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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda bugungi
globallashuv jarayoni jamiyatning barcha jabhalariga chuqur ta’sir ko‘rsatib, bir
tomondan taraqqgiyotga zamin yaratayotgan bo‘lsa, boshqa tomondan tinchlikni
saqlash, inson ma’naviy olamining pokligini ta’minlash, axloqiy muammolarni
bartaraf etish kabi jiddiy vazifalarni ham yuzaga keltirmogda. Bunday sharoitda boy
tarixiy meros va qadriyatlarga tayangan holda yangi ta’lim-tarbiya usullarini ishlab
chiqish, yoshlarda milliy g“urur va faxr tuyg‘usini shakllantirish, ularni o‘z fikrlariga
sodiq, ertangi kunga ishonch bilan garaydigan yetuk avlod sifatida tarbiyalashi
zarur. Aynan shu nuqtayi nazardan, Ibn Arabiy merosini o‘rganish, uning falsafiy va
tasavvufiy garashlari orqali yoshlarning ma’naviy dunyosini boyitish va ularning
mafkuraviy barqarorligini mustahkamlash, inson tabiatini tasniflanishi, unga xos
shaxsiy fazilat va qobiliyatlarning ijtimoiy asoslarini ochib berish dolzarb ahamiyat
kasb etmoqda.

Jahon ilm-fani va ilmiy-tadqiqot markazlarida tasavvuf, uning insoniyat
hayotidagi o‘rni, Sharq xalqlari tafakkurining shakllanishiga hissa qo‘shgan buyuk
mutafakkir va mutasavviflarning ma’naviy merosiga oid tadqgiqotlar olib
borilmoqda. Tasavvufiy ta’limotlarni falsafiy-antropologik jihatdan tahlil qilish
olam va odam o‘rtasidagi bog‘liglik, komil insonni tarbiyalashda, insonparvarlik va
erkin fikrlash g‘oyalarini rivojlantirishda asosiy manba bo‘lib alohida ahamiyat kasb
etmoqgda. Shu bois, Shayx Muhyiddin ibn Arabiy merosidagi tasavvufiy-irfoniy
g‘oyalar, tasavvufga xos inson va borliq birligi uyg‘unlashuvi g‘oyasiga asoslangan
falsafiy tizimning, bilishda musulmon ilohiyotidagi yondashuvlarga munosabat
hamda “komil inson” konsepsiyasining inson axloqini shakllantirishdagi rolini va
yoshlar tarbiyasidagi o‘rnini tadqiq etish zarurati ortib bormoqda.

O‘zbekistonning yangi taraqqiyot bosqichida yoshlarda bilim va yuksak
axloqly fazilatlarni  shakllantirish hamda mugaddas dinimiz, milliy
gadriyatlarimizni, buyuk alloma va mutafakkirlarimizning jahon ilm-fani va
sivilizatsiyasi rivojiga qo‘shgan beqiyos hissasini targ‘ib etishga doir islohotlar olib
borilmoqda. “O‘zbekiston tashabbusi bilan qgabul qilingan BMT Bosh
Assambleyasining “Ma’rifat va dinity bag‘rikenglik” maxsus rezolyutsiyasida
belgilangan vazifalar yoshlarimiz o‘rtasida radikal karashlar tarqalishining oldini
olish, to‘g‘ri yo‘ldan adashganlarni ijtimoiy reabilitatsiya qilish va ularni sog‘lom
hayotga qaytarishga xizmat qiladi. Zero, dunyo tajribasi shuni ko‘rsatmoqdaki,
birinchi galda yoshlarni ilm-ma’rifatga o‘rgatish, ularga islom dinining
insonparvarlik mohiyati, islom madaniyatining asl qadriyatlarini singdirish
ekstremizmga qarshi kurashishning eng samarali vositasi hisoblanadi”'. Aynigsa,Ibn
Arabiyning tasavvufiy ta’limotidagi “inson tabiati”, “komil inson”, “qalb va nafs
istaklari” tushunchalari asosida o°zlikni anglash, ilm va amal birligi hamda haqigatni
izlash haqidagi g‘oyalarining hozirgi davrdagi ahamiyatini ochib berish muhim
ahamiyat kasb etmoqda.

! Mup3uées 111.M. Xosupru 3amon Ba STuru Y36ekucton. — Tomkent: “O¢zbekiston”, 2024. —5.479.



O‘zbekiston Respublikasining 2025-yil 25-fevraldagi O‘RQ-1037-son
“O‘zbekiston Respublikasida fugarolarning vijdon erkinligini ta’minlash va diniy
sohadagi davlat siyosati konsepsiyasini tasdiqlash to‘g‘risida” Qonuni, O‘zbekiston
Respublikasi Prezidentining 2023-yil 11-sentabrdagi PF-158-son ““O‘zbekiston-
2030 strategiyasi to‘g‘risida”,2021-yil 1-iyuldagi PF-6255-son ‘“2021-2026
yillarga mo‘ljallangan ekstremizm va terrorizmga qarshi kurashish bo‘yicha
O‘zbekiston Respublikasi milliy strategiyasini tasdiglash to‘g‘risida”,2025-yil 21-
apreldagi PF-68-son “Fugarolarning vijdon erkinligi huquqi kafolatlarini yanada
mustahkamlash hamda diniy-ma’rifiy sohadagi islohotlarni yangi bosqichga olib
chiqish chora-tadbirlari to‘g‘risida”gi farmonlari, 2017-yilning 24-maydagi PQ-
2995-son “Qadimiy yozma manbalarni saqlash, tadqiq va targ‘ib qilish tizimini
yanada takomillashtirish chora-tadbirlari to‘g‘risida”, 2017-yil 23-iyundagi PQ-
3080-son  “Ofzbekiston  Respublikasi  Vazirlar Mahkamasi  huzuridagi
O‘zbekistondagi Islom sivilizatsiyasi markazini tashkil etish chora-tadbirlari
to‘g‘risida”, 2018-yil 14-avgustdagi PQ-3907-son “Yoshlarni ma’naviy-axloqiy va
Jismoniy barkamol etib tarbiyalash, ularga ta’lim-tarbiya berish tizimini sifat
jihatidan yangi bosqichga ko‘tarish chora-tadbirlari to‘g‘risida”, 2019-yil 3-maydagi
PQ-4307-son “Ma’naviy-ma’rifiy ishlar samaradorligini oshirish bo‘yicha chora-
tadbirlar to‘g‘risida”,2021-yil 26-martdagi PQ-5040-son “Ma’naviy-ma’rifiy ishlar
tizimini tubdan takomillashtirish chora-tadbirlar to‘g‘risida” qarorlari shuningdek,
Vazirlar Mahkamasining 2020-yil 17-noyabrdagi 723-son “Millatlararo totuvlik,
bag‘rikenglik va hamjihatlikni ta’minlash bo‘yicha jamoatchilik kengashlari
faoliyatini tashkil etish to‘g‘risida” qarori hamda sohaga oid boshga me’yoriy-
huquqiy hujjatlarda belgilangan vazifalarni amalga oshirishda mazkur dissertatsiya
muayyan darajada xizmat qiladi.

Tadqiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadqiqot respublika fan va texnologiyalar
rivojlanishining. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy, huquqty,
iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga oshirish
yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Sharqshunos olimlar, tarixchi va
faylasuflarning Ibn al-Arabiy ta’limotini o‘rganish borasidagi ilmiy izlanishlarini
atroflicha tahlil etish, bu ta’limotining hozirgi davr uchun ham ahamiyati
yuqoriligidan dalolat beradi. Yevropa va AQSHning sharqshunos, islomshunos va
faylasuf olimlari, xususan, Dj.S.Trimingem, A.Knish, F.Rouzental, R.Landou,
R.Nikolson, G.Korbin, P.Kotes, M.Xodkevich, R.Netler, A.Afifiy, A.Diyyap,
S.Nasr kabi olimlar tomonidan o‘rganilgan?.

2Tpumunrem/Ix.C. Cyduiickue opaens! B ucaame / Ilep.canr. A.A.Crasuckoit. M: “Codus”, U] “T'emmoc”, 2002.;
A Kupmu. Yuenune MOH Apabu B mo3mHeil mycyiapMaHCKOW Tapmumun // CypusM B KOHTEKCTE MYCYIbMAaHCKOW
KyneTypel. — M., 1989.; Hcmamckme wmuctuku. / Ilep. c. Hem. B.I'Hotkmmon. — CIIb.: EBpasms,2003.;
®.PoysenranTopixecTBO3HAHUS. (KOHIICIIHI3HAHUABCPEIHEBEKOBbIMUCTIaMe). — Mocksa,1978.; Landau R. The
philosophy of Ibn Arabi. — New York. 1959.; R.A. Nicolson The Idea of Personality in Sufism. — Cambridge, 1923.;
H.Corbin Creative Imagination in the Sufism of Ibn ‘Arab. — Paris, 1958.; Coates P. Ibn ‘Arabi and Modern Thought:
The History of Taking Metaphysics Seriously. — Oxford: Anga. 2002.; Chodkiewicz M. An Ocean Without Shore: Ibn
‘Arabi, the Book, and the Law. — Albany: State University of New York Press, 1993.; Nettler R.J. Sufi Metaphysics
and Quranic Prophets: Ibn ‘Arabi’s Thought and Method in the Fusus al-Hikam. — Oxford: Islamic Texts Society.
2003.; Affifi A. The Mystical Philosophy of Muhid—din Ibnul Arabi. — Cambridge, 1939.; Diyab A.N. The Dimensions
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Mustaqil davlatlar hamdo‘stligi mamlakatlarida M.Stepanyans.,A.Xismatulin,
A.Smirnov, L.Tuxvatullin va M.Xefiyan kabi tadqiqotchilarning izlanishlarida Ibn
al-Arabiyning diniy-falsafiy va irfoniy qarashlari hamda tasavvufiy g‘oyalarining
ijtimoiy-falsafiy tahlili amalga oshirilgan®.

O‘zbekistonda Ibn  al-Arabiy tasavvufiy qarashlari  N.Komilov,
J.Xolmo‘minov, O.Davlatov, Z.Isaqova, A.Boltayev, B.Namozov tomonidan
o‘rganilgan. Xususan, J.Xolmo‘minov Vahdat ul-vujud falsafasi va uning
naqgshbandiya ta’limotiga ta’sirini, O.Davlatov Ibn al-Arabiy va uning vahdat ul-
vujud falsafasini, Z.Isaqova irfon va uning sharq falsafiy tafakkuri rivojidagi o‘rnini,
A.Boltayev Muhyiddin Ibn Arabiyning ijtimoiy-falsafiy qarashlarini tadqiq etishgan
bo‘lsa, B.Namozov Abu Bakr Kalobodiy tasavvufiy qarashlarining falsafiy
asoslarini o‘rganish bo‘yicha izlanishlar olib borishgan®*.

Jahonning shargshunos, tarixchi va faylasuf olimlarining Sharq mutafakkirlari
jodi, xususan, Ibn al-Arabiy ta’limotini o‘rganish bo‘yicha yaratilgan tadqiqotlari
hozirgi davr uchun ahamiyati yuqori ekanligidan dalolat beradi. Biroq
O‘zbekistonda Ibn al-Arabiy falsafasining, uning tasavvufiy qarashlaridagi falsafiy-
antropologik jihatlari o‘rganilmaganligi bois monografik planda yaxlit holda tadqiq
etish zarurdir. Mazkur tadqiqot ishida ana shu zaruriyat anglagan holda Ibn al-
Arabiy falsafasining tasavvufiy-irfoniy dunyoqarash shakllanishiga ta’sirini
asoslashga harakat qilingan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan ta’lim muassasining
ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya Farg‘ona politexnika
instituti ilmiy-tadqiqot ishlari rejasiga muvofiq “Yangi O‘zbekiston taraqqiyoti va
talaba yoshlarning ijtimoiy ongini shakllantirishning tarixiy masalalari (2022-2025-
yillar)” mavzusidagi ilmiy loyiha doirasida bajarilgan.

Tadqiqotning magqsadi Ibn al-Arabiy tasavvufiy qarashlarining falsafiy-
antropologik xususiyatlarini ochib berishdan iborat.

Tadqiqotning vazifalari:

tasavufiy-irfoniy ta’limotlarning shakllanishi va rivojlanish bosqichlarini
hamda ularning Ibn al-Arabiy qarashlariga ta’siri va unga ta’sir ko‘rsatgan omillarni
tadqiq etish;

of Man in Ibn Arabi’s Philosophy. — Cambridge, 1981.; Nasr S.H. Three Muslim Sages. Avicenna —Suhravardi —
IbnArabi. — Cambridge, 1967.

3 Crenansan M.T. Bocrounas ¢unocodus. — M., 2001.; Xucmarynun A.A. Cyduiickas puTyanbHas npakThka (Ha
npumepe OparctBa Hakmbanauiia). CII6., 1996. 208 c.; Xeduitan M.T. Cyduiickas ¢unocodus MOH Apabu
“EQuHCTBO THOCEOJIOTMH, STUKM M OHTOJIOTHH . auccep. Kauu.gpuioc.Hayk. —M, 2004.; JL.U.TyxBatymiuHa,
AmnTtpormonorus I6H Apabu / Mycymsmanckuii mup, 2000.

4 Haxmupnue Komuinos. Tacaseyd. — Tomkent: Mabnasust, 2009. — 224 6.; Xonmmymunos XK. Baxaar yn-Byxyn
¢ancadpacu Ba yauHr HakmoOanmus TasauMotura Tascupu (MOH an-Apabuii, Myxamman I[Topco Ba A6aypaxmoH
Kommit kapamnapu acocuma)”. @an.dannapu qokropu (DSc) mimuii gapakacuHu OJUII YIyH E3HUITaH JUCCEPTAIUL
aBropedeparn. —TomkeHT: Y36ekucton Mummmit yumeepcuters, 2020. — 60 6.; Xonmymuuo K. Kuécwmii
tacaBBypuryHocauk (Monorpagmus). — Tomxkernt: “TomkeHT qaBmaT MIapKIIyHOCIHK yHuUBepcutetrn”, “Yosh avlod
matbaa”, 2021. — 266 6. (16,5 6.1.); XKansdpap Xonmymunos. TacaBByd ontomorusicu (MoHorpadust). — TomkeHT:
“TolkeHT JaBiaT MApKUIyHOCIHK yHUBepcuTeTH , “Yosh avlod matbaa”, 2021. — 190 6. -11,5 6.1,; XonMymMuHoB
XK. Updon dancadacu. M3oxau nyrar-Kymuianma. — Tomkent, 2025. — 240 6..; Isagova Z.R. Irfon va uning Sharq
falsafiy tafakkuri rivojidagi o‘rni(X-XIII asrlar). ®amn.daun.mok.(DSc) mucc.aBroped—Samargand, 2022. —b. 30.;,
O./laBnatoB. MIOH an-Apabwuii Ba yHUHT BaxaaT yi-Byxyn ¢ancadacu (Monorpadwus). — T.: dan, 2007.; Boltayev A.
Muhyiddin ibn Arabiyning ijtimoiy—falsafiy qarashlari.: Fals. fan. dokt (DSc) diss. avtoreferati. —Buxoro, 2023. —-B.
32; Hamo3os b. Myxamman [Topco TacaBByQuii TapTHMOTHHUHT (ancaduii acocnapu.-¢par.dpan.qok. aucc. 2020.,



Ibn al-Arabiy tasavvufiy ta’limotining mazmun-mohiyati va ilmiy-konseptual
asoslarini ochib berish;

Ibn al-Arabiy tasavvufiy qarashlarining gnoseologik va metafizik, falsafiy-
antropologik asosi va uning o‘ziga xos xususiyatlarini tahlil qilish;

Ibn Arabiyning tasavvufiy ta’limotidagi “inson tabiati”, “komil inson”, “qalb
va nafs istaklari” tushunchalarini falsafiy-antropologik jihatdan asoslash;

Ibn al-Arabiyning tasavvufiy qarashlarida inson va borliq birligi
konsepsiyasining ijtimoiy ahamiyatini asoslab berish;

Ibn al-Arabiy qarashlarida komil inson tarbiyasiga oid g‘oyalaning
antropologik tahlilini amalga oshirish hamda ulardan ma’naviy tarbiya jarayonida
foydalanishga oid taklif va tavsiyalar ishlab chigishdan iborat.

Tadqiqotning obyekti sifatida Ibn al-Arabiy tasavvufiy qarashlari ifoda
etilgan asarlar hamda ularning tahlili amalga oshirilgan ilmiy izlanishlar tanlab
olingan.

Tadqiqotning predmetini Ibn al-Arabiy tasavvufiy-irfoniy qarashlarining
falsafiy-antropologik xususiyatlarini, gnoseologik va metafizik asoslarini, inson va
borliq birligi konsepsiyasining ijtimoiy ahamiyatini tadqiq etish tashkil giladi.

Tadqiqot usullari. Dissertatsiyada analiz va sintez, kompleks yondashuv,
qiyosiy tahlil, tizimli-funksional yondashuv, kontent analiz, retrospektiv tahlil,
gipotetik deduktiv dialektik, sinergetik, intensional-teleologik tushuntirish kabi
ilmiy bilish usullaridan foydalanilgan.

Tadqiqotning ilmiy yangiligi quyidagilardan iborat:

Ibn al-Arabiy falsafiy-antropologik ta’limotida inson tabiati vogeiy va hayotiy
asosda tasniflanishi (faol ijtimoiy subekt), unga xos shaxsiy fazilat va
qobiliyatlarning (jism, aql va ruh birligi), tabiatida ixtiyor, tanlash, ma’rifat va o‘zini
anglash kabi hayotiy funksiyalarning ijtimoiy asoslari hamda asosiy magsad
(ma’rifat, haqigatni anglash va komillikka yetish) va vazifalari (faol ma’naviy vazifa
va mas’ul va maqgsadli mavjudot) konseptual asoslangan;

Ibn Arabiy tasavvufiy-irfoniy garashlari asosida ilohiy ilmda barcha moddiy
narsalarning g‘oyalari mavjudligi, ular ilohiy ilm negizidan kelib chiqishi (irfoniy
bilimning aql bilan uyg‘unligi) hamda pirovardida unga qaytishi haqidagi
tasavvufga xos tajribani (ilhom, kashf, yaqin) inson va borliq birligi uyg‘unlashuvi
g‘oyasiga asoslangan falsafiy tizim ko‘rinishida ratsionallashtirgani ochib berilgan;

Ibn al-Arabiy tasavvufiy qarashlarida “Alloh — odam — olam” birligi
munosabatlarining ontologik, irfoniy va ma’naviy o‘zaro bog‘lanishlar tizimiga
asoslanishi hamda mutlaq haqiqatning mohiyatini anglash (ilm, fahm va kashf) va
bilishda musulmon ilohiyotidagi yondashuvlarga munosabati “vahdat ul-vujud”,
“insoni komil”, irfoniy tajriba, ruhiy poklanish va ma’naviy safar konsepsiyalari
asosida aniqlashtirilgan;

Ibn Arabiyning tasavvufiy ta’limotidagi “inson tabiati”, “komil inson”, “qalb
va nafs istaklari” tushunchalari asosida borligning yaratilish sababi va oxirgi
magsadi konsepsiyasining mohiyati axloqiy ideal, faol subyekt sifatida ochib
berilgan hamda olamning kosmogon xaritasini tushunishga doir yondashuvi ilohiy
ilm, ruhiy olam, real olam, moddiy olam xususiyatlari asosida dalillangan.

Tadqiqotning amaliy natijalari quyidagilardan iborat:



Ibn Arabiyning “komil inson” tushunchasi bilim va haqiqatga intilish, axloqqga
muvofiq yashash, ijtimoiy mas’uliyatni his qilish kabi fazilatlarni aks ettirishi,
sog‘lom mulohaza va chuqur e’tiqod o‘rtasida muvozanatni ta’minlashi, o‘z-0‘zini
anglash, ma’naviy mavjudot sifatida o‘sish, Alloh bilan uyg‘unlikka intilish, barcha
mavjudotlar bilan o‘zaro bog‘liglikni anglash va insonning to‘liq salohiyatiga
(ma’naviy, aqliy va hissiy) erishishida tarbiya dasturi ekanligi asoslab berilgan;

Muhyiddin ibn Arabiyning ayol va erkak inson salohiyati jihatidan mutlaq teng
ekanligini ontologik masala sifatida talqin qilganligi, erkak va ayol zaruriy kosmik
birlikda juftlashgan ikkilik nikohdagi tushunchalari islom tarixida ayollar haqidagi
yangicha qarashlari musulmonlarni ilhomlantirishga, ularning qarashlarini qayta
baholash uchun poydevor bo‘lishga va madaniy o‘zgarishlar jarayonini to‘g‘ri
yo‘naltirishga asos bo‘lganligi dalillangan;

Ibn Arabiyning tasavvufiy ta’limotidagi insonni anglash muammosi “komil
inson” g‘oyasi asosida ma’naviy-axloqiy tarbiyaga, “inson — borliq — Yaratuvchi”
munosabatidagi birlik konsepsiyasi zamonaviy ma’naviy-ijtimoiy taraqqiyotga, qalb
va nafs o‘rtasidagi muvozanat inson shaxsiyatining ichki komilligi uchun asos
ekanligi hamda Ibn Arabiyning “komil inson” modeli asosida tarbiyaviy dasturlar
ishlab chiqish va integratsiya qilish zarurati ochib berilgan.

Tadqiqot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan nazariy
qarashlar, tadqiqot usullari va yondashuvlar rasmiy manbalar, faktlar, statistik
ma’lumotlarga murojaat qilingan holda olinganligi, tushuncha definitsiyasi ilmiy
tadqiqot metodologiyasi va mantiq talablariga amal qilgan holda ishlab
chiqilganligi, nashr etilgan ilmiy maqolalar, respublika va xalqaro konferensiyalarda
sinovdan o‘tkazilganligi, tadqiqot ishi natijalari bo‘yicha berilgan xulosalar asosida
takliflar ishlab chiqgilgan bo‘lib, tavsiyalar amaliyotda joriy etilgani, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan asoslanadi.

