEHCTBO — 3TO IPOLECC CUCTEMATHYECKONW KPUTHYECKOU

32 Komun mHCOH Xakuaa TypT pucona: ®apuanmmun Arrop, Cynron Baman, Asmsummua Hacadwuii, Xycaitn Bous
Kommdwuit wxonunan aamyHanap / @opc-roxxuk trunan H. Komuos tapk. — T.: “MasbnaBusatr”, 1997. — b. 131.
33 Komun mHCOH Xakuaa TypT pucona: ®apuanmmun Arrop, Cynron Baman, Asmsummua Hacadwuii, Xycaitn Bous
Kommduit mxonnnan namynainap / @opc-roxuk tunugan H. Komunos Tapx. — T.: “MasnaBust”, 1997. — B. 130.
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CaMOOILIEHKH, PACIIMPEHUS 3HAHUK U COBEPILIEHCTBOBAHUS BHYTPEHHHUX KayecTB. B
JPyroM MecTe roBopuTcs: «Uem Ooibllie MPOCBETICHUS YEeTOBEKa M YeM OOJIbIle
€ro YMCTOTHI, TEM BBIILIC €r0 pail U TEM MOYETHEE €ro ypoBeHb. 1100 pail kaxmaoro
YeJloBeKa — 3TO, MO CYTH, CBET €ro 3HaHUS M YUCTOTa €ro AYIIW, KOTOpbIE
NPOSIBIIAIIOTCS B MHUpPE», UTO IIOKA3bIBa€T, YTO IPOCBETICHUE U YHUCTOTA
HEpas3IeIuMbLY,

HccnenoBanue Takke JaeT OCHOBaHME i B3rsiaoB Hacapu Ha «Ma-nady oy
- CTaHJapT HEOOXOJMMBIX MOTpeOHOCTEeN — B (pOpMUPOBAHHM JYXOBHOTO 00pasa
yenoBeka. JUIsi JOCTHMKEHHS AYyXOBHOTO COBEPIICHCTBA YEJIOBEK HE IOJHOCTBIO
OTpHUIIAET CBOM €CTECTBEHHbIE W (u3nueckue norpedHoctu. Hamportu, oHH
HOpPMaJIM3yIOTCSA. B 3TOM moaxojie BocHUTaHWE OYIIM O3HAYAET HE pa3pylICHUE
YeJIOBEUECKOW MpUpObl, a €€ KOHTposib. [loaTtomy Bocnutanue Hacadbu ne
MPOTUBOIOCTABIISET TEJO U AYIIY, & CTPEMUTCS PETYJIUPOBATh UX COOTHOLIEHUE.
OTOT NPHUHLMI TO3BOJIIET (POPMUPOBATH AYXOBHBIM 00pa3 4eloBEeKa Ha OCHOBE
MOJJIMHHOW 4eJIOBEYECKOM TmpupoAsl. Hu momHoe oTpuiiaHue MaTepuaibHBIX
NOTPEOHOCTEN YelnoBeKa, HU MX OECKOHTPOJIBHOE YAOBJIETBOPEHUE HE BEAYT K
COBEPILIEHCTBY.

Kak orMeuaeTcst B 1uccepTaluu, MBICIUTENb CPABHUBAET YUUTENS C BpAuoOM,
KOTOPBIM BBISBIIAECT MOPOKU JIYIIUM YYCHUKAa U BHIOMPAET I CBOETO «KIUEHTa»
COOTBETCTBYIOIIMI ~ oOpa3oBaTelbHbIM MyTh. B cBoMx  B3MIsgax  Ha
B3aMMOOTHOIIICHHS YUUTEISI U YUYEHUKA OH TaKkKe PACKphIBAeT (aKTOPHI TyXOBHOU
3pesnoctu yenoBeka. Hacadus He orpannymBaet oOpa3zoBaHue niepenadeii KHUKHBIX
3HaHUU. YuuTenb wu300pakaeTcsl KaK HACTaBHUK, TOHUMAIOIIMK BHYTpPEHHEE
COCTOSIHUE YUEHHUKA, €r0 CKJIOHHOCTH M CITIOCOOHOCTH. BasKHBIM acTIEKTOM SIBJISIETCSI
WHIUBUyJIbHBIN XapakTep oOpazoBanus. JlyxoBHas 3peOCTh KaKIOTO YEIOBEKa
MPOUCXOJIUT TO-PAa3HOMY M C pa3HOMl ckopocThio. B yuenusix Hacadu myxoBHbIN
o0Opa3 4YeyloBeKa TaKKe aCCOLMUPYETCS C MOHSATUEM OTBETCTBEHHOCTH. 3HAHMS,
CIIOCOOHOCTH, TE€JIO0 W TOJIOKEHHUE, JTaHHbIE YEJOBEKY, MOHUMAIOTCA HE Kak
aOCOJIOTHAs JIMYHAs COOCTBEHHOCTh, a KakK BO3MOXXHOCTb, TpeOyromas
OTBETCTBEHHOCTH. Mest cOepexeHnil MHTEPIPETUPYETCSI UMEHHO B 3TOM CMBICIIE:
YeJIOBEK JIOJDKEH COIJIaCOBBIBATH CBOM BO3MOKHOCTHM HE TOJBKO C JIMYHBIMHU
WHTEpEeCcaMH, HO U C TyXOBHBIMH U COITMATBLHBIMU 3ala4aMH.

