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KIRISh (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda globallashuv
jarayonlarining rivojlanishi, texnologik taraqqiyotning ma’naviy hayotdan ustun
qo‘yilishi sharoitida inson tabiati, axloqiy tamoyillar, ijtimoiy adolat, davlat
boshqgaruvi hamda sivilizatsiyalararo muloqotni ta’minlash zarurati ortib bormoqda.
Sharq falsafiy merosida inson mohiyati, axlogiy tanlov, komillik va shaxsiy
mas’uliyat kabi masalalar neokonfutsiychilikning yirik namoyandasi Van Yan Min
asarlarida, insondagi “ezgu fikr” va “bilim va harakat birligi” g‘oyalari orqali inson
tabiatini bilish, axloq va amaliy faoliyatning yaxlit tizimida talgin gilinadi. Aynigsa
uning inson tabiatini ezgulik sari yo‘naltirishga qaratilgan, uni o‘z qalbi orqali
hagigatni anglashga undaydigan, inson tafakkuri va axlogiy kamolotini
shakllantirish jarayonida nazariy bilim va amaliy tajribaning o‘zaro bog‘ligligini
hamda yoshlar tarbiyasida bilim va amaliyot uyg‘unligi tamoyilining ahamiyatini
ochib berish dolzarb ahamiyat kasb etadi.

Dunyo ilm-fanida konfutsiychilik, inson o‘zini tarbiyalashi, jamiyat rivojiga
hissa qo‘shishi, axloqiy mukammallikka intilishi ma’naviy barkamol inson hamda
farovon jamiyat konsepsiyasi hagida ilmiy tadgigotlar olib borilmogda. Van Yan
Min merosiga bag‘ishlangan izlanishlarda uning axloqiy qarashlari, “qalb—tamoyil”
konsepsiyasi, “bilim va harakat birligi” tamoyili yoki neokonfutsiychilikdagi o‘rni
inson tabiati bilan bog‘liq holda tadqiq etilmoqda. Shu jihatdan yanminizm
ta’limotidagi “ezgu fikr” tushunchasining inson mohiyati, o‘zini anglash va axlogiy
kamolot bilan uzviy bog‘ligligini kompleks tarzda tadqiq etish zarurati ortib
bormoqda.

Yangi O‘zbekistonda yoshlarni ma’naviy barkamol va mas’uliyatli shaxs
sifatida tarbiyalash, milliy va umuminsoniy qadriyatlar uyg‘unligiga tayangan
ma’rifatli jamiyatni shakllantirish, zamonaviy bilim va ko‘nikmalarni kuchaytirish,
tarbiya, ma’naviyat va komil shaxsni shakllantirish masalalariga alohida e’tibor
garatilmoqgda. “Qadim tarixga ega buyuk sivilizatsiyalar doim bir-biriga o‘xshaydi,
bir-birini tushunadi va ruhan bir-biriga yaqindir”. O‘zbekiston va Xitoy xalqlarining
madaniyati va qadriyatlari o‘xshash. Tarixiy rishtalarimiz jahon savdosining
aksariyat qismini ta’minlagan Buyuk ipak yo‘lining vujudga kelish davriga borib
tagaladi. ...O‘sha zamonlardayoq o‘z davrining ikki buyuk sivilizatsiyalari bo‘lmish
mamlakatlarimiz nafagat mahsulotlar, balki bilimlar bilan almashgan. ...Ildizlari
chuqur o‘tmishga borib taqaladigan madaniy-tarixiy alogalar hamda mentalitetlar
yaqinligi, do‘stlik, o‘zaro hurmat va ishonch kabi tamoyillarga asoslangan
zamonavily munosabatlar bugun har tomonlama va keng ko‘lamli hamkorligimizga
mustahkam asos bo‘lib xizmat qilmoqda™. Yangi O‘zbekistonda yoshlarni
ma’naviy barkamol va mas’uliyatli shaxs sifatida tarbiyalashda Van Yan Minning
insonning ichki axloqiy mas’uliyati, ezgulikni anglash va uni amaliy faoliyatda
namoyon etish haqidagi garashlarini tahlil gilish muhim ahamiyat kasb etadi.

O‘zbekiston Respublikasi Prezidentining 2026-yil 16-fevraldagi PF-21-son
“Mamlakat taragqgiyotining 2030-yilgacha mo‘ljallangan ustuvor yo‘nalishlari

! Mirziyoyev Sh.M. O‘zbekiston — Xitoy: ming yilliklarni gamrab olgan do‘stlik va hamkorlik // “Jenmin jibao” A
B H#R). Pekin — 22.01.2024. // https://www.globaltimes.cn/page/202401/1305819.shtml



doirasida islohotlarni izchil davom ettirish va yangi bosgichga olib chigishning
qo‘shimcha chora-tadbirlari to‘g‘risida”, 2020-yil 29-oktyabrdagi PF-6097-son
“Ilm-fanni 2030-yilgacha rivojlantirish konsepsiyasini tasdiglash to‘g‘risida”, 2020-
yil 6-noyabrdagi PF-6108-son “O‘zbekistonning yangi taraqqiyot davrida ta’lim-
tarbiya va ilm-fan sohalarini rivojlantirish shora-tadbirlari to‘g‘risida” farmonlari,
2017-yil 24-maydagi PQ-2995-son “Qadimiy yozma manbalarni saglash, tadqiq va
targ‘ib qilish tizimini yanada takomillashtirish chora-tadbirlari to‘g‘risida”, 2018-
yil 14-avgustdagi PQ-3907-son ““Yoshlarni ma’naviy-axloqiy va jismoniy barkamol
etib tarbiyalash, ularga ta’lim-tarbiya berish tizmini sifat jihatidan yangi bosqichga
ko‘tarish chora-tadbirlari to‘g‘risida”, 2020-yil 16-apreldagi PQ-4680-son
“Shargshunoslik sohasida kadrlar tayyorlash tizimini tubdan takomillashtirish va
ilmiy salohiyatni oshirish shora-tadbirlari to‘g‘risida”, 2021-yil 26-martdagi PQ-
5040-son “Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-
tadbirlari to‘g‘risida” qarorlari, shuningdek, O‘zbekiston Respublikasi Vazirlar
Mahkamasining 2019-yil 31-dekabrdagi 1059-son “Uzluksiz ma’naviy tarbiya
konsepsiyasini tasdiglash va uni amalga oshirish chora-tadbirlari to‘g‘risida”, 2020-
yil 27-maydagi 332-son “Surxondaryo viloyatining turizm salohiyatidan samarali
foydalanish va uni rivojlantirish bo‘yicha qo‘shimcha chora-tadbirlar to‘g‘risida”
qarorlari hamda sohaga oid boshqa meyoriy-huquqiy hujjatlarda belgilangan
vazifalarni amalga oshirishda mazkur dissertatsiya muayyan darajada xizmat qiladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining [.“Axborotlashgan jamiyat va demokratik davlatni ijtimoty,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Van Yan Minning falsafiy ta’limoti
dunyo tadgigotchilari tomonidan turli aspektlarda o‘rganib kelinmogda. Shu sababli
muammoning tadqiq etilish jarayonini ro rt guruhga ajratib tasniflash magsadga
muvofiq:

birinchi guruh tadgiqotchilariga G arb olimlarining ilmiy izlanishlarini kiritish
nazariy metodologik jihatdan to‘g‘ri bo‘ladi. Yanminizm g‘oyalari XX asr
boshlaridan G‘arb olimlari e’tiborini torta boshladi. Dastlab bu g‘oyalar olimlar
uchun Xitoy emas, balki Yaponiyadagi mafkuraviy muhit orgali tanila boshladi.
Chunki o‘sha davrda yanminizm g‘oyalari Yaponiyada hukmron mavqega ega edi.
T.Haga, R.Armstrong, F.G.Xenke, L.Kedi singari tadgiqotchilar uni axloqg, bilish va
siyosiy tafakkur kontekstida o‘rgandilar. 1966-yilda Kolumbiya universitetida
tashkil etilgan Min davri mafkurasiga bag‘ishlangan konferensiyada esa
yanminizmni alohida falsafiy maktab sifatida shakllanganligi e’tirof etildi. Shundan
so‘ng Van Yan Min ta’limotini J.Filip Ivanhoe, J.R.Levenson, D.S.Nivison, L.Israel,
S.Changlar ilmiy tadqiqot ishlarining obyekti sifatida o‘rgangan bo‘lsa, T.De Bari,
E.O.Reischauer, J.K.Fairbank, E.T.C.Verner, E.V.Zenker, J.Needham, Tomson,



O.Kirill, L.Vieger esa yanminizmdagi g‘oyalarni o‘z ilmiy tadqiqot ishlarining
ob’ektlari bilan bog‘lagan holda olib borgan?;

Ikkinchi guruh tadgiqotchilariga rossiyalik olimlarning kiritishimiz mumkin.
Rossiyada Van Yan Min falsafiy merosiga bo‘lgan qiziqish XX asrning ikkinchi
yarmida orta boshladi. Masalan, A.Kobzev va V.Spirin Van Yan Min garashlarini
konfutsiylik va neokonfutsiylik doirasida ko‘rib chiqdi. Bundan tashqari maxsus rus
sinologiya maktabi shakllanganligi bois, u yerda Xitoy falsafasining tarixiy
shaxslari, jumladan, Van Yan Minning ijtimoiy adolat, inson tabiati va davlat
boshqaruvi haqidagi g‘oyalari izchil tahlil qilingan. Bu olimlar qatoriga V.G.Burov,
L.Delyusin, M.Titarenko, A.M.Karapetyans, Y.Kozlovskiy, I.N.Konrad,
Z.G.Lapina, A.Petrov, L.Pozdneva, L.Pomeranseva, Y.Radul-Zatulovskiy, B.Riftin,
N.Senin, L.Tixvinskiylarni kiritishimiz mumkin3;

uchinchi guruh tadgiqgotchilariga bevosita Xitoy va Uzog Sharg mintagasi
tadgigotchilarini kiritish mumkin. Jumladan, Van Changche, Sun Peyvey, Fen Yulan
asarlarida Van Yan Minning axlogiy idealizmi, undagi insoniylik tushunchasi va

2 Haga T. Japanese Philosophical Schools and Chinese Influence (Tokyo: East Asia Press, 1923). Armstrong R. Light
from the East (London: Wisdom House, 1914); XenkeF.G. Moral Reflections of Wang Yangming (Nanjing:
Missionary Press, 1913); Kedi.L. The Theory of Affective Cognition in Yanmin Thought (Oxford: Philosophical
Studies Series, 1936).; “Intellectual Trends in the Ming Dynasty,” Philosophy East and West 23, no. 1 (1973): 3-25;
Philip J.lvanhoe, McDowell. Wang Yangming, and Mengzi’s Contributions to Understanding Moral Perception. Dao
10: 2011. P. 273-90; Levenson Joseph L.R. Liang Ch’i-ch’ao and the mind of modern China, Berkeley; Los Angeles,
1967: University of California Press; Nivison D.S. Decision in Wang Yang-ming: The Problem of Chinese
“Existentialism”- PEW. Vol. 23, Ne 1—2; George L. Israel. The Renaissance of Wang Yangming Studies in the
People’s Republic of China. Philosophy East and West, Volume 66, Number 3, July 2016, pp. 1001-1019; Carsun
Chang. Wang Yang-ming: Idealist philosopher of sixteenth-century china. St. John’s University Press. Jamaica 32,
New York. 1962. P.14; De Bary W.T. The Ming Project and the Ming Thought.— MS. 1976, Ne2; Reischauer E.O,
Fairbank J.K. East Asia: The Great Tradition. Vol. I. L., 1960 (Boston, 1956). P.309; Werner, E.T.C. Myths and
Legends of China/ C. 2015. — P.52, Zenker E.V. Histoire de la philosophie chinoise. P., 1933. P.486; Needham J.
Science and Civilization in China. Vol. 2. Cambridge, 1956. P.2; Kirill O, “How to Rejuvenate Ethics: Suggestions
from Chu Hsi” Philosophy East and West (41): 1991. P.493-513; Science and Civilization in China. Vol. 2.
Cambridge, 1956. P.2; “How to Rejuvenate Ethics: Suggestions from Chu Hsi” Philosophy East and West (41): P.493-
513; Wieger L. Textes philosophiques. Confuciisme. Taoisme. Buddhisme. Textes avec traduction et notes. 2)-me
ed., Hien-hien, 1930, P. 255.

3 Ko63eB A. U. O kaTeropusx TpaaulHOHHOM kuTaiickoit ¢punocoduu // Haponst Asuu u Adpuxu. M. Hayka. 1982,
Ne 1, - C. 47 — 58. Ko63eB.A .. 'Hoceonornyeckne ycTaHOBKH NepBbIX KoHyImaHues // VII HaydHast KoH(pepeHIus
«Ob6miectBo u rocynapero B Kurtaey. U.3. M. Hayka. 1976, c. 626 — 633. [lyxoBHast KynbTypa Kurast. DHIukmone ius
BS 1. T. 1: ®unocodust. ['n. pea.: M. JI. Tutapenko, A. 1. Ko63es, A. E. JIykpsiHoB. MockBa: BocTouHnas nurepartypa;
2006. C.727. Ko6ze A.W. // bonsmas Dumuknoneans Kombepa (Kpyrocser). 2002. www.Krugoswet.ru. Ko063eB
AWN.Yaenne Ban SlHMuHa u knaccudeckass kurtaickas dumocopus. M., 1983. Cmupun B. C. Iloctpoenwme
JNPEBHEKUTAWCKUX TeKcTOB. M., 1976. C-136.; Bypos B.I'. MupoBo33penue kutaiickoro meiciautess X VII Beka Bau
Uyanp-mans. M., 1976. C.58-60. bypos B. I'. MupoBo33perueckuii yauBepcyM Cu I[3unbnuna. //OprueHTaInCcTHKA.
2022;5(4): C.928-943. bypos B. I'. Bopsba ¢ koppymmueii B Kurae // Azust u Adpuxa ceromus. 2017. Ne 6 (719). C.
11-17. Hemocun JLII. Koudyunanctso B Kurae. IIpobnemsr Teopun u npaktuku. - Mocksa, 1982. C.126. 39.
Tackuna B.C, Turapenko M.JI. Vicropust kutaiickoii ¢punocodpun. M.,1989. 565 c. Kapanerssinn A. M. «UyHbIio» B
CBETe JIPEeBHENIINX KUTAaHCKUX NCTOYHUKOB.— «KuTail: rocymapctso u odmectBoy. M., 1977. C.53-55. KosnoBckuit
10. b. CoBpemennast Oypsxyasnast punocodus B Anonnu. M., 1977. C.214. Konpax H.1. 3anan u Boctok. 2-e usn.
M., 1972. C.263. Jlanmua 3.I". ITonmutHueckas 6opnda B cpeaneBekoBoM Kwurae. M., 1970. IlerpoB A.A. Ouepk
¢unocopun Kuras. M. - JI., 1940. C.267. ITozaueesa JI. JI. Kuraiickas smteparypa. M. 2011. C.302. ITomepannesa
JI. E. Tlo3gaue maockl o mpupoe, obmectse u uckyccerse («XyaitHansiasmy—II B. 10 H.3.). M., 1079. C-117, 121,
140. Pagynp-3arynoBckuii S.b. Jlaii UkoHb - BBIIAIONUICS KUTAWCKUM MpocBeTuTeNb.- BD. 1954, Ne 4. C.126.
Panyns-3arynosckuii S-b. Kondyumanctso u ero pacnpocrpanenne B SAmonun. M.— JI., 1947. C.439. Pudrtun b.J1.
K m3ydyeHnro BHyTpUperHOHATBHBIX 3aKOHOMEPHOCTEH 1 B3auMocBs3el (mutepatypsl Jlanbaero Boctoka B XVII B.).
«Hcropuko-punonorudeckue uccienopanusi». M., 1974, C91. Cemmn H.I'. OOmecTBeHHO-TIOJUTHYECKHE U
¢dunocodckue B3rmsaasl Cynp St-cena. M., 1956. C.128. Tuxsunckuii C.JI. J[Bmwkenue 3a pedhopmsl B Kutae u Kan
10-Boii. M., 1959. C.72.



davlat boshgaruvidagi gumanistik yondashuvlar tahlil gilindi. Bundan tashgari
Xitoydagi “Madaniy inqilob”dan so‘ng faylasuf ijodiga qiziqish yangi bosqichga
ko‘tarildi. Bu davrdan so‘ng Xitoyda Chan Vin Sit, Xuan Zhonzi, Shen Shanho, Van
Fensian, Du Veymin, Van lle, Xao Shansyun, Chan Siji, Yan Pao, Chen Lay, Ye Tu,
Tian Kun, Yaponiyada Misima Yukio, Koreyada esa Yin Hua Lu singari
tadgiqgotchilar tomonidan faylasuf ijodiga yangicha garash bilan hamda uni nafagat
tarixiy shaxs, balki uning g‘oyalari yangi davr islohotlari uchun ham asosiy
harakatlantiruvchi kuch sifatida talgin gilinishi ayon bo‘ldi*;

to rtinchi guruh tadgigotlariga O‘zbekistonda olib borilgan ilmiy izlanishlarni
Kiritish mumkin. Van Yan Minning ilmiy merosining umumiy metodologik jihatdan
tadqiq gilgan faylasuf olimlar M.Axmedova, Q.Nazarov, M.Qodirov, R.Karimov,
D.Po‘latova, G.Ruzmatova, E.lzzetova, Q.Shodmonov, B.Karimov,
J.Sulaymonovlarning ishlari mavzu doirasidagi masalalarga oydinlik Kiritishda
muhim ahamiyatga ega®.

Yugorida gayd etilgan adabiyotlar tahlili va ularda tadgiq etilgan muammolar
mamlakatimizda Xitoy falsafasi va uning maktablari maxsus tadgiqot obyekti
sifatida o‘rganilmagaligini ko‘rsatmoqgda. Xususan, Van Yan Min va uning ta’limoti
hozirgacha mustagil hamda kompleks ilmiy tadqgiqot predmeti sifatida maxsus
o‘rganilmagan. Mazkur tadqiqotda Van Yan Min ta’limotining ontologik,
gnoseologik, antropologik va axlogiy mohiyatini yaxlit tizim sifatida ochib berishga
e’tibor qaratilgan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadqiqoti Farg‘ona davlat universiteti ilmiy-tadqiqot ishlari rejasiga muvofiq II band

4 Wang Tch’ang-tche. La philosophie morale de Wang Yang-ming. Chan- ghai, 1936. P.21. Song Peiwei (Song
Yunbin). Wang Shouren yu Ming lixue (57— BLB] B £2). Shanghai: Commercial Press, 1931. P.107. Cyn IIoiioii.
HUcropwust mutepatypst (3noxu| Mun. Taii6sit, 1957 (1-e uza.— 1934). C.53. 69. Fung Yu-lan. A History of Chinese
Philosophy. Vol. 1: The Period of the Philosophers (from the Beginnings to circa 100 B.C.). Translated by Derk
Bodde. London: George Allen & Unwin Ltd, 1952. P.499. Chan Wing-tsit. A Source Book in Chinese Philosophy.
Princeton, 1963 (reprint - L,, 1969).P. 654-658. Chan Wing Tsit. Detailed Annotation and Critical Commentary of
Wang Yangming‘s Instructions for Practical Living (Wang Yangming, Chuanxi lu xiangzhu jiping). Taipei, 1998.:
Xuesheng Shuju. Huang, Zongxi. Learning Records of Ming Confucians (Mingru Xue’an). Beijing: 1986. Zhonghua
Shuju. Shen Shanhong and Wang Fengxian, Wang Yangming zhexiu yanjiu (Research on the philosophy of Wang
Yangming) (Hangzhou: Zhejiang Renmin Chuban-she, 1981), P.124-127. Tu Wei-ming. Humanity and Self-
Cultivation: Essays in Confucian Thought. Berkeley, 1979. P.162. Bau Uns. CoGpanune counnenuii Ban SIamMuHa.
(B.M), 1680. C.78. Xao Ilausurons. Kputrka cyobexktuBHOro uaeanusma Ban Sduamuua,—CLIIIT 1957, Ne 4 (103).
C.353-70. Yxan Cuwku. buorpadus u yuenwe [Bau]| SAumwmua. Taitosit, 1961. P.3. Slu ITao, Haup Yxd0uH.
Ounocodekas 6oprda B 3moxy ymagka QeomampHOTO obmiectBa (0T [3moxn]| MUH 10 «ONHYMHBIX» BOWH).—
«Hawnbkaii nactoe croe-6ao». 1977, Ne 3 (19). C.286. Chen Lai. “Yangming xue yanjiu de huigu yu gianzhan” (Looking
back on and future prospects for research on Yangming Studies), in Chen Lai de boke (last modified July 7, 2010);
accessed May 7, 2015. Ye Tu “Yangming xue de yanjiu jiaoliu zai Zhejiang” (Exchange of research on Yangming
Studies in Zhejiang), Zhejiang xuekan 6 (1994): 123. Tian Kun Research on Wang Yangming’s thought on honest
governance and conduct. (Beijing: Zhongguo Shehui Kexue Chubanshe, 2013), pp. 300-301. Mucuma
IOkno. Yuenne Ban SlnmMuHa xak peBosonmoHHast ¢uinocodpus. Ilep. Pecrona. AI. M., CII6., 2002. —C 9. Lu
Yinghua. The a Priori Value and Feeling in Max Scheler and Wang Yangming. Asian Philosophy 24: 2014.197-211.
5 Po’latova D.A., Qodirov M. Sharq falsafasi va madaniyati tarixi. — Toshkent: TDSHU, 2021. — 234 b.; Ro’zmatova
G.M., Karimov R.R. Sharq va g‘arb falsafasi tarixi. T., 2023. — B.450. Axmedova M.A. Falsafa. T., 2018. — B.496.
Izzetova E. “T'HOCeO-TIpakCHOIOTHYECKHE W aHTPOIO-dTHYECKHE acleKkThl ¢uinocoduu Ban SAamunua” //Oriental
studies 2022, Ne 1. B.187-198. IllagmanoB K. OcoGEHHOCTH CTaHOBIEHUS W Pa3sBUTUS aHIIIMHCKON (uimocoduu
Bozpoxnenus (KareropuaibHO-TIOHATHBHBIN aciekT). ABToped. TUCC. Ha COUC.JJOKT. Guitoc. Hayk — TomkeHt, 2006.
48 ¢, Sulaymonov J.B. Ibn Xaldun ijtimoiy-falsafiy konsepsiyasi axlogiy-aksiologik asoslarining germenevtik tadqiqi.
fal.fan.bo‘y.fal.dok. (PhD)...dis.avtoref. —Toshkent: O‘zMU, 2023. -B.57.
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“O‘zbekistonning barqaror strategik taraqqiyotida fuqarolik jamiyatini yanada
rivojlantirish va ma’naviy-axloqiy xavfsizlikni ta’minlash konsepsiyalarining
ahamiyati” (2022-2026 y.) tadqiqot yo‘nalishi doirasida bajarilgan.

Tadgigotning magsadi Van Yan Min falsafasida inson tabiati aspektlari va
tarixiy-falsafiy mohiyatini ochib berishdan iborat.

Tadqgigotning vazifalari:

Van Yan Minning hayoti, falsafiy-adabiy merosi va yanminizm g‘oyalarining
shakllanish bosqgichlari va omillarini tadqiq etish;

Van Yan Min falsafiy ta’limotining mazmun-mohiyati, asosiy yo‘nalishlari va
IImiy-konseptual asoslarini ochib berish;

Van Yan Min falsafiy qarashlariga bag‘ishlangan ilmiy izlanishlarni qiyosiy
tahlil gilish va umumlashtirish;

yanminizm ta’limotida ontologik va gnoseologik muammolarning yechimini
hamda inson tabiatiga doir garashlarning ontologik, gnoseologik va antropologik
jihatlarini tadgiq etish;

Xitoy 1jtimoiy tafakkuri taraqqiyotida Van Yan Min falsafiy g‘oyalarining
ahamiyatini aniglash;

Van Yan Min falsafiy ta’limotidagi “bilim va harakat birligi”, “qalb mohiyati”
va “ezgu fikr” g‘oyalarining mohiyatini ochib berish;

Insonni axloqiy tarbiyalash va komil shaxsni shakllantirishda yanminizm
ta’limotining ahamiyatini aniqlashtirish;

Van Yan Min ta’limotining Yangi O‘zbekiston sharoitida ma’naviy tarbiya,
komil insonni voyaga yetkazish, yoshlarda axloqiy mas’uliyat va ijtimoiy faollikni
shakllantirishdagi metodologik ahamiyatini asoslashdan iborat.

Tadgiqgotning obyekti sifatida Van Yan Minning ilmiy merosi, bu hagda
amalga oshirilgan tadgigotlar tanlab olingan.

Tadgigotning predmetini Van Yan Min falsafiy tafakkurida inson tabiati
masalasining ontologik, gnoseologik, antropologik va axlogiy mazmuni hamda
uning shaxs sifatida shakllanish muammosi tashkil giladi.

Tadgigotning usullari. Tadgiqotda analiz va sintez, giyosiy tahlil, fanlararo
yondashuv, retrospektiv tahlil, tizimli yondashuv, dialektik, germenevtik, sinergetik
ilmiy bilish usullaridan foydalanilgan.

