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KIRISH (fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda XXI asrdagi
ma’naviy-axlogiy ingiroz, insoniyatni hayotiy maqsadsizlik, iste’molchilik
kayfiyatining mutlaglashuvi, diniy xurofot va kibermakondagi buzg‘unchi ta’sirlar
ijtimoiy barqarorlikni buzib, ma’naviy xavfsizlikni kuchsizlanishiga hamda
shaxsda gumanistik gadriyatlardan uzoglashuvga olib kelmogda. Bu muammolarni
bartaraf etishda klassik islom falsafasi va tasavvufiy merosga gayta murojaat etish,
insonning kamolot yo‘li va axloqiy mezonlarini tiklash yangicha mazmunga ega
bo‘lmoqda. Shu bois madaniy hayotning o‘zgarishi, egotsentrizm, ma’naviy
gashshoglik, moddiyatparastlik, oilaviy qadriyatlarning yemirilishi, milliy an’ana
va urf-odatlarning inkor etilishi hamda avlodlar o‘rtasidagi aloqaning uzilishi kabi
illatlarga garshi kurashda Abulgosim Qushayriy tasavvufiy garashlarining axloqgiy
jihatlarini, ma’naviy-ruhiy, diniy-irfoniy Xususiyatlarining inson kamolotidagi
o‘rni va barkamol avlod tarbiyasidagi rolini ochib berish dolzarb ahamiyat kasb
etmoqda.

Jahon ilm-fanida yetakchi ilmiy markazlar, tadgigot institutlari tomonidan
texnologik taragqgiyot davrida inson va uning kamoloti, axlogiy gadriyat va
meyorlarni himoya qilish, tizimini gayta ko‘rib chiqishga oid fundamental va
amaliy tadqiqotlar olib borilmoqda. Tasavvufda inson qalbining “nafs—truh—qalb”
poklanish sistemasini ishlab chigish, ijtimoiy tartib bargarorligi va axloqiy hayot
negizini “ixlos, taqvo, halollik, muhabbat, sabr” kabi universal fazilatlar orqali
asoslash, jamiyatni zulm va ma’naviy tanazzuldan asrash tamoyillari irfon falsafasi
bilan mushtarak bayon etilgan. Shu nuqgtai nazardan, Qushayriyning tasavvufiy
axlogidagi inson ruhiy va jismoniy holatlarining evolyusiyasi, oddiydan
murakkabga o‘tish sifatida namoyon bo‘ladigan kamolot yo‘li, insonni poklikka va
ilmga da’vat, yuksak ma’naviyat hamda axloqiy sifatlarni tadqiq etish zaruriyati
tobora ortib bormoqda.

Mamlakatimizda Uchinchi Renessans poydevorini barpo etish, uni amalga
oshirishda islom ilmiy merosi, tasavvufiy-irfoniy ta’limotlari  bilan
umumbashariyat taraqqiyoti rivojiga beqiyos ta’sir ko‘rsatgan mutafakkirlarning
garashlarini hayotga tadbiq etish ustuvor strategiya sifatida belgilanmoqda. “Ular,
eng avvalo, jaholatga qarshi ma’rifat bayrog‘ini baland ko‘tarib,0°z aql-zakovati va
salohiyatini bashariyat yaratgan ilm-fan yutuqlarini chuqur o‘rganish va yanada
boyitishga bag‘ishlagani uchun ana shunday baland maqomga sazovor bo‘lishgan.
Binobarin, shunday ekan, ularning betakror ilmiy-ma’naviy merosi biz uchun
doimiy harakatdagi hayotiy dasturga aylanishi, barchamizga kuch-quvvat va ilhom
bag‘ishlashi lozim. ...Endilikda ana shu yoshlarimizning ongu shuurini nimalar
bilan to‘ldirish haqida jiddiy bosh qotirishimiz zarur*. Shuning uchun Abulgosim
Qushayriyning tarbiyaviy ahamiyatga ega, insonni poklikka va ilmga da’vat
etadigan, yuksak gumanistik tamoyillari va g‘oyalarini milliy ma’naviy Siyosat,
yoshlar tarbiyasi tizimiga integratsiya gilish mexanizmlarini asoslash muhim
ahamiyat kasb etmoqda.

1 Mup3uées I11.M. Xo3upru 3amon Ba SIuru Y36exucton. - Tomkent: “O’zbekiston”, 2023. — B.66.



O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentyabrdagi PF-158-
son “O‘zbekiston — 2030 strategiyasi to‘g‘risida”, 2020-yil 6-noyabrdagi PF-
6108-son “O‘zbekistonning yangi taraqqiyot davrida ta’lim-tarbiya va ilm-fan
sohalarini rivojlantirish chora-tadbirlari to‘g‘risida” farmonlari, 2017-yil 24-
maydagi PQ-2995-son “Qadimiy yozma manbalarni saqlash, tadqiq va targ‘ib
qgilish tizimini yanada takomillashtirish chora-tadbirlari to‘g‘risida”, 2018-yil 23-
iyundagi PQ-3080-son “O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi
O‘zbekiston Islom sivilizatsiyasi markazini tashkil etish chora-tadbirlari
to‘g‘risida”, 2018-yil 14-avgustdagi PQ-3907-son “Yoshlarni ma’naviy-axlogiy va
jismoniy barkamol etib tarbiyalash, ularga ta’lim-tarbiya berish tizimini sifat
jihatidan yangi bosqichga ko‘tarish chora-tadbirlari to‘g‘risida”, 2021-yil 26-
martdagi PQ-5040-son “Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish
chora-tadbirlari to‘g‘risida” qarorlari, shuningdek, Vazirlar Mahkamasining 2018-
yil 22-iyundagi 466-son “O°‘zbekiston xalgaro islom akademiyasi faoliyatini
tashkil etish va qo‘llab-quvvatlash chora-tadbirlari to‘g‘risida” hamda sohaga oid
boshga me’yoriy-huquqgiy hujjatlarda belgilangan vazifalarni amalga oshirishda
mazkur dissertatsiya muayyan darajada xizmat giladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, igtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi?. Tasavvuf
falsafasi va Qushayriy merosini o‘rganishga doir gator tadqiqotlar AQSH va
Yevropa shargshunoslik maktablarida amalga oshirilgan. Xususan, University of
Chicago, Harvard University, University of Michigan, Viskonsin-Madison
universiteti, Kolumbiya universiteti, Jorj Vashington universiteti goshidagi Yagin
Sharq tadgiqotlari instituti, Fordham universiteti, Kaliforniya Riverside universiteti
(AQSH), SOAS — London, Oxford Islamic Research Center (Buyuk Britaniya)
hamda University of Gottingendagi ilmiy markazlar (Germaniya) tasavvufning
ilohiy tajriba, ruhiy poklanish va axlogiy fenomenologiyasiga oid tadgiqotlar
“Sawab Center” tahliliy markazi (Saudiya Arabistoni), Klassik Sharq va antik davr
institutining “Yaqin Sharq, Kavkaz va Markaziy Osiyo tadqiqotlari markazi”
(Rossiya), Istanbul University (Turkiya), The Islamic Madhahib University
(Tehron), Rossiya xalglar do‘stligi universiteti RUDN (Rossiya), Korvin
universiteti ~ (Vengriya),  Tojikiston  fanlar  akademiyasi  (Tojikiston),
R.B.Sulaymenova nomidagi Shargshunoslik instituti (Qozog‘iston), O‘zbekiston
Respublikasi Fanlar akademiyasi Abu Rayhon Beruniy nomidagi Shargshunoslik

2 Dissertatsiya mavzusi bo‘yicha  xorijiy ilmiy-tadgigotlar  sharhi:  https://www.tehrantimes.com/;

https://www.college.columbia.edu/; WWW.MSU.ru; www.farabi.university; www.amit.tj;
https://religiousstudies.yale.edu/people/frank-griffel; WWW.S0as.ac.uk; http://www.orientalstudies.ru/;
http://www.oxfordislamicstudies.com;  https://www.bips.ac.uk  https://www.wisc.edu;  https://www.ox.ac.uk;
https://www.columbia.edu;  https://www.gettysburg.edu;  https://imes.elliott.gwu.edu;  https://www.mei.edu;
https://www.fordham.edu; https://www.ucr.edu; https://sawabcenter.org; https://iocs.hse.ru/csmecca;
https://shygystanu.kz/; https://beruni.uz/en-ca/; https://www.iiau.uz/oz; https://nuu.uz. va boshqga elektron manbalar
asosida tayyorlangan.
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instituti, O‘zbekiston xalqaro islom akademiyasi, O‘zbekiston Milliy universiteti,
Buxoro davlat universiteti (O‘zbekiston) tomonidan amalga oshirilmoqda.

Dunyoning yetakchi xorijiy ta’lim markazlari hamda ilmiy tadqiqot
markazlarida Qushayriy tasavvufiy axloq falsafasi bilan bog‘liq masalalar
o‘rganilgan holda quyidagi ilmiy natijalar olingan: Qushayriyning “Risalot al-
Qushayriyya” asari asosida axloqiy tarbiya, ihson va tagqvo konsepsiyasini ishlab
chigishda yagona metodologiya taklif gilingan(Qohira); irfoniy merosini hadis ilmi
va shariat-axloq uyg‘unligi nuqtai nazaridan o‘rganilgan (Iordaniya); insonning
ruhiy poklanishi va ma’naviy mas’uliyat tizimida amaliy qo‘llanilgan (Saudiya
Arabistoni); tasavvuf axloqi ijtimoiy barqarorlik, diniy bag‘rikenglik va ruhiy
immunitet konsepsiyalari bilan bog‘langan (AQSH); Qushayriy axloqiy
garashlaridagi nafsni tarbiya qilish bosgichlari antropologik tahlil metodida
yoritilgan (Rossiya); so‘fiylikning tarixiy manbalari va ma’naviy tarbiya
konsepsiyasining tariqatshunoslikdagi o‘rni aniqlashtirilgan (Qozog‘iston); ruhiy
antropologiya va komil inson modeli masalalari axlogiy amallar va ijtimoiy
funksiyalar ochib berilgan (Tojikiston); Qushayriyning tasavvufiy axloq falsafasi
Ijtimoiy tartib—ruhiy poklanish-axlogiy mezon dialektikasining yaxlit nazariyasi
sifatida tahlil etilgan (O‘zbekiston) .

Dunyoda Qushayriy qarashlarini o‘rganish bo‘yicha quyidagi yo‘nalishlarda:
Qushayriyning musulmon ilmiy-diniy hayotida tutgan o‘rni; ontologik va
gnoseologik garashlari; hol va magom tushunchalari; tasavvufiy axlog, inson
me’roji va qalb grammatikasi masalalari; tasavvufiy axloq falsafasini zamonaviy
jamiyat taraqqiyoti va ma’naviy xavfsizlik masalalari bilan bog‘lash; tasavvuf
axlogini ijtimoiy ishonch, gumanistik qadriyatlar va tinchlik madaniyatini
mustahkamlovchi konsept sifatida gayta talgin qilish; axlogiy psixologiya,
ma’naviy pedagogika bilan integratsiya qilish asosida jamiyat barqarorligi
modelini ishlab chigishga garatilgan ilmiy tadgiqotlar olib borilmoqda.

Muammoning o‘rganilganlik darajasi. Jahon tadgiqotchilari tomonidan
Abulgosim Qushayriy merosi, hayot yo‘li, tasavvufiy-irfoniy garashlari o‘rganilib,
talgin etilib kelinmoqgda. Jumladan, Qushayriy hagida Tojiddin Subkiy, Jamoliddin
Asnaviy, Ahmad ibn Xatib Bag‘dodiy, Abdurahmon Jomiy, Abulhasan Hujviriy®
o‘z asarlarida keltiradilar. Subkiy o‘zining “Shofe’iylarning eng ulug* darajalari”
asarida Qushayriy “ash’ariylar mazhabi asoslarini o‘rgangan™ deb keltirgan.
F.Mayer, R.Xartmann, B.R. fon Shlegel, R.Xarris, A.Arberri, R.A.Nikolson,
A.Shimmel, K. Brokkelman, X.Ritter, R.M.Frank tadgiqotlari bu borada muhim
ahamiyatga ega®. Bundan tashqari, Abulgosim Qushayriy merosi Tamash Ivani

3 1967 aldl (5 Sl Aadlall ldda | Saud) cpall £ 5 alal) AAEl oY) pulaall cigaall IS (5 saedl Glde o Ao Guall gl
0= 162-153; 1971 .alasy Adlill clida a0 sl e cpall Jlas (s 5ia¥); 5 alang 2ol galld) cubadll e o daa) S sl
1931 5alEl Ol dae: 19582007 O yeda 0eadll O pan (pe (i) g el e cpall e JPREN

402 154 1967 b_alall (5 58l dxdlil) il Sauall (pall 21

5 Fritz Mayer, “Qushayri’s-Tartib as-Suliik”, Orieus, Leiden, E. J. Brill, 1963, XVI, 1-39.; Hartmann R. Al-
Kuschairis Darstellung des Sufitums Mit Uebersetzungs. Beilage und Indices. - B., 1914.; Al Qushayri Abul Qasim'
Abdal-Karim b Hawazin. Principles of Sufism. Translated by BR Von Schliegell -NY,1990.; Al-Qushayri Abu'l
Qasim 'Abdal-Karim b Hawazin. The Risalah Principles of Sufizm, translated by Rabia Harris,edited by Laleh
Bakhtiar.-Chicago IL, 2002.; ApGeppu A.Jlx. Cydusm. Mucruku uciama. - Mocksa, 2002. - C. 126-127.;
Nicholson R. A. The Mystics of Islam. - London, 1914. - P.126.; IllumMens A. Mup UCIaMCKOrO MHUCTHIM3MA. -
Mockaa, 2000. - C.75-76.; Brockelmann C. Geschichteder Arabischen Literatur. -Leiden, 1943.; Ritter H. Phililigika
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(Vengriya) va Franchesko Chiabotti (Italiya) kabi bir gator olimlarning tadgigot
obyekti bo‘lib, o‘z tadqiqotlari natijalarini islom masalalariga bag‘ishlangan
xalqaro anjumanlarda e’lon gilishgan®.

Mustaqil Davlatlar Hamdo‘stligi mamlakatlarida A.A.Ali-zoda, A.D.Knish,
V.A.Drozdov, M. Al-Mugtaba kabi olimlar tomonidan olib borilgan tadgigotlar
Qushayriyning tarjimai holi haqida ma’lumot beradi, shuningdek, uning
dunyoqarashiga tarixiy vaziyat va islom dinining turli oqimlari ba’zi vakillarining
ta’sirini batafsil bayon qiladi. Badiuzzamon Faruzanfar tomonidan 1967 vyilda
“Risola” asari fors tiliga tarjima qilgan. Tadqiqotchi asarning ilk forscha
tarjimalaridan foydalangan va uni tahrirlab, tizimlashtirgan. Ibrohim Basyuniy,
Abdulkarim Zuhur Iddiy, Qosim Samarraiy, Fathi Ahmad Ramazonlarning
tadgigotlari mavzu doirasidagi muammoni tadqiq etishda ma’lum darajada ilmiy-
nazariy ahamiyatga ega’.

Turk tadgigotchilaridan Sulaymon Uludag‘, O‘mer Bilmen, Sulaymon Atesh,
Sulaymon Aqqush, Abdulboqi Turan, Ishoq O¢zgellarning ishlari® mutafakkir
falsafiy garashlarini chuqur yoritadi.

Mamlakatimizda mutafakkirning ilmiy merosini o‘rganish, uning hayoti,
ilmiy-ma’naviy merosi va tasavvufiy-falsafiy hamda axloqiy garashlari to‘g‘risida
endi tadgigotlar amalga oshirilmogda. Fotima Mo‘minjonova tomonidan “Risola”
asarining ba’zi qismlari tarjima qilingan®. G.Navro‘zova, F.Muzaffarov,
N.Safarova, E.Zoirov, T.Qodirov va U.Muhammadiyev Qushayriyning tasavvufiy-
axloqiy garashlari va tafsirga oid qo‘lyozmasi to‘g‘risida tadqiqot ishlarini olib
borishgan?®.

X1l Arabische Handschnften in Anatolien und Istanbul (Fortsetzund) // Onens Vol 3 - Leiden, 1950.; Frank R.M.
Two short dogmatic works of Abul-Qasim al-Qushayri Second Part Al-Qushayri's al-Fuul fil-usul // Mideo,16-
1983.- P. 59-94, 53-74.

6 T. Ivany. The Grammar of the Heart: al-Qusayri’s Nahw al-Qulub. Proceeding of the Colloquim on Logos, Ethos
and Mythos in the Middle East and North Africa (LEM). Part 1. Linguistics and Literature. - Budapest, 1996.; Nahw
al-qulub al-sagir la «grammaire des coeurs » de Abd al-Karlm al-Qusayri Presentation et traduction annotee
Fiancesco Chiabotti, 2009. -p-385.

" Anmm-3ane A. A. Kymaiipu A6x ans-Kapum // McnaMckuii SHIMKIIONE JMIecKri cloBapk. - Mocksa: Ancap, 2007.
-C. 445.; An-Kymaiipu, AGy an-Kacum A6nan-Kapum 6 Xaasun. KymraiipueBo nocnanue o cy¢uiickoii Hayke /
Iep Kupmma A [I / Crynenu. — Cankr-IlerepOypr, 1992. -Ne 2 (5).; [po3nos B.A. AGy-n-Kacum an-Kymaiipn u
ero Tpaktatr o cypmsme // BocrtokoBenmenue. - Cankt-IletepOypr, 2006. - Ne 27.; Myxamman an-Myrra0a.
IIpobnema uenoseka B TBOpuecTBe an-Kymaiipu: Juc. kamp. ¢unocod, mayk. - Mocksa, 1994.; il mx
1345 (QUS 3 5 dea 5 olSh ¢l et ey pddll allu N %0 55 8Tbrahim Besytind, el-imamu’l-Kuseyri, siretuhu, asaruhu ve
mezhebuhu fi’t-tasavvuf, Kahire 1972.; Abdiilkerim Zuhtr Iddi, “Ebu’l-Kasim el-Kuseyri”, c. 56 (ss. 753-793),
Revue de Academie Arabic 1981.; Késim Samerrdi, “Erbalne resail fi’t-tasavvuf li-Ebi’l-Kasim Kuseyri”,
Mecelletii’l-Mecma’il-ilmi’l iraki, Bagdad 1969, XVII, 262.; Fethi Ahmed Ramazan, en-Nefs ve’l-ahlak inde’l-
imami’l-Kuseyri, Daru’l-Hadéara, Tanta 2001.

8 Siileyman Uludag, Islam Diisiincesinin Yapisi, Dergah Yayinlari, 6. baski, Istanbul 2010.; Omer Nasuhi Bilmen,
Biiyiik Tefsir Tarihi, Ravza Yayinlari, istanbul 2008.; Siileyman Ates, Isari Tefsir Okulu, Yeni Ufuklar Nesriyat, 2.
baski, Istanbul 1998.; Siileyman Akkus, Kuseyri’nin Hayati, Eserleri ve Kelami Gériisleri (Basilmamis Doktora
Tezi), Konya 1997.; Abdiilbaki Turan, Kuseyri ve “Letiifu’l-isarat” Isimli Tefsiri”, SUIFD, Say1: 4, Konya 1991.;
Ishak Ozgel, “Ebu’l-Kasim el-Kuseyri’nin Tefsir [lmine Katkis1 ve Az Bilinen “et-Tefsiru’l-Kebir” Adli Tefsirinin
Tanitimi)”, Tasavvuf, Ilmi ve Akademik Arastirma Dergisi, Y1l: 3, Say1: 8, Ankara 2002.

%Risalatul Qushayriya kitobi va Imom Qushayriy haqlarida.|«Risalatul Qushayriya»
https://www.youtube.com/playlist?list

10 Haspysosa I''H. Fazzommitaunr ¢dancapara mynocabaru. ®ancada Ba (aHmap METOZOIOTHMICH MyaMMOJIapH.
(Tymnam). Tomkent: Pancada Ba Xykyk wuHCTHUTYTH, 2011.; My3adbdapo ®.J]I. Mimom Fazzomuit Ba Illapk
nepunaretTuk pancadacu. byxopo: dypmona, 2022.; CadapoBa H. Xoxkaron tacaBBy(huii TabIMMOTHIA MabHABHIA-
axJIoKui Kaxpustiap mMacanacu. @an. ¢an. gok. ...aucc. —Tomkent: 2002.; 3oupos IpkuH. Maxaymu Abzam. -T.:
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Yuqorida keltirilgan tadqiqotlar tasnifi shuni ko‘rsatadiki, ular asosan
islomshunoslik, shargshunoslik, manbashunoslik yo‘nalishi doirasidagi tadgigotlar
bo‘lib, Abulqosim Qushayriyning tasavvufiy axloqiy qarashlarini aniqlash
bo‘yicha yaxlit kompleks ilmiy tadqiqot amalga oshirilmagan. Asosan,
tadqiqotchilar “Risola” asari tarjimasi va sharhiga e’tibor qaratganlar.
Qushayriyning “Nahv ul-qulub”, “Tartib us-suluk” va “Kitob al-me’roj” kabi
falsafiy asarlari maxsus tadgigot mavzusiga aylanmagan. Shu bois mazkur
dissertatsiyada Qushayriyning tasavvufiy axlog falsafasi ijtimoiy tartib—ruhiy
poklanish—axlogiy mezon dialektikasining yaxlit nazariyasi sifatida tahlil
etilganligi bilan ahamiyatlidir.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqgot ishlari rejalari bilan bog¢ligligi. Dissertatsiya
tadqigoti Buxoro davlat universiteti ilmiy-tadqiqgot ishlari rejasiga muvofiqg Il band
“Yangi O‘zbekistonda ma’rifatparvar davlat barpo etishning ijtimoiy-falsafiy va
ma’naviy-axloqiy asoslarini takomillashtirish muammolari” (2022-2026 vyy.)
tadgigot yo“nalishi doirasida bajarilgan.

Tadgiqotning magsadi Abulgosim Qushayriy tasavvufiy axloq falsafasining
o°ziga xos xususiyatlarini ochib berishdan iborat.

Tadgiqotning vazifalari:

Abulgosim Qushayriy hayoti, faoliyati va ilmiy merosini tahlil etish hamda
tasavvufly manbalar va zamonaviy tadqiqotlarda o‘rganilishini giyosiy tadqiq
etish;

mutasavvif tasavvufiy ta’limotining falsafiy asoslari, ontologik qarashlari va
“Zot ma’rifati” tushunchasining ahamiyatini ochib berish;

Qushayriy garashlaridagi irfoniy tushunchalarning tavsifini amalga oshirish;

tasavvufiy qarashlaridagi axloqiy kategoriyalar, meyorlar va tamoyillar
talginini ochib berish;

Qushayriy merosida axlogiy gadriyatlar va iroda erkinligining tasavvufiy
tavsifini ochib berish;

Yangi O‘zbekistonda ma’rifiy jamiyat va barkamol insonni shakllantirishda
Qushayriyning inson kamolotiga oid g‘oyalarining ahamiyatini asoslab berish;

Qushayriyning inson qalbi, ruhiy tarbiya va ma’naviy yetuklik g‘oyalari va
axloqiy gadriyatlarining yoshlarni tarbiyalashdagi o‘rnini ochib berishdan iborat.

Tadgigotning obyekti sifatida Abulgosim Qushayriyning tasavvufiy-axlogiy
merosi, “Risola”, “Nahv ul-qulub”, “Tartib us-suluk” va “Kitob al-me’roj” asarlari
hamda axlogiy-ma’naviy qadriyatlarning shakllanishi va rivojlanishiga oid
g‘oyalari tanlab olingan.

Tadgiqgotning predmeti Qushayriy ta’limotidagi axloqiy tamoyillarning
ruhiy kamolot bilan bog‘liq falsafiy-aksiologik mohiyati hamda ushbu
g‘oyalarning yoshlar tarbiyasidagi amaliy ahamiyatini aniglashdan iborat.

«ABU MATBUOT-. KONSALT» nampuéru, 2011. — 28 6.; Komupos T.JI. KymakpuiiHUHT TacaBBYhH-aXIOKHi
kapanuiapu/bukhari.uz/19.09.2022; MyxammanueB Y.b. Tabcupu Kymadipuii kynésmacn//AKTyanbHble HaydHbIC
HCCIIeI0OBAHUS B COBPEMEHHOM MHupe, 6-6(62) 2020. —C. 98-101.
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Tadqiqotning usullari. Dissertatsiuada analiz va sintez, komrleks uondashuv,
komparativistik tahlil, tizimli-funksional uondashuv, kontent analiz, retrosrektiv
tahlil, dialektik, diskursiv tahlil, falsafiy komparativistika va germenevtika kabi
ilmiu bilish usullaridan foudalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Qushayriyning  “Nahv  ul-qulub” asaridagi “ma’rifat-hol-haqiqat”ga
asoslangan ikki fan — tasavvuf (qalbni tarbiyalashga yo‘naltirilgan ruhiy-ma’naviy
bilimlar majmui) va nahv (so‘z va jumlalar o‘rtasidagi grammatik munosabatlar
tizimi) ilmlarining muqoyasasi tasavvuf ta’limotining qalb tarbiyasi va ruhiy
mushohada shaklidagi axloq falsafasiga asoslangan so‘z va amal (xulq) birligidagi
tizim ekanligi dalillangan;

Abulgosim  Qushayriyning  ruhiy-ma’naviy taraqqiyot bosqichlariga
bag‘ishlangan “Kitob al-Me’roj” asaridagi ilohiy muhabbat, ruhiy poklanish,
ma’rifatga ko‘tarilish kabi ma’naviy-ruhiy g‘oyalar, insonning ruhiy komillikka
erishuvi va axloqiy yetukligini ta’minlashga yo‘naltirilgan diniy-irfoniy
qarashlarining inson kamolotidagi substansial o‘rni va barkamol avlodni
tarbiyasidagi aksiologik-amaliy ahamiyati isbotlangan;

“Risola”da inson ruhiy — tazkiya (nafsni poklash), ma’rifat (haqiqatni qalban
anglash), hol (galb holatlarining ilohiy o‘zgarishi) va jismoniy - riyozat (nafsoniy
istaklarni cheklash), muomala (amal va xulgning axloqiy meyorlarda bo‘lishi),
xizmat (jamiyatga foydali bo‘lish amaliyoti) holatlarning evolyusiyasi uyg‘unlikda
namoyon bo‘ladigan kamolot yo‘li ekanligi asoslab berilgan;

Qushayriy tasavvufiy axloq falsafasining ilohiy poklanish (insonning galb va
niyatini tozalashga yo‘naltirilgan ruhiy jarayon), axloqiy intizom (xulq va
muomalani ezgulik meyorlariga moslashtirish), ma’rifiy yuksalish (ilm orqali
hagiqgatni bilish va aglni nurlantirish) kabi mazmuni va ruhiy komillik (nafsni
jilovlash), insonparvarlik (boshgalarga ezgulik gilishni axlogiy burch deb bilish),
mas’uliyatli hayot tarzi (amal va xulqda haqiqatga va jamiyatga sadogat) kabi
mohiyati tarbiyaviy ahamiyatga egaligi, insonni poklikka va ilmga da’vat qilishi,
yuksak ma’naviyat hamda axloqiy sifatlarga ega bo‘lishga chorlashi aniqlangan;

“Tartib us-suluk™ risolasidagi ilm-fan (agliy-ma’rifiy yuksalish, ilm orqali
nafsni tarbiyalash, bilimning amal bilan uyg‘unligi), falsafiy rasionalizm (ongli
garor gabul qilish, dalilga tayangan tafakkur, xurofot va taglidni rad etish) va
yuksak insoniy (inson sha’ni va gadriyatining oliyligi, boshqalarga ezgulik bilan
muomala, adolat va bag‘rikenglikni ustuvor deb bilish) kabi gumanizm talablari,
metod va tamoyillarini ontologik va epistemologik xususiyatlari ochib berilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Abulgosim Qushayriyning tasavvufiy axloq falsafasi komillikka erishishning
amaliy dasturi sifatida botiniy va zohiriy sifatlarni poklab, komillikka erishishda
zararli odatlarni kamaytirishi, kundalik o‘z-o°‘zini nazorat qilishi, har bir amal
oldidan niyatni tekshirish orgali psixologik barqgarorlik, axlogiy immunitet va ichki
intizomga ega bo‘lishini ta’minlashi hamda komillik nazariya emas, kundalik
amaliy hayot rejasiga aylanishi asoslab berilgan;
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Qushayriyning axloqiy g‘oyalarga asoslangan boy ma’naviy merosining
tasavvuf falsafasi rivojida — ruhiy poklanish va axlogiy komillik tamoyillarini
shakllantirganligi, falsafa tarixida — Sharq intellektual an’analarining aksiologik-
gnoseologik poydevorini mustahkamlagani, islom sivilizatsiyasi va madaniyatida —
ilm, axloq va jamiyat uyg‘unligini ta’minlovchi irfoniy konsepsiya yaratgani, ilm-
fan taraqgiyotida — ma’rifatni amaliy xulq bilan bog‘lovchi o‘ziga xos nazariy-
metodik maktabni shakllantirgani aniglangan;

Abulgosim Qushayriy falsafiy garashlarining umumtasavvufiy mohiyati,
axloqiy va tarbiyaviy ahamiyatga egaligi, ilmga hamda komillikka da’vat qilishi,
insoniylik va uning timsoliga ehtirom singari xususiyatlarining yoshlar axlogiy
tarbiyasiga ta’siri aniglangan; Abulqosim Qushayriy falsafiy qarashlarining ruhiy
poklanish, ma’rifat kabi umumtasavvufiy mohiyati, nafsni jilovlash, xulgni ezgulik
meyorlariga moslashtirish va ichki mas’uliyatni shakllantirish kabi axloqiy va
tarbiyaviy ahamiyati, ilmga hamda komillikka da’vat qilish, insoniylik va inson
gadriga ehtirom kabi xususiyatlari ochib berilgan;

Qushayriyning tasavvufiy axloq, falsafiy-irfoniy va ilmiy-ratsionalistik
qarashlarining jaholat, buzg‘unchi g‘oyalar hamda ma’naviy tahdidlarga qarshi
mafkuraviy immunitetni  shakllantirishdagi  imkoniyatlari asosida Yangi
O‘zbekiston sharoitida yoshlarni jaholat va ekstremizmdan himoya qilish, axborot
urushlariga garshi mafkuraviy barqarorlikni ta’minlash, fuqarolik mas’uliyatini
kuchaytirishga qaratilgan mafkuraviy immunitet barqarorligini ta’minlashga
garatilgan taklif va tavsiyalar ishlab chigilgan.

Tadgigot natijalarining ishonchliligi tadgigot jarauonida qo‘llanilgan
nazariu garashlar, tadgigot usullari va uondashuvlar rasmiu manbalar, faktlar,
statisttk ma’lumotlar, sotsiologik so‘rov natijalariga murojaat qilingan holda
olinganligi, tushuncha definitsiuasi ilmiu tadgigot metodologiuasi va mantiq
talablariga amal gilgan holda ishlab chigilganligi, nashr yetilgan ilmiu maqolalar,
resrublika va xalgaro konferensiualarda sinovdan o‘tkazilganligi, tadqiqot ishi
natijalart bo‘uicha berilgan xulosalar asosida takliflar ishlab chiqilgan bo‘lib,
tavsiualar amaliuotda joriu yetilgani, olingan natijalarning vakolatli tashkilotlar
tomonidan tasdiglangani bilan asoslanadi.