[lo MHEHUIO HCcienoBaTeNs, BAXXHOM OCOOCHHOCTHIO MOPAIbHOM CHCTEMBI
Hacadu sBrisercs To, 4TO OHa HE pasnenseT BHEIIHee W BHyTpeHHee. JleicTBus
YyeJIoBeKa JOJIKHBI COOTBETCTBOBATH €T0 HAMEPEHUSIM U IICUXUYECKOMY COCTOSIHUIO.
Tawm, re BHyTpeHHEe BOCITUTAHKE clla0oe, BHEIITHUE MTPaBUJIa HE MOTYT 00€CTIeUnTh
JIOJITOCPOYHBIE MOpAJIbHBIE pe3yJbTaThl. MopalibHble B3MISIABL  A3U3yIUHA
Hacadu He orpaHnumBarOTCs TyXOBHBIM BOCIIUTAHUEM COOPIIMKA HAJIOTOB. B HHX
TaKue KauyecTBa, KaK OTHOIICHHUS YEJIOBEKA C APYTUMHU JIFOAbMHU, €T0 OTHOLIEHUE K
MaTepualbHbIM 0OjlaraM, MOMOIb, HIEAPOCTb, TEPIEHUE, YJIOBIECTBOPEHHOCTD,
TepHeHue, JOBEpUe, corjacue, Oiarodyectue, NpoOIIeHUE U HENPUYMHEHUE Bpela,
npuoOpeTaroT couuanbHoe 3HaueHwe. Hacadu crpemuTcs cBsizZatb MOpasibHbIE
nousAtuss Kopana m XaaMCOB ¢ MUCTHYECKMMH COCTOSIHUSIMHU WM TO3UIUSMH U
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MOMECTHUTh UX B CUCTEMY, KOTOPAs CIY>KUT JyXOBHOMY IIPEOOPAKEHHUIO YEIOBEKA.
Takue moHATHS, KaK MOKasHUE, TEpIIEHUE, AOBEpPHUE, OJAroJapHOCTh, COIJIACHUE,
OmarodecTie W CKPOMHOCTb, HE SBIIAIOTCS Pa3pO3HEHHBIMU KadeCTBAMH B €TrO
B3IJIA1aX; OHU MPEJICTaBISIIOT COOOW pa3iMYHbIE MPOSBIEHUA Ipolecca
BOCIIMTAHUSI 3T0 W W3MEHEHMSI OTHOIICHWI 4YeloBeKa ¢ ApyruMu. B yacTtHOCTH,
TEpIeHUE MPECTaBIsIeT COO0N CMOCOOHOCTh YeNOBEKa KOHTPOJIHPOBATH ceOs
nepea JIMUOM TPYAHOCTEM WM YYBCTBEHHBIX KEJIAHWM; YIOBIETBOPEHHOCTH
OpeicTaBisgeT co0OMl  paziauuue MeXay MOTPEOHOCTBIO U KAJAHOCTHIO;
0JIaroIapHOCTh MPEACTaBISIET COOOM OTBETCTBEHHOE WCIOJIb30BaHUE OJar;
yAOBIETBOPEHHOCTh  MPEACTaBIsieT  COOOM  YMEPEHHOCTh  BHYTPEHHETO
HEJOBOJBCTBA U  HECTAaOWJIBHOCTH, a IIEAPOCTh W  CHUCXOJIUTEIHHOCTh
OPEICTaBISIIOT COOOM COrlacoBaHWE COOCTBEHHBIX MHTEPECOB YENIOBEKa C
notpeOHocTsIMH pyrux. B «basH yT-TaH3um» oH noguyepkuBaet: «O goporoit (o
nepsuii)! He ems xapaMm, He fenail xapaM U He Jmiiaid koro-im6o. 6o Ha camom
Jieie Thl IMIaens ceos. Eib Heo0XxoamMoe KoJIMYecTBO Xansiib... Hocu onexay no
cBouM notpedHocTam. He pacrouaii...»°.

YecTHOCTh OTHOCHUTCS K COBECTM M TPYLYy YEIOBEKAa, YMEPEHHOCTh — K
KyJbType TOTpeOJeHUs, a YMEPEHHOCTb M MIEAPOCTh — K COLMAIBHOU
OTBETCTBEHHOCTH. [103TOMYy YyMECTHO MOHMMATH Y OBJIETBOPEHHOCTh HE KAK OTKA3
OT SKOHOMHUYECKOH JIESITEIbHOCTH, a KaK MPEA0TBpaLIEHUE YPE3MEPHOH KaTHOCTH,
KOTOpPasi MOKET IOMUHUPOBATh B YEJIOBEUYECKON MOpaau M OTHOILIECHUAX. B 3TOM
CMBICJIE B CY(PUIICKON ATHUKE YEJIOBEYHOCTh — ATO HE TOJIBKO COCTpajaHue, HO U
OTBETCTBEHHOCTh. JlyXOBHBII ypOBEHb YENOBEKAa NPOBEpSETCS TEM, Kak OH
OTHOCUTCSA K JIPYTUM. DTO NEPEHOCHUT KOHLEHLHIO COBEPLIEHHOTO YEJIOBEKA B
COLMaJbHYI0 cdepy: COLMAIbHBIM KPUTEPHUEM  COBEpUICHCTBA  SIBISETCS
CIOCOOHOCTh MPUHOCHUTH MMOJIB3Y ApyruM. OIUH U3 caMmblX OOIIMX MPUHIUIIOB
HpaBcTBEeHHOM cuctembl Hacadu — nenacunue. B « Tan3uie» nenpuurHeHue Bpeaa
KOMY ObI TO HU OBUIO MOKa3aHO KaK Ba)KHBIM MPHU3HAK JyXOBHOU 0OpOJETENH.
MpicnuTens NpU3bIBAET YEIOBEKA HE TOIBKO U30€raTh 3J1a, HO M IPUHOCUTH MOJIb3Y
IPYTMM B MaKCHMAJIBHO BO3MOKHOW creneHu. Hampumep, B3rmsiasl A3usyaauHa
Hacadu, Takue kak: «O goporoit (o aepsuin)! He mpuumHsil Bpena HUUEMY U
HUKOMY, U €CIM MOXeEIllb, MPUHOCH YyAOBOJIbCTBHE, MO0 MCTHHA YeEJIOBEKa —
MIPUHOCHUTH YJIOBOJIbCTBUE. BbIOWpaii moOpbie cioBa W TpaBeAHbIC neia, OyIb
JIOBOJICH, JTOBOJICH M KPOTOK, YTOOBI OOPECTH MU U CIIACEHHE B 0OOUX MHUPAX)»,
SCHO TOJATBEPKIAIOT 3T,

[lo MHeHut0 auMccepranTa, B3rsabl MbicnutTens Hacadu na munocepaue,
COCTpaJjaHue U TMPOIIECHUE TaKKe BaXHbI MJs1 (OPMUPOBAHUS KYJIbTYpPHI
colMalIbHbIX OTHOIIeHUW. Hacadu nmpu3biBaeT yenoBeka ObITh OTBETCTBEHHBIM HE
TOJIBKO 3a ce0sl, HO U 3a JIPYTUX, TOBOPSA: «II0 BO3MOXXKHOCTH, HE IPUUMHANTE Bpeaa
HUKOMY M HUYEMY» U «IIyCTh Ballla IMOJb3a OYJET MPUHOCUTH O3y APYTUM.
®unocockyro OCHOBY ATOrO BBIBOJA COCTaBisiOT B3MAnel Hacapu Ha
B3aMMOCBS3b BHEIIHEH U BHyTpeHHeN (popm. Ecian Bo BHyTpeHHEM MHpeE YeToBeKa
peo0I1agaloT KaJHOCTh, BRBICOKOMEpPUE, BPAXKIECOHOCTh M STOM3M, TO 3Ta CUTYyallUs

BOM.: YAF VAN Ga— [YIY]IFDY (i) g — 208 AL e aal e dan i Galad 5 masnat / J 550 () e ¢ s,
BCM: VIA Ga— [YIY]ITY (im0 ped — 28 6 AL imal e du ialad 5 aaad / Jy 55l Oly cpall e o,
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MIPOSIBUTCSI U BO BHEITHUX OTHOIIEHUSAX B BUJE PA3TINIHBIX KOHPIHUKTOB. Ecim xe
BHYTPEHHEE  COCTOSIHME  PEryjJupyercs Ha  OCHOBE  IMPOCBETJICHUS,
YAOBIIETBOPEHHOCTH, TEPIICHUS], COCTPAJAaHUs U OTBETCTBEHHOCTHU, TO BHEIIHUE
MOpAaJIbHbIE OTHOLIEHUSI Takke crabunusupyiorca. [losTomy, MO MHEHHIO
Asmsyanuna Hacadwu, 310poBbe COIMANIBHONW Cpebl HAYMHAETCS C JYyXOBHOTO
o0Opa3a JTUIHOCTH.