Tadqiqot natijalarining ilmiy va amaliy ahamiyati. Tadqiqot natijalarining
ilmiy ahamiyati, undagi ilmiy-nazariy xulosalar, taklif va tavsiyalardan Ibn al-
Arabiy ta’limotining mohiyatini o‘rganishga oid ilmiy tadqiqot ishlarida, ajdodlar
merosini  o‘rganishning ahamiyatiga oid ilmiy izlanishlarda, tasavvuf
manbashunosligiga oid asarlarni yaxlit va atroflicha tahlil etishda metodologik
yondashuvlar va bu boradagi nazariy xulosalarni mukammallashtirishda, o‘rta asr
so‘fiylik ta’limotlari genezisi, axloqiy-tarbiyaviy mohiyatini o‘rganishga oid
tadqiqotlarda, jahon hamjamiyatida islomning insonparvarlik mohiyatini ochib
berish, zamonaviy jamiyat yoshlarda komillik fazilatlarini, intellektual, ma’naviy va
axloqiy rivojlanishni shakllantirishda, mutafakkirlarining komil inson haqidagi
qarashlarining falsafiy mohiyatini ochib berish va komil inson tushunchasining
taraqqiyot bosqichlarini tahlil qilishda, shuningdek, “Falsafa tarixi”, “Tasavvuf
falsafasi”, “Tasavvuf tarixi”, “Tasavvuf germenevtikasi”, “Dinshunoslik”fanlari
mazmunining nazariy-uslubiy asoslarini takomillashtirishva boyitishda foydalanish
mumkinligi bilan belgilanadi.

Tadqiqot natijalarining amaliy ahamiyati ishlab chiqilgan xulosalardan
O‘zbekistonda ilm-fan, tasavvuf ta’limoti va ma’naviy meros tarixini o‘rganish,
ta’lim muassasalarida hamda oliy o‘quv yurtlarida tasavvuf tarixiga oid maxsus
kurslar tashkil etish, davlat dasturlarini bajarishda, “Ma’naviyat va ma’rifat”
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markazlarining tarbiyaviy faoliyatida, tasavvuf tarixi bilan bog‘liq ilmiy asoslangan
targ‘ibot materiallari, tasavvufga oid kitoblar, fugarolarning diniy, ma’naviy va
intellektual salohiyatini oshirishga garatilgan tashabbuslarini qo‘llab-quvvatlash,
yosh avlodni buyuk ma’naviy merosga hurmat, mehr va sadogat ruhida
tarbiyalashga garatilgan ishlarning natijadorligini oshirishda hamda komil inson
konsepsiyasi asosida zamonaviy shaxs tarbiyasi uchun yo‘nalishlar ishlab chiqgishda
foydalanish mumkinligi bilan izohlanadi.

Tadqiqot natijalarining joriy qilinishi. Ibn al-Arabiy tasavvufiy
garashlarining falsafiy-antropologik tahlili bo‘yicha olib borilgan tadqiqot natijalari
asosida:

Ibn al-Arabiy falsafiy-antropologik ta’limotida inson tabiati vogely va hayotiy
asosda tasniflanishi (faol ijtimoiy subyekt), unga xos shaxsiy fazilat va
qobiliyatlarning (jism, aql va ruh birligi), tabiatida ixtiyor, tanlash, ma’rifat va o‘zini
anglash kabi hayotiy funksiyalarning ijtimoiy asoslari hamda asosiy maqgsad
(ma’rifat, haqigatni anglash va komillikka yetish) va vazifalari (faol ma’naviy vazifa
va mas’ul va maqsadli mavjudot)ga oid ilmiy xulosa va yangiliklardan O‘zbekiston
Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-tadqiqot
markazi tomonidan tashkil etilgan ma’naviy-ma’rifiy tadbirlar ssenariylarini
tayyorlash hamda buyurtma asosida “O‘rta asr Sharq allomalari va
mutafakkirlarining tarixiy falsafiy merosi” nomli ensiklopedik kitobni tayyorlashda
foydalanilgan (O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom
Buxoriy xalgaro ilmiy-tadqiqot markazining 2025-yil 10-fevraldagi 02/60-son
ma’lumotnomasi). Natijada, Ibn al-Arabiy ta’limotidagi “komil inson” konsepsiyasi
mamlakatimizda tasavvufiy ta’limotlarni falsafiy-antropologik yondashuv asosida
tahlil gilishda muhim manba va manbashunoslik, falsafa tarixi, islom dini tarixi va
ta’limoti kabi fan sohalari bo‘yicha tayyorlangan ilmiy to‘plam, monografiya va
kitoblarni boyitishga xizmat qilgan;

Ibn Arabiy tasavvufiy-irfoniy garashlari asosida ilohiy ilmda barcha moddiy
narsalarning g‘oyalari mavjudligi, ular ilohiy ilm negizidan kelib chiqishi (irfoniy
bilimning aql bilan uyg‘unligi) hamda pirovardida unga qaytishi haqidagi
tasavvufga xos tajribani (ilhom, kashf, yaqin) inson va borliq birligi uyg‘unlashuvi
g‘oyasiga asoslangan falsafiy tizim ko‘rinishida ratsionallashtirganiga oid ishlab
chigilgan ilmiy-amaliy taklif va tavsiyalar Respublika va ma’naviyat markazi
huzuridagi ijtimoiy-ma’naviy tadqiqotlar institutining 2022-2023 yillarda
o‘tkazilgan targ‘ibot faoliyatida, jumladan, 2023-yil uchun chora-tadbirlar
dasturining VIII yo‘nalishida belgilangan “Milliy qadriyatlar, ma’naviy fazilatlar va
ijtimoly odoblar targ‘iboti” 41-bandi “Milliy davlatchiligimiz tarixi, buyuk
ajdodlarimizning boy ilmiy-ma’naviy merosini o‘rganish orqali aholi o‘rtasida
milliy birdamlik, vatanga sadoqat, milliy o‘zligidan faxrlanish tuyg‘ularini
kuchaytirish bo‘yicha targ‘ibot-tashviqot ishlarini tashkil etish” mavzusida targ‘ibot
ishlarini tashkil etishda foydalanilgan (Respublika Ma’naviyat va ma’rifat markazi
huzuridagi Ijtimoiy-ma’naviy tadqiqotlar institutining 2023-yil 7-iyundagi218/1-
son ma’lumotnomasi). Natijada, Ibn Arabiy tasavvufiy qarashlari asosida
konfessiyalararo va millatlararo bag‘rikenglikni mustahkamlash, jamiyatning turli
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gatlamlari o‘rtasidagi hamjihatlik madaniyatini yuksaltirish va m ma’naviy-ma’rifiy
vazifalar ijrosini ta’minlashga xizmat qilgan;

Ibn al-Arabiy tasavvufiy qarashlarida “Alloh — odam — olam” birligi
munosabatlarning ontologik, irfoniy va ma’naviy o‘zaro bog‘lanishlar tizimiga
asoslanishi hamda mutlaq haqgigatning mohiyatini anglash (ilm, fahm va kashf) va
bilishda musulmon ilohiyotidagi yondashuvlarga munosabati “Vahdat ul-vujud”,
“Insoni komil”, irfoniy tajriba, ruhiy poklanish va ma’naviy safar konsepsiyalari
asosida aniqlashtirilganligiga doir ilmiy yangiliklardan “O‘zbekiston tarixi”
telekanalida efirga uzatilgan “Buyuk yurt allomalari” ko‘rsatuvi ssenariylarini
tayyorlashda foydalanilgan (O‘zbekiston Milliy teleradiokompaniyasi “O‘zbekiston
teleradiokanali” davlat muassasasining 2024-yil 29-martdagi 02-06-431-son
ma’lumotnomasi). Natijada, Ibn Arabiy falsafiy-antropologik qarashlari, xususan
“komil inson”, “qalb va nafs istaklari” kabi tushunchalari ilmiy-ma’rifiy kontentning
boyitilishiga, yoshlar ongini mustahkamlashga, tasavvufga oid bilimlarni
ommalashtirish va uni zamonaviy kontekstda tushunishga, fikrlash va tahlil qilish
madaniyatini shakllantirishga xizmat qilgan;

Ibn Arabiyning tasavvufiy ta’limotidagi “inson tabiati”, “komil inson”, “qalb
va nafs istaklari” tushunchalari asosida borligning yaratilish sababi va oxirgi
magqsadi konsepsiyasining mohiyati axloqiy ideal, faol subyekt sifatida ochib
berilgan hamda olamning kosmogon xaritasini tushunishga doir yondashuvi ilohiy
ilm, ruhiy olam, real olam, moddiy olam xususiyatlari doir taklif va tavsiyalardan
O‘zbekiston Milliy universitetida bajarilgan OT-F1-106 son “O‘rta asrlar Sharq
allomalari va mutafakkirlarining tabiiy-ilmiy va ijtimoiy-falsafiy merosining g‘arb
olimlari tomonidan tadqiq etilishi” (2017-2020 yy) fundamental ilmiy-tadqiqot
loyihasi doirasida nashr etilgan ishlarda foydalanilgan (Mirzo Ulug‘bek nomidagi
O‘zbekiston Milliy universitetining 2024-yil 29-martdagi 04/11-2370-son
ma’lumotnomasi). Natijada, Ibn al-Arabiy tasavvufiy qarashlari asosida irfon va
Vahdat al-vujud falsafasining mohiyati, “Komil inson g‘oyasi” hamda diniy
bilimlarning zamonaviy shaxs tarbiyasi va 1imon butligini ta’minlashdagi
ahamiyatini ochib berishga xizmat qilgan.

Tadqiqot natijalarining aprobatsiyasi. Mazkur tadqiqot natijalari 5 ta xalqaro
va 3 ta respublika ilmiy-amaliy anjumanida aprobatsiyadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 17 ta ilmiy ish chop etilgan. Jumladan, O°‘zbekiston Respublikasi Oliy
attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etish
tavsiya etilgan ilmiy nashrlarda 8 ta maqola (6 ta respublika, 2 ta xorijiy jurnallarda)
chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya tarkibi kirish, uch bob,
xulosa va foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning hajmi 150
betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
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muammoning o‘rganilganlik darajasi, dissertatsiya bajarilgan ta’lim muassasasining
ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi tavsiflangan, tadqiqotning maqsadi va
vazifalari, obyekti, predmeti, tadqgiqotda qo‘llanilgan usullar yoritilgan. Shuningdek,
tadqiqotning ilmiy yangiligi, amaliy natijalari, natijalarining ishonchliligi, ilmiy va
amaliy ahamiyati ochib berilgan hamda dissertatsiya natijalarining joriy qilinishi,
aprobatsiyasi, ¢’lon qilinganligi, tuzilishi va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Ibn al-Arabiy tasavvufiy qarashlarini tadqiq etishning
nazariy-metodologik asoslari” deb nomlangan birinchi bobida Ibn al-Arabiyning
irfoniy-tasavvufiy qarashlarining shakllanishiga ta’sir ko‘rsatgan omillar hamda
arab-musulmon Sharqida tasavvufiy-irfoniy ta’limotlarning rivojlanish bosqichlari
tahlil etilgan.

Tasavvuf falsafasining yetuk wvakili, diniy-tasavvufiy qarashlarni yangi
bosqichga olib chiiggan mutafakkir Ibn al-Arabiyning tasavvufiy qarashlaridagi
falsafiy-antropologik jihatlarni tadqiq etish, bu asosida gnoseologik va teologik
qarashlarning islom olamidagi rivojlanish tendensiyasini aniqlash muhim falsafiy
tadgiqotlardan biridir. Buyuk mutasavvuf, alloma Ibn al-Arabiy Abu Bakr
Muhammad ibn Ali Muhiyddin 1165-yil 7 avgustda Ispaniya (Andalusiya)ning
Mursiya shahrida tavallud topgan. “Buyuk murabbiy”, “Ulug® Shayx” (ash-Shayx
al-Akbar) unvonlariga sazovor bo‘lgan. Uning yaratgan ta’limoti o‘z davridayoq
O‘rta va Yaqin Sharq mamlakatlarida, asosan, Misr, Suriya, Eron, Iroq, Turkiya,
Ispaniya, Shimoliy Afrika shuningdek, Markaziy Osiyo mamlakatlarida keng
tarqalgan va mashhur bo‘lgan°.

Tadqiqotda tasavvufshunos olim J.Xolmo‘minovning: “Ibn al-Arabiy
bolaligidanoq falsafa va tasavvuf ilmi sirlarini o‘rganishga qizigqan. Shuning uchun
bo‘lsa kerak, bir qancha yetuk olimlardan saboq olgan, ularning suhbatlaridan
bahramand bo‘lgan. Shu jumladan, nafs sirlarini bilish, tasavvuf va falsafa
o‘rtasidagi farqni tushunishda Ibn Rushdning fikr-mulohazalariga murojaat etgan.
Tarixiy manbalarda keltirilishicha, Ibn al-Arabiy yoshligida keyingi butun hayotini
o‘zgartirib yuborgan tush ko‘radi. Shu tush tufayli butun Ispaniya bo‘ylab safarga
chiqadi, so‘ng Tunis, undan so‘ng Marokashga borib, o‘zining “Kitob al-asro”
asarini yozadi. Ilm yo‘lida Andalusiya hamda Shimoliy Afrikada joylashgan ilmiy-
madaniy markazlarni kezib yurgan Ibn al-Arabiy 1200-yilda muborak haj safariga
boradi va buning natijasida Makka shahrida ikki-uch yil qolib ketishiga to‘g‘ri
keladi. O‘zining eng mashhur asarlaridan biri — “Futuhot al-Makkiya” (Makkaning
fath etilishi; Makkaning ochilishi) yozishni ham shu yerda boshlaydi. Ushbu
shaharda u o‘z davrining mashhur hadisshunoslaridan biri hisoblangan Mukinuddin
Zohir bin Rustam Isfahoniy bilan tanishadi. Ana shu davrda u Mukinuddinning qizi
— Nizomga oshiq bo‘lib, uning ishqgida g‘azallar yozaboshlaydi”® tahlillari keltirilgan
va izohlangan.

5 Bonraes A. 6H ApaGuiiHUHT XaéTH Ba TacaBBy( TABIMMOTHIAA TyTra YpHu. / iMmom Byxopuii caGokmapu, - Ne4,
2022. -b.83-85.

¢ Xommymunos XK. Baxaar yn-Byxyn dancadacu Ba yHUHT HaKIIOAHIUs TAbIMMOTHUra Tabcupu (MGH-an-Apabui,
Myxammaz Ilopco Ba AGmypaxmon Xowmwmii Kapanuiapu acocuaa). ®ancada dannapu moxtopu (DSc) wnmmii
Jlapa’KacUHM OJIMIL YUyH &3uiran quccepranus. —lomkent. 2020. —b. 20-21.

12



So‘fiylarning hayot tarzi (nafsni tiyish, ochlikka bardosh berish, sabr-toqgatli
bo‘lish va h.k.) har ganday dindorga to‘g‘ri kelmaganligi sababli tasavvuf ezoterik
(“yopiq”) xarakterga ega bo‘ladi. Ushbu jihati tasavvufni ismoiliya oqimiga
yaqinlashtiradi. Tasavvufda ham ismoiliya ogimiga xos bo‘lgan ta’vil an’anasi,
Qur’onning simvolik-allegorik talqini, uning botiniy, “yashirin” ma’nolarini izlash
amalga oshirilardi. Keyinchalik bu urinishlar so‘fiylar amaliyoti va hayot tarzini
falsafiy asoslashda xizmat ko‘rsatadi.

Dissertant fikriga ko‘ra, tasavvufning yana bir muhim elementi bu — ma’naviy
ustozlar (shayh, pir, murshidlar) rahbarligida tasavvufning nazariya va amaliyotini
o‘zlashtirish bo‘lib, bunday rahbarliksiz shogird (murid) oz aqli va sog‘ligiga zarar
yetkazishi mumkin edi. So‘fiylikda yirik shayhlar vafotidan so‘ng ularni avliyolar
darajasiga ko‘tarish rasm bo‘lgan, mozorlari ziyoratgohlarga aylantirilgan. “Avliyo”
tushunchasi ham keyinchalik “falsafiy”, doktrinal tasavvufning shakllanishida o‘z
o‘rnini egallaydi.

Dissertant mulohazalariga ko‘ra, Ibn al-Arabiy ta’limoti uni nafagat musulmon
ilohiyshunosligining buyuk namoyandasi sifatida tanitdi, shu bilan birga, butun
islom olami ma’naviy madaniyatining rivojlanishiga buyuk hissa bo‘ldi. Ibn al-
Arabiyning falsafiy dunyoqarashida borliq tushunchasi panteistik ruhda talgin
etiladi. Uning fikricha, barcha narsalarning mohiyatida magsadga muvofiqlik
mavjud. Shunday ekan, borliq, olam azaldan uyg‘un va belgilangan tizimlar asosida
yaratilgan va shakllantirilganligi kelib chigadi. Ibn al-Arabiy ta’limotiga ko‘ra inson
borliq yaratilishining sababi va oxirgi maqsadidir, degan fikrni ilgari surgan holda
Alloh tomonidan oldindan o‘ylab qo‘yilgan yaratilishni amalga oshishining
bosqichlarini boshidan oxirigacha kuzatib borishga jazm qiladi. Ibn al-Arabiy
asarlaridagi ilohiy mohiyat va hisobsiz haqiqatlar o‘rtasidigi ruh va materiya,
birlamchi asos va uning uncha muhim bo‘lmagan xususiyatlari borligning turli
darajalari o‘rtasidagi munosabatlar, yaratilgan olamning yashashi va harakatining
roli to‘g‘risidagi g‘oyalar aks ettirilgan.

Dissertatsiyaning “Ibn al-Arabiy antropologik qarashlarining falsafiy
tahlili” deb nomlangan ikkinchi bobida Ibn al-Arabiy tasavvufiy qarashlarining
falsafiy-antropologik jihati va uning o‘ziga xos xususiyatlari, uning tasavvufiy-
irfonly  g‘oyalarining gnoseologik va metafizik asoslari hamda inson tabiati
masalasi tadqiq etilgan.

Ibn al-Arabiy tasavvufiy ta’limotining mohiyatini falsafiy-antropologik
qarashlar tashkil etadi va insonga yo‘naltirilganligi bilan ajralib turadi. Ibn al-Arabiy
talginida bu tabiiy jarayon ilohiyot ruhida talqgin etiladi va boshdan oyoq ilohiy ruh
sifatida bayon etiladi. Muhyiddin Ibn Arabiy ayol va erkak inson salohiyati jihatidan
mutlaq teng ekanligini e’tirof etgan. U erkakka ayoldan ustun berilgan “daraja”ni’
ontologik masala sifatida talqin qilgan, koinotning yagona erkaklik tasvirlarini rad
etib, o‘rniga erkak va ayol zarurty kosmik birlikda juftlashgan ikkilik nikohdagi
tushunchani ilgari surgan. Bu tushuncha ham Yaratilish, ham Ilohiy bilim darajasida
amal qiladi.

Iaiix Myxamman Ocydp Myxamman Coamk. KypboHM KapuM Ba ¥30€K THJIMJArM MabHONAP TapKHMACH.-
Tomxkenr,: “Xwion-namp”.—2022.—5.482 (bakapa cypacwu, 228—osr).”
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Dissertatsiyada Muhyiddin ibn Arabiy islom madaniyati tarixida ayol haqidagi
yangicha qarashni ilgari surganligi asoslab berilgan. Bu garash, haqgiqatan ham,
zamonaviy musulmonlarni ilhomlantirishga, ularning Islomdagi ayollar haqidagi
tushunchalarini gqayta baholash uchun poydevor bo‘lishga va madaniy o‘zgarishlar
jarayonini to‘g‘ri yo‘nalishga yo‘naltirishga arziydigan darajadadir. Ibn Arabiy
inson mohiyatini barcha insonlarda, erkak va ayollarda bir xil deb hisoblaydi. Ikkala
jins ham insoniylik nuqtayi nazaridan teng va bu ularning asl mohiyatidir. Erkaklik
va ayollik inson tabiatidagi tasodifiy holatlardir. U shunday deydi: “Insoniyat erkak
va ayolni birlashtiradi, unda erkaklik va ayollik tasodifiy holatlar bo‘lib, insoniy
mohiyat emas”®. Shuningdek, u yana shunday deydi: “Momo Havo Odam Atodan
yaratilgan, shuning uchun u ikkita xususiyatga ega: kelib chiqishi tufayli erkaklik va
tasodif tufayli ayollik™.

Tadqiqotchi fikricha, Ibn Arabiy tasavvuf rasional bilishni inkor etmagan,
biroq ayni paytda uning imkoniyatlari cheklanganligini ham e’tirof etgan. “Alloh
darvozasigacha yetaklab borgunga qadar aqgl ajoyib va qimmatlidir. Bu darvozaga
yetdim deganingda, undan voz kech... o‘zingni Allohga topshir: endi “qanday qilib”
va “nima uchun” degan savollarga javob izlash befoyda”!’. Ibn Arabiyning fikriga
ko‘ra, haqiqiy bilish jarayonida aql va sezgilar 0‘z o‘rniga ega, ya’ni cheklangan va
shu cheklangan doirasida haqiqiydir.

Ibn Arabiy sharhlovchilari ko‘pincha ahamiyatsiz tafsilotlarga e’tibor qaratib,
uning eng muhim yutug‘i bo‘lgan — butun dunyoqarashini shakllantirgan
dialektikani e’tibordan chetda qoldirganlari ajablanarli emas. Shayxning keyingi
asarlari, aynigsa, eng nufuzli “Fusus al-hikam” va “al-Futuhat al-makkiya”!! kabi
kitoblarining umumiy ruhi va jo‘shqinligini belgilab bergan narsa — Koinot va
Mutlaqg, Inson va Koinot, Inson va Mutlaq, Yagona va Ko‘plik, Yaxshilik va
Yomonlik kabi tushunchalar o‘rtasidagi munosabatlar dialektikasini ifodalash istagi
bo‘lgan, deb taxmin qilish mumkin. Ushbu dialektikani hisobga olmasdan, uning
gnoseologiyasini to‘g‘ri tushunish va baholash mumkin emas. U umumiy jihatdan
quyidagicha: sufiy-gnostik (al-orif) tomonidan Mutlagni anglash, uning nomlari va
xususiyatlari (al-asma va-s-sifat) Koinot narsalarida moddiy ko‘rinish oladi, bu
dinamik va ziddiyatli jarayondir. Uning g‘oyalari bilan bilvosita tanish bo‘lgan
aksariyat tadqiqotchilar uni shunday atashadi. Dissertant fikricha, bu ta’rif Ibn
Arabiy ta’limotining mohiyatini tushunishga hech qanday yordam bermaydi va bu
faqatgina uning metafizik ta’limotini noto‘g‘ri tushunishga asoslangan qotib qolgan
qolipdan iborat, xolos.