Tadgigot natijalarining ilmiy va amaliy ahamiyati. Tadgiqot natijalarining
ilmiy ahamiyati dissertatsiyada ilgari surilgan g‘oyalar, taklif va xulosalardan
falsafiy yo‘nalishdagi ilmiy tadqiqotlarda Abulqosim Qushayriyning tasavvufiy-
axloq falsafasi Sharg ilmiy tafakkuri rivojidagi muhim falsafiy bosqich sifatida
konseptual tahlil gilishda, tasavvufiy-axloqiy ta’limotining aksiologik—gnoseologik
xususiyatlarini ochib berishda, inson kamoloti mohiyati, tasavvuf va ratsional
tafakkur o‘rtasidagi uyg‘unlik, tasavvufiy-ilmiy merosning falsafa tarixi, islom
sivilizatsiyasi va ilm-fan taraqqiyotidagi o‘rnini ilmiy jihatdan yangicha asoslashda
muayyan nazariy manba sifatida, shuningdek zamonaviy yoshlarda axlogiy
fazilatlarni, ma’naviy komillikni shakllantirishda nazariy-metodologik asos sifatida
“Islom falsafasi”, “Ijtimoiy hayot va din”, “Falsafa”, “Falsafa tarixi”, “Tasavvuf
falsafasi”, “Islom tarixi” fanlari mazmunini takomillashtirishda foydalanish
mumkinligi bilan belgilanadi.
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Tadqigot natijalarining amaliy ahamiyati diniy-ma’rifiy soha faoliyatini
bo‘yicha chora-tadbirlar dasturini amalga oshirishda, Yangi O‘zbekiston yoshlarida
ilmparvarlik, qalb pokligi, mas’uliyatni rivojlantirish, tarbiya tizimida inson
qadrini ulug‘lash va jamiyatda bag‘rikenglik hamjihatlikni mustahkamlash kabi
vazifalarda qo‘llash hamda bu jarayon mexanizmlarini takomillashtirishda, diniy
tashkilotlar va fugarolik jamiyatining boshqa institutlari o‘rtasidagi hamkorlikni
mustahkamlashda, shuningdek, mavzuga oid tadbirlar, davra suhbatlarida,
Respublika Ma’naviyat va ma’rifat markazi, Din ishlari bo‘yicha qo‘mita hamda
fuqarolarning o°zini-o‘zi boshqarish organlari ma’naviy-ma’rifiy tadbirlarini
tashkil etishda va axloqiy tarbiya dasturi, mafkuraviy xavfsizlik tamoyillari va
komillik texnologiyasini ishlab chigishda, ommaviy axborot vositalarining
ko‘rsatuvlar va media materiallarini tayyorlashda, diniy- ma’rifiy loyihalarni
amalga oshirishda foydalanish mumkinligi bilan izohlanadi foydalanish
mumkinligi bilan belgilanadi.

Tadqgiqgot natijalarining joriy qilinishi. Abulgosim Qushayriyning
tasavvufiy axloq falsafasini ilmiy-nazariy jihatdan ochib berish bo‘yicha olingan
ilmiy natijalar asosida:

Qushayriyning “Nahv  ul-qulub” asaridagi “ma’rifat-hol-haqiqat”ga
asoslangan ikki fan — tasavvuf (qalbni tarbiyalashga yo‘naltirilgan ruhiy-ma’naviy
bilimlar majmui) va nahv (so‘z va jumlalar o‘rtasidagi grammatik munosabatlar
tizimi) ilmlarining muqoyasasi tasavvuf ta’limotining qalb tarbiyasi va ruhiy
mushohada shaklidagi axloq falsafasiga asoslangan so‘z va amal (xulq) birligidagi
tizim ekanligiga oid ilmiy-nazariy xulosalardan Imom Termiziy xalgaro ilmiy-
tadgigot markazi ilmiy xodimlari tomonidan nashr etilgan sof islom e’tiqodi va
ta’lim-tarbiyaga oid Hakim Termiziyning “Hakim Termiziy yo‘lining boshlanishi”,
“Nafs odob1”, “Nafs riyozati” va “Kasb-tirikchilik bayoni” nomli risolalar, So*fi
Ollohyorning “Sabot ul-ojiziyn” hamda Abu Iso Termiziyning “Ash-Shamoil al-
Muhammadiyya” va “Sunani Termiziy” asarlarini tarjimasini tayyorlashda va
mazmunini to‘ldirishda foydalanilgan (O‘zbekiston Respublikasi Vazirlar
Mahkamasi huzuridagi Imom Termiziy xalgaro tadgigot markazining 2024-yil 31-
oktyabrdagi 01-07/176-son ma’lumotnomasi). Natijada, diniy ta’lim muassasalari
va ilmiy-tadgiqot markazlari uchun uslubiy tavsiyalar ishlab chigilgan;

Abulgosim  Qushayriyning  ruhiy-ma’naviy taraqqiyot bosqichlariga
bag‘ishlangan “Kitob al-Me’roj” asaridagi ilohiy muhabbat, ruhiy poklanish,
ma’rifatga ko‘tarilish kabi ma’naviy-ruhiy g‘oyalar, insonning ruhiy komillikka
erishuvi va axloqiy yetukligini ta’minlashga yo‘naltirilgan diniy-irfoniy
qarashlarining inson kamolotidagi substansial o‘rni va barkamol avlodni
tarbiyasidagi aksiologik-amaliy ahamiyatiga doir nazariy xulosalar, metodologik
tavsiyalar hamda amaliy takliflardan O‘zbekiston Respublikasi Vazirlar
Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-tadgigot markazining ilmiy-
madaniy jamoatchilikni keng xabardor etish hamda kataloglar, albomlar, ilmiy-
amaliy materiallar bazasini takomillashtirishda keng tadbiq etilgan, jumladan,
markaz tomonidan yurtimiz hududida VI1I-XVI asrlarda yashagan 650 nafar Sharg
alloma va mutafakkirlari haqidagi tarixiy ma’lumotlarni oz ichiga olgan “O‘rta asr
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Sharq allomalari” ensiklopediyasini tayyorlashda foydalanilgan (O‘zbekiston
Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro tadgiqot
markazining 2024-yil 25-oktabrdagi 02/459-son ma’lumotnomasi). Natijada,
ensiklopediyaning mavzularini ilmiy manbalar asosida mazmunan boyitishga va
tasavvuf ta’limoti va axloqining yosh avlod ma’nan kamoloti hamda yuksalishi,
mafkuraviy immunitetini oshirishda ma’rifati, tanqidiy tafakkuri va falsafiy
mushohadasini kengaytirishga, axlogining shakllanishiga xizmat gilgan;

“Risola”da inson ruhiy — tazkiya (nafsni poklash), ma’rifat (haqiqatni qalban
anglash), hol (galb holatlarining ilohiy o‘zgarishi) va jismoniy - riyozat (nafsoniy
istaklarni cheklash), muomala (amal va xulgning axlogiy meyorlarda bo‘lishi),
xizmat (jamiyatga foydali bo‘lish amaliyoti) holatlarning evolyusiyasi uyg‘unlikda
namoyon bo‘ladigan kamolot yo‘li ekanligi kabi ilmiy-nazariy xulosalaridan
Respublika Ma’naviyat va ma’rifat markazining 2022-2023-yillarda o‘tkazilgan
targ‘ibot faoliyatida, jumladan, 2023-yil uchun chora tadbirlar dasturining Il
yo‘nalishida belgilangan “G‘oya va mafkura masalasi hamda ilm fan va ma’rifat
targ‘iboti” 16-bandi “Buyuk alloma va mutafakkirlarimiz hayoti va faoliyatini
chuqur o‘rganish, boy ma’naviy va madaniy meroslarini asrab avaylash, ilmiy
jjodiy asarlarini keng targ‘ib qilish” mavzusida targ‘ibot ishlarini tashkil etish va
o‘tkazishda foydalanilgan (Respublika Ma’naviyat va ma’rifat markazi huzuridagi
ljtimoiy-ma’naviy tadqiqotlar institutining 2024-yil 18-noyabrdagi 10/167-son
ma’lumotnomasi). Natijada, Abulgosim Qushayriyning tasavvufiy axloq falsafasini
mohiyatini ochib berishga hamda yosh avlodni milliy va umuminsoniy
gadriyatlarga hurmat ruhida tarbiyalash, ilm olishga intilishni rag‘batlantirish va
undash, axloqiy tarbiyani rivojlantirish va tajovuzkor radikal g‘oyalarga qarshi
mafkuraviy immunitetni mustahkamlashga xizmat gilgan;

Qushayriy tasavvufiy axloq falsafasining ilohiy poklanish (insonning galb va
niyatini tozalashga yo‘naltirilgan ruhiy jarayon), axloqiy intizom (xulq va
muomalani ezgulik meyorlariga moslashtirish), ma’rifiy yuksalish (ilm orqali
hagigatni bilish va aglni nurlantirish) kabi mazmuni va ruhiy komillik (nafsni
jilovlash), insonparvarlik (boshgalarga ezgulik gilishni axlogiy burch deb bilish),
mas’uliyatli hayot tarzi (amal va xulqda haqiqatga va jamiyatga sadogat) kabi
mohiyati tarbiyaviy ahamiyatga egaligi, insonni poklikka va ilmga da’vat qilishi,
yuksak ma’naviyat hamda axloqiy sifatlarga ega bo‘lishga chorlashiga doir taklif-
tavsiyalardan Buxoro viloyati teleradiokompaniyasining “Diyor yangiliklari”,

“Assalom, Buxoro!”, “Yoshlar vaqti”, “Dolzarb mavzu”, “Kun mavzusi”
teledasturlari  ssenariylarini  tayyorlashda foydalanilgan (Buxoro viloyati
teleradiokompaniyasining 2024-yil 18-oktyabrdagi 01-09-159-son

ma’lumotnomasi). Natijada, yoshlar axloqi va ma’naviy olamini boyitishga,
zamonaviy ilmlarni  o‘zlashtirishga chorlashga va falsafiy fikrlarning
shakllanishiga hamda ko‘rsatuvlarning ilmiy-ommabopligining ta’minlanishiga
manbalar bilan boyitishga xizmat gilgan;

“Tartib us-suluk™ risolasidagi ilm-fan (agliy-ma’rifiy yuksalish, ilm orqali
nafsni tarbiyalash, bilimning amal bilan uyg‘unligi), falsafiy rasionalizm (ongli
garor gabul qilish, dalilga tayangan tafakkur, xurofot va taqglidni rad etish) va
yuksak insoniy (inson sha’ni va gadriyatining oliyligi, boshqalarga ezgulik bilan
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muomala, adolat va bag‘rikenglikni ustuvor deb bilish) kabi gumanizm talablari,
metod va tamoyillarini ontologik va epistemologik xususiyatlariga oid ilmiy
yangilik, nazariy xulosalar, metodologik tavsiyalar hamda amaliy takliflaridan
Buxoro davlat universitetida OT-F1-002 raqamli “Yoshlarda milliy g‘oya va
matkuraviy immunitetni shakllantirishning psixologik mexanizmlari” (2018-2022
yy) fundamental loyiha doirasida belgilangan vazifalarni bajarishda foydalanilgan
(Buxoro davlat universitetining 2025-yil 29-oktabrdagi 01-11-05/6689-son
ma’lumotnomasi). Natijada, Abulqosim Qushayriyning tasavvufiy-axloq falsafasini
chuqur o‘rganish, bugungi kunda Yangi O‘zbekiston yoshlarini mas’uliyatli,
irodasi mustahkam, har tomonlama jismonan va ma’nan yetuk, barkamol shaxs
sifatida tarbiyalash, milliy va ma’naviy qadriyatlar zamirida hozirgi jadal sur’atlar
bilan taraqqiy etayotgan zamon talablari asosida ta’lim berish hamda ulardan
hozirgi global o‘zgaruvchan sharoitda milliy ma’naviyat va axlogni
rivojlantirishga xizmat gilgan.

Tadqgigot natijalarining aprobatsiyasi. Mazkur tadgigot natijalari 10 ta
xalgaro va 5 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha jami
30 ta ilmiy ish, jumladan, ikkita monografiya, O‘zbekiston Respublikasi Oliy
attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etish
tavsiya gilingan ilmiy nashrlarda 13 ta ilmiy maqola (10 ta respublika va 3 ta
xorijiy jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, to‘rt bob, to‘qqiz
paragraf, xulosa va foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiya
umumiy hajmi 235 betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
mavzu bo‘yicha xorijiy ilmiy tadgiqotlar sharhi, muammoning o‘rganilganlik
darajasi, dissertatsiya bajarilgan ta’lim muassasasining ilmiy-tadgigot ishlari
rejalari bilan bog‘ligligi tavsiflangan, tadgiqotning magsadi va vazifalari, obyekti,
predmeti, tadgiqotda go‘llanilgan usullar yoritilgan. Shuningdek, tadgigotning
ilmiy yangiligi, amaliy natijalari, natijalarining ishonchliligi, ilmiy va amaliy
ahamiyati ochib berilgan hamda dissertatsiya natijalarining joriy qilinishi,
aprobatsiyasi, e’lon gilinganligi, tuzilishi va hajmi bo‘yicha ma’lumotlar
keltirilgan.

Dissertatsiya ishining “Abulqosim Qushayriy tasavvufiy merosini tadqiq
gilishning nazariy metodologik asoslari” deb nomlangan birinchi bobida
tasavvufiy manbalar va zamonaviy tadgiqotlarda Qushayriy qarashlarini tadqiq
etishning metodologik masalalari, mutasavvif hayoti, faoliyati va ilmiy merosi
hamda uning tasavvuf ta’limoti rivojidagi roli tahlil etilgan.

Abulgosim Qushayriy hayoti va merosiga bag‘ishlangan alohida tadqiqotlar
kamligi bois tarixiy-falsafiy tahlil uchun mutafakkir asarlarining o‘zi va ularga
yozilgan sharhlar, magqolalarni hamda ma’lumotlardan foydalanish maqgsadga

14



muvifig. Qushayriy hayoti, u yashagan davr va ilmiy-falsafiy merosini tadgiq
etishda manbalarni uch qismga ajratib o‘rganish muhim ahamiyat kasb etadi:

1. Qomusiy ma’lumotlar; Abulqosim Qushayriy to‘g‘risidagi ma’lumot va
magolalar asosan islomga bag‘ishlangan maxsus ensiklopediyalarda mavjud bo‘lib,
ular juda kam ma’lumotlar beradi.

2. Tasavvuf bo‘yicha manbalar; Qushayriyning “Risola”si tasavvuf
falsafasiga so‘fiylik bo‘yicha eng ilmiy yondashuvga ega darslik sifatida kirgan.

3. Qushayriy asarlari tarjimalari bo‘yicha maqola va sharhlar; Abulqosim
Qushayriyning “Risola fit-tasavvuf” (Tasavvuf haqida risola) asari Michigan
universitetining professori A.D.Knish tomonidan 2007 yilda to‘liq ingliz tiliga
tarjima qgilingan. Bu asar yugori darajada ilmiy xarakterga egaligi bilan ajralib
turadi. A.D.Knish asar tarjimasidan tashgari Qushayriy qo‘llagan murakkab
tasavvufiy atamalarga ham izoh berib o‘tadi. Ushbu tarjima o‘ttiz betlik izoh va
Qushayriyning hayoti hamda ilmiy ishlariga doir qisqacha ma’lumotni oz ichiga
oladi.

Dissertant  fikricha, Abulgosim Qushayriyning biografiyasiga doir
ma’lumotlar  keltirilgan asosiy manbalardan biri  Tojiddin  Subkiyning
“Shofiylarning eng ulug‘ darajalari”** asari hisoblanadi. Shuningdek,
mutafakkirning to‘liq biografiyasini o‘rganishda Jamoliddin Asnaviyning
“Shofiiylarning darajalari”?, Abu Bakr al-Bag‘dodiyning “Bag‘dod yoki farovon
shahar tarixi”*® asarlari ham katta ahamiyatga ega. Xatib al-Bag‘dodiy an’anaviy
ilohiyotshunos olim sifatida so‘fiylarga nisbatan xos bo‘lmasa-da, Qushayriy
hagida juda ehtirom bilan gapiradi. Abulgosim Qushayriy hayoti va ijodiga oid
ma’lumotlarni o‘z ichiga olgan manbalardan Nuriddin Abdurahmon Jomiyning
“Nafahot ul-uns min hazarot il-quds” (Muqgaddasligi bo‘lgan kishilardan do‘stlik
shabadasi)* asarini alohida qayd etish lozim. Abulhasan Hujviriyning “Kashf ul-
mahjub li-arbob qulub” (Qalb sirlaridan xabardorlar uchun parda ortidagi yashirin
narsalarning oshkor bo‘lishi)!® asarida ham alloma hagida fikrlar bayon gilingan.
Qushayriy ilmiy merosini o‘rganishda Muhammad Istilomiy katta hissa qo‘shgan,
u Farididdin Attor Nishopuriyning Tazkirat ul-avliyo” (Avliyolar hayoti)!® asarini
nashr etgan, mashhur so‘fiy fors manbalarini o‘rgangan. Tadqiqotchi asosan
masnaviyshunos olim  Badiuzzamon  Faruzanfarning  (1906-1970 vyy.)
tadgiqotlariga, shuningdek, ancha oldingi fors manbalariga tayangan. Misrlik
tadgigotchi Ibrohim Basyuniy 1972 yilda Qushayriyga bag‘ishlangan “Imom al-
Qushayriy”!” monografiyasida uning tarjimai holi, faoliyatining asosiy bosgichlari
va tasavvuf shayxi sifatida uning o‘ziga xos xislatlari, shu bilan birga ko‘zga
ko‘ringan ilohiyotchi olim sifatida uning yo‘li hamda qarashlari o‘rin olgan.

Tadqiqot ishida Qushayriyning mavqei va obro‘yi shofe’iy-ash’ariy ulamolar
orasida juda yuksak bo‘lganligi, shuning uchun ham zikr etilgan mazhab hamda

1 e 162-153 .1967 a5 Sl dadliall clide Sondl ol £

12 1971 alag Apadldl) il sl 0 s 5l e ) Jlea (5 53uY)

131931 a_alll ADladl dne 5 dlasy )l galalll cudadll e o daal S g

#1958 ¢l el el G puas (e ui¥) Gladl Gas ll ae cpall 5 s

5.2007 AAEN e V) Gadaall 6 alll osanal (oIS 5 sl gl op e Gl sl
161995 ¢ sedas sl s¥1 3 SN (5 ) saldish (pall 3y 58 jlae

171972 o8\l (g il ala¥) | 5 g aan il

P

15



maktab namoyandalarining asarlarida u ko‘p yodga olinishi asoslangan. Shofe’iy
va ash’ariy jamoalaridan tashqgari Qushayriy tasavvuf vakillari, aynigsa Iroq
tasavvuf yo‘nalishi vakillari orasida mashhur bo‘lgan. Bu tarmoq o°z silsilasini
sahobalar vorislaridan davom ettirgan bo‘lib, o‘sha davrdagi eng yirik tasavvuf
maktabining asoschisi mashhur Junayd Bag‘dodiyga borib tagalgan. Qushayriy
haqidagi ma’lumotlar juda oz bo‘lib, asosan mutafakkirning hayoti, ijodi va ilmiy
izlanishlari haqidagi umumiy ma’lumotlardan iborat hamda tasavvuf va islom
tafakkuri tarixiga oid deyarli barcha darslik va to‘plamlarda, shuningdek, uning
asarlari tarjimasidagi ilova va alohida magolalarda uchraydi.

Dissertatsiyada Daqgqoq shogirdlaridan birinchi navbatda islom ahkomlarini
o‘rganishni talab qilganligi dalillangan. Shuning uchun Qushayriy tasavvuf
ta’limotidan ta’lim olmay, balki ko‘p wvaqtini mashhur fighshunos va
muhaddislarning asarlarini o‘rganish, figh va aqoid bo‘yicha darslarni o‘zlashtirish
bilan o‘tkazgan'®. Shu bilan birga Qushayriy fagih va ash’ariylik maktabining eng
ko‘zga ko‘ringan mutakallimi Bogqilloniy (1013 y.v.e.) ma’ruzalariga ishtirok
etishni boshlagan. Qushayriy wustozi Daqqoqning vafotidan so‘ng uning
maktabidagi so‘fiylar majlisi — majlis ut-tazkirga rahbarlik gila boshlagan. U
madrasada dars berishdan tashgari haftaning ikki kunini Kkitob yozishga
bag‘ishlagan'®. So‘ng uning murshidi va ma’naviy ustozi Sullamiy bo‘lgan. Biroq,
mutafakkirning yangi murshidi Abu Ali Dagqoqning vafotidan bir yil o‘tib bu
dunyoni tark etadi. Shuning uchun ham Qushayriy umrining oxirigacha o‘zining
ma’naviy ustozi va murshidi deb birinchi ustozini biladi. Qushayriy ustozining
maktabini boshgarar ekan, 1019 yilda Qur’on Karimga “Latoif ul-ishorot fil-
Qur’on” (Qur’ondagi nozik ishoralar) nomli katta tafsirini yozib tugatgan. Bu tafsir
uning ulamolar orasida yanada olim sifatida obro‘ining oshishiga va maktabining
mashhur bo‘lishiga sabab bo‘lgan.

Mutafakkir hayoti davomida asosan faqih va mutakallimlar bilan do‘stona
munosabatlarni ushlab turgan. Qushayriyning suhbatdoshlari orasida buyuk
tasavvuf allomalari Daggog va Sullamiyning bo‘lishi bundan dalolat beradi. Shu
bilan birga, u shofe’iy-ash’ariylik mazhabidan uzoqroq bo‘lgan, konservativ
qarashlarga ega diniy ulamolar orasida ham obro‘ga ega bo‘lgan. Tojiddin Subkiy
Qushayriyning intuitiv bilishi bilan bog‘liq bir voqgeani keltiradi. Mutafakkirning
o‘g‘li og‘ir kasalga duchor bo‘ladi. Qushayriy tushida bir ilohiy ro‘yoni ko‘radi va
unga “Tavba”, “Yunus”, “Nahl”, “Me’roj”, “Shuaro” va “Fussilat” suralaridagi olti
shifobaxsh oyat kashf bo‘ladi. Rivoyatga ko‘ra, bu ro‘yo tufayli Qushayriyning
o‘g‘li shifo topadi va shundan buyon ushbu suralardagi oyatlar tasavvuf
amaliyotida kasallarni davolashda qo‘llanila boshlangan®.

Qushayriy yashagan arab xalifaligida diniy va falsafiy ogimlarning vakillari
davlatda sodir bo‘layotgan siyosiy o‘zgarish hamda jarayonlar bilan chambarchas
bog‘liqg bo‘lishgan. Bundan tashqari, ular aksariyat hollarda aynan siyosiy

18 Tposmos B.A. A6y-n-Kacum an-Kymaiipu u ero Tpakrar o cypusme // Boctoxosenenne.. — Cankr-Iletep6ypr,
2006. -Ne27- C.244.
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o‘zgarishlarning asosiy mafkurachisi va rahnamolari bo‘lishgan. Nizom ul-mulk
davlatda sunniy mazhablarning murosaga kelishida asosiy rolni o‘ynagan. Nizom
ul-mulk so‘fiylarni izzat-ikrom qilib, tasavvuf ahlini qo‘llab-quvvatlagan va o‘zi
ham tasavvufni yaxshi bilgan?!. Bu paytda Qushayriy 79 yoshni garshilagan bo‘lib,
u Nishopurga gaytadi. Qushayriy u yerda umrining so‘nggi o‘n yilini o‘tkazadi.
Tojiddin Subkiyning so‘zlariga ko‘ra, bu uning hayotidagi eng “sof” yillari
bo‘lgan??. Qushayriy Nagshbandiya tarigatining oltin silsilasi — silsilai zahabiya
shayxlari bo‘lgan Abul Hasan Xaraqoniy bilan uchrashganligi va Abu Ali
Farmadiyga ta’lim berganligi to‘g‘risida ham manbalarda keltirilgan?,

Dissertatsiyada mutafakkir asarlarining to‘liq ro‘yxati tuzilgan bo‘lib, bu
ro‘yxat 20 ta asarni o‘z ichiga oladi. Biroq, Qushayriy yozgan asarlar soni
ganchaligi ixtilofli masala, chunki uning asarlari soni kamroq bo‘lishi mumkin.
K.Brokkelman Qushayriyning ayrim asarlarining fagat nomini bilgan. Umuman
olganda, allomaning asarlari turli manbalarda boshga-boshga nomlar bilan
keltirilgan bo‘lishi mumkin. Zero, XX asrning 30-40 yillarida Qushayriyning faqat
bitta asari — “ar-Risola fi ilmi-t-tasavvuf” (Tasavvuf ilmi haqida risola) nashr
etilgan. Qushayriy ilmiy merosi va falsafiy qarashlarini o‘rganish uchun
manbalarni tarixiy, falsafiy jihatdan tahlil qilish zarurati mavjud. Mutafakkir
garashlarini falsafa tarixi nuqtai nazaridan o‘rganish birinchi navbatda, asarlarning
aksar qismi yo‘qolganligi, borlari ham hali tarjima qilinmaganligi tufayli tadqiqot
ishlarini murakkablashtiradi.

Abulgosim Qushayriy tasavvufiy merosini tadgiq etish zamonaviy
islomshunoslik va falsafa ilmlari uchun muhim metodologik yo‘nalish hisoblanadi.
Qushayriyning faoliyatini to‘g‘ri anglash uchun, avvalo, u yashagan tarixiy davr,
Ijtimoiy-siyosiy muhit, ilm-fan va tasavvuf maktablari o‘rtasidagi o‘zaro ta’sirni
chuqur tahlil gilish talab etiladi. Qushayriy faqat nazariy so‘fiy emas, balki
tasavvufni shariat va sunnat doirasida izohlab, uni ilohiyot va figh bilan
uyg‘unlashtirgan mutafakkir sifatida namoyon bo‘ladi.

Dissertant mulohazalariga ko‘ra, Abulgosim Qushayriy dunyogarashining
shakllanishida tarixiy, falsafiy va diniy omillar muhim o‘rin tutadi. Uning “Risola
fit-tasavvuf” asarida tasavvuf nazariyasi va ash’ariylik aqidaviy qarashlarining
uyg‘unlashuvi, insonning ma’naviy yuksalish yo‘lidagi maqom va hol
tushunchalariga berilgan talginlar Qushayriyning murakkab va o‘zgacha falsafiy
garashlarini namoyon etadi. Qushayriy faqat nazariy so‘fiy emas, balki tasavvufni
shariat va sunnat doirasida izohlab, uni ilohiyot va figh bilan uyg‘unlashtirgan
mutafakkir sifatida namoyon bo‘ladi. Uning merosi, jumladan, “Risola fit-
tasavvuf” va “Latoif ul-ishorot” kabi asarlari, tasavvuf ta’limotini ilmiy asosda
tushuntirish va rivojlantirishda ulkan ahamiyat kasb etadi. Qushayriyning
dunyoqarashida shariat va tariqatning uyg‘unligi, Allohni ma’rifat gilishga intilish,
qalb pokligi va axloqiy kamolot asosiy o‘rin tutadi.
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Dissertatsiyaning “Qushayriy tasavvufiy qarashlarining falsafiy asoslari
va irfoniy tamoyillari” deb nomlangan ikkinchi bobida mutafakkirning
Yaratuvchi, inson va olam hagidagi garashlari va “Zot ma’rifati” tushunchasi,
Qushayriy tariqi va uning asosiy tamoyillari hamda alloma qarashlarida falsafiy
irfoniy tushunchalar tavsifiga doir masalalar tahliliga e’tibor qaratilgan.

Qushayriyning kalomga bo‘lgan qizigishi uning tasavvuf ta’limotiga nisbatan
moyilligiga zarracha zid bo‘lmay, aksincha, muammoni turli tomonlardan ko‘rish
va uning yechimini topishda turli usullardan foydalanish imkonini beradi. Shu
tufayli ratsional va tasavvufiy bilimlar Qushayriy garashlarida alohida ahamiyat
kasb etadi. Chunki ular mutafakkir hayotida muhim o‘rin egallagan ikki diniy-
falsafiy oqim o‘zaro munosabatini aks ettirgan. Abulqosim Qushayriy qarashlariga
ash’ariylik ta’limotining ta’siri uning asarlarida Xudoning mutlaq irodasini e’tirof
etganligida. Mutafakkirning “Risola fi ilmi-t-tasavvuf” nomli yirik asarida bu fikr
gayta-qayta o‘z tasdig‘ini topgan. Alloma o‘zidan oldingi tasavvufiy tajribani
ratsional tushunish va tizimlashtirishga harakat gilgan. Hagigatni bilishning barcha
bosgichlarida Xudoning irodasi hatto boshlang‘ich maqomlarga to‘liq erishishda
hal qiluvchi omilga aylanadi. Qushayriy buni shunday tushuntirgan: “Senga
g‘ayratim vositasida ibodat qilaman” deydigan kishi bilan “Sening marhamating va
rahmating ila Senga shohidlik keltiraman” deydigan kishi o‘rtasida katta farq
bor”?*, Mutafakkir “birlashish” (jam’) va “bo‘linish” (farq) tasavvufiy atamalariga
bag‘ishlangan bobida shunday yozadi: “Parvardigor kimga o‘zining shaxsiy
amallarini ko‘rishga imkon bergan bo‘lsa, o‘sha kishi jam’ (birlashish) holida
bo‘ladi”. Yaratilganning tasdig‘i farq (bo‘linish) eshiklaridan, Hagning tasdig‘i esa
jam’ni (birlashish) tavsiflash orqali keladi. Ushbu fikr ilk kalom vakilining mavjud
narsalarning atomliligiga oid so‘zlariga mos keladi: “Parvardigor tanani bo‘lib,
undagi barcha birlashishlarni buzib tashlay oladi, shunda u bo‘linmas zarraga
aylanadi”®. Qushayriy bu fikri bilan so‘fiyning ma’naviy holi haqida gapiradi,
mo‘taziliy maktabining vakili esa vogelikning moddiy jihatiga e’tibor garatadi.
Biroq, har ikki mutafakkir g‘oyalarining umumiyligi “bo‘linish” yoki atomlilikni
tushunishda ko‘zga tashlanadi, ya’ni bu har ikki holatda ham yaratilgan olamga
taallugli. “Birlashish” esa ilohiy boshlanishga nisbat etiladi.

Tadgiqotda Qushayriy “jam’ va farq” tushunchalarini izohlashda quyidagi
misralarni keltirishi gayd etilgan:

4 e G g Cizen

U (Haq) orqali o‘zimni birlashtiraman va targatib yuboraman?®.

Ash’ariylar bilan uning fikrini qiyoslaganda, ularning tasavvurida atomlilik
yaratilgan olamning xususiyatidir, ya’ni har qanday bo‘linishni istisno etadigan
Xudoning ilohiy irodasi bilan halok etilishi va qayta tirilishi mumkin bo‘lgan
yaratilgan foniy dunyodan ajratib turadigan xususiyat hisoblanadi. Shofe’iy
mazhabi spekulyativ, agliy fikrlashga nisbatan jiddiylik va murosasizlik nugtai
nazaridan hanafiylarga garaganda gattigqo‘lroq bo‘lib, molikiylarga yaqinroqdir.
Shu sabab shofe’iy mazhabi Qushayriy qarashlarining shakllanishiga hissa
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qo‘shgan. Bir qator tadqiqotchilarning fikriga ko‘ra mutafakkir ratsionalizm
tarafdori bo‘lgan. Masalan, V.A.Drozdov Qushayriyni “ratsionalist so‘fiy”?’ deb
ataydi.

Tasavvufdagi vorisiylik jihatidan Qushayriyning ustozi Abu Ali Dagqqoq, o‘z
navbatida, Iroq maktabining Xurosondagi vakili Abulgosim an-Nasraboziyning
(977 y.v.e.) shogirdi, u esa Abu Bakr Shibliyning shogirdi bo‘lgan. Bunday
vorisiylik Kushayriyga o‘z asarlarida quyidagi nufuzli ilohiyotchi va so‘fiylar
zanjiriga tayanish imkonini bergan: Abu Ali Dagqoq - Nasraboziy — Shibliy —
Junayd Bag‘dodiy — Sirri Sagatiy — Ma’ruf Karxiy — Dovud at-Toiy al-Kufiy (781
y.v.e.), u esa payg‘ambar S.av.ning sahobalari bilan suhbat qurgan.