[IpumeuaTtennbHO TakKe, YTO MOPAJIBHBIE B3IJISIABI  MBICIHUTENS  HE
OrpaHUYMBAIOTCA JIMIIb MIOpUJIAMU M cOOpIIMKaMHu HajnoroB. OH yCTaHaBIMBAET
TaKU€ KpHUTEpUU, KaK YECTHOCTb, CIPaBEUIMBOCTb, YIOBIETBOPEHHOCTb,
Onarouectue M CIyXEHUE JpyruM, Kak oOllue MopaibHble TpeOOBaHUS,
HE3aBUCUMO OT MPOQECCUu, MOJOKEHUS WIH COIMATBHOTO CTaTyca yeinoBeka. B
pesynbTate B ¢uiocodpun HacahuaHCKON STUKU YCTAHABIMUBACTCS MPUYUHHO-
JyXOBHAasl CBSI3b MEXAY BHYTPEHHEM UHCTOTOM YEJNOBEKa U 3J0pPOBBIMHU
OTHOUIEHUSIMU B oOmecTBe. YenoBeK Mpexe BCETrO PEryjJupyer CBOE 3ro H
YKEJaHMs; 3TO BIMAET Ha €ro CJI0Ba U JEUCTBHUS; a MOCIEA0BAaTEIbHOE HDABCTBEHHOE
MOBEJCHUE YKPEIUISET NOBEpPHE, YBAKEHHE U COJHMIAPHOCTh B OTHOLIEHUSX C
TPYTUMU.

CornacHo auccepranry, Hacieaue Aszusuaauna Hacadu, B 4aCTHOCTH, CITyKUT
UCTOPUYECKOM OCHOBOM  JUISI TOAHSATUSA  YUWTENA-yUYEHHKA JI0  YPOBHSA
«IPOCBEUIEHHOIO  COBEPUICHHOIO  YEJIOBEKa» C  BBICOKOM  COLMAJIBHOU
OTBETCTBEHHOCTbIO, B CO3JaHUM OCHOB IPOCBELICHHOI'O OOIECTBA U HOBOTO
JyXOBHOTO MPOCTPAHCTBA, 4YTO SBISETCS CTparerndeckon wenbto Hosoro
V36ekucrana. B mnpousBenenusix Hacapu «Kutad ans-MHcan anb-Kamuiby,
«3yonar ynb-Xakaik» u «Makcaja yib-AKca» MpeACTaBICHbl UEU CIICPKUBAHUS
ATO U BHYTPEHHEW MopanbHOU pedopMmbl, oOpamieHus 6axan3ma K 0J1aropogHOMY
Kapbepe C pa3yMOM M IMPOCBEIICHUEM, CJIEJIOBAHMS CTaHIAAPTy «Ma-Jady )
(HEOOXOIMMOCTH) ¥ BO3/ICPIKAHUS OT PACTOUUTEIILHOCTH, BKYyCa U 3alPETHOM MTHUTIH
(CkermaHMsT M YJIOBJIETBOPEHHS), B3IJISABI HAa 3TO OCHOBA CO3/aHUS 370pPOBOM
COITMAJILHON cpenbl B OOIIEeCTBE, HE HW3MEHSIONIeH aoBeputo. s MbICIUTENsS
3HaHME CaMO MO0 cebe HEe MOXKET ObITh KPUTEPUEM COBEPILECHCTBA, 3HAHUE
npruoOpeTaeT BOCIUTATENbHYIO HIEHHOCTh TOJIBKO TOT[a, KOT/1a OHO BIUTHIBAETCS BO
BHYTPEHHUII MHUp 4YeJOBEKa U MPOSBISETCS B €ro HPABCTBEHHOM BbIOOpE U
npakTuyeckux aercTBusx. [IpeacraBnsercs, yTo yaydlleHue COIUaaIbHO-TyXOBHOM
Cpelbl B OOIIECTBE CBA3AHO HE C CAMUMH BHEIITHUMH TPOIIETypaMH, a C BHyTPEHHEH
HPABCTBEHHOM ITO3ULMEN YUYaCTHUKOB B3aMMOOTHOLICHUU. B TyXOBHOM Haciiennu
Asmuanuna Hacadu nuyHOE COBEPILIEHCTBO M OOIECTBEHHAs: HPaBCTBEHHOCTH
MPOSIBJISIIOTCS KaK JIBa HAIIpaBJIeHUs, TpeOytomue npyr apyra. Camoco3HaHHUE BEIET
K IPOCBETJICHHIO, MPOCBEIIEHUE BEAET K HPABCTBEHHOMY BOCIHMTAHMIO,
HPaBCTBEHHOE BOCIIUTAHUE BEJET K CaMOYIIPaBJIECHHUIO, a CAMOYIIPABICHUE BEJIET K
OTBETCTBEHHOCTH M TAPMOHHUH B MEKJIUYHOCTHBIX OTHOIIICHUSIX.

3AK/IIOYEHUE

VHukanpHoCcTh Hacienuss AsusynnuHa Hacadu 3akmouaercs He B
00BbEIMHEHUH PA3IUYHBIX PEITUTUO3HBIX, GUIOCOPCKUX U TacaBBY( Tpaaului, a B
UX CPAaBHUTEJIBHOM MTOHMMAaHUU M HE3aBUCUMOM I0/IX0/1€ K OT/AEIbHBIM BOIIPOCAM.
Takxe OHTOJIOTMYECKHE U SMUCTEMOJIOTHUYECKHIE B3TJISAbl MBICIUTENS TOCITY KN
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TEOPETUYECKOW OCHOBOM ISl €r0 YUYEHHS O COBEPIICHHOW JTUYHOCTH, TYXOBHOM
BO3BBIIICHUM W HPABCTBEHHOM COBEPIIEHCTBE. B pe3ynbrare u3ydeHUs
0coOeHHOCTe MposiBiIeHUsT TacaBBY(-(GHUIOCOPCKOTO KOHCEHCYyca B JyXOBHOM
Hacienuu AsusyaauHa Hacadu ObUin cienanbl Clieayone BbIBOIbI:

1. CoumanbHO-KyJIbTypHas ku3Hb MaBopaynHaxpa B XIII Beke
XapakTepu3yeTcss  MOJIUTHYECKHM  pacnajoM, HSKOHOMHUYECKHMM  YIAIKOM,
OCJIa0JICHHEM HAayYHBIX U KYJbTYPHBIX IIEHTPOB U PACCEJICHUEM UHTEIUTCHIIUU B
pe3yiabTaTe MOHTOJIBCKOIO HAIIECTBUS. B 3TUX MCTOpUUYECKUX YCIOBHUSX TacaBBY(
YKPENWJI CBOKO POJIb KaK COLMAIbHO-AYXOBHBIA HHCTUTYT, CIYKUBIIWN
IPEOIOJICHUIO JYXOBHOW JIETIPECCUN U BOCCTAHOBJIEHUIO HPABCTBEHHOI'O €IMHCTBA
B oOmectBe. B aToM koHTekcTe B3rsiAbl A3usyannaa Hacadu Ha camoco3HaHue,
JIOCTUKEHUE COBEPIICHCTBA MOCPEACTBOM HAyKU MU TMPOCBEIICHUS MOCITYKUIU
TEOPETUYECKUM BBIPOXKEHUEM OTOM MOTpeOHOCTH. Ero wumes «coBepIIEHHOTO
YeJIoBeKa» MpeCTaBUiia YEJIOBEKY, HAXOIAIIEMYCsl B COCTOSIHUU paciiajia, HOBBIN
HPaBCTBEHHBIN ujeal. Takum o0pa3om, coliManbHO-KyIbTypHbIN yranok XIII Beka
npuBEl HE K ocliabiaeHuto TacaBBY(-(huiiocodckoil MbICIH, a, HA00OpPOT, K
paCIIMPEHUIO €€ aHTPONOJOTMUYECKUX, HPABCTBEHHBIX U COLIMAIBHBIX (DYHKITUH.

2. Ha ¢popmupoBanue tacaBByh-puinocopckoro MUpoBo33peHus: A3U3yAIHHA
Hacadu oxazanu BrnusHue Kopan W Xaauchl, Mamllliau3M M CTPAHCTBYIOIEE
MBIIIJIEHUE, TYXOBHOE OUMIIICHHUE U MTPAKTUYECKast MyIpPOCTh, a Takxke yueHue oH
Apabu 0 BaxJaT anb-BYKY/ (JTyXOBHOM COBEPIIIEHCTBE). DTH BIUSHUS TPUBEITH K
dbopmupoBanuio B yueHnn Hacadu Takux uaei, kak ToHUMaHUe ObITHA, TIO3HAHKE
UCTUHBl W COBEPIICHCTBOBAaHUE ueNloBeka. Mcxoass M3 3TOro, yHUKaJIbHOCTH
¢unocobun Hacadu 3akimodaercs He B OOMIMM HCTOYHUKOB, a B UX UPGOH-
PEITUTHO3HOM, PAIIMOHAIBHO-JIOTHYECKOM, MPAKTUKO-TYXOBHOM, MEeTahU3NIECKOM
U HCTOPUKO-KYJIHTYPHOM aHAJIM3€, a TaKXKE B UX CIOCOOHOCTH OOBEIUHUTHLCS
BOKPYI' €IWHON IeJM — TMOHUMAHHUS HJECHTUYHOCTH 4YeJOBEKa W JOCTHXKCHUS
JYXOBHOT'O COBEPILIEHCTBA.

3. Hayunoe nacneaue Asusyaauna Hacadu, HacuuThiBaroliee 6osiee TpuaaTu
TPaKTaTOB, HCCIEAyeT MpoOJieMbl OBITUS, 4YEJOBEKa, 3HAHUS U JTYXOBHOIO
coepmieHcTBa. B «Tamsune» wu  «Kamd anp-xakoluk»  00CyX)maroTcs
BO3HUKHOBEHHWE U ypoBHU Obitusi, B «Kurtad anb-MuHcan anp-Kamumab»
paccMaTpHUBaEeTCs CYUIHOCTh YEJIOBEKA U KPUTEPUU COBEPIIECHCTBA, B «Makcal ajb-
AKcay MPUOPUTET OTAACTCS MOCIEA0BATEIILBHOMY OOBSICHEHUIO TacaBBY( 3HAHUS U
€ro MPUMEHEHHUIO Ha TIpaKTuKe, a B «Kard anb-xakolnk» - 0000IIEHUIO pa3IMYHBIX
Hay4HBIX U Gri1ocoPCKUX B3TIAI0B. TOT hakT, 4TO HEKOTOPHIE PAOOTHI BOTUIOMIAIOT
YepThl HECKOJIbKUX HAINPABJICHUM, YKa3bIBA€T HA CUCTEMATUYECKUUA U LEJIOCTHBIN
xapaktep Hacnenus Hacadu. B cBoux paborax, Takux kak «3y0/ar yiib-XaKoMHK,
«Kurab anb-MHcan anp-Kamumaby, «baiion yT-Tazuwiby U « TaH3UIIbY, MBICIUTEIb,
onupasich Ha TIyOOKO€ JIOTHKO-aHAJIUTHUYECKOE W KPUTUYECKOE MBIIIJIEHUE,
o0benMHWI dTambl ObITUS, GuiIocodUI0 BaxaaT yJb-BY/UKYA, BceleHHyr u
YEeJIOBEKa, a TaKKe LEeJNM COBEPUICHCTBOBAHUS YEJIOBEKA B  LEIOCTHYIO
KOHLIENTYAJIbHYIO CUCTEMY.

4. B HayuHom Hacnenuu AsusynauHa Hacagu cydusm nposiBisieTcs He TOIBKO
KaK HPaBCTBEHHOE OYMINECHWE WM ACKeTHYECKHil 00pa3 >KW3HU, HO M Kak
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bunocodcko-MUCTHYECKOE YUYEHHE, B3aUMOCBSI3aHHOE C TMpobiieMamMu OBITHS,
3HAHUS M YEJIOBEUECKOro coBepiieHcTBa. [lo MHeHuIo MbicauTens, cyduszm
onpeNeaeTcs MOHUMAHUEM YEIOBEKOM COOCTBEHHOM CYIIHOCTH, BOCIHHUTAHHEM
JIyIIM U OCO3HAHUEM CBOETO MecTa B cyulecTBoBaHUHU. [losTOMy B ero yueHuu
CaMOCO3HAHUE — OYUIIICHUE TYIIN — JOCTUKEHUE MPOCBETICHUS — BOCXOXKCHUE K
COBEPIIICHCTBY MPOSBIIIOTCS KaK B3aMMOOOYCIIOBJICHHBIC dTambl. TaKoW MOAXOM
JTEMOHCTPUPYET HEPa3phIBHYIO CBSI3b 3HAHMS U NpakThku y Hacadu.