Ibn Arabiy ta’limotini bir gator ratsional qoidalarning bayoni (ba’zan juda
o‘ziga xos) sifatida ko‘rib chiqilgan va ko‘rib chigilmogda. Bu ma’lum darajada
haqiqatga mos keladi, lekin shu bilan birga, fikrimizcha, Shayx o‘quvchi bilan
muloqot qiladigan ikki xil daraja, mavhum-metafizik va tasavvufiy-intuitivlikni
(yoki hatto ikki xil tilni) farqlashi kerak'?. Tavhidni nazarda tutganda, rahmatning

8https://ibnarabisociety.org/woman-as-human-being-and-cosmic-principle-souad-hakim

° 6u an-Apabuii. ®yTyxoT yn-Makkus. 4—xuna. — Mucp. 1392,—C 84.

19 Crenansan M.T. ®unocodckue actekTsl cydusMa.- Mocksa.: Hayka, 1987, -C. 30-31.

"Kupimn A. OCHOBHBIE HCTOYHMKH JUTS M3y4eHUs MUPOBO33penus 6H 'Apadu: «Pycyc an—xukam» u «an—DyTyxaT
ar—Makkuita». ABroped. kaui. auc. ... JI., 1986.

12Cy(hu3M B KOHTEKCTE MyCYIbMaHCKON KyJIbTyphl. / pel. Ilpurapuna, H.. — M.: Hayka., 1989.-C.13
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ustuvorligi Allohning shunchaki “tanlovi”’dan ko‘ra ko‘proq narsani anglatadi,
chunki bunda hech ganday tasodifiylik yo‘q. Inson nuqtai nazaridan, biz qattiqqo‘l
emas, mehribon, qattiq emas, yumshoq bo‘lishni tanlay olamiz. Biroq, Allohning
tanlovi yo‘q, chunki marhamat voqelikning o‘ziga xosdir. U g‘azabni rahm-
shafqatdan, qattiqlikni muloyimlikdan ustun qo‘ya olmaydi, chunki bu voqelikni
yo‘qlikdan, mavjud bo‘lmaganni mavjud bo‘lgandan, O‘zidan boshgalarni ustun
qo‘yish bo‘lardi. Bu koinot qurilgan asosiy haqiqatga - Allohdan boshqga hagiqat
yo‘qligi, Allohning borlig‘idan boshqga chin borlik yo‘qligiga zid keladi
Tadqiqotchi fikricha, Ibn Arabiy o‘z asarlarining katta qismini insonlarning
ilohiy shaklga xos bo‘lgan xususiyatlarni ganday ro‘yobga chiqarishlari kerakligini
tushuntirishga bag‘ishlaydi. U buni Vujudning o°zi, ya’ni barcha mavjudotning
manbai bo‘lgan rahmat nuqtai nazaridan bayon etadi. Shu sababli u odatda fikrning
asosity qoidasi - tavhidning oqibatlarini, uning birinchi xulosasi bo‘lmish
payg‘ambarlik ma’nosini ochib berish orqali tushuntiradi. Uning bir qancha kitoblari
rahmat birligini har biri o‘ziga xos tarzda namoyon etgan payg‘ambarlarning
ko‘pligi g‘oyasi atrofida tuzilgan. Insondan boshqa hamma narsa yaratilgandir,
ammo inson ham yaratilgan, ham Haqiqiydir. Aslida, mukammal inson - bu
Yaratilish sodir bo‘ladigan Haqiqiy, ya’ni koinot uning tufayli yaratilgan'®. Demak,
pirovard magsad - shu magsad yo‘lida paydo bo‘lishning oldingi sabablari yaratilgan
narsadir. Va bu yakuniy magsad - mukammal insondir. “Mukammal” deyishning
sababi shundaki, “inson” nomi shaklan unga o‘xshashlarga nisbatan qo‘llanilishi
mumkin. Masalan, siz Zaydda ilohiy haqiqatlar zohir bo‘lgan bo‘lsa-da, Amrda
zohir bo‘lmagan bo‘lsa-da, Zayd inson, Amr ham inson, deyishingiz mumkin...
Xuddi shuningdek, koptok ham dumalogqligi jihatidan osmon sferasiga o‘xshaydi,
biroq osmon sferasining mukammalligini koptokning mukammalligi bilan ganday
taqqoslash mumkin? Men “mukammal” deganda aynan shuni nazarda tutaman'®,
Dissertant mulohazalariga ko‘ra, Ibn Arabiy falsafasining umumiy tizimini
tushunish uchun inson masalasi nafaqat bir bo‘lagidir (juz), balki u falsafaning
asosty kaliti (kulp) sifatida o‘rganiladi. Inson olamning eng mukammal borlig‘i
bo‘lib, uning asosini 0‘z-o‘zidan mavjud va Mutlaq Absolyut, o°‘z-o‘zidan
rivojlanishi, hamma borliq ustidan nazorat qilishi va boshqarishi to‘g‘risidagi g‘oya
tashkil giladi. Bu ta’limot olamning birligi va uninghar xil darajalarga bo‘linishi
(taboqat), borliq Alloh tomonidan har lahzada tadrijiy yo‘q qilinib va gayta paydo
qilinib turishi to‘g‘risidagi g‘oyadan kelib chiqadigan arab-musulmon falsafiy
ta’limotidir. Muhyiddin Ibn Arabiy ayol va erkak inson salohiyati jihatidan mutlaq
teng ekanligini e’tirof etgan. U erkakka ayoldan ustun berilgan “daraja’ni ontologik
masala sifatida talqin qilgan, koinotning yagona erkaklik tasvirlarini rad etib, o‘rniga
erkak va ayol zaruriy kosmik birlikda juftlashgan ikkilik nikohdagi tushunchani
ilgari surgan. Buday garash ayollarni past mavjudot deb hisoblaydigan ba’zi
musulmon ekstremistlarining notabiiy fikrlaridan ham, Sharq va G‘arbda ayolning
o‘rnini tarixiy, lingvistik, huquqiy, teologik va boshqa jihatlardan gayta ko‘rib

BWilliam C. Chittick. Ibnal-'Arabi's Metaphysic sof Imagination: The sufi pathof knowledge. -New York.:State
University of New York Press, 1989.—p. 132.
4 William C. Chittick.Ibn ‘Arabi: Heir to the Prophets.— Oxford: Oneworld, 2005—Chapter 9.
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chigishni talab qiluvchi boshga cheklovlar asosidagi mulohazalardan ham ustun
turadi.

Dissertatsiyaning “Ibn al-Arabiy tasavvufiy-irfoniy qarashlarining komil
insonni tarbiyalashdagi ahamiyati” deb nomlangan uchinchi bobida Ibn al-Arabiy
tafavufiy garashlarida inson va borliq birligi konsepsiyasining ijtimoiy ahamiyati
hamda uning komil inson tarbiyasidagi roli ochib berilgan.

Ibn Arabiy tasavvufiy ta’limotida insonlarning tabiiy tuzilishi jarayoni ilohiyat
ruhida talqin etiladi va boshdan oyoq ilohiy ruh sifatida bayon etiladi. Bu g‘oyaga
ko‘ra olam barpo etilishining asosiy sababi bu — inson. Bu g‘oya barcha so‘fiylar
fikri va ruhining manbai bo‘lib kelgan. Buyuk shayx Ibn al-Arabiy ham ushbu
g‘oyaga sodiq qolgan holda inson va uning oxirgi maqgsadi koinot yaratilishining
bosh yo‘nalishi, bo‘lgan degan g‘oyani isbotlashga intiladi. Ya’ni, hozirgi fan bilan
tushunganda Olloh va koinot antroform tarzida, ya’ni Olloh — xudoni odam shaklida
namoyon bo‘lishidan iborat, inson bir vaqtning o‘zida Ollohga va yaratilgan olamga
o‘xshaydi, demak, inson tomonidan o0‘z-o0‘zini anglash jarayonida Olloh va koinotni
bilib olishi mumkin'®, degan so‘fizm ta’limotini ilgari suradi.

Dissertatsiyada komil inson tushunchasi birinchi marta Muhyiddin Ibn Arabiy
tomonidan muomalaga kiritilgani qayd etilgan. Ibn Arabiy nazdida “komil inson—bu
aqli avval yoki nafsi avval, aqli kul”!'® tushunchalari bilan ma’nodoshdir. Chunki
“Tangri taolo ilohiy nurdan ilk marta Aqli avvalni yaratdi va uning surat-u shaklini
komil inson giyofasida zuhur ettirdi”!”.Komil insoni (mukammal inson) — so‘fiylar
tomonidan eng yuqori darajaga erishgan musulmonni ifodalash uchun
qo‘llaniladigan atama bo‘lib, u fanofilloh (Allohda yo‘q bo‘lish) darajasini
anglatadi. Ibn Arabiy fikricha, insonlar Alloh taoloning eng mukammal namoyon
bo‘lishidir. Buning sababi, insonlar al-Kaun al-Jamil, ya’ni markaziy mavjudot,
kichik olam hisoblanib, katta olamda aks etadi va ularda Allohning sifatlari
namoyon bo‘ladi. Shu bois, insonlar xalifa sifatida ulug‘lanadi, chunki ularda
Allohning surati va olamning surati mujassam bo‘lib, Allohning mohiyati barcha
sifatlart va ismlari bilan ularda zohir bo‘ladi. Bu shuni anglatadiki, insonlarni
Allohning borligini ko‘rsatuvchi ko‘zgu, deb aytish mumkin.

Tadqiqotda Ibn Arabiyning “komil inson” tushunchasi Allohning har bir ismini
(Uning mavjudligini) real hayotda namoyon eta olgan yoki Allohdan bo‘lgan
insonning tajallisiga aylangan shaxs ekanligi qayd etilgan. Bundan kelib chiqadiki,
“komil inson” tushunchasi - insonni kamil, ya’ni to‘liq inson degan ma’noni
anglatadi. Bu to‘liglik ongning eng yuqori darajasiga erishgan kishi sifatida talqin
qilinadi yoki ma’rifat deb ataladi. Ma’rifat esa inson va Alloh o‘rtasidagi mavjudlik
birligini anglash (Vahdat al-vujud) demakdir. Shunday qilib, Ibn Arabiyning oqilona
tarzda e’tiqod qiluvchi “komil inson” tushunchasi haqidagi garashlari insonning
Alloh bilan, o0‘zi va boshqalar bilan bo‘lgan munosabatlarining o‘zaro bog‘ligligiga
olib keladi. Ibn Arabiyning “Komil inson” (al-Insan al-Komil) tushunchasi uning

5Gerald Elmore. Ibn al-‘Arabi’s Book of the Fabulous Gryphon (‘Anqa’ Mughrib).// Journal of the Muhyiddin Ibn
Arabi Society, Vol. XXV, —1999. -65p

1*Komuos H. TacasByd. Bupunun kuto6. —Tormkent.: E3ysun, 1996. — 5.145

17 Bonraes A.A. “Myxitnanun 6H ApaGuitHUHT mwkTHMOMH—(ancaduii Kapanutapn”. danc.an. 10kT...aucc.(DSc)
—byxopo.—2024 .- 5.207.
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falsafiy va ma’ naviy tizimining eng muhim jihati hisoblanadi”!'®. Bu tushuncha inson
mavjudligining oliy magsadini, ya’ni ilohiy sifat va fazilatlarini o‘z shaxsiy
borlig‘ida namoyon etishni anglatadi. Ibn Arabiy tafakkurining yangiligi shundaki,
u falsafiy, ilohiy va ruhiy unsurlarni uyg‘unlashtirib, inson tabiati va borliq
mohiyatini tushunishga oqilona va irfoniy yondashuvlarning o‘ziga xos sintezini
tagdim etadi.

Dissertant fikricha, Ibn al-Arabiy asarlarida ilohiy mohiyat va hisobsiz
haqiqatlar o‘rtasidigi ruh va materiya, birlamchi asos va uning uncha muhim
bo‘lmagan xususiyatlari borligning turli darajalari o‘rtasidagi munosabatlar,
yaratilgan olamning yashashi va harakatining roli to‘g‘risidagi g‘oyalar aks
ettirilgan. Uningkoinotning yaratilishi va borlig‘i koordinatasini afsonaviy emas,
to‘la vogelik tarzida tasvirlashi, shuningdek nafagat subyektiv ong, balki obyektiv
vogelik to‘g‘risidagi fikrlari hayratga soladi. Bu o‘rinda ulug® shayxning xayolot,
tasavvur to‘g‘risidagi fikrlari yana ham muhim. Uning ulug® tasavvuri hissiy idrok
etish kabi vogedir. Ibn al-Arabiyning fikricha, bu yorug‘ olamda olti jins mavjudlik
bordur: birinchisi maloh, ikkinchisi jon; uchinchisi madon, to ‘rtinchisi o ‘simlik;
beshinchisi hayvon; mulk olami oxiriga yetgach, oltinchisi jins o‘laroq inson
yaratilgan. Insoniy jismlararo ilk zohir bo‘lgan mavjudlik Hazrati Odam edi'®.

Ibn Arabiy fikrlarining bugungi dunyo sharoitida amaliy ahamiyatga ega
ekanligi muhimdir. Birinchidan, “komil inson” tushunchasi ongning eng yuqori
darajasiga va mavjudlikka erishish uchun inson salohiyatining muhimligini
ta’kidlash orqali namoyon bo‘ladi. Bu “komil inson” tushunchasi uning “Vahdat al-
vujud” (borligning birligi) ta’limotining bir qismi ekanligini anglatadi, bunda
koinotdagi barcha narsa Allohning mavjudligining namoyon bo‘lishi sifatida
mavjud.

Ikkinchidan, “komil inson” tushunchasi ko‘r-ko‘rona e’tiqod emas, balki aql va
bilimga asoslangan oqilona e’tiqgodning muhimligini ta’kidlaydi. Bu shuni
anglatadiki, insonda sog‘lom mulohaza va chuqur e’tigod o‘rtasida yaxshi
muvozanat mavjud bo‘lib, ular e’tiqod haqidagi bilim va tushunchalarini faol
rivojlantiradilar.

Uchinchidan, “komil inson” tushunchasi madaniy yoki diniy kelib chigishidan
qat’ity nazar, barcha insonlarga taallugli bo‘lgan koinot yoki tabiily qonunlarni
tushunishni ta’kidlaydi. Bu tushuncha koinot va inson o‘rtasidagi munosabatlarni
anglash uchun birgalikda ishlashda inson mas’uliyati g‘oyasini aks ettiradi.

To ‘rtinchidan, “komil inson” tushunchasi koinotning boshqaruvchisi sifatida
insonning mas’uliyati, olamni oqilona boshqgarish va undan oqilona foydalanish
muhimligini ta’kidlaydi. Ushbu tushuncha insonning barqaror boshgaruv va saqlash
shakli sifatida koinotni ogilona boshqgarishda ma’naviy va axloqiy mas’uliyatga ega
ekanligini aks ettiradi.

Beshinchidan, “komil inson” tushunchasi Alloh va Uning yaratganlari
o‘rtasidagi bog‘liglikni tushunish uchun asos, shuningdek, insonning o°‘zining
haqiqiy mohiyatiga erishish imkoniyatini ta’minlaydi. Bu Alloh va inson o‘rtasidagi

M. Chodkiewicz, An Ocean Without Shore: Ibn Arabi, the Book, and the Law (USA: State University of New York
Press, 2009), 123.
"Muhyiddini Arabi. “FUSUS UL HIKEM”geviren Nuri Gencosman, -ISTANBUL. 1992,-C.17
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munosabatlarni chuqur anglash, shuningdek, insonning ma’naviy gadriyatlar va
ezgu axloqgqa muvofiq yashash mas’uliyatini anglatadi. Shu bois, butun bir shaxs
bo‘lib yetishish, koinotdagi Ilohiy borligdan xabardor bo‘lib yashash va Alloh
yaratgan borligning oqil boshqaruvchisi sifatida harakat qilish uchun sa’y-harakatlar
gilish zarur?.

Oltinchidan, “komil inson” tushunchasi ta’limda muhim ahamiyatga ega,
chunki u inson salohiyatini va oqilona e’tiqodni rivojlantirishga, hamda koinotni
mas’uliyatli boshqarishga ustuvor ahamiyat beradi.

Dissertant mulohazalariga ko‘ra, Ibn Arabiybu dunyodagi barcha maxluqotlar
orasida fagat insonlargina Alloh taoloning sifatlarini to‘liq aks ettira olishini
ta’kidlaydi. Bundan tashqgari, u komil inson deb ataluvchi zotning ma’lum bir
g‘ayrioddiy qudratga ega ekanligini, ya’'ni bilvosita donishmandlikni nazarda tutgan
holda talqin qiladi. Ibn Arabiyning aqliy e’tiqodga ega bo‘lgan “komil inson”
tushunchasiga qo‘shgan hissasi bir necha jihatlarda namoyon bo‘ladi. Ushbu g‘oya
inson salohiyatining yuksalishiga, oqilona e’tiqodga, koinotni mas’uliyat bilan
boshqgarishga olib keladi va insonlarning Alloh va Uning yaratganlari o‘rtasidagi
munosabatlarni tushunishi uchun namuna yaratadi. Uning falsafiy antropologiyasida
komil inson insonlarning eng afzali, botiniy va zohiriy fazilatlari bilan zamon va
makon chegarasidan yuksakroq, oliyroq zot ekanligini asoslanadi.

XULOSA

Ibn Arabiy tasavvufiy qarashlarining falsafiy-antropologik tahlili bo‘yicha
quyidagi xulosalar ishlab chiqgilgan:

1. Ibn Arabiyning falsafiy dunyoqarashida borliq tushunchasi panteistik ruhda
talgin etilganligi va borliq, olam azaldan uyg‘un va belgilangan tizimlar asosida
yaratilganligi kelib chigadi. Uning tasavvufiy qarashlarining asosiy yo‘nalishlari va
yondashuvlari biron-bir fighiy va aqidaviy mazhab doirasida chegaralanmaganligi,
mo‘taziliylar va ash’ariylar namoyondalari qarashlarini to‘liq qabul qilmaganligi,
uning tasavvufiy ta’limoti falsafiy antropologiyaga asoslanishi kelib chiqdi.

2. Ibn al-Arabiy ta’limoti uni nafagat musulmon ilohiyshunosligining buyuk
namoyandasi sifatida tanitdi, shu bilan birga, butun islom olami ma’naviy
madaniyatining rivojlanishi uchun ham buyuk hissa bo‘ldi. Uning falsafiy
dunyoqarashida borliq tushunchasi panteistik ruhda talqin etiladi. Bundan barcha
narsalarning mohiyatida maqsadga muvofiqlik mavjud va borliq, olam azaldan
uyg‘un va belgilangan tizimlar asosida yaratilgan va shakllantirilganligi kelib
chiqadi.

3.Ibn Arabiy tomonidan ishlab chiqgilgan tasavvufiy bilish “haqigatga
yetishish” (tahqiq) yo‘li sifatida tasavvufning bosh vazifasi — borligning ilk asosini
(Xudoni) borliq kontinuumi (moddiy dunyo) bilan to‘g‘ri kelishini ifoda qiluvchi
yagona bilim binosini qurish masalasining hal etilishiga mo‘ljallanganligi, ilohiy
mohiyat va hisobsiz haqiqgatlar o‘rtasidigi ruh va materiya, birlamchi asos va uning
uncha muhim bo‘lmagan xususiyatlari borligning turli darajalari o‘rtasidagi

20Masataka Takeshita, Ibn ‘Arabi’s Theory of the Perfect Man and Its Place in the History of Islamic Thought, 208.
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munosabatlar, yaratilgan olamning yashashi va harakatining roli to‘g‘risidagi
g‘oyalar aks ettirilganligi kelib chiqadi.

4. Ibn Arabiyning komil inson haqidagi yondashuvida “olamni inson uchun
yaratganlar va inson yaralishi asl magsaddir” degan g‘oya hukmronlik qilishi, Uning
falsafiy antropologiyasida komil inson insonlarning eng afzali, botiniy va zohiriy
fazilatlari bilan zamon va makon chegarasidan yuksakroq, oliyroq zot ekanligi ochib
beriladi. Shu ma’noda, Ibn al-Arabiy ta’limotiga ko‘ra inson borliq yaratilishining
sababi va oxirgi magsadidir, degan fikrni ilgari surgan holda Alloh tomonidan
oldindan o‘ylab qo‘yilgan yaratilishni amalga oshishining bosqichlarini boshidan
oxirigacha kuzatib borishga jazm qilganligi kelib chigadi.

5. Ibn Arabiyning bir qator nazariy qoidalari ayrim tarigatlarning g‘oyaviy
asosini belgilab berdi, uning “Al-Futuhat al-makkiya” asarida bayon etilgan amaliy
tavsiyalari esa muridlarni tayyorlashda qo‘llanila boshlandi. Nagshbandiya
tariqatining ko‘plab atoqli vakillar Ibn Arabiyga borib taqaladigan g‘oyaviy
an’anaga mansubliklarini ko‘rsatish uchun o‘z ismlariga al-akbariy — “akbariy” (ash-
shayx al-akbar so‘zidan olingan) unvonini qo‘shganligi kelib chigadi.

6. Ibn Arabiyning ikki asosiy ta’limotiga asoslangan holda, “komil inson yoki
inson kamoloti haqidagi munozara o‘rganish uchun juda qiziqarli mavzu
hisoblanadi. U bu dunyodagi barcha mahluqotlar orasida fagat insonlargina Alloh
taoloning sifatlarini to‘liq aks ettira olishini ta’kidlaydi. Bundan tashqari, u komil
inson deb ataluvchi zotning ma’lum bir g‘ayrioddiy qudratga ega ekanligini, ya’ni
bilvosita donishmandlikni nazarda tutgan holda talqin qiladi.