Qushayriy tasavvufni sunniy ulamolar nazarida oglashni, uning islomga
qarshi mazhab emasligini, diniy an’analardan chetga chigmasligini ko‘rsatishni
o‘zining asosily vazifasi deb bilganini yana bir bor isbotlaydi. Mutafakkir oz
asarlarida ko‘pincha mo‘tadil tasavvuf vakillariga, xususan, Junayd Bag‘dodiyga
ishora giladi. Nemis olimi R.Xartmann fikricha, u Qushayriy silsilasidagi oldingi
bo‘g‘inlardan biri hisoblanadi. Shuningdek, R.Xartmann Qushayriy silsilasini
Nagshbandiya tarigatining silsilasiga ulanishini ta’kidlaydi®. Qushayriy
“Risola”sida sakr tarafdori bo‘lgan mashhur so‘fiy Mansur Hallojning “Ana-I-
Haq” (Men Hagiqatman) degan so‘zi uchun qatl etilganligiga tez-tez ishora giladi.
Birog, alloma uni fagat Al-Husayn ibn Mansur deb ismini konservativ
ilohiyotchilar hujumiga uchramaslik uchun yashiradi. Chunki, ular Mansur
Hallojni qatl qilinganiga o‘nlarcha yil o‘tganiga qaramay haliyam kofir va
bid’atchi deb hisoblardilar.

Dissertatsiyada Qushayriy “maqom” va “hol” tushunchalarini qat’iy ajratib,
birinchisini so‘fiyning Xudoni bilish yo‘lidagi ma’naviy yutuqlar darajasi, ya’ni
solikning shaxsiy sa’y-harakatlari natijasi deb bilgani shunday izohlanadi:
“Magom bu Xudoning bandasi odob (adab) vositasida erishgan narsasi, bunga u
o‘z amallari bilan erishadigan, o‘z intilishi va o‘ziga yuklangan mashaqqatlarga
chidash orqali erishadigan narsasidir’?. Mutafakkir “hol”ni inson sa’y-harakat
bilan erisha olmaydigan, so‘fiyga bog‘liq bo‘lmagan, Xudo tomonidan beriladigan
ma’naviy kayfiyat deb ta’riflaydi: “Hol bu uning sohiblari istaklariga bog‘liq
bo‘lmagan holda qalblarga kiradigan jismga ega bo‘lmagan mohiyatdir (ma’no).
Bu ma’no-mohiyatni maxsus chaqirish yoki uning sohibi bo‘lish imkonsizdir.
Hollar — bu hayrat (tarab), yoki g‘amginlik (huzn), yoki kengayish (bast), yoki
cheklash (qabz), yoki kuchli istak (shavq), yoki tashvish (inza’oj), yoki titroq
(haybat) yoxud talab (ihtiyoj)”*°. Qushayriy hollarni ilohiy hadya, in’om,
magomlarni esa riyozat bilan erishilgan daraja deb talgin giladi. Bu qutblarda
Xudo — inson dixotomiyasi, insonning Hagiqat bilan birlashishga va Xudoning
marhamatiga erishish istagidagi faol ibtidosi namoyon bo‘ladi. Bu esa insonga
Hagqga yaqinlik imkonini beradi.
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2006. — C. 238.

28 Hartmann R. Al-Kuschairis Darstellung des Sufitums Mit Uebersetzungs — Beilage und Indices B., 1914.
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Dissertatsiyada Abulgosim Qushayriy magom va hollar borasida solikning
axlogiy-ruhiy evolyusiyasini tahlil gilishda o‘zidan oldingilarga nisbatan tizimliroq
bo‘lgani kabi o‘zidan keyingi ko‘plab so‘fiylarga nisbatan ehtiyotkorlik bilan ish
tutgani ta’kidlanadi. A.J.Arberri ham buni quyidagicha izohlaydi: “Qushayriy
mistikning axloqiy va psixologik taraqqiyotini tahlil gilishda sinchkovlik bilan
harakat qilganiga garamay, keyingi nazariyotchilar ko‘ra olgan maqom va hol
o‘rtasidagi farqni har doim ham aniq belgilamagan ko‘rinadi. Uning fikrlari hatto
bu borada o‘zidan oldingi Sarrojdan farq qiladi. Sarroj atigi yetti maqom (tavba,
varo’, zuhd, faqr, sabr, tavakkul va rizo) va o‘nta holni (tafakkur, qurbiyat,
muhabbat, xavf, rajo, iroda, ixlos, sukunat, murogaba va yaqin) sanagan. Biroq,
shunga garamay, Qushayriyning tahlili aniq va tushunarlidir, ehtimolki, ushbu
masalada so‘fiylik nazariyasining eng yuksak darajasi hisoblanadi”3!.

Qushayriy maqomni so‘fiyning solih amallarining natijasi, uning Xoliqqa
ibodat qudratining ifodasi sifatida ta’riflaydi. Magom bu insonning odob bilan
erishadigan daraja bo‘lib, banda unga oz amallari bilan yetishadi, o‘zining intilishi
va unga yuklangan mashaqgqatlarga chidash orgali amalga oshadigan narsadir deb
ta’kidlaydi. Shunday qilib, so‘fiyning shaxsiy sa’y-harakati va riyozati natijasi deb
aytilgan, mutafakkir talqinidagi maqom ta’rifi bu tasavvuf ta’limotiga kiritilgan
faol komponent sanaladi. So‘fiy tasavvufiy yo‘l, ya’ni tarigatni bosib o‘tishda o‘z
taqdiriga ta’sir ko‘rsatishi sababli ma’lum darajada Xudoni bilishga ham ta’sir gila
olishi mumkin. Bunda insonning iroda sohibi bo‘lish imkoni so‘fiylarning bilish
nazariyasiga muhim hissa qo‘shadi. Ya’ni, Xudo tasavvufiy bilish jarayonini to‘liq
boshqarmay, balki ma’lum darajada so‘fiyning o‘zi ham o°z taqdirini boshqgaradi.
Shubhasiz, insonga bunday imkoniyatlarni berish masalasi ortodoksal sunniylik
bilan bahs-munozaralarda eng asosiy o‘ringa chiqdi, chunki bu jihat mutlaqo
transsendent Xudo g‘oyasini yo‘qqa chiqarishi haqida gapirishga imkon berardi.
Zero, so‘fily Hagni idrok etgunicha irodaga ega shaxs sifatida goladi. Qachonki,
transsendent ilohiy borligning mutlaqglik lahzasi yo‘qolganda, ya’ni bilish lahzasida
yoki boshqacha aytsak, ma’rifatga yetganida so‘fiy bilan Absolyut (Mutlaq
Hagqigat) o‘rtasidagi masofani ham yo‘qoladi. Qushayriy o‘z oldiga qo‘ygan
vazifadan kelib chiqib, ya’ni sunniylarning tasavvufni tan olishi va uning ash’ariy
kalom maktabi g‘oyalariga sodiqligidan kelib chiqib, ushbu fikr “Risola”da yaqqol
ko‘zga tashlanmaydi va mutafakkir ushbu fikrni mahorat bilan silliglashga harakat
giladi. Shunday qilib, magomlar hagidagi bobning birinchi gismida alloma uni
so‘fiy shaxsan o‘zi erishgan natija degan ta’rifni beradi va oxirida zarur bo‘lgan
magqomga erishish paytida Xoligning roliga urg‘u beradi: “Hech kim magomni, uni
o‘sha yerda Alloh qo‘yganini ko‘rmaguniga gadar egallay olmaydi, toki u (so‘fiy)
o‘z amallarini to‘g‘ri asosda qurishi lozimdir™?,

Qushayriyning o°‘z oldiga qo‘ygan asosiy vazifalaridan biri hali tasavvufiy
ma’rifat yo‘liga kirmagan kishilarni tasavvuf ilmi bilan yagindan tanishtirish
bo‘lgan. “Risola” asarida ma’lumotlarni taqdim etish uslubi ko*p jihatdan quyidagi
usullarni qo‘llashga asoslanadi. Ya’ni, muallif avval o‘quvchiga tushunarli, aniq

31 Ap6eppu A. JIx. Cypusm. Muctuxu ucinama. Mocksa: Coepa, 2002. — C. 126.
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shakllangan ta’riflarni tagdim etadi, so‘ngra ko‘pincha oldingilariga zid keladigan
va ularni to‘ldiradigan tushuntirishlarni beradi. Bu to‘ldirilgan izohlarni mashhur
so‘fiylarnig so‘zlari bilan tasdiglaydi. Shunday qilib, u bir tomondan Risola’ni
tariqat yo‘liga kirgan soliklar uchun qo‘llanma sifatida yozib, ularga tasavvuf
iIlmini egallash imkoniyatini yoritib bersa, ikkinchi tomondan, sunniy ulamolarga
yo‘naltirgan bo‘lib, tasavvufning o‘ziga xosligi va ko‘p qirraliligini ko‘rsatadi.

Dissertatsiyada Qushayriy so‘fiylarga xos bo‘lgan ilmning uchta darajasini
ajratib ko‘rsatadi: ilm ul-yaqin (aniqg ilm), ayn ul-yaqin (shubhasiz ko‘rish) va haqq
ul-yaqin (haqiqiy ishonch) bo‘lib, ular dalil, kuzatish va shaxsiy ruhiy tajribaga
asoslangan bilim bilan xarakterlanadi. Bilimning oxirgi turi fano holida hosil
qilinadi. Qushayriy “Risola”da fanoni batafsil bayon qgilgan. Qushayriy risolalarida
o‘z hayoti misolida so‘fiy ratsionalist olimning xususiyatlarini jismida
mujassamlashtirishi, shuningdek, kasrat olamining botinly ma’nosini intuitiv
mushohada gilish qobiliyatiga ega bo‘lishi lozim. Shu bilan birga, alloma bilim va
borliq o‘rtasidagi chegaralar o‘chib ketadigan, so‘fiylik yo‘lining asosiy natijasi
sifatida tasavvufiy bilishning yashirin ma’nosi anglashi zarur.

Dissertant mulohazalariga ko‘ra, Abulgosim Qushayriy “ar-Risola fi ilm at-
tasavvuf” asari orqali tasavvuf axloqini shariat va sunnat doirasida asoslab
berishga intiladi. Alloma so‘fiylarning botiniy va zohiriy hollarini Allohning
ilmidan deb hisoblaydi. Qushayriyning bunday garashi tasavvufni islomdagi
e’tiqodiy muvozanatda saqlash, uni figh va kalom bilan muvofiqlashtirish
magsadini namoyon etadi. Qushayriy tasavvuf nazariyasini ilmiy asosda
tizimlashtirgan buyuk mutafakkir sifatida e’tirof etiladi. Allomaning “Ar-Risolat
ul-Qushayriya” asarida insonning ma’naviy-ruhiy kamolotga erishish jarayoni turli
maqom va hollar orqali amalga oshadi degan g‘oya birinchi o‘ringa qo‘yiladi.
Ma’naviy hollar solik qalbida paydo bo‘ladigan ilohiy tajallilarning darajalari
bo‘lib, ular botiniy poklik, sufliy razilliklardan xalos bo‘lishga hamda qalbning
nurlanishiga xizmat giladi. Qushayriyning “Zot ma’rifati” tushunchasi insonning
Allohni galb, galin tafakkur va tozalik orgali anglash jarayonini aks ettiradi. Shu
bois, uning falsafiy-irfoniy ta’limoti insonni tashqi shakllardan botiniy mohiyatga,
nazariy bilimdan esa ilohiy idrok sari olib boruvchi yo‘l sifatida ahamiyat kasb
etadi.

Dissertatsiyaning “Qushayriy ijtimoiy-axloqiy g‘oyalarining tasavvufiy
mohiyati” deb nomlangan uchinchi bobida mutasavvif tasavufiy garashlarida
axloqiy kategoriyalar, me’yorlar va tamoyilar talqini, Qushayriy merosida axloqiy
gadriyatlar va iroda erkinligining tasavvufiy tavsifi tadqiq etilgan.

Abulgosim Qushayriy nazdida, Xudo har bir mo‘minga galbni yomon
niyatlardan poklash zarurligini ochig-oydin bildiradi. Shu bilan birga, mutafakkir
gunohkorlikning ichki tomoniga, ya’ni uning manbasiga e’tibor qaratadi. Tavba
gilish uchun ishora insonga Xudodan keladi, birog u solikka magomni bermaydi.
Unga ko‘tarilish uchun inson o°zi harakat qilishi kerak. Bu yerda yana bir bor
Xudo-inson dixotomiyasi ko‘zga tashlanadi. Bu tamoyillar tasavvuf yo‘lini talqin
qilishda o°‘zaro chambarchas bog‘liq bo‘lib, ularning birligi Qushayriy
“Risola”sidagi deyarli har qanday tasavvufiy atama izohida uchraydi. Qushayriy
avvalgi so‘fiylarning dunyoning gadrsizligi va undan butunlay ajralish lozimligi
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haqidagi fikrlariga qo‘shilmaydi. U bu dunyoning gunohkorlari bilan mulogot
qilishga, ularga o‘zlarining gunohdan tiyilishlarini ko‘rsatish va mag‘rurlikdan
xalos bo‘lish yo‘lini namoyon etishga chagiradi®. Shu bilan birga, muallif ustozlik
yoki nasihat gilish hagida gapirmaydi, chunki bu gadam tavba qilish bosqichi
bo‘lib, bevosita so‘fiyning o‘ziga foyda keltiradi. Asosiy maqgsad adashgan kishini
tarbiyalash istagi emas, balki o‘z maqomiga to‘liq erishish bo‘lishi lozim.
Tarbiyalash magsadida ustozlik gilish Xudo tomonidan yaratilgan narsani gayta
o‘zgartirish xarakteriga ega bo‘lib, uni ijobiy baholab bo‘lmaydi. Haqiqiy yo‘l-
yo‘riq fagat Xudo yoki uning so‘zidan kelib chiqishi mumkin.

Tadqgigotda Qushayriy zuhd mohiyatining Mutlaq zotga borib tagalishiga
ishora qilishi, chunki u Xudoning marhamati hisoblanishi gayd etilgan. Mutafakkir
“Risola”da zuhdning alomatlarini keltiradi. Ba’zi bir so‘fiylar ushbu alomatlarni
“umidning kamayishi”’da, ba’zilari “Allohga 1mon keltirish va faqirlikni
sevish™4da ko‘radilar. Birinchi alomat, samoviy ajru savobga umid qilish va
do‘zaxdan qo‘rqishdan zuhd qilishda, ikkinchisi esa, Xudoga imon keltirmasdan
banda zuhdga erisha olmasligida namoyon bo‘ladi. Qushayriy jam va farg hollarini
ta’riflaydi. Tasavvufning asosiy ontologik g‘oyalaridan biri jam va farq
tushunchalarini ta’riflashda Xudoning bir vaqtning o‘zida ham immanentligi, ham
transsendentligi to‘g‘risidagi g‘oya birinchi o‘rinda turadi. Qushayriyning fikricha,
farq Xudoga ibodat gilish — ahkomlarni bajarishdan kelib chigadi va Xudoni
solikning o‘z sa’y-harakatlari natijasida mushohada qilishni anglatadi. Farq
holidagi so‘fiy Xudoda tasdiglangan dunyo xilma-xilligini ko‘radi, ya’ni borliq
manbaini Absolyutda mushohada giladi. Har bir so‘fiy farq holiga erishishi kerak,
chunki bu Haqqa yetishish yo‘lidagi bosib o‘tilishi zarur bo‘lgan bosqich
hisoblanadi. Farq holida so‘fiy o‘zining nopok nafs va barcha dunyoviy hoyu
havaslarni tasdiglashiga garamay salbiy xarakterni aks ettirmaydi. Farg olamning
to‘liq ontologik manzarasini yaratishga yordam beradigan farq — jam — jam ul-jam
hollar zanjirining birinchi bosgichi sanaladi. Jam Haqni bilish yo‘lida farqdan
keyingi bosqich hisoblanadi. Mazmuniga ko‘ra, aslida bu juft holning teskari
tomoni bo‘lib, biroq bu yerda faol epistemologik bo‘g‘in individ emas, balki
Absolyut sanaladi. So‘fiy dunyoga Absolyut nazari bilan garab, olamning bir
nugtadan taralayotgan xilma-xilligini ko‘radi. Bu mushohadaga individ ongli
ravishda ibodat qgilish orgali emas, balki intuitiv ibodat vositasida erishadi. Agar
farq holida so‘fiy ahkomlarni bajarishning ma’lum bir mantiqiy ketma-ketligiga
rioya qilgan holda aqlga tayansa, jam holida so‘fiy o‘z nafsining irratsionalligi
bilan qamrab olingan bo‘ladi va Xudoning chaqirig‘ini qalbi bilan tinglaydi.

Dissertant fikricha, yuqgorida aytilgan zanjirning yakuniy bosqichi bo‘lgan
hol jam ul-jam — Borligga singish, Xudoda erib ketish hisoblanadi. Jam ul-jam
sakr tasavvufining yakuniy bosqichiga, ya’ni Xudoda erib ketishga to‘g‘ri keladi.
Bu hol shaxsga oid sifatlarning bo‘lmasligi, ko‘plik va yaratilgan barcha
narsalarning yo‘qolishi bilan tavsiflanadi.

Dissertant Abulgosim Qushayriy falsafasining ontologik va gnoseologik
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asoslari o‘rta asr musulmon falsafiy paradigmasiga mansubligini nuqtai nazaridan
ko‘rib chiqilishi lozimligini uqtiradi. Mutafakkirning tasavvufiy merosini
o‘rganishning metodologik shartlaridan biri sifatida o‘rta asr musulmon falsafasi
fenomeni muammosini tashkil etuvchi paradigmal yondashuvni talab etadi.
Qushayriy falsafasini paradigmal tahlili tajribasiga ko‘ra musulmon falsafasi
muammolar majmui sifatida yuzaga kelgan bo‘lib, har bir o‘rta asr faylasufi o‘sha
davrdagi islom madaniyatga xos bo‘lgan olam manzarasini tasvirlamay hamda
aniglamay turib, bu muammo yechimini topa olmasdi. Musulmon falsafasining
tashgi tomondan xilma-xil ko‘ringani bilan yagona mantiqga asoslanib
garalganida, uning har bir yo‘nalishi butun bir muammoli sohani gamrab olganga
o‘xshaydi.

Musulmon falsafasining birinchi va asosiy tamoyili azaliy ilohiy
mohiyatning birligi va yagonaligini e’lon qilish hisoblanadi. Bu tamoyil o‘sha
davrda islom e’tiqodining nasroniylikdagi uchligiga qarama-qarshi g‘oya bo‘lib,
bunda Xudo nafaqat yagona bo‘lib, balki shakl va tabaga uning mohiyatiga zidligi
asoslangandi. O‘rta asr paradigmasining ikkinchi tamoyili doimiy o‘zgarishlarga
uchraydigan yaratilgan olamning kasratini (ko‘pligi) e¢’lon qilardi. Ushbu ikki
tamoyildan kelib chigadigan garama-qgarshilik Xudoning transsendentligi bilan
birga uning olamga ontologik immanentligini e’tirof etishga olib keladi. Rus
tadgiqotchisi A.V.Smirnovning fikricha, o‘rta asr falsafiy paradigmasi “ontologik
kontinuumni yagona va abadiy ilohiy mohiyatdan kelib chigadigan o‘tkinchi
mavjudotlar ko‘pligi sifatida ifodalab, ikkinchidan birinchisiga o‘tishni kontinual
sifatida tasvirlaydigan bilimlar tizimini qurishni taklif giladi”®. Shunday qilib,
Yaratuvchining yaratilgan olamga nisbatan transsendent-immanentligi muammaosi
belgilab olingan paradigma ichida markaziy o‘rinni egallaydi. Qushayriy ta’limoti
bu paradigmaning birinchi tamoyiliga, ya’ni islomning tavhid hagidagi asosiy
aqidasiga shubha gilmaydi. Mutafakkir o‘zining “Risola” asari mugqaddimasidayoq
u o‘zining islom va tavhidga nisbatan o‘z pozitsiyasini aniq bayon qiladi. Bu esa
uning qarashlarini shariat va sunniylik mazhabi bilan bog‘likligidan dalolat beradi.
Alloma mugaddimaning birinchi gismi ham islomiy agida va ilohiyotga oid
asarlarga xos tarzda boshlanadi: “U (Mutlag Haqiqat)ning yordamchisi yo‘q,
Uning izdoshi yo‘q, Uni gamrab oladigan miqdor va Uni ushlab turadigan makon
yo‘q, Unga yetib oladigan vaqt va Uni ta’riflaydigan biror tushuncha yo‘q, Uni
tasvirlay oladigan tasavvur ham yo‘qdir%.

Mutafakir mo‘taziliylar ta’limotini tanqid qilar ekan, u aqlga mutlaq
suyanishni rad etadi, ammo shu bilan birga an’anachilikning mutaassibligini ham
ma’qullamaydi. Biroq, u mo‘taziliylarni haddan tashqari aql-idrokni ustun
qo‘ygani uchun emas, balki Allohning zotidan farq qiluvchi sifatlarini inkor qgilgani
va iroda erkinligi masalasida insonga haddan tashgari imkoniyatlarni bergan holda
talgin gilganliklari uchun tanqid giladi. Bu esa Qushayriyning fikricha, islom
asoslariga ziddir: “Nimani istasang, shuni qil” degan so‘zi bilan fir’avn ochiqdan-
ochiq ilohlikka (rububiyya) da’vo qiladi, mo‘taziliylar esa yashirincha da’vo
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qgiladilar”®’. Ratsionallik muammosiga kelganda, Qushayriy Yaratguvchini bilish
zarurligi haqida bir necha bor gapiradi. Alloma busiz haqiqiy imon ko‘r-ko‘rona
ibodat qilishga aylanadi deb ta’kidlaydi. Solik uchun kerak bo‘lgan birinchi hikmat
bu maxlugning o‘z Yaratuvchisi haqida va mavjud narsalarning ganday
yaratilganligi to‘g‘risida bilishidir.

Tavojud — ekstatik hatti-harakat so‘fiyning irodasiga ko‘ra vajdni hosil qilish
sifatida talqin qilinadi, ya’ni u mavjud bo‘lmagan xususiyatning namoyon
bo‘lishidir. U sun’iylik xususiyatiga ega, biroq muallifning fikriga ko‘ra, u
ma’rifat yo‘lida ilgari odimlash uchun zarur. Qushayriy fikrining to‘g‘riligiga dalil
sifatida Payg‘ambar s.a.v.ning: “Yig‘lang, agar yig‘lay olmasangiz, o‘zlaringizni
yig‘layotgandek tuting”*® degan so‘zlarini keltiradi. Musiqa tinglash yoki ibodat
chog‘ida o‘z inon-ixtiyori va iroda quvvati bilan sun’iy ekstaz holatiga tushish
pirovardida solikni hagigiy vajd holiga olib keladi. Bu esa bilishning yangi
bosqichiga o‘tishdan darak beradi.

Bu bosqichga so‘fiy kutilmaganda va uning irodasi sa’y-harakatlariga bog‘liq
bo‘lmagan holda o‘tadi. Vajd Parvardigorning so‘fiyga marhamati va bebaho
ne’mati hisoblanadi. Ammo bu yerda ham Allohning marhamati va in’omi agar
so‘fiy vajdga erishish yo‘lida qanchalik ko‘p harakat gilgandagina berilishi
mumekin.

Dissertatsiyada “Nahv ul-qulub” asarida muallif arab tili grammatik
goidasining uch asosiy tarkibiy gismi - ism, fe’l va harf (yuklamalar) va tasavvufiy
tajribasining uchta tarkibiy komponenti — aqvol (bayon), a’mol (amaliyot) va ahvol
(hol) o‘rtasida giyosiy tahlilni amalga oshirgani yoritilgan. Bu yerda aqvol, ya’ni
bayon etilgan so‘zlar a’mol — amaliyot uchun zamin tayyorlovchi bilimlar —
ulumga o‘xshaydi. “Nahv ul-qulub”dagi qiyosiy tasnif qilinadigan qismlarni
quyidagi tartibda keltirish mumkin:

1. Ism (~!) — Agvol (J )

2. Fe’l (J28) — A’mol (Je))

3. Harf (<s_~) — Ahvol (J/s~))

Qushayriy mantiqan tasdiglangan grammatik tuzilishga ega bo‘lgan aql-idrok
tiliga o‘xshash maxsus tasavvuf tilini yaratishni maqsad qilgan. Alloma o‘z asarini
“Qalblarning grammatikasi” deb bejiz atamagan, chunki Qushayriydan oldingi
so‘fiylar va izdoshlarining fikricha, qalb tasavvufiy bilish a’zosi hisoblanadi.
Biroq, bu magsadga “tasavvuf tili"ning mavjud emasligi, “til” tushunchasining
mazmuni “tasavvuf” tushunchasiga zid bo‘lganligi sababidan emas, balki haqiqiy
tasavvuf ilmini o‘zlashtirgan insonga tilning umuman keragi bo‘lmasligi uchun
ham erishib bo‘lmaydi.

Tasavvuf tilga xos ifodani talab gilmaydi, chunki olingan bilimni biror kishiga
uzatishning imkoni yo‘q. Rus olimi M.T.Stepanyans fikricha, tasavvufdagi
tamoyillardan biri “sukut — oliy donishmandlik belgisi” tamoyili hisoblanadi:
“bilgan kishi gapirmaydi, gapirgan esa bilmaydi”®. Qushayriy grammatika bilan
shug‘ullanadigan kishi bilan so‘fiyda bir xil tadqiqot ob’ekti — bu so‘z ekanligini
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ta’kidlaydi. Agar tilshunos olim faqat ismni ko‘rsa, so‘fiy ildizga boqgadi, u verbal
(og‘zaki) ekvivalenti bo‘lmagan (la yusamma) mohiyatni qidiradi: “Qachonki, u
(payg‘ambar s.a.v.) ismdan voz kechganida, nomlangan narsani (musamma) topdi.
Qachon, u aqldan uzoqlashganda, yashirin harfni, ya’ni nomlanmagan ma’noni
kashf etdi”*®. Shunday qilib, ratsional bilim (ilm) faqat haqiqiy ilmga (ma’rifat)
tayyorgarlik hisoblanadi.

Qushayriyning ilmni avom va xosga bo‘lishi tarbiyaviy xarakterga ega: bu
bilan mutafakkir tasavvuf ilmining o‘ziga xosligini ko‘rsatib, uni egallash uchun
mashaqqat chekish, riyozat qilish, ratsional va intuitiv bilishda ustunlikka erishish
kerakligini uqtiradi. Qushayriy o°z risolalarida va o‘z hayoti misolida so‘fiy o‘zida
ratsionalist olimning xususiyatlarini o‘zida mujassamlashtirishi, shuningdek, kasrat
olamining botinly ma’nosini intuitiv mushohada qilish qobiliyatiga ega bo‘lishi
lozim. Shu bilan birga, u bilim va borliq o‘rtasidagi chegaralar o‘chib ketadigan,
so‘fiylik yo‘lining asosiy natijasi sifatida tasavvufiy bilishning yashirin ma’nosi
anglashi zarur.

Mutafakkirning fikriga ko‘ra, jam (arab tilida: ko‘plik) — bu olimning dunyo
mollarini yig‘ishdan qochishi va uning bu fazilatiga tahsin o‘qigan odamlarning
unga tavajjuhi, ya’ni iltifotidir. Sarf (arabchada: ildiz topish va kalima tuslash) esa
xalgning undan yuz o‘girishidir. Yana bir tushuncha vasf (sifatdosh) olimning
magqsadi xayrli amal bilan eslanishi va u bilan tanilishdir. Qushayriy ta’nis
(muannaslik, ismning ayol jinsi) azmiyatning zaifligi va razilatga rozi bo‘lish
ckanligini ta’kidlab, ma’rifa-nakira (ismning aniq va noaniq holati) mavzusiga
o‘tadi. Allomaning fikricha, ma’rifa-nakira holati olimning Allohning ne’matlarini
bilishidan so‘ng shukr cho‘qqisiga yetishidir. Shuning uchun ham u agar ilmini
yashiradigan bo‘lsa, Allohning ne’matlarini inkor qilgan bo‘lishini his qiladi. Bu
yerda Qushayriy “kalimani bilish holi” bo‘lgan “ma’rifa” bilan tasavvufdagi
“Allohni sifat va ismlari bilan tanish, doimo unga munojot — iltijo holida bo‘lish,
amallari bilan uni tasdiq etish, yomon odatlardan saglanish, galbni fagat unga
berish holi” ma’nosini anglatuvchi ma’rifatni*!, anigrog‘i olim bandaning
Xudoning ne’matlarini bilishini ta’riflamoqchi bo‘ladi.

Qushayriy jumlalarning i’robga kirishini shunday tushuntiradi: “Mubtadiy
(arab tilida otning egasi mubtadiy, kesimi esa xabar deyiladi) lafzi omillardan uzoq
bo‘lgani uchun marfu’dir. Ibodatda mubtadiy (ixlosmand) bo‘lgan faqir va yolg‘iz
kishining ham gadri marfu’ (yuksak)dir. Mubtadiyning xabari ham marfu’dir.
Ya’ni, xabar mubtadiyni alogadan va hagigatlardan uzib qo‘ymaydigan amrdir”*?,
Tadqiqotchi yuqoridagilarni izohlab, so‘fiy-mubtadiyning har bir ishi avvalgisiga
nisbatan xuddi shunday marfu’ bo‘ladi, ya’ni yuksaladi va tajribasi ortadi deb
ta’kidlaydi.

Dissertant mulohazalariga ko‘ra, Qushayriyning bilish va borligga oid
qarashlari tasavvufiy bilish konsepsiyasi bilan uyg‘unlashgan. Uning ta’limoti
epistemologiyasida inson rasional ilm orqgali transsendent Hagigatni bila oladi.
Mutafakkir ontologiyasi tasavvuf ta’limoti doirasida bo‘lib, uning nazarida ilohiy
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borligr ham immanent, ham transsendent holda mavjuddir. Mutafakkir
qarashlaridagi axloqiy tamoyillar so‘fiy axloqining nazariy asosi, me’yorlar esa
uning amaliy ko ‘rinishidir. Qushayriy qiyos orqali “nahv (grammatika)’ni qalbning
ruhiy tartibi sifatida ko‘radi. Qushayriyning ‘“Nahv al-qulub™ asari grammatik
goidalarni ruhiy poklanish ramziga aylantirgan ilmiy-tasavvufiy, ma’naviy-axlogiy
risola bo‘lib, unda tilning zohiriy qonuni va galbning botiniy tarbiyasi yagona
ma’rifat tizimida birlashadi.

Abulgosim Qushayriyning ijtimoiy-axloqiy g‘oyalari tasavvuf ta’limotining
mohiyatini ochib beradigan muhim tarkibiy gismlardan biridir. U insonni nafagat
ruhiy kamolot sari yetaklash, balki axlogiy yuksalish orgali jamiyatda ezgulik va
ilohiy tartibni qaror toptirishga da’vat etadi.

Dissertatsiyaning “Qushayriy tasavvufiy merosining ma’rifiy jamiyat va
barkamol insonni shakllantirishdagi ahamiyati” deb nomlangan to‘rtinchi
bobida mutafakkirning Yangi O‘zbekistonda Qushayriyning inson qalbi, ruhiy
tarbiya va ma’naviy yetuklik g‘oyalarining ahamiyati, Qushayriy merosidagi
ma’navly, axloqiy qadriyatlarning zamonaviy jamiyat yoshlarini tarbiyalashdagi
o’rniga doir masalalar tahlil etilgan.