5. Barmsgel AsmsynnunHa Hacadu Ha «Tayxumay M «BaxJaT allb-BYJIKYI»
MPEACTABIIAIOT COOOM €ro yueHue, HanpaBlieHHOE Ha OOBICHEHHUE CYIIECTBOBAHUS
Ha OCHOBE B3aMMOCBS3M €IMHOM CYLIHOCTHM M MHOYKECTBa MpOsiBICHUN. B sTOM
OTHOUIEHUU OH MpunuckiBaeT McrtuHe abCOMIOTHOE OBITHE M HUHTEPIPETHPYET
CYIlIECTBA KaK TMPOSBIECHUS 3TOTO €IUHOTO OBITHS B Pa3JIMYHBIX YPOBHIX H
MPOSIBJIICHUSIX. B3TJIsi1bI MBICIIUTENSI HA MUPBI BIACTH, MajaKyTa U COOCTBEHHOCTH
MHTEPIIPETUPYIOTCS KaK UepapXxuueckas CTPYKTypa OBITHS, BKJIIOYAIOIIAsl BIACTh
KaK CYIIHOCTh M MCTOYHHUK, MAJIAKyT KaK HHTEIUICKTyaJlbHO-AYXOBHOE OBITHE U
COOCTBEHHOCTh Kak cdepy -HMOIMOHATLHO-MaTepUualibHOrO TposiBieHus. OH
CpaBHUBAET 3TH MUPBI C paHTaMU 3aT, BaJkX U Hadc. Ha 310l ocHOBE B OHTOJIOTHUU
Hacapu Mup ompexaensieTcss Kak MUKPOKOCM, KOTOPBI MPOUCXOIUT W3 €AUHOTO
MCTOYHUKA WM TPOSBIISIETCS HA Pa3JIMUHBIX YPOBHAX, a YEJIOBEK SIBJIACTCS HE €ro
BHEIIHUM HAOJIOJaTENeM, a CKOpPEe MHKPOKOCMOM, COAEPKALIUM COJAECpHKAHUE
MaKpOKOCMa.

6. B TacaBBy(d smucremonorun AsmsynnuHa Hacadu mporecc mo3HaHUs
WUCTUHBI HE CBSI3aH HCKJIIOYUTEIBHO C pa3yMOM, YUyBCTBAMU WJIM MUCTUYECKUM
ONBITOM. MBICIUTEND pa3IMYAET JIIOACH NOAPaXKaHUs, JIIOACH, OMUPAIOIIUXCS Ha
JI0KA3aTEIbCTBA M PACCYXKICHUS, U JIOJEH, OTKPBIBAIOIIUX UCTUHY, KaK pa3HbIC
YPOBHU 3HAHUA, UHTEPHPETHPYS UX HE KAK B3aMMOMCKIIIOYAIOIINE, a KaK pa3HbIe
criocoObl MpUOIMXKEHUsT K UCTUHE. B 3TOM ciydyae mnoapakaTeabHOE 3HAHUE
OMMUpPAECTCS Ha BHEIIHIOK HHQPOPMAIIMI0 UM  YYBCTBEHHOE  BOCHPHUSTHE,
paccyskJarolee 3HaHUe ONUPAETCs Ha pa3yM, 10Ka3aTeIbCTBA U MOATBEPKACHMUS, a
OTKPBIBAIOIIIEE 3HAHUE OMUPACTCS] HAa MBICIICHHOE HAOJIOICHUE U TacaBBY( OIIBIT.
DTa cuTyalusi MOKa3bIBaeT, 4YTo B yueHHH Hacadu HET mpoTuBOpeUUs] MEXKTY
pallMOHAJIBHBIM M UPPALMOHAIIBHBIM ~ 3HAHMEM, a CKOpee CYIIECTBYET
MOCJIeIOBATEIbHOCTh, Beaylias K mnpocBerieHuto. Y Hacapu koneuHas uemnb
3HaHHWS COCTOMT HE B HAKOIUICHUHW WHGOPMAIMK O BHEIIHEM MHpE, a B
BOCXO0K/ICHUU HA YPOBEHb MOHMMaHUs VICTUHBI Yepe3 caMOCO3HAHHE.

7. 1lpm cpaBHEHMH KOHULEMIIMU «COBEPUIEHHOIO YEJIOBEKa» A3W3yaJIuHA
Hacapu c yuenmem WMOH Apabu, wuaeonormueckass OOIIHOCTh WX B3TJISIOB
3aKJTF0YAETCS B TOM, YTO 002 MBICITUTENS PACCMATPUBAIOT YEJIOBEKA KaK MaJIbIii MUP
— MUKPOKOCM, TMPOSIBIIEHWE, OTpaxarolniee OO0XKECTBEHHBIE Ka4eCTBa, CYIIECTBO,
BOILJIONIAIOIIEE YPOBHU CYILIECTBOBAHUS U SBJISIIOIEECS CBSI3YIOIIMM 3BEHOM MEXTY
HUctunoit u mupom. B moaxone Hacadu k 4enoBeKy COBEpIIEHCTBO — 3TO
HEIPEPHIBHBIN MPOLECC COBEPIICHCTBOBAHUS, (POPMUPYIOUIUICS OCPEICTBOM
OCBOCHHMSI TPEOOBaHMM IIapuaTa, BOCIUTAHUS AYLIM 4Yepe3 TapHuKa, MOHUMAHMS
WCTUHBI U JIOCTUKEHUSI MPOCBETIICHUS M HpaBcTBeHHOU 3penoctu. s Hacadpu
OnmaropojHas peub, OjaropojaHbie Jena, OJaropojHas HPABCTBEHHOCTh M
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IIPOCBETIICHUE SIBIISIOTCS TJIaBHBIMU MPU3HAKaMHU COBEPIIEHHOIO YEJIOBEKa, B TO
BpeMs KaK COYETaHWE OTPEUIEHHOCTH, HENMPHUBA3AHHOCTH, yIOBJIETBOPEHHOCTU U
CMUPEHUS NIPEICTABISIET COO0M YPOBEHb CBOOOIHOIO, COBEPILIEHHOIO YEJIOBEKA.