Tadgigotning ilmiy yangiligi quyidagilardan iborat:

Van Yan Min ta’limotining inson tabiati, axloqiy tamoyillar, ijtimoiy adolat va
davlat boshqgaruviga oid g‘oyalari konfutsiylikdagi insonparvarlik, axloqiy me’yor
va 0‘z-0‘zini rivojlantirish, daosizmdagi tabiat va jamiyat uyg‘unligi, ichki
xotirjamlik, buddizmdagi rahm-shafqat hamda ma’naviy uyg‘onish g‘oyalari bilan
uyg‘un ekanligi madaniyatlararo muloqotni rivojlantirishi, o‘zaro hamkorlik
mubhitini mustahkamlashi aniglashtirilgan;

Van Yan Minning “Bilim va harakat birligi” g‘oyasi (gnoseologik,
antropologik, prakseologik asosga ega) inson tafakkuri, axlogiy kamolot va amaliy
faoliyatni bir butun ma’naviy faoliyatni ifodalashi hamda yoshlar tarbiyasida nazariy
bilim hamda amaliy tajribaning o°zaro bog‘ligligini ta’minlashi, mas’uliyat, xulq va
Ijtimoiy faollikni rivojlantirishi asoslangan;



mutafakkirning “Ezgu fikr” konsepsiyasidagi insonning o‘zini tarbiyalashi,
jamiyat rivojiga ongli ta’sir ko‘rsatishi, axloqiy mukammallikka intilishi kabi
g‘oyalar ma’naviy barkamol inson konsepsiyasidagi o‘zini anglaydigan shaxs
sifatida shakllanish, axloqiy mas’uliyatni qaror toptirish mezoni hamda farovon
jamiyat konsepsiyasida hamkorlikni rivojlantirish, adolat wva ishonchni
mustahkamlash, fugarolik faolligini kuchaytirish tamoyili ekanligi dalillangan;

Van Yan Min falsafiy ta’limotida keltirib o‘tilgan bilim, axloq, odob, insoniy
kamolot va ezgulik g‘oyalari zamonaviy globallashuv (integratsiya, unifikatsiya,
global dunyoni raqamlashtirish dinamikasining o°sishi) davrida Yangi
O‘zbekistonda yoshlarni radikal-mafkuraviy oqimlar ta’siridan himoya qilish,
ularda mustahkam ma’naviy-axloqiy immunitetni shakllantirish, mas’uliyatli
fugarolik pozitsiyasini rivojlantirishi asoslab berilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Van Yan Min ta’limotidagi shaxs gqadr-qimmatini e’tirof etish, o‘zaro hurmat
va bag‘rikenglikni mustahkamlash, axloqiy mas’uliyatni kuchaytirish kabi mezonlar
va 0°‘zini anglashga tayanuvchi tarbiya, bilim va harakat birligi, shaxsning o‘zini o°zi
takomillashtirishi kabi tamoyillarning ijtimoiy taraqgiyotdagi ahamiyati asoslab
berilgan;

Van Yan Minning inson tabiati, axlogiy tamoyillar, ijtimoiy adolat va davlat
boshqgaruvi hagidagi garashlaridan axlogiy tarbiya metodikasida, ijtimoiy hamkorlik
va o‘zaro mas’uliyatni mustahkamlashda, oila—ta’lim muassasasi—mahalla tizimida
qadriyatlarni uzviy singdirishda foydalanish bo‘yicha takliflar ishlab chiqilgan;

Van Yan Minning “Bilim va harakat birligi”, “Ezgu fikr” konsepsiyasi orqali
inson tafakkuri va axlogiy kamolotini shakllantirish, axlogiy mukammallikka
intilishi goyalari orqali ma’naviy barkamol inson hamda farovon jamiyat qurishga
oid yechimlar ishlab chigilgan.

Tadgigot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy garashlar, tadgigot usullari va yondashuvlar rasmiy manbalar, faktlar,
statistik ma’lumotlarga murojaat qilingan holda olinganligi, tushuncha definitsiyasi
ilmiy tadgigot metodologiyasi va mantig talablariga amal gilgan holda ishlab
chigilganligi, nashr etilgan ilmiy magolalar, respublika va xalgaro konferensiyalarda
sinovdan o‘tkazilganligi, tadqiqot ishi natijalari bo‘yicha berilgan xulosalar asosida
takliflar ishlab chiqilgan bo‘lib, tavsiyalar amaliyotda joriy etilgani, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan asoslanadi.

Tadgigot natijalarining ilmiy va amaliy ahamiyati. Tadgigotning ilmiy
ahamiyati shundaki, Sharq falsafasi, xususan, Van Yan Min ta’limotining inson
tabiati haqidagi garashlarini tahlil etish orgali falsafiy antropologiya va etikaga oid
bo‘lgan nazariy asoslarni boyitishda, inson tabiatini yangicha talqin qilishda, Sharq
va G‘arb falsafasidagi umumiy va farqli jihatlarni mukammalroq o‘rganishda, Xitoy
falsafasi, neokonfutsiychilik, inson tabiati falsafasi, axloq falsafasi bo‘yicha ilmiy
tasavvurlarni boyitishda, shuningdek, insonning ma’naviy salohiyati, axloqiy o‘zini
anglash va komil shaxsni shakllantirishda Sharq mutafakkirlari merosini zamonaviy
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falsafiy mezonlar asosida gayta talgin gilish va inson tabiatiga doir konsepsiyalarni
tizimli o‘rganishda nazariy asos sifatida foydalanish mumkinligi bilan belgilanadi.

Tadgiqgot natijalarining amaliy ahamiyati ilgari surilgan nazariy xulosalardan
ma’naviy-ma’rifiy ishlarni takomillashtirishda, mediakontentlar yaratishda, yoshlar
tarbiyasi, ma’naviy-ma’rifiy ishlar, pedagogik faoliyat hamda axloqiy tarbiya
konsepsiyalariga tatbiq etishda, ta’lim tizimida talabalarning mustaqil fikrlashi,
o‘zini anglash madaniyati, axloqiy javobgarligini kuchaytirishga qaratilgan metodik
tavsiyalar ishlab chiqishda, komil shaxsni shakllantirishga doir ma’naviy-ma’rifiy
dasturlarni takomillashtirishda, shuningdek, Yangi O‘zbekiston sharoitida barkamol
avlodni tarbiyalashga qaratilgan ilmiy-amaliy loyihalarni ishlab chigishda,
shuningdek oliy ta’lim muassasalarida “Falsafa tarixi”, “Sharq falsafasi”, “Axloq
falsafasi”, “Ma’naviyatshunoslik” kabi fanlarni o‘qitishda, maxsus kurslar va
seminar mashg‘ulotlari dasturlarini ishlab chiqishda, shuningdek, o‘quv-uslubiy
qo‘llanmalar tayyorlashda foydalanish mumkinligi bilan izohlanadi.

Tadqgigot natijalarining joriy qilinishi. Van Yan Min falsafasida inson tabiati
muammosining mazmun-mohiyatini tahlil gilish borasida olingan ilmiy natijalar
asosida:

Van Yan Min ta’limotining inson tabiati, axlogiy tamoyillar, ijtimoiy adolat va
davlat boshgaruviga oid g‘oyalari konfutsiylikdagi insonparvarlik, axloqiy me’yor
va 0‘z-o‘zini rivojlantirish, daosizmdagi tabiat va jamiyat uyg‘unligi, ichki
xotirjamlik, buddizmdagi rahm-shafgat hamda ma’naviy uyg‘onish g‘oyalari bilan
uyg‘un ekanligi madaniyatlararo muloqotni rivojlantirishi, o‘zaro hamkorlik
mubhitini mustahkamlashiga doir ilmiy yangiliklar va Respublika ma’naviyat va
ma’rifat markazining 2024-yilda ma’naviy-ma’rifiy ishlar samaradorligini oshirish
va sohani rivojlantirish bo‘yicha chora-tadbirlar dasturining III yo‘nalishida
belgilangan “Milliy g‘oya targ‘ibotini kuchaytirish, jamiyatda sog‘lom matkura,
yangi ma’naviy makon, ma’rifatli jamiyatni barpo etishga garatilgan chora-
tadbirlar” 18-bandi “G‘oyaviy-matkuraviy tahdidlarning ta’sirini tadqiq qilish,
zamonavily raqamli targ‘ibot texnologiyalarini qo‘llash borasida rivojlangan
mamlakatlar tajribasini o‘rganish uchun ilmiy jamoalarni xorijga yuborish
yuzasidan takliflar tayyorlash”ga oid targ‘ibot ishlarini tashkil etish va o‘tkazishda
foydalanilgan (Respublika Ma’naviyat va ma’rifat markazi huzuridagi Ijtimoiy-
ma’naviy tadqiqotlar institutining 2025-yil 20-iyundagi 16-son ma’lumotnomasi).
Natijada, Sharq falsafasining boy ma’naviy va madaniy merosini xalgimiz orasida
targ‘ib qilishda, fuqarolar totuvligi, hamjihatlikni ta’minlashga, shuningdek, ushbu
yo‘nalishda bajarilayotgan ishlarni va amalga oshirilayotgan chora-tadbirlarni,
targ‘ibot tadbirlarining sifati, mazmuni va samaradorligiga oshishiga xizmat gilgan;

Van Yan Minning “Bilim va harakat birligi” g‘oyasi (gnoseologik,
antropologik, prakseologik asosga ega) inson tafakkuri, axlogiy kamolot va amaliy
faoliyatni bir butun ma’naviy faoliyatni ifodalashi hamda yoshlar tarbiyasida nazariy
bilim hamda amaliy tajribaning o°zaro bog‘ligligini ta’minlashi, mas’uliyat, xulq va
Ijtimoiy faollikni rivojlantirishiga oid tahlillardan, takliflar, amaliy tavsiya va ilmiy
xulosalardan O°‘zbekiston Respublikasi Millatlararo munosabatlar va xorijdagi
vatandoshlar masalalari bo‘yicha qo‘mitasining Xitoy bilan do‘stona xalqaro
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madaniy-ma’rifiy aloqalarni yanada mustahkamlash, ikki xalgning tarixan falsafiy
jihatdan mushtarak ekanligi mavzusidagi konferensiya, seminar, davra suhbatlari,
shuningdek madaniy-gumanitar sohalardagi ma’naviy-ma’rifiy tadbirlarini tashkil
etish uchun foydalanilgan (O°zbekiston Respublikasi Millatlararo munosabatlar va
xorijdagi vatandoshlar masalalari bo‘yicha qo‘mitasining 2025-yil 23-iyundagi
14/203-son ma’lumotnomasi). Natijada, Sharq falsafasining boy ma’naviy va
madaniy merosini xalqimiz orasida keng targ‘ib qilishda samarali vosita sifatida
Xizmat gilgan;

mutafakkirning “Ezgu fikr” konsepsiyasidagi insonning o‘zini tarbiyalashi,
jamiyat rivojiga ongli ta’sir ko‘rsatishi, axloqiy mukammallikka intilishi kabi
g‘oyalar ma’naviy barkamol inson konsepsiyasidagi o‘zini anglaydigan shaxs
sifatida shakllanish, axloqiy mas’uliyatni qaror toptirish mezoni hamda farovon
jamiyat konsepsiyasida hamkorlikni rivojlantirish, adolat va ishonchni
mustahkamlash, fugarolik faolligini kuchaytirish tamoyili ekanligiga oid ilmiy
yangiliklardan “O‘zbekiston” teleradiokanalida 2024-2025-yillarda efirga uzatilgan
“Ta’lim va  taraqqiyot”, “O‘zbekiston  yoshlari” dasturlari ssenariylarini
tayyorlashda  foydalanilgan.  (O‘zbekiston  Milliy teleradiokompaniyasi
“O‘zbekiston-24" ijodiy birlashmasi davlat muassasasining 2025-yil 3-sentyabrdagi
05-09-1386-son ma’lumotnomasi). Natijada, teletomoshabinlarning Van Yan Min
tomonidan ilgari surilgan bilim, axloq, odob, insoniy kamolot va ezgulik g‘oyalariga
doir ilmiy dunyogarashlarini takomillashtirishga xizmat gilgan;

Van Yan Min falsafiy ta’limotida keltirib o‘tilgan bilim, axloq, odob, insoniy
kamolot va ezgulik g‘oyalari zamonaviy globallashuv (integratsiya, unifikatsiya,
global dunyoni raqamlashtirish dinamikasining o°sishi) davrida Yangi
O‘zbekistonda yoshlarni radikal-mafkuraviy oqimlar ta’siridan himoya qilish,
ularda mustahkam ma’naviy-axloqiy immunitetni shakllantirish, mas’uliyatli
fugarolik pozitsiyasini rivojlantirishiga doir ilmiy yangiliklaridan O°zbekiston
Milliy universitetida bajarilgan OT-F1-106 — sonli “O°‘rta asrlar sharq allomalari va
mutafakkirlarining tabiiy-ilmiy va ijtimoiy-falsafiy merosining G‘arb olimlari
tomonidan tadqiq etilishi” mavzusidagi fundamental ilmiy-tadgiqot loyihasi
doirasida foydalanilgan (Mirzo Ulug‘bek nomidagi O°‘zbekiston milliy
universitetining 2025-yil 22-oktyabrdagi 04/11-23738-son ma’lumotnomasi).
Natijada, Van Yan Min ta’limotining tahlili asosida jamiyat ijtimoiy hayotida
insonparvarlik mezon va tamoyillarini qo‘llash usullari yuzasidan tavsiyalar ishlab
chigishga xizmat qgilgan.

Tadqiqgot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 5 ta
xalgaro va 2 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha jami
15 ta ilmiy ish, jumladan, O°‘zbekiston Respublikasi Oliy ta’lim, fan va
innovatsiyalar vazirligi huzuridagi Oliy attestatsiya komissiyasining dissertatsiyalar
asosiy ilmiy natijalarini chop etish tavsiya qgilingan ilmiy nashrlarda 5 ta ilmiy
magola (3 ta respublika va 2 ta xorijiy jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, ush bob, xulosa,
foydalanilgan adabiyotlar ro‘yxati va ilovalardan iborat. Dissertatsiya umumiy
hajmi 146 betdan iborat.
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DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
muammoning o‘rganilganlik darajasi, dissertatsiya bajarilgan ta’lim muassasasining
IImiy-tadqiqot ishlari rejalari bilan bog*ligligi tavsiflangan, tadgigotning magsadi va
vazifalari, obyekti, predmeti, tadqiqotda qo‘llanilgan usullar yoritilgan. Shuningdek,
tadgigotning ilmiy yangiligi, amaliy natijalari, natijalarining ishonchliligi, ilmiy va
amaliy ahamiyati ochib berilgan hamda dissertatsiya natijalarining joriy qilinishi,
aprobatsiyasi, €’lon gilinganligi, tuzilishi va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi bobi “Xitoy falsafiy tafakkuri tarixida Van Yan
Min ta’limotining shakllanish manbalari va ahamiyati”’ deb nomlanib, unda Van
Yan Minning hayoti, falsafiy-adabiy merosi va yanminizm ta’limotining shakllanish
omillari tadgiq etilgan hamda Van Yan Min falsafiy qarashlariga bag‘ishlangan ilmiy
izlanishlarning giyosiy tahlili amalga oshirilgan.

Van Yan Min o‘z davrining yetuk mutafakkiri sifatida Xitoy hamda Uzoq Sharq
falsafiy tafakkurida sezilarli ta’sir ko‘rsatgan shaxsdir. Uning g‘oyalari inson tabiati,
axlogiy tamoyillar, ijtimoiy adolat, davlat boshgaruvi hamda inson va jamiyat
o‘rtasidagi alogalar kabi masalalarda chuqur falsafiy yondashuvni o‘z ichiga oladi.
Yanmin taxallusi bilan mashhur bo‘lgan Van Shoujen 1472-yil 31-oktabrda Chje
Syan viloyatining Yuy Yao uyezdida tavallud topgan. U yoshlik davridan boshlab ilm
olishning sxolastik ko‘rinishidan norozi bo‘lgan. Bu holat keyinchalik uning falsafiy
g‘oyalarida ham namoyon bo‘ladi. Tadgigotchilar: “Van Yan Min ta’limotida
markaziy o‘rinni inson muammosi egallaydi. Lekin uning magsadi insonning
mavjudligini obyektiv o‘rganish emas, balki, hagigiy shaxsga aylanish yo‘lini
ko‘rsatishdir® — deb baho berishadi.

Dissertatsiyada Van Yan Min falsafiy dunyogarashining shakllanishiga
Xitoydagi turli falsafiy ogimlarning ta’sir gilganligi hamda bu jarayon uning
garashlarini murakkab ko‘rinishiga sabab bo‘lganligi asoslanadi. Bu esa hatto
mutafakkirni konfusiychi bo‘Imagan degan fikrlarni keltirib chigaradi. Shuningdek,
Van Yan Min o‘zini oz davrining eng nufuzli konfutsiychisi sifatida ko‘rsatganiga
garamasdan, ba’zi bir konfutsiychilik an’analariga bo‘ysunmagan. Van Yan Min
harbiy faoliyati bilan ijtimoiy-siyosiy faoliyatini birlashtirdi. Uning barcha ma’muriy
yangiliklari odamlarning ozaro bog‘ligligi va mas’uliyatini kuchaytirishga, ijtimoiy-
siyosiy alogalarni shaxsiy rishtalarga aylantirishga garatilgan edi. Buning uchun
joylarda harbiylashgan o‘nlikdan iborat oilalarni (bao jia) joriy etish, umumta’lim
maktablarini tashkil etish va gishlog jamoasining eng muhim ishlarini muhokama
gilishni o°z ichiga olgan “jamoa kengashi”ni tashkil etish orqali amalga oshirildi. Bu
esa mutafakkirning ham harbiy-siyosiy, ham falsafiy nugtai-nazardan obro‘sini
oshishiga olib keldi.

1529-yilning 9-yanvar kuni faylasuf, mutafakkir, davlat arbobi va o‘z davrining
buyuk harbiy sarkardasi Nanan (Syansi) shahrida oz yurtiga gaytish safari chog‘ida

& Tu Wei-ming. Subjectivity and Ontological Reality-an Interpretation of Wang Yang-ming‘s // Mode of Thinking.
PEW. 1973, - vol. 23, - Ne 1-2. - P.189
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yo‘lda vafot etadi’. Mutafakkirning vafotidan keyin unga berilgan eng oliy mukofot
esa 1584-yilda Konfutsiy ibodatxonasida uning nomiga yodgorlik o‘rnatilishi bo‘ldi.
Ta’kidlash kerakki, “Konfutsiy ibodatxonasida fagatgina Van Yan Min bilan birga
fagat 3 nafar mashhur mutafakkirning yodgorligi o‘rnatilgan™®. Bu esa faylasufning
Xitoy ijtimoiy-madaniy hayotida nihoyatda katta o‘ringa ega bo‘lganligidan
guvohlik beradi.

Dissertant fikricha, Van Yan Minning falsafiy g‘oyalar tizimini anglash va unga
baho berish juda murakkab. N.LKonrad o‘zining “Sharq uyg‘onishi™®
konsepsiyasida Van Yan Minni “Xitoydagi renessans davri falsafiy tafakkurining
so‘nggi  vakili”®® sifatida e’tirof etadi. L.D.Pozdneva esa faylasufni
“neokonfutsiylikka asosiy zarba bergan va o‘z davrining “ma’rifat darakchisi”!!
sifatida tasvirlaydi. Ba’zi tadgiqotchilar fikricha, “Xitoyda nafagat Van Yan Min
ta’limotini, balki an’anaviy Xitoy falsafiy maktablarini tadqiq qilish ishlari “madaniy
ingilob”dan so‘ng yana gayta boshlangan. Chunki “madaniy inqgilob”gacha bo‘lgan
davrda kommunistik mafkura sotsialistik tizimni keng joriy gila boshladi hamda
Xitoy uchun an’anaviy bo‘lgan madaniyatni rad etdi. Xitoy madaniyatiga xos
bo‘lgan konfutsiylik, daosizm, buddizm singari an’anaviy bo‘lgan falsafiy
ta’limotlarning g‘oyalari partiya tomonidan keskin tanqidga uchradi. Xitoy
sivilizatsiyasining bir bo‘lagi bo‘lgan falsafiy tizim hukmron sinfning vakili hamda
dehqonlar qatlami va milliy ozchilikning qotili sifatida ta’riflandi”'?. Bu
“qotil”larning orasida yanminizm ta’limotini ham uchratish mumkin. Van Yan Min
ta’limoti ham mana shunday tamg‘alar bilan rad qilina boshlandi. Shuni ta’kidlash
lozimki, zamonaviy Xitoy ma’naviy hayotida Van Yan Minning falsafiy merosiga
bo‘lgan e’tiborning kuchayishini Xitoy rahbariga bog‘lab o‘rganilsa aslo mubolag‘a
bo‘lmaydi. Davlat rahbari o‘z nutqlarida bir-necha marotaba mutafakkir
ta’limotining ilg‘orligi va u aytgan g‘oyalarning hozirgi kun uchun ham
dolzarbligini gayta-gayta tilga olib o‘tadi.

Dissertatsiyada an’anaviy Xitoy madaniyatida bilim va harakat o‘rtasidagi
munosabatlar ko‘pincha axloqiy bilim va axloqiy amaliyot o‘rtasidagi munosabat
sifatida talgin qilinishi qayd etilgan. Bunga ko‘ra, yoshlikdan olingan axloqiy
bilimlarni axloqiy jihatdan amaliyotga qo‘llash nazarda tutiladi. Tadgqigotchi
olimlarga ko‘ra “Van Yan Minning axloqiy qarashlari Xitoy hukumatining axloqiy-
siyosiy madaniyatini mustahkamlash strategiyasiga to‘la mos keladi”*®. Bundan

7 Carsun Chang. Wang Yang-ming: Idealist philosopher of sixteenth-century china. — St. John’s University Press. —
Jamaica 32, - New York. -1962. —P.11.

8 Ko63es A.1. Yuenue Ban Slumuna u knaccudeckas kuTaiickas gunocodus. - M., 1983, — C.65

® Muhamedov A.A. Sharq renessansining vujudga kelishidagi ijtimoiy omillar // Dxonomuka u cotmym. — 2024. -Ne(2-
1). - C.117.

10 Konpan H.U. 3anan u Boctok. 2-e n3n. — M., 1972, — C.263.

1 Tosnueesa JI. JI. Kuraiickas mureparypa. — M., 2011. — C.208.

12 Israel G.L. The Renaissance of Wang Yangming Studies in the People’s Republic of China. // Philosophy East and
West. -Volume 66. -Number 3. July. 2016, - P.1001-1019; Chen Lai. “Yangming xue yanjiu de huigu yu qianzhan”
(Looking back on and future prospects for research on Yangming Studies), in Chen Lai de boke. -2010.

13 Israel G.L. The Renaissance of Wang Yangming Studies in the People’s Republic of China. // Philosophy East and
West. -2016. —V.66. -Ne3. — P.1001-1019. Tian Kun. Yuyao yi Wang Yangming lianzheng sixiang wei zhuti chuang
jian lianzheng wenhua de shijian ji qishi (Practical development of and information for Yuyao‘s establishing a culture
of clean government by adopting Wang Yangming‘s thought on clean government as its theme), in Wang Yang-ming
lianzheng sixiang yu xingwei yanjiu (Research on Wang Yangming‘s thought on honest governance and conduct). —
Beijing: Zhongguo Shehui Kexue Chubanshe, 2013. —P.300-301.
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tashqari, davlat rahbari tomonidan davlat boshqaruvida an’anaviy madaniy
merosdan foydalanish zarurligini, davlat amaldorlaridan yanminizmdagi bilim va
harakat o‘rtasidagi munosabat muammosiga yondashuvini chuqur tushunish va
amaliyotda qo‘llashni tavsiya gilmoqda. Davlat amaldorlari fagatgina qonunlarni
o‘rganish emas, balki haqigat va adolatni himoya qilish, amaliyotga asoslangan
nazariy yangiliklarni doimiy ravishda rag‘batlantirish zarurligi ta’kidlanadi. Shu
sababli faylasuf ta’limoti davlat amaldorlari va xizmatchilari uchun axlogiy tarbiya
dasturlariga kiritilmoqda.

Dissertant mulohazalariga ko‘ra, Van Yan Min falsafiy qarashlari shaxsiy
hayotiy tajriba, siyosiy va amaliy faoliyat hamda ma’naviy izlanishlari bilan
birgalikda bir-biriga bog‘liq holda shakllangan bo‘lib, yanminizm ta’limotiga
hayotiylik va amaliy yo‘naltirilganlik xususiyatini baxsh etgan. Yanminizm falsafiy
tafakkurining asosi borliq va inson tabiatining turli girralari hagidagi chuqur
tasavvurlarni o‘z ichiga oladi. Yanminizm ta’limoti o‘zida jamiyat va inson
o‘rtasidagi o‘zaro bog‘liglikni, shaxsning shakllanishi ijtimoiy jarayon ekanligini
namoyon etuvchi nazariy asoslarga ega. Van Yan Min g‘oyalari tarixiy-madaniy
jarayonlardan tashgari zamonaviy falsafiy tahlil mezonlariga ham mos keladi. Uning
ta’limoti Xitoy falsafiy tafakkurini rivojida muhim o‘rin tutib, bugungi ijtimoiy-
ma’naviy jarayonlar taraqqiyotiga ham ijobiy ta’sir o‘tkazmoqda.

Dissertatsiyaning ikkinchi bobi “Yanminizmda inson tabiati aspektlariga
falsafiy garashlar tahlili” deb nomlanib, ushbu bobda yanminizm falsafasining
konseptual asoslari bo‘lgan ontologik, gnoseologik va antropologik qarashlari tahlil
gilingan hamda yanminizmda shaxsni anglashning “antropologik bilim va harakat
birligi” dialektikasi ochib berilgan.

Van Yan Min ontologiyasining muhim jiharlaridan biri “bilim va harakat
birligi” ta’limotidir. An’anaviy konfutsiychilik bilim va amaliyotni ikki bosqichli
sifatida talqin qilgan bo‘lsa, Van Yan Min esa bu fikrlarni rad etib, bilim va harakat
ajralmasligini, ularning ikki alohida jarayon emas, balki bilishning yagona mohiyati
ekanligini ilgari suradi. Mutafakkir ta’limotiga ko‘ra, inson o‘rgangan bilimlar faqat
tafakkur doirasida golmasligi, amaliyot orgali hayotga tatbiq etilishi zarurdir. Aks
holda bu bilim haqiqiyligini yo‘qotadi va mavhum nazariya sifatida qoladi. Shu bois
yanminizmdagi haqigiy bilim bu amaliyot orgali shakllangan va axlogiy jihatdan
to‘g‘ri harakat qilishni anglatadigan bilimdir.