7. Ibn Arabiyning aqliy e’tiqodga ega bo‘lgan “komil inson” tushunchasiga
qo‘shgan hissasi bir necha jihatlarda namoyon bo‘ladi. Ushbu g‘oya inson
salohiyatining yuksalishiga, oqilona e’tigodga, koinotni mas’uliyat bilan
boshqarishga olib keladi va insonlarning Alloh va Uning yaratganlari o‘rtasidagi
munosabatlarni tushunishi uchun namuna yaratadi. Yaralish olamida inson
yaratilishi haqida “olamni inson uchun yaratganlar va inson yaralishi asl magsaddir”
degan g‘oya hukmronlik qiladi. Uning falsafiy antropologiyasida komil inson
insonlarning eng afzali, botinty va zohiriy fazilatlari bilan zamon va makon
chegarasidan yuksakroq, oliyroq zot ekanligini asoslanadi.

Tadgiqot ishi doirasida quyidagi takliflar ishlab chigilgan:

- jahon qo‘lyozma fondlarida saqlanayotgan Ibn al-Arabiyning asarlarini
tarjima qilib, ilmiy muomalaga kiritish;

- O‘zbekistonda tasavvuf falsafasini chuqur o‘rganadigan va ushbu ta’limotni
ilmiy-fundamental tadqiq etish bilan shug‘ullanadigan ilmiy markazlar tashkil
qilish;

- islom falsafasi, tasavvuf falsafasi va o‘rta asrlar Sharq mutafakkirlarining
falsafiy-irfoniy qarashlarini tushunarli tilda targ‘ib qilishga garatilgan yangi avlod
o‘quv adabiyotlarini va qomusiy lug‘atlar yaratish, xorijiy tadqiqotlarni va asarlarni
tarjima qilish amaliyotini yo‘lga qo‘yish;

- Ibn al-Arabiy ta’limotidagi komil inson, ruhiy poklanish, fitrat va borliq bilan
uyg‘unlik kabi tushunchalarni falsafa, diniy ta’lim, axlogshunoslik, psixologiya
fanlari dasturlariga kiritish;
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- Ibn al-Arabiyning komil inson konsepsiyasi asosida “axloqiy yetuk shaxs
modeli’ni ishlab chiqish va uni “Yangi hayot uchun — yangi ma’naviyat” dasturiga
integratsiya qilish;

- Ibn al-Arabiy hayoti va g‘oyalari haqida ilmiy-ommabop film, hujjatli
ko‘rsatuv, podkast va magqolalar tayyorlash, OAVda “Komil inson saboglari”,
“Tasavvuf falsafasi va bugungi jamiyat” kabi rubrikalarni joriy etish maqsadga
muvofiq.
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BBEJAEHMUE (annoTanusi nucceprauuu 1okropa ¢punocodpuu (PhD))

AKTYaJIbHOCTh M BOCTPEOOBAHHOCTb TeMbl quccepranuu. COBpEeMEHHbIM
npolecc riodanu3aldd B MUPE OKa3bIBAeT TNIyOOKOE BIIMSIHME Ha BCE CTOPOHBI
KU3HH OOIIEeCTBa, C OJHOW CTOPOHBI, CO37]aBasi OCHOBY IS Pa3BHUTHsI, C JAPYTOH
CTOPOHBI, OH TaKXX€ CTAaBUT CEPbE3HBbIC 3aJauM, TAKUE KAaK COXpPAaHEHUE MHUPa,
o0ecrie4yeHue YUCTOThl JTYXOBHOI'O MHUpa YEJIOBEKA, YCTPaHEHHWE HPABCTBEHHBIX
npobiemM. B Takux ycloBHSX HEOOXOAMMO pa3pabaTbhiBaThb HOBBIE METO/IbI
BOCITUTaHWs, OCHOBaHHBIC HAa OOTaTOM HCTOPUYECKOM HACIEAUH W IICHHOCTSX,
dbopMHupOBaTE Yy MOJOJEKH UYyBCTBO HAIMOHAIBHOW TOPAOCTA M YECTH,
BOCIIUTHIBATh €€ KaK 3pEJIO€ MOKOJICHUE, BEPHOE CBOMM HJIESIM U C YBEPEHHOCTHIO
cMoTpsiiee B Oyayiiee. IMEHHO ¢ 3TO#l TOYKU 3peHust u3ydeHue Hacnenus MoH
Apabu, oOoramieHue JyXOBHOIO MHpa MOJIOACKH 4Yepe3 ero TacaBBy(-
dbunocopckre B3TIAABI U YKPEIUICHUE €€ MHUPOBO33PEHUYECKONW YCTOMYMBOCTH,
KJ1accuduKaIus 4eJI0BeYECKON HATYphl, PACKPBITHE COIMATIBLHBIX OCHOB MPUCYIIIHUX
el TMYHOCTHBIX KA4eCTB U CIIOCOOHOCTEM, UMEET aKTyaJIbHOE 3HAUCHUE.

B MupoBBIX Hay4yHO-MCCIEAOBATEILCKUX IIEHTPaX BEAYTCS HCCIEIOBaHUs
yYEHHs TacaBBy(], €ro MecTa B JKM3HHM YEJIOBEKa, TyXOBHOI'O HACJEIUs BEITUKHUX
MBICTUTENIEH U TPOCBETUTENCH, BHECIIMX BKJIAJ B (DOPMUpPOBAHHE MBIIUICHUS
HapogoB  Bocroka.  Ocoboe  3HaueHwe  mpuobperaer  punocodcko-
AHTPOTMOJIOTMYECKUM aHAIN3 Cy(r3Ma KaK KJIHOUEBOTO UICTOYHUKA B PA3BUTUU UJEH
CBSI3U BCEJICHHOMW U YeNloBeKa, T'yMaHu3Ma u cBoooaombicius. [ToaTomy Bo3pacraer
MOTPEOHOCTh B U3YUYEHUU TacaBBY(-aHTPOMOJIOTHYECKUX UACH B HACIEIUU IIeiXa
Myxuaauaa ubu Apadu, punocodckoil cucTeMbl, OCHOBAHHON Ha UJie€ TapMOHUU
YyelloBeKa M €IMHCTBA OBITHUS, TPUCYIIEH Y4YEHUIO TacaBByd, MOJIX01a
MYCYJIBMAHCKOTO OOTOCIOBUSI B TIO3HAHWHM, POJIM TOHATHUS «COBEPIICHHBIN
YeJIoBeK» B (POPMUPOBAHUM YETOBEYECKOM HPABCTBEHHOCTHM U €ro MecTa B
BOCIIUTaHUU MOJIOJICIKH.

Ha wHoBOM »Tame pa3BuTusi Y30ekucTaHa MpPOBOASTCS  pedopMmbl,
HalnpaBJICHHbIE Ha (POPMHUPOBAHHME 3HAHUM U BBICOKMX HPABCTBEHHBIX KAayeCTB Y
MOJIOJIE’KH, a TAKXKE€ MpoNaraHay Hallell CBAIICHHOW PpEJUrvuy, HalMOHAIBHBIX
[IEHHOCTEW, HECPAaBHEHHOTO BKJaJa HAIIMX BEJMKUX YYEHBIX M MBICIHUTENCH B
pa3BUTHE MUPOBOM HAYKH W LIUBUJIU3AIMU. «3a7a4M, U3JIOKEHHBIE B CIICIIMATIHLHOM
pesomtoniun  ['enepanbaoit Accambnen OOH  «llpocBemienne u penuruo3Has
TOJEPAHTHOCThY»,  MNPUHITOM MO  HHUIMATUBE  Y30EKHWCTaHa,  CiIy>Kar
NPEAOTBPAILCHUIO PACIPOCTPAHEHUS paJUKaIbHBIX B3[JISAOB CpEeAW Halen
MOJIOJIEKH, COLIMAIbHON peabWIMTalluy Te€X, KTO COMJICS C MPABUIBHOIO MyTH, U
BO3BPAIlICHUIO WX K 3J0pOBOM >XKM3HU. Belb MHUpPOBOM OIBIT MOKAa3bIBAET, YTO,
Mpexae Bcero, oOydeHHE MOJOJIEKM HAyKe M TPOCBEIICHHUIO, NPUBHUTHE €1
T'YMaHUCTUYECKON CYTH HCJaMa W HCTUHHBIX [IEHHOCTEH HMCIaMCKOM KYJbTYpPBI
ABIAIOTCS Haubosee >(P(EKTUBHBEIM CPENCTBOM GOPLOLI € JKCTPEMH3MOMM..

! Mup3uées 111.M. Xosupru 3amon Ba STuru Y36ekucton. — Tomkent: “O¢zbekiston”, 2024. —5.479.
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Oco0eHHO Ba)XHO PACKPBITh aKTyallbHOCTh ujei MOH Apabu o camoco3HaHuH,
€UHCTBE 3HAHUS W JEWUCTBUS, IOUCKE HCTUHBI, OCHOBAHHBIX HA TOHSITHUSIX
«YEJIOBEUECKON TMPUPOABD», «COBEPIICHHOIO YEJIOBEKAa», <(CKEJIaHWl cepaua u
JTyII» B €r0 TacaBBY( ydeHUH.

Hacrosiiee auccepTalluOHHOE HCCIEAOBAaHUE B ONPENCIICHHOW CTEIECHU
CIIYKUT peasn3aliy 3a7a4, HAMEUCHHbBIX B 3akoHe PecnyOmuku Y306ekucran ot 25
dbeppass 2025 roga Ne 3PY-1037 «O6 obecrieueHur cBOOOABI COBECTH TpaXKJIaH B
PecniyOnrike Y30€KUCTaH U YTBEPKICHUN KOHIICTIIIMY TOCYIapCTBEHHON MOTUTHKU
B penurno3Hou cdepe», Ykazax [Ipesmmenta Pecnybmukm Y36ekucrtan ot 11
ceHTsi0pst 2023 roma NeVII-158 «O Crparerun Y3o6exuctan-2030», NeVII-6255 ot
1 mrona 2021 roma «O0 ytBepxknenun HanmonanbHOU cTpareruu PecmyOnuku
VY30exkuctan Mo MPOTUBOJECUCTBHUIO IKCTPEMU3MY U Teppopusmy Ha 2021-2026
roae», oT 21 ampens 2025 r. NeVII-68 «O Mepax mo JambHEHIIEMY YCHIICHUIO
rapaHTuii mpaBa rpakJaH Ha cBOOOJY COBECTU W BBIBOAY pedOpM B PEIUTHO3HO-
oOpazoBaTenbHOM chepe Ha HOBbIN ATam», [ToctanoBienusix NelIl1-2995 ot 24 mas
2017 roma «O Mepax 1o JajJpHEHUIIEMY COBEPIIEHCTBOBAHUIO CUCTEMBI COXPAHEHUS,
M3YUYEHHS M TPOIAraHibl APEBHUX MUCbMEHHBIX UCTOUYHUKOBY», NelIIT-3080 ot 23
nroHg 2017 roma «O Mepax mo co3ganuio LleHTpa WCiIaMCKOM LUBWIM3ALMU B
V36ekucrtane npu Kabunere MunuctpoB Pecniybnuku Y30ekuctany, Ne [1I1-3907
ot 14 aBrycra 2018 r. «O mMepax no A1yXOBHOMY, HDAaBCTBEHHOMY U (DU3UUECKOMY
COBEpIIEHCTBY MOJOEKHU, BBIBOAY CUCTEMbI IPEIOCTABIICHUS €l 00pa30BaHUs Ha
Ka4eCTBEHHO HOBBIM ypoBeHb», Nellll-4307 or 3 mas 2019 r. «O mepax mno
MOBBIIIEHUIO 3()PEKTUBHOCTU TYXOBHO-IPOCBETUTENBCKON padoTh, Nellll1-5040
ot 26 mapta 2021 r. «O mepax M0 KOPEHHOMY COBEPIICHCTBOBAHUIO CUCTEMBI
JyXOBHO-IIPOCBETUTEIBCKOM paboTb»y, a Ttakxke IloctaHoBnennn KaOunera
MunuctpoB Ne 723 ot 17 nHosiOpst 2020 roga «O06 opranuzanuu IesTeIbHOCTH
OOILIECTBEHHBIX COBETOB IO OOECIEUYECHHUIO MEXHAIMOHAIBHOIO COrjacus,
TOJIEPAHTHOCTH U COJIMIAPHOCTU» U B IPYTUX HOPMATUBHO-IPABOBBIX TOKYMEHTaX
B JaHHOM 00JIaCTH.

CooTBeTcTBHE HCCJIET0BAHUA NPUOPUTETHBIM HANPABJEHUAM PA3BUTHA
HAYKH M TEXHOJIOTMil pecmyOjmMkH. /[aHHOE AMCCEPTALlMOHHOE HCCIEIOBAaHUE
BBITIOJTHEHO B paMKax MPUOPUTETHOI'O HAMIPABIICHUS PAa3BUTHSI HAYKU U TEXHOJIOTUI
pecnyonuku. «DopMUpOBaHUE CHCTEMBI COLMATBHBIX, MPABOBBIX, IKOHOMUYECKHUX
MHHOBAIMOHHBIX HJIeW i1 MH(GOPMAIIMOHHOTO OOLIECTBA M AEMOKPATHYECKOTO
rocyJIapcTBa U MyTU UX PEATU3ALINI).

Crenenbr u3y4eHHOCTHM mpoluaembl. I[lonpoOHBI aHaANIW3 HAay4YHBIX
WCCJIEIOBAHUIM BOCTOKOBEIOB, UICTOPUKOB M (PritocodoB Mo uzydeHuto yuenus Nou
anb-Apabu CBUJETENBCTBYET O BBICOKOHW 3HAYMMOCTH JTOTO YYEHUS IS
COBpPEMEHHOU 3M0xu. Ero m3ydeHnem 3aHUMaIMCh BOCTOKOBE/IbI, UCIAMOBEABI U
dbunocodsr Epponel u CIIIA, B yacTHOCTH, Takue ydeHble, kKak J[.C. Tpumunrem,
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A.Kupimi, ®.Pozentans, P.JlangoB, P.Huxoncon, [I'.Kopoun, II.Korec,
M. Xonkesuy, P.Hetnep, A. Apudu, A Jluiiian, C.Hacp?.

B crpanax CopgpyxectBa HesaBucumbix ['ocymapctB — coluanbHO-
dunocodckuit ananu3 penuruno3Ho-Gunocopckux U UpGHOoH BIMISAIOB U TacaBBY (]
uaeit MOH anp-Apabu npoBoguwiau Takue wuccienoBarenn kak M.CrenansH,
A.Xucmaryud, A.Cmupnos, JI. Tyxsarymuiin, M. Xepusn®.

B V36exucrane cyduiickue Bo33penust UOH anb-Apadu nzyqyanu H. Komunos,
Jx. XonmymunoB, O. JlaBmaroB, 3. McakoBa, A. bonraes u b. Hamo3zos. B
gacTHOCTH, [[k. X0IMyMHHOB HccienoBan Gumocopuio BaxaaT alb-BYKY U €€
BIUsIHME Ha yuyeHue HakmOanmus, O. [laBnatoB m3yuan MOH amb-Apabu u ero
¢unocoduro BaxaaT anb-By1Kya, 3. McakoBa paccmaTpuBaia upQpaH u ero posp B
pa3BUTUHU BOCTOUHOU puiocodckoil Mpician, A. bosirae aHanmu3upoBall COIUAIBHO-
dbunocodpckue B3mABI Myxiunnauna HMOH Apabu, a b. Hamo30B mnpoBoaun
UCCIIEIOBAaHUS MO M3YYEHHIO (pUimocockux OCHOB Cy(pUHCKUX BO33peHuM AOy
Bakpa anb-Kana6amu®,

HccnenoBanusi BOCTOKOBEAOB, HCTOPUKOB M (PHIIOCO()OB MUPa, TOCBSIIICHHBIE
TBOPYECTBY BOCTOYHBIX MBICIUTENEH, B YaCTHOCTU, yuyeHH0 MOH anb-Apadu,
CBUICTENBCTBYIOT 00 WX BBICOKOW 3HAYMMOCTH ISl HacTosed smoxu. OnHako,
MOCKOJIbKY ~ (pritococro-aHTpoIoIoruueckue acnektol (uiocobpun HMOH anb-
Apabu, ero TacaBBYy(] BO33peHHMS B Y30EKHCTaHE HE H3Yy4alHCh, HEOOXOIUMO
IIPOBECTU KOMIUIEKCHOE HCCJIEeIOBaHUE B MOHOrpaduueckom miaHe. B ganHom
MCCJIEI0BAHUM MPEIIPUHSATA NONbITKAa 000CHOBATH BiMsHUE (unocopun MOH ainb-

2 TpumunremIx.C. CyQuiickue opaensl B ucname / Ilep.canr. A.A.CraBuckoit. M: “Codus”, U] “Tenmoc”, 2002.;
A.Kupimr. Yuenue M6H Apabu B mo3nmHe#t mMycynbMaHckoi Tapaunuu // CyQusm B KOHTEKCTE MYCYJIbMaHCKOU
KynbTypbl. — M., 1989.; Ucnamckue muctuku. / Ilep. c. nem. B.I.Hotkunon. — CIIb.: EBpa3us1,2003.; ®.Poy3enran
TopikecTBO 3HaHUS. (KOHIEIIIMS 3HAHUS B CPEAHEBEKOBBIM Hciname). — Mocksa,1978.; Landau R. The philosophy of
Ibn Arabi. — New York. 1959.; R.A. Nicolson The Idea of Personality in Sufism. — Cambridge, 1923.; H.Corbin
Creative Imagination in the Sufism of Ibn ‘Arab. — Paris, 1958.; Coates P. Ibn ‘Arabi and Modern Thought: The
History of Taking Metaphysics Seriously. — Oxford: Anqga. 2002.; Chodkiewicz M. An Ocean Without Shore: Ibn
‘Arabi, the Book, and the Law. — Albany: State University of New York Press, 1993.; Nettler R.J. Sufi Metaphysics
and Quranic Prophets: Ibn ‘Arabi’s Thought and Method in the Fusus al-Hikam. — Oxford: Islamic Texts Society.
2003.; Affifi A. The Mystical Philosophy of Muhid—din Ibnul Arabi. — Cambridge, 1939.; Diyab A.N. The Dimensions
of Man in Ibn Arabi’s Philosophy. — Cambridge, 1981.; Nasr S.H. Three Muslim Sages. Avicenna —Suhravardi —
IbnArabi. — Cambridge, 1967.

3 Crenansan M.T. Bocrounas ¢unocodus. — M., 2001.; Xucmarynun A.A. Cyduiickas puTyanbHas NpakTHKa (Ha
npumepe OparctBa Hakmbanauiia). CII6., 1996. 208 c.; Xeduitan M.T. Cyduiickas ¢unocodus MOH Apabu
“EQuHCTBO THOCEOJIOTMH, STUKM M OHTOJIOTHH . auccep. Kauu.gpuioc.Hayk. —M, 2004.; JL.U.TyxBatymiuHa,
AmnTtporonorus I6H Apabu / Mycynemanckuii mup, 2000

4 Haxmupnue Komuinos. Tacaseyd. — Tomkent: Mabnasust, 2009. — 224 6.; Xonmmymunos XK. Baxaar yn-Byxyn
¢ancadpacu Ba yauHr HakmoOanmus TasauMotura Tascupu (MOH an-Apabuii, Myxamman I[Topco Ba A6aypaxmoH
Kommit kapamnapu acocuma)”. @an.dannapu qokropu (DSc) mimuii gapakacuHu OJUII YIyH E3HUITaH JUCCEPTAIUL
aBropedeparn. —TomkeHT: Y36ekucton Mummmit yumeepcuters, 2020. — 60 6.; Xonmymuuo K. Kuécwmii
tacaBBypuryHocauk (Monorpadwus). — TomkernT: “TomkeHT qaBmaT OIapKIIyHOCTHK yHUBepcutetrn, “Yosh avlod
matbaa”, 2021. — 266 6. (16,5 6.1.); Kabpap Xonmymunos. TacaBByd ontonorusicu (Monorpadus). — TomikeHr:
“TolIKeHT JaBiaT MAapKUIyHOCIUK yHUBepcuTeTH , “Yosh avlod matbaa”, 2021. — 190 6. -11,5 6.1,; XonMymMuHOB
XK. Updon dancadacu. M3oxau nyrar-Kymuianma. — Tomkent, 2025. — 240 6..; Isagova Z.R. Irfon va uning Sharq
falsafiy tafakkuri rivojidagi o‘rni(X-XIII asrlar). ®amn.daun.mok.(DSc) mucc.aBroped—Samargand, 2022. —b. 30.;,
O./laBnatoB. MIOH an-Apabwuii Ba yHUHT BaxaaT yi-Byxyn ¢ancadacu (Monorpadwus). — T.: dan, 2007.; Boltayev A.
Muhyiddin ibn Arabiyning ijtimoiy—falsafiy qarashlari.: Fals. fan. dokt (DSc) diss. avtoreferati. —Buxoro, 2023. —-B.
32; Hamo3os b. Myxamman [Topco TacaBByQuii TabITUMOTHHHUHT (ancaduit acocnapu.-dar.dan.qok. aucc. 2020.,
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Apabu Ha d¢opmupoBanue upGOH-TacaBBy(d MHPOBO33PEHHUS, peaTu3ys ITY
NOTPEOHOCTb.

CBs3b IUCCEPTANMOHHOIO UCCIEI0BAHNS C HAYYHO-UCCJIeI0BATEIbCKUMH
IUVIAHAMH  BbICHIEr0 00pPa30BaTeJbLHOI0 YUpEKIeHUsl, IJe BbINOJHEHA
auccepranms. Jluccepranusi BBINOJHEHA B paMKax HAYyYHOIO MPOEKTa MO TeMe
«Pa3Butne HOBOro Y30eKHCTaHAa W HCTOPHYECKHE MPOoOJIeMbl (HOPMHUPOBAHUS
OOIIIECTBEHHOTO CO3HAaHMS CTyJeH4Yeckor wmonoaexu (2022-2025 roawel)» B
COOTBETCTBMM  C  HAy4YHO-HCCIENOBATEIbCKUM  IIaHoM  DepraHckoro
MOJINTEXHUIECKOTO HHCTUTYTA.

Heabio HCCJIeI0BAHUS SABIISIETCS BBISIBJICHUE dunocodcko-
aHTPOMOJIOTMYECKUX 0COOCHHOCTEH TacaBBYy( Bo33peHuit IOH anb-Apadu.