8. UnTepnperanus AsusynauaoM Hacadu uenoseueckoro cymectsa B «Karg
aJTb-XaKOMK» KaK MPUHAJJICIKAIIETO K «MHUPY JIIOJICH», a YN — K «KMHUPY BIACTH,
JIOKa3bIBAET, YTO B €r0 aHTPOIIOJIOTMH YEJIOBEK — 3TO ABOMCTBEHHOE, HO BHYTPEHHE
ennHoe cymectBo. B To ke Bpems, y Hacadu nymia, pasym, cepaie u ayma He
SABJISIFOTCS OTJEIBHBIMU M Pa3pO3HEHHBIMU CYIIHOCTAMHM, a MPEACTABISIOT COOOM
NPOSIBJIICHUS] €UHON BHYTpPEHHEH HCTHUHBI uejoBeka. Takoil Mmoaxoja Mo3BOJISET
MOHUMAaTh CYIIHOCTh YEJIOBEKa HE B TEPMUHAX YACTEH, a B UX B3aUMOJICUCTBUU. Y
MBICIIUTENISl CTATyC 4YeNOBEKa Kak «xanuday TakkKe OMpeNessieTcsi He B CMbICIe
rOCIIOJICTBA, @ B CMBICIIE KOHTPOJISI HAJl TYIIOM, OTIOPBI HA pa3yM U IIPOCBEILIECHUE U
OpUHATHS MOpalibHOM oTBercTBeHHOCTH. CormacHo Hacadpu, nocpencrsom
cypusMa M €ro OCHOBHBIX MPUHUMUIIOB — HEIOOBH K MHpPY, BOCIHUTAHHS I3TO,
ciayxeHuss VictuHe W JIOASIM, BHEIIHETO W BHYTPEHHErO OYMUIIEHUS, a TaKkKe
CTPEMJICHHSI K 3HaHUSIM M TMPOCBETICHHUID — MOXHO JOCTUYb COCTOSTHUS
COBEPILIEHHOI'0 U CBOOOTHOTO YEJIOBEKA.

9. B yuenun Asusynnuna Hacadu o coBeplIeHHOM YelIOBEKE MPOCBETICHUE
3aKJII09aeTCs HE B 0OJIagaHWM OOJBIINM KOJMYSCTBOM 3HAHHUM, a JIMIIL B TOM,
YTOOBl MPUOOPETEHHBIE 3HAHMS, YCBOEHHBIE YEJIOBEKOM, CTajld JIyXOBHBIM
KauyeCcTBOM, KOTJla OHHM MHTETPUPYIOTCS BO BHYTPEHHUH MHp, TOBEICHUE W
KU3HEHHYIO NO3ULHMIO YeJIOBEKa. B 3TOM cMbIciie 3HaHUS ONPEACISIOT CO3HAHUE
YeJI0BEKa, HPABCTBEHHOCTh ONPEIEISET €ro BHYTPEHHUE KPUTEPUH, a JCHCTBUE
OTIpENENsIeT BBIPAXKEHUE ITHUX KPUTEPUEB B COIMAILHOU peanbHocTU. Kpurepuu
Hacadu — no6peie ciosa, 1o0psie Aena, J00pyr0 HpaBCTBEHHOCTh U TPOCBETIICHUE,
XapaKTEpHbIC NJIi COBEPIIEHHOTO YEJOBEKAa, - CBS3BIBAIOT WHTEIUICKTYyaJbHBIC,
MOpAJIbHBIE U TPAKTUYECKUE ACTIEKTHI IyXOBHOTO 00pa3a yenoBeka. JlobaBieHue K
ATUM  KadecTBaM TaKMX  KadyecTB, KaK OTpPEUIEHHOCTb, Oe3paziuyue,
YAOBJIETBOPEHHOCTh M JHTY3Ma3M, BBIPAXKAET CTENEHb CBOOOJbI YEJIOBEKAa U €ro
CBOOO/IbI OT YyBCTBEHHBIX NPUCTPACTU. B 3TOM OTHOIIEHHH 1yXOBHas CBOOO/Ia B
€ro YYEHUH — 3TO COCTOSIHUE, 00ECTIEUNBAIOIIEEe IEPBEHCTBO pa3yMa, IPOCBETICHUS
U BOJIM HaJl YyBCTBEHHOCTHIO M CHUIOMHUHYTHBIMH HHTEpecaMH. Takum oOpazom,
¢unocodckoe 3HaAUCHHE ITOM KOHLETIIMU MPOSIBISIETCS B PACKPBITUU HUCTOPUKO-
dunocodckux OCHOB pa3BUTHSI IPOCBETICHHOTO, BHICOKOHPABCTBEHHOTO YEJIOBEKA,
OTBETCTBEHHOTO 32 CBOU JCHCTBUS.

10. MopasbHble TPUHIUIIBI B AyXOBHOM Haciemun AsmsynnunHa Hacadu
PACKpBIBAIOT  HEPA3pPhIBHYIO  CBSI3b  MEXKIY BOCHUTAHUEM JIMYHOCTH U
CTaOMJIBHOCTHIO COIMAIBHOW cpenbsl. B mopanpHbIx B3misaax Hacadgu ocoboe
3HAYEHHE MMEET TaK)K€ B3aMMOCBA3b BHEUIHErO M BHYTpeHHero. Ecin BHeliHee
NOBEJCHUE M BHYTPEHHHE HAMEPEHMs pa3zelieHbl, MOpajbHasi CTaOUIBHOCTh HE
MO>KeT ObITh 0OecreueHa, MOATOMY 3/I0POBbI€ OTHOIIIEHHUSI B 00111€CTBE HAUMHAIOTCH,
IOPEXJe BCEro, ¢ BHYTPEHHErO0 JAYXOBHOTO OYMILEHHUS JIMYHOCTH. 310poBas
IyXOBHasl cpelia OO0IIecTBa YKpEIUISeTCs 3a CueT MpeoOpa3oBaHMsI YECTHOCTH,
yJAOBJIETBOPEHHOCTH, OTBETCTBEHHOCTH, MPOILIEHUS M B3aMMHOTO YBAKEHHS BO
BHYTPEHHIOIO TOTpeOHOCTh ero uineHoB. Mnes Hacadu o «ObITh cUaCTIMBBIM
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caMOMY U MPUHOCHUTH CUACThE JIPYTUM» TaK¥Ke OMPEIEISET COLMATIbHBINA KPUTEPHA
COBEpIICHCTBA. J[yXOBHOE 1 MOpaIbHOE HACIEANE MBICIHUTENS BaXKHO, KaK OCHOBA
JUIS yIY4IIeHHUs] COLIMAIbHO-TYXOBHOM Cpebl, CBA3BIBAsl JIMYHOE OYHUIICHUE C
COLIMAJIbHOW OTBETCTBEHHOCTHIO, @ MOpAJbHbIE OTHOILIEHUS — C KOJUIEKTHBHOMU
CTaOUIBHOCTHIO.