Tadgigotda Qushayriy me’rojni yoritishdan oldin islom merosida tizimli
shakllantirilgan g‘oyalarni tahlil gilingan. Alloma so‘fiylarni bir-biriga bog‘lab
turgan va payg‘ambar s.a.v. bilan tugaydigan “silsilatu an-nasab as-sufiy” -
so‘fiylik nasabi silsilasidagi Hasan Basriy, Robiya Adaviyya hamda ularning
salaflari va zamondoshlarining garashlarini keltirgan. Qushayriy asarda me’roj
ro‘yoda ko‘rilgan degan kishilarning qarashlari va uning ta’villarini ham bayon
giladi. Turlicha talgin etilib, izohlanadigan me’rojda Muhammad s.a.v. Haqni
ko‘rganmi yoki yo‘qmi degan masala muhokama qilinadi. Shu bilan birga, asarda
me’roj to‘g‘risida ayrim so‘fiylarning qarashlari ham bayon etilgan. So‘fiylarning
me’roji payg‘ambar s.a.v. me’rojining merosi bo‘lib, u solikning sulukdagi
sayohatida sodir bo‘ladi. Sayru suluk insonning borliq martabalaridagi sayohatidir.
Bu sayohat insondan boshlanib, Haqga ruhiy yuksalish, ya’ni uruj yoki me’roj
bo‘ladi, so‘ngra takror dunyoga qaytiladi. Ya’ni, solikning nozili yoki ruju’ sodir
bo‘ladi. Tasavvufda uruj (yuksalish) va nuzul (inish) atamalari mohiyatan majoziy
ma’noga ega. Zero, Alloh yo‘nalish va makondan pok. Bu atamalar keng qamrovli
bo‘lmaganligi va ma’nosi torligi sababli qo‘llanilgan. Aslida me’rojni mo‘jizaviy
tarzda “boshqa o‘lchamga o‘tish” deyish to‘g‘ri bo‘ladi. Payg‘ambar s.a.v.ning
ko‘tarilishlari ham boshga olamga sayohat hisoblanadi. So‘fiylik yo‘li (at-tariq us-
sufiy) g‘oyasi dastlab Haqqa olib boruvchi yo‘lni bildirgan bo‘lsa, Qushayriyning
Xizmati bilan o‘sha davrda umume’tirof etilgan tushunchaga aylangan.

Tadgiqotchi fikricha, har bir solikning uchta yuksalishi bor:

1. Mabdai taayyunga, ya’ni o‘zi bog‘langan ilohiy ism soyasiga qadar;

2. O‘zi bog‘langan ilohiy ismning asligacha;

3. llohiy ismning aslidan ham yuksaklarga gadar.

Avliyolarning aksariyati o‘zini tarbiya qilgan ilohiy ism soyasiga erishgan.
Ulardan ozginasi o‘zlari bog‘langan ilohiy ismning asliga erishgan. Bu ismdan
ko‘tarila oladiganlar esa juda ham kam. Tasavvufiy me’rojga yuksaladiganlar
Xudoning 1ilohiy ism va sifatlarida qilgan sayohatlari tufayli uning Somi’
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(eshituvchi) va Basir (ko‘ruvchi) kabi ismlarini taniydilar. Valiylarning bu ismlarga
bo‘lgan ishonchi boshqa insonlarga qaraganda kuchliroq bo‘lib, imonlari tagliddan
tahgiqga (hagigiy imon) aylanadi. Shuning uchun Hagning Basir va Olim
ekanligini har on unutmaydilar. Xudo rozi bo‘lmaydigan so‘z va amallardan
uzoqlashadilar. Ya’ni, ruhiy me’roj solikning ham ilmi, ham axloqi yuksalishiga
olib keladi. Mo‘min uchun esa har bir o‘qilgan namoz me’rojdir.

Qushayriy me’rojni uchta maskanga bo‘ladi:

1. Ubudiyat;

2. Azaliyat;

3. Rububiyat®,

Dissertant Me’roj vogeasining asosida insonning cheksiz komilligi g‘oyasi
mujassamdir deb ta’kidlagan. Bu islom madaniyatidagi eng yorgin hodisalardan
biri bo‘lib, nafagat eng muhim dinty, balki umuminsoniy ma’noga ega falsafiy
g‘oyani ham namoyon etadi. Shu bilan birga, tasavvuf ta’limotida insonning
uzluksiz ravishda kamolot pillapoyalaridan ko‘tarilishining ramziy ma’nosini aks
ettiradi.

Abulgosim Qushayriyning “Tartib us-suluk fi tariqatilloh” (Alloh yo‘lida
yurishdagi suluk tartibi) asari mutafakkirning shaxsiy tajribasidan kelib yozilgan
ajoyib risola sanaladi. Asarda muridlarning Hagigatga ganday erisha olishlari
to‘g‘risida tavsiyalar berilgan. Qushayriy asarning ilk satrlaridanog ilm olishning
afzalligini ta’kidlaydi. Haqiqat izlovchi va Haq istagidagi murid ilm olishdan
boshlashi zarur. Shuning uchun mutafakkir ilm olish va ta’limda mujohada qilish
yo‘lning boshi ekanligini uqtiradi. Shuning uchun murid o‘zini shayxining ilmiga
ishongan holda uning odobi bilan odoblanishi lozim. Murid shariatga, farzlarga va
sunnatlarga rioya qilishi, tonggi namozlarini qoldirmay o‘qishi kerak. Shuningdek,
tahorat un-nafs val-badan vas-savb, ya’ni nafsi, tanasi va kiyimining pokligiga
e’tiborli bo‘lishi tasavvufning asosiy sharti hisoblanadi®*.

Qushayriy murid dunyodan mujarrad bo‘lishi, biror bir mulkka ega
bo‘lmasligi, Haq farzlaridan bo‘lgan tavhid va shariatni yetarli darajada bilishi
lozim deydi. Ustoziga shogird bo‘lar eakn, unga to‘liq o‘zini topshirishi kerak.
Solik toki ta’lim foyda keltirmaguncha Haqdan boshqa narsa bilan mashg‘ul
bo‘lmasligi zarur. Shogirdlik Haq yo‘lidan yuradiganlar uchun bo‘lib, bu yo‘ldan
yurish uni kuchli va sur’atli qiladi. Biroq, bu yo‘lda yurish ilmidan benasiba
bo‘lgan va uni bilmaydigan kishining shogirdi bo‘lgan kishi Haq yo‘li yopiladi,
deydi Qushayriy. Mutafakkir buni hijoblanish deb tushuntiradi, ya’ni ilmsiz
kishining shogirdi bo‘lgan kishi suhbatdan to‘siladi. Shogird yana bir marta ustozi
oldiga kelishi mumkin, ammo bir qancha vaqt o‘tgandan so‘ng keladi va unda
avvalgiday sur’at bo‘lmaydi. Chunki uning uchun ustozining himmati va ilmidan
boshqga narsa qolmaydi. Bu holatda u yomon va qaysar ayg‘ir bolasiga o‘xshaydi.
Ammo avvalida ustozi oldiga kelgan shogird yaxshi va jilovlangan ayg‘ir bolasi
kabidir®, deydi mutafakkir. Ustoz muridiga boylikdan ko‘ra faqirlikni, izzat va
sharafdan ko‘ra xokisorlik va itoatkorlikni, Allohdan boshqga iloh yo‘qligini
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tanlashni shart qilib qo‘yadi. Shogird boshqalar yesalar ham ustozi aytgan narsadan
boshga narsani tanovul gilmasligi, boshga bir kishi aytsa ham, ustozi nazarda
tutgan narsadan boshqa narsani gapirmasligi va o‘ziga hamroh bo‘lgan kishilar
to‘qlik hamda xotirjamlikni istasalar ham shogird o‘zi uchun farovonlikni afzal
bilmasligi lozim.

Tadqgiqotda Qushayriy fikrini umumlashtirib, ilmi tasavvuf boshga ilmlardan
uch narsasi bilan ajralib turishi asoslab berilgan“®:

1. Ijtibo’

2. Isti’dod

3. Taaddub

Shogirdning ustoz tarbiyasini olishi va uning axloqgi bilan odoblanishi tarigat
yo‘li boshlanishining tabiyatidan kelib chigadigan talab hisoblanadi. Tasavvuf ilmi
boshga bilimlardan farqli ravishda ilohiylik bilan o‘ralgan yolg‘izlik (al-ijtibo’ ul-
ilohiy), qurbon bo‘lishga tayyorlik (al-isti’dod lil-bazal) va shayxning xulgi bilan
odoblanish (taaddub bi-shayx) kabi narsalarni o‘z ichiga oladi.

Tadgiqotchi fikcha, Qushayriyning shogirdlarga nasihati chuqur psixologik
tahlil asosida yozilgan bo‘lib, undan yoshlar ta’lim-tarbiyasida tasavvufiy adabiyot
namunasi sifatida foydalanish mumkin. Shuningdek, mutafakkir fikrlari o‘sib
kelayotgan avlodning ruhiy tarbiyasida muhim ahamiyatga ega.

Dissertant mutafakkir ta’limotidagi murid tarbiyasiga doir garashlaridan
yoshlar tarbiyasida foydalanish zarurligini uqgtiradi. Shu sababdan, yoshlarni ilm-
fanga yo‘naltirish, milliy ruhda tarbiyalash va o0°z-o0‘zini takomillashtirish hamda
odob-xulqini yaxshilash borasida quyidagi ikki vazifaga e’tibor qaratish lozimgini
aytadi:

1. Yoshlarga kuchli bilim va tarbiya berish;

2. Yoshlarda  shakllangan  axlog-odobni  ma’naviy tarbiya  bilan
uyg‘unlashtirish.

Yangi O‘zbekistonda milliy va ma’naviy yuksalish jarayonida Qushayriyning
ushbu g‘oyalari jamiyatda sog‘lom ruhiyat va ma’rifat asoslarini mustahkamlaydi.
Uning insonni ichki tarbiya orqali komillikka yetaklovchi ta’limoti zamonaviy
yoshlar tarbiyasida muhim ilmiy-axloqiy dastur sifatida xizmat giladi. Insonning
haqiqiy me’roji — uning qalban yuksalishidir; demak, bu g‘oya Yangi
O‘zbekistonning ijtimoiy siyosati bilan uyg‘un holda milliy ruhiyatni gayta
tiklashda muhim ahamiyat kasb etadi.

Dissertant mulohazalariga ko‘ra, Abulqosim Qushayriyning “Tartib us-suluk”
asarida insonni ma’naviy yetuklikka yetaklovchi omillar — ustoz va shogird
munosabatlari, vagtdan unumli foydalanish, ilm olish yo‘lida chidam-sabotli
bo‘lish, axloqiy sifatlarni poklashda mustahkam irodali bo‘lish, kibr va g‘urur kabi
illatlardan qutulish kabi tarbiyaviy jihatlar ilmiy-amaliy tizim sifatida bayon
etilgan. Qushayriy insonni qalb pokligi ilm olish va o‘z axloqgi ustida ishlash orgali
amalga oshishini, shuningdek, ilm va ta’lim olishda mujohada hamda ustozga
taslimiyat sifatida ta’riflaydi. Mutafakkirning fikricha, ma’rifiy kamol yoshlarga
kuchli bilim va tarbiya berish va halollik hamda haqigat uyg‘unligida hayot
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kechirish orgali amalga oshadi. Yangi O‘zbekistonda Qushayriyning ruhiy-axloqiy
g‘oyalari jamiyatni ma’naviy qayta tiklash va barkamol insonni tarbiyalash
jarayonida dolzarb ahamiyat kasb etadi. Mutafakkirning tasavvufiy ta’limoti yosh
avlodni ruhiy barqarorlik, sog‘lom fikr va axloqiy mas’uliyat sari yetaklaydigan
ma’naviy dastur vazifasini bajaradi.

XULOSA

Abulqosim Qushayriy o‘z davrining eng yirik mutasavvifi sifatida nafaqat
tasavvuf tarixida, balki axloq falsafasi taraqqiyotida ham g‘oyat muhim o‘rin
egallaydi. Uning ma’naviy merosi orqali yetib kelgan qarashlari insonning botiniy
olamini yoritish, ijtimoiy hayotda axloqiy uyg‘unlikni ta’minlash, ruhiy poklanish
orqgali jamiyatda ma’naviy barqarorlikni qaror toptirish kabi masalalarda yangi
mezonlar yaratdi. Abulgosim Qushayriy tasavvufiy-axlogiy garashlarini tadgiq
etish natijasida quyidagi xulosalarga kelingan:

1. Abulgosim Qushayriyning tasavvufiy-axlogiy merosi islom tafakkurining
insonparvarlik, ruhiy kamolot va ilohiy hagigatga intilish gadriyatlarini yangicha
falsafiy talginda ochib beradi. Uning qarashlari inson va Yaratuvchi o‘rtasidagi
ontologik, aksiologik va gnoseologik bog‘liglikni tushuntirishga yo‘naltirilgan
bo‘lib, undagi “ma’rifat”, “hol”, “haqiqat”, “axloq” kabi kategoriyalar inson
mohiyatining ruhiy pog‘onalarini ifodalaydi. Qushayriyning tasavvufiy ta’limotida
mumtoz musulmon falsafiy paradigmasiga mos ravishda monoteizm, olamning
ko‘pligi va bu tamoyillardan kelib chiqadigan Yaratuvchining olamga
transsendentligi va immanentligi muammosi, shuningdek, insonning bu dunyoda
o°ziga xos o‘rni aks etgan.

2. Qur’on, Hadis, kalom, falsafa va irfoniy asarlar — Qushayriy tafakkurining
gnoseologik va aksiologik asosini tashkil etib, ular orgali insonning Yaratuvchi
bilan alogasini anglash, “haqiqat” va “ma’rifat” o‘rtasidagi ruhiy uyg‘unlikni
tushuntirish imkoniyati kengayadi. Qushayriy merosini metodologik asosda tadqiq
gilish, bir tomondan, tasavvufiy-axloqiy qadriyatlarning zamonaviy ma’naviyat
bilan uzviyligini ochib bersa, ikkinchi tomondan, uning ta’limotidagi “tazkiya”,
“sabr”, “ixlos”, ‘“suhbat”, “hol” kabi irfoniy kategoriyalarni insonni kamolotga
yetaklovchi mezon sifatida talqin etish imkonini yaratadi. U to‘plangan tasavvufiy
tajribani tizimga solgan olim, tasavvuf rivoji tarixiga salmoqli hissa qo‘shgan
so‘fiy, chinakam tasavvuf shayxidir. Uning “Nahv ul-qulub” asari ma’naviy yo‘l
haqida o‘ziga xos asar bo‘lsa, “Risola fit-tasavvuf’ nomli risolasi tasavvuf
nazariyotchisi sifatida maqomini hamda tasavvuf ta’limotining nazariy asoslari
jamlagan manba hisoblanadi.

3. Abulgosim Qushayriyning hayoti, faoliyati va ilmiy merosi Sharq
tasavvufly tafakkurining shakllanishida chuqur iz qoldirgan ijtimoiy, ma’naviy va
falsafiy hodisa sifatida gadrlanadi. U yashagan XI asr musulmon olamining
intellektual manzarasi — kalom, figh, falsafa va tasavvufning o‘zaro uyg‘unlashuvi
davri bo‘lib, Qushayriy ana shu tarixiy muhitda inson ruhiy olamini anglashning
yangi bosqichini boshlab berdi. Qushayriy ilmiy faoliyatida insonni o‘z nafsini
poklash, irodasini chiniqtirish, sabr, tavakkul, ixlos kabi fazilatlar orgali ilohiy
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hagigatga yetaklovchi ijtimoiy-axlogiy gadriyatlar tizimini vujudga keltirgan.
Bag‘dod, Nishopur, Basra kabi ilm markazlaridagi mutasavviflar bilan muloqotda
bo‘lib, irfoniy g‘oyalarni nazariy tizimga keltirishda o°‘ziga xos maktab yaratgan.

4. Abulgosim Qushayriyning tasavvufiy garashlarida inson va olam
o‘rtasidagi munosabat, ilohiy mohiyat, ruhiy kamolot talqin etiladi. Uning
falsafasida tasavvuf nafagat ruhiy tajriba, balki ijtimoiy-axlogiy tizim sifatida
insonni zohirda va botinda adolat, halollik, muhabbat va mas’uliyat tamoyillari
asosida yashashga da’vat etadi. Shu asosda, Qushayriy merosi insonni ma’naviy
barkamollikka, ruhiy uyg‘onishga, ijtimoiy hamjihatlik va axloqiy mas’uliyat sari
yo‘naltiruvchi qadriyat sifatida o‘z ahamiyatini saqlab qolmogda. Uning merosini
tadqiq etish tasavvufning insonparvarlik mohiyatini chuqur anglash, ma’naviy
merosni zamonaviy ijtimoiy hayotga tatbiq etish yo‘llarini belgilashda
metodologik asos bo‘lib xizmat giladi.

5. Qushayriy ta’limotida “Zot ma’rifati” inson tafakkurining oliy bosqichi
bo‘lib, bu jarayon aql va qalbning, zohir va botinning, ilm va ma’rifatning
uyg‘unlashuvi orqali kechadi. Qushayriy nazarida olam — Allohning ilohiy qudrati
va jamolini namoyon etuvchi makon, inson esa o‘sha qudratning irodaviy,
ma’naviy va axloqiy ifodachisidir. “Zot ma’rifati” — insonning o°‘zidagi
ilohiylikni anglash va uni amalda namoyon etish holatidir. Shu nuqgtai nazardan,
Qushayriy inson va olamni bir-birini to‘ldiruvchi, Yaratuvchining qudratini
anglashga xizmat qiluvchi yagona ontologik tizim deb biladi. “Zot ma’rifati”
tushunchasi Qushayriy ta’limotida insonni o‘zini anglashdan Yaratuvchini anglash
sari eltuvchi ruhiy ko‘prik, ya’ni ilohiy haqigat bilan insoniy hagigatning birligi
sifatida namoyon bo‘ladi.

6. Qushayriyning ash’ariy kalom maktabiga mansubligi uning tasavvuf
ta’limotiga zid emasligini ko‘rsatadi. Kalom va tasavvufning yagona falsafiy
paradigmada ekanligi, ular uchun umumiy muammo bo‘lgan Xudoning kasrat
olamiga nisbatan bir vaqtning o‘zida transsendentligi va immanentligi masalasini
hal qilishi, bunda turli uslubiy yondashuvdan foydalanishi Qushayriyga bu
muammoni turli tomonlardan ko‘rish hamda uni hal qilish uchun bilishning
ratsional va tasavvufiy usullarini qo‘llash imkonini beradi. Qushayriyning sabr,
tavakkul, ixlos, muhabbat, tavba, rizo va hol kabi tamoyillari insonning nafsni
tiyish, irodani mustahkamlash va ilohiy muhabbat orqali o‘z “men”ini anglash
jarayonini ifodalaydi. Tarigat — insonning fagat zohiriy ibodat emas, balki botiniy
o‘zgarish, ichki uyg‘onish va ruhiy tarbiya maktabidir va butun jamiyatni ma’naviy
tozalashga xizmat giladigan irfoniy amaliyotdir.

7. Abulgosim Qushayriy ilmiy merosidagi falsafiy-irfoniy tushunchalar
insonning ma’naviy taraqqiyotidagi bosqichlar tizimini tashkil etadi va ularning
har biri insonning nafs ustidan g‘alaba qozonishi, qalb pokligi, ixlos va axloqiy
kamoloti bilan chambarchas bog‘liq. Qushayriy irfoniy kategoriyalarining falsafiy
tahlili inson va Yaratuvchi o‘rtasidagi ichki muloqot asosini yaratadi; u tasavvufni
axloq va ma’naviyatning transsendent manbai sifatida belgilaydi va insonni
o‘zligini anglash, ruhiy uyg‘onish hamda ilohiy nur bilan uyg‘un yashashga
yo‘naltiradi. “Risola fit-tasavvuf’ asaridagi murakkab mantiqiy iboralar keng
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ommani Haqiqatga erishishning so‘fiylik yo‘liga jalb etishga va shar’iy
gonuniyligini isbotlashga garatilgan.

8. Abulgosim Qushayriyning ijtimoiy-axloqiy g‘oyalari insonni komillikka
eltuvchi yo‘lni belgilaydi. Qushayriy axloq falsafasi shaxsning ijtimoiy va ruhiy
kamolotini belgilovchi hamda jamiyatdagi o‘rni, mas’uliyati va burchini ado etish
darajasini yuksaltiruvchi ta’limotdir. Insondagi axloqiy kamolot — nafagat shaxsiy
fazilat, balki jamiyatdagi ijtimoiy bargarorlik va ma’naviy birlikni ta’minlovchi
kuchdir. Uning bunday garashlari insonni komillik va ilohiy muhabbat asosida
yashayotgan jamiyat qurishga yo‘naltiradigan universal ta’limot sifatida namoyon
bo‘ladi. Shuning uchun “Risola fit-tasavvuf”, “Nahv ul-qulub”, “Tartib us-suluk”,
“Kitob al-me’roj” kabi asarlari muhim hamiyat kasb etib bormoqda.

9. Abulgosim Qushayriyning tasavvufiy garashlarida ilgari surilgan axlogiy
g‘oyalar inson kamoloti va jamiyat ma’naviy bargarorligini ta’minlovchi asosiy
gadriyatlar tizimini tashkil etadi. Uning fikricha, hagigiy axloq insonning tashqi
xatti-harakatlarida emas, balki uning galb holati va ilohiy niyat darajasida
namoyon bo‘ladi Axloqiy tamoyillar ijtimoly ongda insonni komillikka
yetaklovchi, nafsni tarbiyalovchi va jamiyatni ma’naviy muvozanatini
ta’minlovchi qonuniyatlar tizimi sifatida ishlaydi. Insonda axloqiy poklik va iroda
erkinligi bir-birini to‘Idiruvchi ikki mohiyat: iroda Allohga bo‘lgan muhabbat va
itoat orgali tozalanadi, axloq esa shu tozalanish jarayonining natijasidir.

10. Qushayriyning “Kitob al-me’roj” asaridagi goyalar, “Tartib us-suluk”
risolasidagi tasavvufiy merosi axloqiy inqiroz va ma’naviy beqarorlik sharoitida
insoniyatni ruhiy uyg‘otish va jamiyatni ma’naviy yangilanish sari yo‘naltiruvchi
bebaho falsafiy manba sifatida dolzarb ahamiyat kasb etadi. Bu meros shaxsning
ma’naviy yetukligi, fidoyilik va mas’uliyat orqali jamiyat taraqqiyotiga hissa
qo‘shish g‘oyasini mustahkamlaydi. Uning antropologik qarashlarida inson
kamoloti ilmiy bilim bilan emas, balki galb tarbiyasi, axlogiy intizom va fidokorlik
orgali vujudga keladi — ya’ni insonning ichki poklanishi uning tashqi
faoliyatining ma’naviy mohiyatini belgilaydi. Shu jihatdan, Yangi O‘zbekistonda
amalga oshirilayotgan islohotlar — inson qadrini yuksaltirish, ma’naviyatni
rivojlantirish, yoshlarda mas’uliyat va fidoyilik ruhini mustahkamlashga garatilgan
siyosat — Qushayriy ta’limotidagi “ruhiy kamolot” g‘oyasi bilan uzviy bog‘liqdir.

Yugorida bayon etilgan nazariy xulosalar va ilmiy tahlillar asosida Abulgosim
Qushayriyning tasavvufiy-axloq falsafasini amaliyotga tatbiq etish bo‘yicha
quyidagi taklif va tavsiyalar ishlab chigilgan:

- “Abulqosim Qushayriy va sharqona tarbiya” mavzuida ilmiy risola
tayyorlash;

- internet tizimida Abulgosim Qushayriy axloqiy qarashlarini targ‘ib giluvchi
milliy veb-saytlar katalogini tuzish va ularni doimiy yangilab borish;

- Qushayriy “Risola fi-t-tasavvuf”, “Nahv ul-qulub™, “Tartib us-suluk”,
“Kitob al-me’roj” asarlarini o‘zbek tilidagi tarjimasini nashr etish;

- “O‘zbekiston — 2030” strategiyasida belgilangan yoshlarning intellektual
salohiyatini oshirish, ularning ilmiy faoliyatini rag‘batlantirishga doir islohot
dasturini amalga oshirishda foydalanish va ma’naviy-ma’rifiy ishlarni shu asosda
amalda yo‘lga qo‘yish;
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- “Tarbiya” fanining mavzularini Qushayriy ta’limotidagi g‘oyalar bilan
uyg ‘unlashtirish;

- dars jarayonlarida Qushayriy asarlaridagi irfoniy fikrlardan iqgtiboslar olib,
ular asosida muammoli savol-javob, case-study usullarini qo‘llash;

- Qushayriy ta’limotidagi “nafsni tiyish”, “halol mehnat”, “fidoyilik”
g‘oyalariga asoslanib, axborot urushi, yot g‘oyalar, iste’molchilik ruhiyatiga qarshi
ma’naviy himoya sifatida talqin etish.

- o‘qituvchi pedagoglar uchun **“Qushayriy merosi va tarbiya falsafasi”
bo‘yicha maxsus malaka oshirish moduli joriy etish.

Shu yo‘l bilan tarbiya fanida insonni “ezgulik orqali Vatanga sadoqat” ruhida
tarbiyalashning innovatsion, integrativ va uzluksiz tizimi yaratiladi.
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BBEJEHUE (anHoTamust Auccepranuu Aokropa ¢puiocodun (DSc))

AKTYyaJIbHOCTh U BOCTPeOOBAHHOCTb TeMbl JuccepTanuu. [Ipouncxoasiiue
B MHpE MOJUTHYECKUE, DYKOHOMUYECKHE, COIMAIbHBIE M KYJIbTypHBIE COOBITHSA
CBUJIETENBCTBYIOT O PaJUKAIIbHOM HM3MEHEHUU COJEp)KaHUS >KM3HU 4YEJIOBEKA U
MHUPOBOTO cooOmiecTBa. BnusiHue 3TUX COOBITUH OCOOCHHO 3aMEeTHO B cdepax
MoOpanu, oOpa3oBaHMsS, KOMMYHHUKAIIUM, KYJIBTYpbl M  PEIUrun. XoTsd
MHPOBO33PEHUE HAPOJOB, UX MHTEIUIEKTyaJIbHOE M JYXOBHOE BOCHPHUATHE MHPA
(GopMuUpOBaIHCh BEKAMH IO BIMSHHEM HCIAMCKON IIUBUIIM3AIMH, CETOIHS OHH
oOpeTaloT HOBOE 3HAau€HHWE B Tpolecce JyXOBHOM TpaHchopMmanuu U
MozepHu3anuu. B 60ppOe ¢ TakuMu MOpOKaMH, Kak TpaHc(hOopMalus KyJIbTypHOU
’KU3HHU, STOLEHTPU3M, TyXOBHAsl HHUIIETA, MaTepuaIn3M, pa3MbIBaHHE CEMEWHBIX
[IEHHOCTEN, OTPUILIAHUE HAI[MOHAJbHBIX TpaJuLUN U O0ObIYaeB, pa3pbIB CBA3CH
MEXJly TOKOJEHUSIMU, KpaillHE Ba)XHO pACKpPbITh MECTO M poJib Cy(pHiiCKHX
B033peHuil AOynkacuma Kymaiipu B pazButun puinocopckux Hayk, UX TEOPETUKO-
METOJOJIOTUYECKUE, HACHHO-UICOIIOTUYECKUE U JAYXOBHO-IIPOCBETUTEIBCKUE
ACTEKTHI.

Benyuime HayuHble LEHTPhl U HAy4YHO-HCCIIENOBATEIbCKUE HWHCTUTYTHI
MUPOBOW HayKd NPOBOAIT (yHIAMEHTAIbHBICE W TPHUKIAJAHBIC HCCIECTOBAHUS,
HOCBSILIEHHBIE BKJIaJy BOCTOYHBIX MBICIUTENEH B pa3BUTHE (PUIIOCOPCKON MBICIIH.
B »snoxy HayyHO-TEXHHYECKOTO pa3BUTHsI, KOTJA JIyXOBHOCTb 3aBHCHUT OT
MaTepUaTIbHOCTH, PACTET HEOOXOAUMOCTH B 3alIUTE (PUITOCOPCKOTO MBIIIJICHUS OT
YyelloBeKa M €ro COBEpPLICHCTBA, HPABCTBEHHBIX ILIEHHOCTEH M HOPM, B
NEPEOCMBICIICHUN MPEICTABUTEISIMA KYJIbTYpbl M IUBUIM3ALMU CBOEH CHUCTEMBI
HPABCTBEHHBIX IEHHOCTEH W (OPMUPOBAHUU  MBIIUICHUS, OTBEYAIOIIETO
TPEOOBAHUSM CETOAHSAIIHEN IMTOOATM3UPOBAHHON PEaTbHOCTH.

B mnameil ctpaHe ocoboe BHUMaHUE yaelseTcs 3akiajgke (QyHaameHTa
Tperbero Bo3poxkaeHus1, €ro BOILIOMICHUIO B )KU3Hb, MPUMEHEHUI0 (uitocodckoro,
JYXOBHOTO M HAYyYHOT'O HACIEAUS MCIAMCKOM LMBWIM3ALMHU, a TAKXKE B3IVISAI0B
MBICJIMTENIEH, OKa3aBIIMX HECPABHEHHOE BIMSHUE Ha pa3BUTUE YEJIOBEUECTBA
CBOMMHU  CyQUHCKMMHM U  Cy(UHCKO-TEOPETUUECKUMH  ydeHUsMU. Benp
“YHHKaJIbHOE M HEMOBTOPUMOE HAyYHOE M JYXOBHOE HACIIEME HAIIMX BEITUKHX
MPEIKOB [JIOJDKHO CTarh I HAC YKW3HEHHOM IMPOTrpaMMOM, HAXONSIIEUCA B
MOCTOSIHHOM JIBUKEHUU. DTO OECCMEPTHOE HACEANe JOHKHO BCeraa ObITh ¢ HAMU
¥ BCEIJa JaBaTh HaM CHJIbI M BHOXHOBeHHE . ITOCKONBKY BOCIIUTAHHE JyXOBHO
3pesIoro, TApMOHUYHOTO MOKOJICHUS SIBJISIETCA OJJHOM M3 Ba)XKHEHIIMX 3a]1a4 HaIlIuX
HBIHEITHUX pedopm, OoNbIlIoe 3HAUEHWE UMEET OmpesesieHne Mecta AOyakacuMa
Kymaiipu B ¢unocodun, tacaBByde u 3THKe, a TakkKe HajbHEHIee yriyOneHune
WCCJIEIOBAHUN 110 3TOMY BOIIPOCY.

JlanHast [uccepranus B ONpPENeICHHON CTETIEHU CIYXHUT BBIITOJTHEHHUIO 3a7a4
HameueHHbIX B Ykazax [lpesunenta PecnyOmuxum VY30exucran NeVII-158 “O
ctpareruu “Y36ekuctan — 2030” ot 11 cents6ps 2023 rona, NeVII-6108 “O mepax
no pa3Butuio cep oOpa3oBaHHMA W BOCHHUTAHMS, W HAyKd B HOBBIA MEpPUOJ
pazBuTus Y30ekucrtana”’ or 6 HOs0ps 2020 roma, Ilocranonenusix IlpesuaeHta

1 Mup3uées I11.M. Xo3upru 3amoH Ba SIuru Y36exucton. - Tomkent: “O’zbekiston”, 2023. — B.66.
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PecnyOmuku  V36ekuctan  Ne[I[1-2995 “O wMepax mno  jajgpHEHIIeMmy
COBEPILIEHCTBOBAHUIO CUCTEMbI XPaHEHHUsI, UCCIEAOBAHMS U MPOIMAraHbl JPEBHUX
MUCHbMEHHBIX HUCTOYHUKOB” oT 24 Mas 2017 roma, NelIIT-3080 “O wmepax
OpraHu3allid 1EHTpa HCIaMCKOM KynbTyphl B Y30ekucrtane mnpu KaOunere
MunuctpoB Pecnyonuku VY3oekuctan” ot 23 utona 2018 roma, NellII-3907 “O
Mepax MO TOJHSATHUI0O Ha KAYECTBEHHO HOBBIM YPOBEHb CHUCTEMBI JIYXOBHO-
HPaBCTBEHHOTO U (PU3MYECKU TAPMOHUYHOTO BOCITUTAHUS MOJIOACKH, €€ 00yUeHUS
u Bocriutanus” ot 14 aBrycra 2018 roga, NellII-5040 “O mepax mo KOpeHHOMY
COBEPILEHCTBOBAHUIO CUCTEMBI TyXOBHO-TIPOCBETUTEILCKON paboThl” OoT 26 MapTa
2021 roma, a Takxke [loctaHoBneHun KabuHeta MuHuUcTpoB Pecnybanku
Y3b6ekuctaH Ne466 “O mepax mo opraHu3aluM JIESTEIBHOCTH W TOJJIEPIKKE
MEXTyHApOIHOU aKaJIeMHH UcIaMOBeIeHHs Y30ekucTana” ot 22 utons 2018 roma
U JPYTUX HOPMAaTUBHO-TIPABOBBIX JOKYMEHTAX.