Dissertatsiyada Van Yan Minning ontologik garashlari tahlil gilinib, galb
(“Tianli” samoviy tamoyil) aql (sin) bilan uzviy bog‘ligligi ta’kidlangan. Chunki
galb va agl inson mohiyatining, barcha mavjudotlarning va hatto olam tamoyilining
substansiyasidir'®. Bu yondashuv “lian ji” (ezgu fikr) ta’limoti bilan bog‘liq bo‘lib,
hagigat va axlogiy tamoyillar inson galbi va aglining bevosita ichki idroki orgali
aniglanadi. Shu sababli ezgu fikr (lian ji) olamdagi barcha narsalarni yaratishga
godir ontologik ijodiy kuch sifatida talgin gilinadi. Van Yan Min gnoseologiyasi
bilimning shaxsiy tajribaga asoslanganligini va ma’naviy o‘sish ichki idrok orqali
sodir bo‘lishini ifodalaydi. Bundan tashqari faylasufning garashlarida ezgulikka
erishish nafaqat ichki osoyishtalik, balki kuchli iroda va fidokorona harakatni ham

14 Chan Wing Tsit. Detailed Annotation and Critical Commentary of Wang Yangming’s Instructions for Practical
Living (Wang Yangming, Chuanxi lu xiangzhu jiping). — Taipei: Xuesheng Shuju. 1998. — P.625
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talab giladi. Bu fikrlar ezgu fikr (lian chji) nazariyasiga asoslangan bo‘lib, unga
ko‘ra inson o‘zining asl mohiyatini anglab yetganida, tashqi hukmlarga
bog‘lanmaydi va o°‘z axloqiy qarorlarini tabiiy ravishda gabul giladi. Bu nafagat
gnoseologik erkinlikni ifodalaydi, balki ontologik erkinlikni ham yuzaga chigaradi.

Van Yan Minning fikrga ko‘ra, buyumlar va ularni anglayotgan shaxslar o‘zaro
bog‘lig holda mavjud bo‘lishadi, ammo ular anglanish jarayonidan oldin ham
mavjuddirlar. Ya’ni, buyumlarning mavjudligi fagat anglash bilan cheklanib
golmaydi, balki ularning ozlari mustaqil ravishda ham mavjud bo‘ladi. Uning falsafiy
ta’limotida subyektivizmni yaqgqol ko‘rish mumkin. Lekin bu holat uni subyektiv-
idealist sifatida ta’riflamaydi. Chunki yanminizmda moddiy borliq hagida hech
ganday shubha-gumonga borilmaydi. Van Yan Min ta’limoti buyumlarning
mavjudligini va ularning sifatlarini ongli tarzda anglash orgali emas, balki mustagil
ravishda mavjudligini tan oladi. Van Yan Minning falsafiy garashlari shu sababli
subyektiv-naturalizm deb ta’riflanishi to‘g‘ri bo‘ladi.

Tadgigotchi fikricha, Van Yan Min tomonidan inson tabiati masalasi o‘ziga xos
tarzda talgin gilingan bo‘lib, bu esa uning konfutsiylik an’analaridan fargliligini
ko‘rsatib turadi. U inson tabiatini anglash masalasiga o‘ziga hos tarzda yondoshgan
va bu borada gnoseologik muammolarni substansional emas, balki funksional nugtai
nazardan ko‘rib chigadi. Faylasuf ta’limotining asosiy g‘oyalaridan biri “ezgu fikr”da
inson tabiati o‘z mohiyatga ko‘ra yovuzlikdan holi bo‘lib, undagi bilim ham
yovuzlikdan xoli bo‘lishi lozim. Bilim doimo aniq asos bilan bog‘liq holda ko‘z,
qulog, yurak kabi sezgi a’zolari yoki shaxsning ma’naviy kamoloti bilan bog‘langan
tarzda uchraydi. Bu esa bilimning inson tabiatida muhim o‘rin egallashi va uning
hagigatga yetaklovchi vosita ekanligini anglatadi. Van Yan Min fikricha, inson
harakat qilish orgali bilimni hosil giladi. Bilim esa harakatga yo‘nalish beradi.
Faylasuf bu g‘oyalarini rivojlantirib, “Inson ovgatlanishni hohlashi uchun avvalo
galbida shu ehtiyojni shakllantirishi lozim. Ammo u ovgatlanishni istashi bilangina
cheklanib golmasligi, balki bu ehtiyojni amalga oshirish ya’ni ovgatni iste’mol qgilish
orgali bu jarayonni anglashi kerak. Fagat ovgatni tatib ko‘rgandan keyingina uning
shirin yoki achchiq ekanligi hagida anig xulosa qilishi mumkin. Ovqatni tatib
ko‘rmasdan uning ta’mini oldindan bilishning iloji yo‘q™*® - deb ta’kidlaydi.

Van Yan Min falsafasida “chji” tushunchasi faqat bilish bilan chegaralanmay,
balki amaliy faoliyatni ham oz ichiga oladi. Shu sababli, bilimni haqiqiy deb atash
uchun u amaliyotda namoyon bo‘lishi lozim. Bu holat, bilish bu harakat ekanligini
anglatadi. Yanminizmdagi “bilim va harakat birligi” ta’limotida insoniy fazilatlar
insonga tug‘ilganidan beriladi va uning shaxsiy hayotidagi muvaffaqiyat va
muvaffaqiyatsizliklar ularga bog‘liqgdir. Ularning birligi insonning haqiqiy o‘zligini
topishga, o‘zligini yaratishga va muvaffagiyatga erishishga imkon beradi.
Boshqgacha aytganda, har ganday muammo bo‘yicha birinchi navbatda to‘g‘ri
bilimga ega bo‘lish, so‘ngra bu bilimlarni amaliyotda qo‘llay olish zarurdir. Bu esa
bilim va harakatning birligini anglatadi.

Dissertant mulohazalariga ko‘ra, Van Yan Minning “bilim va harakat birligi”
haqidagi ta’limoti insoniyatning ilmiy va axloqiy taraqqiyotiga xizmat giladi. Bu
birlik insoniyat uchun fagat nazariy bilimlar bilan chegaralanib gqolmaslik, balki bu

15 Ko63eB A.U. Yuenne Ban SIumMuna u kiaccuueckas kuraiickas gpuinocodus. -M, 1983. - C.184
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bilimlarni hayotga tadbiq etish orgali axloqiy yuksalishga erishish zaruratini
anglatadi. Shu ma’noda Van Yan Minning ta’limoti axloqiy jihatdan ham, amaliy
jihatdan ham inson faoliyatining yuqori maqsadlariga erishish uchun muhim yo°‘l-
yo‘riqdir. Insonning bilim olish jarayoni uning ruhiy va ma’naviy holati, tafakkuri
va amaliy harakatlari bilan bog‘liq ekanligi yanminizmdagi asosiy nuqtalardan biri
hisoblanadi. Bu esa yanminizmni zamonaviy falsafiy tizimlar bilan giyoslaganda
uning dinamik, o‘zgaruvchan va tajribaga asoslangan yondoshuv sifatida e’tirof
etiladi.

Dissertatsiyaning “Van Yan Min falsafasida ijtimoiy-falsafiy g‘oyalar va
ularning zamonaviy ahamiyati” deb nomlangan uchinchi bobida Van Yan Min
tomonidan ishlab chigilgan ijtimoiy-falsafiy g‘oyalardagi inson, jamiyat va axlogiy
tartib muammolari, “ezgu fikr” ta’limotining insonni axlogiy tarbiyalash va komil
shaxsni shakllantirishdagi ahamiyati asoslab berilgan.

Van Yan Min insonlarni axlogiy va intellektual darajalarga garab guruhlarga
ajratadi. Bu guruhlash jamiyatdagi shaxslarning turli xil fazilatlari va ular o‘rtasidagi
o‘zaro nisbatlarni aks ettiradi. “Dono inson” (shen jen) o°zining yuksak darajadagi
donoligi bilan jamiyatning ruhiy yetakchisi hisoblanadi, u ma’naviy nuqtayi
nazardan yuqori mavqeda turadi. Shunga o‘xshash, “oqil inson” (Syan jen) o‘z hayoti
va fazilatlari bilan jamiyatga ibrat bo‘lib xizmat qiladi.

Dissertatsiyada “Lyan chji” ta’limoti mutafakkirning o‘ziga xos bo‘lgan
tushunchalaridan biri sifatida Xitoy falsafiy tatakkurida alohida o‘ringa ega ekanligi
gayd etilgan. Bu ta’limot o‘sha davrda hukmron bo‘lgan “inson tabiati osmon
tamoyillari bilan uyg‘un bo‘lib, hagigatni anglash uchun tashqi qonun qoidalarni
bilishi kerak™ ta’limotidan farqli ravishda, inson haqigatni o‘z qalbidan, ichki tajriba
va sezgi orqali anglashga qodir, ya’ni inson bilimni tashqi manbalardan emas, balki
insonning ichki tajribasi va idroki orqali shakllanishini ta’kidlaydi. Bu ta’limotning
0‘z davri uchun xos bo‘lgan asosiy ikki jihatini ko‘rsatish mumkin. Birinchidan,
insonda bilim va axloqiy tushunchalar tashqi ta’sirlar orgali emas, balki insonning
ichki idroki orgali shakllanishi ijtimoiy nugtayi nazardan barcha insonlarning
tengligini anglatadi. Ikkinchidan, insonning o‘z-o‘zini tarbiyalash jarayoni, uni
qadimgi matnlarni o‘rganishdan muhimroq deb hisoblaydi va konfutsiychilikning
an’anaviy matnlar ta’limotini keyingi darajaga tushirib qo‘yadi.

Tadgiqotchi faikricha, “ezgu fikr” tushunchasi keng ma’noligi tufayli osmonga
o‘xshatiladi. Van Yan Min “Osmon — bu ezgu fikrdir. Ezgu fikrlilik — bu osmonning
o‘zidir™*® - deb ta’kidlaydi. Osmon tushunchasi Van Yan Min falsafasida uch xil
ma’no-mazmunni anglatadi. Birinchisi, tabiiy-koinot hodisasi, ikkinchisi, mavhum
yaxlitlikdagi tabiat va uchinchisi, insonning asosiy tabiiy manbaidir. Van Yan Min
ezgu fikrni osmonga giyoslaganda bevosita uchinchi mazmunga suyanadi hamda
ezgu fikrlilik insonning tabily manbai ekanligiga urg‘u beradi. “Xitoy falsafiy
tafakkurida ezgu fikr fagat tabiat bilan emas, balki kun va tunning almashinishida,
qorong‘i va yorug® tushishi kabi tabiiy xususiyatlarda ham o‘z aksini topadi. Van
Yan Min uchun bu xususiyatlar, ya’ni inson qalbi, osmon hamda yer yagona jism
(ti)ni tashkil qilishi haqidagi g‘oyani tasdiglovchi dalil bo‘lib xizmat giladi*’. Van

16 Ban Sdumun. IMonxoe cobpanue counnenuii = 5424 / nox pen. ¥V Tyana. — Xaunwxkoy: Wil #8 R
2010.-C.72.
17 Ko63en A.N.Vuenue Ban Sumuna u Kiaccudeckas Kuratickas ¢punocodus. — M., 1983, — C.208.
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Yan Minga ko‘ra ziyoli inson boshqalarning niyatlari yoki boshqa jihatlarini
oldindan bilishga intilmaydi. Oldindan bilish uning nazarida insonda aybdorlik
hissini paydo giladi. Insonlar hagida oldindan hukm chigarish, ularning niyatlari
yoki boshqa jihatlarini shubha ostiga qo‘yish, ziyoli insonga x0s fazilat emas. Shu
sababli, u boshgalar bilan munosabatlarda ochiglik va ishonchni asosiy tamoyil
sifatida gabul giladi.

Van Yan Minning falsafiy ta’limotida “Ezgu fikr” bilim va harakatning
ajralmas birligi sifatida namoyon bo‘ladi. Unga ko‘ra, fikr va harakat bir-biridan
mustaqil mavjud emas. Har bir bilim amaliyotda o‘z tasdig‘ini topishi lozim. Van
Yan Minning “Ezgu fikr” haqidagi ta’limoti inson galbining ezgulik va bilimga
intilishdagi cheksiz salohiyatini namoyon etadi. Bu ta’limot faqat bir kishining
individual rivojlanishini emas, balki insoniyatning umuminsoniy ahamiyatga ega
axlogiy gadriyatlarini mustahkamlashda ham muhim ahamiyat kasb etadi. “Ezgu
fikr”ni anglash va unga amal qilish orqali inson nafaqat o‘z mohiyatini kashf etadi,
balki jamiyatning ma’naviy rivojlanishida ham faol ishtirok etadi.

Van Yan Min ta’limotining markazida “jen”, ya’ni inson turadi. Bu esa
an’anaviy Xitoy tafakkurida insonparvarlik, rahm-shafqat va ijtimoiy mas’uliyatni
o‘zida jamlagan axloqiy me’yorlar ustuvorligini anglatadi. U insonni jamiyatdagi
eng oliy gadriyat sifatida ko‘radi va har ganday siyosiy-igtisodiy tuzum aynan inson
salohiyatini yuzaga chigarishga xizmat qilishi lozim deb hisoblaydi. Bu g‘oya
yangilanayotgan O‘zbekistonda “Inson qadri uchun” tamoyiliga asoslanib olib
borilayotgan islohotlar bilan hamohangdir. O‘zbekistonda yuz berayotgan
o‘zgarishlar “inson — jamiyat — davlat” zanjirining muvozanatli ishlashini
ta’minlashga yo‘naltirilgan. Bu holatni Van Yan Mindagi “axloqiy burch’ni siyosiy
tuzumga singdirish jarayonini kuzatishimiz mumkin.

Tadgigotda yanminizmdagi ijtimoiy adolat masalasi jamiyatdagi tengsizlikning
sabablarini axlogiy muammolar bilan bog‘liq holda talqin etishi asoslangan. Ushbu
qarashlarga ko‘ra, insonlarda boylikning haddan tashqari jamlanishi ma’naviy
kamolot bilan bog‘lig muammolarni yuzaga chiqarishi mumkin va shuning uchun
ham moddiy manfaatlar axloqiy mezonlar bilan uyg“un holda boshgarilishi lozim.
Mutafakkir odamlarning moddiy manfaatlarga me’yordan ortiq intilishiga garshi
turadi. Chunki ular inson galbida befarglikni hamda mansabga intilish hissini keltirib
chigaradi. O‘zbekistonda amalga oshirilayotgan ijtimoiy-igtisodiy islohotlar oz
mohiyatiga ko‘ra xitoy mutafakkirining fikrlari bilan hamohangligini ko‘rishimiz
mumkin. Bunda ijtimoiy xizmatlarni (ta’lim, sog‘ligni saqlash, uy-joy) hammaga
teng asosda tagdim etish, aholining himoyatalab gatlamlarini har tomonlama
qo‘llab-quvvatlash orqali resurslar adolatli tagsimlanmoqda.

Dissertant mulohazalariga ko‘ra, Van Yan Min tomonidan ishlab chigilgan
“ezgu fikr” ta’limoti shaxsni nafagat intellektual, balki ma’naviy jihatdan ham
kamolga erishish yo‘lida substansiya bo‘lib goladi. Yanminizmdagi “ezgu fikr”
ta’limoti va uning tarbiyaviy ahamiyati zamonaviy ijtimoiy-falsafiy jarayonlarda,
barkamol avlodni shakllantirishda, ma’naviy gadriyatlarni shakllantirishda hamda
jamiyat taraqqiyotini ta’minlashda muhim metodologik asos bo‘lib xizmat giladi.
Yanminizm g‘oyalari bugungi kunda fagat Xitoy falsafasini emas, balki dunyo
miqyosidagi falsafiy izlanishlarni ham yangi nazariy yondashuvlar bilan
boyitmoqda.
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O‘zbekistonning ijtimoiy va iqtisodiy islohotlarida insonni birinchi o‘ringa
qo‘yish va ularga xizmat qilishni davlatning asosiy vazifasi sifatida belgilovchi
tamoyillar Van Yan Min falsafasida ham muhim o‘rin egallaydi. Bu tamoyillarga
ko‘ra, jamiyatni boshqarishda davlatning asosiy vazifasi insonlarning farovonligini
ta’minlash va ularning ma’naviy kamol topishlarini qo‘llab-quvvatlashdir.
O‘zbekistondagi yangilanishlar va islohotlar jarayoni tarixiy falsafa buyuk poydevor
bo‘lib zamonaviy siyosiy strategiyalar o‘rtasida uyg‘unlikni ta’minlab, barqaror
rivojlanishga yo‘l ochmoqda. “Yangi O‘zbekiston” degan ibora, aslida
yangilanayotgan fikrlar, yangilanayotgan qadriyatlar va ularga tayanib
yangilanayotgan insonni anglatadi. Bu yo‘l murakkab, ammo natijasi buyukdir.
Chunki u zamonlar osha uzatilgan hikmatni bugun anglab, ertaga boshgacha yashash
jasoratini talab giladi.

XULOSA

Van Yan Min falsafasi nafagat muayyan tarixiy davr mahsuli, balki insonning
ichki olami, o‘zini anglashi, kamoloti va jamiyatdagi rolini yaxlit nazariy tizim
sifatida tahlil etishga bag‘ishlangan falsafiy ta’limotdir. Aynigsa, inson tabiati
muammosining ezgulik, bilim va amal birligi, galb va borlig mutanosibligi kabi
tamoyillar orqali talqin qilinishi mazkur ta’limotning ahamiyatini yaqqol ko‘rsatadi.
Shu ma’noda dissertatsiyada olib borilgan tahlillar natijasida quyidagi nazariy
xulosalarga kelingan:

1. Van Yan Minning falsafiy ta’limoti Xitoy tafakkurining rivojlanishiga katta
ta’sir ko‘rsatgan o‘ziga xos falsafiy maktab bo‘lib, uning digqat markazida inson
turadi. Bu ta’limot inson mavjudligini o‘ganish emas, balki haqiqiy shaxsga aylanish
yo‘lini, barkamol inson bo‘lib yetishish yo‘llarini ko‘rsatishdan iborat. Uning
hayotidagi amaliy tajriba, davlat boshqgaruvidagi ishtiroki, konfutsiychilik
an’anasiga munosabati yanminizm ta’limotining paydo bo‘lishi uchun muhim omil
bo‘lgan. Van Yan Min falsafiy-adabiy merosida inson ichki dunyosi, galb pokligi,
haqigatni anglash va ezgu amalga erishish kabi g‘oyalar asosiy o‘rin egallaydi. Van
Yan Minning “bilim va harakat birligi” ta’limoti insonning ilmiy va axloqiy
taraqqiyotiga asos bo‘lib, u bilimni harakat bilan bog‘lash orqali, insonni har
tomonlama kamol topishini ilmiy va amaliy jihatdan o‘zaro bog‘liq ekanligini
ta’kidlaydi.

2. Van Yan Min falsafiy qarashlariga bag‘ishlangan ilmiy izlanishlarni qiyosiy
tahlil gilish orgali uning merosi turli davr va turli ilmiy maktablar tomonidan har xil
nazariy yondashuvlar asosida talqin qilingani ma’lum bo‘ladi. Xususan, ayrim
hollarda axlogiy idealizm, boshga hollarda intuitiv bilish nazariyasi, yana boshga
yo‘nalishlarda esa amaliy axloq falsafasi yoki subyektiv ong falsafasi sifatida
baholangan, uning ta’limotiga eng ko‘p e’tibor “tug‘ma bilish”, “bilim va amal
birligi”, “qalb tamoyil” kabi tushunchalarga qaratilgan bo‘lsa-da, inson tabiati
muammosining ontologik, gnoseologik va antropologik jihatdan yaxlit tizim sifatida
maxsus o‘rganilmagan. Shuningdek, Van Yan Min merosining universal gimmati,
ya’ni uning fagat milliy emas, balki umuminsoniy falsafiy ahamiyatga egaligi
namoyon bo‘ladi.
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3. Yanminizm ta’limotida borligning haqiqiy mohiyati tashqi narsalarning
mexanik mavjudligida emas, balki inson galbi va axloqiy idroki bilan uzviy bog‘liq
holda namoyon bo‘ladi. Shu nuqtai nazardan, haqiqatni anglash tashqi dunyo
haqidagi mavhum bilimni to‘plash emas, balki insonning axloqiy tabiatini anglashi
va uning ongidagi ezgulik manbasini kashf etishi jarayoni hisoblanadi. Bilish
ma’naviy poklanish va axloqiy uyg‘onish bilan bog‘liq harakat sifatida tushuniladi.
Shuning uchun yanminizmda bilishning haqgiqiy mezoni insonni ezgulikka,
mas’uliyatga va komillikka olib kelishida namoyon bo‘ladi. Bu ta’limotga ko‘ra
mavjudlikning eng oliy ko‘rinishi bu o‘zini anglay oladigan insondir. Demak,
yanminizm ta’limotida ontologik va gnoseologik muammolarning yechimi inson
galbini hagigat va ezgulik manbai sifatida talgin gilish orgali amalga oshirilgan.

4. Van Yan Min ta’limotiga ko‘ra, inson o‘z mohiyatini faqat fikr yuritish orqali
emas, balki axloqiy harakat, o‘zini tarbiyalash va ezgu amalni ro‘yobga chiqarish
orqali anglaydi. Shu bois, uning “bilim va harakat birligi” inson o‘zligini anglashda
jamiyatdagi meyorlarga ko‘r-ko‘rona bo‘ysunmasdan, ezgulik manbasini anglab,
uni faol amalga tatbiq etishi zarur. Shu ma’noda, bilim va harakat birligi inson
haqidagi falsafiy garashlarni hayotdan uzilgan abstraksiyadan chiqarib, ma’naviy-
axlogiy amaliyot bilan bog‘laydi. Van Yan Minning “Ezgu fikr” ta’limoti inson
galbining ezgulik va bilimga intilishdagi cheksiz salohiyatini namoyon etadi. Bu
ta’limot faqat bir kishining individual rivojlanishini emas, insoniyatning
umuminsoniy ahamiyatga ega axlogiy gadriyatlarini mustahkamlashda ham muhim
ahamiyat kasb etadi. “Ezgu fikr”ni anglash va unga amal qilish orgali inson 0z
mohiyatini anglab yetadi.

5. Van Yan Min falsafasida jamiyat axlogiy jihatdan takomillashgan shaxslar
o‘rtasidagi munosabatlar maydoni sifatida tushuniladi. Shuning uchun ijtimoiy
tartibning haqiqiy poydevori inson qalbidagi ezgulik va mas’uliyat hissi hisoblanadi.
Yanminizmda inson va jamiyat munosabati itoat yoki intizomga emas, balki axlogiy
o‘zini anglash va o°‘zini boshqarish qobiliyatiga tayanadi. Aynigsa, insonning ichki
dunyosidagi ezgulikni rivojlantirish orqali jamiyatda adolat, uyg‘unlik va tartibni
qaror toptirish mumkinligi haqidagi fikrlar bu ta’limotning ijtimoiy-falsafiy
ahamiyatini belgilab beradi. Mazkur yondashuv jamiyatdagi ingiroz va ziddiyatlarni
hal qilishda fagat institutsional islohotlar emas, balki ma’naviy-axlogiy islohotlar
ham zarur ekanini anglatadi.

6. Yanminizm ijtimoiy borligni insonning axloqiy tabiati bilan bog‘liq holda
tushuntiruvchi va shu orgali jamiyat hayotining ma’naviy meyorlarini nazariy
asoslovchi falsafiy ta’limot sifatida namoyon bo‘ladi. Van Yan Minning
antropologik qarashlarida insonni o‘z harakatlari orqali shakllanuvchi mavjudot
sifatida ta’riflanadi. Bu yondashuv inson o‘z ruhiy intilishi, axlogiy gadriyatlari va
faoliyati orqali jamiyatni o‘zgartira oladigan kuch sifatida talqin qilinadi. Inson
bilimi chuqurlashgan sari 0‘z mohiyatini anglab yetadi.

7. Van Yan Minning “ezgu fikr” ta’limoti yanminizmning g‘oyaviy o‘zagini
tashkil etadi. Unda inson qalbida mavjud bo‘lgan ezgulik, haqiqatni anglash
qobiliyati va axlogily o‘zini boshgarish imkoniyati bir butun tizim sifatida
ifodalanadi. Mazkur ta’limotning ontologik mohiyati inson tabiatining ezgulikka
moyilligi va qalbdagi ma’naviy tartib bilan bog‘lig. Gnoseologik jihatdan esa “ezgu

20



fikr” insonning haqiqgatni tashqi manbalardan emas, avvalo o‘z ongi orqali idrok
etishida namoyon bo‘ladi. Shuning uchun mazkur ta’limot insonni faqat fikrlovchi
subyekt emas, balki ezgulikni his giladigan, anglaydigan va amalga tatbiq etadigan
mavjudot sifatida tavsiflaydi.

8. Van Yan Min falsafasida tarbiya nazorat, majburlash yoki tayyor meyorlarni
yodlash jarayoni emas, balki insonda ezgulik manbasini uyg‘otish, uni anglash va
amalda ro‘yobga chiqarish jarayoni sifatida tushuniladi. Shu nugtai nazardan, komil
shaxs tayyor qolipga moslashgan individ emas, balki 0‘z qalbidagi axloqiy haqiqatga
tayangan holda ongli yashaydigan, harakat giladigan va jamiyat oldida mas’uliyat
his etadigan shaxs sifatida talgin gilinadi. Shu bilan birga, yanminizm axlogiy
tarbiya, komil shaxs kamoloti, ma’naviy barqarorlik va jamiyatda ezgulikka
asoslangan munosabatlarni qaror toptirish nuqgtai nazaridan muhim nazariy-
metodologik manba hisoblanadi.