Ha ocHOBe M3710’KEHHBIX BBIIIE TEOPETUIECCKUX BHIBOJIOB M HAYYHBIX aHAJTN30B
ObLTN pa3pabOTaHbl CICAYIOIINE NPEONIONHCEHUS U PeKOMEeHOayuu NI BHEIPEHUS B
MPAKTUKY:

- TIepEeBOJI MPOM3BEACHUN MBICIUTEINS, TakuXx Kak «Tamszmwmy (Hysyn), «baén
yr-Tau3mw (Hy3yn), «Makcan ynb-akco» (Beicmias menb), «Kamid yiab-xakonnk»
(OtkpeiTHe ucTUH), «MaHo3un ac-caupun» (OOpalieHuss CTPaHHHUKOB), Ha
y30E€KCKHH S3BIK;

- BHEJIpEHUE B YUeOHbIC TPOrPAMMBI BCEX BBICIIUX YUEOHBIX 3aBE/ICHUN TaKUX
npeamMeToB kKak «[legaroruka tacaBByd», «IK0IOTHSA TacaBBY(}», OCHOBAaHHBIX Ha
unesx TacaBByd o0 o00pa3oBaHHUM, COBEPUICHCTBOBAHUM 4YEJIOBEKa, MHpPE U
YeII0BEKE;

- CO3JIaHUE DJIEKTPOHHON aHTOJIOTHH, MOSCHUTEIHHOTO HU(POBOrO CIoBaps,
ayJIno- U BUACOJIEKIMI, nH(pOrpaguuecKux MaTepranoB U 0a3bl JAHHBIX OTKPBITHIX
AIIEKTPOHHBIX PECYPCOB TSI MOMyJsipu3ay Hacaenaus Asusynanaa Hacadu;

- BKJIIOUWTH AaHTPOMOJOTHYEcKHe B3rsAsl Hacapm u ero KoHmemuuu
TpaHchOpMaIKM «3roru3Ma (CaMOCO3HAHHUA)» B KAaYECTBE OTIEIHHOM TEMbI WIIU
MoayJsi B ipeamethl «Pemurus» u «@unocodus» B BHICITUX YUCOHBIX 3aBE/ICHUSX;

- BKJIFOUUTD B3MUIsiAbl Hacadu Ha B3aMMOOTHOIICHHS] MEXITY HAaCTaBHUKOU U
YYEHHKOM B KQ4€CTBE METOJIUYECKONW OCHOBBI B HOBBIE MOJIOKEHUSI 00 MHCTUTYTaX
«perneTuTopcTBay U «HacTaBHUK-yUEHUK» B CUCTEME BBICIIETO OOpa30BaHUS;

- OpraHu30BaTh MEXIyHapOJHbIE HAYYHO-TIPAKTUYECKHE KOH(PEPECHIINMH B
pamkax Hacienus LleHTpanbHo-A3UaTCKUX MBICTHUTENEH Tt U3ydeHus Gunocopuu
Hacadu B rmobansHOM MacmiTade;

- HeoOXOJIMMO BO3BECTH B Y30ekucraHe Mam3osed Asusuanuna Hacadw,
NPUIaTh €My CTaTyC CBSIIICHHOTO MECTa M TMPEBPATUTh €r0 B KPYIHBIA IEHTP
MEXIyHApOAHOTO, HAYYHO-00pa30BaTEeIbHOTO MAIOMHUYECKOTO TYPH3Ma;

- HEOOXOMMO BKJIFOUUTH MPUHITUIBI TEPIICHUS, TOBOJILCTBA, OJIAar0JapHOCTH,
COTJIacus, BEpPHOCTH, IIEAPOCTH, CKPOMHOCTH, 3HAHUS, MY>KECTBa, TEPIUMOCTH H
HEHACHUJIHS IO OTHOIIEHUIO K JPYTUM, Ipucyiue Haciaeanio Hacadu, B conepxanue
JTyXOBHO-TIPOCBETUTEILCKUX ~ MEPOINPHUSATUN,  MOJOIEKHBIX  TpPOrpaMMmM U
00pa30BaTeNbHON AESTEIBHOCTH.
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INTRODUCTION (abstract of DSc dissertation)

The aim of the study is to identify the specific ways in which philosophical
Sufi concepts manifest in the scholarly legacy of Azizuddin Nasafi.

The object of the research is the scientific and spiritual legacy of Aziziddin
Nasafi, his mystical and philosophical views, and the scholarly works examining
these views.

The subject of the research is the study of the specific features of Aziziddin
Nasafi’s concepts of mystical anthropology, ontology, and epistemology, as well as
his anthropological views on the essence of the "Perfect Human" and the
manifestation of his spiritual and moral principles.

Scientific novelty of the research work is as follows:

the general aspects of the concepts of Being and its ranks, knowledge and the
attainment of Truth, as well as the Perfect Human, are elucidated in accordance with
the ideas of Sharia, wisdom, Unity, “Kalam”, Hinduism, and Sufism — such as the
recognition of the interconnection between Truth, the World, and Man, the striving
to understand the truth, and the spiritual perfection of the human being; furthermore,
their specific aspects are revealed regarding the explanation of the essence and status
of Being, the prioritization of sources of knowledge, and the determination of paths
and means to attain perfection, as presented in the works of Azizuddin Nasafi: “Kitab
al-Insan al-Kamil”, “Zubdat al-Haqa’iq”, “Kashf al-Haqa’iq”, “Maqgsad al-Agsa”,
“Tanzil”, and “Bayan ut-Tanzil”;

it is demonstrated that the hierarchical structure of Being is systematized based
on the interrelationship between the World of Power (the Unseen World, the Divine
World), the World of *Malakut* (the World of Angels, the World of Spirits), and
the World of Possession (the Material World, the World of Witnessing), alongside
the ranks of Essence (*Dhat*), Manifestation, and Soul — all linked to existence
within the Sufi ontology of Azizuddin Nasafi — as well as the characteristics of Sufi
(theological, “Wahdat al-Wujud) and philosophical (pantheistic, emanationist)
manifestations;

Azizuddin Nasafi’s views on rational and irrational knowledge within Sufi
epistemology have been identified, as have the human paths to attaining truth —
clarifying the relationship between the world and the individual, self-awareness, and
the significance of concepts such as intellect, spirit, insight, “nafs” (the self/ego),
love, and light, alongside the conceptual ideas of epistemological schools: imitation
(sensualists), proof and reasoning (rationalists), and revelation/unveiling
(irrationalists);

it has been established that the thinkers' views on philosophical anthropology
are grounded in the conception of the human being as a divine creation — a
microcosm (‘alam-i saghir) mirroring the macrocosm (‘alam-i kabir) —
encompassing biological, psychological, and social characteristics, the nature of
human existence, the attainment of perfection through spiritual stages, the ascent
and descent of the soul, and the development of maturity and talents;

itis revealed that Azizuddin Nasafi’s concept of the “perfect human’ highlights
moral ideals such as kind words, good deeds, morality, enlightenment, self-
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awareness, and spiritual maturity, while the concept of the “free perfect human”
encompasses characteristics such as detachment, renunciation, contentment,
humility (unconditional devotion), liberation from sensual attachments, and spiritual
freedom; the study underscores the importance of these concepts for ensuring the
individual's spiritual perfection, fostering harmony between national and universal
values, and establishing stability and tolerance within the socio-spiritual
environment.