3amauu ucciie10BaAHNS:

W3Y4YCHHUE ITAMOB CTAHOBJICHUS M Pa3BUTHS TacaBBYh-UphOH YUCHUH, a TAKKE
X BIUsSHUA Ha Bo33peHUss MOH anb-Apabu U (akTopbl, OKa3aBIIME HAa HETO
BITUSTHUC;

PaCKpBITHE CYIIHOCTA W HAYYHO-KOHIIENTYAJIbHBIX OCHOB TacaBBY() yUCHHUS
N6H anb-Apabu;

aHau3 THOCEOJIOTMYECKON u MeTapu3NIEeCKOH, bunocodcko-
aHTPOIIOJIOTMYECKOM OCHOBBI TacaBBY( Bo33peHuid MOH anb-Apabu u wux
cnenupruIecKuX 0COOEHHOCTEM;

000CHOBaHHUE TMOHATHS «YEJIOBEUECKAs MPUPOJIa», «COBEPIICHHBIN YEIOBEK,
(GKEJIaHWs cepAlla u Aymm» B TacaBBy( ydyeHun MOH Apabu ¢ dunocodcko-
AHTPOIIOJIOTMIECKON TOUKH 3PEHUS;

000OCHOBaHHE COIMAILHONW 3HAYMMOCTH KOHIICTIIIMM €IMHCTBA YEJIOBEKA U
ObITHS B TacaBBY( Bo33peHusAx MOH anb-Apadu;

MIPOBEICHUE aHTPOIOJIOTMYECKOTO aHaM3a UACH BOCIIUTAHUS COBEPIIEHHOTO
yenoBeka B Bo33peHusix HMOH anb-Apabu u pa3paboTKa MpEeMIOKEHUN U
PEKOMEH Il TT0 X UCIIOJIb30BAHUIO B MPOIECCE TYXOBHOTO BOCTIMTAHMUSI.

O0beKTOM MCC/IeIOBAHUS CTAIU M30paHHBIC MTPOU3BEICHUS, BHIPAKAIOIINE
TacaBBy(} Bo33peHus MOH anb-Apadu, U HaydHbIE UCCIICIOBAHUS, aHATH3UPYIOIINE
uX.

IIpeameTom HUCCJIe0BAHUA  sBJSIETCS  u3ydeHue  Guiiocodcko-
aHTPOIOJIOTHYECKUX O0coOeHHOCcTel npdoH-TacaBBy(d Bo33peHuii IOH anb-Apadu,
WX THOCCOJIOTHYECKUX W MeTapu3WYeCKUX OCHOBaHWH, a TakKKe COIHMAIbHOMN
3HAYMMOCTH KOHIENIUU €ANHCTBA YeJIOBEKA U OBITHS.

MeTtoabl HcciaenoBanus. B auccepranyuy UCMOIL30BAUCh TAaKUE HAYYHBIC
METO/Ibl TTO3HAHUS KaK aHAJIU3 M CUHTE3, KOMILUIEKCHBIN MOAXO0M, CPABHUTEIbHBIN
aHaJIN3, CUCTEMHO-(DYHKITMOHAJIbHBIN MOJIX0/, KOHTEHT-aHAIN3, PETPOCTICKTUBHBIN
aHaNMM3, THUNOTETHYECKOE JEAyKTUBHOE HUAJICKTUYECKOE, CHHEPIeTHYECKOE W
WHTEHIIMOHAIBHO-TEJICOIOTUYECKOe OOBICHEHHE.

HayuyHasi HOBH3HA HcCJIeI0BAHMSA 3aKIIIOYAETCS B CIIETYIOUIEM:

000OCHOBaHBI KOHIENTYaJIbHO KJIACCH(PUKAIUS YEJIIOBEUYECKONW MPUPOJIBI 10
peajbHOMY U JKM3HEHHOMY TNpHU3HAKy (AKTUBHBIA COLMAJIBHBIM CYyOBEKT),
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COILIMAJIbHBIE OCHOBBI MPUCYIIMX €W JIMYHOCTHBIX A0OpoJeTeNel U crnocoOHOCTeH
(emMHCTBO TeNa, yMa M Ayxa), IpUpoJa TaKUX >KU3HEHHBIX (YHKIMI Kak cBOOOIa
BOJIM, BBIOOp, TMPOCBEIICHME M CaMOCO3HaHUE, a TakXKe TJIaBHas LEJb
(npocBeleHre, MOCTHKEHHE HCTHHBI U JOCTH)KEHHE COBEPUIEHCTBA) W 3aJaud
(axTHBHAs AyXOBHAas 3a/1auya U OTBETCTBEHHOE M 1I€JIECO00pa3HOE CYIIECTBOBAHUE)
B (hunocodcko-anTpononornieckom yueHnu MOH anb-Apadu;

packpbITo, uTo MO6H Apadu, ucxons u3 cBoux UpGOH-TacaBBY(] BO33pEHHUI,
parMoHAM3UPOBATT  TacaBBY(d OMBIT (BAOXHOBEHHE, OTKPBITHE, OJIM30CTH)
CYILLIECTBOBAHMS M€ BCEX MaTEpUAIbHBIX BEIIEH B O0XECTBEHHON HAayKe, HUX
IIPOUCXOXKICHUE U3 OCHOBBI OO0XKECTBEHHON HayKu (rapMOHHS UPPOH 3HAHUS C
pa3syMoM), U MX KOHEYHOE BO3BpallleHHE K HEM, B BUje (Huiiocockoil CUCTEMBI,
OCHOBaHHOM Ha HJiee TApMOHHMU €JUHCTBA YEJIOBEKA U OBITHS;

BBISIBICHO, 4YTO B TacaBBYy() Bo33peHusaAx MOH anb-ApaOu eauHCTBO
B3aMMOOTHOIICHUN «AJUlax — 4YeJIOBEeK — MHUp» Oa3upyercs Ha CHCTEME
OHTOJIOTUYECKUX, UPPOH U TyXOBHBIX B3AUMOCBS3€M, a €r0 OTHOILLIEHUE K ITOAX0AaM
MYCYJIbMAHCKOTO OOTOCIIOBUSI K TIOHMMAHHUIO CYIIHOCTA aOCONTIOTHOW HCTHUHBI
(mo3HaHUe, TOHUMAaHUE U OTKPBITHE) U 3HAHUS MPOSCHAETCS Ha OCHOBE MOHATHM
«BaxJaT yJIb-BYKYA», «COBEPIICHHBIA YEIOBEK», HUP(OH OIbITa, JTYXOBHOIO
OYMIIEHUS U JYXOBHOI'O MYTH;

000CHOBaHa CYIIHOCTh NOHSTHUS IPUUYKUHBI TBOPEHUSI U KOHEUHOMN 1EH ObITHS
KaK HpPaBCTBEHHOT'O HJe€ajia, aKTUBHOIO CyObEKTa, €ro MoAaxoJ K MOHMUMAaHUIO
KOCMOIOHUYECKOM KapThl MHPO3JaHUSI HA OCHOBE OOXKECTBEHHOIO 3HaHUS,
O0COOEHHOCTEW AYXOBHOTO MHpA, PEAbHOIO MHpPAa M MaTE€pUAJbHOTO MHpa Ha
OCHOBE TOHSTHI «IPUPOJAa YEJIOBEKA», «COBEPLICHHBIM YEIOBEK», (OKEIIAHUS
cepala u qymm» B TacaBBy( yuenun MIOH Apadu.

IIpakTH4Yeckue pe3yjbTaThl HCCJIEI0BAHUSA 3aKIIFOYAIOTCS B CIIEIYIOLIEM:

000CHOBaHO, uTO KoHUenuusd MOH ApaOu «COBEPIIEHHOIO YETOBEKa»
OTPaXKaeT TaKHE KayeCcTBAa KaK CTPEMJICHHME K 3HAaHUSAM WM MCTHUHE, >XU3Hb B
COOTBETCTBUM C MOpPAJIbIO, YYBCTBO COI[MATIBHOW OTBETCTBEHHOCTH, OOECIEUEHUE
OanaHca MeX/1y 3/IpaBbIM PACCYKJIEHUEM U TTyOOKOW BEpoil, CaMOCO3HaHUE, POCT
KaK JYXOBHOTO CYyIIECTBA, CTPEMIJICHME K rapmMoHuu ¢ borom, noHumanue
B3aUMOCBSI3aHHOCTH BCEX CYIIECTB U JIOCTH>KEHHE MOJIHOTO MOTEHIIMAala Yel0BeKa
(IyXOBHOTO, UHTEIJIEKTYAJIBHOTO ¥ 3MOIIMOHAIBHOTO);

JI0OKa3aHO, 4YTO HWHTepnpeTtanus MyxugauHom uOH Apabu abCOMOTHOTO
PaBEHCTBA MY>KYMH M KEHUIUH C TOYKH 3PEHUS YEJOBEYECKOTO IMOTEHIMana Kak
OHTOJIOTUYECKOTO BOINpOCa M €ro KOHUENUMU OWHAapHOro Opaka, B KOTOPOM
MY’>KYMHBl U JKEHIIMHBI OObEIUHEHBl B HEOOXOAMMOE KOCMHYECKOE E€IMHCTBO,
BJOXHOBUJIM MYCYJIbMaH B MCJIIAMCKOM MCTOPHM Ha HOBBIE B3IVIAJbl HA JKCHILWH,
o0Oecreunian OCHOBY Jisi MEPEOUEHKH WX B3IJSJ0B W HANpPaBWIM MPOIECC
KyJbTYPHBIX U3MEHEHUH;

packphbITa npodsieMa MOHUMaHUs YeJIoBeKa B TacaBBy( yueHun IO6H Apabu B
JTyXOBHO-HPAaBCTBEHHOM BOCIIMTAHUHM HA OCHOBE UJIEH «COBEPIICHHOTO YEJIOBEKAY,
KOHLIETIINSI €JMHCTBA BO B3aUMOOTHOIICHHSX «4YeJloBeK — ObiTHE — TBOpe» B
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COBPEMEHHOM JIyXOBHOM M COLIMAJIbHOM Pa3BUTHH, PABHOBECUE MEXY CEPALIEM U
IyIION SIBJISIETCA OCHOBOM BHYTPEHHEIO COBEPIICHCTBOBAHUS YEJIOBEUECKOU
JUYHOCTH, a TaKK€ HEOOXOAUMOCTh pa3pabOTKU M MHTETpaluy 00pa3oBaTEIbHbIX
IpOrpamMM Ha OCHOBE MOJIEJI «COBEPIIEHHOTO yesioBekay MOH Apabu.

JI0CTOBEPHOCTH Pe3yJbTATOB HMCCJIEIOBAHUSI OCHOBBIBACTCS HAa TOM, 4YTO
TEOPETHUYECKUE MOJIOKEHUS, METOJbI U MOAXOAbI UCCIIEI0BAHUS, UCIIOJb30BaHHbBIE
B IIPOLIECCE U3bICKAHUS, MTOIYUYEHBI C OIOPOM Ha O(pULIMATIbHBIE HCTOUYHUKH, (DAKTHI
U CTATUCTUYECKUE JaHHBIC, OTPECICHUE TOHATHS pa3pab0TaHO B COOTBETCTBUH C
TpeOOBaHUSIMU METOI0JIOTHH U JIOTUKH HAyYHOTO UCCIIEIOBAHMSI, OITyOJIMKOBAHHBIC
HayyHbl€ CTaTbU anpoOMpPOBaHbl Ha PECIYOJUKAHCKMX U MEXKIYHapOIHBIX
KOH(pepeHLMAX, HA OCHOBE BBIBOJOB, CIEJAHHBIX 110 PE3yJIbTaTaM HCCIIECIOBaHUS,
pa3zpaboTaHbl NpEIJIOKEHUS, PEKOMEHJAllMM, BHEAPEHHbIE B  IPAKTHUKY,
NOJIyYEHHBIE PE3YyJbTaThl OJI0OPEHBI COOTBETCTBYIOIIMMH YIOJHOMOYEHHBIMU
OpraHu3alMsIMH.

Hayuynass M npakruyeckasi 3HAYHMOCTb Pe3yJIbTATOB MCCJIEIOBAHUS.
Hayunast 3HauMMOCTb pE3yJbTAaTOB MCCIIEIOBAHUSA, HAYyYHO-TEOPETUYECKHUX
BBIBOJIOB, MPEUIOKEHUNH U PEKOMEHJALUM, COJACPKAIIMUXCS B HUX, MOXKET OBITh
UCIIOJb30BaHA B HAYYHBIX MCCIEIOBAHUIX CYIIHOCTH ydeHusi MOH amb-Apalu, B
HAYYHBIX HUCCIIEIOBAaHUSAX BaXKHOCTH U3YyUEHHUS HACIEAUS IPEIKOB, B IIEJIOCTHOM U
BCECTOPOHHEM aHaJIM3€ TPYJIOB MO HCTOYHUKOBEJICHUIO Y4Y€HUsS TacaBBy(d, B
COBEPILIEHCTBOBAHUM METOJIOJIOTMYECKUX TOJIXO0JI0B U TEOPETUUYECKUX BBIBOJIOB B
ATOM CBS3M, B UCCIEOBAHUSAX T'€HE3MCA U HPABCTBEHHO-BOCIIUTATEILHON CYIITHOCTU
CPEIHEBEKOBBIX CY(PUUCKHX YUYEHUMH, B PACKPBITUM T'YMAHUCTUYECKON CYLIHOCTH
uciaMa B MHPOBOM CoO0OIIecTBE, B (OPMHpPOBAHMM KAyeCTB COBEPILEHCTBA,
UHTEJUIEKTYaJIbHOTO,  JYXOBHO-HPAaBCTBEHHOTO  pa3BUTUS Yy  MOJIOJEKHU
COBPEMEHHOT0 OOIIECTBA, B PACKPBITUM (HUIOCOPCKON CYIIHOCTH BO33pEHUI
MBICJIUTENIEH O COBEPUIEHHOM YEJIOBEKE W aHAJIM3€ ATAlOB Pa3BUTHUS KOHLENIUU
COBEPILIEHHOTO YEJIOBEKA, a TAK)XKE MCIOJIb30BAHUS €€ NIl COBEPIICHCTBOBAHMS U
Oo0OOraleHnus TEOPETUYECKUX M METOJOJOTMYECKUX OCHOB B  COJEPKAHHH
muctutine - «Mctopus  gunnocopun», «dunocodpust TacaBByd», «VcTopus
TacaBBy(}», «I'epMeHeBTHKa TacaBBY(h», «Penurnonenenue.

IIpakTH4yeckass 3HAYMMOCTH Pe3yJbTATOB HCCJIEI0BAHMSA OObBICHSIETCA
TE€M, 4TO pa3pabOTaHHbBIE BbBIBOJIbI MOTYT OBbITh HCHOJb30BaHbl NMPU H3YUECHUU
UCTOPUM HAyKW, Y4YEHUs TacaBBY( U JIyXOBHOrO Hacjeauss B Y30eKucTaHe,
OpraHM3ally CIEIKYpPCOB 10 UCTOPUU TacaBBY( B y4eOHBIX 3aBEACHUSIX U BBICIINX
y4eOHbIX  3aBEICHMSIX,  peaju3aldd  TOCYJApCTBEHHBIX  MIpOorpamMm, B
IIPOCBETUTENILCKOM IESITENIBHOCTU LIEHTPOB «IIpocBelienrne u mpocBETUTEIBCTBOY,
pa3paboTke HaydHO 0OOCHOBAHHBIX MPOMAraHAMCTCKUX MaTEPHAIOB, CBA3AHHBIX C
UCTOpUEN TacaBBY(, KHUT MO TaCaBBY(}, MOAIEPKKE HHUIIMATUB, HATIPABJICHHBIX HA
NOBBIIICHHE PEIUTHO3HOIO, JTyXOBHOIO W HMHTEIUIEKTyaJIbHOTO IMOTEHLIHAJA
TpaKJaH, MOBBIIIEHUN 3(PPEKTUBHOCTA paOOThI, HANPABICHHONW Ha BOCIUTAHUE
MOJIPACTAOIIET0 MOKOJEHUS B IyX€ YBa)KECHHUS, JIIOOBU U MPEJAHHOCTU BEIHKOMY
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JTyXOBHOMY HacCleAWIo, pa3pabOTKe HANpaBJICHUN BOCIUTAHUS COBPEMEHHOTO
YeJI0BEKa Ha OCHOBE KOHLIECTIIIMHA COBEPIIEHHOTO YEJI0OBEKA.

Buenapenne pe3yiabTatoB ucciaeaoBanus. Ha ocHoBe pe3ynbTaTtoB
MPOBEJCHHOTO HCCIEA0BaHUS MO (PHIOCO(CKO-aHTPOMOIOTUIECKOMY aHAIHU3Y
TacaBBYy( Bo33peHuit M6H anb-Apadu:

HAy4YHBIC BBIBOJBI U HOBHU3HA MO KJIACCU(UKAIIMK YETIOBEUECKON MPUPOIBI TIO
pealbHOMY M JKU3HEHHOMY TMpU3HAKy (AKTUBHBIM COIUANBbHBIA CYyOBEKT),
COIMATBHBIM OCHOBAM TMPHUCYIINUX €l JTUIHOCTHBIX TOOPOJETENCH U CIOCOOHOCTEH
(eIMHCTBO TeNa, yMa M AyXa), MPUPOJE TaKUX >KU3HEHHBIX (PYHKIUH Kak cBOOOa
BOJIM, BBIOOp, TPOCBEIIEHHE U CaMOCO3HaHWE, a TakkKe TJIaBHOW LeNu
(mpocBeleHne, NOCTHKEHUE HCTUHBI M JIOCTHKEHUE COBEpPUIEHCTBA) W 3a]ad
(axTMBHAs OyXOBHas 3a/Jadya M OTBETCTBEHHOE M Ieseco00pa3Hoe ObITHE) B
dbunocodcko-aHTponosornyeckoM yuyeHun MOH anb-Apabu ObUIM MCIOJIH30BAHbI
OpU  TOATOTOBKE  CIICHAPHUEB  JIYXOBHO-IIPOCBETUTENIBCKUX  MEPOIPHUATHUH,
OopraHu3zyeMbIX MexIyHapOIHbIM HAayYHO-HCCIIEIOBATEIbCKUM LIEHTPOM HMEHU
Nmama Bbyxapu npu KabGunere MunuctpoB PecnyOmuku Y30ekucraH U Ipu
HOJTrOTOBKE PHIMKIONEANYECKOro coopuuka «Mcropuko-punocopckoe Hacneanue
YYEHBIX M MBICTUTENEH CPETHEBEKOBhs» Ha OCHOBaHUM 3aka3a (Cmpaska Ne 02/60
ot 10 deBpans 2025 roga MexyHapoaAHOTO0 HAYYHO-UCCIIEI0BATEIBCKOTO IEHTPa
Nmama byxapu npu Kabunere MunuctpoB PecnyOnuku VY30ekucran). B
pe3yibTaTe, 3TO MOCIYXHUJIO TOMY, YTO KOHLEINLHUS «COBEPIICHHOIO YEJIOBEKa» B
yuenun MOH anb-Apabu crana BaXKHbIM HCTOYHHMKOM IIPU aHaJu3€ TacaBBY(
YYEHHI B Halllel cTpaHe Ha OCHOBE (PHIIOCO(PCKO-aHTPOMOJIOTHYECKOT0 OIX0/1a U
00OTralIeHNI0 HayYHbIX COOPHUKOB, MOHOTpAa(Hii M KHUT, OJITOTOBJIEHHBIX B TAKHX
00J1aCTAX HAYKH, KaK ICTOYHUKOBEICHHUE, UCTOPUS (PHUITOCOPHUH, UCTOPUS U YUCHHE
UCIIAMCKOM pEJIUIuy;

pa3paboTaHHbIE HAYYHO-TIPAKTUYECKHUE MTPEIIOKEHUS U PEKOMEHIALNH O TOM,
yro I6H Apadu, nucxozs u3 cBoux uppoH-TacaBBy( BO33pEHUH, palliOHAIN3UPOBAII
TacaBBy( OMBIT (BJOXHOBEHUE, OTKPHITHE, OJM30CTh) CYIIECTBOBAHUS HEH BCEX
MaTepuaibHbIX BelIled B OOXKECTBEHHON HayKe, UX MPOUCXOXKJIEHUE U3 OCHOBBI
00)KeCTBEHHOW Hayku (TapMOHUsI UPGOH 3HAHUA C PA3yMOM), U MX KOHEUHOE
BO3BpallleHHE K HeH, B BuAe (UI0CO(CKON CUCTEMBI, OCHOBAaHHON Ha uJee
rapMOHHMH €MHCTBA YeJIOBEKa U ObITHS, ObUIM UCTIOJIb30BaHbl B MPOMaraHuCcTCKON
NeSATEeNbHOCTH HNuctutyTa COLIMAJIBHO-AYXOBHBIX UCCJIEI0BAHUM
Pecny6mukanckoro 1nieHTpa gyxoBHocT B 2022-2023 ronax, B 4aCTHOCTH, ITyHKTA
41 «IIponaranja HalIMOHAJIBHBIX IIEHHOCTEH, TyXOBHBIX KAUECTB U OOIIECTBEHHBIX
HOpM», n3J10keHHOro B VIII HanpaBineHuu nporpammel Meponpustuii Ha 2023 rox
no teme «Opranusaiys NpornaraiAuCTCKO-aruTallMOHHON paboThI MO YKPETIICHUIO
HallMOHAJIBHOTO €IMHCTBA, BEpPHOCTU PoauHe, TopIOCTH 3a HALMOHAJIBHYIO
UJEHTUYHOCTD CPEIM HACEJIEHUS Yepe3 U3yUYECHHE MCTOPUM Halled HAllMOHAJIIBHON
rocyJapCTBEHHOCTH U OOraToro Hay4YHOIO U JyXOBHOTO HACJIEAMs HAIIMX BEJTMKHX
npeakoBy. (Crpabka Ne 218/1 ot 7 urons 2023 r. MHCTUTYTa COIUAIBHO-TYXOBHBIX
uccaenoBanuii PecyOnmMKkaHCKOro 1meHTpa AYXOBHOCTH M MPOCBETUTENBCTBA). B
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pe3yibpTaTe, 3TO CIOCOOCTBOBAIO YKPEIUICHUIO MEXKKOH(PECCUOHAIIBHOW U
MEXITHUIECKOU TOJIEPAHTHOCTH, (DOPMHUPOBAHUIO KYJIBTYPhI COTUIAPHOCTH MEKTY
pa3IMYHBIMKM  CJIOSIMHM  OOIIIECTBA, OOECIIEUEHUIO BBIMOJHEHUS JyXOBHBIX U
MIPOCBETUTEIIbCKUX 3a/1a4, OCHOBAHHBIX Ha TacaBBY( Bo33peHusx OH Apadu;