9. Insonni tarbiyalashning eng samarali yo‘li uning ichki dunyosiga murojaat
qilish, ezgulikka ishonish va uni hayotiy amaliyot bilan bog‘lashdan iborat. Bu esa
Van Yan Min ta’limotining zamonaviy axloqiy tarbiyada, shaxs kamoloti va
ma’naviy immunitetni shakllantirish sohalari uchun muhim metodologik
ahamiyatga ega ekanini anglatadi. Aynigsa, globallashuv, gadriyatlar ingirozi va
ma’naviy bo‘shliq kuchayayotgan sharoitda yanminizmning insonni tartib, vijdon
va ezgulikka tayanishga chaqiruvchi g‘oyalari yanada dolzarb ahamiyat kasb etadi.

10. “Yangi O‘zbekiston” g‘oyasi va Van Yan Min ta’limotidagi g‘oyalarning
o‘zaro aloqadorligi insonga qaratilgan e’tiborda mujassam ekanligi anglanadi. Van
Yan Min falsafasidagi inson tabiati, ezgulik, bilim va amal birligi, axloqiy o‘zini
anglash hamda komil shaxsni shakllantirishga doir g‘oyalar bugungi islohotlar
mantig‘i bilan uyg‘un. O‘zbekistonda ta’lim sifatini oshirish, ma’naviy tarbiyaning
uzviyligini ta’minlash, yoshlarning bilim va ko‘nikmalarini kuchaytirish hamda
milliy qadriyatlar va ma’naviy merosni asrash davlat siyosatining ustuvor
yo‘nalishlari sifatida belgilangan. Shu nuqtai nazardan, shaxsning o‘zini o‘zi
tarbiyalashi va ma’naviy kamolotga intilishi haqidagi qarashlar Yangi
O‘zbekistonda ma’rifatli jamiyatni barpo etish, barkamol avlodni voyaga yetkazish
va fugarolarning jtimoiy pozitsiyasini mustahkamlash uchun muhim metodologik
asos bo‘lib xizmat qiladi.

Tadgiqgot natijalari asosida quyidagi taklif va tavsiyalar ishlab chigildi:

- yoshlar tarbiyasiga bag‘ishlangan ommaviy axborot vositalarining maxsus
ko‘rsatuv va eshittirishlarini tayyorlash jarayonlarida Yanminizmdagi adolat,
ma’naviy yetuklik va axloqiy barkamollik singari g‘oyalardan samarali foydalanish;

- ta’lim-tarbiya tizimida shaxsiy mas’uliyat, vijdoniylik va ma’naviy tarbiyani
ustivor yo‘nalish sifatida shakllantirish;

- oliy ta’lim muassasalarida “Sharq axloq falsafasi va komil inson
konsepsiyasi” nomli maxsus modul joriy etish;

- maktab—oila-mahalla hamkorligi doirasida “Ezgu fikr va ezgu amal”
tarbiyaviy dasturini ishlab chigish;

- Van Yan Min merosini o‘zbek tilida chuqurroq o‘rganish uchun tarjima va
manbashunoslik loyihalarini kuchaytirish;
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- Van Yan Min g‘oyalarini Forobiy, Ibn Sino, Yusuf Xos Hojib, Alisher Navoiy
va jadidlar qarashlari bilan giyosiy tahlil gilish orgali milliy va umuminsoniy
qadriyatlar uyg‘unligi ochib berish;

- komil shaxsni shakllantirishga garatilgan eksperimental-pedagogik amaliyot
o‘tkazish (bir nechta maktab yoki OTMda Van Yan Min g‘oyalariga asoslangan
tarbiyaviy modul sinovdan o‘tkazilib, uning o‘quvchilarning mas’uliyati, odobi,
jjtimoiy faolligi va o°‘zini anglash darajasiga ta’siri monitoring qilish) maqgsadga
muvofiq.
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BBEJIEHUE (anHoTauusi aucceprauuu 1okropa ¢punocodpuu (PhD))

AKTYaJIbHOCTb M BOCTPE0OOBAHHOCTH TeMbl Auccepraunuu. B ycioBusx
pa3BUTHSI TPOLIECCOB TIOOATU3alMd B MUPE U NPHUOPUTETA TEXHOJOTHUECKOTO
mporpecca HajJ TyXOBHOW J>KM3HBIO BO3pacTacT HEOOXOAMMOCTH OOeCIeUeHUs
COXPAaHEHHSI YEJIOBEYECKOM MPUPOJbI, MOPAIbHBIX MPUHIHUIOB, COLMAJIBHOU
CIPaBEJJIMBOCTH, TOCYJapCTBEHHOIO  yOPAaBICHUS W  JHAIOra  MEXIY
nuBmwIm3anusaMu. B umocodckom Hacnmeamm BocToka Takwe BOMPOCHL, Kak
CYIIHOCTh 4eJIOBEKa, HPABCTBEHHBIM BBHIOOP, COBEPIICHCTBO U  JIUYHAs
OTBETCTBEHHOCTh, MHTEPHpPETUpPYIOTCS B padborax Ban Sup MuHs, ogHOoro us
TJIaBHBIX MpPE/ICTaBUTENIEH HEOKOH(PYIIMAHCTBA, Yepe3 UACH «OIaropoaHON MBICIIH)
U «EIUHCTBA 3HAHUS U JICUCTBUSD> B YEJIOBEKE, KAK LEJIOCTHOM CHUCTEME 3HAHW,
MOpAJI U MPAKTHUECKON JesITeIbHOCTH. OCOOEHHO Ba)KHO PACKPHITh B3aUMOCBSI3b
TEOPETUYECKOr0 3HAHMSI W TMPAKTHUYECKOTO ONbITa B Mpolrecce (popMUpPOBaAHUS
YEJIOBEUECKOr0 MBIIUIEHUSI W HPABCTBEHHOW 3pEJIOCTH, HANPABICHHYIO Ha
HaIpaBJICHUE YEJIOBEUECKON MPUPOABI K JOOPY, MOOUIPEHUE TTOCTUKEHUS UCTUHBI
yepe3 COOCTBEHHYIO IyIly, a TakK€ BaXKHOCTh MPUHIIUIIA TAPMOHHUM 3HAHUS U
MPAKTUKW B BOCIIUTAHUH MOJIOJICKH.

B mupoBoil Hayke MpOBOASTCA HAay4yHbIE HCCIEAOBaHUA KOH(YIIMAHCTBA,
KOHIIENIIMA CaMOCOBEPIICHCTBOBAHHUS YE€JIOBEKa, BKJIaJa B pa3BUTHE OOIIECTBA,
CTPEMJICHUS K HDABCTBEHHOMY COBEPIIEHCTBY, JIyXOBHO COBEPILICHHOM JTUYHOCTH U
IpOIBETAOIIETO 00IIecTBa. B ncciaeoBanusx, MOCBAIICHHBIX Hacnenuio Ban SIab
MuHs1, U3y4aroTcs €ro HpaBCTBEHHbBIE B3IVISIAbI, KOHLENNS «IIPUHLMUIIA CEPALIA»,
MPUHITUI «EUHCTBA 3HAHUS U JICHCTBUS» WA €r0 MECTO B HEOKOH(DYIIMAHCTBE B
KOHTEKCTE YeJIOBEUYECKOW mpuponabl. B 3Tol CBA3M BO3pacTaeT MOTPEOHOCTH B
BCECTOPOHHEM U3YYCHUH HEPA3PHIBHOM CBSI3U MEXAY KOHIENIMEH «0IaropoIHoi
MBICII» B yYeHUM SHb MWUHS MU CYIIHOCTBIO YEJIIOBEKA, CAaMOCO3HAaHHEM U
HPABCTBEHHBIM COBEPIICHCTBOM.

B HoBomMm VY306ekuctane ocoboe BHUMaHUE yACISIETCS BOCIIUTAHUIO MOJIOICKU
Kak JIyXOBHO 3peJblX M OTBETCTBEHHBIX JIMYHOCTEH, (HOPMHUPOBAHUIO
MIPOCBEIIEHHOI0 OOIIEeCTBAa, OCHOBAHHOI'O HA TapMOHWUU HAIMOHAJIBHBIX U
YHUBEPCAIIBHBIX LIEHHOCTEW, YKPEIJIEHUID COBPEMEHHBIX 3HAHWN W HABBIKOB, a
Takke (OPMUPOBAHHUIO OOpa30BaHUS, TYXOBHOCTH U IEJIOCTHOM JIMYHOCTH.
«Benukue muBWIM3alMU C APEBHEH UCTOPUENW BCerja IOXO0XKU APYr Ha Apyra,
MOHUMAIOT JIPYT JApyra W JIyXoBHO Omm3ku. KynbTypa W IIEHHOCTH HapoJI0B
V36ekucrana u Kuras cxoxu. Hamm uctopuyeckue CBsI3H BOCXOIAT K MTOSBIICHHUIO
Benukoro IllenkoBoro myTH, KOTOpBIM oOecrieuynBajl OCHOBHYIO 4acTh MHUPOBOM
TOProBiM. ...JlaXke B T€ BpEMEHa HAIlIU CTPAHbI, IBE BEJIUKUE LIMBUIN3ALIMU CBOETO
BpEMEHU, 0OMEHUBAJINCh HE TOJIHKO TOBapamMu, HO U 3HaHUSAMU. ...COBpeMEHHBIE
OTHOULIEHHUSI, OCHOBAHHBIE HA TAaKMX NPUHLMNAX, KAK KYJIbTYPHO-UCTOPUUYECKHE
CBA3H, OJIM30CTh MEHTAJIMTETOB, APY>K0a, B3aUMHOE YBOXKEHHE U JIOBEPHUE, CETOAHS
CIy»XaT IPOYHOM OCHOBOM JUIsi HAILIETO0 BCECTOPOHHETO U  LIMPOKOTO
corpyauuuecTBar’. B HOBOM Y30eKuCTaHe BaKHO IPOaHAIU3MPOBATh B3I bl Ban

1 Mirziyoyev Sh.M. O‘zbekiston — Xitoy: ming yilliklarni gamrab olgan do‘stlik va hamkorlik // “Jenmin jibao” A
B H#R). Pekin — 22.01.2024. // https://www.globaltimes.cn/page/202401/1305819.shtml
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SlHp MUHS Ha BHYTPEHHIOIO MOPAJbHYI OTBETCTBEHHOCTh UEJIOBEKA, TOHUMAHUE
no0pa M ero MposBIECHHWE B MPAKTHUYECKON AESITENbHOCTH, YTOOBI BOCHHUTATH
MOJIOAEKb KaK JTyXOBHO 3pEJbIX U OTBETCTBEHHBIX JIMYHOCTEMH.

Hacrosimee auccepTallMOHHOE HCCIEAOBAHUE B ONPEIEICHHOW CTENEHU
CIIy’)KUT pealu3alliy 3a7ad, HaMeueHHbIX B Ykazax [Ipesupentra PecmyOmnmku
V36ekuctan NeVII-21 ot 16 depans 2026 r. «O IOMOIHUTEIBHBIX MEpax IO
MOCIIEZIOBATEILHOMY TMPOJOJDKEHUIO peopM B paMKaxX MPHOPUTETOB PAa3BUTHS
ctpansbl 70 2030 ros1a ¥ BeIBEACHUIO UX Ha HOBBIM ATam», NeYII-6097 ot 29 okTa0ps
2020 r. «O6 yrBepxknennu Konnenmuu pa3sutus Hayku 10 2030 rona», NeVI1-6108
ot 6 HOs10ps 2020 1. «O Mepax 1o pa3BUTHIO cep 00pa30oBaHUs U HAYKU B MEPUOJ
obicTporo pa3Butus ¥Y30ekucrtana», [locranosnenuit NelII1-2995 ot 24.06.2017 «O
Mepax [0 JaJbHEWIIEMY COBEPIICHCTBOBAHUIO  CHUCTEMBI  COXPAaHEHUS,
UCCIICOBAHUSI W PACHPOCTPAHEHUS JIPEBHUX HUCTOYHUKOB», NelIlI-3907 or
14.08.2018 «O Mepax mNO TOBBIIEHUIO KAad4eCTBA CHUCTEMBI JTYXOBHOTO,
HPaBCTBEHHOT'O U (pr3nyeckoro BocnuTanus Mojoaexu», NelI[1-4680 ot 16 anpens
2020 r. «O Mepax 1mo paauKaJIbHOMY COBEPIICHCTBOBAHUIO CUCTEMBI IMOATOTOBKHU
KaJIpOB Y TOBBIIIEHUIO HAYYHOM KOMIIETEHTHOCTH B OOJAacTH BOCTOKOBEICHUSD,
NelII1-5040 ot 26 mapra 2021 r. «O Mepax no paaAuKaJIbHOMY COBEPIIEHCTBOBAHUIO
CUCTEMBI TyXOBHO-BOCIIUTATEIBHON pabOThDY, a TakKe nmocraHoBieHuil Kabunera
MunuctpoB PecnyOmuku Y36ekucran Nel059 or 31 nekabpsa 2019 r. «OO0
yTBepkaeHnn KoHcopiimyMa HEMpephIBHOTO TyXOBHOT'O 0Opa30BaHUS U MEpax IO
ero peanuzanum», Ne332 ot 27 ngexabps 2020 1. «O ITOMOJHUTEIBHBIX MEpax IO
3G ()EKTUBHOMY HCTOJIB30BAHUIO W PA3BUTHUIO TYPUCTHUYECKOTO TMOTEHIIMAJA
CypxaHgapbMHCKOM 00JIacTU» W 3a/lad, YKa3aHHBIX B JPYTUX HOPMATHUBHO-
MPaBOBBIX JOKYMEHTaX, KaCAIOIINXCS JaHHOM 00IacTH.

CooTBeTcTBHE HCCJIET0BAHUA NPUOPUTETHBIM HANPABJEHUAM Pa3BUTHA
HAYKM M TEXHOJIOIMHM pecnyOjaMKkH. /[aHHOE ucciaeqoBaHWE NPOBOJMIIOCH B
paMKax TPUOPUTETHOTO HAIPABIICHUS Pa3BUTHUS HAYKH W TEXHUKHU PECITyOJIMKU,
o3arnaBieHHoro  I.  «@opmMupOBaHME  CUCTEMBI  COLUUAIBHO-TIPABOBBIX,
HPKOHOMHYECKMX HMHHOBAIIMOHHBIX HJEeH IS MHPOPMALMOHHOTO OOIIECTBA U
J€EMOKPATUYECKOTO TOCYIAPCTBA U CIIOCOOOB UX peaTn3alumy.

Crenenb nzy4yeHHocTu npodsaemsbl. Gunocodcekue yuenus Ban SAup Muns
U3YYaJIUCh UCCJEN0BATENSIMUA MO0 BCEMY MHUPY C pa3HbIX Toyek 3peHus. [lortomy
1EeJIecO00pa3HO pa3leUuTh MPOIECC HCCIEAOBaHUs 3TOM MpoOJIeMbl Ha uembvipe
2pynnol.

TEOPETUUYECKH U METOJIOJIOTHYECKH KOPPEKTHO OBLJIO OBl BKIIFOUUTH HAYYHBIC
WCCJIEIOBAHMS 3allalHbIX YYEHBIX 6 nepgylo cpynny ucciaenosatenei. Mnen
SHMUHW3Ma Ha4yaJli MIPUBJICKATh BHUMAHUE 3aMaJHbIX YUYEHBIX C Hauajna XX BeKa.
[lepBOHAUaNbHO 3THU WUJIEW CTaJIM M3BECTHHI YUYEHBIM HE YEpe3 HJIEOJIOTUYECKYIO
cpeny Kuras, a uepes SAnounuto. I[loromy 4T0 B TO BpeMsi UAEH SHMUHU3MA 3aHUMAJIH
IoMuHHpYytouiee nosoxenne B Anonuun. Takue uccinepoBarenu kak T. Xara, P.
Apwmctponr, @.I'. Xenke, JI. Koau usyyanu ero B KOHTEKCTE€ ITHUKH, 3HAHUU U
nouTH4YecKor Mbiciiu. B 1966 rogy xoHdepeHIus mo uaeoaoruu AuHacTuu MuH,
opranu3zoBanHas B KoiymOuiickom yHuBepcuTeTe, Npu3Haia (popMupoBaHue
SHMUHH3MA KakK OTJeIbHON (¢umocodckoi mkombl. Ilocine sroro k. ®umun
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AitBanxo, J[k. P. JIeencon, J1. C. HuBucown, JI. M3pauns u C. YaHr u3ydanu yyeHue
Ban SIlHpMuHS Kak 00BEKT HAYYHOTO UCCIeA0BaHus, B TO BpeMs kak T. Jle bapu, O.
O. Paitmmayap, Ix. K. ®3p6suk, O. T. K. Bepuep, 3. B. 3enkep, Jx. Humxom,
Tomcon, O. Kupuin u JI. Burep cBsizanu ujed sHMUHU3MA ¢ 00ObEKTaMH CBOUX
COOCTBEHHBIX HAYYHBIX UCCIIEIOBAHUN?;

Poccniicknx y4eHbIX MOKHO OTHECTHU KO 8MOpOU epynne ucciuenoBarene. B
Poccun untepec k dunocopckomy Hacneauio Ban SAup Muna Hauan pactu BO
BTOpOi mosioBuHe XX Beka. Hampumep, A. Ko63es u B. Cniupun paccmaTtpuBaiu
B3rJsiel Ban Slup MuHa B paMkax koH(pylmaHcTBa U HeoKoH(pyuunancTa. Kpome
Toro, Onarojgapsi (GOPMHPOBAHHUIO OCOOOW PYCCKOM WIKOJIBI CHUHOJIOTUM, TaM
MOCJIEIOBATEIbHO — aHAIM3UPOBAIMCH  UCTOpUYECKHE  (GUTYPHl  KUTAMCKOM
dbunocodpuun, BkiIodas ujaern Ban fAHp MuHa o coruaiabHON CHpaBeITMBOCTH,
YeJI0BEYECKOW MPUPOAE U TOCYJAPCTBEHHOM ympaBieHuU. K dncity 3TUX yd4eHbIX
MoxxHO oTHecTH B.I'. bypoga, JI. Jlentocuna, M. Tutapenko, A.M. Kapanersna, O.
Kosznmosckoro, M.H. Konpana, 3.I'. Jlanuny, A. Ilerpoma, JI. Ilo3mnueBy, JI.
ITomepanneBy, lO. Panyna-3atynoBckoro, b. Pudrtuna, H. Cenuna, JL
TUXBUHCKOTOS;

2 Haga T. Japanese Philosophical Schools and Chinese Influence (Tokyo: East Asia Press, 1923). Armstrong R. Light
from the East (London: Wisdom House, 1914); XenkeF.G. Moral Reflections of Wang Yangming (Nanjing:
Missionary Press, 1913); Kedi.L. The Theory of Affective Cognition in Yanmin Thought (Oxford: Philosophical
Studies Series, 1936).; “Intellectual Trends in the Ming Dynasty,” Philosophy East and West 23, no. 1 (1973): 3-25;
Philip J.Ivanhoe, McDowell. Wang Yangming, and Mengzi’s Contributions to Understanding Moral Perception. Dao
10: 2011. P. 273-90; Levenson Joseph L.R. Liang Ch’i-ch’ao and the mind of modern China, Berkeley; Los Angeles,
1967: University of California Press; Nivison D.S. Decision in Wang Yang-ming: The Problem of Chinese
“Existentialism”- PEW. Vol. 23, Ne 1—2; George L. Israel. The Renaissance of Wang Yangming Studies in the
People’s Republic of China. Philosophy East and West, Volume 66, Number 3, July 2016, pp. 1001-1019; Carsun
Chang. Wang Yang-ming: Idealist philosopher of sixteenth-century china. St. John’s University Press. Jamaica 32,
New York. 1962. P.14; De Bary W.T. The Ming Project and the Ming Thought.— MS. 1976, Ne2; Reischauer E.O,
Fairbank J.K. East Asia: The Great Tradition. Vol. I. L., 1960 (Boston, 1956). P.309; Werner, E.T.C. Myths and
Legends of China/ C. 2015. — P.52, Zenker E.V. Histoire de la philosophie chinoise. P., 1933. P.486; Needham J.
Science and Civilization in China. Vol. 2. Cambridge, 1956. P.2; Kirill O, “How to Rejuvenate Ethics: Suggestions
from Chu Hsi” Philosophy East and West (41): 1991. P.493-513; Science and Civilization in China. Vol. 2.
Cambridge, 1956. P.2; “How to Rejuvenate Ethics: Suggestions from Chu Hsi” Philosophy East and West (41): P.493-
513; Wieger L. Textes philosophiques. Confuciisme. Taoisme. Buddhisme. Textes avec traduction et notes. 2)-me
ed., Hien-hien, 1930, P. 255.

3 Ko63eB A. U. O kaTeropusx TpaguuuOHHO# kutaitckoi ¢unocodun // Hapoxsr Azuu u Appuku. M. Hayka. 1982,
Ne 1, - C. 47 — 58. Ko63es.A. 1. ['HOceonOruueckne ycranOBku nepebix kKOHGYmannes // VI nayauas kOubepeHn s
«O0611ecTBO 1 rocyaapcto B Kurtaey». U.3. M. Hayka. 1976, c. 626 — 633. [lyxoBHas kyibtypa Kuras. DHIuKIone ans
B5T. T. 1: ®unocodus. I'n. pex.: M. JI. Tutapenxko, A. . Ko63es, A. E. JIykpssHOB. MOckBa: Boctounas mureparypa,;
2006. C.727. Ko6szer A.U. // Bonbmas Dunuknoneaus Koasepa (Kpyroceer). 2002. www.Krugoswet.ru. KoGser
AW.Yuenne Ban SlumMuHA M kiaccuueckas kutanckas ¢unocodus. M., 1983. Cnupun B. C. Iloctpoenue
JpEBHEKUTANCKUX TEKCTOB. M., 1976. C-136.; bypos B.I'. Mup0oB033penue kutaiickoro moicaurens XVII sexa Ban
Yyanp-mwans. M., 1976. C.58-60. Bypos B. I'. Mup0B033penueckuii yuusepcym Cu L[zunpnuna. //OpueHTanncTuxa.
2022;5(4): C.928-943. bypos B. I'. Bops6a ¢ koppynuueii B Kurae // Asus u Adpuka ceroans. 2017. Ne 6 (719). C.
11-17. Jemocun JLII. Koudynmanctso B Kutae. [Ipobnemsr TeOpun u npaktuku. - Mocksa, 1982. C.126. 39.
Tackuna B.C, Turapenxo M.JI. Mctopust kutaiickoi ¢punocopun. M.,1989. 565 c. Kapanerssu A. M. «UyHbIo» B
CBETE JPEBHEHMINX KUTAWCKAX UCTOYHUKOB.— «Kutai: rocynapcts0 u 06mectBo». M., 1977. C.53-55. Ko3nosckuit
10. B. Cospemennas 0ypxyasuas ¢puinocodpus B Anouuu. M., 1977. C.214. Koupag H.W. 3anax u BocTok. 2-€ u3m.
M., 1972. C.263. Jlanuua 3.I'. ITomurnyeckas 60prba B cpenneBekOBOM Kurtae. M., 1970. ITerpos A.A. Ouepk
¢unocodun Kuras. M. - JI., 1940. C.267. ITo3xueesa JI. [I. Kuraiickas mureparypa. M. 2011. C.302. ITomepanmesa
JI. E. TTo3gaue naocel O mpupOne, 06ImecTse u uckyccerse («Xyannansizei»—II B. 10 H.3.). M., 1079. C-117, 121,
140. Paaynp-3arynoBckuii S1.B. Jaii WkoHb - BRIOAOIIUIICS KATAWCKHN MPOCBETHTED.- BD. 1954, Ne 4. C.126.
Panynb-3arynosckuii S1-b. KOnbYyunancTso u ero pacmnpocrpanenue B Anouaun. M.— J1., 1947, C.439. Pudrun B.J1.
K u3yyeHuro BHYTpUPErHOHATBHBIX 3aKOHOMEPHOCTEN 1 B3auMOCBs3ei (nmuteparypst JansHero Boctoka B XVII B.).
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B Mpemblo 2pynny UCCIIEI0OBATENIEH MOTYT BXOJIUTh YYEHBIE HENTOCPEACTBEHHO
u3 Kuras u Jlaneuero Boctoka. B wactHocTH, B pabotax Ban Uanus, Cyns [Is1iBas
u OsH lOmanp aHanmM3MpoBaMCh MOpalbHBIM Haeanu3M Ban SHbpMmuHA, ero
KOHILIENIMSA TyMaHW3Ma M TYMAaHUCTUYECKHE IIOAXOABl K TIOCYyAapCTBEHHOMY
yrpasienuto. Kpome toro, nocie «KynprypHoit peBosmonun» B Kurae narepec k
TBOpuecTBY (unocoda moctur HoBoro ypoBHs. [locie »Toro mepuoma Takue
uccnenonBarenu kak Yan Bun Cut, Xyan Yxynussl, [l>as Hlansxo, Ban ®3HCsHB,
[y Boitmunsb, Ban Mne, Xao Illanbcton, Yan Cuwxu, Anp [1ao, Ysns Jlai, E Ty,
Tsaup Kynp B Kutae, Mucuma IOkuo B Anonnu u Uup Xya Jly B Kopee Hauanu
paccMatpuBath padoThl pusocoda ¢ HOBOM TOUKH 3pEHUS U HHTEPIIPETUPOBATH €T0
HE TOJBKO KAaK HCTOPUYECKYIO JIMYHOCTh, HO M KaK IJIaBHYIO ABWKYLIYIO CHILY
pedopM HOBO >r1oXK?;

yemeepmas epynna UCCIe0BaHN BKIIOYAET HayuyHble pabOThI, IPOBEICHHBIE
B Y30ekucrtane. bospioe 3HaueHHE B MPOSICHEHUU BONPOCOB B paMKax JaHHOMN
TeMbI UMEIOT Tpybl gpuinocopoB M. Axmenosoii, K. Hazaposa, M. Koauposa, P.
Kapumosna, /I. Ilymatoson, I'. Py3martoBon, E. UszeroBoii, K. Illogmonosa, b.
Kapumosna, [Ix. CynaiiMOHOBa, W3y4aBIINX HayyHoe Hacieaue Ban flnp MuHa c
0OIEMETOIOIOTUYECKOM TOYKHU 3PEHUS.