CooTBeTcTBHE HCCICAOBAHUS NMPUOPUTETHBIM HANPABJICHUAM PA3BUTHA
HAYKH W TeXHoJoruii pecmyOauku. Hacrosiiee uccineqoBaHuEe BBINOJIHEHO B
paMKax MPUOPUTETHOTO HAMPABICHUS PA3BUTUSI HAYKU U TEXHOJIOTHI peCIyOInKU
.  «DopMupoBaHHE CHUCTEMBl COLMAIBHBIX, IPABOBBIX, JIKOHOMHUYECKUX
WHHOBAIIMOHHBIX K€ HWHPOPMAIIMOHHOTO OO0IeCTBAa U JAEMOKPATHUYECKOTO
rOCy1apCTBa U MyTH UX peanu3aliumy.

O030p 3apy0esKHBIX HAYYHBLIX MCCJIEIOBAHMI 10 TeMe AHMCCEPTALUHUZ.
dyHaaMeHTaIbHBIE UCCIIEIOBAaHUS MTPOBOJATCS BEIYIIUMU MHUPOBBIMU HAyYHBIMHU
[EHTPaMH U BBICIITUMHU YYECOHBIMH 3aBEICHUSIMU 110 U3YUYEeHUIO Dri1ocoPCKUx uaen
MbIcauTened BocToka M uX BIMSIHUS Ha pa3BUTHE (PUIOCOQPCKON MBICIH, Cpeau
kotopbix CramOynbckuid yHuBepcuteT (Typrus), Mcnamckuili yHHBEPCHUTET
Ma3zxu6 (Terepan), KonymOuiickuii komemx KoaymOuiickoro yHuBepcuTeTa B T.
Heio-Mopre (CIIA), Poccuiickuii yHuBepcuTeT npyx6bl Hapomo (PYJIH)
(Poccust), Cankr-IlerepOyprckuii MHCTUTYT BOCTOYHBIX pykonuceid (Poccus).
HayuHble uccnenoBaHus, MPOBOANMBIE BO BCEM MHPE IO BOMPOCY ONpPEAECICHUS
mecta Alynkacuma Kymaiipu B pazButuu GuaocoPCKUx HayK, JaTH Psii HAYIHBIX
pe3ynpTaroB, B ToM uucie ciuenyromme: l[llkoma BocTouHbIX M adpUKaHCKHX
uccienoBanuii JlonmoHckoro yHuBepcutera (www.soas.ac.uk) n KemOpumkckmii
yauBepcuteT ¢ 1917 rona uznaror «Bectauk [IKoibl BOCTOYHBIX M apUKAHCKHUX
uccieoBaHuii». B paMkax HCTOpPUYECKOTO METOJla MCCIENYIOTCS COLUAIbHO-
MOJIMTUYECKAs] CHUTyallusi U JAYXOBHO-TIPOCBETUTENIbCKAsE Cpefa B Pa3BUTUHU
B3I 0B Kylalipu, Opyu4rHbl KPU3UCA €r0 MUPOBO33PEHUS, B3IJISAIbI MBICIUTENS,
HayYHO 00OCHOBBIBAIOTCS €r0 HpaBCTBEHHAs U (uococko-cypuiickas mo3uims.

B Oxcdopackom yHUBEpCUTETE MPOBOASATCS MCCICAOBAHMS, HANPABICHHbBIE
Ha KOPPEKTHOE OOBSICHEHHE HCIaMCKOro mupa. HayuyHo 0oOOCHOBaHBI MeECTO
Kywraiipu B MyCyJIbMaHCKOW HAyYHOU U PEIIMTHO3HOM KU3HH, €T0 OHTOJIOTUYECKUE

2 Dissertatsiya mavzusi bo‘yicha  xorijiy ilmiy-tadgigotlar  sharhi:  https://www.tehrantimes.com/;
https://www.college.columbia.edu/; WWW.MSU.ru; www.farabi.university; www.amit.tj;
https://religiousstudies.yale.edu/people/frank-griffel; WWW.S0as.ac.uk; http://www.orientalstudies.ru/;
http://www.oxfordislamicstudies.com;  https://www.bips.ac.uk  https://www.wisc.edu;  https://www.ox.ac.uk;
https://www.columbia.edu;  https://www.gettysburg.edu;  https://imes.elliott.gwu.edu;  https://www.mei.edu;
https://www.fordham.edu; https://www.ucr.edu; https://sawabcenter.org; https://iocs.hse.ru/csmecca;
https://shygystanu.kz/; https://beruni.uz/en-ca/; https://www.iiau.uz/oz; https://nuu.uz. va boshqga elektron manbalar
asosida tayyorlangan.
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Y DIIMCTEMOJIOTHYECKHE B3MIIS/IbL, €0 POJIb K MECTO B UCIIAMCKOM PEJINTUHU, Kalame
U TacaBBy(e, pa3neneHue UM MOHSATUN COCTOSIHUSI U cTaryca, CypUHUCKON ATHKH,
YEJI0BEUYECKOTO BO3HECEHUS U TPAMMATHKU JAYIIIH.

B wMwupe mnpoBomuTCsS pAN HUCCIAEAOBAaHWW, HANPAaBICHHBIX HA W3Yy4YEHUE
nyXoBHOro  Hacimeauss  AOynkacuma — Kymiadipu,  Bkitoyas — cleayroliue
PUOPUTETHBIC HanpaBieHus: Tpyabl Kymaipu no tacasBydy; Tpyasl Kymaiipu no
HPABCTBEHHOCTH; UCCIEA0BaHusA, ocBseHHble «Pucana Kymaitpuiia» Kymaiipu;
UCCIIEA0OBAHUS OTACIBHBIX TPYAOB MBICIHUTEIS; KOMMEHTAPUU K €T0 TIEPEBOIAM.

Crenensn HU3Yy4YeHHOCTH NpoodIeMBI. Penurunosno-dunocodckoe
MupoBo33peHue AOynkacuma Kymaiipu, ero Ooratoe IOpUAMYECKOE WU
HPABCTBEHHOE HACJENNE, €0 KU3HEHHBIN MyTh, €r0 YYAECCHBIE, MPUTATATEIbHbIE
cybuiickue cTpajgaHus, a TaKXKe KIacCU(pUKALUsi, KOTOPYIO OH BBEN B YyUYECHHE
cyusma, Bcerna ObUTM MPEIMETOM MPUCTATBHOTO M3YYEHHUS W HWHTEPHpPETALMH
BOCTOKOBEJIOB, MpEACTaBUTEIECH TMepeaoBOd HaykH, (UIOCOPUU, PENUrud |
tacaBByda. B wactHoctu, Tamkunaun CyOku, [xamanynaud AcHaBu, AxMaJ UOH
Xaru6 barmamu, AGmypaxman JIxamum m AOymxacaH XyKBUPH® yHOMHHAIOT
Kymaiipu B cBoux tpynax. CyOku B cBoeil pabote «Bpicuine cTyneHu maduuToBy
nuieT, uTo Kymaipy «i3y9an 0CHOBBI alIapPUTCKOM KO,

®. Maiitep, P. XaptmanH, b.P. B 3Tom oTHOIIEHUN 00/IBIIIOE 3HAYEHUE UMEIOT
uccnenosanus B. ¢ou Illnerens, P. Xappuca, A. Apbeppu, P. A. Hukoncona, A.
[ummens, K. Bpokensmana, X. Purrepa, P. M. ®panka®. Kpome Toro, Haciemue
Aoynkacuma Kymaiipu siBiseTcss OObEKTOM HCCIEAOBAHUSL Pslla €BPOMEHUCKUX
yu€HbIX, Takux kak Tamam MBanu (Benrpus) u ®panuecko Kesdoortu (MUranus),
KOTOpble Hay4yHO wu3yuynsau Tpakrar «HaxB ynb-kymy0» u  omyOiauKoBaiu
pe3yibTaThl CBOMX HCCIENOBAaHUM Ha MEXKIYHApOAHBIX KOH(QEpPEeHLUIX IO
MCIIaMCKOM npo0iemaruke®.

Uccnenosanus, npoenac¢HHsle B crpaHax CoapyxecrBa HeszaBucumbix
TocynapctB Takumu yu€HbiMu, Kak A. A. Anu-3azge, A. J1. Kasi, B. A. Ipo3nos,
M. Anp-Myrraba, narot cBefenusi o Ouorpadum Kymaiipu, a Takxke moapoOHO
OTHCHIBAIOT UCTOPUYECKYI0 OOCTAaHOBKY M BIIMSIHUE HEKOTOPBIX IpEACTaBUTENEH
pa3IMYHBIX IIKOJ HMCaMa Ha ero MupoBos3penue. Tpyn «Pucomna» Obul nepeBencH
Ha TEPCUCKUI S3bIK UpaHCKUM y4€HbIM baaunyszamanom Papyszandapom B 1967

3 1967¢s a5 Sl dadlill clide | Sl cpall 20 5 el AHEN oY) Gaaall ogaall CaIS 5 smell ldie o e ) sl
0= 162-153; 1971 Masy Aadlil)l liida sl o aos Sl e (pall Jlea (s 5Y); 5 dlaig 00 gabll) bl e (0 2eal S5 50
1931 580 23l e 19582007 O seda .ol il s o i) ladi e )l e Gl ) 55 ala

4 0= 154 .1967 cs_aldl (5 5Kl dadlill lids | Sand) cpall £

5 Fritz Mayer, “Qushayri’s-Tartib as-Sultik”, Orieus, Leiden, E. J. Brill, 1963, XVI, 1-39.; Hartmann R. Al-
Kuschairis Darstellung des Sufitums Mit Uebersetzungs. Beilage und Indices. - B., 1914.; Al Qushayri Abul Qasim'’
Abdal-Karim b Hawazin. Principles of Sufism. Translated by BR Von Schliegell -NY,1990.; Al-Qushayri Abu'l
Qasim 'Abdal-Karim b Hawazin. The Risalah Principles of Sufizm, translated by Rabia Harris,edited by Laleh
Bakhtiar.-Chicago IL, 2002.; Apbeppu A.Jlx. Cypusm. Muctuku uciama. - Mocksa, 2002. - C. 126-127.;
Nicholson R. A. The Mystics of Islam. - London, 1914. - P.126.; Illummens A. Mup UCIaMCKOTO MHUCTHIIU3MA. -
Mocksa, 2000. - C.75-76.; Brockelmann C. Geschichteder Arabischen Literatur. -Leiden, 1943.; Ritter H. Phililigika
X1l Arabische Handschnften in Anatolien und Istanbul (Fortsetzund) // Onens Vol 3 - Leiden, 1950.; Frank R.M.
Two short dogmatic works of Abul-Qasim al-Qushayri Second Part Al-Qushayri's al-Fuul fil-usul // Mideo,16-
1983.- P. 59-94, 53-74.

6 T. Ivany. The Grammar of the Heart: al-Qusayri’s Nahw al-Qulub. Proceeding of the Colloquim on Logos, Ethos
and Mythos in the Middle East and North Africa (LEM). Part 1. Linguistics and Literature. - Budapest, 1996.; Nahw
al-qulub al-sagir la «grammaire des coeurs » de Abd al-Karlm al-Qusayri Presentation et traduction annotee
Fiancesco Chiabotti, 2009. -p-385.
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roay. MccnenoBaresnp uCnonb30Ball NEPBBIE EPCUICKUE MIEPEBOBI MPOU3BEACHUS,
OTpEAaKTUPOBAI U cucTemMaru3uponal ero. Moparum bactonu, Adaynkapum 3yxyp
Nnnu, Kocum Camappaun, @arxu Axman Pamazan uMeroT onpenesi€éHHOE Hay4dHO-
TEOPETHYECKOE 3HAYEHHUE /IS M3yYEHHs IPOOIEMBI B PAMKaX JAHHOM TEMEI'.

Tpynel Typeukux uccnenosareneid Cynelimana Ynyaara, Omepa buiibmeHa,
Cyneiimana Aremra, Cyneiimana Akkyma, A6xyn6aku Typana, Mcxaka Osrens®
r1y0OKO 0CBeHatoT (UI0COPCKUE B3I ABI MBICIIUTEIIS.

B Hamell cTpaHe B HacTOSLIEE BpEMS IPOBOAATCA HCCIENOBAHUS,
MOCBSIIEHHBIE U3YYEHNIO HAYYHOTO HACIIEAUS MBICIIUTEIIS, €70 )KU3HU, HAYYHOTO U
JyXOBHOTO HACIEAus, a Takke CyPpuilcko-puiocopCckux M 3TUYECKUX B3IVISIOB.
OtnenbHble yacTu Tpyaa «Puconay Oblmu mepeBeneHsl MyOamimupom AxXmaaom,
®arumoii  Momunxonosoit’. I'Haspysosa, ®.Myszaddapos, H.Cadaposa,
D.3oupoB, T.KanpipoB u Y.MyxammaaueBbsl UCCIEAOBaIN CY(QUICKO-ITUUECKUE
B3B! Kymaiipu u ero sx3ererndeckuii Tpakrar=e,

Knaccudukanusi BbIlIEIEPEUUCIEHHBIX UCCIEIOBAaHUN MOKAa3bIBAET, YTO OHH
B OCHOBHOM  OTHOCATCS K  HCIAMOBEJEHHUIO,  BOCTOKOBEICHHUIO U
VMCTOYHUKOBEICHNUIO, U KOMIUIEKCHOIO HAyYHOTO MCCJIEIOBaHUSA, OMPEEISIOIETO
Mecto AOynkacuma Kymaiipu B pazButiu puiocockux HayK, HE MPOBOAMWIOCH. B
OCHOBHOM HCCJIEIOBATEIM COCPEIOTOUMIIMCh HA MEPEBOAEC WU KOMMEHTHPOBAHUU
npousBeaeHus «Pucona». @unocodekue Tpyapl Kymaiipu, Takue kak «Haxs yib-
Kynyo», «Taptub yc-cynyk» u «Kutad anmb-Mebpak», HE CTaldd MOPEeIMETOM
crenuaibHOro uccinenoBaHus. Hecmorpst Ha HEOOIbIIONW 00bEM ATHX pabOT, OHU
He ObLIIM NepEeBeICHbl Ha Y30€KCKUI WU 3anaJHble S3bIKU, HE ObUIH MPEACTABICHbI
B COOpHMKax MEXIYHapOOHbIX KOoH(pepeHuud unum ydeOHukax. IlosTtomy
npobiema, paccMarpuBaeMasi B paMKax TE€Mbl JUCCEPTAllMU, B 3TOM OTHOILIEHUU
ABJISICTCS 3HAUMMOM.

" Amu-3azie A. A. Kywmaiipu A6 ans-Kapum // Vicnamckuii sHUMKIONEMYECKUH ciloBaph. - Mocksa: AHcap, 2007.
-C. 445.; An-Kymaiipu, A0y an-Kacum Abman-Kapum 6 Xamasun. KymaiipueBo nocnanue o cyduiickoid Hayke /
Iep Kapmma A I // Crymenu. — Cankt-IlerepOypr, 1992. -Ne 2 (5).; dpo3noB B.A. A0y-n-Kacum an-Kymatipu u
ero tpakrtat o cypmsme // Bocroxosenmenme. - Cankt-IletepOypr, 2006. - Ne 27.; Myxamman an-Myrra0a.
Ipobnema yenoBeka B TBOpuecTBe an-Kymaiipu: Jluc. xaun. ¢unocod, Hayk. - Mocksa, 1994.; okl qu
1345 (S 35 5 dan 55 olShy o)) el eag pddl) Il ) 5830 5 j4Tbrahim Besytni, el-imamu’l-Kuseyri, siretuhu, asiruhu ve
mezhebuhu fi’t-tasavvuf, Kahire 1972.; Abdiilkerim Zuhtir 1ddi, “Ebu’l-Kasim el-Kuseyri”, c. 56 (ss. 753-793),
Revue de Academie Arabic 1981.; Késim Samerrdi, “Erbaline reséil fi’t-tasavvuf li-Ebi’l-Kasim Kuseyri”,
Mecelletii’l-Mecma’il-ilmi’l iraki, Bagdad 1969, XVII, 262.; Fethi Ahmed Ramazan, en-Nefs ve’l-ahlak inde’l-
imami’l-Kuseyri, Daru’l-Hadara, Tanta 2001.

8 Siileyman Uludag, Islam Diisiincesinin Yapisi, Dergah Yaymlari, 6. baski, Istanbul 2010.; Omer Nasuhi Bilmen,
Biiyiik Tefsir Tarihi, Ravza Yayinlari, Istanbul 2008.; Siileyman Ates, Isari Tefsir Okulu, Yeni Ufuklar Nesriyat, 2.
baski, Istanbul 1998.; Siileyman Akkus, Kuseyri’nin Hayati, Eserleri ve Kelami Gériisleri (Basilmamis Doktora
Tezi), Konya 1997.; Abdiilbaki Turan, Kuseyri ve “Letaifu’l-isarat” Isimli Tefsiri”, SUIFD, Say1: 4, Konya 1991 ;
Ishak Ozgel, “Ebu’l-Kasim el-Kuseyri’nin Tefsir [lmine Katkis1 ve Az Bilinen “et-Tefsiru’l-Kebir” Adli Tefsirinin
Tamitimi1)”, Tasavvuf, [lmi ve Akademik Arastirma Dergisi, Y1l: 3, Say1: 8, Ankara 2002.

*Risalatul Qushayriya kitobi va Imom Qushayriy haglarida.|«Risalatul Qushayriya»
https://www.youtube.com/playlist?list

10 Haspysosa I''H. Fazzonuitaunr ¢ancapara mynocabaru. dancada Ba ¢aHnap MeTOZOIOTHACH MyaMMOJIApH.
(Tymnam). Tomxkent: Pancada Ba Xykyk uHCcTHTyTH, 2011.; My3addapor ®@.JI. Umom Fazzommii Ba Illapk
nepunaretTuk pancadacu. byxopo: dypnona, 2022.; Cadaposa H. Xoxkaron tacaBBy(huii TabJIMMOTHIA MabHABHIA-
axJIOKWH KaapusTiap macanacu. ®Dan. ¢an. mox. ... auce. —Tomkedt: 2002.; 3oupoB DpkuH. Maxaymu Ab3am. -T.:
«ABU MATBUOT-. KONSALT» nampuéru, 2011. — 28 6.; Kogupos T.JI. Kymaiipuitnuar tacaBByhuii-axIOKHi
kapanuiapu/bukhari.uz/19.09.2022; MyxammaaueB Y.b. Tadpcupn Kymaiipuii kynéamacu//AkTyanbHble Hay9IHbBIE
HCCIIeIOBAHUS B COBPEMEHHOM MHupe, 6-6(62) 2020. —C. 98-101.
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CBsi3p [AMCCEPTALMOHHOIO  HCCJEI0BAHUS ¢ IUIAHAMH  HAYy4YHO-
HCCJIe0BaTEeIbCKHUX Pad0T BbICHIEI0 00pPa30BaTEebHOIO YYpEKICHHHA, Ie
BBINIOJIHEHA auccepranusi. JuccepraunoHHas padoTa BBIIOJHEHAa B paMKax
HAy4YHO-HCCJIEN0BATENIBCKOIO HAIIPABICHHUSI B COOTBETCTBUM C IUIAHOM Hay4YHBIX
UCCleNoBaHUN  byXapckoro rocymapCTBEHHOIO yHMBEpcHTETa, MHyHKTa Il
«IIpo0OnemMbl  COBEPLIEHCTBOBAHUSA  COLUAIBHO-(QUIOCOPCKUX U  JTyXOBHO-
HPAaBCTBEHHBIX OCHOB CTPOMTENIBCTBA IPOCBEUIEHHOIO rocynapcrsa B Hosom
VY36ekuctane» (2022-2026 rr.).

Henbi0 wuccieqoBaHus SBISCTCS AaHAIM3UPOBAHUE OHTOJIOTUYECKHE H
AIUCTEMOJIOTMYECKHE OCHOBBI Cy(UHCKOM 3THYecKol Quiocopuu ydeHus
AOynkacuma Kymialipy, packpbITh €€ MECTO U pOjib B Pa3BUTHH (PUIOCO(CKUX
HayK C HayYHO-T€OPETUYECKON TOYKH 3PEHHUS.

3apa4m ucciaenoBaHMA:

BoisiBUTH MeToponoruueckue mnpoOnembl M3yueHus B3DIAaoB Kymalipu B
Cy(pUNCKUX UCTOUHUKAX U COBPEMEHHBIX UCCIIEJOBAHUSX;

[Ipoananu3upoBaTh >XU3Hb, TBOPYECTBO M HAy4YHOE Hacienue AOyiakacuma
Kymraiipu;

Omnucare npeacrasinenus cyus o TBopile, 4eToBEKe U BCEJICHHOM, a TakkKe
koHIenuuio «lIpocBeTenns ObITHY;

Onucars ¢punocodcko-cypuiickux KoHLenui B Bo33penusx Kymaiipu;

[lokazarb MHTEpPHpETAUI0O MOpPAJIbHBIX KAaTeropuid, HOPM M MPHUHIIMIIOB B
cypuiickux Boz3peHusx Kymalipu, ocBeTuTh Quiocodceko-cyduiickue wuaeu
MBICJIUTENS O COBEPIICHCTBE YEIOBEKA;

PackpbITh cyduiickoe onmcaHre HPAaBCTBEHHBIX LIEHHOCTEW M CBOOObBI BOJU
B Hacyeauu Kymaiipu;

O6ocHoBarp 3HaueHue uiaer Kymalipun o cOBEpUIEHCTBOBAaHUM YEJIOBEKA B
HoBom VY30ekucrane;

OnpenenuTes 3HAYEHHE JyXOBHO-HPABCTBEHHBIX LIEHHOCTEH B HacleIuu
Kymaiipu B BocmuTaHuu MOJIOIEKH COBPEMEHHOTO 00IIIEeCTRA.

OO0bekT uccjaenoBaHusi — Cypuiickre >THUYeCcKue BO33peHus AOyiakacuma
Kymaiipu.

IIpenmer wuccienoBaHusi — omnpeaenuTb Mecto AOynkacuma Kymaiipu B
00JIacTH 3TUKHU Ha OCHOBE aHaJIM3a €ro HayYHOIro U TyXOBHOIO HACIIEAMSL.

Mertoabl ucciaenoBaHusi. B nuccepranuy HCIONb30BaHbl TaKUE METOABI
HCCJIEIOBAaHNs, KaK CUCTEMHBIA IMOAXOMA, WUCTOPU3M, JIOTUKA U NPEEMCTBEHHOCTb,
aHaIM3 W CHUHTE3, JHAJCKTUYECKUU, TEePMEHEBTUYECKUU, HSK3ETrEeTHYECKUM,
dunocodckas kKoMImapaTUBUCTHKA, CpaBHEHNE U 00001IIeHNUE.

Hay4nast HOBU3HA HCCJIEIOBAHUSA 3aKIFOYAETCS B CIEIYIOLIEM:

CpaBHEHHME JByX HayK, OCHOBAaHHbIX Ha NPHHIMIE «IIPOCBEIIECHUE-
roCy1apCcTBO-UCTUHA», B mpousBeneHnn Kymaiipu «Hax anb-kynyO» — cyduszma
(COBOKYITHOCTH JyXOBHO-HPaBCTBEHHBIX 3HAHUM, HAMpPABICHHBIX HAa BOCIHUTAHHE
cepaua) M HaxBa (CHCTEMbl I'DAaMMaTHYECKUX OTHOIIEHUN MEXIy CJIOBaMU U
IOPEUIOKEHUSIMU) — JI0Ka3bIBAa€T, YTO YyuY€HUE cy(pu3Ma MpeACTaBIseT CcoOOu
CUCTEMY €IMHCTBA CJIOBa U Jejla (HPaBCTBEHHOCTH), OCHOBaHHYIO Ha (uiiocopuu
HPAaBCTBEHHOCTH B (pOpME BOCIIUTAHUS CEPALA U TyXOBHOTO HAOIIONCHMS;
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B npousBenennu  AOynkacuma —Kymadippy «Kutab  ans-Mubpamxy,
MOCBSAIIEHHOM dTalaM HPaBCTBEHHOTO M JIYXOBHOTO PAa3BUTHUS, PACKPBIBAIOTCS
HPaBCTBEHHO-IYXOBHbIE HJIEH, Takhe Kak OOXeCTBEHHas JII0OOBb, JTyXOBHOE
OYMIIIEHUE W BOCXOXKICHHUE K MTPOCBETIICHUIO, a TAKKE 3HAUUMAasl POJIb PEITUTUO3HO-
cy(duiickux BO33pEHUM, HAITPaBICHHBIX HA 00ecIeyeHue JyXOBHOIO COBEPIICHCTRA
W HPABCTBEHHOW 3pEJIOCTH 4YEJIOBEKa, B TMPOIECCE COBEPIICHCTBOBAHUS
YeJIOBEYECTBA, a TAK)KE aKCHOJIOTHYECKOE M MPAKTUYECKOE 3HAUCHHE BOCIHUTAHUS
TapMOHUYHOTO MMOKOJICHUS;

B «Tpakrare» yTBep»KIaeTcsl, 4TO MyTh K COBEPIIEHCTBY — 3TO TAPMOHUYHOE
pa3BUTHE JYXOBHOTO COCTOSIHUS YeJIOBEeKa — Ta3Kus (OYUIICHHE AYIIN), Mabpuda
(mocTHX)eHne UCTHHBI cepjilieM), Xal (00XKeCTBEHHOE MPeoOpakeHUE COCTOSHUS
cepaua) U Gpuandyeckoro — pusizar (00y31aHue YyBCTBEHHBIX XKeJIaHUM), Myamalia
(HpaBCTBEHHBIE HOPMBI JIEHCTBUH W TIOBEICHHS), XU3MaT (MIPaKTHKA CIIYy>KEHUS
0OI1IECTRY);

OmnpeneneHo, 4yTo copepxanue MopaibHoi ¢punocoduu cypusma Kymaiipura,
Takoe KakK O0KECTBEHHOE OuMILIEHHE (AyXOBHBIM NpOLIECC, HANpaBICHHBIA Ha
OYMILIEHHWE CepAlla ¥ HaMEPEeHHWW 4YelloBeKa), HPABCTBEHHAs JUCIUILINHA
(mpuBeAeHUE TOBEICHUS W TIOCTYNKOB B COOTBETCTBHE C HOpMamu jo00pa),
npocBelieHne (Mo3HaHNE UCTHHBI Yepe3 HayKy W MPOCBETICHHE yMa) U CYIIHOCTh
JlyXOBHOTO COBEpIIEHCTBAa (00y3JaHuEe 3ro), TyMaHu3M (IpU3HAHUE AOOPOTHI K
JPYTUM KaK MOPaJbHOTO JI0JITa) U OTBETCTBEHHBIN 00pa3 KU3HU (BEPHOCTh UCTUHE
¥ OOIIeCTBy B JEHCTBUSAX M TOBEICHWHU), WMEIOT BOCIHUTATEIHHOE 3HAYCHHE,
npu3biBasg JIIOACH K YHCTOTE M 3HAHHWIO, a TaKke K OONaJaHuI0 BBICOKON
JTYXOBHOCTBIO U MOPAJIbHBIMU KauyeCTBAMU;

B Tpakrare «Taptu® ac-cyayk» pacKpbIBalOTCSI OHTOJIOTUYECKHUE U
AMUCTEMOJIOTUYECKUE XapaKTEPUCTUKU TpeOOBaHUI, METONOB U MPHUHILMUIIOB
ryMaHu3Ma, TaKMX KaK Hay4YHOCTb (MHTEJIEKTYaJIbHOE U MPOCBEIIEHHOE Pa3BUTHE,
BOCIUTAHWE JyIId I[OCPEJCTBOM HAayKH, TapMOHHsS 3HaHUS C JACHCTBUEM),
¢unocopckuil parroHanu3M (OCO3HAHHOE TPUHSATHE PEUICHHUH, paccyXIeHue,
OCHOBaHHO€ Ha JI0Ka3aTeNbCTBaX, OTKAa3 OT CyeBEpUHM U MOJpa’kaHus) U BBICOKas
YeJIOBEYHOCTh (BEPXOBEHCTBO YEJIOBEYECKOIO JOCTOMHCTBA U LIEHHOCTH, JOOpoe
OTHOILIEHUE K APYTUM, IPUOPUTET CIIPABEATUBOCTH U TEPIIUMOCTH).

Hayuynass ¥ npakTuyeckasi 3HAYHMMOCTb Pe3yJIbTATOB MCCJIeI0BAHMS.
Hayunast 3Ha4MMOCTb pe3ysIbTaTOB MCCIIEIOBAHMS, COJEPKALINXCS B HEM Hay4HO-
TEOPETUUYECKUX BBIBOJIOB, NPEUVIOKEHUH W PEKOMEHIALUUN  Ompenensercs
BO3MOXKHOCTBbIO MX MCHOJb30BAHUS B HAyYHO-HCCIEIOBATEIbCKUX pPadOTax Mo
U3YYCHHUIO CyIIHOCTH cyduiickoit ¢Qumocobun, wucropun dunocopun u
dbunocodun BocToka, a Takke NMpU COBEPIIICHCTBOBAHUM COAEPKaHUS AUCIUTIINH
«Mcnamckas ¢unocodusy», «OO0IIECTBEHHAsS KU3Hb U penurus», «Dunocodusy,
«Hctopust punocodpumny, «dunocodus cypuzma», «Mctopus uciamay, « ITUKa» B
KaueCTBE TEOPETHUKO-METOMOJIOTHUECKON OCHOBBI (HOPMHUPOBAaHUS HPABCTBEHHBIX
Ka4eCTB M JyXOBHOTO COBEPILEHCTBA COBpPEMEHHOW Mosoaexu. lIpakTuueckas
3HAYUMOCTh PE3YJbTaTOB MCCIEIOBAHUS 3aKIIOYAETCs B TOM, YTO TEOPETHYECKUE
000011IeHUs U aHAJIU3bI, MIPEICTABICHHbIE B pa00Te, MOTYT ObITh MCHOJIb30BaHbI B
NpOPUIAKTUYECKOH M JIYXOBHO-TIPOMAraHANCTCKOW JESATENbHOCTH LIEHTPOB
«IIpocBelieHre ¥ MPOCBEIICHHE» MO BOCHUTAHUIO MOAPACTAIONIETO MOKOJICHHUS,
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OpU H3Y4YCHUH HAYYHOTO U PEJIMTHO3HOIO HACJHEIHUs BEIUKHX MBICIUTEIEH
MEXAYHApOJHBIMU  HCCIEAOBATEILCKMMM  LEHTPAaMH, [PU €ro  IIHUPOKOM
pacnpoCTpaHEHUU CpEIM HAILEro Hapoja U MHPOBOW OOIIECTBEHHOCTH, IpU
U3y4YCHUM UX HAy4HbIX, TEOPETUYECKMX M TPAKTUYECKUX AaCIEKTOB, IpHU
OpraHu3allMi  KYyJIbTYPHO-IIPOCBETUTENBCKAX MEPONPUATHNA, IPU IOATOTOBKE
nepegad M MEIUIHBIX MAaTepUalioB CpPEACTBAMU MAacCOBOM HHGOpMAIMH, IMpH
peanu3alnuy peNUruo3H0-IIPOCBETUTENIBCKUX IIPOEKTOB.