Implementation of the research results. Based on scientific results obtained
from the study of how mystical and philosophical concepts manifest in the spiritual
heritage of Azizuddin Nasafi:

theoretical generalizations and conclusions regarding the general aspects of
concepts such as Being and its levels, the attainment of knowledge and truth, and
the “Perfect Human” — as found in the works of Azizuddin Nasafi (Kitab al-Insan
al-Kamil, Magsad al-Agsa, Kashf al-Haga'iq, Zubdat al-Haga'iq, Bayan al-Tanzil,
and Tanzil) — were utilized in publications produced under fundamental research
project No. OT-F1-106, titled “Western Scholarly Research on the Natural-
Scientific and Socio-Philosophical Heritage of Medieval Eastern Thinkers and
Enlighteners”, conducted at the National University of Uzbekistan (Reference No.
04/11-26448, dated November 3, 2025, Mirzo Ulugbek National University of
Uzbekistan). These insights — which encompass the ideas of the proponents of
Sharia, wisdom, divine unity (Tawhid), and Kalam, as well as Hindu and Sufi
perspectives - include the recognition of the interconnection between Truth, the
World, and the Human Being, the pursuit of understanding truth and spiritual
perfection, and specific interpretations regarding the essence and status of Being and
the prioritization of sources of knowledge and paths to perfection. Consequently,
this work has helped highlight Azizuddin Nasafi’s place in the history of
Transoxianan Sufism, the rich spiritual legacy he left behind, the influence of his
Sufi-philosophical views on the spiritual climate of subsequent eras, and his high
standing in the Western world; it also underscores the concept of “Enlightenment
against Ignorance” as a powerful contemporary idea that fosters the development of
knowledge and skills related to patriotism, freedom, and conscious awareness;

conclusions regarding scientific novelty and recommendations — specifically
concerning how the Sufi ontology of Azizuddin Nasafi systematizes the hierarchical
structure of existence based on the interrelationship of the realm of power (the
invisible, divine realm), the realm of angels, the realm of spirits, the realm of
possession (the material world, the realm of observable phenomena), and the
ontological ranks of essence, manifestation, and the soul, as well as the
characteristics of Sufi (theological, wahdat al-wujud) and philosophical (pantheistic,
emanationist) manifestations — have been utilized by the Muslim Board of
Uzbekistan. This application included the production of audiovisual materials,
programs, and video content, as well as the further refinement of outreach and socio-
political training initiatives under Area Il: “Improving the education system in the
religious-educational sphere, and the professional development and retraining of
personnel” (Reference No. 05-03/3216, dated November 21, 2025, from the Muslim
Board of Uzbekistan). Consequently, these efforts have contributed to shaping the

70



mindset of the youth; fostering tolerance, mutual respect, kindness, peace, and
harmony within society; ensuring a stable socio-spiritual environment; improving
the quality of education by harmonizing religious and secular knowledge; and
further strengthening the engagement and participation of religious-educational
professionals in the training, retraining, and professional development of qualified
personnel within the religious-educational sector.

generalizations and conclusions regarding Azizuddin Nasafi’s views -
specifically on rational versus irrational knowledge within Sufi epistemology, the
human path to truth, the relationship between the world and the individual, self-
awareness, and the significance of concepts such as intellect, spirit, insight, “nafs”
(the self/ego), love, and light, as well as the conceptual ideas of epistemological
schools  (imitation/sensualism,  proof and  reasoning/rationalism, and
unveiling/irrationalism) — were utilized to fulfill the objectives of practical project
No. A-OT-2021-11, “Creation of an electronic transdisciplinary platform for the
complex of religious and national values of the Uzbek people” (2021-2022),
iImplemented at the National University of Uzbekistan (Reference No. 04/11-26449
dated November 3, 2025, from the Mirzo Ulugbek National University of
Uzbekistan). Consequently, Azizuddin Nasafi’s spiritual heritage served as the
foundation for developing proposals and recommendations to address tasks related
to building an enlightened society and creating a spiritual space in “New
Uzbekistan” — one grounded in the ideals of human dignity, the perfected individual,
self-awareness, and the harmony of national and universal values, while also
fostering a spirit of kindness, morality, humanity, patience, and creativity among the
youth;

proposals and recommendations — based on the enlightener’s views on
philosophical anthropology (specifically the concept of the human being as a divine
creation and a microcosm — “alami Saghir” — reflecting the macrocosm — “alami
Kabir”), as well as his insights into human biological, psychological, and social
characteristics, existence, the attainment of perfection through spiritual stages, the
soul’s ascent and descent, maturity, and talents as determinants of a prosperous life,
social justice, and spiritual development, alongside ideas for fostering social
harmony rooted in national values — have been incorporated into the socio-political
analyses and initiatives of the “Milliy Tiklanish” Democratic Party (Reference No.
02/01-114, dated November 21, 2025, from the Central Council of the “Milliy
Tiklanish” Democratic Party). Consequently, a spiritual and educational event
organized for party members and staff under the slogan “From National Revival to
National Rise” served as the foundation for developing seminars, training sessions,
roundtables, advocacy and outreach programs and materials, as well as
methodological resources;

insights and recommendations — specifically regarding Azizuddin Nasafi’s
concepts of the “perfect human™ (encompassing moral ideals such as kind words,
good deeds, morality, enlightenment, self-awareness, and spiritual maturity) and the
“free perfect human” (characterized by detachment, non-attachment, contentment,
humility/selfless devotion, freedom from sensual attachments, and spiritual liberty),
as well as the importance of these concepts for ensuring individual spiritual
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perfection, harmonizing national and universal values, and fostering stability and
tolerance within the socio-spiritual environment — were utilized to draft scripts for
the programs “Education and Development”, “Youth of Uzbekistan”, “Gazel-i
Bostoni” and “Nation and Spirituality”. These programs were broadcast on the
“Uzbekistan” television and radio channels during 2024-2025 (Reference No. 05-
09-1768, dated November 7, 2025, issued by the “Uzbekistan 24 Creative
Association of the National Television and Radio Company of Uzbekistan).
Consequently, this initiative contributed to the further development of Azizuddin
Nasafi’s spiritual legacy and his standing within the world of Tasawwuf —
particularly regarding his views on the perfect human, the free perfect human,
morality, and refinement. It also promoted values that facilitate the upbringing of
the younger generation-society's vital link in a spirit of honesty, purity, diligence,
selflessness, and spiritual perfection, while fostering the growth and enrichment of
intellectual potential, the preservation of historical and cultural heritage, and overall
material and spiritual advancement.

Structure and volume of the dissertation. The dissertation consists of an
introduction, four chapters, a conclusion, and a list of references. The total length of
the dissertation is 257 pages.
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