AHanu3 BBIIICYIIOMSIHYTOM JIUTEPATypPbl U paCCMATPUBAEMBIX B HEH MpoOIeM
MOKAa3bIBAET, YTO KUTaMCKass (puiiocopuss v €€ MIKOJAbl HE HM3y4YaroTCs B Hallel
CTpaHe KaK OTACIbHBIN 00BeKT ucciaeaoBanus. B yactnoctu, Ban Slas Munb u ero
Y4EHUE HE PACCMATPUBAINCH KAK CAMOCTOSATENIBHBIA U KOMIUIEKCHBIA IPEIMET

«McTopuk0-¢punonoruueckue uccaenaoranus». M., 1974. C.91. Cenun H.I'. OOImIECTBEHHO-NOJUTHYECKHE |
dunocodckue B3rysaasl Cynp SAt-cena. M., 1956. C.128. Tuxsunckuii C.JI. JIpmxkenue 3a pedpopmsl B Kutae u Kan
FO-Boit. M., 1959. C.72.

4 Wang Tch’ang-tche. La philosophie morale de Wang Yang-ming. Chan- ghai, 1936. P.21. Song Peiwei (Song
Yunbin). Wang Shouren yu Ming lixue (£57{ELB #£2). Shanghai: Commercial Press, 1931. P.107. Cyn IIsiisoii.
HUcropust muteparypst (3noxu] Mun. Taii6s#, 1957 (1-e uzg.— 1934). C.53. 69. Fung Yu-lan. A History of Chinese
Philosophy. Vol. 1: The Period of the Philosophers (from the Beginnings to circa 100 B.C.). Translated by Derk
Bodde. London: George Allen & Unwin Ltd, 1952. P.499. Chan Wing-tsit. A Source Book in Chinese Philosophy.
Princeton, 1963 (reprint - L,, 1969).P. 654-658. Chan Wing Tsit. Detailed Annotation and Critical Commentary of
Wang Yangming‘s Instructions for Practical Living (Wang Yangming, Chuanxi lu xiangzhu jiping). Taipei, 1998.:
Xuesheng Shuju. Huang, Zongxi. Learning Records of Ming Confucians (Mingru Xue’an). Beijing: 1986. Zhonghua
Shuju. Shen Shanhong and Wang Fengxian, Wang Yangming zhexiu yanjiu (Research on the philosophy of Wang
Yangming) (Hangzhou: Zhejiang Renmin Chuban-she, 1981), P.124-127. Tu Wei-ming. Humanity and Self-
Cultivation: Essays in Confucian Thought. Berkeley, 1979. P.162. Baun Wim. Cobpanne counnenuii Ban SamuHa.
(B.M), 1680. C.78. Xao Illausirons. Kputrka cy6pekTHBHOrO uneamsma Ban SAumuna,—CIUI 1957, Ne 4 (103).
C.353-70. Uxan Cuwxu. buorpadus u yuenue [Bau] Sumuna. Tait6oit, 1961. P.3. Su I1ao, Haup Wxs06um.
dunocodekas 60ps6a B 3M0OXY ymamka ¢eomanpHOro o6mectsa (0T [3m0xu] MuH 10 «OMHYMHBIX» BOMH).—
«Hanskait gacioe croe-6ao». 1977, Ne 3 (19). C.286. Chen Lai. “Yangming xue yanjiu de huigu yu qianzhan” (Looking
back on and future prospects for research on Yangming Studies), in Chen Lai de boke (last modified July 7, 2010);
accessed May 7, 2015. Ye Tu “Yangming xue de yanjiu jiaoliu zai Zhejiang” (Exchange of research on Yangming
Studies in Zhejiang), Zhejiang xuekan 6 (1994): 123. Tian Kun Research on Wang Yangming’s thought on honest
governance and conduct. (Beijing: Zhongguo Shehui Kexue Chubanshe, 2013), pp. 300-301. Mucuma
IOkn0. Yuenne Ban SlnmMuHa kax pesOmonuOHHAS ¢uinocodus. Ilep. decrona. A.I. M., CII6., 2002. —C 9. Lu
Yinghua. The a Priori Value and Feeling in Max Scheler and Wang Yangming. Asian Philosophy 24: 2014.197-211.
5 Po’latova D.A., Qodirov M. Sharq falsafasi va madaniyati tarixi. — Toshkent: TDSHU, 2021. — 234 b.; Ro’zmatova
G.M., Karimov R.R. Sharq va g‘arb falsafasi tarixi. T., 2023. — B.450. Axmedova M.A. Falsafa. T., 2018. — B.496.
Izzetova E. “T'HOCeO-TIpakCHOIOTHYECKHE W aHTPOIO-dTHYECKHE acleKkThl ¢uinocoduu Ban SAamunua” //Oriental
studies 2022, Ne 1. B.187-198. IllammanoB K. OcoOEHHOCTH CTaHOBJICHWS W Pa3BUTHS aHTJIMHACKON (uiocodun
Bozpoxnenus (KareropuaibHO-TIOHATHBHBIN aciekT). ABToped. TUCC. Ha COUC.JJOKT. Guitoc. Hayk — TomkeHt, 2006.
48 ¢, Sulaymonov J.B. Ibn Xaldun ijtimoiy-falsafiy konsepsiyasi axlogiy-aksiologik asoslarining germenevtik tadqiqi.
fal.fan.bo‘y.fal.dok. (PhD)...dis.avtoref. —Toshkent: O‘zMU, 2023. -B.57.
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HAay4YHOro HcCcieAoBaHuA. JlaHHOE MCCIENOBAaHWE HAIPABICHO HA BbIABICHUE
OHTOJIOTMYECKOM, ANUCTEMOJOTHYECKON, AHTPOIOJOTHYECKOM M 3THYECKON
cymHocTH yueHust Ban SlHp MuHs Kak 1E€JIOCTHON CUCTEMBI.

CBsi3b IUCCEPTANMOHHOI0 UCCICAOBAHNS C HAYYHO-HCCIEA0BATEIbCKUMH
IVIAHAMM  BbICHIEro 00pa30BaTeJIbHOTO YYPEXKIeHHUsl, IAe BbINOJHEHA
auccepranms. JluccepralluOHHOE HCCIEJOBAaHUME NPOBOAWIOCH B  paMKax
HamnpaByieHus: uccinenoBanuili myHkrta II, «3HaueHue KoHUENIMI AanbHEHIIETO
Pa3BUTHS TpakJIaHCKOro oOIecTBa M o00ecrneueHus JAyXOBHO-HPABCTBEHHOM
0€30MacHOCTH B YCTOMYMBOM CTPATErMUECKOM pa3BUTHHM Y30ekuctana» (2022-
2026 rT.), B COOTBETCTBUU C y4€OHBIM IIaHOM (DepraHckoro rocyJ1apcTBEHHOTO
YHUBEPCHUTETA.

Henb uMccaenoBaHMsA - PACKPBITH ACIEKTHI YEJIOBEUECKOW IMPUPOIBI U €€
UCTOPUKO-(HUI0CODCKYIO CYITHOCTH B (prtocodun Ban Aup Muns.

3axayu uccieI0BAHNS:

U3y4YEeHUE KU3HU, (PUI0CO(PCKOro u aurepaTypHoro Hacineaus Ban SupMuHa,
a Tak»e 3TarnoB U (PaKTOpoB (POPMUPOBAHUS HIEH THBMUHU3MA,

BBISIBJICHUE CYIIHOCTH, OCHOBHBIX HaIlPaBJICHUN W HAYYHO-KOHIIENTYaJIbHBIX
OCHOB (utocodckoro yuenust Ban SAupmuna;

MIPOBEICHHE CPABHUTEIBHOIO aHAIM3a U 0000IEHNsT HAyYHbIX UCCIIEI0BAHUM,
MOCBAILIEHHBIX (prstocopckuM B3rAnam Ban SHpMuHa;

U3y4YE€HUE PEUICHHUs] OHTOJOTMYECKHX M SMUCTEMOJOTHYECKMX MpodsieM B
YYE€HUU  SHbMUHHA3MA W OHTOJIOTUYECKHX,  DSIUCTEMOJIOTUYECKHX U
AHTPOMOJIOTMYECKHUX ACIIEKTOB B3IJISIZIOB HA IPUPOJTY YEIIOBEKA;

ompeneneHue 3HadeHus unocopckux uner Banm fAxnpMuHa B pa3BuUTHUH
KUTaNHCKOM 0OIECTBEHHON MBICIIH,

PacKpbITHE CYIIHOCTH HJIEN «EIMHCTBA 3HAHUS U JEHUCTBUS», «CYLIHOCTHU
OyLIN» U «01aropogHoi MbIcan» B puiiocopckoM yuenun Ban SnbpMmuHa;

pPa3bsICHEHUE 3HAUCHMS YUYEHUs STHBMHUHU3Ma B HPABCTBEHHOM BOCIHUTaHUU
YyesioBeKa M (POpPMHUPOBAHUU COBEPILICHHOMN JIMYHOCTH;

000CHOBaHUE METOJIMYECKOro 3HaueHUs yueHus Ban SIHpMuHa B ycClOBHSIX
HoBoro VY30ekucrana B 001acTM AyXOBHOTO BOCIUTAHHUS, BOCHUTAHUS
COBEPILIEHHON JIMYHOCTH, (OPMHUPOBAHUS HPABCTBEHHOH OTBETCTBEHHOCTU M
COLIMAIbHOM aKTUBHOCTH MOJIOJICHKHU.

B kauyecTBe 00beKTa Hcce0BaHUA ObUIO BEIOpaHO HayuyHOe Hacneane Ban
SlHp MUHS ¥ TPOBEICHHBIE HA €70 OCHOBE UCCIICIOBAHUA.

IIpeamerom HCCJIeI0BAHMS ABIIAETCS OHTOJIOTUYECKOE,
AMUCTEMOJIOTMYECKOE, aHTPOIOJIOTHYECKOE U ITUYECKOE COJIEpPKaHUE BOIIpOca O
pupo/Ie YenoBeka B punocodckoii Mpicin Ban SIlup MuHs, a Takke nmpobdiiema ero
dbopMHpOBaHUS KaK JTUYHOCTH.

MeTtoasbl ucciaenoBanus. B nccnenqoBanuu MCNoJIb30BAIMCH METObI aHATN3A
M CHUHTE3a, CpPAaBHUTEIBHOTO aHalIu3a, MEKIUCHUIUIMHAPHOTO IOAXO0MA,
PETPOCHEKTUBHOIO  aHaln3a, CHCTEMHOTO  NOAXOJA,  JHAIIEKTUYECKOIO,
TEPMEHEBTUYECKOIO0 U CHHEPTETUYECKOTO HAYYHOTO MTO3HAHUSI.

Hay4Hasi HOBU3Ha MCCJIeIOBAHUS 3aKJIIOYAETCS B CIICIYIOLIEM:
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YTOYHEHO, 4TO uAcu ydeHus Ban fIHp MwuHa 0 4enoBedyeckou Opupoue,
MOpPaJIbHBIX TMPUHIMIIAX, COLUUAIBHOM CHPABEIJIMBOCTH M TOCYJAPCTBEHHOM
YIIPaBJIEHUHA COBMECTUMBI C UAESIMHU TYMAHU3Ma, MOPAIBHBIX HOPM U CAMOPa3BUTHS
B KOH(QYITMAHCTBE, TAPMOHHUH MEXKTY PUPOJIOHN U OOIIIECTBOM, BHYTPEHHETO TTOKOS,
COCTpaZiaHus ¥ TyXOBHOTO MPOOYX ACHUS B Oy AM3ME, YTO MOXKET CIIOCOOCTBOBATH
MEXKYJIbTYPHOMY  JHAJIOTy W YKpPCIUIEHHI0O  aTMOchephl  B3aUMHOTO
COTPYIHUYECTBA;

obocHoBaHo, uaesd Ban Slup MuHI 0 «EOIWHCTBE 3HAHUS U JICHCTBHI»
(umerommasi 3MUCTEMOJIOTUYECKHE, AHTPOIOJIOTHYECKHE U TPAKCEOJIOTHYECKHEe
OCHOBBI) 0a3upyeTcsi Ha MPEJCTaBICHUU O TOM, YTO YEJIOBEUYECKOE MBIILJICHUE,
HPaBCTBEHHOE PAa3BUTHE W TPAKTUYECKAas ICATEIBHOCTh MPEACTAaBISIOT COOOM
CANHYIO JYXOBHYIO JIEATEILHOCTh, U YTO 3TO OOECIEYNBAET B3aMMO3aBHUCHUMOCTD
TEOPETUYECKUX 3HAHUM U ITPAKTUYECKOIO OIbITA B BOCIIMTAHUU MOJIOAEKHU, A TAKIKE
Pa3BUBAET OTBETCTBEHHOCTh, TOBEICHUE U COLIMATIbHYIO AKTUBHOCT.

JIOKa3aHO, YTO MJEW KOHLENUUHU «biaropogHol MBICIW» MBICIUTENA, TaKue
KaKk caM0oo0Opa3oBaHUE YeJIOBEKa, COZHATEIbHOE BIMSIHUE HA pa3BUTHE OOIIECTBA U
CTpEMJICHUE K HPABCTBEHHOMY COBEPIIEHCTBY, SBISIIOTCS  KPUTEPUIMU
dbopMUpOBaHUSI CAMOCO3HAIOIIEH JTMYHOCTH B KOHIETIIMU JYXOBHO COBEPIICHHOMN
JUYHOCTH, ONPEAEISIOT HPABCTBEHHYIO OTBETCTBEHHOCTh, a TAKKE MPUHLIMI
Pa3BUTHS COTPYAHUYECTBA, YKPEIJICHUS CIPABEIJIMBOCTH U JOBEPHUSI U MOBBIIIIEHUS
IpaKJaHCKON aKTUBHOCTU B KOHIICTIIIMH MPOIIBETAIOIIETO 00IIECTBa;

00OCHOBaHBI UJIEU 3HAHUS, MOPAJU, ITHKH, YEJIOBEYECKOTO COBEPIICHCTBA U
no0pa, BelpakeHHbIE B pritocodckoM yuennu Ban Slup MuHs, B 3a1uTe MOJIOIEKU
HoBoro V30ekucrana oOT BIHMSHHUS PATUKATBHO-UACOJOTUYECKUX TEUCHUMH,
dbopMHpPOBaHUU y HEE CUITLHOTO TyXOBHO-HPABCTBEHHOTO UIMMYHHUTETA U Pa3BUTUU
OTBETCTBEHHOM TPaXTAaHCKON TMO3UIIMM B DIOXY COBPEMEHHOH TioOan3anuu
(uHTErpanu, OO0bEAVMHEHUS W PpOCTa JUHAMUKH HUQPPOBU3ANMUU TI100aTBHOTO
MUpa).

IIpakTHyeckue pe3yJibTaThl HCCIAEAOBAHUS 3aKITIOYAIOTCS B CICAYIOLIEM:

000CHOBaHa BaKHOCTh MPUHIMIIOB yueHus: Ban Slub MuHs 17151 conmanbHOTo
pa3BUTHUSA, TAKUX KaK MPU3HAHUE JOCTOMHCTBA JUYHOCTH, YKPEIJICHUE B3aUMHOTO
YBOKEHUSI U TEPIUMOCTH, IOBBIINICHUE MOPAIBHONW OTBETCTBEHHOCTH, a TAaK¥Ke
BOCIIUTAHUE, OCHOBAHHOE HAa CaMOCO3HAHWM, €IWHCTBE 3HAHUA W JCHUCTBUS U
CaMOCOBEPUICHCTBOBAHUY JINYHOCTH;

pa3paboTaHbl MPEUIOKEHUSI U PEKOMEHIAITNHN 110 MCTOIb30BAHUIO B3IJIS/IOB
Ban fIlup MuHs Ha 4en0BEUECKYIO MPUPOY, MOPAIBHBIE IPUHLHIIBI, COUUAIBHYO
CIIPAaBEUIMBOCTh U TOCYJIAPCTBEHHOE YIIPABJIECHHUE B METOJIOJIOTUH HPABCTBEHHOTO
BOCHUTAaHUS, B YKPEIUICHUM COLUMAIBHOTO COTPYAHUYECTBA W B3aUMHOU
OTBETCTBEHHOCTH, 4 TAaKX€ B KOMILUIEKCHOM ITPMBUBAHUU LEHHOCTEW B CHUCTEME
«CEMbSI-BOCITUTATEIBLHOE YUPEKIECHUE-00IIECTBOY;

Ha ocHoBe koHIemui Ban Slur Muns «EauHCTBO 3HAHUS U JEUCTBUA» U
«bnaropogHas MbICIBY» ObUIM pa3paOOTaHbl pEUICHUS JUIsl TOCTPOEHUS JYyXOBHO
3pesioii TMYHOCTH U MIPOLIBETAIOIIET0 O0IIECTBA MOCPEACTBOM UAeH popMUpoBaHUs
YEJIOBEYECKOTO0 MBIIUIEHUS M HPAaBCTBEHHOM 3pENOCTH, a TAK)KE CTPEMIICHHS K
HPAaBCTBEHHOMY COBEPIIEHCTBY.
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JloCTOBEPHOCTHh Pe3yJbTATOB MCCJIEI0BAHHUA ONPEIEISETCS TEM, UTO
TEOPETHYECKUE B3IJIAJBI, METOABl M MOJAXOHbI, HCIOJb30BaHHBIE B IIPOLECCE
MCCIIeIOBaHMs, ObUIN MOJYYEHBI CO CCHUIKON Ha O(PHUIMATbHBIE HCTOYHUKH, (PaKThI
U CTaTUCTUYECKHWE JaHHbIE, OIpPEACNICHHE TMOHATUA ObUIO pa3paboTaHO B
COOTBETCTBUM C TPEOOBAHUSAMH METOJOJIOTMH M JIOTUKM HAy4YHBIX HCCIIECJOBaHUM,
OHO OBLIO TPOBEPEHO B OMyOJMKOBAHHBIX HAYUHBIX CTAThAX, PECIyOIMKAHCKUX H
MEXTyHAPOAHBIX KOH(EPEHIIUIX, Ha OCHOBE BBIBOJIOB, CJICIAHHBIX 110 pe3ybTaTaM
UCCIIeI0BaHUs, ObUIH pa3paboTaHbl MPEJI0OKEHUs, PEKOMEH IAIlM1, BHEIPEHHHBIC
Ha TpaKTUKE, a MOJIyYeHHbIE pe3yJIbTaThl ObUIM OJI0OPEHBI COOTBETCTBYIOIIMMHU
YIOJHOMOYEHHBIMU OpraHU3alUSIMH.

HayuyHoe M mnpakTnyeckoe 3HaYeHHe Pe3yJbTATOB MCCJIEAOBAHUS.
HayuyHasg 3HaYMMOCTH JAHHOTO HWCCIIEIOBAaHMS 3aKIIFOYAETCS B TOM, YTO aHAIU3
¢unocodun BocToka, B yacTHOCTH, B3IJIsA0B Ban SIlHbMHHA Ha YeIOBEUYECKYIO
MPUPOLY, MOKET 000raTUTh TEOPETUUECKHE OCHOBBI (PHUIIOCOPCKON aHTPOIOIOTUI
U 3TUKH, NPEJJIOKUTh HOBYIO MHTEPIPETALUIO YEITOBEYECKON MPUPOIBI, JTy4Ile
M3Y4UTh OOIIME U pa3inuHble acnekThl punocoduu BocToka u 3anama, o0oraTuth
Hay4yHblE TIPEACTaBICHUS O KUTackod Quiocodpun, HEOKOH(PYLHAHCTBE,
dbunocopur dYeNIOBEUECKOM NPHUPOJBI W MOpaldbHON dumocopuu, a TakKe
MIEPEOCMBICIUTh HacjeAre MbIcauTeneil BocToka Ha OCHOBE COBPEMEHHBIX
(¢unocohckux KpUTEPHUEB U UCIIOIB30BATh €TI0 B KAYECTBE TEOPETUUECKONW OCHOBBI
JUISI CHCTEMAaTHYECKOT0 U3y4YEeHHs KOHIIEIUI YeT0OBEYECKON PUPOJIBI.

[IpakTuueckast 3HAYUMOCTD PE3yJIbTATOB UCCIIEIOBAHUS OOBICHIETCS TEM, UYTO
BBIJIBUHYTHIC TEOPETUYECKHME BBIBOJBI MOTYT OBITh HCIOJB30BAaHBI  JUJIS
COBEPILIEHCTBOBAHHUSI JlyXOBHO-BOCHHUTATEIbHOMN paboTHI, CO3/TaHUs
MEIMaKOHTEHTa, NPUMEHEHHUS] €ro K KOHIENUUSIM BOCIHUTAHUS MOJIOJECKH,
JyXOBHO-BOCIIUTATEIbHONH  pabOThl,  MENAroru4ecKod  JEeATEebHOCTH U
HPaBCTBEHHOI'O  BOCIMTaHHUS, pa3padOTKM METOAMYECKHX  PEKOMEHJAluH,
HaIpaBJIEHHBIX HA YKPEIUIEHWE CaMOCTOSITEIbHOIO MBIIUIEHUS, CAMOCO3HAHUS U
HPaBCTBEHHOM  OTBETCTBEHHOCTH  y4YalllUXCS B  CHUCTEME  00pa3oBaHuS,
COBEPILIEHCTBOBAHMS JTYXOBHO-BOCIIMTATENBHBIX MPOrPAMM, HAaNpaBJIEHHBIX Ha
(dbopMHpOBaHKE LIETOCTHOW TUYHOCTH, a TAKXKE pPa3pabOTKU HAyYHO-TIPAKTUYECKHUX
IIPOEKTOB, HAMPABJIEHHBIX HAa BOCIUTAHWE TAPMOHUYHOTO MOKOJICHUS B YCIIOBUSIX
HoBoro VY30ekucrana, a Takke MpenojaBaHUsl TaKuX NpeaMeToB Kak «lctopus
dunocobun», «Dunocobpus  Bocroka», «HpaBctBenHas — ¢unocodusy,
«JlyXOBHOCTb» B BBICHIUX Yy4YE€OHBIX 3aBEJICHUAX, pPa3pabOTKH MPOrpamMm
CHEIUAIN3UPOBAHHBIX KYPCOB W CEMHHApOB, a TaKXKe IMOATOTOBKUA Y4YEOHO-
METOJINYECKUX MTOCOOHIA.