Peaqm3anusi  pe3yJbTaroB  HcciaenoBaHusa. Ha ocHOBe  HayuHBIX
pE3yIbTaTOB, MOJYYEHHBIX 10 HAyYHO-TEOPETUYECKOMY PACKPBITUIO CYy(UNCKON
stnueckor procodpuu AOynkacuma Kymadipu:

Hayuno-teopetnueckue BbIBOAbI AOynkacuma Kymalipy B ero Tpyne «Ap-
Pucanar yn-Kymaiipus» o ponu punocodckux Bo33peHuit Ha cy(puicKyo MOpalib
B UYEJIOBEYHOCTH, 3PEJIOCTH U COBEPIICHCTBE OBLIM HCIIOJB30BaHbl HA MPAKTUKE
IIpU TOATOTOBKE WM JIONOJHEHUHU colepkaHusl TpaktaToB «Hauamo mytn Xakuma
Tepmuzm», «9tuka aymm», «Pudsatu nymm» u «Onucanue npodeccun» Xakuma
TepMuszn 0 4YHUCTOM HCIIAMCKOW Bepe M OOpa30BaHUM, W3IAHHBIX HAYYHBIMU
COTpyAHMKaMU MeXIyHapOAHOIO HAy4YHO-HUCCIIEI0BAaTENbCKOTO IIEHTpPA HUM.
Nmama Tepmusu, «Cabar yn-Amxusuititn»y Cydpu Amnmaxépa, a takxe «Al-
[Mamoiin anb-Myxammanuiiiia» u «Cynanu Tepmuszm» A0y Wcel Tepmwusu
(Kabuner MunnctpoB PecnyOnuku VY30ekucran). (CropaBka Ne 01-07/117 ot 5
ceHtsaOps 2024 roga MexayHapOAHOTO HAy4YHO-KCCIIEIOBATEILCKOIO IIEHTpa
nMmenn Mmama Tepmuasu npu MunucTepcTBe Mo nenaM penuruii PecnyOmuku
V36ekucrtan). B pesynbrare Obutn pazpaboTaHbl METOJUYECKUE PEKOMEHIAIINN JITIsI
PEUTHO3HBIX 00pa30BaTENIbHBIX YUYPEXKIECHUNH U HAYyYHO-UCCIEI0BATEIbCKUX
LEHTPOB;

Hayuynass ~ HOBU3HA,  TEOPETHMYECKHME  BBIBOJbBI,  METOJOJIOTHYECKUE
PEKOMEHJALMU U TpakTU4YecKue npemiokeHus tpyna «Taptubd yc-cymyk»
(ITopsimoxk  XokneHUsT B MNHIBKE) KaK Ba)KHOTO IEPBOMCTOUYHUKA HCTOPUU
dunocodun, ero OOMMPHBIA OXBAaT OHTOJOTHHU, €CTECTBEHHOW M YEJIOBEYECKOM
¢unocodun, ero BBHICOKHI YpOBEeHb o0OOpaslla MNEepBOHAYAIBHBIX METOJOB H
UHCTPYMEHTOB  BEIEHUS JHCKYCCHHM, TapMOHM3alUd HJIEH B  Pa3BUTHUH
¢unocopckoir METOAONIOTHH, €r0 pedopMaropcKasi U KOMIPOMHUCCHAs pOJib OBLIN
WCIIOJIB30BaHbI JIJISl OCBEIIEHUs TeMbl «Men HeHTpanbHOAa3uaTCKUX MBICIATENEH
0 MEXJIUCUUIUIMHAPHOM M0AX0/e» MOoHorpadguu «Bo3MOKXHOCTH U NEPCIIEKTHUBbI
MEXIUCUUIUIMHAPHOTO MOAX0Aa B U3yUYEHUH CIOXHBIX CUCTEM), MOJATOTOBICHHON
B paMkax pynaamenTtaabHOTO poekta OT-D1-95 «Bo3M0KXKHOCTH 1 TEPCIIEKTUBBI
MEXIUCUUIUIMHAPHOTO MOJIX0/Aa B U3YYEHUH CIIOXKHBIX CHCTEM», PEAIM3YEMOIO B
HanuonansHom yHuBepcutete Y3o0ekucrana (CnpaBka Ne 01/11-2974 ot 26
okTs10pa 2024 roma HamumonanbHOro yHUBepcuTeTa Y30ekucTaHa MMeHU Mupso
Vnyr6eka). B pesyabrare moHorpadusi oboratuia cojepxkaHue MoHorpaduu
B3MNIIaMU Ha PAHEE HEU3BECTHBIE ACMEKThI, CBA3aHHbIE C OOrarbIM TyXOBHBIM
HACJIEIUEM CPEIHEBEKOBBIX MCIAMCKMX MBICIHTENEH, B 4acTHOCTH, Kymmaiipw,
OCHOBAaHHBIM HAa T'YMaHUCTUYECKHUX HJIEAX, €0 OTPOMHBIM BKJIAJOM B pa3BUTHE
o011eYeI0BeYeCKON IMBUIIN3ALUN U KYJIbTYpbl, CBETCKOW U PETUTHO3HOM HAyKH;

Hayuno-teopetnueckue BbiBOAbl AOynkacuma Kymaiipy o  BAMsSHUM
¢unocopun Ha pa3BUTHE SIMUCTEMOJIOIHH, SIMUCTEMOJIOTUN U 3TUKH, & TAKXKE €ro
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3allldTa OCHOB HCJIaMa U IIapuara C TOYKMA 3pEeHHs Hayku U (UIOCO(PCKUX
npuHiunoB B Tpyae «Haxe ymn-kymyO» («I'pammaruka cepaeny) ObuUIn
WCIIOJIb30BAHbI JIJISl MOMIOJHEHUSI OUOIMOTEUHO-apXUBHOTO U PYKOIIMCHOTO (POH]IOB
[lenTpa wucinamckodt nuMBWIM3alMu B Y30ekucrane npu KaOunere MuHuctpos
Pecniyonmuku Y36ekuctan (CrpaBka Ne 539 ot 14 okra0ps 2024 roma lLlentpa
ucIaMcKoi nuBuUin3anuu B Y30ekucrane rnpu Kabunere MunuctpoB Pecnyonuku
V36ekucrtan). B pesynbrare Hay4yHbIE BBIBOJIbI, PEKOMEHIALUU U MPEAJIOKEHUS
WCIIOJIb30BAJIUCh B MPOMAraHAUCTCKOM M aruTallMOHHOW JESITeNIbHOCTU ISt
MPOABMKEHUSI HPABCTBEHHBIX IIEHHOCTEH B 00IecTBe; TeopeTndeckue BBIBOJIBI,
METOJMYECKHE PEKOMEHAAIMM U MpakTHYeCKUe MpeuiokeHus AOlynkacuma
Kymaiipu B ero tpyne «Kutab anb-Mu‘pamx» (Kaura Bo3HeceHHs1)) HA OCHOBE
OECKOHEYHOTO BOCXOXKJECHHUSI YEJIOBEKa K COBEPIIEHCTBY, C HCIIOJIb30BAaHUEM
METO/IOB M CIIOCOOOB, MPHUHIIUIOB, AMUCTEMOJOTHUYECKUX U THOCEOJOTHYECKHUX
OCHOB, HWHTYUTHBHOIO W HWHTEJJICKTYaJbHOTO 3HaHUS (palMoHAIM3Ma) B
dbunocopun MMUPOKO MCHONB30BATUCH MEXIYHAPOIHBIM HCCIIEIOBATEILCKUM
ueHtpoM Mmama byxapu npu Kabunere Munuctpos PecriyOnnku Y30ekuctan s
uH(pOpMUPOBAHUS Hay4YHOU u KYJIBTYpPHOU 00I11eCTBEHHOCTH u
COBEPIIICHCTBOBaHMUS 0a3bl KaTajoroB, ajbOOMOB M HAyYHO-TIPAKTHUYECKHUX
MaTepuajoB, B TOM UHCIE€ IIEHTPOM MCIOJb30BaHbl IMPU  TMOATOTOBKE
sHUMKJIIONEINU «CpenHEBEKOBbIE YUueHble BocTokay, coaepkamen MCTOPUIECKUE
cBenieHus o 650 ydeHbIX U MbICIUTENSAX BocToOKa, ®uBIIMX B Hame ctpane B VII-
XVI BB. (CnpaBka Ne 02/335 or 5 okta6ps 2024 roma MexIyHapOIHOTO
uccienoBarenbckoro ueHtpa HMmama byxapu mnpu KabGunere MuHuctpoB
PecnyOnuku Y30ekuctan). B pesynbrare, 3T0 cnocoOCTBOBajIO OOOTAIICHUIO
COJEpkaHUA TEM  ODHUMKJIONEAWHM HAa OCHOBE HAyYHbIX HMCTOYHHUKOB,
(GbOpMHUPOBAHUIO TPOCBEIICHHOTO MHPOBO33PEHUS y MOJOACKH, PACIIMPEHUIO
dbunocodckux HaOMOACHUN W (POPMUPOBAHUIO HIACOIOTUYECKOTO HUMMYHHUTETa
MPOTUB PAAUKAIBHBIX U Pa3pYLIUTEIBHBIX YTPO3 UCIaMCKOH dunocodum;

Abynkacum Kymadipu, omupasick Ha CHUCTEMY OCHOBHBIX HaIlpaBiICHUN U
npakTuK  cypusma, co3fgan OykBajdbHO «COBEpIICHHYIO HAyKy OTHKWY,
OCHOBAaHHYKD ~ HAa  CO3JJaHMM  BBICOKUX  MOPAJIbHO-3TUYECKUX  HOPM,
CIIOCOOCTBYIOIIYIO Pa3BUTHIO JTYXOBHO-TIPOCBETUTENHCKON paboThl B PecmyOmmke
V36ekuctan B 2024 roxy. JlononauTenbHbIe MephI, cBsi3anHble ¢ II1 HanmpaBnenneM
MPOrpaMMBbI TI0 UHTEPIPETAIINH UCTOPUU TOCYIAPCTBEHHOCTH, U3yUYCHHUIO 00TaTOM
JyXOBHOCTH HAIIMX TMPEIKOB, pa3pabOTKe Mep MO MIUPOKOMY MPUMEHEHHUIO
TYMaHHUCTUYECKUX U B )KU3HHU, pa3pabOTKe Mep IO MTUPOKOMY HCIOIB30BAHHIO
o0pasloB JUTEpaTyphl, KyJIbTYphl M MCKyCCTBA B JIOCTOMHOM BOCIHTAHHUH
npeakoBy (CrpaBka Ne 02/02/870 ot 20 oxtsa6pst 2024 roma PecmyOnukaHCcKOro
IIEHTpa JYXOBHOCTM U TMPOCBETUTENHCTBA). DuU3MYECKHE, MPEAIOKECHHUS,
pEeKOMEHJIalIUM ¥ PEKOMEHAIMU, BBIJIBUHYTHIC B JIUCCEPTAIIMU, HAINpaBICHBI Ha
BO3POKJICHUE  MOJIOJOTO  TOKOJIGHMs, TOOUIPEHHEe U  CTUMYJUPOBAHUE
HAllMOHAIBHOW M PEJMTMO3HOM TOJIEPAHTHOCTH, CTPEMJICHUS K [O3HAHMIO,
pa3BUTHE MOPaIbHO-HPABCTBEHHOIO BOCHUTAHUS U 3alIUTY HJIEOJIOTHYECKOTO
MMMYHUTETA OT arpECCUBHBIX PAJAUKATbHBIX 3aBOCBAHUM.

Hayunbie WHHOBAIUH, TEOPETUUECKUE BBIBO/IbI, METOJIUYECKHE
PEKOMEHIallUM ¥ TIPAKTUYECKUE MPEUIOKEHHUS] OTHOCUTEILHO OHTOJIOTMYECKUX U
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AMUCTEMOJIOTMYECKUX XApAaKTEPUCTUK TpeOOBaHUU, METOJAOB U MPUHIHUIIOB
ryMaHu3Ma, TAKUX Kak Hayka (YMCTBEHHBIN U 00pa30BaTelIbHbIN POCT, BOCIUTAHUE
Iy Yepe3 HayKy, TapMOHUS 3HAHUS C MPAKTUKON), PrIocoCKuil palmoHaIn3m
(oco3HaHHOE TMPUHATHE PEIICHUM, JO0Ka3aTelbHOE MBIIUIEHWe, OTKa3 OT
OpelpacCylkoB U TMOJApa)kaHusi) M  BbICOKas T'YMaHHOCTb (BEPXOBEHCTBO
YeJIOBEYECKOTO0 JOCTOMHCTBA M IIEHHOCTH, J00pO€ OTHOILIEHHWE K JIPYTUM,
IPUOPUTET CIPABEAJIMBOCTU U TOJEPAHTHOCTU) B TpakTaTe «llopsmok u mopsiok»
ObLTM HUCIOJIb30BaHBI B bByXapcKoM ToOCyJapCTBEHHOM YHHUBEPCUTETE JIs
BBITIOJTHEHUS 3aja4, TOCTABJICHHBIX B paMKax (yHIaMeHTalibHOro rnpoekra No OT-
®1-002 «IIcuxonornueckue MexaHu3mMbl (HOPMUPOBAHMS HAIIMOHAJIBHBIX HUJIEH U
UJCOJOTUYECKOT0 MMMyHHUTETa y momonexu» (2018-2022) (CnpaBka Ne 01-11-
05/6689 ot 29 okTsa0ps 2025 roma Byxapckoro rocy1apCTBEHHOTO YHHBEPCHTETA).
B pesynbrare yrmiyOlieHHOE H3y4YeHUE Cy(PUICKO-HPAaBCTBEHHOM (uiocodun
Aoynkacuma Kymaiipy mocnyXuwio B BOCOUTaHUM  MoisioAexu Hooro
V30ekucTaHa Kak OTBETCTBEHHOW, BOJIEBOM, (PU3WYECKHM M JIYXOBHO 3pEJOW,
BCECTOPOHHE pAa3BUTOM JIMYHOCTH, B cdepe oO0pa3oBaHUs, OCHOBAaHHOE Ha
TPeOOBAHUSIX CTPEMUTENILHO Pa3BUBAIOIIETOCS BPEMEHH HA OCHOBE HAllMOHAJIBHO-
JYXOBHBIX LIEHHOCTEHN, B Pa3BUTUH HAIIMOHAJILHON JYXOBHOCTH M HPaBCTBEHHOCTHU
B COBPEMEHHBIX NU3MEHSIOIIUXCS INIOOATBHBIX YCIOBUSX.

AnpofGanusi pe3yjbTaTOB HCCJIeA0BAaHM. Pe3ynbrarsl  MCCIEeqOBaHUS
oOcyxnamuch Ha 10 MeXIyHapogHbIX M 5 pecnyOIMKaHCKUX Hay4yHO-
MPAKTUYECKUX KOHPEPEHIIUSX.

Ony0/IMKOBaHHOCTH Pe3yJbTATOB Hcc/eaoBaHudA. [lo Teme uccnenoBanus
onyonrkoBaHo 30 Hay4HbIX pabOT, B TOM uuciie ABE MOHOrpaguu, 13 Hay4dHbIX
crareit (10 B pecrnybnukaHckuX W 3 B 3apyOeXHBIX KypHajdax) B HayYHBIX
U3JIAaHUSX, PEKOMEHIOBAaHHBIX BpIciiel aTrTecTanimoHHol komuccuen PecnyOmuku
VY30ekucTaH asist myOIuKaIuyu OCHOBHBIX HAYYHBIX PE3YyJIbTaTOB AUCCEPTAIIUN.

Crpykrypa m o0bem auccepramum. /[uccepranusi COCTOUT M3 BBEICHUSA,
YeThlpex IJaB, JeBATH NaparpadoB, 3aKIIOYCHHS MU CIUCKAa HCIOJIb30BaHHOU
muteparypbl. O0muii 06beM AUCCEPTAIMK COCTABIACT 235 CTpaHUIIBI.

OCHOBHOE COAEP KAHUE IUCCEPTALIUN

Bo BBeneHuu auccepranuu packpbIBalOTCS aKTyallbHOCTh U HEOOXOIUMOCTh
TEMBI, €€ COOTBETCTBUE IPUOPUTETHBIM HANPABIECHUSM Pa3BUTHSI HAYKU U TEXHUKHU
pecnyOnuKH, 1aH 0030p 3apyOeKHBIX HAyYHBIX HCCIEIOBAaHUI MO TeMe, CTENEHb
M3YyYEHHOCTH IpoOJIeMbl, €€ CBA3b C IJIaHAMU HAyYHO-HCCIIEI0BaTeIbCKON paboThI
y4eOHOTO 3aBE/ICHMSI, T/I€ BBINIOJHEHA IUCCEepPTALUs, ONPENEISIOTCS Uelb U 3a7a4u
UCCJIeI0BaHUs, OOBEKT, MPEIMET, UCIIOJIb30BAHHBIE METO/IbI. TakKe pacKphIBAIOTCS
Hay4yHasi HOBM3HA, MPAKTUYECKUE pe3yJbTaThl, JAOCTOBEPHOCTh IOTYUYEHHBIX
pe3yJbTaToOB, HAy4YHO-NPAKTHUYECKass 3HAYUMOCTh HCCJENOBAaHUA, a TaKxKe
OPUBOJATCA CBEACHUS O BHEAPEHUM, anpodaruu, MyOIuKaluu, CTPYKType H
00BbEME pe3ynbTaTOB NUCCEPTALIUU.

B MEpBOM  MaBe  JUCCEPTALMA  O3aIVIaBJIICHHOU «Teoperunxo-
METO0JIOTHYeCKHEe OCHOBbI H3Yy4YeHHUsl CY(PHUIICKOro Hacjeauss AOyakacuMma
Kymaiipu», aHanu3upyroTCsi METOAOJOTHYECKHE BOIPOCHI M3YUYEHHUs BO33PEHUN
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Kymaiipy B Ccy(puiicCKUX HMCTOYHHUKAX U COBPEMEHHBIX HCCIEAOBAHMSIX, >KU3HB,
NeATEIbHOCTh M Hay4yHOE Hacienue cypusma, ero pojib B Pa3BUTHH YUYEHUS
cybusma. B CBsSI3U C OTCYTCTBHEM OTIEIBHBIX MCCIEIOBAHUM, MOCBSIICHHBIX
XKU3HM U Haciueauio AOynkacuma Kymmaiipu, B auccepranuu  Inpeajiaraercs
UCIIOJIb30BATh JIJISl UCTOPUKO-(PUIOCOPCKOTO aHaNIM3a TPYJbl CAMOTO MBICIUTENS, a
TaKK€ KOMMEHTApUH, CTaTbM W Marepuaibl K HUM. [Ipu u3ydeHUM KU3HU
Kymaiipu, nepuosia ero >kM3HH U €ro Hay4dHO-(OUIOCO(PCKOTO HACIEAMS BaKHO
M3y4yaTh UCTOUYHHUKHU B TPEX ACIEKTax.

1. Duiuknonenuueckue aanHble: MHpopMmanusa u crarbu 06 Alynkacume
Kymraiipy mnpenacraBieHbl NPEUMMYIIECTBEHHO B CHEHUAIBHBIX HSHUIUKIONEINSX,
MOCBSAIIEHHBIX UCTIaMy, KOTOPBIE COJlepKaT BeChbMa MOBEPXHOCTHYIO HH(OPMALIHIO.

2. Uctounuku mo uctopuu cyduiickoit ¢pumocopuu: MHOTHE BOCTOKOBEIIbI
CUMTAIOT MIaBHBIM BKiagoM Kymaiipu ero «Pucama», Bomemmryro B 00nacThb
cyuiickoit ¢punocoPuu kak HanboJiee HayUHbI YUeOHUK MO CyPu3My.

3. Cratpu U KOMMEHTapuu K mepeBojam TpyaoB Kymaiipu: «Pucona ¢wur-
tacaBByd» (Tpaktar o cyduszme) AOy-nb-Kacuma Kymiaiipy ObLT MOTHOCTBIO
nepeBei€H Ha aHINIMKUCKUI S3bIK podeccopoM Muuuranckoro yausepcurera A.Jl.
Kaumem B 2007 romy. OTOT TpyA OTIMYAETCS BBICOKOM HAyYHOU NITyOWHOM.
[Tomumo mepeBoma, A.Jl. KHbiml Takke MaéT TOJKOBAHHE CIOXHOW cCyduiickoit
TEPMUHOJIOTUH, HUcHoib3yeMoil Kymaiipu. OToT mnepeBoj BKIOYAeT B ceds
TPUALATUCTPAHUYHBIA KOMMEHTapHil W Kparkyl0 HHPOPMALUIO O >KU3HU U
Hay4HOU AestenbHOCTH Kyinaiipu.

OmHUM U3 OCHOBHBIX UCTOYHUKOB MH(popmanuu o ouorpaduu Alyns-Kacuma
Kymaiipu ssnsercs tpyn Tamxunauna CyOkn «Beicime crenenn maduutosy» .
Taxoxe 007bIIOE 3HAYEHUE JUTSI M3YUYCHUSI TOJTHOM Onorpaduu MBICTUTENS] UMEIOT
Tpyasl Jxamanymauaa Acaasu «Crenenn maduutos»'? u Ay Bakpa anb-Barmaau
«HUctopusi barpanma, wnu IIpouseratomiero ropoz[a»”’. Xorsg Xaru6 anwp-barmamm,
OyAy4d TpaJWLMOHHBIM CYHHUTCKUM OOTOCIOBOM, HETHNHMYEH IS cypueB, OH
ot3biBaeTcs o Kymaiipu ¢ O0ibIIUM yBaKEHUEM.

Cpeay HCTOYHHMKOB, COIEPXKAIMX CBEACHUS O JKU3HM M TBOPYECTBE
Abynkacuma Kymaiipu, cienyet ormetuts Tpya Hypynauna AGnypaxmana Jxamu
«Hadaxar ynb-yHC MHH Xa3zapoT wWib-Kyac» («lpixanue aApykObl OT Jronen
ceaTocTh») . Takke pasmblnuIeHHs 00 y4EHOM cozepskarcs B Tpyae AGynxacaHa
Xymxsupu «Kamd ynp-maxmxy0 namu-ap6o6 kymyo» («OTKpoOBEHHE CKpPBITOrO 3a
3aBeCOi JUIs 3HAIOIMX TalHBI cepanar» )™,

bonpmion Bkmax B u3ydeHuMe HaydyHoro Haciuenus Kymanpu BHEC
COBPEMEHHBIN UPAHCKHI uccienoBaresib Myxamman Mctunamu, omyOIMKoBaBIIHiA
tpyn ®Dapun an-Iuna Arrapa Humanypu «Taskupar anb-Aynuiia» («Kutus
CBATBIX» ), a Tarke M3yuMBINMI TEPCHACKHME MCTOYHMKH, YIOMHUHAOIIME 3TOTO
3HameHuToro cydusa. HccrnenoBarens — onupaincs  MPEUMYIIECTBEHHO — Ha
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UCCIIeZIOBaHUsl HpaHCKoro yuéHoro baamyszamana ®apysandapa (1906-1970),
y4€HOro-MacHaBM, a Takke Ha Oojee paHHUE TMEpPCUICKUE HCTOYHHUKHU.
Momnorpadus erunerckoro uccienonarens Moparuma bacsronn 1972 rona «mam
anb-Kymaiipu»!’, mocaménnas Kymaiipu, Bkiarouaer B cebs ero Guorpadmuio,
OCHOBHBIE 3Tallbl JEATEILHOCTH U OTJIMYUTENbHBIC YEPThl KaK Cy(UNUCKOTO IIeiixa,
a TAK)Ke €ro MyTh U B3MIIbI KAK BBIJAOIIETOCS TE€OJIOTa.

HccnenoBanne MOKa3bIBACT, UTO MOJIOKEHUE W aBroputTeT Kymalipu cpenu
Ma(pUUTCKO-AMAPUTCKUX YUYEHBIX OBUIM BEChbMa BBICOKH, IMOATOMY OH YacTo
YIOMUHAETCS B TpyJaxX Mpe/IcTaBUTENel 3TUX CeKT U 1ikoi. [lomumo mapuutoB u
amapuToB, Kymalipy noJb30BajCcid MOMYJISPHOCTBIO CpPEOu NPEACTaBUTEINIEH
cyusma, 0cOOEHHO cpeau MpeACTABUTENEH UPAKCKOro TedeHus cyduszma. Ita
CETh IIPOJOJDKAIA CBOK JIMHHUIO OT MOCJIEN0BATEIEH CIIOBM)KHUKOB H BOCXOJWIIA K
3HameHutoMy JDxyHeiiny barmamu, ocHoBaTento KpyMmHEHIIEH KOkl cydusMa
Toro BpemeHu. Ceenennsa o Kymaiipy kpaliHe CKyOHBI U COCTOSAT B OCHOBHOM M3
o0ILIMX CBEICHUN O KU3HU, TBOPUECTBE M HAYUHBIX UCCIETOBAHUSIX MBICIUTENS U
BCTPEYAIOTCS MTPAKTUYECKH BO BCEX YUEOHHKAX U COOPHUKAX IO UCTOPUU Cy(Pu3ma
Y MCJIAMCKOM MBICIIH, a TAK)KE B MPUIIOKEHUSIX U OTIEIbHBIX CTaThsX B MEPEBOAAX
€ro TPYAOB.

B nuccepranuu ykazaHo, yto Jlakkak TpeOoBad OT CBOMX YYEHUKOB MPEKIE
BCEro u3yuyeHus npasui uciama. [loaromy Kymaiipu He nmomyunn oOpazoBaHus B
YYeHUH cypu3zMa, a OOJIbIIYI0 YacThb BPEMEHHU NOCBATUII M3YUYEHHUIO TPYIOB
M3BECTHBIX MPABOBEAOB U XaJMCOBEIOB, YCBaMBasl YPOKU MO IOPUCIPYACHIMU U
akupe’®. B o510 ke Bpemsa Kymaiipy Hauan Iocemarh JIGKIMH  CaMOTO
BBIJIAIOLIETOCs MTPaBOBEAA U oparopa kol Aur'aputoB bakwinanu (1013 1. H. 3.).
[Tocne cmeptu cBoero yunrtens [Jakkakaka Kymaiipu ctan pykoBoguTh Cyuiickum
coOpanueM B ero mikoie — Mamkiauc yT-Tazkup. [lomumo mpenonaBaHus B
Meapece, OH ABa JHSA B HENENIO MOCBAIA] HAlUCAHUIO KHUTY. 3areM €ro
HAaCTaBHUKOM M TyXOBHbIM yuuTesnem ctain Cymnamu. OJHAKO HOBBIM HACTaBHUK
mbiciutensi, A0y Anu Jlakkak, CKOHYAJICS 4epe3 Tof mociie ero cMeptu. Mmenno
nodtomy Kymraiipy cumranm cBOEro mnepBOro HACTABHUKA CBOMM JYXOBHBIM
YYHUTEJIEM M HACTABHUKOM IO KOHIIA CBOEW XM3HHM. BO3miaBiAs IIKOJy CBOEro
yuurensd, Kymaitppu B 1019 romy 3aBepmnn cBOW DNIaBHBIA KOMMEHTApUN K
Cesmiernomy Kopany «Jlarand ynp-umapar ¢unbs-Kypan» («Tonkue HamEku B
Kopane»). DToT koMMeHTapuil emi€ OoJjbllle YKPENuiI €ro pemyTalnuio y4&HOro
CpeIr YYEHBIX U MPOCIABUII €TI0 LIKOJTY.

Ha nporsokeHun Bcel KU3HM MBICIHMTENb MOMIEPKUBAIL  APYKECKUE
OTHOIIICHHWS, B OCHOBHOM, C TIIpaBoBegamMu ©  OorocioBamu. OO0 3ToM
CBHUJICTEJILCTBYET TOT (hakT, uTo cpeau cobecenHukoB Kymmaiipu ObUIM BEJIHMKHE
cyuiickue yuénbie [lakkak u Cymiamu. B To e Bpemsi OH 3aBoeBajl aBTOPUTET U
Cpely PETUTHO3HBIX YUEHBIX, JANEKUX OT IIA(PUUTCKO-AIIapUTCKOTO Maszxaba u
OPUACPKUBABIIMXCS ~ KOHCEPBAaTHBHBIX  B3MIAAOB.  Tamxugaun — CyOkuid
paccka3blBaeT Ciy4yaid, CBSI3aHHBIM C WMHTYUTUBHBIM 3HaHueM Kymaiipu. ChiH
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MBICIUTENS TshKeNo 3a6onen. Kymaiipu Obuio 00XKeCTBEHHOE BUAEHHUE, B KOTOPOM
eMy ObUIM HUCIOCJAHBI ECTh UCLEISIOMIUX asiTOB U3 cyp «AT-Tayba», «FOHyc»,
«An-Haxnby, «Mubpamx», «lllyaapay n «@yccunar»y. ComacHO MNpeIaHuUIo,
Onaromapsi ’ToMy BuAEHHUIO ChiH Kymiailpu ucuenusics, 1 ¢ TeX Mmop asThl U3 dTUX
CYp MCIIOJIB3YIOTCS B IIPAKTHKE Cy(hH3Ma IS JIedeHUs OONbHBIX 2,

B ApaGckom xanudare, rae »xuin Kyiaiipu, npenactaBuTeNn peluruo3Hblx U
bunocodckux TeueHuil ObUTM TECHO CBSI3aHBI C MOJUTUYECKUMH U3MEHEHUSIMHU U
mpolieccaMu, NPOUCXOIMBIIMMHU B rocygapcTBe. boinee Toro, B OOJBIIMHCTBE
CllydyaeB OHM OBUIM TJIaBHBIMH HWJCOJIOTaMU U JIUJEpaMU  TMOJUTHYECKUX
npeoOpazoBanuil. Huzam anb-MynbKk cChITpail KJIIOYEBYIO POJb B MPUMHUPEHUU
CYHHUTCKUX CEKT B TrocygapctBe. Hwuzam anb-Mynbk mnouuTan cyQues,
MOIEPKUBA MX W caM Obul cBemyml B cydusme?. B s10 Bpems Kymaiipu
UCIIONHUWIOCE 79 mer, m oH BepHylca B Humamyp. Kymalipm npoén tam
nocieaHue aecsTh jeT cBoe xku3uu. [lo cioBam Tamxugauna CyOku, 5T0 ObUIN
CaMBbI€ «YHCTBIE» TOIBI €r0 KMU3HU?’. B MCTOYHMKAX TaKKe YIHOMHHAETCS, YTO
Kymaiipu BcTpeuancs ¢ AOyn XacaHoM XapakaHd, OJHUM M3 30JIOTBIX HIECHXOB
opaena Haxm6anaus — Cuscunan 3axabwuitiia, 1 06ydan A6y Ann dapmanu?,

B aucceprauuu cOCTaBi€H MOJHBIA CHHCOK TPYAOB MBICIUTENS, U B HETO
Bouwio 20 mpoumsBeneHui. OIHAKO KOJIMYECTBO IPOU3BEICHUMN, HAMMCAHHBIX
Kymaiipu, siBisieTcsl CIOPHBIM BOIIPOCOM, MOCKOJIBKY UX MOXET ObITh MeHblIe. K.
bpokenbmany ObUIM M3BECTHBI JIMILIb HAa3BaHUS HEKOTOPBIX TpyaoB Kymaiipu. B
LEJI0M, TPYAbl YUEHOTO MOIVIM LIMTUPOBATHCS B PA3HBIX MCTOYHUKAX TOJ Pa3HbIMU
Ha3BaHUsAMU. Beap Tompko omuH Tpya Kymaiipu Opin omyOmukoBan B 30-40-x
rogax XX Beka — «Ap-Pucona ¢u wunmu-t-tacaBByd» («Tpakrar o Hayke
cybusmay). Jlis wu3yueHuss HaydyHOTO Haciequss U (UIoCOPCKUX BO33PECHUIM
Kymaiipn HeoOxoaum HCTOpHKO-(QUIocopCKuii aHamu3 HCTOYHUKOB. M3yueHue
B3JIIIOB  MBICIUTENS C TOYKM 3pEHUS MCTOPUU  (PUIOCOPHUH  OCIIOXKHSET
UCCIIEZIOBATENbCKYI0 paboTy, MpPEeXkaAe BCEro, TeM, YTO OOJBIIMHCTBO €r0 TPYIOB
YTEPSIHO U HE BCE U3 HUX J0 CUX MOP NEPEBEICHBI.