BBIBOJIbI IO HAYYHOUW HOBHM3HE O TOM, 4TO B TacaBBY(] Bo33peHusix MOH ainb-
Apabu eIMHCTBO B3aMMOOTHOIICHUHA «AJUTaX — YEJIOBEK — MUP» Oa3upyercs Ha
CUCTEME OHTOJIOTUYECKUX, UP(HOH U JyXOBHBIX B3aUMOCBSI3€H, a €r0 OTHOIIECHUE K
MOAX0JaM MYCYJbMAHCKOTO OOrocJIOBHS K TOHMMAHHUIO CYIIHOCTH aOCOJIOTHOU
UCTUHBI (TIO3HAHKE, MOHUMAaHUE U OTKPBITHE) U 3HAHUS MPOSCHSIETCS HAa OCHOBE
MOHATUN «BaxJaT yib-BYIXKYA», «COBEPIIECHHBIM YenoBeKk», HPGOH OIbITa,
JTyXOBHOTO OYMIIICHUSI U JYXOBHOI'O MYyTH, OBLIM UCMOJb30BAHbI MPHU MOJTOTOBKE
CLUEHApUEB I TMPOrpaMMbl «YUEHbIE BEJIMKOW CTpaHb», TPAHCIUPYEMOH Ha
tenekanaine «Mcropus Y3oekucrana». (CropaBka Ne 02-06-431 ot 29 mapta 2024 1.
I'V «VY3renepanuokanan «Y30ekuctoHn» HanuoHanbHONU TeNepaguoKOMIaHUU
V36ekucrana). B pesynbrare, 3TO MOCIYyXHUJIO OOOTAlIEHUIO HAy4HO-
00pa30BaTeIHLHOTO KOHTEHTA, YKPEIJICHUIO CO3HAHUS MOJIOJICHKH, TTOMYISIpU3AIuT
3HAHUH O TacaBByd M OCMBICIEHHIO €ro B COBPEMEHHOM KOHTEKCTE,
GbOopMUPOBAaHUIO KYJBTYpPhl MBIIUICHUST W aHaIu3a Ha OCHOBE (UI0COPCKO-
aHTPOIOJIOTMYEeCKUX BO33peHuii MIOH Apabu, B 4aCTHOCTH, TaKH€ MOHITHX Kak
«COBEPIIICHHBIN YEIOBEK», «XKEJTAHUS Cep/Ilia U Ty,

NPEVIOKEHNS] U PEKOMEHIAIMU 110 CYUIHOCTH MOHATHS TPUYUHBI TBOPEHUS U
KOHEUHOW 1€ ObITHUS KaK HPABCTBEHHOI'O HJ€alla, aKTUBHOTO CYOBEKTa, €ro
noAxoJa K TOHUMaHMI) KOCMOTOHHWYECKOM KapThl MHUPO3JaHUs Ha OCHOBE
00XXECTBEHHOT'O 3HaHMS, OCOOCHHOCTEW IyXOBHOTO MHpPA, PEATbHOrO0 MHpa U
MaTepUaIbHOTO MHUpa Ha OCHOBE MOHITUN «IPUPOJA YEIOBEKA», «COBEPIICHHBIN
YeJIOBEK», (CKEJaHusl cepjla M aymu» B TacaBBy( ydyeHun MOH Apabu Obuin
UCIIOJIb30BaHbl B OMYOJMKOBAHHBIX paboTax B pamMkax (yHIaMEHTaIbHOrO
HayyHoro nmnpoekta OT-®1-106 «ccnegoBaHue 3amagHbIMU  YYEHBIMU
€CTECTBEHHOHAYYHOTO U COIMAIbHO-(QUIOCO(CKOTO HaCHeAusl CPEIHEBEKOBBIX
BOCTOYHBIX YY€HBIX U Mbicautenein» (2017-2020 71r.), BBINOJHEHHOTO B
HanmonansHoMm yHuBepcuteTe Y36ekucrana. (Cropaska Ne 04/11-2370 ot 29 mapra
2024 rona HanronanbHOTO YHUBEpCcUTETa ¥Y30ekucTaHa uMeHu Mup3o Yiyroeka).
B pesynbTaTe, 5T0 MOCITY U pacKphITHIO CyTH (rtocoduu 3Hanus u Baxnat anb-
BYyXy1 MIOH anb-Apalu, OCHOBaHHBIX Ha €ro TacaBBY( B3IIIsIAaX, PACKPBITHIO «UJIEU
COBEPIIEHHOTO YEJIOBEKAa» M 3HAUYEHUIO PEJINTHO3HBIX 3HAHWWA B COBPEMEHHOM
JUYHOCTHOM 00pa30BaHUU U 00ECTIEUEHUIO LIETOCTHOCTH BEPHI.

Anpofauust  pe3yJbTaToOB  HMCCJIeI0OBaHUsi. Pe3ynbTaThl  JAHHOTO
UCCJIeIOBaHUSI OBLITU aripoOUPOBAHBI HA 5 MEXKIYHAPOIHBIX U 3 peCIyOIMKAaHCKUX
Hay4YHO-TPAKTUYECKUX KOH(MEPEHIIUSIX.

Ony0/1MKOBAaHHOCTH pe3yJabTAaTOB HcciaenoBanus. [lo Teme nuccepranuu
onmyOnukoBaHo 17 HayuHbIX paboT. B TOM uwncie B Hay4yHBIX HU3JaHUSX,
PEKOMEHJIOBaHHBIX K MyOnuKanuyd BpIciiedl aTTecTaliiOHHONW KOMUCCHEH
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Pecnybnuku Y30ekucraH, onmyoiMkoBaHo 8 crateit (6 - B peciyOJIMKaHCKUX, 2 -B
3apyOeKHBIX JKypHAJIaX).

CTpykTypa u 00bemM quccepranuu. J[ruccepranyy COCTOUT U3 BBEACHUS, TPEX
TJIaB, 3aKJIFOUYCHUSI M CITMCKA MCTOJb30BaHHON JuTepaTyphsl. OO0beM nuccepTaiuu
cocrapisietr 150 cTpanuil.

OCHOBHOE COAEP KXAHUE IUCCEPTAIIN

Bo «BBemenumw»  AuccepTallid  ONUCBIBAIOTCA  AKTYallbHOCTh U
BOCTPEOOBAHHOCTh TEMBI, €€ COOTBETCTBHE IPHUOPUTETHBIM HaIpaBICHUSIM
pPa3BUTHUS HAYKUA U TEXHOJIOTUN peCIyOIHNKH, CTETIeHb N3yUYeHHOCTH MPOOIEMBI, €€
CBSI3b C IJTAaHAMU HAay4HO-MCCIIEA0BATEIbCKON Pa0OThI BHICIIETO 00Pa30BaTEIbHOTO
YUpPEKIEHUs, TJI€ BBINOJHEHA JUCCEpTalMsi, OINUCHIBAIOTCS Ielb M 33Ja4u
UCCIIEIOBaHUsL, OOBEKT, MPEIMET, METOJbl, HCIIOJIb30BAHHBIE B MCCIIECIOBAHUU.
Takke  packpbIBalOTCSI  Hay4yHas  HOBHM3HA, IPAKTHYECKUE  PE3YJbTATHI,
JIOCTOBEPHOCTh IIOJYUYEHHBIX PE3YJIbTATOB, HAyYHO-IPAKTUYECKas 3HAYUMOCTH
UCCJIEOBAHMS,  NPHUBOAATCS ~ CBEIEHUA O  BHEAPEHHH,  ampodanuw,
OMyOJIMKOBaHHOCTH PE3YJbTAaTOB, CTPYKTYPE U 00bEME IUCCEePTALUU.

B nmepsoi r1imaBe  guccepranumu  1mmoj  HasBaHueM — « Teoperuko-
METOA0JI0rHYeCKHe OCHOBBI H3y4YeHus: TacaBBy(d Bo33penuit UoH anb-Apadu»
aHAIM3UPYIOTCS  (pakTOphl, TOBIMSBIIME Ha (opmMupoBaHue HUPPOH-TacCaBBY(
BO33peHuil IOH anb-Apalu, a Takke 3Tarbl pa3BUTHA TacaBBY(-UpPOH yUYEeHUN Ha
apabo-mycynbMaHckoM Boctoke.

N6H anb-Apabu, BUAHOTO NMpeAcTaBUTENS Puinocopuu TacaBBy (], MBICIUTEIS,
BBIBEJIIIETO PEITUTHO3HO-TACaBBY( BO33pPEHUS HA HOBBIM YPOBEHb, U OIPEACIICHUE
Ha JTOM OCHOBE TEHJACHLMHM pPa3BUTHUS THOCEOJOIMYECKUX M TEOJIOTUYECKUX
BO33PEHUII B HMCJIAMCKOM MHpE, SBISETCS OJHUM M3 BaXHBIX (PUIOCOPCKHUX
uccienoBanuii. Benukuit Meiciutens, yudeHbli MOH anb-Apabu AOy bakp
Myxamman nos Anmu Myxuiinaun poawics 7 aBrycra 1165 roga B ropoae Mypcus,
Ucnanus (Auganycus). On ObuT yaocTOeH 3Banuil « Benukuit yuurenby, « Benukuit
meix» (am-menx anb-akOap). Co3maHHbIE UM y4YeHMS ObUIM  IIMPOKO
pacnpocTpaHeHsl U nomyJsipHsl Ha biavxaem n CpenneM BocToke, B OCHOBHOM B
Erunte, Cupuu, Upane, Upaxe, Typuuu, Mcnanuu, CeBepHoit Adpuke, a Takxe B
crpanax L{enTpanbHoii Asun’,

B cBoem wmccnenoBanuu ydeHslii-racaBBydoBes k. XOoIMyMHUHOB MHIIET:
«MOH anb-Apabu ¢ JEeTCTBA UHTEPECOBAJICS U3YYEHUEM TallH PHIIOCOPUU U HAYKH
tacaBBy(}. BeposiTHO, mo3TOMYy OH Opajl YpOKH y psla BBIJAIOLIUXCS YUYEHBIX U
nojyyall yAOBOJIbCTBUE OT ux Oecen. B wacTtHocTH, OH oOparmaiics k uaesm MOH
Pympaa o mo3HaHMu TallH Ayl W TOHMMAaHUU PA3HUIBI MEXIy TacaBBy(] u
dbunocodueii. cropudeckre HCTOUHUKH yTBEPXKIAIOT, YTO B FOHOCTH MOH aib-
Apabu yBueN COH, KOTOPBIM U3MEHMUJI BCIO €T0 JalbHEHIYI0 ku3Hb. 13-3a 3TOr0

5 Bonraes A. U6H ApaGuitHUHT XaéTH Ba TacaBBy() TaABIMMOTHAA TyTrad YpHu. // imom Byxopwuii caGoknapu, - Ne4,
2022. -b.83-85.
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CHa OH ITyTelIecTBOBaJ 10 Bcel Mcnanuy, 3ateM B TyHuc, a 3ateMm B Mapokko, rae
Hanmcaln cBoil Tpya «Kurtab anb-Acpay». 6H anb-Apabu, KOTOPHIA MyTEIECTBOBAI
[0 Hay4HBIM U KYyJbTYpHBbIM IieHTpaM Anpaany3uu u CeBepHoll Adpuku B cBOUX
MOMCKAax 3HaHUM, OTHpPaBUIICA B OJarocioBeHHOE najnoMHuyecTso B 1200 roay, u B
pe3yiabpTaTe eMy NPUILIOCh OCTaThCsl B MeKKe Ha 1Ba Wi Tpu roaa. IMeHHO 311ech
OH HayaJl MMCaTh OJHO U3 CBOMX CaMbIX MU3BECTHBIX MpPOU3BeneHUN «DyTyxaT aib-
Makkus» (3aBoeBanue Mekku; OtkpeiTue Mekku). B 3ToM roposne oH BCTpeTui
Mykunynauaa 3axupa Oun Pycrama Vcdaxanu, oOZHOTO U3 HM3BECTHBIX
Xa/IMCOBENIOB CBOETO BpEMEHH. B 3TOT neproa oH BItoOMIICs B 104b MyKUHY IJIMHA,
Husawm, ¥ Hayasl mMcaTh raseiu o ee JroBu’.

[Tockomnbky cyduiickuii o0pa3 *KuU3HU (CAEPKAaHHOCTH IYIIU, BHIHOCIUBOCTD
rojoja, TeprueHue u T. J1.) HOJXOJUT HE Ka)XJA0My BEpYyIOLIEMY, TacaBBy( HMeeT
I30TEPUUECKUI («3aKpBITBI») XapakTep. ODTOT acHeKT COJIMKAaeT TacaBBY( C
UCMAWINTCKUM JBUKEHHEM. B TacaBBy} Taxke OCyIECTBIISIIACh XapaKTepHas [is
VMCManJIUTCKOTO JIBM)KEHUSI TPaaulUs TOJKOBAaHUSA, CHMBOJMKO-aJIIIETOPHYECKOE
TosnkoBaHue KopaHa, moMCcK ero BHyTpEeHHHX, «CKPBITBIX» CMBICIIOB. B nanbHeiinem
3TH HOMBITKH MOCITYXUIHU (prustocopckuM 000CHOBAHUEM MTPAKTUKU U 00pa3a KU3HU
cydues.

[To MHeHMIO nOMccepTaHTa, €Ile OJHMM BaXXKHBIM DIIEMEHTOM TacaBBY(
SBJIIETCSI OCBOCHHE TEOPUHU U MPAKTUKHU TacaBBY( IMOJ PYKOBOICTBOM JYXOBHBIX
HACTAaBHUKOB (IIEMXOB, MUPOB, MYyPILIUIOB), 0€3 YETO YUYCHUK (MIOPH]T) MOT HAHECTHU
BpE/l CBOEMY pa3ymy M 3/10pOBbI0. B TacaBBy(d ObLIO MPUHSITO BO3BOJUTH BETUKHUX
HIEIXOB IOCJIE MX CMEPTU B PAHI CBATHIX, @ UX TPOOHHUIIBI MPEBPAIIAIUCH B
ceatnauiia. [loHsATHE «CBATOM» TakkKe IO3JHEE 3aHAJIO CBOE MECTO B
dbopmupoBaHun «PpuIocodHcKoro», TOKTPUHATBLHOTO TacaBBY (.

CornacHO MHEHUIO JuccepTaHTa, yueHue VIOH anb-Apabu He TOJIBKO CIENao
€ro BEJHMKUM TMPEACTABUTEIEM MYCYJIbMAHCKOTO OOroCiOBHs, HO M BHECIO
OONBIION BKJIAaX B PAa3BUTUE JTyXOBHOM KyJbTYphl BCErO HCIaMcKoro mupa. B
dbunocodpckom MUpoBO33peHUU MOH anb-Apabu MoHATHE OBITUS TPAKTYETCS B
NaHTEUCTUYeCKoM Aayxe. Ilo ero MHEHHIO, B CYIIHOCTH, BCEX BEIIEH €CThb
nenecoobpasHocTs. OTCIOZAa CIIEAyEeT, YTO OBITHE, BCEIICHHAS, ObUIM CO3JaHbl U
cOpMHpPOBAaHbBI HA OCHOBE TapMOHHMYHBIX W TPEIONPENETIECHHBIX CHUCTEM C
He3anaMsATHBIX BpeMeH. CornacHo yueHuto MOH anmb-Apabu, 4enoBek sBISETCA
IPUYMHON M KOHEYHOW II€JIbI0 TBOPEHUSI OBITHS, BBIABUTAS MJICIO O TOM, YTO OH
IIOJIOH PEIIMMOCTH CJIEI0BATh 3TalaM pealu3alydyd TBOPEHUS, 3aINIAHUPOBAHHOTO
AnnaxoM oT Havana A0 KoHua. B Tpymax MOH anb-ApaOu oTpakeHbl HIIEU O
COOTHOILIEHUH AyXa U MaTEpHH, IEPBOOCHOBBI U €€ MEHEE BaXKHBIX CBOKCTB, POJIH
KU3HU U JIBUKEHUS B COTBOPEHHOM MHUpE, a TAKKE O COOTHOLIEHUH 00KECTBEHHOU
CYIIHOCTH ¥ HEMCUUCITUMBIX UCTHUH.

¢ Xommymunos XK. Baxaar yn-Byxyn dancadacu Ba yHUHT HaKIIOAHIUs TAbIMMOTHUra Tabcupu (MGH-an-Apabui,
Myxammaz Ilopco Ba AGmypaxmon Xowmwmii Kapanuiapu acocuaa). ®ancada dannapu moxtopu (DSc) wnmmii
Jlapa’KacUHM OJIMIL YUyH &3uiran quccepranus. —lomkent. 2020. —b. 20-21.
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Bo Bropo# rmaBe muccepranuy mnoj Ha3BaHueM «Pui0coPpCcKUil aHAJIU3
aHTpONMOJIOTHYeCKUX  Bo33peHuii HMOH  anb-Apadm»  paccmaTpuBaeTcs
buocopcKo-aHTPOIOJIOTHYECKUH acTieKT TacaBByd Bo33peHuil MOoH anb-Apabu u
uX crenupuyeckue 0CoOOEHHOCTH, THOCEOJIOTHIECKHE U METAPU3NIECKIE OCHOBBI
ero uppoH-tacaBByd uaeH, a Takke BOIIPOC O MPUPOJIC YETOBEKA.

Cytp TacaBBy(] yuenus WOH anb-Apabu 3axmodaercs B (umocodcko-
AHTPOMOJIOTUYECKUX BO33PEHUSX U XapaKTEPU3YETCS COCPEAOTOYEHHOCTHIO Ha
yenoBeke. B wuHTepnperanmu MOH anb-ApaOu 3TOT €CTECTBEHHBIM Ipolecc
TPAKTYETCs B IyX€ T€OJIOTUU U OMUCHIBAETCA C TOJIOBBI JJO HOT KaK 00>KECTBEHHBIN
nyx. U6H Apabu mpu3HaBall, YTO >KCHIIUHBI U MY>KYUHBI aOCONIOTHO PAaBHBI B
yenoBeueckoM noTeHnuane. OH  MHTEPIPETHPOBAN  «YPOBEHL» ,  IaHHBIN
MYy>KUMHAM HaJl )KeHIIMHAMH, KaK OHTOJIOTMYECKYIO MpoOsieMy, OTBepras oOpa3bl
€MHON MY>KCKOW BCEJICHHOW M BMECTO 3TOTO MPOJABUTAsl KOHIIEHIUIO OMHAPHOTO
Opaka, B KOTOPOM MY>XYMHBI M S>KCHIIHUHBI OOBEIUHSIOTCS B HEOOXOIUMOE
KOCMHYECKOE €UHCTBO. JTO MOHATHE MPUMEHUMO KAaK Ha YpoBHE TBOpeHUs, Tak
1 Ha ypoBHE bokecTBEHHOTO 3HAHUS.

B nuccepramuu yrBepxkaaercs, uro Myxuaaud MOH Apabu BbIIBUHYIT HOBBIN
B3IJIS,] HA )KEHILIWH B UCTOPHUM UCIAMCKOW KYyJIbTYPbI. DTOT B3IV AEHCTBUTEIBHO
JOCTOMH BJIOXHOBEHHSI COBPEMEHHBIX MYCYJbMaH, IIOCIY>KMB OCHOBOW ISl
MEPEOLICHKM WX IMOHUMAHWS >KEHIIMH B HCIAME€ W HANpaBJICHUS IMpolecca
KyJIbTYPHBIX U3MEHEHUN B MPaBUILHOM HarpaBieHuu. IOH Apabu cuuTtaer, 4yTo
YeJI0BEYECKas CYyLIHOCTh OJJMHAKOBA BO BCEX JIIOMISIX, MY)KUMHAX U *KeHuHax. O0a
[0Jla PaBHBI C TOYKH 3PEHHS YEJIOBEYHOCTH, WU ATO UX HUCTUHHASA CYIIHOCTD.
My>KECTBEHHOCTh M JKEHCTBEHHOCTb SBIIFOTCS CIIYYaWHBIMU COCTOSIHUSIMU
yejoBedecko npupoasl. OH roBoput: «YUenoBedecTBO OOBEAMHSAECT MYXKUHMHY U
YKCHIIUHY, B KOTOPOM MY>KECTBEHHOCTb U JKEHCTBEHHOCTb SABJISAIOTCS CIy4YalHbIMU
YCIIOBHSIMH, a HE YEIOBEYECKOM CyIIHOCThIO»®. OH Taxke roBopur: «Epa Obuia
co3/laHa OT AJlaMa, MO3TOMY Y HEE €CTh ABE XapaKTEPUCTUKU: MY>KECTBEHHOCTD I10
IPOMCXOXKIEHHIO U KEHCTBEHHOCTD I10 BOJIE CIIydasD’.

[To muenuto uccnenoBatesns, Ion Apabu He OTpuUlIal PaIlMOHATBFHOTO 3HAHUS
cypusma, HO B TO K€ BpeMsl NMpPHU3HABAJ OTPaHUYCHHOCTb €r0 BO3MO>KHOCTEH.
«IHTEJUIEKT MPEKPACeH U IIEHEH, TOKAa OH HE BeleT K BpataM Aiutaxa. Korga Bbl
TOBOPUTE, YTO JOCTUIJIM 3TUX BpaT, OCTABbTE MX... MpeAalTech Ajuiaxy: Ternepb
OECIONIE3H0 UCKATh OTBETHI HA BOMPOCHI «Kak» M «moueMy»'’. ITo muenuro MoH
Apabu, B mporiecce ICTUHHOTO TTO3HAHUS Pa3yM U HHTYUIIUS UMEIOT CBOE MECTO, TO
€CTh OHU OTPAHUYEHBI U JCUCTBUTENBHBI B 3TUX OTPAHUYCHHBIX pAMKaX.