BHeapenmne pe3yabTaToB uccjienoBanus. Ha ocHOBe Hay4HBIX PE3yJIbTaTOB,
MOJIYYCHHBIX TIPU aHAJIM3€ CYIHOCTH TMPOOJIEMBbl YEIOBEYECKONW NPUPOIBI B
dbunocopuu Ban s Muns:

HAY4YHbIE IAHHBIE O TOM, YTO yueHue Ban SIlHp MuHa 0 yenoBeduecko npupome,
MOPAJIbHBIX TPUHIUIIAX, COI[MATBHON CITPABEJIMBOCTU U YIIPABIEHUN COBMECTUMO
C HUJEeIMH TYMaHHM3Ma, MOPAJIbHBIX HOPM U CaMOpPa3BUTUA B KOH(YIIMAHCTBE,
rapMOHUU TPUPOJIBI U 00IIECTBA, BHYTPEHHETO MOKOs, COCTPaJAaHUs U JyXOBHOTO
npoOykJieHus B OyIIu3Me, MOTYT CIIOCOOCTBOBATh MEXKKYJBTYPHOMY JTUAJOLy U
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YKpEIUIeHU0 aTMocdepbl B3aMMHOIO COTPYAHUYECTBA ObLIM MCHOJb30BaHbl B
pamkax III nampaBnenus IlporpamMmmbel Mep MO MOBBIMICHUIO 3(PPEKTUBHOCTU
JyXOBHO-TIPOCBETUTEIBCKOM pabOThl W pa3BuTuiO cekropa B 2024 roxy
PecryOnMKaHCKOrO LEHTpa JTyXOBHOCTH M IPOCBEIICHHS, MyHKT 18 mporpaMmel
«Mepbl, HaPaBJICHHBIE HA YCUJIEHUE IPOIaraibl HALIMOHAJIBHON UAEH, CO3AAHHE
3I0POBOM HMJAEOJOTMH, HOBOTO JTyXOBHOI'O NPOCTPAHCTBA M IMPOCBELIEHHOIO
oOmiecTBa», pa3paboranHas PecnmyOaMKaHCKMM  IIEHTPOM  JOYXOBHOCTH W
npocsemienust (CrnpaBka Ne 16 ot 20 wurons 2025 r. MHcTuTyTa CcoluanbHO-
JyXOBHBIX HCCleIoBaHUN Tipu PecryONMKaHCKOM IEHTpPE JyXOBHOCTU U
npocBelieHus). B pesynbrare, 3T0 CrocoOCTBOBAIO MOMYJSIpU3aIMM 00raToro
JIYXOBHOTO U KyJIbTypHOTO Hacienus: puinocopuu Bocroka cpeau Hamiero Haposa,
00ECIEUYEeHNI0 TapMOHMU M COJMIAAPHOCTH TpaxklaH, a TaKXKe IOBBILICHUIO
KayecTBa, copiepxkanus 1 3QPEeKTUBHOCTU PabOTHI M1 MEPONPUATUH, IPOBOJAUMBIX B
ATOM HAIPABJICHUH, U AKTUBH3ALUU JACSITEIbHOCTH;

aHAJIMTHYECKUE PE3YyJIbTaThl, MPEIIOKEHUS, IPAKTUUECKNE PEKOMEHIAUU U
Hay4HbIC BBIBOJIBI O TOM, 4TO ues Ban lHp MuHs 0 «eAMHCTBE 3HAHUS U JECHCTBUS
(c SINHUCTEMOJOTMYECKMMH, AHTPOIOJIOTMYECKUMU U MPAKCEOJIOTMYECKUMU
OCHOBAMHM) BBIPAXKAET YEJIOBEUECKYI0 MBbICIb, HPABCTBEHHYIO 3pEIOCTh U
MPaKTUYECKYIO JAESITENBHOCTh KaK €IUHOE LEJ0€ AYXOBHOM JEATENbHOCTH U
o0OecreynBaeT B3aUMO3aBHCHUMOCTh TEOPETHUECKUX 3HAHWUM M MPAKTHYECKOTO
ONbITa B BOCIIUTAHWHM MOJIOAEXKH, PA3BUTHH OTBETCTBEHHOCTH, IIOBEICHUS U
COIIMAJIbHOM aKTMBHOCTH, OBbUIM HCHONb30BaHbl Komurerom PecmyOnuku
VY30ekucTaH 1Mo MeX3THUYECKUM OTHOILIEHUSIM U COOTEYECTBEHHHUKAM 3a pyOexoM
JUISL TAJIBHEWILNEro YKPEIUIEHHWsS JPY>KECTBEHHBIX MEXAYHAPOJIHBIX KYJBTYPHO-
oOpa3oBarenbHBIX CBsizel ¢ Kurtaem, opranmu3zanuu KoH(EpEHIUH, CEeMHUHAPOB,
KPYIJIBIX CTOJIOB MO MCTOPUKO-(UIOCOPCKOMY €IUHCTBY JIBYX HapOJOB, a TAK¥Ke
JTyXOBHO-TIPOCBETUTENBCKUX MEPONPUATHN B KyJIbTYPHOM M T'yMaHHTApHOU
chepax. (CmopaBka Ne 14/203 ot 23 wurons 2025 r.Komwurera PecmyOnuku
VY30eKkucTad no MEXITHUYECKUM OTHOILIEHUSM U COOTEYECTBEHHUKAM 3a PyOEKOM).
B pesynbrare, 370 MOCHyk W10 3P(HEKTUBHBIM HHCTPYMEHTOM JUISl IIMPOKOTO
pacnpocTpaHeHuss 00Oratoro IyXOBHOIO M KyJbTYPHOTO HAacieAusi BOCTOYHOM
dbunocoduu cpeau Halero HapoJa;

BBIBOJIbI IO HAYYHOW HOBHU3HE O TOM, YTO HJeH MblciuTens «biaropoaHoi
MBICITU» O CaMOOOpPa30BaHUHU, CO3HATEIBHOM BJIMSHUM Ha pa3BUTHE OOIIECTBA U
CTPEMJICHUH K  HPAaBCTBEHHOMY  COBEPIICHCTBY  SIBIIIFOTCS.  KPUTEPUSIMHU
dbopMUpOBaHHA  CaMOCO3HATENBbHOM  JIMYHOCTH B KOHLENIUU  JYXOBHO
COBEPILIEHHOM JINYHOCTH, ONPEIEICHUS HPABCTBEHHON OTBETCTBEHHOCTH, a TaKXKe
NPUHIUIA Pa3BUTUSL COTPYAHUYECTBA, YKPEIUIEHUS CIPABEIJIMBOCTH U IOBEPUS U
MOBBILIICHUSI TPAKIAHCKOM aKTHUBHOCTH B KOHIICTILMHU MPOIBETAIOIIETO OOIIECTBa,
ObUIM MCTIONB30BaHbI MIPH MOJATOTOBKE ClieHapHeB AJis nporpamm «OO0pa3oBaHue U
pazsutue» u «Momoaexp Y30ekucTaHa», KOTOpbIE TPAHCIUPOBAIUCH HA
Tenekanane «Ysoekuctan» B 2024-2025 romax. (Cnpaka Ne 05-09-1386 ot 3
ceHTsi0pst 2025 T. roCylapCTBEHHOTO YUYPEKIACHHS TBOPUYECKOTO OOBbETUHEHHUS
«Y30ekucran-24» HamuonanbHONH — TenepaguoKoMIaHuu  Y30ekucrana). B
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pe3yibTaTe, 3TO CHOCOOCTBOBAIO (OPMUPOBAHHIO Yy 3pUTENIEd HAY4YHOIO
MUPOBO33pE€HHS B OTHOLIEHWM UAEH 3HAHUS, MOpajid, NOPAIOYHOCTH,
YEJI0BEYECKOr0 COBEPIICHCTBA U 100pa, BBIABUHYTHIX BaH SlHbMuHEM;

BBIBOJIbI [0 HAYYHOM HOBHM3HE O TOM, KaK HJIEM 3HAHMS, MOPAJIH, ITUKH,
YeJI0BEYECKOT0 COBEPIICHCTBA U J00pa, BhIpakeHHbIE B Priocodckom yueHun Ban
Aup MuHs, MOryT 3alllUTUTH MOJIOAEKb HoBoro VY30ekucraHa OT BIMSHUA
paauKaIbHO-UICOIOTUYECKUX TEUCHHH, cHOPMHUPOBATh Y HEE CHIIbHBIM TyXOBHO-
HPABCTBEHHbI IMMYHUTET U Pa3BUTh OTBETCTBEHHYIO I'PaXKIaHCKYIO MO3ULUIO B
AMIOXY COBPEMEHHOM I1oban3anuu (MHTErpaui, 0O0beIMHEHUS, POCTa B TMHAMUKE
nupoBU3aAMK  TJI00ANBHOTO  MHpa), OBUTM  HUCHOJIB30BAaHBI B  paMKax
(yHIaMEHTAIBHOTO Hay4YHO-UccaenoBarenbekoro npoekra Ne OT-d1-106 o Teme
«HMccnenoBanus 3amagHbIMH YYEHBIMH €CTECTBEHHO-HAyYHOIO M COIMAJTIbHO-
¢unocockoro Haciaeaus CPeIHEBEKOBBIX BOCTOUYHBIX YUYEHBIX M MBICIHUTENICH,
ocymiectBiasieMoro B HamuonanbHOM yHuBepcutere Y30ekucrana. (CrnpaBka No
04/11-23738 ot 22 oktsa6ps 2025 r. HanponaneHOTO yHUBEpCcHTETa Y30SKUCTaHA
umMeHn Mup3o YiyroOeka). B pesynbrare, 3T0 MOCIyX HJIO TOMY, YTO Ha OCHOBE
aHanu3a yueHnus Ban SIlup MuHs, ObUIH pa3paboTaHbl peKOMEHIAIUU TI0 METOAaM
OPUMEHEHUSI TYMaHUCTHUECKUX KPUTEPUEB U MPUHIUIIOB B OOILIECTBEHHON KU3HHU.

AnpoGanust  pe3yabTaToB  HCCJeI0BaHMA.  Pe3ynpraTel  JTaHHOIO
UCCIIEIOBaHUs 00CYXKIATUCh HA 5 MEXKYHAPOIHBIX U 2 PeCIyOJIMKAaHCKUX Hay4YHO-
MPAKTUYECKUX KOH(DEPEHITUSX.

Ony0IMKOBAHHOCTD Pe3yJbTATOB Hccaen0Banus. Beero 15 HayuHbIx padoT
0 TEME MCCJIEIOBAaHMs, BKIIOUas 5 Hay4yHBIX cTared (B 3 pecrmyOJMKaHCKUX U 2
3apyOEKHBIX KYpHAJlaX) B HAYYHBIX U3JAHUSX, PEKOMEHIOBAHHBIX K MyOIMKaluN
B KAueCTBE OCHOBHBIX HAY4YHBIX pE3yJbTaTOB Jucceprauvii  Beicmen
aTTECTAIIMOHHOW KOMHUCCHEHN NMpu MHUHHCTEPCTBE BHICIIETO 00pa30BaHMs, HAYKU U
uHHOBaIui PecryOnuku Y30ekucras.

CrtpykTypa u 00beM auccepTanuu. luccepranys COCTOUT U3 BBEACHUS, TPEX
TJIaB, 3aKJIFOYCHUS, CIIMCKA MCIIOIB30BAHHON JTUTEPATYPhl U MPHIoKeHuH. OO0t
00BEeM IHCCepTaIlii COCTaBIIIeT 146 CTpaHUII.

OCHOBHOE COAEPXAHHUE JUCCEPTALINU

Bo «BBexenmm»  quccepranMu  pacKpbIBaeTCs — aKTyaJlbHOCTb U
BOCTPEOOBAHHOCTh TEMbI, €€ COOTBETCTBUE NPHUOPUTETHBIM HaIPaBICHUSIM
Pa3BUTHS HAYKU M TEXHOJIOTUI PECIyOJIMKH, CTEIIEHb U3YYEeHHOCTU MPOOJIeMbl, €€
CBsI3b C IJTAHAMU Hay4YHO-UCCIIEA0BATEIBCKON PAa0OTHI BBICIIETO 00pa30BaTEIBLHOTO
YUpEeXACHUS, TJI€ BHIMOJHEHA AUCCepTalus, LEeIb U 337]a4H UCCIeA0BaHMs, OOBEKT,
IPEAMET, METO/IbI, UCIIOJIb30BAaHHBIE B UCCIECAOBaHUM. Takke pacKpbiTa Hay4yHas
HOBU3HA, IIPAKTMYECKUE PE3YJbTAThl, JOCTOBEPHOCTb pE3YJIBTATOB, HAy4HO-
IPAaKTHYECKas 3HAYUMOCTb UCCIIEIOBAHMSI, a TAKXKE MIPEIOCTABIIAECTC HHPOpMALUs
00 anpobanuy, BHEAPEHUH, Oy OJIMKOBAaHHOCTH Pe3yIbTaTOB, CTPYKTYpE U 00beMe
JTUCCEPTALIH.

33



IlepBasgs rnaBa guccepranuu o3ariiaBileHa «MCTOYHMKH W 3HA4YeHHUe
¢popmupoBanus ydyenus Ban SubMuHa B ucTOpuM (PUIOCOPCKONH MBICIH
Kuras», B Hell paccMaTpuBaroTCs )KU3Hb, (UI0COPCKOE U INTEPATypPHOE HACTIEINe
Ban flupbmuHa, (aktopbl, cOopMHUpOBaBIINE YUCHHE SHMHHU3MA, U TPOBOAUTCS
CpPaBHUTEJIBHBIA aHATN3 HAYYHBIX HCCIECIOBAaHHM, MOCBSIIEHHBIX (QHIOCO(HCKUM
B3rJIs11aM Ban SIlupmuHa.

Ban flHpMuMH, BBIJAIOIIMKCS MBICIUTENIb CBOErO BPEMEHH, OKas3aj
3HAYUTENIbHOE BIUSHUE HA KUTAUCKYIO U TATbHEBOCTOUHYIO (PHIIOCO(CKYIO MBICID.
Ero unen oxBaTsiBany riryookue (Guiaocopckue MoaxoAbl K TAKMM BOIIPOCaM, Kak
IIPUPOJIa 4YEJOBEKAa, MOpPAJIbHbIC IPUHLMIBI, COLMAJIbHAS CHPABEIIUBOCTD,
rocyJapCTBEHHOE YIPaBJICHHE M B3aUMOOTHOUICHHS 4YeloBeKa M oOumiectBa. Ban
[oyuwk3Hb, N3BECTHBIM TOJ TICEBAOHUMOM SHBbMUH, pomwics 31 oxTsaOps 1472
roza B ye3ne HOsio npoBuHumnn Yxos13zsa. C paHHero Bo3pacta OH ObLI HEJOBOJIEH
aKaJlEMUYECKUM MOJIXOJ0M K OOYy4YeHHI0. JTa CUTyalusl BIIOCJIEICTBUM Halllia
oTpaxeHue B ero punocodckux uaesx. Mccnenoparenn ormeudaroT: «LleHTpansHoe
MecTo B yueHuu Ban SlHp MuHs 3aHumaer npo6siema yenoseka. OIHaKo €ro 1elb
COCTOUT HE B OOBEKTHMBHOM HM3yUEHUH YEJIOBEUECKOTO CYLIECTBOBAHMS, a B TOM,
4TOOBI MOKA3aTh IyTh K TOMY, YTOOBI CTATh HCTUHHOMN JIMYHOCTHION®

B nwuccepraumm yTtBepxknaercs, 4yto Ha (opMHUpoBaHHE (PUIOCOPCKOTO
MUpPOBO33peHusl Ban SIlHbMUHA MOBIMSUIM pa3ivuHble (UIOCO(PCKUE ABMKEHUS B
Kurae, 1 3TOT nporecc NpUBEI K CI0KHOCTH €0 B3IVIAI0B. DTO JaXe MPUBOAUT K
MBICITM O TOM, YTO MBICIHUTENb HE OblT KoH(pyuaniem. Kpome Toro, HecMoTpsi Ha
T0, 4T0 Ban SIHbMUH 3apeKoMeHI0Ba C€0s1 KaK CaMbIi BIMATEIBHBIN KOH(YITHaHEIT
CBOETO BPEMEHM, OH HE MPUACPKHUBAICI HEKOTOPHIX KOH(PYLHAHCKUX TpaauLIUi.
Ban SIHbMHH coueTanl CBOXO BOCHHYIO JIEATEIBHOCTD C COLUAIBHO-TIOJIUTUYECKOMN.
Bce ero aaMuHHCTpaTHBHBbIE HOBOBBEACHMSI ObUIM HANpaBJiICHbl HA YKPEIICHUE
B3aMMOCBS3M U  OTBETCTBEHHOCTH JIIOZAEH, mpeoOpa3oBaHUE  COLMAIBHO-
NOJUTUYECKUX CBSI3ed B JMYHbIE. DTO OBUIO JOCTUTHYTO IyTEM BBEJICHUS B
HACEJIEHHBIX MyHKTaX CeMeU 13 ecsATH YesloBekK (6ao 11351), CO3/1aHus CPEAHUX LIKOJI
U OpraHu3aluu «OOIIECTBEHHBIX COBETOBY» MJIsi OOCYXKACHHUS BaKHEMIIUX del
CEJIbCKOM OOMIMHBI. DTO MPUBEJIO K MOBBILIEHUIO MPECTHXXKA MBICIUTENS KakK C
BOEHHO-TIOJIUTUYECKOM, TaK U ¢ (PUIIOCOPCKOIN TOUKH 3pEHHUS.

9 sauBapst 1529 roga ¢unocod, MbICIUTENb, FOCYJAPCTBEHHBIN NeATeNb U
BEJINKUM BOEHAYaJbHUK CBOETO BPEMEHH CKOHYAJICA MO JOPOre TOMOM B IrOpoOJe
Hanpanb (Csncu)’. Boiciuel Harpamoi, OpHCYKIEHHON MBICIHUTENIO IIOCIE €ro
CMEpPTH, CTAJIO BO3BE/ICHUE MMaMsTHHKA B €ro 4ecThb B xpame Kondyuus B 1584 rony.
Crenyer OTMETUTB, YTO «TOJBKO TPEM H3BECTHBIM MBICIUTEISIM, Hapsay ¢ Ban
SlapbMMHOM, OBUIM BO3IBUTHYTHI IAMATHHKM B xpame Kondymus»® 1o

6 Tu Wei-ming. Subjectivity and Ontological Reality-an Interpretation of Wang Yang-ming‘s // Mode of Thinking.
PEW. 1973, - vol. 23, - Ne 1-2. - P.189

7 Carsun Chang. Wang Yang-ming: Idealist philosopher of sixteenth-century china. — St. John’s University Press. —
Jamaica 32, - New York. -1962. —P.11.

8 Ko63eB A.11. Yuenue Ban SIHmuHa 1 kitaccudeckas kuraiickas guinocodus. - M., 1983. — C.65
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CBUJIETEIBCTBYET 00 MCKIIIOUUTEIHFHO BAXKHOM MECTE 3TOr0 Qpusiocoda B KUTAHCKON
COLMAJIbHO-KYJIbTYPHOU JKU3HU.

[To mMHEHMIO AMCCEpPTaHTa, MOHATH M OLIEHUTH CUCTEMY (QrIocOo(pCcKux uaei
Ban flup Muna ouens cnoxno. H. U. Konpan B cBoelt koHuenuuu «Boctoynoro
Bospoxnenus»® mnpusmaer Banm SlHp MuHA «IOCIECIHMM IIPEACTABHTEIEM
dunocodcekoit Mpiciu snoxu Bospoxnenus B Kurae»©. J1.JI. Ilo3qHeBa onuceIBacT
aTOr0 procoda Kak «Toro, KTO HaHEC TJIABHBIN y1ap 0 HEOKOH(YIIMAHCTBRY, U KaK
,,IPOCBETHTENA cBOEro BpeMeHu» !, [0 MHEHHIO HEKOTOPBIX MCCIIEA0BATENEH, «B
Kwutae nocne KynbTypHOo# peBOIOIIMN BO30OHOBWIOCH U3YUYEHUE HE TOJIHKO YUCHUS
Ban flupmuHa, HO ¥ TPAAUIIMOHHBIX KATAHCKUX PHIOCO(PCKUX MIKOI. DTO CBA3AHO
C TEM, 4TO B nepuof 10 KyiabTypHOU peBOMIOIMN KOMMYHHCTHYECKAST UIECOJIOTHS
Hayaja IIMPOKO BHEAPATH COLHMAIMCTHYECKYIO CHCTEMY M OTBEpraja
TpaauoHnyto 11t Kurtas kyastypy. MUaen TpaguiinoHHbIX GriiocohCKux yueHuu,
TaKMX Kak KOH(YIIMAHCTBO, JAOCHU3M W OyIJU3M, XapaKTEepHbIE MJI1 KUTAaWCKOU
KYJbTYpbI, MOABEPIIUCh PE3KOM KPUTHUKE CO CTOPOHBI mapTuu. Punocodckas
CUCTEMa, SBJISBINASCA YaCThlO KHUTAWCKOW NMBWIM3AIMU, ObUIa Ha3BaHa
IIPEICTaBUTENIEM MPaBAIIEro Kiacca U yOuiIel KpecThIHCTBA U HAIMOHAIBHBIX
MEHBIIMHCTB» 2, Cpeay 3THX «yOMiI» MOXKHO HAWTH M yd4eHHE SHbMUHBH3MA.
VYyenue Ban SIlHbMUHSA Takke CTaaud OTBEpraTh MOJ MOJAOOHBIMH SPJIBIKAMHU.
Cnenyer OTMETUTh, YTO HE OyAeT MpeyBEIUYEHHEM MPUIHMCATh BO3pOCIIEE
BHUMaHHe K ¢unocodpckomy Hacnenauto Ban SHbMHUHS B JyXOBHOM >KU3HH
coBpemeHHOro Kwurass MMEHHO KWTauCKOMy Juaepy. B cBouMx pedax rIaBa
rocyapCcTBa HEOAHOKPATHO YIIOMUHAET MPOTPECCUBHOCTh YUYEHUS MBICIUTEIS U
AKTyaJbHOCTb €r0 UJIEH JJIsl COBPEMEHHOCTH.

B muccepranuu otMeudaeTcs, 4To B TPAAULIMOHHON KUTAaUCKOM KYJIbTYPE CBSI3b
MEXKJIYy 3HAHUEM M JIEMCTBUEM YACTO HHTEPHPETUPYETCS KaK CBSI3b MEXKIY
MOpPaJIbHBIM 3HAHUEM U MOPaJbHOM NpakTUKON. COOTBETCTBEHHO, IPEANOIAraeTcs,
YTO MOpaJIbHBIC 3HAHUS, TPUOOPETCHHBIE B FOHOCTH, IPUMEHSIOTCS B MOPAJIbHON
npaktuke. [lo MHEHHUIO ucclieqoBarenen, «MopajbHble B3TIsiAbl Ban fHbmuHa
MOJIHOCTBIO COOTBETCTBYIOT CTPATETUH KUTAWCKOIO ITPABUTEIBCTBA 10 YKPEIUICHUIO
MOpPAaJIbHOM M IOJUTUYECKOH KynbTyph».!*  Kpome Toro, rmasa rocymapcrsa
PEKOMEHAYET  MCIONb30BaTh  TPAAULHUOHHOE  KYyJIbTYpHOE  Hacjleaue B
rocyJapCTBEHHOM YIIPaBJICHUH, a TOCYAAPCTBEHHBIE CIYKAUIUE JTOJKHBI TTTyO0KO
MOHUMATh U MIPUMEHSATH Ha MPAKTHUKE MOAX0] K Mpo0aeMe B3aUMOCBSI3HU 3HAHUS U

9 Muhamedov A.A. Sharq renessansining vujudga kelishidagi ijtimoiy omillar / DxoHomuka u coruym. — 2024. -
Ne(2-1). — C.117.

10 Konpan H.U. 3anax u Bocrok. 2-¢ u3n. — M., 1972. — C.263.

11 Moznueesa JI. [I. Kuraiickast aureparypa. — M., 2011. — C.208.

12 Israel G.L. The Renaissance of Wang Yangming Studies in the People’s Republic of China. // Philosophy East and
West. -Volume 66. -Number 3. July. 2016, - P.1001-1019; Chen Lai. “Yangming xue yanjiu de huigu yu gianzhan”
(Looking back on and future prospects for research on Yangming Studies), in Chen Lai de boke. -2010.

13 Israel G.L. The Renaissance of Wang Yangming Studies in the People’s Republic of China. // Philosophy East and
West. -2016. —V.66. -Ne3. — P.1001-1019. Tian Kun. Yuyao yi Wang Yangming lianzheng sixiang wei zhuti chuang
jian lianzheng wenhua de shijian ji qishi (Practical development of and information for Yuyao‘s establishing a culture
of clean government by adopting Wang Yangming‘s thought on clean government as its theme), in Wang Yang-ming

lianzheng sixiang yu xingwei yanjiu (Research on Wang Yangming‘s thought on honest governance and conduct). —
Beijing: Zhongguo Shehui Kexue Chubanshe, 2013. —P.300-301.
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JNerlcTBUsl B sSHMHUHM3ME. [loguepkuBaeTcs, 4TO TOCYIJApPCTBEHHBIE CIy>KalllUe
JIOJKHBI HE TOJIBKO M3y4aTh 3aKOH, HO M 3aIlUINATh UCTUHY U CIPaBEIJIUBOCTD, a
TaKXe IOCTOSHHO NPOJBHUIaThb TEOPETUYECKHE HOBOBBEACHUS, OCHOBAHHBIE HA
npakTuke. [losTomy ydenue ¢unocoda BKIOYAETCS B IPOrPaMMbl HPAaBCTBEHHOTO
BOCIIUTAHUSA TOCYAAPCTBEHHBIX CIYKalINX U paOOTHUKOB.

CormacHo  muccepranty, ¢umocodpckue  B3rasAasl  Bam  SlHpMuHA
c(OpMUPOBATUCH B pPE3yJbTaTe JIMYHOTO >KU3HEHHOTO OMNBITA, MOJUTUYECKOU H
IIPAKTUYECKOM ACATEIbHOCTH, a TAKKE JYXOBHBIX [IOUCKOB, YTO IIPUIAJIO0 JOKTPHUHE
SHPMUHU3MA JKU3HECTIOCOOHOCTh M TPAKTUYECKYIO HaINpaBiIeHHOCTh. OCHOBOM
¢unocopckoil MbICTU SHBMHHU3MA SIBIISICTCSl TIIyOOKOE MOHUMAaHHE Pa3TIMYHBIX
aCIIEKTOB CYIIIECTBOBAHMS M YEJIIOBEUYECKOM NpUpPOAbl. J[OKTprHA SHBMHHU3MA
UMEET TEOPETUYECKUE OCHOBBI, IEMOHCTPUPYIOIIHNE B3aMMO3aBUCHUMOCTh OOIIIECTBA
U 4YeJIOBEKa, a TaKkKe TO, YTO (POPMUPOBAHUE JTUYHOCTU SBISIETCS COLIMAIBHBIM
nporeccoM. [IoMHUMO UCTOPUYECKUX U KYJIBTYPHBIX IPOLIECCOB, Maeu BaH SIlHpMuHa
COOTBETCTBYIOT KPHUTEpPHUSAM COBpPEMEHHOTo (¢uiocodckoro ananusa. Ero ydyenue
UTPaeT BAXHYIO POJIb B PA3BUTUMU KUTANUCKON (PUIIOCOPCKON MBICIH M OKa3bIBAET
IIOJIOKUTEIIBHOE BIIUSIHUE HA PAa3BUTHE COBPEMEHHBIX COLUAIBHO-AYXOBHBIX
IIPOLIECCOB.

Bropas rinaBa quccepranuu o3arjaBiicHa « AHAJN3 GUI0COPCKHUX B3IJISII0B
Ha AacCHeKThl YeJ0BEYeCKOM MpUpPOAbI B SIHMMHU3Me». B 3ToM riaBe
AQHAJIM3UPYIOTCS OHTOJIOTMYECKHUE, SIHUCTEMOJIOTMYECKUE M AHTPOIIOJIOTHYECKHUE
B3TJISI/IBI, SIBJISIIOIIMECS KOHIENTYyaJIbHBIMA OCHOBaMU (uiocodhuu SHMUHU3MA, U
PACKpBIBACTCS AUAJIEKTUKA «EAUHCTBA AHTPOITOJIOTUYECKOT0 3HAHUS U JCUCTBUS B
ITOHMMAaHWU UHJMBU/A B SHMUHU3ME.

OnHUM K3 BaKHBIX aCIIEKTOB OHTOJIOTMHM BaH SIHbMHHA sIBISIETCS NOKTpPUHA
«EIIMHCTBA 3HAHUS W JIEUCTBUs». B TO BpeMs Kak TpaaUIIMOHHOE KOH(YIIHAHCTBO
VHTEPIPETUPOBAIIO 3HAHKUE U ITPAKTUKY KAK JBYXATAIHbIE ITpouecchl, Ban SlHbMUH
OTBEPTI ATU MJIEU U YTBEPKAAJI, UTO 3HAHUE U JIEVCTBUE HEPA3IEIUMBI, UTO OTO HE
JBa OTHEIBHBIX IIpoliecca, a €AuHas CYIIHOCTh 3HaHusA. COrjlacHO JIOKTpUHE
MBICJIUTEIS], 3HAHUS, TTOJYyUYEHHBIE YEJIOBEKOM, HE JOJDKHBI OCTABATHCS TOJIBKO B
chepe MBICIH, a JIOJDKHBI NMPUMEHATHCS B JKU3HU TOCPEJCTBOM IMpaKTHKU. B
MPOTUBHOM CJIy4a€ »OTH 3HAHUA IMOTEPSAIOT CBOK LEHHOCTh M OCTaHyTCA
abcTtpakTHOU Teopueit. CienoBaTebHO, MICTUHHOE 3HAaHUE B OHTOJIOTUHU SIHbMUHA -
3TO 3HaHHWE, C(HOPMHUPOBAHHOE TMOCPEACTBOM IMPAKTUKU M MOApPa3yMeBaloIee
MOPAaJIbHO IPABUIIBHOE JIENCTBHE.