Nzyuenue cyduiickoro Hacnenust AOy-n-Kacuma Kymiaipu siBisieTcst BaKHBIM
METOJOJIOTHYECKUM HAIPABIECHUEM JUJISI COBPEMEHHBIX MCIAMCKUX HCCIEN0BaHUN
u ¢unocodun. Jlyis mpaBuILHOTO MOHUMaHUsS TBopuYecTBa Kymmaiipu HeoOxoaumo,
Ipeke BCEro, NIyOOKO MpOaHaIM3UPOBaTh HCTOPUUYECKUN MEPUOJ €ro KU3HHU,
COLIMAJIbHO-TTOTUTUYECKYI0 OOCTaHOBKY, B3aMOICMCTBHE HAYKH U HIKOJ Cypu3Ma.
Kymaiipu — He TOJNBKO Cy(puil-TEOPETHK, HO U MBICIIUTEIb, MHTEPIIPETUPOBABIITUI
cybusM B paMKax IIapuaTa M CyHHBI, CcOuYeTass €ro C TEOJOorue wu
FOPUCITPYAECHLIUEN.

CornacHO AuMCCEpTaHTy, HCTOpUYECKUE, QUIOCO(DCKUE U PEIUTHO3HbIE
(bakTopbl UrparOT BaXXHYIO POJib B (POpMUPOBaHUM MHPOBO33peHMs AOynkacuma
Kymraiipu. B ero tpyne «Pucana ¢gur-TacaBByd» coueranue cyhuiicko TeOpUU U

2 Jposnos B.A. Ab6y-n-Kacum an-Kymaiipun u ero tpakrar o cydusme // Bocroxoemenue. -Ne27. — CaHKT-
ITerepOypr, 2006. - C.245.
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23 Abynxacan 6un Ay 6uH an-Xacan an-boxapsuii. JIyMbpaT yn-Kacp Ba acpaTy axju-1-acp. Xanab, Mar6asar yi-
nimust, 1930.; Anu u6H YeMaH anb- XyIHKBUPH. PackpeiTie CKpBITOTO 3a 3aBecoidl. MockBa: «EaunacTBOY, 2004.;
Abdurrahman Cami. Nefehatii’l-iins: Evliya Menkibeleri. Istanbul, Pinhan Yay, 2011, s. 402-404.
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AlIapUTCKUX JOKTPUHAJIBHBIX BO33PEHUM, MHTEPHpPETAUMU IMOHATHM CTaryca M
COCTOSIHUSI Ha MYTH JyXOBHOIO Pa3BUTHUS YEIIOBEKA JEMOHCTPUPYIOT CIIOKHBIE U
yHUKaiabHble (uiiocodckue B3miabl Kymaipu. Kymaiipy — He Tonbko cydwuii-
TEOPETUK, HO U MBICIIMTEIb, MHTEPIPETUPOBABIINHN Cy(HU3M B paMKax Iiapuara u
CYHHBI, cCO4Y€Tas €ro ¢ TeoJorued U rpucnpyaeHuend. Ero Hacnenue,
BKJIIOUAlOIlee Takue Tpyabl, kak «Pucanma c¢ur-TacaBByd» u «Jlaraud ainb-
uiapaar», uMeeT OOJIbIIOE 3HAUYECHUE I HAYYHOro OOBSCHEHUS U Pa3BUTHUS
cyuiicko nokTpuHBL. [‘apMOHMS IapuaTta W TapuKara, CTPEMJIEHHE K
IPOCBETICHUIO AJllaxa, 4YHCTOTAa CEpAlla W HPABCTBEHHOE COBEPUIEHCTBO
3aHUMAIOT [IEHTPAJIbHOE MECTO B MUPOBO33peHNH Kymaiipu.

Bropasa r1maBa auccepranuu o3arnaBieHHOW «®UI0COPCKHE OCHOBBI H
npuHuunbl updana cyduiickux Bo33penuii Kymaipw», nocssilleHa aHaINU3y
B3IVIIIOB MBICIATENE Ha TBopma, dYenoBeka UM BceeneHHyro, KoHIENUuu
«IIpocBetnenus beitus», mytn Kymaipu m €ro OCHOBHBIX NPUHIMIIOB, a TaKKe
onucanuio Gustocodcko-cyhuiCKUX KOHIENIUNA B BO33PEHUAX YUEHBIX.

Nutepec Kymalipu K TEOJOTMM HUCKOJIBKO HE IPOTHBOPEYUT  €r0
MPUBEP)KEHHOCTH CyQu3My, a, HaNpOTUB, NO3BOJISIET €My paccMaTpuBaTh
po0JieMy € pa3HbIX CTOPOH U HUCIIOJIb30BaTh PA3JIMYHbBIE METO/BI 1JIs1 €€ peLIEHUSI.
[losTOMy panuoHanbHOE W Cy(HIICKO€ 3HAHHE HMEIT 0C000€ 3HAYEHUE BO
B3magax Kymaipun. OHM  OoTpaxkanum B3aWMOAEHCTBUE JBYX PEJIMTHO3HO-
bunococKkux TEUEHUM, CHITPABIINX BAXKHYIO POJIb B )KU3HU MBICIUTENS. Biusinue
alIapuTCKOTrO ydeHus Ha B3MIAAbl AOy-nb-Kacuma Kymalipu 3aknrodaercst B TOM,
YTO OH TNpPU3HABaJl B CBOUX Tpyldax aOCoOTHYr Boio bora. Drta unes
HEOJIHOKPATHO MOJTBEPXkAAIach B INIABHOM Tpyje Mbicaurtens «Pucana ¢u wimu-
T-TacaBBY(}». YUEHBIN CTPEMHIICS PAIMOHAIBHO OCMBICIIUTh U CUCTEMAaTU3UPOBATh
IPEAIECTBYIOMNN eMy cyduiickuit onbIT. Ha Bcex 3Tanax mo3HaHHWs HCTUHBI BOJIS
bora cranoButcs pemammuM GaKTOpOM IS TOJHOTO JOCTHXKCHHS Jake
HauaJdbHBIX 9TanoB. Kymadpu oOBsSCHUI 3TO cieayromuM oOpasom: «Bemwkas
pPa3HUIIA MEXKIY T€M, KTO TOBOPHT: S moknoHstock Tebe cBOMM pBEHUEM, U TEM,
KTO roBOpuT: “S1 cBumerenscTByIo 0 TeGe TBoEH GIaronaTso ¥ MUIOCEpAUEM »?4,
MpeicnuTtens B T71aBe, MOCBAIEHHON CY(QUNUCKUM TEPMHUHAM «EIUHCTBO» (JKaMm’) U
«paznenenue» (Ppapk), mumer: «Tot, komy bor man Bo3mokHOCTH BUneTh CBOM
COOCTBEHHBIC JESHWS, HAXOAUTCS B COCTOSIHUM €IWHCTBA». Y TBEPKICHHE
COTBOPEHHOTO MNPHUXOIUT YEpe3 Bpara pa3nuuus (pasfeieHus), a yTBEpPKICHUE
Hctunbl — yepe3 onucaHue eAMHCTBRA (JXKaM). DTa Ujiesl CO3By4Ha CJI0BaM MEPBOTO
oparopa 00 aTomu3Mme cyuiero: «bor MOXeT pa3ienuTh TEJNO W pa3pyLIUTh BCE
COI03BI B HEM, TAaK 4TO OHO CTAaHET HeAenuMoi uacTuuei»?®. C TOMOIIBIO TOMH
uaen Kymaiipy ToBOPUT O JyXOBHOM COCTOSHMM cyus, a NpeacTaBUTEINb
MYTa3WIMTOB COCPENOTAYMBAETCS HA MATEPUAIBHOM ACTIEKTE pealbHOCTU. OTHaKO
OOILIIHOCTh UJeH 00OMX MBICIUTENCH OYeBUIHA B MOHUMAHUM «PA3JEICHUSN» WIH
aTOMHU3Ma, TO €CThb B 00OMX Ciyyasx peub HAET O TBapHOM Mupe. «Coro3» xe
IPUMKUCHIBAETCS 00KECTBEHHOMY Haualy.

2 5260 1987 s paill ale 84 ulall Al N g ) o3 e 0 e sSllae anldl) sl ol
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Kyiaiipu, pa3bscHsisi NOHSATHS «OOBEAMHEHUS» U «Pa3IU4us», MPUBOJIUT
CJIEIYIOIINE CTPOKHU:

4 e G g Cizen

Yepes Hero (McTrHY) 5 COEMHSAIOCH U PACCENBAIOCH2,

CpaBHuBasi €ro B3IISAbl C alllapUTaMH, MOXHO OTMETHUThb, YTO, IO WX
MHEHHUIO, aTOMH3M — 3TO CBOWCTBO TBApPHOTO MHpPA, TO €CTh CBOWCTBO,
OTJIMYAIOIIEE €ro OT TBAPHOTO, CMEPTHOTO MHUPA, KOTOPHI MOXKET ObITh pa3pylleH
U BO3pOXEH 1Mo OoxecTBeHHOM Boisie bora, nckirouaromiein g00oe paszieneHue.
[Madguutel cTpo’ke XaHAQUTOB B OTHOIICHUH CEPbE3HOCTH M HETEPIUMOCTH K
CHEKYJSTUBHOMY, PAIllMOHAILHOMY MBIIUICHUIO U Onmxke K Manukutam. [lo 3Toi
npuunHe maduuThl crocodcTBoBain GopMupoBaHuio B3nsnoB Kymaiipu. Ilo
MHEHHUIO psila UCCIIENOBaTeNel, MBICIUTENb ObUI CTOPOHHMKOM pallMOHAJIN3MA.
Hammpumep, B.A. [Ipo3noB HaseiBaeT Kymaiipyu «panuoHamMcToM-cypuem»?’.

Yro kacaercs cypusma, yuutenb Kymaiipu, AOy Amm Jlakkak, cam Obu1
yueHnkoM AOy anb-Kacuma an-Hacpabazu (ym. 977 1), mpeacTaBuTenst UPaKCKOn
HIKOJIBI B XOpacaHe, KOTOpbld ObuT yuyeHukoM AOy bakpa Iubmu. Ota nuHuUs
no3Bosmia Kymaiipu onmparbcs B CBOMX TpyJdax Ha CIEAYIOIIYIO LENOUYKY
BIMATENBHBIX OorocioBoB U cypues: A0y Amu Jlakkak - Hacpaba3u - Iubmu -
Jlxynaiin barnanu - Cuppu Cakaru - Mapyd Kapxu - layn ar-Tait ans-Kydpu (ym.
781 I. H. 3.), KOTOpBIE, B CBOIO OUEpE/Ib, BEJIM Oecebl ¢ crioBmxkHUKamMu [Ipopoka
(Mup emy).

Kymuraiipyu B ouepenHou pa3 JOKa3bIBaET, YTO CUATAET CBOEH ITIaBHOW 3aJa4yeil
onpapJaHue cypu3Ma B IIa3aX CYHHUTCKUX YUEHBIX, I€MOHCTPALMIO TOTO, YTO OH
HE SBJISIETCS aHTHUMCIAMCKOM CEKTOM W HE OTCTYyNAET OT PEJIMTMO3HBIX TPaIULIUN.
B cBOoMX Tpyaax MBICIMTENb YacTO CChUIAETCA HA MNPEACTABUTEIEH YMEPEHHOIO
cy(usma, B yactHocTH, Ha JxyHeina barmanu. [To MHeHHIO Hemerkoro yuénoro P.
XapTmaHa, OH SIBJISIETCS OJJHUM W3 paHHUX 3BeHbeB JMHUM Kymainpu. P. XapTtman
Takke MNoAUYEpKUBAcT CBs3b JuHUM Kymalipy ¢ nunueln HakmGanauiickoro
opnena®®, B cBoém «Pucana» Kymaiipy 4acTo ymoMHHAET Ka3Hb U3BECTHOTO Cy(us
Mancypa Xamiagka, OPUBEP)KEHIA OKKYJIbTH3MA, 3a BBICKAa3bIBAHHE «AHa-Jb-
Xak» (A — Uctuna). OgHako yu€HBIN CKPBIBAET €ro UMS TOJIBKO Kak AJb-XyCeiH
nOH Mancyp, uTOOBl U30€XaTh HamaJoK CO CTOPOHBI KOHCEPBATHBHBIX
6orocnoBoB. [Totomy uto oHU BCE emé cuntanu Mancypa XamiomKka HEBEPHBIM H
€pPETUKOM HECMOTPSI Ha TO, YTO C MOMEHTA €TI0 Ka3HH MPOILLLIN JIE€CATUIECTHS.

B auccepranuu Kymaiipu cTporo pasnuyaer MOHSATHS MakaM («CTaTryc») H
Xajdb («COCTOSIHHE»), OOBSICHSSA, 4YTO IEPBOE — O3TO YPOBEHb JTYXOBHOTO
JOCTHXKEHUS cyus Ha MyTH K MO3HaHUIO bora, To ecTh pe3ynbTaT JTUYHBIX YCUIUN
cyuit: «Craryc — 3T0 TO, 4ero ciayra Boxuil HOCTUT MOCPEICTBOM STHUKETA
(amab), yero OH JOCTUTAeT CBOMMHU JCHUCTBUSIMU, COOCTBEHHBIMH YCHJIMSIMU U
IPETEPIIEHAEM BO3JIOKEHHBIX HAa HEro TAroT»?’. MBEICIUTENb OmpenesseT
«COCTOSTHUE» KaK JyXOBHOE COCTOSIHUE, KOTOPO€ HE MOXKET ObITh JTOCTUTHYTO

2 o 148-.1989 el jla 3 jalal) &, 5iall Al )l (5 saddl) anldl) 50l
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YeJIOBEYECKUMH YCHIIMSIMH, HE 3aBUCHUT OT cydus u napyerca borom: «CocrosiHue
— ATO HeMarepuajibHas CYIIHOCTh (MaHa), KOTOpasi BXOJIUT B CEp/illa HE3aBUCUMO
oT >kenaHuii e€ oOnangareneid. HeBO3MOXXHO IiesieHANpaBiI€HHO NPHU3BaTh 3Ty
CMBICJIOBYIO CYIIHOCTb WJIM cTaTh €€ obnagareneM. COCTOSHUS — 3TO YIMBICHUE
(Tapab), nau nedanb (Xy3H), WK pacuiupeHue (06acT), Wid orpaHudeHue (kao3),
WM CUJIBHOE JKeJlaHue (I1aBK), WUIM TpeBoTa (MH3aaIK), WIIK TpeneT (xaibar), uiu
TpeGoBanue (UxTHAmK)»>C. Kymnaiipy TpakTyeT COCTOSHMS KaK OO0KECTBEHHBIE
Japbl, OIAPEHHOCTH, & COCTOSIHUA — KaK YPOBHU, JOCTUTAEMBIE Uepe3 ackesdy. JTU
MOJIFOCAa OTPaXXaroT JUXOTOMHIO borouenoBeka, akTUBHOE HA4yajo CTPEMIICHUS
YyejoBeka K eauHeHuio ¢ VMctuHolt u oOpereHuto boxkwedt Omaromaru. ITo
MO3BOJISIET YEJIOBEKY MpuOnu3uThes k Mctune.

B muccepranuu nomuépkuBaercsi, uro AOynkacum Kymaiipu Obun Oosee
CHUCTEMAaTUUYCH, YeM €ro MpEeAIICCTBEHHUKH, B aHAJIN3€ MOPAJIbHOU M JAYXOBHOM
ABOJIIOIIMU CYJYK C TOYKM 3PEHHUSl cTaryca W OOCTOATENbCTB, M ObLI Ooliee
OCTOPO’KEH, YeM MHOTHE cy(huu, nociaenosasine 3a HUM. A.J[x. ApOeppu Takxke
MOSICHAET ATO cieayrmuM obpazoMm: «HecMoTpss Ha THIATENbHBIE YCUIIUS
Kymalipy npoaHaimn3upoBarb MOPAJIBHOE M ICUXOJIOTHMYECKOE Pa3BUTHE
TacaBBy(a, OH, MO-BUAMMOMY, HE BCErjga 4YETKO OMPEACISUT Pa3iMuue MEXTY
CTaTyCOM U COCTOSIHMEM, KOTOPOE€ BUEIN O0Jiee MO3HUE TeOPETUKH. Jlaxke B aTOM
OTHOILIGHUHM €ro B3IVISAJbl OTIMYAIOTCA OT B3IIAJIOB €ro MPEAlIeCTBEHHUKA,
Cappamxa. Cappaqx TEpeuucIni TOJBKO CEMb COCTOSHUM  (pacKasiHue,
OTBpalleHUE, aCKeTU3M, OeIHOCTb, TEPIICHUE, JIOBEPHUE U JIOBOJILCTBO) U JECSTh
cocTtostHuM  (co3epuanue, ONMM30CTh, JIOOOBb, OMACHOCTh, HaJEKAa, BOJIA,
HMCKPEHHOCTb, MOJIYaHUE, OCTOPOXKHOCTh M Onu30cTh). Tem He MeHee, aHAIU3
Kymaiipu siceH u MOHATEH M, BO3MOXKHO, MPEACTABISIET COOON BBICHIMI ypOBEHb
cy(HIiCKOI TEOPHH IO STOMY BOIPOCY»°3L,

Kymaiipu ompezaenser craryc Kak pe3yiabTaT MpaBeAHBIX ACSHUN cydus,
BbIpaXkeHue ero cuiibl nokiaoHeHus: Coznarento. OH yTBEPKIAET, YTO CTATyC — ITO
YPOBEHb, KOTOPOTO YEJIOBEK MOXET AOCTHYL IOCPEACTBOM HPABCTBEHHOCTH,
JIOCTUTAEMOM IMOCPEICTBOM COOCTBEHHBIX JICUCTBUM, CTPEMIICHHI U TPYIHOCTEH, ¢
KOTOPBIMH OH CTaJIKMBaeTcsi. Takum oOpa3oMm, ONpelereHue craryca B
MHTEPIPETALNN MBICIUTENSA, KOTOPOE, KaK YTBEPKIACTCS, SBIAECTCS PE3yIbTaToM
JUYHBIX YCUIIUN M acKeTh3Ma Cy(us, CAUTAECTCS aKTUBHBIM KOMIIOHEHTOM yUCHUS
cypusma. [lockonbKky cyduil BIMseT Ha CBOIO Cyap0y, cieays cyuiickomy MmyTH,
TO €CTh TapUKaTy, OH MOXET B ONPEACICHHOW CTENEHHM BIMUSATH M Ha MO3HAHUE
bora. B 3TOM CcMbICIIE BOBMOKHOCTh HAJIMUMS Y YEJIOBEKA BOJM BHOCUT BayKHBIN
BKJIaJ B Cy(QUHCKYI0 TeOopui0 TMO3HaHuA. To ecTb, bor He mOJHOCTHIO
KOHTPOJIUPYET Mpoliecc Cy(QUICKOro MO3HAHUs, HO B ONpPEACIEHHON CTENEeHU caM
cyuit ympapnser cBoei cyap0oi. HecomMHEHHO, BOMpPOC O MNPEIOCTABICHUU
YEJIOBEKY TAaKMX BO3MOXKHOCTEH CTaJl BaKHEWIIMM B CHOpPAaX C OPTOJOKCAIbHBIM
CYHHU3MOM, TOCKOJIbKY 3TOT acIeKT IMO3BOJISUI TOBOPUTH 00 YCTpaHEHUHU HIACH
aOCoJIFOTHO TpaHcleHIeHTHoro bora. Benp cyduit ocra€rcs demoBekoM,
oOnamaronMm BoJiel, noka He nocturder Mcruny. Korga MomeHT abCcoMOTHOCTH

30 U= 133-.1989 canill Hla s jalall &y yadall Alu ) (5 yidll auldll gl
31 ApGeppu A. Jlxk. Cydusm. Muctuku ucnama. Mocksa: Cdepa, 2002. — C. 126.
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TPAHCUEHAEHTHOTO 00KECTBEHHOTO OBITHS HCUYE3a€eT, TO €CTh B MOMEHT [O3HAHMS,
WJIY, UHBIMH CJIOBAMH, KOTZA OH JIOCTUTAET MPOCBETICHUS, NCUE3AET U JUCTAHIIUS
Mexay cypuem u Abcomorom (AoOcomrotHo Mcerunoi). Mcxons w3 3amauu,
KOTOpYIO0 cTaBwi niepen coboit Kymaiipu, a uMeHHO mnpusHaHus cyduzma
CYHHUTAMH U €r0 BEPHOCTU UJESM alllapUTCKON IIKOJIBI OOTOCIOBUS, 3Ta UJes He
TaK yX SICHO MpocIie)KuBaeTcs B «Pucone», U MBICIUTENb UCKYCHO IbITAETCs €€
CIaauTh. Tak, B TIEpBOM YACTHU IJIaBbl, IIOCBIIIEHHOW CTarycaM, Y4YEHBIN
ompejeNiieT MX KaK pe3yibTar, AOCTHUTHYThIA CypueM JHYHO, a B KOHIIE
nomuépkuBaet posib Co3aarens B JOCTHKEHUN HeoOXoaumoro craryca: «Hukro ne
MOXET JJOCTHYb CTaTyca, MOKa HE YBUAMT, UTO AJIJIaX MOCTABUJI €r0 Ty/a, IO3TOMY
oH (cy(uii) IOIKEH CTPOUTH CBOM JEHCTBHS Ha IPaBUILHOM (pyHIaMeHTe» 2,

OnHoM M3 TMAaBHBIX 3a/1a4, KOTOPYIO CTaBWUJ mepen coboit Kymaiipu, Obuio
O3HAKOMJIEHWE C HayKol cydusma Jroneu, eme He BCTYNUBIIUX Ha IMyTh
cy(uiickoro mpocemienus. Meroa nomauu uHbopmanuu B Pucone Bo MHOrom
OCHOBaH Ha HCIMOJB30BAHUU CIEAYIOMNUX NOpUEMOB. TO €CTh, aBTOp CHayaja
MPECTABISAECT YUTATENIO NOHATHBIC, YETKO CPOPMYIUPOBAHHBIE OIpPENEICHUA, a
3aTeM JIa€T MOSICHEHUS, KOTOPBIE YaCTO MPOTUBOPEYAT U JOTIOJHSIOT MPEABIAYIIHE.
OH TMOATBEPXKAAECT ATU JOMOJHEHHBIC TMOSCHEHUS! CIOBAaMU HU3BECTHBIX CYy(]UEB.
Takum 0Opa3omM, ¢ OJJHOM CTOPOHBI, OH Hamucan «Pucoiry» Kak pyKOBOJCTBO JJIst
BCTYNUBIINX HA MYTh TAPUKATA, PACKPBIBASI UM BO3MOXKHOCTbH OBJIAJICHUS HAYKOU
cybusma, a c Jpyrod — aapecoBall €€ CYHHUTCKUM YYEHBIM, IOKa3bIBas
YHUKQJIBbHOCTh UM MHOTOTPAHHOCTh cydu3ma. B guccepranuu BbIIETSCTCS TPU
YPOBHSI 3HaHMS, XapakTepHble IJs Cy(dHueB: WIbM Yyib-HakuH (JOCTOBEPHOE
3HaHUE), allH yJb-HakuH (HECOMHEHHOE BHUJICHHE) U XaKK yJb-HakuH (MCTUHHAs
YBEPEHHOCTh), KOTOpbIE  XapaKTepU3YIOTCS 3HAHUEM, OCHOBAaHHBIM  Ha
JIOKa3aTeIbCTBAX, HAONIONEHUU W JIMYHOM JyXOBHOM ombite. [locinemnmii Bun
3HAHMS JIOCTUTaeTCid B COCTOSHUM yracanus. Kymaiipu moapoOHO omucan 3To
yracanue B «Pucone». B cBoux Tpakrarax Kymaiipu Ha npumepe coOCTBEHHOU
JKU3HHM BOIUIONIAET B cebe 4epThl Cy(UIUCKOTO yUEHOTO-PAIlMOHAINCTA, & TaKXe
CIIOCOOHOCTh UHTYUTUBHO MTOCTUTATh BHYTPEHHUN CMBICT HEBUAUMOTO Mupa. [lpu
9TOM YYEHBIM JIOJDKEH TMOCTHYb CKPBITBIA CMBICT CYy(QHUIICKOTO 3HAHUA, TIe
CTHUPAIOTCS TPAHULIBI MEXY 3HAHUEM U CYIIECTBOBAHUEM, KAK INIABHBINA PE3YJIbTAT
Cy(UICKOro MyTH.

CornacHo HaOmroneHusiM auccepranta, AOynkacum Kymaiipu B cBoEM Tpyne
«Ap-Pucanar ¢u unem ar-TacaBBy(d» cTpemutcs 060CHOBaTh ITHKY cydu3Ma B
paMKax MIapuara U CyHHbI. YUYEHBIM CUATAET BHYTPEHHUE U BHEIIHUE COCTOSIHUSA
cybueB dacThio 3HaHUs Aumaxa. Takoit B3misan Kymraiipu neMoHCTpupyeT Ieib
noJiiep>kanus cyguzMa B pPaBHOBECHMM C BEpPOM B HMCJIaM, TapMOHU3ALMH €r0 C
bukxom u  kamamoM. Kymaiipu  npu3HaH ~ BEJIUKUM  MBICIUTENIEM,
CUCTEMATU3MPOBABIIMM TEOPUIO CyPu3Ma Ha HayyHOW ocHOBe. B Tpynme yu€Horo
«Ap-Pucansar yn-Kymalipuiiiia» Ha NEpBbId IUIAH BBIABUTACTCA U O TOM, YTO
MPOILIECC JOCTHUKEHHSI YEJIOBEKOM JyXOBHOIO COBEPUIEHCTBA OCYLIECTBIISIETCS
4yepe3 pasyInuHbIE COCTOSIHUS M COCTOAHMS. J[yXOBHBIE COCTOSHMS — 3TO YPOBHHU
OO0KECTBEHHBIX OTKPOBEHUM, BO3HHMKAIOLIMX B CEPAIE BEPYIOIIETro, KOTOphIE
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CIIyXaT JOCTH)KEHHIO BHYTPEHHEH YHCTOTHI, OCBOOOXKIECHHIO OT Cy(pHUilcKux
CKBEpH u mnpocBemieHuto cepauna. Konnenuumsa Kymaiipu «IIpocBemenue
boxxecTBEHHOTIO» OTpakaer IMpoLEecC NOCTUXKEHUS YeJIoOBEKOM bora yepes cepare,
m1y0okoe co3epuanue u yuctory. [lostomy ero ¢unocodcko-cyduiickoe yueHue
BaXHO KaK IMyTbh, BEAYIIUI YeJIOBEKa OT BHEMIHUX (OPM K BHYTPEHHEH CYIIHOCTH,
OT TEOPETUYECKOTO 3HAHUA K 00)KECTBEHHOMY BOCIPHSITHIO.

Tperbst maBa aucceprauuu HasbiBaeTcd «CoOUMATBHO-ITHYECKHE HIEH
Kymaiipy um ux cyduiickas CymIHOCTB», pacCMarpUBacT HWHTEPIIPETALUIO
HPABCTBEHHBIX KaTerOpU, HOPM M MPHUHIMIOB B CY(UIUCKUX BO33pEHUSIX Cydus,
cyduiickoe omMcaHuWe HPABCTBEHHBIX IIEHHOCTEW M CBOOOLY BOJM B HACIEAUH
Kymaiipu.

Abynkacum Kymaiipu nomguépkuBaet, 4To bor sSCHO yKa3bIBaeT KaKIOMY
BEpYIOIIEMY Ha HEOOXOJMMOCTh OYUIIEHUS IYIIM OT 3JIbIX HaMmepeHui. [Ipu stom
MBICJIMTENb OOpaIlaeT BHUMAHKE HAa BHYTPEHHIOIO CTOPOHY I'PEXOBHOCTHU, TO €CTh
Ha € nctouHuk. Hamek Ha nokasiaue ucxoaut ot bora, Ho OH HE BO3BOAHUT €0 B
paHr cyiayka. YToObl JOCTUYb 3TOTO, YEJIOBEK JOIKEH CaM MPUIOKHUThH YCHIIUS.
311eCh BHOBb OYEBHMIHA JUXOTOMHS borodenoBeka. DT NPUHIUIIBI TECHO CBSI3aHbI
B MHTEpPHpETAIUU MyTU CyPpu3Ma, U UX €IUHCTBO OOHAPY>KUBACTCSA B TOJIKOBAHUU
MpaKkTUYECKH J1r00oro cyduiickoro tepmuna B «Pucone» Kymaiipu. Kymaiipu He
COMIaCeH C BO33PEHUSMHU MPEAIIECTBYIOIUX Cy(pUEB O HHYTOKHOCTU MHpa H
HEO0OXOIMMOCTH MOJIHOTO OTCTpaHeHUsi OoT Hero. OH MpU3bIBaeT K OOUIEHUIO C
TPEIIHUKAMH 3TOTO MHUpPA, IOKAa3blBash WM BO3JCpPKAHME OT TIpexa U IMyTh
n36aBIeHNsT OT ropAbHK .. [Ipy 3TOM aBTOp HE TOBOPUT O HACTABHUYECTBE HJIU
YBEIIEBAHUHU, MOCKOJBKY 3TOT IIAr SIBISETCSA JTAllOM TNOKASIHUS W TPUHOCUT
HETOCPEJCTBCHHYIO TMOJB3Y caMoMy cybuto. [maBHOW Ieibi0 JOKHO OBITH HE
CTPEeMJICHHE BOCHHUTAaTh 3a0NIy[IIer0 4YeNOBEKa, a IIOJIHOE JOCTHKCHHE UM
COOCTBEHHOIrO cTaryca. HacTaBHUYECTBO C II€NbI0 BOCHUTAHUS HOCHUT XapakTep
HEepEeeNIKH TOro, 4To ObUIO co31aH0 borom, 1 He MOXET OBITh OILIEHEHO TO3UTHUBHO.
HcTtuHHOE pyKOBOACTBO MOXKET UCXOAUTH TOJIBKO OT bora wnu Ero ciosa.