HeyausutensHo, 4T0 KOMMeHTaTopbl MIOH Apabu 4acto cocpeaoTauynuBaInuch
Ha HE3HAYMTEJIbHBIX JETAISAX U UTHOPUPOBAJIM €TI0 CaMO€ INIABHOE TOCTUXKEHUE —

"lIaiix Myxamman FOcyd Myxamman Conuk. Kypbouu kapum Ba Y30€K THINIATM MABHOJIAP TAPKAMACH. TOLIKEHT,:
“Xunon-namp”’.—2022.-b.482 (bakapa cypacu, 228—o04T).”
8https://ibnarabisociety.org/woman-as-human-being-and-cosmic-principle-souad-hakim

° U6u an-Apabuit. DyTyxoT yin-Makkus. 4—xuna. — Mucp. 1392,—C 84.

10 Crenansann M.T. ®utocodekre acnekTsl cydusma.- Mocksa.: Hayka, 1987, -C. 30-31.
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JTUAJEKTUKY, KOTopas cdopMHUpoBajia BCE€ €ro MHUPOBO33peHHe. MOXKHO
NPEANOJIOKUTh, YTO OOIIMKA JyX W HACTPOW MO3JHUX NPOU3BEACHHUH IlIeixa,
0COOEHHO ero Haubosiee BIMSTENbHBIX KHUT, TaKUX Kak «Dycyc anb-Xukam» u
«anb-DyTyxar anb-Makkus»'!, onpenensmcs crpeMIeHHEM BBIPA3HTh JHAIEKTHKY
B3aMMOOTHOIIICHUM TaKuX MOHATHH, Kak Bcenennas m AOcoimror, UenoBek u
Bcenennas, Yenosek nu A6comot, Equnoe u MuoxectBennoe, /[oopo u 310. bes
y4eTa JTOM AUAJNEKTHUKA HEBO3MOXKHO IIPABWIBHO TMOHATh W OLEHHUTH €ro
THOCEOJIOTHI0. B 1enmoM oOHa BBIMJISAUT CHEAYIONIMM 00pa3oM: cyduiicko-
rHoctudeckoe (anp-apud) nonnmanue AOCOIIOTA, €T0 UMEH U CBOICTB (alb-acMa
Ba-c-cudar), MaTepHalM3yIOIMXCAd B Bemax BceneHHOU, ecThb NMHAMHYHBIA U
IPOTUBOPEUMBBIA Mporecc. Tak ero Ha3bIBalOT OOJBIIMHCTBO HCCIEAOBATENEH,
KOCBEHHO 3HAaKOMBIX € ero uaesmMu. 11o MHeHHIO rccepTanTa, 3TO ONPEACIICHNE HEe
MIOMOTaeT NOHATh CyTh yueHHs IOH ApaOu U sIBISETCS JIMILIb )KECTKUM I1a0JI0HOM,
OCHOBaHHBIM Ha HEMOHUMAaHUM €ro METa(hU3MUECKOrO yUEHUSI.

Yyenune 161 Apabu paccmaTpuBaioCh U MPOJOJKAET PACCMATPUBATHCS KaK
U3JI0KEHHE PSAJa pallMOHATBHBIX MPABHII (MHOTJA BECbMa KOHKPETHBIX). ITO BEPHO
B OIIPENEJICHHON CTENEHH, HO B TO K€ BPEMsI Mbl CUMTAEM, YTO IIEHX JOJHKECH
pasnuyarh J1Ba Pa3HbIX YPOBHS (WJIM JaK€ JBa Pa3HbIX SI3bIKa), HA KOTOPBIX OH
obmiaercds ¢ yuTaTeneM, aOCTPAaKTHO-META(PU3MUECKHMHM UM MUCTHYECKHU-
MHTYMTHBHBIN'2, B KOHTEKCTE TaBXuja INIABEHCTBO MHJIOCEPAUS — 3TO OOJIBIIE,
4eM HPOCTO «BBIOOP» CO CTOpPOHbI bora, MOCKOJIbKY B 3TOM HET HHUKAKON
ciyvaitHocTH. C 4enoBeueCKOW TOUKH 3PEHUS] Mbl MOKEM BbIOpaTh OBITh 100pHIMHU,
a HE CypOBBIMH, OBITh MSTKMMH, a He cypoBbiMH. OgHako y bora Her BbIOOpa,
IIOCKOJIBKY MUJIOCEpAUE MPUCYILE caMOi peasibHOCTH. OH HE MOXKET MPEANIOYECTh
THEB MUJIOCEPIUIO, PE3KOCTh MITKOCTH, MTOCKOJIBKY 3TO 03HAYAJIO ObI MPEANOYECTh
pEaNbHOCTh HECYILIECTBOBAHMIO, HECYLIIECTBOBAHHE CYLIECTBOBAHMUIO, Ipyrux Cebe.
DTO NIpPOTUBOPEUHT (PYHIAMEHTAIBbHON UCTHHE, HA KOTOPOU MOCTPOEHA BCEJIEHHA,
- YTO HET HUKAKOW peanbHOCTH, KpoMe bora, HeT HCTUHHOTO OBITHS, KpOME OBITHS
bora.

[To muenuto uccnenoarens, MIoH Apabu mocpsmaeT OOJBITYIO YacTh CBOMX
TPYJAOB OOBSICHEHHIO TOTrO, KaK JIIOAM JOJDKHBI OCO3HABaTh XapaKTEPUCTUKH,
npucyiue 0oxecTBeHHON (QopMe. OH OOBICHSAET 3TO C TOUYKM 3PEHUSI CaMoOro
BeITHS, TO €CTh MWIOCEpAHs, KOTOPOE SBISETCS HCTOYHHKOM BCETO CYILETO.
[TosTOMYy OH OOBIYHO OOBSICHSET CICICTBUS TJIABHOTO MPUHIIUIIA MBICIIH - TABXU/A,
packpbiBas €ro IEpBbI BBIBOJ, CMBICI IpopodecTBa. HECKOJIBKO €ro KHUT
CTPYKTYPUPOBAHBI BOKPYT MJI€H MHOKECTBA MPOPOKOB, KaXKIbIH M3 KOTOPBIX MO-
CBOEMY IPOSIBIISUI €JUHCTBO MHJIocepaus. Bce, kpome denoBeka, COTBOPEHO, HO
YEJIOBEK U COTBOpPEH, U PeaneH. DakTU4eCKU, COBEPIICHHBIN YEIIOBEK - pEaJicH,
yepe3 KOTOPOro MpoucxoauT TBOpeHHe, TO eCTh BCEJIEHHAs Obljla COTBOPEHA M3-32

"Kupimn A. OCHOBHBIE HCTOYHMKH JUTS M3y4eHUs MUPOBO33penus 6H 'Apadu: «Pycyc an—xukam» u «an—DyTyxaT
ar—Makkuita». ABroped. Kaui. auc. ... JI., 1986.
12Cy(husM B KOHTEKCTE MyCYIbMaHCKOH Ky IbTyphl.— M.: Hayka., 1989.—C.13
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Hero'’. Utak, KOHEYHas LEIb - OTO TO, PAAU Y€ro ObUIM CO3MaHbI IPEAbIAYLINE
MPUYMHBI NOABICHUS. W 3Ta KOHEYHAas 1IeJb - COBEPIIEHHBbIN YenoBek. [Ipuunna, no
KOTOPOU TOBOPAT «COBEPIICHHBIIN, 3aKI0YAETCS B TOM, YTO UMS «UEJIOBEK)» MOMKET
OBITH MCIOJB30BAHO B MEPEHOCHOM CMBICIE i 0003HAUEHUs T€X, KTO MOJ00eH
emy. Hampumep, MOXHO cKa3aTh, 4TO XOTSI OOKECTBEHHbIE HCTHHBI ObUIH
MposIBJIEHBI B 3aiifie, HO HE B AMpe, 3aiij - yenoBeK, U AMP - TOXKE 4eJIoBeK... TOUHO
TaK e IIap HaloOMHHAeT HeOecHyr cdepy CBOeH OKpYIJIOCThIO, HO Kak
COBEpIICHCTBO HEOECHOH CQepbl MOXKET CPaBHUTHCA C COBEPIICHCTBOM Iapa?
VIMEHHO 3TO 5 UMEIO B BUJLY T10]] «COBEPIIEHHBIM® ',

CornacHo aucCepTaHTy, IJid MOHUMaHMs o01Iel cucteMbl punocoduu MoOH
Apabu, 4yenoBEUYECKHI BOMPOC HE TOJIBKO SIBJISIETCS YacThiO (JPKy30M), HO OH
U3ydaeTcss Kak IVIaBHBIM KoY (3aMoK) Quiiocodpuu. YUenoBek SBISIETCS CaAMbIM
COBEPILEHHBIM CYIIECTBOM BO BCEJIEHHOH, OCHOBOM KOTOpPOro SBIIAETCS HJes
camocy1ero 1 A0CotoTHOro AGCoJI0Ta, CaMOPa3BUTHSA, KOHTPOJIS U yIPABICHUS
BCEM CyUIMM. OJTO YyYe€HHE SBIsSeTcs apabo-MyCyJbMaHCKUM (HUI0COPCKUM
YYEHHEM, KOTOPOE BBITEKAET M3 MJIEU €AMHCTBA BCEJICHHOW M €€ Pa3esIeHHs Ha
pa3iauuHble ypoBHU (TabakaT), MOCTENEHHOTO pa3pylIeHUus U IMOBTOPHOTO
BO3HMKHOBEHHUS OBITHS AJUTaXOM B Kaxabli MoMeHT. Myxwummua MOH Apabu
NPU3HABAJ, YTO XCHIIMHBI W MYKYMHBI A0COJIOTHO PaBHBI C TOYKU 3PEHHUS
YeJI0BEUECKOro noreHuuana. OH HHTEPIPETUPOBAIT «YPOBEHbY, JAHHBIN MYyKUMHAM
HaJl KEHIIMHAMU, KaK OHTOJIOTMYECKYIO MIPOo0JieMy, OTBEpras MOHOMACKYJIMHHYIO
KOHLIETILIMIO BCEJIEHHOM M BMECTO 3TOT0 MPOJBUrasi KOHIETIHIO OMHAPHOTO Opaka,
B KOTOPOM MY>KUMHBI U KEHIIUHBI OOBEAUHSIOTCS B HEOOXOIUMOE KOCMUYECKOE
€AMHCTBO. OJTa TOYKA 3PEHUS IPEBOCXOAMT KAaK HEECTECTBEHHBIE B3IJISI/IbI
HEKOTOPBIX MYCYJIbBMaHCKUX 3KCTPEMHUCTOB, KOTOPBIE CUMTAIOT KEHIIMH HU3IIUMU
CyLIECTBAaMH, TaK M JApyrue OrpaHUYUTEIbHBIE COOOpaKeHUs, TpeOyIoLue
IIEPEOCMBICIIEHUSI MECTAa KEHINMH Ha Bocroke m 3amajge ¢ HCTOPUYECKOU,
JIMHTBUCTUYECKOM, FOPUIUYECKOM, TEOJOTUYECKON U APYTUX TOYEK 3PEHMUS.

B TpeTheii rmaBe auccepraiuu o1 Ha3paHueM «3HaYeHue TacaBBy(-up(PoH
Bo33peHuii HMOH anb-Apadu B BOCIHUTAHMHM COBEPHICHHOIO 4eJ0BEKA)
pacKpbIBaeTCsl collaabHasi 3HAYMMOCTh KOHIIETIIIMY €JMHCTBA YeJIOBEKa U ObITUS B
TacaBBy( Bo33peHusAX MOH anb-Apabu u ee posib B BOCIUTAHUHU COBEPIICHHOIO
YeJI0BEKa.

B TtacaBByd yuenum MOH Apabu mpoiiecC €CTeCTBEHHOTO (POpMUpPOBAHUS
YeJI0BeKa TPAKTYeTCs B lyXe 00)KECTBEHHOCTH U OITUCHIBAETCS C TOJIOBBI IO HOT KaK
00>kecTBeHHbIN 1yX. COrjaacHo 3TOM ujee, raBHOW MPUYUHOMN CO3aHus BCEJIEHHON
ABJIIETCS 4YEJOBEK. DJTa Hjaed Oblla MCTOYHUKOM MBICIM U JlyXa BCeX Cy(]HeB.
Benukuit meiix 6H anb-Apabu, ocTaBasich BEpHBIM 3TOU HJIEE, TAKKE CTPEMUTCS
J0Ka3aTh MJICI0 O TOM, 4YTO YEJIIOBEK M €ro KOHEYHas Ledb ObUIM TIJIaBHBIM
HaIpaBJICHUEM CO37aHusl BceJdeHHOH. To ecTh, Oyaydud MOHATHIMH C MOMOUIBIO

BWilliam C. Chittick. Ibnal-'Arabi's Metaphysic sof Imagination: The sufi pathof knowledge. -New York.:State
University of New York Press, 1989.—p. 132.
4 William C. Chittick.Ibn ‘Arabi: Heir to the Prophets.— Oxford: Oneworld, 2005—Chapter 9.
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COBPEMEHHOW HayKH, AJlJIax U BCEJICHHAsl HaXosTcsl B (hopMe aHTPOroGOpMbl, TO
ectb Amnax - bor mposiBisercs B (opMme YenoBeKa, YEJOBEK OJIHOBPEMEHHO
nono0eH AJulaxy ¥ COTBOPEHHOMY MHpPY, 4YTO O3HAu4aeT, 4YTO B IMpoIlecce
caMOpealn3alii YEJI0BEKOM OH MOKET [O3HATh AJIIaxa U BCENEHHYO' .

B auccepranuu oTMeuyaeTcs, 4TO MOHATHE COBEPIICHHOIO YeJIOBEKa BIIEPBbIE
BBen Myxuanun MOn Apabu. {ns M6 Apabu OHO CHHOHMMHYHO TMOHSTHIM
«COBEpIICHHBIN YEJIOBEK - 3TO TOT, Yei pa3yM MEepPBUYEH WJIU Ubs AyIla IEPBUYHA,
a pasyM - cepslit»'®. TToromy uto «Bor Beemoryimuii co3man mepBoe pasyMHOE
CYLIECTBO M3 OO0KECTBEHHOTO CBETa M MPOSIBMI €ro obpas u (opMmy B BHUEC
COBEPIIEHHOr0 4enoBeka»'’. COBEPIICHHBIA YEIOBEK - TEPMHH, HCIIOJIb3YEMBIi
CypusMu IJII OMUCAHUS MYyCYJbMaHWHA, JOCTUTIIETO HAWBBICIICTO YPOBHSI, YTO
o3HavaeT ypoBeHb (paHadumiox (orcyTcTBus B Aiaxe). [lo maenuto OH Apabu,
JIIOJIH SIBJISIIOTCSI CaMbIM COBEPILIEHHBIM NposiBIeHMEM AJutaxa Becemorymero. 9o
MOTOMY, YTO JIFOJIU CUMTAIOTCS anb-KayH anb-/[>KaMuib, TO €CTh HEHTPaIbHBIM
CYILIECTBOM, MajOi BCEJIEHHOM, OTPa>KEHHOW B OOJIbILIEH BCEJIEHHOM, U aTpUOYTHI
Adnnaxa nposiBIsitoTCS B HUX. [103TOMY 101 BO3BBIIIEHBI KaK Xaau(bl, TOTOMY YTO
OHM BOIUIOIMIAIOT 00pa3 Aiuiaxa W 00pa3 BCEICHHOW, W CYIIHOCTh AJuiaxa
NpOSIBIISIETCS. B HUX cO BceMu Ero arpulOyramu u mMeHamu. JTO O3HAYAET, UTO
JIIOJTA, MOYKHO CKa3aTh, SIBJISIOTCS 3€pKaJIOM, KOTOPOE OTPa)KaeT CYIECTBOBAHUE
Aunnaxa.

B uccnegoBaHum oTMeyaeTcs, 4TO MOHATHE «COBEPILIEHHOTO YenoBekay MOH
Apalu - 3TO 4YeJIOBEK, KOTOPBIM crocoOeH MposiBUTh Kaxkjoe uMms Asiaxa (Ero
OBITHE) B pE€aJIbHOM JKU3HU WJIM KOTOPBIM CTaJl BOIJIOIIEHUEM YEJIOBEKa OT AJuiaxa.
W3 sTOrO0 Crieayer, 4To KOHLEMIUS «COBEPIIEHHOTO YEJI0OBEKa» 03HAYAET YEJIO0BEKa,
KOTOPBIN SIBIISIETCSI COBEPIIEHHBIM, TO €CTh MOJHBIM HYEJIOBEKOM. JTa MOJHOTA
TPaKTYEeTCsl KaK YEeJOBEK, KOTOPBIA JIOCTUT HAUBBICIIETO YPOBHS CO3HAHUS WIIU
Ha3bIBaeTCs MpocBeTiaeHueM. IIpocBeTieHne 03HayaeT 0CO3HAHUE €IMHCTBA ObITHS
MeXxIay denoBekoM U AstaxoM (Baxmar anb-Bymxyn). Takum oOpa3om, B3TIISbI
N6H ApaOu Ha MOHSATHE PAIMOHATBHO BEPYIOIIETO «COBEPIIEHHOTO YEIIOBEKa»
MPUBOJST K B3aMMO3aBUCUMOCTH OTHOIIICHUH YeJloBeKa ¢ AJITaxoM, C caMUM cOO0M
u ¢ apyrumu. [lonarue «coBepiieHHoro yenoBeka» Mon Apabu (anb-Mucan anb-
Kamunp) sBisieTcss BakKHEHIIUM acmekToM ero (uiocodCckol M JIyXOBHOM
cuctembl”'®. DTo MOHATHE OTHOCUTCA K BBICIIEH LIEJIM UYEJIOBEUECKOrO OBITHS, a
MMEHHO TIPOSIBJICHHUIO O0KECTBEHHBIX KauyeCTB W J00pojeTenieil B COOCTBEHHOM
cymecTtBe. HoBuzHa Mpiciu MMOH Apabu 3aKiIr04aeTcss B TOM, YTO OHA OObEMHSET
dbunocodckue, 00KECTBEHHBIE U TyXOBHBIE 3JIEMEHTBI, TIPEACTABIISIS YHUKAIbHBIN

5Gerald Elmore. Ibn al-‘Arabi’s Book of the Fabulous Gryphon (‘Anqa’ Mughrib).// Journal of the Muhyiddin Ibn
Arabi Society, Vol. XXV, —1999. -65p

1*Komuo H. TacasByd. Bupunun kuto6. —Tormkent.: E3ysun, 1996. — 5.145

17 Bonraes A.A. “Myxiinanua L6H ApaGuitHUHT mkTHMOMA—(ancaduii Kapanutapn”. danc.gan. 10kT...aucc.(DSc)
—byxopo.—2024 ,— b.207.

M. Chodkiewicz, An Ocean Without Shore: Ibn Arabi, the Book, and the Law (USA: State University of New York
Press, 2009), 123.
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CHUHTE3 palMOHAJbHBIX W TacaBBY(] IOAXOJ0B K IOHUMAHHUIO YEJIOBEUYECKOM
MPUPOJBI U CYIIIHOCTH OBITHS.

[To MHeHMIO quccepraHTa, Tpyabl OH anb-Apabu OTpakaroT UJIEU O CBA3U
00KECTBEHHOM CYITHOCTH M O€CUHCIEHHBIX UCTHUH: AyXa U MaT€pPHH, IEPBOOCHOBHI
U €€ MEHEE BAXKHBIX CBOWCTB, POJIM >KM3HU M JBUJKCHHSI COTBOPEHHOI'O MHpA.
[Topaxkaer ero omvcaHue€ KOOpPJIWHAT TBOPEHHUS M CYIIECTBOBAHHUS BCEJIICHHOW B
COBEPIIEHHO PEAMCTUYHOM, a HE MU(UYECKON MaHepe, a TAK)KE €r0 pa3MbIIIITICHHS
HE TOJIbKO 0 CYyOBEKTUBHOM CO3HAHHUU, HO M 00 00BEKTUBHOM peabHOCTU. B 3TOM
OTHOIIICHUU elie 00see BaXKHbI Pa3MBIIIICHHUS BEJIMKOTO IIeiXa 0 BOOOpaKEHUH U
(panTazuu. Ero Benukoe BOOOpaxeHHUE - TO PEaIbHOCTb, [10JI00HAsE YyBCTBEHHOMY
Bocnpusituio. [lo mHenuto MOH anb-Apalu, B 3TOM CBETJIOM MHUPE CYIIECTBYET
IIECTh TUIIOB CYIIECTBOBAHMS: IIEPBBIM - MATEPUAIIBHBII; BTOPOM - IyIlIa; TPETUH -
MAaTEpUANIbHBIA;, YETBEPTBHIM - PACTUTENIBbHBIA; NATHIA - JKUBOTHBIM; KOTJAa MHP
MMYILECTBA JIOCTUT CBOETO KOHIIA, ObUT CO3/1aH 1IECTON KakK THII, yesaoBekK. [lepBbim
HOSIBUBIIMMCS. MEXKUYETOBEYECKUM CYIIECTBOM ObLI XazpaT Agam'?.

Baxxno ormeTtuts, uTo unen MO6H ApaOu UMEIOT MPAKTUYECKYIO 3HAYUMOCTh B
COBPEMEHHOM MHpe. DBo-IepBbIX, TIOHATHE «COBEPLUICHHOI'O  YEJIOBEKa»
MPOSIBJISIETCS. Yepe3 MOJUEPKUBAaHUWE BAXKHOCTH YEJIOBEYECKOTIO MOTEHLHMANa JUJIs
JOCTUKEHHSI HAUBBICIIETO YPOBHSI CO3HAHUSA U OBITHSA. DTO O3HAYAET, YTO MOHSITHE
«COBEPLIEHHOr'0 YeJIOBEKa» ABIISIETCS YACThIO €ro yueHHsl 0 «BaxaaT anb-By Ky 1»
(emuHCTBE OBITHS), B KOTOPOM BCE BO BCEJIEHHOM CYIIECTBYET KaK IMPOSIBICHHE
obiTus bora.

Bo-BTOpBIX, MOHSATHE «COBEPIIEHHOTO YEJIOBEKa» IMOAYEPKUBAET BaKHOCTH
palMOHAJIBHON BEPbI, OCHOBAHHOW HA pa3yMe M 3HAHWM, a HE CJIENOW BEPHIL. JTO
03HAYaEeT, YTO Y YEJOBEKA €CTh XOPOIIMIA OallaHC MEXAY 3PaBbIM PACCYKACHUEM
U IIyOOKOW BEpOii, M OH aKTUBHO Pa3BUBAET CBOM 3HAHUS U IOHUMAHHUE BEPHI.