B nuccepraumnu aHanu3upyroTCs OHTOJIOrMYeCKue B3raabl Ban fIup Muna u
MOJYEPKUBACTCS HEpa3pbIBHASL CBSI3b MEXAY IymIOH (HEOECHBIM MPUHIIMIIOM
«Taubmu») u pazymom (cusb). Beap Ayma W pa3yM COCTaBJSIOT CYUIHOCTb
YeNoBEKa, BCEX CYLIECTB U Jaxke mpuHOmna Beenennoii.'* Dror moaxon cesasan ¢
YUYEHHEM ISIHb 4XW» (OJaropoJHOM MBICTH), COTJACHO KOTOpPOM HCTHHA U
MOpaJIbHbIE  MNPHUHIUIIBI  ONPEIEISAIOTCA  HEMOCPEACTBEHHBIM  BHYTPEHHUM

14 Chan Wing Tsit. Detailed Annotation and Critical Commentary of Wang Yangming’s Instructions for Practical
Living (Wang Yangming, Chuanxi lu xiangzhu jiping). — Taipei: Xuesheng Shuju. 1998. — P.625
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BOCIIPUATHEM YEJIOBEUYECKOTO cepaua u paszyma. [lostomy OnaropoaHass MbICITb
(JIAHb WKHM) MHTEPIPETUPYETCd KaK OHTOJOTHYECKas CO3WJaTelbHasi CHIIA,
criocoOHasi cOTBOpUThL BcE BO Bcenennoit. Omnucrtemonorus Ban SxnbmuHa
YTBEPKIAET, 4YTO 3HAHWE OCHOBAHO HA JIMYHOM OIBITE, & JYXOBHBIM POCT
MIPOUCXOIUT Yepe3 BHyTpeHHee Bocnpusitie. Kpome Toro, mo MmueHuto ¢umocoda,
JIOCTUKEHUE 100pa TpeOyeT He TOIBKO BHYTPEHHETO MOKOS, HO U CHJIbHOM BOJIU U
OECKOPBICTHBIX NEUCTBUN. DTH HAEU OCHOBAHBI Ha TEOPUHU OJArOPOJAHON MBICIU
(JISTHB 4KM), COTJIACHO KOTOPOM YEJIOBEK, OCO3HAB CBOIO UCTUHHYIO CYLIHOCTb, HE
CBS3aH BHCIIHUMHU CYXJICHHSIMH ¥ €CTECTBEHHBIM 00pa3oM MpUHUMAET
COOCTBEHHBIC  MOpajbHBIE  pEIICHHWs. IJTO  HE  TOJIBKO  BBIpAXKaeT
AIUCTEMOJIOTMYECKYIO CBOOOY, HO U MIOPOKIAET OHTOJIOTMYECKYIO CBOOOTY.

Cornacho Ban SHpMHHY, OOBEKTHI W BOCHPUHUMAIOLIUME UX JIIOAU
CYHIECTBYIOT BO B3aMMO3aBUCUMBIX OTHOIIECHHSX, HO OHU TaKK€ CYyUIECTBYIOT JI0
mpoiiecca BocrpusAtua. To €cTh CyIIeCTBOBaHME OOBEKTOB HE OTrPaHUUYMBAETCS
TOJIbKO BOCIIPUSATHEM, OHU TaKXXe CYIIECTBYIOT He3aBUCUMO. B ero ¢umocodckoii
JIOKTPUHE OTYETJIMBO MPOCIIECKUBACTCS CyOBeKTUBH3M. OTHAKO ITO HE ONpPEIesieT
€ro Kak cyObeKTHUBHO-HjaeanucTa. [loToMy 4TO B SHPMUHU3ME HET COMHEHUI B
MaTepHalibHOM cymiecTBoBaHuu. JlokTpuna Ban SHpMuHa mnpusHaer ObITHE
00BEKTOB M UX Ka4eCTB, HO CKOopee UX He3aBucumoe Obitre. [loatomy dunocodcekue
B3rJ1s116I Ban SIHbMHHA MOYKHO OINMUCATh KaK CyObEKTUBHO-HATYPATU3M.

ITo mHenuro uccnenosareist, Ban SlHp MuHb 110-CBOEMY MHTEPHPETUPOBAI
BOIIPOC O YEIIOBEYECKOM MPUPO/IE, YTO OTIUYAET €ro OT KOH(PYITUAHCKON TPATUITUH.
OH noaxoaui K TOHUMAHUIO YEJIOBEUECKOM MPUPObl O-CBOEMY U paccMaTpUBAII
AMUCTEMOJIOTHYECKUE MPOOJIEMBI B 5TOM OTHOIIICHUHU HE C COJIEPKATEIbHOMU, a C
byHKIMOHATBHOM TOYKM 3peHus. OJHa W3 TJAaBHBIX HJeW ydeHus uiocoda
3aKJII0YAETCS B TOM, YTO B «0JIArOPOJHOM MBIIIJICHUWY YelloBEeUeCcKasi mpupoa Mo
CBOEH CyTH CBOOOJIHA OT 3714, ¥ 3HAHUE B HEW TaKkKe JTOJDKHO OBITH CBOOOIHO OT 371a.
3HaHUE BCErlla CBSI3aHO ¢ KOHKPETHOM OCHOBOM, TaKOW Kak OpraHbl YyBCTB: IJIa3,
yIIU, CEepJll€ WM AYXOBHOE pPa3BUTUE YEIIOBEKAa. DTO O3HAYaeT, 4YTO 3HAHUE
3aHAMAET BAXXHOE MECTO B YEJIOBECUECKOM IPUPOAE U SBISIETCS CPEIACTBOM,
BeAymuM K uctuHe. [lo mHenuro Ban SlHp MwuHs, 4enoBEK CO3Ma€T 3HAHHUE
MOCPEJICTBOM JCHCTBUsI. A 3HAHUE HaMpaBiisieT aecTBUe. Punocod pa3BUil ATU
uaen u ckazan: «Jlns Toro, yToObl YelOBEK 3axO0Tesl €CTh, OH JIOJDKEH CHaudalia
chopmMupoBaTh 3Ty MOTPEOHOCT, B cBoeM cepaune. Ho oOH He gomkeH
OTPAHUYUBATHCS JIUIIb )KEJTAHUEM €CTh, a JOJDKEH TAKKE MOHUMATh 3TOT MPOIECC,
YAOBIIETBOPSS ATY MOTPEOHOCTH, TO €CTh MOTPeOIsisa nuiy». «Toapko monpoboBan
€1y, MOXHO TOYHO OIPENEIUTh, ClIaJiKkas OHa WM ropbkas. HeBo3MoxkHO 3apaHee
y3HaTh, KAKOM BKYC Yy €JIbl, HE IIONPoOOBaB eé» 1°, - MoqUepKUBAET OH.

B ¢punocodun Ban SIHpbMHHA TOHSITHE «YKW» HE OTPAHUYUBAETCS 3HAHUEM, HO
BKJIIOYAET B ce0s U MPAKTUUYECKYIO AesTeNbHOCTh. CleaoBaTelbHO, YTOObI 3HAaHUE
MO>XHO OBLIO Ha3BaTh PEaJbHbIM, OHO JIOJDKHO MPOSIBISTHCS HA MPAKTUKE. DTO
O3HA4YaeT, 4TO 3HAHWE — O3TO JEWCTBUE. B MOKTpHHE «ENMHCTBA 3HAHUS U

15 KoG3eB A.W. Yuenune Ban Slumuna u kinaccudeckast kuraiickast puocodus. -M, 1983. - C.184
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JICWCTBUS» B IHBMHUHU3ME YEJIOBEUECKUE KaUECTBA JTAKOTCS YEJIIOBEKY OT POKICHUS,
Y €r0 YCIEXU U HEYAAaUU B JUYHOM KU3HU 3aBUCAT OT HUX. MIX e1MHCTBO MO3BOJISIET
YEJIOBEKY HAWTH CBOE HMCTHHHOE «s1», C(hOopMUpOBATH CBOIO HIACHTUYHOCTH W
nobutbest  ycnexa. Jpyrumu  cioBamMHM, HEOOXOAMMO CHadaja o0sanarh
MPAaBWIbHBIMU 3HAHUSMM IO JIOOOW mpoOieMe, a 3aTeM yMETb NPUMEHSTh 3TU
3HAHUS HA MPAKTUKE. ITO U €CTh €JUHCTBO 3HAHUS U ICUCTBUS.

CornacHo jauccepranty, ydeHue Ban SHbMHHA O «EIUHCTBE 3HAHUS H
JNEUCTBUSD CIY>)KUT HAyYHOMY W HPABCTBEHHOMY Pa3BUTHIO YEJIOBEYECTBA. DTO
€IUHCTBO O3HAYAET, YTO YEJOBEYECTBO HE JOJDKHO OrPAaHWYMBATHCA JIMIIb
TEOPETUYECKUMHU 3HAHUSIMH, HO JIOJDKHO TAaKXE JOCTUTraTh HPABCTBEHHOIO
BO3BBIIICHUS, TIPUMEHSASI 3TU 3HAHUS B JKU3HU. B »TOM cwmbiciie ydenue Bau
SlHbMUHA SIBJISIETCSI Ba)XKHBIM PYKOBOJICTBOM K JOCTHIKEHHUIO BBICHIMX IIEJICH
YEJI0BEYECKOU IESTENbHOCTH, KaK B HDABCTBEHHOM, TaK U B IPAKTHYECKOM ILIAHE.
Tor (akrt, yTOo mpolecc NPUOOPETEHHs 3HAHUK YEJIOBEKOM CBS3aH C €ro
MCUXWYECKUM U JYXOBHBIM COCTOSIHUEM, MBIIUICHUEM U MPAKTUYECKUMU
JEUCTBUSIMHU, SIBIIIETCSI OJHUM M3 TJIABHBIX MOMEHTOB SIHBMUHHU3Ma. VIMEHHO 3TO
JIeTIaeT SHbMUHU3M JUHAMUYHBIM, W3MEHYUBBIM M OCHOBAHHBIM Ha OIIBITE
MOJIXOJ/IOM TI0 CPABHEHHIO C COBPEMEHHBIMU (PHIIOCOPCKUMU CUCTEMAMH.

Tpetpsa rmaBa aucceprauuu, o3arjaBiicHHas «Couunoduiiocopckue uaen B
¢pusocopuu Ban SAAup MuHS U HX cOBpeMeHHOe 3HaYeHHe», 0OOCHOBBHIBACT
npoOJemMbl  4YeloBeKa, O0O0ImecTBa W MOPAJbHOTO TOpSJiKa B COIMATBHO-
bunocodckux unesx, pazpadoranubix Ban Iup MunewM, a Takke BaKHOCTh YUCHUS
«OnaropoIHOM MBICI» B HPABCTBEHHOM BOCIUTAHUU UYeJIOBEKa M (DOPMUPOBAHHUH
LEJIOCTHOM JINYHOCTH.

Ban flHp MuH penutr nroned Ha TpPyINbl HA OCHOBE HMX MOPAJbHOTO M
MHTEJJIEKTYaJIbHOTO YPOBHS. JTa TPYNIUPOBKA OTPAXKAET pPa3IMYHbIE KauecTBa
OTIICJILHBIX JIIOJICH B OOINECTBE W B3aMMOOTHOIICHUS MEXIy HUMHU. «Mymapern
(IPHP WKAIHB) CUYUTAETCS yXOBHBIM JIMJEPOM OOIIECTBA Ojarojapsi CBOEMY
BBICOKOMY YPOBHIO MYJIPOCTH M 3aHUMAET BBICOKOE ITOJI0KEHUE C TYXOBHON TOUKH
3peHus. AHAJOTUYHO, «MYJIpeI (CSAHb YWKIHB) CIYKUT MIPUMEPOM JIJisi 00IeCTBa
CBOEH KU3HBIO U KAYECTBAMH.

B nuccepramuu otmevaetcs, uto yuenue «JIsn Yxxkn» 3aHuMaer ocoboe MecTo
B KUTalCKOW (uiococKoi MbICIM Kak OJHA M3 YHUKAIBHBIX KOHIENIUN
MBICIUTENSA. B OTiIMuyme OT rocmoJaCTBOBABIIETO B TO BPEMS YUYEHHS], COTJIACHO
KOTOPOMY «4eJlOBedecKasi MpUpoJa HaXOJUTCS B TapMOHMM C HEOECHBIMU
MPUHIUIAMU, W JIJIs IOHUMaHUs UCTUHBI HEOOXOIUMO 3HATh BHEIIHUE 3aKOHBI U
npaBujiay, 3TO YYEHHE MOJYEPKUBAET, UYTO YEJIOBEK CIOCOOEH MOCTUYh HCTUHY
COOCTBEHHBIM CEPJIIEM, MOCPEJACTBOM BHYTPEHHETO ONbITa U MHTYHIUH, TO €CTh
OHO aKIIEHTHpPYET BHHMAaHHME Ha TOM, YTO 4Ye€JOBEK (POpMUpYET 3HAHUS HE U3
BHEIIIHUX UCTOYHUKOB, a IOCPEICTBOM CBOETO BHYTPEHHETO ONBbITA U BOCHPUSITHS.
MOXHO BBIACINUTH 1BA OCHOBHBIX ACIEKTA 3TOr0 YUEHHUS, XapaKTEPHBIX JJISI CBOETO
BpeMeHU. Bo-niepBbix, (hopMUpOBaHME 3HAHUN U MOPAIbHBIX MOHATUN B YEJIOBEKE
HE TIOJl BIUSHUEM BHEIIHUX (AKTOPOB, a MOCPEICTBOM €ro BHYTPEHHETO
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BOCIIPUATHS, 03HAYAET PABEHCTBO BCEX JIIOAEH C COUMAIBHOW TOYKM 3peHus. Bo-
BTOPBIX, IPOLIECC CAaMOCOBEPLIEHCTBOBAHUS CUHMTAETCS OO0Jjee BaXXHBbIM, YEM
W3yYCHHE NIPEBHUX TEKCTOB, U OH OTBOAUT TPAJAMIIMOHHBIE TEKCTOBBIC YYECHUS
KOH(yIIMaHCTBA Ha 060JIee BHICOKHI YPOBEHb.

[To MHEHUIO HCccTenoBaTENs, TOHATHE «OJIArOPOIHASI MBICIbY YIOI00sSETCs
HeOy M3-3a ero LUpPOKoro 3HaueHus. Ban Alup Munb noguepkusaer, uro «Hebo —
5TO OJIAropoAHas MBICIb. BiaropogHas MbICIb - 3T0 camo HeGo»®. B ¢pumocodun
Ban flmpmuHa moHsTue HeOa mMMeeT TpW 3HaudeHus. [lepBoe - 3TO mpupoHO-
KOCMHUYECKOE SIBJICHHE, BTOPOE - MPUPOa B €€ aOCTPaKTHOM 1IETTIOCTHOCTH, & TPEThE
- TJIABHBIM TNPUPOJHBIA MCTOYHMK uesioBeka. Korma Ban SlHbMuH cpaBHUBaer
0JIarOpOAHYIO MBICJIb C HEOOM, OH HaNpsSMYIO ONUPAETCS Ha TPEThE 3HAUECHUE U
MOAYEPKUBAET, YTO OJAropojHas MbICHb SBJISETCA MPUPOJHBIM HCTOYHUKOM
yenoBeka. «B kuraiickoil puinocockoi MbICIH OJaropo/iHast MbICIb OTPAXKAETCs
HE TOJBKO B IPUPOJIE, HO U B TAKUX IPUPOJIHBIX SIBJICHUAX, KAK CMEHA JTHS U HOYH,
TbMBI U cBeTa. /[ Ban SlHbMUHA 3TH SBIIEHUS CIIyKaT AOKA3aTENBCTBOM TOTO, YTO
yenoBeUecKas aylia, HeOO U 3eMIIs COCTABIISIOT eauHoe Teno (Th)»t’. TTo MHEHHUIO
Ban SlHpbMuUHA, pa3yMHBIN 4EI0BEK HE CTPEMUTCS 3apaHee Y3HAaTh HAMEPEHUs WU
Ipyrue KadecTsa JApyrux Jiroaeu. st Hero 3HaHUE 3apaHee BbI3BIBAECT YYBCTBO
BUHBI. [IpenB3aToe OTHOLIEHNUE K JIFOAAM, COMHEHUSA B UX HAMEPEHUAX WUIIU IPYTUX
KauecTBaX HE CBOMCTBEHHBI pa3syMHOMY u4esioBeKy. I[lostomy oH cuuraer
OTKPBITOCTb U IOBEPUE ITIABHBIMU IPUHIUIIAMUA B OTHOLLIEHUSX C IPYTUMHU.

B ¢unocodcrom yuenun Ban SIup Muna «bnaropoinast MbICIIbY» MPOSIBISETCS
KAaK HEpa3pbIBHOE €IUHCTBO 3HaHWA MU AeucTBUA. [lo ero MHEHMIO, MBICIb U
JEHUCTBUE HE CYILIECTBYIOT HE3aBUCHUMO APYr OT Apyra. Kaxknoe 3HaHHME TOKHO
HAWTH CBOE MOATBEPKACHHUE HAa pakTUKe. YyeHusa Ban b Muna o «bnaropognon
MBICII» PAcKpbIBAIOT O€3rpaHUYHBIA MMOTEHLMAJd YeJOBEUECKOM JAylH B
CTPEMJICHUH K JOOPY ¥ 3HAHHIO. DTO yUEHHE UMEET OrPOMHOE 3HaYEHHUE HE TOJIBKO
JUISl UHAUMBUYAJIbHOIO Pa3BUTHs YEIIOBEKA, HO U JUIA YKPEIUICHUs HPABCTBEHHBIX
[IEHHOCTEH, HMMEIOIMX BceoOlee 3HaueHWe [Uisl uejoBeuecTBa. lloHumas u
MpakTuKysl «braropoiHyro MBICIB», YEIOBEK HE TOJBKO OTKPBIBAET CBOIO
COOCTBEHHYIO CYIIHOCTb, HO W AaKTUBHO Y4YacTBYET B JIyXOBHOM pPa3BUTHH
oO1recTna.

B ocHoBe yuenus Ban SIlHp MuHa JI€XKUT «WK3HBY», TO €CTh YEIOBEK. JTO
O3HAYaeT MEPBEHCTBO MOPAIbHBIX HOPM, BKIIOYAIOMIMX B ce€0S T'yMaHHOCTb,
COCTPAJAHUE U COLIMAIIBHYIO OTBETCTBEHHOCTD B TPAAUIMOHHON KUTAUCKOW MBICIIH.
OH BUAMT YeJOBEKAa KaK BBICIIYIO IIEHHOCTh B OOIIECTBE M CUUTAET, YTO Jr0Oas
NOJINTUYECKAsT M DKOHOMHYECKAass CHCTEMa JOJDKHA CIIYXKUTb PACKPBITHIO
YeJI0BEUECKOro MOTEeHIMaIa. JTa ujies COOTBETCTBYET pepopmaM, MPOBOAUMBIM B
MOJIEpHU3HpYIOLeMcsl Y30eKruCcTaHe Ha OCHOBe npuHuuna «Panu yenoBeueckoro
JOCTOMHCTBa». VI3MeHeHus, mpoucxonsiiue B Y30eKHCTaHe, HalpaBieHbl Ha

16 Ban Sumun. Ionnoe cobpanue counnenunii = R 4E / non pen. V Tyana. — Xanuxoy: Wil HihR AL,
2010.-C.72.
17 KoG3eB A.W.Yuenue Ban SluMuna u knaccuueckast kuraiickas gpunocodus. — M., 1983. — C.208.
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oOecrieyeHue cOaJaHCUPOBAHHOTO (YHKIMOHUPOBAHUSL LIETIOYKH «UYEIOBEK —
00IIECTBO — rocyAapcTBO». MbI MOKeM HAONIOAATh 3TO B MPOIECCE BKIIOUCHUS
«MOPAJIBHOTO JI0JTa» B IOJUTUYECKYIO cucteMy Ban fup MuHa.

HccnenoBanre OCHOBAaHO Ha HWHTEPIPETAllMd BOMpPOCA  COIHAILHOM
CTPaBEIMBOCTH B SHMUHU3ME B KOHTEKCTE€ MOPAIbHBIX TIPOOIIEM, 0OBICHIIOMNUX
NpUYUHBl HepaBeHCTBa B obOmiecTBe. COrnlacHO 3THM B3TJISIaM, UYpEe3MEpHOE
HaKoIUleHHe OoraTrcTBa y JIOEH MOXKET MPUBECTH K MpoljemMaM ¢ JAyXOBHBIM
pa3BUTHEM, U TIOITOMY MaTE€pUAIbHBIE HHTEPECHl JIOJDKHBI PETYJIUPOBATHCA B
COOTBETCTBHUH C MOPAJIbHBIMH KPUTEPUSAMHU. MBICIUTENh BBICTYHNACT NPOTHB
YpEe3MEPHOr0 CTPEMJICHHS JIIOJIeH K MaTepualIbHBIM HHTEpecaM, MOCKOJBKY 3TO
MOPO’KIAeT Oe3pa3Indre U 1yBCTBO Kaphepr3Ma B YeIOBEUECKOM TyIie. Mbl BUANM,
YTO COIMAIEHO-3KOHOMHUYECKHE pedOpMBbI, POBOIUMBIE B Y30€KUCTaHE, TT0 CYTH,
COOTBETCTBYIOT HJESIM KHUTAHCKOTO MBICIUTENSA. B 3TOM OTHOIICHHH pecypchl
pacmpenensioTcs CIpaBeUIMBO, MYTEM MPEAOCTABICHHS COLMAIbHBIX YyCIyT
(oOpa3zoBaHue, 3/[paBOOXpPAHEHUE, KUJIbE) BCEM Ha PaBHBIX YCIOBUSIX U IMyTEM
OKa3aHUs BCECTOPOHHEHN MOJACPKKHU YSI3BUMBIM CIIOSIM HACEICHMUS.

CornacHo  guccepTaHTy, paspaboraHHoe Ban  SlHpmuHeM  yueHue
«01aropoiHON MBICIM» CTAaHOBHUTCSI OCHOBOW Ha MyTH K JOCTUKEHHIO HE TOJBKO
UHTEIJIEKTYyaJIbHOTO, HO M JIyXOBHOTO COBEpPILUEHCTBA JIMYHOCTH. YUYEHHE
«01aropoIHON MBICIM» B SHBMHMHHU3ME M €€ BOCIIUTATEJIbHOE 3HAUCHUE CIyXKaT
BKHON METOJIOJIOTHYECKON OCHOBOM B COBPEMEHHBIX COIMATBHO-(PHIOCOPCKUX
npoueccax, B (OPMUPOBAHWM TapMOHUYHOIO IOKOJIEHUS, B (POPMHUPOBAHUU
JTYXOBHBIX IIEHHOCTEH U B oOecrieueHuH pa3BuTHs oOuiecTBa. Maen sHbMUHU3MA
cerofHsi oOOTamalT HE TOJBKO KUTANUCKYyI0 (uiocopuio, HO U MHUPOBBIC
¢dunocodckue uccaea0BaHNusd HOBBIMU TEOPETUUECKUMHU MOAX0/IaMU.

[TpuHLIMIIBI, ONIpeEAIOINe TPUOPUTET HHTEPECOB JIIOJIEN U CITYKEHUE UM KaK
IJIaBHYIO 3ajady TrocyJapcTBa B  COLMAJIbHO-3KOHOMHUYECKHUX pedopmax
VY306ekucrana, Takke 3aHUMAIOT BakHOe MecTO B (unocopun Ban Sup Mumns.
CornacHO STUM NpHUHLMIIAM, TJIaBHas 3ajJaya ToOCylapcTBa B yIpPaBICHUU
o0IIecTBOM - obOecrieyeHue OJIaronoyydus JIoJed U MOAJAEpKKa UX JyXOBHOTO
pasButus. Ilpouecc oOHOBieHus u pedopM B Y30€KHCTaHE SIBISETCS Ba)KHOU
OCHOBOM  ucTropudeckod  ¢uiocodpuu, obecreymBass TapMOHHIO  MEXIY
COBpPEMEHHBIMH  TIOJMTHYECKUMHU CTpaTeTUsAMA © TPOKIAAbIBas MyTh K
yctoitunBoMy pasButuio. ®paza «Hoeiii Y30ekuctan» (akTHUecKd O3HAYaeT
YeJioBeKa, OOHOBIIAIONIIETOCsS OJyiarogapsi HOBBIM HJI€SIM, HOBBIM IIEHHOCTSIM U
OTMPAIOIIETOCS] HAa HUX. DTOT MyTh TPYJACH, HO pe3yibTar Beluk. [loToMy uTo OH
TpeOyeT My)KEeCTBa, YTOOBI CErogHs TMOHMMATh MYIPOCTh, TEpeIaBacMyro U3
MIOKOJICHUS B TIOKOJICHHE, U 3aBTPa KUTh HHAUE.