B-TpeTpux, MOHATHE «COBEPIICHHOIO YEJIOBEKA» MOJYEPKUBAECT MMOHUMAHUE
3aKOHOB BCEJICHHOM WM IPUPOJBI, KOTOPHIE NPUMEHMMBI KO BCEM JIOZSM,
HE3aBUCUMO OT HX KYyJIbTYPHOTO WJIH PEIUTHO3HOTO MPOUCXOXKIACHUSA. ITa
KOHIIEMIIHSI OTPAXKaeT UJICI0 OTBETCTBEHHOCTHU YeJIOBEKa B COBMECTHOW pabore AJis
NOHUMAaHUS B3aUMOCBSI3H MEK/ly BCEJICHHOW U YEJIOBEKOM.

B-ueTBepThIX, TOHITHE  «COBEPUIEHHOTO  YEJIOBEKa»  IOJYEPKUBAET
OTBETCTBEHHOCTh YEJIOBEKA KAaK YIIPABUTEIS BCEJIECHHOM, BA)KHOCTh PAllMOHAJIBHOTO
YOpaBICHUS U PALMOHAJIBHOTO HCIOJIb30BaHUS BCEJIEHHOM. DJTa KOHUENMUUs
OTpaxkaeT TOT (aKT, UTO YEJIOBEK HECET TyXOBHYIO U MOPAJIbHYIO OTBETCTBEHHOCTD
3a palMOHAJILHOE YNPAaBIICHUE BCEICHHOW KakK (hOpMY YCTOMUYHMBOrO yIpPABJICHUS U
COXpaHEHHUS.

B-1TBIX, IOHATHE «COBEPUIEHHOTO YEJIOBEKa» A€T OCHOBY Il TOHMMAaHUs
B3auMooTHouieHuii bora u Ero TBopeHus, a Takke BO3MOXXHOCTU JOCTHUKEHUS
YeJIOBEKOM CBOEH MCTMHHOM CYIIHOCTH. DTO MOApPa3yMeBaeT Iiy0oKkoe MOHUMAaHNE
B3aUMOOTHOIIEHUI bora u 4enoBeka, a Tak)ke OTBETCTBEHHOCTH YE€JIOBEKA JKUTh B

"Muhyiddini Arabi. “FUSUS UL HIKEM?”¢eviren Nuri Gencosman, -ISTANBUL. 1992,-C.17
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COOTBETCTBHM C JIyXOBHBIMU IIEHHOCTSIMU W OylaropoAHoi Mopaiibio. [lostomy
HEOOXOIMMO TpHJIaraTh YCUJIUS, YTOOBI BBIPACTH B IEIBHYIO JIMYHOCTH, KHUTh C
OCO3HAaHUEM bOKECTBEHHOr0 NPUCYTCTBUS BO BCEJIEHHOM M JIEMCTBOBATH Kak
My IpbIii yrpaButensb Boxbero Teopenus?’.

B-11ecThIX, MOHSATHE «COBEPIICHHOIO YENOBEKa» BakHa B OOpa30BaHUU,
MOCKOJIbKY OHA OTJaeT MNPUOPUTET PA3BUTHIO YEJIOBEYECKOro MMOTEHIHMAIA U
palMOHAIBHOW BEPBI, @ TAK)KE OTBETCTBEHHOMY YIIPABJIECHUIO BCEJICHHOM.

CornacHo nucceptanTy, MoH Apabu moauepKuBacT, YTO CPEIU BCEX CO3TaHUMN
B 3TOM MHPE TOJBKO JIIOJIM MOTYT MOJHOCTBIO OTpaXkath atpulyThl Amiaxa. Kpome
TOr0, OH HWHTEPIPETUPYET TaK HA3bIBAEMOr0 COBEPIIEHHOTO YEJIOBEKA Kak
00J1a/1aI0IeTO HEKOM HEOOBIYallHOW CHIION, TO €CTh KOCBEHHO CChUIAsICh Ha
myapocTs. Bxmang MOH Apabu B MOHATHE «COBEPIIEHHOTO YEJIOBEKa» C
paLMOHATIBHOW BEPOW MPOSIBISIETCS B HECKOJBKMX aclekTax. JTa WJes BEAET K
Pa3BUTHIO YEJIOBEYECKOTO0 NOTEHIMAa, PAalUOHAJIBbHON BEpPbI, OTBETCTBEHHOIO
yIOpaBJI€HUs] BCEJICHHOW MW  CO3JaeT MOJENIb JJi1 TOHUMAHUS JIFOJbMHU
B3aMMOOTHOIICHHH Mexay AimaxoM u Ero TBopenmem. Ero dumocodckas
aHTPOMOJIOTUSI OCHOBaHA Ha MPEANOCBUIKE, YTO COBEPIICHHBIM YEIOBEK - 3TO
Jydiliee U3 BCEX JIIOJEH, CYIECTBO, KOTOPOE MPEBOCXOJIUT T'PAHUILI BPEMEHU U
MPOCTPAHCTBA, CBOUMH BHYTPEHHUMH U BHEIIHUMH Kauy€CTBaMHU.

3AK/IIOYEHHUE

B pesynbrare  (umococko-aHTPOMOIOTUUECKOTO  aHajiu3a TacaBBY(
Bo33peHuit IoH Apabu ObUTH C/ieIaHbl CIETYIONINE BBIBOIBI:

1. 13 storo cimenyer, uro B ¢uiocopckoM mMupoBosz3zpeHuu NOH Apabu
MOHSATHE OBITUS TPAKTOBAJIOCH B MAHTEUCTHUYECKOM JyXe, U YTO OBITHE U BCEICHHAs
CO3/IaBaJIUCh C HE3aMaMAITHBIX BPEMEH Ha OCHOBE CTPOMHBIX M MPEAOIPEIECTICHHBIX
cucteM. 3 3TOrO ClielyeT, 9TO OCHOBHBIC HAPABJICHUS U MOJXO/IbI €T0 TACaBBY(]
BO33PEHUI HE OrpaHUYMBAINCH KAKOH-THMO0 OJHOM FOPUINYECKON U PETUTHO3HON
IIKOJION, YTO OH HE MPUHUMAJI TTOJIHOCTBHIO B3TJIAJIBI MYTa3WJIUTOB U AlllApUTOB, U
YTO €r0 TacaBBYy() yUeHUE OCHOBBIBAJIOCH Ha (hrs10cO(CKOM aHTPOIIOIOTHUH.

2. Yuenue UOH anb-ApaOu HE TONBKO YTBEPIWUIO €r0 KakK BEIMKOTO
MPEACTaBUTENSI MYCYJIBMAaHCKOTO OOTOCIIOBHUS, HO W BHECJIO OOJIBIION BKJAJ B
pa3BUTHE JYXOBHOM KyJbTYphbl BCEro HcJIamMckoro mupa. B ero ¢uiaocodckom
MHUPOBO33PEHUH TOHATUE OBITUS TPAKTYETCS B MAaHTEUCTHYECKOM ayxe. U3 atoro
CJIeyeT, UTO, B CYIIHOCTH, BCEX BElIEH eCTh 1eJecO00pa3sHOCTh U UTO OBITHE,
BCEJIEHHAs, CO3/IaBAUCh U (POPMUPOBAIKCH C HE3AMaMSITHBIX BPEMEH Ha OCHOBE
CTPOWHBIX U TIPEAOIPEACITICHHBIX CHCTEM.

3. Otcroaa cienyeT, 4To TJIaBHas 3a7ja4a TacaBBY(d Kak MyTH K «IOCTUKEHUIO
UCTUHBD) (KCCIEA0BaHMIO), pa3pabotanHoro MOH Apabu, COCTOMT B pelIeHUH
npoOJieMbl TOCTPOSHUSI €AWHOTO 3JIaHUSl 3HAHUSA, BBIPAXKAIOUIETO COBIMAJICHUE
nepBOOCHOBEI ObITUs (bora) ¢ KoHTHMHyymMOM ObITHS (MaTepUaIbHBIM MHPOM),

20Masataka Takeshita, Ibn ‘Arabi’s Theory of the Perfect Man and Its Place in the History of Islamic Thought, 208.
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OTpaXAIOIEro TMPEACTaBICHUSI O COOTHOIIEHUU OO0KECTBEHHOM CYIIHOCTH H
OECUNCIICHHBIX UCTHH, JyXa U MaTE€pPHUH, IEPBUYHON OCHOBBI U €€ MEHEE BaXKHBIX
CBOMCTB, poJid OBITUS M JBM)KCHHUS TBApPHOTO MHpPA, COOTHOILICHUS MEXIY
Pa3IMYHBIMU YPOBHSAMHU OBITHSL.

4. Unest 0 TOM, 4TO «BCEJICHHAs Obljla CO3/]aHa JJIsl YEJIOBEKa U YTO CO3JJaHue
YelloBeKa SBJSICTCS KOHEYHOHM Lebio», JOMUHUpPYET B moaxone MO6H Apabu k
COBEPILIEHHOMY YeJIOBEKY, U ero (uiocodckasi aHTPOIOJIOTHS MOKa3bIBAET, UTO
COBEPILIEHHBIN YEJIOBEK - ATO JyYIIUH U3 JIOJEH, CYIIECTBO, KOTOPOE MPEBOCXOIUT
BpeMs U MPOCTPAHCTBO CBOMMHM BHYTPEHHHMH M BHEIIHUMH KayecTBaMmH. B 3ToM
CMBbICIIe, corjacHO yueHuto WMOH anb-ApaOu, OH pemuia MPOCIETUTh 3Tarlbl
TBOPEHUS, 3aIUIAHUPOBaHHbIE AJLJIaXOM, OT Hayajla 10 KOHUA, BBIABUHYB HJCI0 O
TOM, YTO YEJIOBEK SIBJISIETCS] MPUUMHON U KOHEYHOMN LEJIbIO CO3JaHUS ObITHSL.

5. Psan Teopetndeckux nosioxkennit MOH Apabu onpenenuiy uaeoJI0rH4ecKyro
OCHOBY HEKOTOPBIX TAPUKATOB, & €T0 IMPAKTHYECKUE PEKOMEHIALMH, H3JI0KEHHBIE
B €ro Tpyae «Anb-DyTyxaT ab-Makkuiis», CTaau UCIOIb30BaThCA MPU OOYYECHUN
MIOpUJIOB. M3 3TOro ciemyer, 4ro MHOTME BHUIHBIE MPEACTABUTEIM TapUKaTa
HakmbOanauss noGaBisuii K CBOMM HMMEHaM THUTYJ aib-akbapu — «akOapu»
(TIpOoUCXOMUT OT CJIoBa aml-IIexX amb-akbap), dYToObl yKa3aTh Ha CBOIO
NPUHAIICKHOCTh K UCOJOTUYECKON Tpaauliuu, Bocxo el k Mon Apadu.

6. Hcxons u3 1Byx OCHOBHbIX YyueHuil MOH Apabu, «amckyccus o
COBEPILIEHHOM 4YEJIOBEKE HJIM YEJIOBEYECKOM COBEPIIEHCTBE SIBISIETCS OYEHb
MHTEPECHOU TEMOM 1Sl n3ydyeHus. OH MOAYEPKUBAET, YTO CPEAM BCEX CO3MAHUN B
ATOM MHpPE TOJIBKO JIOJUM MOTYT TOJHOCTBIO OTpaxkaTb aTpuOyThl AJuiaxa
Bcemorymero. Kpome T0oro, 0H HHTEPIPETUPYET TaK HA3BIBAEMOI'O COBEPILIEHHOTO
YeJIoBeKa KakK 00J1a/lalollero HEeKOW HeOoObYalHON CHIION, KOTOpass KOCBEHHO
[0JIpa3yMeBAET MyIPOCTb.

7. Bknag M10oH ApaOu B OHSATHE «COBEPUIEHHOTO YEIOBEKA» C PALIMOHAIBHON
BEPOM OYEBHMJIEH B HECKOJIBKMX AacCHEKTax. JTa HAes BeIeT K BO3BBIIICHUIO
YeJI0BEUECKOro MOTEHLNANA, PALMOHAIBLHON BEpbl, OTBETCTBEHHOIO YIIPaBJICHUS
BCEJICHHOM U JIAET JIFOASIM MOJIEIIb JUIsl IOHUMAaHUs OTHOIIEHU Mexy borom u Ero
TBOpeHueM. Mest o ToM, uTo «BcesleHHas Obljla co37aHa JJisl YeloBeKa, a YeJIOBEK
OBLI CO3/7aH ISl ONPEJEICHHOM 1IeJIN», JOMUHUPYET B CO3JJaHUU YEIOBEKA B MUPE
TBOpeHus. Ero ¢uinocodckas aHTpomosiorus OCHOBaHAa Ha HJEE O TOM, YTO
COBEPIICHHBIA 4YEIOBEK — ATO Jy4YlIMA W3 JIIOAEH, CYIIECTBO, KOTOpPOE
IPEBOCXOAUT BpPEMsI M MPOCTPAHCTBO CBOMMH BHYTPEHHHMMHM W BHEIIHUMH
KaueCTBaMH.

B pamkax mayuno-uccredosamenvckou pabomwvl ObLIU  paA3pabOMaHbl
cedyrwue npedsioHCeHus:

- IEPEBECTU 1 BBECTH B HAYUYHBII 000pOoT Tpy bl IOH anb-Apabu, XpaHsiuecs
B MUPOBBIX PYKOIHCHBIX COOpaHUSIX;

- co3laTth B Y30€KUCTaHE Hay4yHbI€ LIEHTPBI, KOTOpbIE OYyIyT yTiyOJEHHO
u3yuyath ¢unocoduro tacaBBy(d W 3aHUMATHCS (yHIAMEHTAIBHBIMUA HAy4YHBIMU
UCCJIEIOBAHUSIMU 3TOTO YUCHHUS;
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- CO3/1aThb HOBOE IMOKOJEHHE Y4eOHOW JIMTepaTyphl U CIIOBapeil, MepeBecTH
3apyOeXHbIE HCCIEAOBAaHUA W TPYAbl, HAMPaBICHHBIE HA MOMYJSPU3AIIIO
dbunmocopckux U TacaBBy}d BO33pEeHUN HCIaMCKOW duiocopun, TacaBBYd
dunocoduu u cpeTHEeBEKOBBIX MbICIUTENEH BocTOKa Ha TOHSTHOM SI3bIKE;

- BBECTU B MpOrpammbl (puiiocopuu, peauruio3Horo oOpa3oBaHUsl, ITUKU U
NICUXOJIOTHHM TAaKHE TIOHATHS KaK COBEPIICHHBIA YEIOBEK, TyXOBHOE OYHIICHUE,
npupoza U rapMoHus ¢ ObiTHeM B yueHuu VOH anb-Apadu;

- pa3paboTKa «MOJENIN MOPAIbHO 3pEol JIMYHOCTH» HAa OCHOBE KOHIICTIIUU
COBEpIICHHOTO uenoBeka VOH anb-Apabu u ee unTerpamus B nmporpamMmmy «Hoast
JTyXOBHOCTb JIJI1 HOBOH JKU3HUY;

- 1EeIeco00pa3HO MOJITOTOBUTH HAYYHO-TIOMYJISIPHBIN bubMm,
JOKYMEHTaJIbHBIN (UIBM, MOAKACT U CTAThbU O KU3HU U unesx MOH anp-Apalu, a
Takke BBecTd B CMU pyOpukn « YpOKU COBEPIIEHHOTO YeJloBeKay U «Duinocodus
TacaBBY(] ¥ COBPEMEHHOE OOIIECTBOY.
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INTRODUCTION (abstract of the PhD dissertation)

The aim of the research is to identify the philosophical and anthropological
features of the tasawwuf views of Ibn al-Arabi.

The object of the research is selected works expressing the tasawwuf views
of Ibn al-Arabi, and scientific studies analyzing them.

The subject of the study is the study of the philosophical and anthropological
features of the irfon-tasawwuf views of Ibn al-Arabi, their epistemological and
metaphysical foundations, as well as the social significance of the concept of the
unity of man and being.

The scientific novelty of the research is as follows:

the classification of human nature by its real and vital attribute (active social
subject), the social foundations of its inherent personal virtues and abilities (unity of
body, mind and spirit), the nature of such vital functions as free will, choice,
enlightenment and self-awareness, as well as the main goal (enlightenment,
comprehension of truth and achievement of perfection) and tasks (active spiritual
task and responsible and expedient existence) in the philosophical and
anthropological teaching of Ibn al-Arabi are substantiated conceptually;

it is revealed that Ibn Arabi, based on his irfon-tasawwuf views, rationalized
the tasawwuf experience (inspiration, discovery, closeness) of the existence of ideas
of all material things in divine science, their origin from the basis of divine science
(harmony of irfon knowledge with reason), and their final return to it, in the form of
a philosophical system based on the idea of the harmony of the unity of man and
being;

it was revealed that in the tasawwuf views of Ibn al-Arabi, the unity of the
relationship "Allah - man - world" is based on the system of ontological, irfon and
spiritual relationships, and its relationship to the approaches of Muslim theology to
understanding the essence of absolute truth (cognition, understanding and discovery)
and knowledge is clarified on the basis of the concepts of "wahdat ul-wujud",
"perfect man", irfon of experience, spiritual purification and spiritual path;

the essence of the concept of the cause of creation and the ultimate goal of being
as a moral ideal, an active subject, his approach to understanding the cosmogonic
map of the universe on the basis of divine knowledge, the characteristics of the
spiritual world, the real world and the material world on the basis of the concepts of
"human nature", "perfect man", "desires of the heart and soul" in the tasawwuf
teachings of Ibn Arabi are substantiated.

Implementation of the research results. Based on the results of the conducted
research on the philosophical and anthropological analysis of the tasawwuf views of
Ibn al-Arabi:

scientific findings and novelty in the classification of human nature by a real
and vital feature (active social subject), social foundations of its inherent personal
virtues and abilities (unity of body, mind and spirit), the nature of such vital
functions as free will, choice, enlightenment and self-awareness, as well as the main
goal (enlightenment, comprehension of truth and achievement of perfection) and
tasks (active spiritual task and responsible and expedient being) in the philosophical
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and anthropological teachings of Ibn al-Arabi were used in the preparation of
scenarios for spiritual and educational events organized by the Imam Bukhari
International Research Center under the Cabinet of Ministers of the Republic of
Uzbekistan and in the preparation of the encyclopedic collection “Historical and
Philosophical Heritage of Scientists and Thinkers of the Middle Ages” based on the
order (Reference No. 02/60 dated February 10, 2025 of the Imam Bukhari
International Research Center under the Cabinet of Ministers of the Republic of
Uzbekistan) Cabinet of Ministers of the Republic of Uzbekistan). As a result, this
served to ensure that the concept of the "perfect man" in the teachings of Ibn al-
Arabi became an important source in the analysis of tasawwuf teachings in our
country based on a philosophical and anthropological approach and the enrichment
of scientific collections, monographs and books prepared in such areas of science as
source studies, history of philosophy, history and teaching of the Islamic religion;

developed scientific and practical proposals and recommendations that Ibn
Arabi, based on his irfon-tasawwuf views, rationalized the tasawwuf experience
(inspiration, discovery, closeness) of the existence of ideas of all material things in
divine science, their origin from the basis of divine science (harmony of irfon
knowledge with reason), and their final return to it, in the form of a philosophical
system based on the idea of the harmony of the unity of man and being, were used
in the propaganda activities of the Institute of Social and Spiritual Research of the
Republican Center for Spirituality in 2022-2023, in particular, paragraph 41
"Propaganda of national values, spiritual qualities and social norms" set out in the
VIII direction of the program of events for 2023 on the topic "Organization of
propaganda and agitation work to strengthen national unity, loyalty to the
Motherland, pride in national identity among the population through the study of the
history of our national statehood and rich scientific and spiritual heritage of our great
ancestors." (Reference No. 218/1 dated June 7, 2023, Institute of Social and Spiritual
Research of the Republican Center for Spirituality and Enlightenment). As a result,
this contributed to strengthening interfaith and interethnic tolerance, forming a
culture of solidarity between different strata of society, ensuring the fulfillment of
spiritual and educational tasks based on the tasawwuf views of Ibn Arabi;

the conclusions on scientific novelty that in the tasawwuf views of Ibn al-Arabi
the unity of the relationship "Allah - man - world" is based on the system of
ontological, irfon and spiritual relationships, and its attitude to the approaches of
Muslim theology to understanding the essence of absolute truth (cognition,
understanding and discovery) and knowledge is clarified on the basis of the concepts
of "wahdat ul-wujud", "perfect man", irfon of experience, spiritual cleansing and
spiritual path, were used in the preparation of scripts for the program "Scientists of
the Great Country", broadcast on the TV channel "History of Uzbekistan".
(Reference No. 02-06-431 dated March 29, 2024, State Institution "Uzbekistan
Television and Radio Broadcasting Company" Uzbekistan "of the National
Television and Radio Broadcasting Company of Uzbekistan). As a result, this served
to enrich the scientific and educational content, strengthen the consciousness of
young people, popularize knowledge about tasawwuf and understand it in the
modern context, form a culture of thinking and analysis based on the philosophical
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and anthropological views of Ibn Arabi, in particular, such concepts as “perfect
man”, “desires of the heart and soul”;

proposals and recommendations on the essence of the concept of the cause of
creation and the ultimate goal of being as a moral ideal, an active subject, its
approach to understanding the cosmogonic map of the universe based on divine
knowledge, the characteristics of the spiritual world, the real world and the material
world based on the concepts of "human nature", "perfect man", "desires of the heart
and soul" in the tasawwuf teachings of Ibn Arabi were used in published works
within the framework of the fundamental scientific project OT-F1-106 "Study of the
natural scientific and socio-philosophical heritage of medieval Eastern scientists and
thinkers by Western scientists" (2017-2020), completed at the National University
of Uzbekistan. (Reference No. 04 / 11-2370 dated March 29, 2024, National
University of Uzbekistan named after Mirzo Ulugbek). As a result, it served to reveal
the essence of the philosophy of knowledge and Wahdat al-wujud of Ibn al-Arabi,
based on his tasawwuf views, to reveal the “idea of the perfect man” and the
importance of religious knowledge in modern personal education and to ensure the
integrity of faith.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion and a list of references. The volume of the
dissertation is 150 pages.
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