3AK/IIOYEHUE

®dunocopus Ban SAup MuHsS - 3TO HE TOJIBKO MNPOAYKT OMNPEAEIEHHOTO
HCTOPUYECKOTO TMepruoaa, HO U (pusiocodpckasi TOKTpUHA, MOCBALIEHHAS aHATU3Y
BHYTPEHHETO MHpA YEJIOBEKA, €r0 CAMOCO3HAHUS, €r0 COBEPIIECHCTBA U €0 POJIA B
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0011IeCTBE KaK 1IEJIOCTHOM TEOPETUUECKOI cucTeMbl. B yacTHOCTH, HHTEepIIpeTanus
poOJeMbl YEJIOBEYECKOW MPUPOJABlI YEpe3 TaKuWe MPHUHLMIBI, Kak J00poTa,
€AMHCTBO 3HAHUS W JCHCTBUSA, a TAKXKE COPA3MEPHOCTh AYIUM U OBITHSA, SICHO
JEMOHCTPUPYET BAXHOCTb 3TOW JOKTPUHBI. B 3TOM cCMBICIE 1O pe3ysbraTam
MPOBEAEHHOTO B IUCCEPTALINY aHAJIM3a OBLIN CJICJIaHbl CIEAYIONIHE TECOPETHUECKHE
BBIBOJIBI:

1. ®unocodcroe yuenne Ban SHpMmHA - 3TO yHHKanbHas (uiocodckas
IIKOJIa, OKa3aBIIasi OTPOMHOE BIIMSHUE Ha Pa3BUTHE KUTANCKOM MBICIH, U €€ QOKyC
- Ha YeJIOBEKE. DTO YYEHHE HE O MO3HAHMM YEJIOBEYECKOI'O CYLIECTBOBAHUSA, a O
YKa3aHUM IyTH K CTAaHOBJIEHUIO MCTUHHOW JIMYHOCTBIO, K COBEPLICHCTBY. Ero0
MIPAKTUYECKUM JKU3HEHHBIM OIBIT, YYaCTHUE B TOCYJAPCTBEHHOM YIPAaBJICHUU WU
MPUBEP)KEHHOCTh KOH(PYLMAHCKOW TpagulUy CTald BaXHBIMH (PaKkTopamMH B
(opmupoBanuu yueHus AubMuHN3MA. B punocodckom u murepaTypHOM HaclieIuu
Ban flnpMuHa 1eHTpanpHOE MECTO 3aHMMAIOT TAKHE UAECH, KAK BHYTPEHHUN MHP
YeJI0BEKa, YUCTOTA AYIIW, MOCTUKEHUWE HCTHUHBI M JIOCTH)KEHHE OJaropoHbIX
uesnei. Yuenue Ban SlHpMUHA O «€IMHCTBE 3HAHUS U JCUCTBUS SIBIISIETCS OCHOBOU
Hay4YHOI'O U HPAaBCTBEHHOI'O PA3BUTHS YEJIOBEKA U ITIOYEPKUBAET, YTO ITIOCPEACTBOM
CBSI3M 3HAHUSA U JEHUCTBUSA BCECTOPOHHEE COBEPLICHCTBOBAHUE YEIOBEKA HAYYHO U
[IPAKTUYECKU B3aUMOCBS3aHO.

2. CpaBHUTENBHBIN aHAIN3 HAYYHBIX HCCIEAOBaHUN (pUI0co(CKUX B3TISAI0B
Ban flHp MuHa mokaspIBaeT, 4TO €ro HaclieAUe MHTEPIPETUPOBAIOCH B Pa3HBIE
NEPUOJBI M B Pa3HBIX HAYUYHBIX IIKOJAX HA OCHOBE PA3JMYHBIX TEOPETUUYECKUX
IIOAXOAO0B. B 4acTHOCTH, B OJHMX CJIydasX OHO OLIEHMBAJIOCh KaK MOpPAaJIbHBIN
UJCAIN3M, B JIPYTUX - KaK TEOpUsS WMHTYMTHBHOIO 3HAHUS, a B TPEThUX - Kak
dunocodus mpakTuyeckod mopanu uiu ¢uiocodus CyObEKTUBHOTO CO3HAHUSI.
XOTd OCHOBHO€ BHUMAHME YIEIAJIOCH €r0 YYEHUsAM O TaKUX IOHATUAX, KaK
«BPOXIECHHOE 3HAHUE», «EIWHCTBO 3HAHUSA M JEUCTBUS», IPUHLUII Ty,
npobJieMa 4yeI0BeYeCcKOi MPUPOabl HE U3ydaach Kak 1IeJI0CTHAs CUCTEMAa B paMKax
OHTOJIOTMH, DJIHUCTEMOJOTMM M AHTPOIIOJOTHMU. OTO TaKXke JIEMOHCTPUPYET
YHUBEPCAJIbHYK0 LIEHHOCTh Hacinenus Ban SlHp MwuHa, TO €CThb €ro He TOJIBKO
HallMOHAJILHOE, HO ¥ YHUBEpcalibHOEe (pritocodckoe 3HaAUCHHUE.

3. B yueHnn SHMHUHU3MA UCTUHHAS CYITHOCTh CyIIECTBOBAHUS MPOSBIISIETCS HE
B MEXaHMYECKOM CYIIECTBOBAHUHU BHEITHMX OOBEKTOB, a B €€ HEpa3phIBHOM CBSI3U C
YEJIOBEYECKOW yIIOM M HPABCTBEHHBIM BocmpusTHeM. C 3TOH TOYKH 3pEHUS,
MOCTHKEHHUE UCTUHBI - 3TO HE HAKOIJIEHUE a0CTPAKTHBIX 3HAHUN O BHEIIHEM MHUPE,
a TMpoOIeCC TMOHMMAaHUS HPABCTBEHHOM MPUPOJBI YENOBEKa W OOHApyXeHUs
UCTOYHMKA J00pa B €ro pasyMe. 3HaHUE TMOHHUMAETCS KaK aKT, CBSA3aHHBIA C
JyXOBHBIM OYMILIEHUEM M HPaBCTBEHHBIM MpoOyxkaeHueM. [loaToMy B sHMUHH3ME
UCTUHHBIN KpUTEPUH 3HAHUS NIPOSBIISETCS B TOM, YTO OHO BEJET YeIOBEKa K 100Dy,
OTBETCTBEHHOCTH U COBEpIICHCTBY. COIIaCHO TOMY Y4Y€HHUIO, BbICHIEH (opMoOi
CYILIECTBOBAHMSI SIBJISIETCSA YEJIOBEK, CIIOCOOHBIM MOHMUMATh caMoro ceds. Takum
0o0pa3oM, B y4YEHUU SSHMUHU3MA PEIICHHE OHTOJOTUYECKUX U SMUCTEMOJIOTHYECKUX
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npoOJeM OCYIIECTBISETCS MyTEM HMHTEPIPETAMU YEIOBEYECKON IyIIM Kak
MCTOYHUKA UCTUHBI U 100pa.

4. CornacHo yueHuto Ban fIlup MuHS, 4eTOBEK MOCTUTAET CBOKO CYIIHOCTh HE
TOJIBKO 4Yepe3 MBIILIEHUE, HO U YePE3 HPABCTBEHHBIE JIEUCTBHS, CaMOOOpa30BaHue
U COBeplIeHUE OJaropoJHbIX MOCTYNKOB. [lo3TOMy €ro «eauHCTBO 3HAaHUSA M
NEHCTBUS» B MOHUMAHUH YEJIOBEYECKOW CYIIHOCTH TpeOyeT, 4TOOBI YelIOBEK, HE
CJIETI0 TOJYHMHSSICH HOpMaM OOIIECTBa, MOHMMAal HCTOYHHK J00pa M aKTUBHO
IPUMEHsUI €ro. B 3TOM CMbICHE €AUMHCTBO 3HAaHWA M JCUCTBHUS BBIBOJIUT
dunocodckue B3rJSABI HA YENOBEKa M3 aOCTPAKIMH, OTOPBAHHOW OT KHU3HU, H
CBA3BIBAECT MX C AYXOBHOW M HPAaBCTBEHHOM NpakTUKOW. YueHue Ban fup Muns
«bnaropogHas MpIC/b» TEMOHCTPUPYET O€3rpaHUYHBIN MOTEHIMAI YEJI0BEUYECKOM
JyIIX B CTPEMJIEHUH K JOOPY U 3HAHUIO. DTO YUYEHUE UMEET OTPOMHOE 3HAYECHHE HE
TONBKO JUIA WHAWBHIYAJbHOIO PA3BUTUS 4YEJIOBEKa, HO W JUISI YKPEIUICHHUS
HPABCTBEHHBIX IEHHOCTEH, HIMEIOIINX YHUBEPCAIBHOE 3HAYCHHE JJIsI YEIIOBEUECTBA.
[Tonnmas u cnenys «bimaroponHoit MbIcan», 4ETOBEK TOCTUTAET CBOIO CYIITHOCTb.

5. B ¢unocopun Ban SHpMHHS 0OIIECTBO TMOHUMAETCA Kak TOJe
B3aMMOOTHOIICHUM  MEXIYy  MOpPaJbHO  COBEPLICHHBIMM  WHAUBUIAMH.
CrnenoBaTenbHO, UCTUHHBIM ()YHIAMEHTOM OOILECTBEHHOTO MOpSJIKa SIBISETCS
no0poTa W YyBCTBO OTBETCTBEHHOCTH B 4eJOBeUYeCcKoW nymie. B sHpMuHU3ME
OTHOILIEHUSI MEXIy YEJIOBEKOM M OOIIECTBOM OCHOBaHbl HE Ha IMOCIYIIAHUU WU
JUCHMIUIMHE, a Ha CIHOCOOHOCTM K HPAaBCTBEHHOMY CaMOCO3HAaHUIO U
CaMOKOHTpOJIIO. B 4acTHOCTH, MAEHM O TOM, YTO CIPaBEIIMBOCTb, FapMOHUA U
MOPSJIOK MOTYT OBITh YCTAHOBJICHBI B OOIIECTBE MYTEM pPa3BUTHsS JOOPOTHI BO
BHYTPEHHEM MHpPE YeJIOBEKa, OMPEIEISIOT COLHaTIbHO-(PHIOCO(PCKOE 3HAUCHHE
ATOM NOKTpUHBI. Takou moaxo[ Mmoapa3syMeBaeT, YToO ISl Pa3pelleHns] KPU3UCOB U
KOH(JIUKTOB B OOIIECTBE HEOOXOAUMBI HE TOJIBKO WHCTUTYIHMOHAJIbHBIC, HO U
JyXOBHBIE U MOpaJIbHbIE PEPOPMBI.

6. SlumMuHU3M - 9TO (uiocodckas JOKTPUHA, OOBICHSIONMIAS COIMAIBHOE
CYLLECTBOBAHME B CBSI3M C HPABCTBEHHOM MPHUPOION yeloBeKa U, TAKUM 00pa3oM,
IPEIOCTABIISAIONIAS TEOPETUYECKYI0 OCHOBY JIJISi TyXOBHBIX HOPM OOIIECTBEHHOMN
*Kn3HU. B anTponosornueckux B3rsAaax Ban SIHbMUHS 4eIOBEK ONMUCHIBAETCS KaK
CYIIECTBO, (opMuUpyIOIIeecs] TMOCPEACTBOM CBOUX JEUCTBUU. ITOT MOIXOJ
UHTEPHPETUPYET YENOBEKa KaK CHJIy, CIIOCOOHYI0 U3MEHSTh OOILEeCTBO
MIOCPEACTBOM CBOHMX JYXOBHBIX YCTPEMJIEHWH, HPABCTBEHHBIX IIEHHOCTEW U
nesitenbHoCTH. 110 Mepe yriyOneHust 4eIoBe4ecKOro 3HaHUs YeI0BEeK MPUXOJIUT K
MOHUMAHUIO0 COOCTBEHHOM CYIIIHOCTH.

7. Yuenne Ban Sup Mwuna o «OJaropogHONW MBICIW» COCTABISET
UJICOJIOTUYECKOE SApO  sSHbMHHM3MA. OHO BbIpakaeT J0OpOTY, MPHUCYIIYIO
YeJIOBEUECKOM 1yIlIe, CIOCOOHOCTh MOCTUTATh UCTUHY U CLIOCOOHOCTH HPAaBCTBEHHO
YOpPaBJISATh COOOM Kak ILeJIOCTHOM cuctemMoil. OHTOJOTHYECKAsl CYIIHOCTh 3TOTO
YUEHHs CBS3aHA CO CKJIIOHHOCTBIO YEJIOBEUECKOW MPUPOBI K J00PY U TyXOBHBIM
NOPSIIKOM B AylIe. DMUCTEMOJIOTHYECKU «OJIaropoHasi MBICIbY» TPOSBISETCS B
BOCIIPUATUN YEJIOBEKOM HMCTHUHBI HE M3 BHEUIHUX HMCTOYHUKOB, a IMPEKIE BCETO
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yepe3 ero coOCTBeHHbIN pazyM. [1oaToMy 3TO yueHHE XapakTepu3yeT YesloBeKa He
TOJIBKO KaK MBICIAIIEro CyOBEKTa, HO M KakK CYIIECTBO, KOTOPOE YYBCTBYET,
MMOHUMAET U BOTUIOIIAET T00pO.

8. B ¢unocopun Ban Supmuns oOpazoBaHHe MOHMMAETCA HE KaK IMPOLIECC
KOHTPOJIS, TPUHYXKICHHUS WIM 3ayYydBaHUS TOTOBBIX HOPM, a Kak IMpOLecc
poOy>X/I€HHUsSI UCTOYHHKA J100pa B YEJOBEKE, €ro MOHMMAHMS U NPUMEHEHHS Ha
npaktuke. C 3TOl TOYKH 3pEHUS], COBEPIICHHBIN YEJIOBEK MHTEPIIPETUPYETCA HE KaK
WHJUBUJl, COOTBETCTBYIOIMKA TOTOBOMY INA0JIOHY, a KakK YeJIOBEK, KOTOPBIU
CO3HATENBHO JKUBET, IEHCTBYET M YyBCTBYET OTBETCTBEHHOCTD MEpe OOIIECTBOM,
OMUpasiCh Ha MOPAJBbHYI0 HUCTHHY B CBOed Aymie. B To ke Bpems, SSHbMHUHBH3M
ABJISIETCSI BXKHBIM TEOPETUUYECKUM U METOJ0JOTMYECKUM MCTOYHUKOM B 00JIacTH
HPABCTBEHHOT'O BOCTHMTAHUS, PAa3BUTHA COBEPUICHHOW JIMYHOCTH, IyXOBHOMU
YCTOMYMBOCTU U YCTAHOBJIEHUS B O0IIIECTBE OTHOIIEHH, OCHOBAaHHBIX Ha A00pE.

9. Haubonee a3 pekTrBHBIN CIIOCOO BOCIUTAHUS YEJIOBEKA - 3TO 0OpaIllEHHE K
€ro BHYTPEHHEMY MHpY, Be€pa B J00pO U CBA3b €€ C )KM3HEHHON MPAKTUKOU. ITO
O3HayaerT, yTo yueHue Ban SIHp MuHs uMeeT BaKHOE METO10JIOTMYECKOE 3HAUECHUE
B COBPEMEHHOM HPAaBCTBEHHOM BOCIIUTAaHUH, B 00JACTH JIMYHOCTHOTO Pa3BUTHS U
(opMupoBaHHsS JIyXOBHOW HEBOCHPUUMYHUBOCTH. (COOEHHO B KOHTEKCTE
rio0anu3anuy, Kpu3uca LEHHOCTEH W pacTylled JTyXOBHOM MyCTOThI uaeu SIHb
MuHs, npu3bIBalOIIME YEJIOBEKAa OMHMPAThCA HAa MOPSAIOK, COBECTb U J00pO,
IpUOOpeTaroT eII€ OOBIIYI0 AKTYaIbHOCTb.

10. B3aumocsssb uzeit «HoBoro Y3b6ekucrana» u yuenus Ban Sup Muns
NOHMMAETCsl KaK BOIUIOLEHUE B OPUEHTALIMM Ha JIMYHOCTb. Men uenoBeueckoil
OpUpOJIbl, 100pa, €AMHCTBA 3HAHUA U JAEUCTBUS, HPABCTBEHHOI'O CaMOCO3HAHUS U
dbopMHpoBaHUsa COBEpIIEHHON JuU4YHOCTH B (Qunocobpun Ban Sup Muns
COOTBETCTBYIOT JIOTMKE COBpPEMEHHbIX pedopM. B KkadecTBe NpUOPUTETHBIX
HampaBJeHU TOCyAapCTBEHHOW MOJIMTUKU OIpeAeNeHbl MOBBIIICHHE KauecTBa
oOpa3oBaHusi B Y30ekucrtaHe, oOecCleYeHHE MPEEeMCTBEHHOCTH JIyXOBHOTO
BOCIMTAHUS, YKPEIUICHWE 3HAHUM U HABBIKOB MOJIOJEXKH, a TaKXKe COXpaHEHUE
HAI[MOHAJIbHBIX LIEHHOCTEW M JyXOBHOrO Haciefus. B »Toi cBsi3u B3MIsIIbI Ha
caM000pa30BaHUE JIMYHOCTH U CTPEMJIEHHE K JYXOBHOMY COBEpILIECHCTBY CIYXKaT
BaYKHON METOJ0JIOTMYECKOW OCHOBOM /JII TOCTPOEHUSI MPOCBELIEHHOTO O0IIecTBa
B HoBom VY30ekucrane, BOCIUTAaHUS TapMOHUYHOTO TOKOJICHUS U YKPEIUJICHHS
COLIMAJIBHOTO MOJIOKEHUS TPaXKIaH.

Ha ocHoBe pe3ynbTaToB HccieqoBaHUS ObUIM pa3pabOTaHbl ClEAYIOLINE
NPENJIOKEHNS] U PEKOMEH AU U

- 3(ppexkTUBHOE MCTONB30BAHUE TAKUX MJIEW KaK CIPaBEIJIMBOCTh, T1yXOBHAas
3pesoCcTb M HPABCTBEHHOE COBEPIIEHCTBO B SHMHHH3ME, IpPU MOATOTOBKE
CHenuaibHBIX MporpaMM MW Tepellady CpelCcTB  MaccoBOWM  MH(oOpmaiuw,
MOCBSIIIEHHBIX BOCITUTAHUIO MOJIOJIEHKU;

- (hopMHpOBAHUE TUYHOU OTBETCTBEHHOCTH, TOOPOCOBECTHOCTU U TYXOBHOTO
BOCITUTAHUS KaK IPUOPUTETA B CUCTEME 00pa30BaHuUs;
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- BHEJpPEHHWE B BBICHIMX Y4YE€OHBIX 3aBEACHUSX CIELHUATBHOIO MOIYJIsS
«Bocrounas mopanbHast pruiiocodus U KOHIETIHS COBEPIICHHOM TUNYHOCTH;

- pa3paboTka oOpa3zoBaTenbHON TMporpamMMbl «bIaropomHele MBICTH U
OJlaropoiHbIE ~ TOCTYIIKM» B paMKax  IIKOJbHO-CEMEHHO-MaXaJUIMHCKOTO
COTPYIHHYECTBA;

- YKpEIUIEHHE MPOEKTOB IO MEPEBOAY U M3YUYEHHUIO MCTOYHHUKOB JJisi Oojee
riybokoro uccienoBanus Hacienus Ban Slup MuHs Ha y30€KCKOM SI3BIKE;

- BBIABJICHHE TapMOHMM HAUMOHAIBHBIX M YHHBEPCAJIbHBIX LEHHOCTEN
MOCPEACTBOM CPABHUTEIBLHOIO aHanu3a uaeit Ban SAlup Muns ¢ B3rsigamu @apadu,
N6n Cunsl, FOcyda Xoc Xoxunba, Anmmnmepa HaBou u mxaanmaos;

- IPOBEJICHUE FKCIIEPUMEHTAIbHO-TIE1arOrNYECKOM MPAKTUKH, HAPABJICHHON
Ha (GOpMHpPOBAaHME UEJIOCTHOM JIMYHOCTH (ampoOanus y4eOHOro MOMAyJI,
OCHOBAHHOIO Ha uaesx Ban fIlup MuHs, B HECKOJIBKUX IIKOJIAX WJIM YHUBEPCUTETAX
Y MOHUTOPHUHT €ro BJIMSHUS HA YPOBEHb OTBETCTBEHHOCTH, 3THKETA, COLIMAILHON
AKTUBHOCTU U CAMOCO3HAHUS yYAILUXCH ).
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INTRODUCTION (abstract of Doctor of Philosophy (PhD) dissertation)

The aim of the study is to reveal aspects of human nature and its historical and
philosophical essence in the philosophy of Wang Yan Min.

The object of the research is Wang Yan Min's scholarly legacy and the
research conducted on it.

The subject of this study is the ontological, epistemological, anthropological,
and ethical content of the question of human nature in Wang Yan Min's
philosophical thought, as well as the problem of human development as an
individual.

The scientific novelty of the research is as follows:

it clarifies that Wang Yanming's teachings on human nature, moral principles,
social justice, and public administration are compatible with the ideas of humanism,
moral norms, and self-development in Confucianism, as well as the harmony
between nature and society, inner peace, compassion, and spiritual awakening in
Buddhism. This can contribute to intercultural dialogue and strengthen an
atmosphere of mutual cooperation.

it substantiates that Wang Yanming's idea of the "unity of knowledge and
action" (which has epistemological, anthropological, and praxeological foundations)
Is based on the notion that human thinking, moral development, and practical activity
constitute a single spiritual activity, and that this ensures the interdependence of
theoretical knowledge and practical experience in the education of youth, as well as
the development of responsibility, behavior, and social activity.

it has been proven that the ideas of the thinker's "Noble Thought" concept, such
as self-education, conscious influence on the development of society, and the pursuit
of moral perfection, are criteria for the formation of a self-aware individual within
the concept of a spiritually perfect individual. They define moral responsibility, as
well as the principle of developing cooperation, strengthening justice and trust, and
Increasing civic engagement within the concept of a prosperous society.

the ideas of knowledge, morality, ethics, human perfection, and goodness,
expressed in the philosophical teachings of Wang Yan Min, are substantiated in
protecting the youth of New Uzbekistan from the influence of radical ideological
movements, developing strong spiritual and moral immunity, and developing a
responsible civic position in the era of modern globalization (integration,
unification, and the growing dynamics of digitalization of the global world).

Implementation of the research results. Based on the scientific results
obtained in analyzing the essence of the problem of human nature in the philosophy
of Wang Yanming:

scientific data indicating that Wang Yanming's teachings on human nature,
moral principles, social justice, and governance are compatible with the ideas of
humanism, moral norms, and self-development in Confucianism, and the harmony
of nature and society, inner peace, compassion, and spiritual awakening in
Buddhism. These data can contribute to intercultural dialogue and strengthen an
atmosphere of mutual cooperation. These data were used within the framework of
the third area of the Program of Measures to Enhance the Effectiveness of Spiritual
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and Educational Work and Develop the Sector in 2024 of the Republican Center for
Spirituality and Education, paragraph 18 of the program "Measures Aimed at
Strengthening the Promotion of the National Idea, Creating a Healthy Ideology, a
New Spiritual Space, and an Enlightened Society," developed by the Republican
Center for Spirituality and Education (Reference No. 16 dated June 20, 2025,
Institute of Social and Spiritual Research at the Republican Center for Spirituality
and Education). As a result, this contributed to the popularization of the rich spiritual
and cultural heritage of Eastern philosophy among our people, ensuring harmony
and solidarity among citizens, as well as improving the quality, content and
effectiveness of work and events carried out in this direction, and intensifying
activities;

the analytical results, proposals, practical recommendations and scientific
conclusions that Wang Yan Min's idea of the "unity of knowledge and action™ (with
epistemological, anthropological and praxeological foundations) expresses human
thought, moral maturity and practical activity as a single whole of spiritual activity
and ensures the interdependence of theoretical knowledge and practical experience
in the education of youth, the development of responsibility, behavior and social
activity, were used by the Committee of the Republic of Uzbekistan on Interethnic
Relations and Compatriots Abroad to further strengthen friendly international
cultural and educational ties with China, organizing conferences, seminars, round
tables on the historical and philosophical unity of the two peoples, as well as spiritual
and educational events in the cultural and humanitarian spheres. (Reference No.
14/203 dated June 23, 2025 of the Committee of the Republic of Uzbekistan on
Interethnic Relations and Compatriots Abroad). As a result, this served as an
effective tool for the widespread dissemination of the rich spiritual and cultural
heritage of Eastern philosophy among our people.

the findings, based on the scientific novelty of the "Noble Thought" thinker's
ideas on self-education, conscious influence on the development of society, and the
pursuit of moral perfection, are criteria for the formation of a self-conscious
individual within the concept of a spiritually perfect individual, the definition of
moral responsibility, as well as the principle of developing cooperation,
strengthening justice and trust, and increasing civic engagement within the concept
of a prosperous society, were used in the preparation of scripts for the programs
"Education and Development™ and " outh of Uzbekistan," which were broadcast on
the "Uzbekistan"” TV channel in 2024-2025. (Reference No. 05-09-1386 dated
September 3, 2025, from the state institution of the creative association "Uzbekistan-
24" of the National Television and Radio Company of Uzbekistan). As a result, this
contributed to the formation of a scientific worldview among viewers regarding the
ideas of knowledge, morality, decency, human perfection, and goodness advanced
by Wang Yanmin.

the findings, based on scientific novelty, on how the ideas of knowledge,
morality, ethics, human perfection, and goodness expressed in Wang Yanmin's
philosophical teachings can protect the youth of New Uzbekistan from the influence
of radical ideological movements, foster strong spiritual and moral immunity, and
develop responsible civic stances in the era of modern globalization (integration,
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unification, and growth in the dynamic digitalization of the global world), were used
within the framework of fundamental research project No. OT-F1-106 on the topic
"Research by Western Scholars on the Natural-Scientific and Social-Philosophical
Heritage of Medieval Eastern Scholars and Thinkers," carried out at the National
University of Uzbekistan. (Certificate No. 04/11-23738 dated October 22, 2025,
Mirzo Ulugbek National University of Uzbekistan). As a result, based on an analysis
of Wang Yan Min's teachings, recommendations were developed on methods for
applying humanistic criteria and principles in public life.

Structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, a list of references, and appendices. The
total length of the dissertation is 146 pages.
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