B wuccnenoBanum ykaseiBaercs, 4rto Kymalpu cuutan cyTh ackeTusMma
KOpeHUTCs B AOCONIOTE, MOCKOJIbKY OH cuMTaercs Onaronarbio boxkuei.
MpeicuTens TPUBOIUT IPU3HAKK ackeTu3Ma B «Pucanay. Hekotopsie cyduu Buast
9TU TPU3HAKHA B «yMaJKE HANCKIbD», APYyrMe — B «Bepe B AJulaxa W JIOOBU K
oeqaoctr»®®. TlepBBlii NPU3HAK NPOSBIAETCS B AaCKETH3ME W3 HAJEXKIbl Ha
HeOeCcHOEe BO3HArpaXKJIECHHWE U CTpaxa ajaa, a BTOPOW 3aKJIIOYAeTCs] B TOM, YTO pad
HE MOXKET JOCTHYb ackeTu3ma 6e3 Bepsl B bora. Kymaiipu onuceiBaeT coCTOsSHUS
ennHCTBa U pasznuuns. OHAa U3 OCHOBHBIX OHTOJIOTHYECKUX UieH cyusma — umes
OTHOBPEMEHHONW HWMMAaHEHTHOCTH M TPAHCUEHAEHTHOCTH bora — BbICTyIaeT
NEpBOM B ONWCAHMM TMOHATHM enuHcTBa M pasimmuns. CommacHo Kymaiipw,
pas3nyure BO3HUKAET U3 MOKJIOHEHUS bOry — WCIIOJHEHHWs 3aloBEle W O3HAdaeT
noctwxenre bora mocpenctBom coOctBeHHbIX ycwinid. Cyduil B COCTOSIHUM
paznuuus BUAUT MHOTooOpa3ue Mupa, yrBepxaEHHoe B bore, To ecTb OH BUJIUT
UCTOYHUK ObiTHs B AOcomore. Kaxaplii cyduil 10OMKEeH JOCTHYb COCTOSTHUS

3 Ja-106 .2001 cdpalall <l la ey o Ay pail) Al ) (5 nEl oy Sllaie auddl) 5ol
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pasnuyusi, MOCKOJIbKY 3TO HEeoOXonuMbld 3Tan Ha nmyTtd k Mctune. B coctosinun
paznuuusi cyduil, HECMOTPSI HAa YTBEPXKIEHHUE CBOETO HEYHCTOTO «s» U BCEX
MHUPCKUX KEJIAaHUW, HE OTpakaeT HETraTMBHOIO xapakrepa. Paszmuuue cuuraercs
MEPBBIM 3TAIlOM B LIETIOYKE COCTOSIHUM (apk — Kam — jKkaM yi-)Kam, OMOraroien
CO37aTh IEJOCTHYI0 OHTOJOTHMYECKYI0 KapTHHY Mupa. Kam — 3TO cleayromui
ATall Ha MyTH K o3HaHuIo McTuHel nocine paznuuud. [lo cBoeMy coliepx«aHnuio OHO
(bakTUYeCKu TPOTUBOIOJIOKHO JBOMHOMY COCTOSHUIO, HO 37€Ch aKTHUBHBIM
AIUCTEMOJIOTUYECKUM 3BEHOM BBICTYNAeT HE MHAUBUIAYYM, a AbcomoT. Cydui,
IS Ha MUp TiazaMu AOcCoiioTa, BUAUT MHOTrooOpa3ue BCEJICHHOM, UCXOsIee
U3 OJHOW TOYKU. DTO HAONIOJEHUE JOCTUTAeTCs HWHAMBUIYYMOM HE dYepe3
OCO3HAHHYIO, a 4Y€pe3 HHTYUTHBHYIO MOJUTBY. EciM B ciydae pa3iauuusi OH
OonMpaeTrcs  Ha  pa3yM, [PHUIEPKUBASCH  ONPENEIEHHONM  JIOTUYECKOU
MOCJIEIOBATEIbHOCTH UCIIOJIHEHHS CY(PUICKHUX MpaBUi, TO B Clly4ae LETOCTHOCTH
cy(uii oxBaueH UPPANMOHAIBLHOCTHIO COOCTBEHHOM AyIIM U BHUMaeT 30By bora
CepALEM.

[Io MHeHuI0O aHMCcCepTaHTa, KOHEYHBIM JTaloOM 3TOM ULEMOYKH SBISETCS
COCTOSIHME LIEIIOCTHOCTH — NOTpykeHue B beitne, pactBopenue B bore. Cocrostnue
LEJIOCTHOCTH COOTBETCTBYET 3aKIIOUUTEILHOMY 3Taly OKKYJIBTHOIO cydusma, To
€CTh PaCTBOPEHMIO B bore. DTO COCTOAHME XapaKTEPU3YETCS OTCYTCTBUEM JIMYHBIX
Ka4eCTB, MICU€3HOBEHUEM MHOKECTBEHHOCTH M BCEX COTBOPEHHBIX BEILEH.

B aucceprauuu yTBep:KIAeTCs, YTO OHTOJIOTMYECKUE U SITUCTEMOIOTHYECKUE
ocHoBaHus punocodpun AdOynkacuma Kymalipu ciieqyer paccMarpuBaTh C TOUKH
3peHus €€ NPUHAMIEHKHOCTH K CPEIHEBEKOBOM MYyCyJIbMaHCKON (uiocodckoi
napagurme. OJHUM M3 METOAOJOTHMYECKUX YCIOBUM H3yueHHS CYyQUICKOTO
HACJeNUs MBICIUTENS SBISCTCS TapaJiurMaibHBIA TOAXOH, (HOPMHUPYIOUTUI
npoOneMy (eHOMEHa CpeaHEBEKOBOM MycyinbMaHCKoW Quinocodpun. OmnbIT
napaaurMajgbHoro  aHanusa  guiocodun  Kymaiipu — mokasbIBaeT,  4To
MycCyinbMaHcKasi ¢Guiaocousi BO3HUKIA KaK KOMIUIEKC TPOOJIeM, U KaKIbId
CpeIHEeBEKOBBIN (hrstocod He MOT HAWTH pellIeHHe 3TOM MPoOIeMbI O€3 OITMCAHUS U
OINPEIEIICHHs] MHPOBO33PEHHUSI, XAPAKTEPHOIO [UIsl HMCIAMCKOM KyJIBTYypbl TOTO
BpeMeHu. HecmotTpsi Ha BHemrHee MHOrooOpasue MycylbMaHCKoW (umocodumu,
P PACCMOTPEHUM €€ C TOYKH 3PEHUS €IMHOMN JOTMKH KaXK10€ €€ HalpaBJIECHUE,
Kak OyJITO, OXBaTbIBAeT LIETYI0 MPOOIEMHYIO 001aCTh.

[lepBbIM ¥ TIaBHBIM TPHUHIIUIIOM MYCYJIbMAaHCKOW (Quiocodun SBIsSETCS
POBO3IVIAIICHUE €TUHCTBA U €AUHCTBEHHOCTH BEUHON 0O0XKECTBEHHON CYIIHOCTH.
OTOT NPUHIMI B TO BpeMsi ObUT MPOTHUBOMOJIOKHOCTBIO M€ HCIAMCKOW BEpHI
XPUCTHAHCKOM TPOWYHOCTH, KOTOpasi OCHOBBIBAJIACH HE TOJBKO Ha TOM, uTo bor
€IMH, HO M Ha TOM, 4TO (opMa M KJAacC HAXOAATCA B MpotuBopeunu ¢ Ero
CyIIHOCTbIO. BTOpOM NOpPUHIMII CPEOHEBEKOBOM MapagurMbl ITPOBO3IVIALIAT
MHO>KECTBEHHOCTh (MHO>KECTBEHHOCTb) TBApHOTO MHpPA, KOTOPBIM MOCTOSHHO
MeHseTcs. Bo3HuKaromee U3 3TUX JByX NPUHILMIIOB MPOTHUBOPEUYHME MPHUBOJUT K
MPU3HAHUIO TPAHCLHEHAEHTHOCTH bora, Hapsay C €ro OHTOJOTMYECKOU
MMMaHEHTHOCTbEO MHpy. [lo MHeHuro pocculickoro wuccienosarens A.B.
CmupHOBa, cpenHeBeKkoBasi (ugocodckas MapagurmMa «IpeuiaraeT MOCTPOUTD
CUCTEMY 3HAaHUSA, MPEACTABISAIONIYI0 OHTOJOTHMYECKHA KOHTHHYYM  Kak
MHOECTBEHHOCTbh TMPEXOASUIMX CYIIHOCTEH, UCXONSIIMX W3 €IUHOM W BEYHOU
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00XKECTBEHHOM CYIIIHOCTH, M OIHMCHIBAIOILYIO MEPEXO]] OT BTOPOTO K MEPBOMY Kak
HEIIPEPBIBHBIIN . Takum  oOpaszom, npoOiieMa  TPaHCLEHJIEHTHOCTH-
MMMAHEHTHOCTH TBopla MO OTHOIIEHWIO K TBAapHOMY MHPY 3aHUMAET
LEHTPAJIbHOE MECTO B CIOKMBLIEHCA apaaurme. Yro kacaercs yueHus: Kymalipu,
TO OH HE IMOABEPracT COMHEHHUIO IEPBBI MNPUHIUII MNapagurMbl, TO €CThb
OCHOBOIIOJATaOIIYI0 UCIAMCKYIO JOKTPUHY €IMHOOO0XKHUA. YKE B MPEAUCIOBUU K
CBOEMY Tpyay «Pucana» MBICIUTEND SCHO U3J1aracT CBOIO MO3HUIIMI0 OTHOCHUTEIIBHO
uciamMa U eIUMHOOO0XKHUS. DTO YKa3bIBA€T HA CBA3b €ro B3MISIOB C IIAPUATCKOW U
CYHHUTCKOM mKojaMu. [lepBasi yacTh NMpeaucioBUs YYEHOTO TAK)KE HAYMHAETCS B
MaHepe, TUIMUYHOU g padoT MO MCIaMCKOM JOKTpuHEe W Teonoruu: «Y Hero
(AGcomotHoit Wctunbl) HeT mnomomiHuka, y Hero HeT mnocnenomarens, HET
KOJIMYECTBa, KOTOpoe Moo Obl Ero 00bATh, U HET MPOCTPAHCTBA, KOTOPOE MOTJIO
Ob1 Ero BMecTuTh, HET BpEMEHHU, KOTOpoe Moo Obl Ero 1ocTtudb, 1 HET OHSATHS,
koTopoe momio Obl Ero omwmcarb, u HeT BoOOpakeHHs, KoTopoe Morio Obl Ero
onucarby.

Kputukyst yueHre MyTa3uiIuTOB, MBICIUTENb OTBEPraeT aOCONIOTHYIO OMOpPY
Ha pa3yMm, HO B TO € BpeMs He oA00pseT ¢aHaTu3M TpaguiuoHain3ma. OIHaKo
OH KPUTHKYET MYTAa3WJIMTOB HE 32 MX YPE3MEPHOE BHUMAaHHUE K pasyMmy, a 3a
OTpULIAHHE UMH KadecTB bora, ommuHbIX OT Ero CymHoCTH, U 332 UX TPAKTOBKY
BOIIPOCa O CBOOOJHOW BOJIE, MPEJOCTABISIONIYIO YEJIIOBEKY UPE3MEPHYIO CBOOOMY
NEUCTBUI. DTO, N0 MHEHHIO Kylmaipu, MpOTUBOPEUYUT OCHOBAM MciaMma: «/leman,
YTO XO4elllb», — OTKPBITO 3adBiIfAeT (apaoH O CBOell OO0XKECTBEHHOCTU
(pyOyOuiig), B TO BpeMs Kak MyTa3WJIMTHI 3asBISIOT 0 Heil TaitHo®’. ToBops o
npobsieMe palMoHAIbHOCTH, Kylalipu HECKOJBKO pa3 TOBOPUT O HEOOXOAMMOCTH
no3HaHus TBopra. Y4YeHbIH yTBEp)KIAeT, 4YTo ©0€3 JTOro UCTUHHAs Bepa
npeBpaniaercs B cienoe noknoHeHue. [lepsas mynpoctb, He0OXoAMMAS YETIOBEKY
IUIS IPaBEIHOCTH, — 3TO MO3HaHUE CBOEro TBopla U TOTo, Kak ObLIM COTBOPEHBI
CYILECTBYIOILME BELIU.

TaBaKy — 3KCTaTUYECKOE TIOBEIEHUE — TPAKTYETCS KaK CO3AaHUE IKCTa3a
no BoJie cydusi, TO €CTb IPOSBICHHE HECYIIECTBYIOIIEro kauyectsa. OH uMMeeT
MCKYCCTBEHHYIO IIPUPO/Y, HO, IO MHEHHUIO aBTOpa, HEOOXOIUM JJIsi IPOABHKEHUS
[0 NyTH NPOCBETIICHUA. B KauecTBe M0Ka3aresibCcTBa CBOEM mpaBoThl Kymmaiipu
npuBoaut cioBa IIpopoka (Mup emy u OmarocnoBenue): «[lmausre, a eciam He
MOXKETE IUIAKaTh, TO MPUTBOPAKWTECH, YTO IUIAYETEN S, BXOXKIEHHE B COCTOSHUE
MCKYCCTBEHHOI'O KCTa3a MOCPEACTBOM COOCTBEHHOM BOJIM M CHJIBI BOJIM BO BpEMs
IIPOCIIYLIMBAHUSI MY3bIKH UM MOJIMTBBI B KOHEYHOM UTOT'€ MPUBOJIUT K COCTOSIHUIO
HMCTUHHOTO DJKCTa3a. OJTO CBUAETENBCTBYET O IIEPEXOJE HA HOBYK CTYIEHb
MO3HAHUS.

Cyduii nocTuraeT 3Tol CTaauu HEOXKUJIAHHO M HE3aBUCHUMO OT CBOEH BOJIU.
Okcra3z — 310 OnarociioBeHue M OecueHHbll nap bora cyduro. Ho naxe 3nmech
OnmarocnoBeHue u aap bora MoryT ObITh JapOBaHbI TOJIBKO B TOM Ciy4ae, €CJH
cyhuii ycepaHO TpyaAUTCA ISl TOCTUXKEHUS HKCTa3a.

35 Cmupnos A.B. Benukuii meiix cydusma. - Mocksa, 1993. —C. 26.
36 ua 17-.1989 caa il Hla 3 yalal) 4y pdall alla )l L;),p»ﬂ\ (u.u\ﬂ\ Fy

37 U 32-.1989 caaill Hla 3 yalal) &, pdall alla )l L;),p»ﬂ\ (u.u\ﬂ\ Fy
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B nuccepranuu ocoboe BHUMaHKE YAENSETCS CPABHUTEIHLHOMY aHAIU3Y TPEX
OCHOBHBIX KOMIIOHEHTOB TI'paMMaTHYECKOrO IMpaBujia apabCKOro s3blka —
CYILIECTBUTENILHOIO, Tiarojia U OYyKBbI (Ipy30B), — MNPEIJIOKEHHOMY aBTOPOM B
Tpyne «HaxB yib-Kyiay0», — U TpEX KOMIIOHEHTOB CY(PHUICKOrO OmbITa — aKBab
(yTBEepxkACHHE), amMallb (IEWCTBHE) U axBalib (COCTOSIHUE). 37€Ch aKBajb, TO €CTh
BBICKAa3aHHOE CJIOBO, MOAOOEH 3HAHUIO — YISIMY, KOTOPOE MOJIOTABIMBAET MOYBY
Ui amansg — npakTukd. Pasgenst  «HaxB - anb-kyny0», KOTOpbIE MOKHO
KiIaccu(uIpoBaTh B CPAaBHUTEIBHOM TOPSAJIKE, MOXKHO TMEPEUYUCIUTh B
CJIEIYIOIIEM TOPSIIKE:

1. Ums (p~') — Ciosa (J)3)

2. Tnaron (J=8) — JeiictBus (Jwe')

3. byksa (<_~) — Curyarmu (J)s~))

Henpto Kymaitpu ObuI10 co3maHue 0co00ro cy(puHCKOro si3blka, MOJI00HOTO
A3bIKy pa3yMa, C JIOTMYECKHM OOOCHOBAaHHOM TI'paMMaTHYE€CKON CTPYKTYypOM.
Hemapom yuénbiii Ha3zBan cBou Tpyd «I'pammarukon cepaemy, MOCKOJIBKY, IO
MHEHUIO cy(ueB u ux nocnenoareneit 1o Kymaiipu, cepaie — opran cyduiickoro
3HaHus. OJJHAKO 3Ta UEb HEJOCTUKUMA HE IMOTOMY, YTO «sI3bIKa Cy(hu3Ma» HET U
COJICpKAHUE TOHATHUSL «A3bIK» MPOTUBOPEUUT MOHATHUIO «CyPu3M», a Takxke
MIOTOMY, YTO YEJIOBEKY, OBJAJEBLIEMY MCTUHHON HAyKOM Ccy(pu3Ma, sI3bIK BOOOIIE
HE HYKEH.

Cypuzm He TpeOyeT KOHKPETHOTO S3BIKOBOTO BBIPAXKEHHUS, MOCKOIBKY
MOJIyYCHHBIE 3HAHUS HEBO3MOXKHO IepeAarb Komy-Inbo napyromy. Ilo mHeHUIO
poccuiickoro yuénoro M.T. CrenansiH, OJHUM M3 NPUHLUIIOB Cy(pu3Ma SBISETCS
OPUHIUI «MOJYaHUE — TMPU3HAK BBICIIEH MYIPOCTH»: «TOT, KTO 3HAET, HE
TOBODHT, a TOT, KTO TOBOPHT, HE 3HAeT»>",

Kymaiipn nmogu€pkuBaet, 4To y cy(usi, Kak ¥ y HM3Yy4alollero rpaMMaTHKy,
OJIUH U TOT K€ 0OBEKT U3y4YeHHs] — CJI0BO. ECITu TUHTBUCT BUAUT TOJBKO UMSI, TO
cy¢uii CMOTPUT Ha KOPEHb, OH UIIET CyTh, HE UMEIOIIYIO CJIOBECHOIO SKBHUBAJICHTA
(711 rocamma): «Korma on (ITpopok (Mup emy u OnarocioBeHune Aliaxa) OTKa3aucs
OT UMEHHU, OH HAIIEN MTOMMEHOBAHHYIO Belllb (Mycamma). Korna oH oTcTpaHuics ot
yMa, OH OOHAPYXHJI CKPBITYI0 OyKBY, TO €CTh HEHa3BaHHBIA cMbICI»*C. Takum
o0pa3oM, palnroHabHOE 3HAHHWE (WJIbM) — 3TO JIMIIH MOJATOTOBKA K UCTUHHOMY
3HaHMIO (Mabpudar).

Paznenenue Kymaiipu 3Hanust Ha oOliee U 9aCTHOE HOCUT 00pa30BaTeIbHbIN
XapaKkTep: dTUM MBICIIUTENb MOKA3bhIBAET YHUKAIBLHOCTh HAayKH cydu3Ma U Y4YHT,
9TO JIA €€ OBIAJCHHUS HEOOXOIUMO TMPETEepPHeTh TPYAHOCTH, MPAKTUKOBATH
aCKeTH3M U JIOCTHYb MPEBOCXOACTBA B PAIlMOHAIBHOM W UHTYUTUBHOM 3HAHUHU.
Kymaiipu B cBoMX TpakTarax U Ha mpuMepe COOCTBEHHOM >KU3HU MOKA3bIBAET, UYTO
cyduii JOMKEH BOIUIOMIATh B ceOe dYepThl Y4YEHOro-palMoOHAINCTA, a TaKkKe
o0nanarh CrMOCOOHOCTHIO MHTYUTHMBHO IMOCTUTaTh BHYTPEHHUI CMBICH TOHKOTO
mupa. [Ipu 3ToM OH AOKEH MOHUMATh CKPBITHIA CMBICH CY(UIUCKOTO 3HAHUS Kak
[JIaBHOTO pe3yJibTaTa Cy(QpUNUCKOro MyTH, B KOTOPOM CTHUPAIOTCS T'PAHMIIBI MEXKIY
3HAHUEM U OBITHEM.

39 Crenmansann M.T. ®unocodekue acnekTsl cypusma. — Mocksa, 1987. — C. 3.
0 2124 1977 ¢pisi bl ppall Cislall a5 pdall o S e oY)
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Kymraiipu paznuugaet pasnenenue oonactu capd (Maxasia) axjib yiab-udapa Ha
TaKhe 4acTu, Kak Jkam, cap(d, Bacd, TabHuC, Mabpuda u Hakupa. OJIHaKO OH HE
OTpeeNsieT 3TH TEPMHUHBI COTNIACHO axJib yib-MOapa, a MpsSIMO OMNPENEIseT HX
COMIaCHO axjb yib-uIIapa. MBICIUTENb ONUCHIBAET TEPMHUHBI, HUCIOJIb3YS
MOJXONAIIEe €My BBIpAKEHHE, M OMMCHIBACT UX, UCIOJIB3YSl BBIPAXKEHHE, KOTOPOE
Jydllle BCEro COOTBETCTBYET cMmbicny. B manHoM ciyuae Kymaiipu omnpexpenser
BBIOPAHHYIO UM TEMY KaK «y4€HOTO» U «Tpary» OorarcTpa, HaXOSIIETOCsS B €ro
pykax. [To MHeHUIO MBICTIUTENS, JKaM (B apaOCKOM: MHOKECTBEHHOE YUCJI0) — 3TO
OTKa3 yYE€HOTo OT HAKOIUICHHUS] MUPCKHUX OJlar 1 BHUMaHUE, TO €CTh BOCXHUIICHUE,
JOZIeH, BOCXBAJSIOMMX €ro 3a 3Ty aobponerens. Capd (B apaOckoM: HaWTh
KOpEeHb W 00pa3oBaTh CJIOBO) — 93TO OTBpallleHue Jjdroned ot Hero. [pyras
KOHIICTIIIMST 3aKJIFOYAaeTCsd B TOM, YTO II€JIb YYEHOTOo — OBbITh 3allOMHEHHBIM 3a
no0Opbie neia U ObITh y3HaBaeMbiM WM. Kymalipu MOJYEPKUBAET, YTO TabHHC
(>keHCcKas (hopMa CyIIECTBUTEIBHOIO) — 3TO CIa00CTh PEIIMMOCTH M COIJIacUsl Ha
Mo30p, a 3areM I[epexoJuT K TemMe Mabpuda-Hakupa (OmpeAesneHHas u
HeomnpenenaeHHas (OpMbl  CyHIeCTBUTENbHOTrO). Ilo MHEHHMIO MbICIHTENS,
COCTOSIHUE MabpHu(a-HAKUpa — 3TO TOCTUKEHUE YUEHBIM BEPIIMHBI OJIarogapHOCTH
nocjie mno3HaHus OnarocioBeHuil Aumaxa. [losToMy OH cuMTaer, yTo, CKpbIBas
CBOM 3HaHUS, OH OTpuuaeT OmarocioBeHus Ajuaxa. 3aeck Kymaiipu xouer
COMNOCTAaBUTh 3HAYEHHUE CIIOBA «Mabpuda», KOTOPOE 03HAYAET «COCTOSHUE 3HAHUS
CIIOBa», CO 3HAYEHUEM CJIoBa «Mabpudpa» B cydu3Me, KOTOPOE O3HAYaeT
«mno3Hanne Amiaxa mo Ero kadectBaM M MMEHaM, MOCTOSHHOE MpeObIBaHHE B
COCTOSTHUM MOJLOBI kK Hemy, monreepskienne Ero B cBoux AeicTBUsIX, U30eraHue
JlypHBIX TIPUBBIUEK M IIPEJAHHOCTh CepALA ToNbko EMy»*, unu, Tounee, mosnanue
6narocnoBenuit bora y4€asimM padbom.

Kymaiipu oObsICHSIET BBEICHUE MPEIJIOKEHUN B apaObCKUM SI3bIK CIEIYIONUM
obpazom: «CiaoBo MyOTaam (B apaOCKOM SI3BIKE 0OIaaarellb CyIIeCTBUTEILHOIO —
myOTanu, a mnpudactue — xabap) — mapdyb, MOTOMYy HYTO OHO JajleKko OT
coMHO)uTenel. LleHHOCTh OeAHOro M OJUHOKOTO 4YeJIOBEKa, KOTOPbIM MyOTaau
(npenan) B MOKJIOHEHWH, Takke Mapdyb (Bbicoka). [locmanme myOTamum Takxke
mapdysb. To ecTh, mociaHue — 3TO MOBEJIEHUE, KOTOPOE HE OTPHIBAET MyOTaau OT
oOmmenus u uctun»*2, Uccnenosarennb, 00bICHAS BBIIECKA3aHHOE, TOMYEPKUBACT,
4TO Kaxaoe aeiicTBue cypus-mMyOTaau aHaJOTUYHO Map(yhb MO CPaBHEHHUIO C
MPEABIIYIIUM, TO €CTh BO3BBIIIAECT U YBEIIMUUBAET €O OTIBIT.

ComacHo auccepranuu, B3DsiAbl Kymalipy Ha 3HaHHE M CYIIECTBOBAaHUE
COTJIacyIOTCS C KOHIEMNIuen cyduiickoro 3HaHus. B amucTemonoruu ero ydeHus
YeJIOBEK MOXKET MO3HATh TPAHCUEHJAECHTHYI0 VICTUHY MOCPECTBOM palMOHaIbHON
Hayku. OHTOJIOTHSI MBICTUTENSI HAXOAUTCA B paMKax ydeHHs cy(dusma, B KOTOpOM
00XECTBEHHOE OBITHE CYUIECTBYET KaK MMMAaHEHTHO, TaK W TPAHCLIEHJEHTHO.
DOTUYECKHE TPUHIMIBI B BO33PCHUSIX MBICIUTENS SIBISIOTCS TEOPETUUECKOU
OCHOBOM Cy(pUICKOM 3TUKH, @ HOPMBI — €€ MPaKTUYECKUM TposBieHueM. Kymalipu
paccMaTpHBaeT «HaxB (FPaMMAaTHUKY)» Yepe3 aHAJOTHI0 KaK JTyXOBHBIM MOPSIOK
cepana. Tpakrar Kymaiipu «HaxB anb-kyny0» — 23T0 HaydyHO-CY(DHUICKHM,
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JIyXOBHO-HPABCTBEHHBIN TPAKTaT, NMPEBPAILAIONIMN IpaMMaTUYECKUE MpPaBUIIA B
CHUMBOJI IyXOBHOTO OYHILIEHHS, B KOTOPOM BHEIIHUW 3aKOH $I3bIKA M BHYTPEHHEE
BOCIIUTAHUE CcepAlla OObETUHEHBI B €IMHYIO CUCTEMY IIPOCBETIICHUS.

ConmansHo-3THUeckre unen AOynkacuma Kymailpu sBISIOTCS OAHUM U3
BaXHBIX KOMIIOHEHTOB, PACKPBIBAIOIIUX CyTh yueHus cypusma. OHO MPHU3bIBAET
YeJIOBEeKa HE TOJIBKO K JTyXOBHOMY COBEPIICHCTBY, HO U K YTBEpPXKICHHUIO J00pa U
00KECTBEHHOTO MOPsIKa B 00I1I€CTBE MOCPEACTBOM HPABCTBEHHOTO BO3BBIILICHUS.

B uerBépToil maBe AuccepTalyy 03arjiaBlICHHON ««3HadyeHHe CyQUuiCKOro
Hacaeauss Kymaiipy B ¢QopMupoBaHMH NPOCBEIIEHHOTO O00HIECTBA U
BCECTOPOHHE PA3BUTOM JIUYHOCTH?, PACKPBIBAETCS 3HAYEHUE UJIEH MBICIUTENS O
coBepileHcTBe yenoBeka B HoBom VY30ekucraHe, posib JTyXOBHO-HPABCTBEHHBIX
HeHHocTed Hacieauss Kymaiipy B BOCHMTaHMUM MOJIOAEXKH COBPEMEHHOIO
oOmiecTna.

B wuccnenoBaHMM aHanuM3MpOBAaHO HE€U Bo3HeceHus Kymaiipu, KOTOpbie
CUCTEMATHYECKU C()OPMYIMPOBAHHBI B HCIAMCKOM HACIEAUM. YUYEHBIH MpPHUBEN
B3IsiAbl XacaHa bacpu, Pabua AnaBum, a Takke HMX NPEANIECTBEHHHKOB U
COBPEMEHHUKOB B «CWJICWJIATy aH-Haca® ac-cypm» — cypuickoil Tpaauuuw,
oObenuHstonieil cypueB u 3aBepwaromierics Ilpopokom (Mup emy #
onmarocioBenue). B pabore Kymaiipu Takke ONMUCHIBAET B3MISAALI TEX, KTO
yTBEpKJall, 4To BHUAeN Bo3HeceHne BO CHE, U UX TOJKOBaHHUs. Bompoc o Tom,
Bujien Jiu Myxammaz (Mup eMy U 6iarocioBenue Ainaxa) Mctuny, o0cyxxaaercs B
«Bo3HeceHnn», KOTOPOE TPAKTYETCS U OOBSCHIETCS MO-pa3HoMY. B To e Bpems B
MPOU3BEACHUN OMMUCHIBAIOTCS B3IVISAbl HEKOTOPHIX Cy(UEB Ha BO3HECEHUE.
Bo3necenune cypueB — 310 Hacineaue Bo3HeceHust IIpopoka (mup emy wu
OnarociioBeHne Auiaxa), KOTOPO€ MPOUCXOAUT BO BpeMsl MYTEUIECTBUS CaJUKy B
NOJIBETpEeHHOM cTopoHe. [loaBeTpeHHast CTOpOHA — 3TO IyTEUIECTBUE YEJIOBEKA 110
YPOBHSM OBITHS. DTO MyTELIECTBUE HAYMHAETCS C YEJIOBEKA U MPEACTaBIseT cCOOOM
JyXOBHOE BOCXOXKJeHUE K VICTHHE, TO €CThb BO3HECEHHE, a 3aTEM BO3BpALLCHUE B
mup. To ecTb MPOUCXOIUT HUCXOXKIEHUE, UITU PYIXKY, CaluKy. B cydusme repmMunbl
ypyk (BO3HECEHHUE) U HY3YJ (HUCXOXKJICHHUE) UMEIOT TIepeHOCHOE 3HaueHue. Benb
Aniax cBOOOJIEH OT HalpaBlI€HUs U MPOCTPAHCTBA. DTU TEPMUHBI HCIIONb3YIOTCS
NIOTOMY, YTO OHM HE SIBJISIOTCS IIMPOKMMHU MO CBOEMY OXBaTy M HMEIOT Y3KO€
3HaueHue. Ha camom niene, Ob110 OBl IpaBHJIbHEE Ha3BaTh BO3ZHECEHHE YYIE€CHBIM
«rmepexoioM B HMHOe wu3MepeHue». Bosnecenuss Ilpopoka (Mup emy H
OnarociioBeHHe AJulaxa) TaK)KE CUMTAIOTCS IyTellecTBUeM B MHOW mup. Mpes
cyduiickoro myTd (ar-Tapuk yc-cypu) HM3HAYaJIbHO O3HAdala MyTh, BEAYIIUH K
Hctune, HO ¢ momompbio Kymraiipyu 310 cTano OOMIEIPUHSTHIM TOHSITHEM TOTO
BPEMEHHU.

[To MHEHUIO UCcaenoBaTeNsl, KaXK/IbIH YPY/I)K UMEET TPU BO3HECECHMUS:

1. K npuHuuny Ha3Ha4eHHs, TO €CTb K TeHU OO0KECTBEHHOIO HMEHH, K
KOTOPOMY OH TIPUBSI3aH;

2. K cyurHocT 60’X€CTBEHHOTO UMEHH, K KOTOPOMY OH TPUBSI3aH;

3. K ueMy-T0 60s1€€ BHICOKOMY, YEM CYITHOCTH 00KECTBEHHOTO UMEHH.

BONBIIMHCTBO CBATBHIX JOCTUIVIM TE€HU OO0KECTBEHHOIO MMEHH, KOTOPOE HX
BO3BBICUJIO. JIHIIIb HEMHOTHE U3 HUX JIOCTUIVIM CYIIHOCTU 00KECTBEHHOTO MMEHH,
K KOTOPOMY OHM NpUBs3aHbl. 1 T€EX, KTO MOKET BO3HECTUCH OT 3TOIO0 UMEHH, OYEHD
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mano. Te, kro moaHsuics A0 cyduiickoro wupagxka Omarogapsi CBOUM
NyTelecTBUSIM B OOKECTBEHHBIX MMEHaX M KadecTBax bora, y3naror Takue Ero
uMmeHa, kak Camub (Cnsimanumii) u bacup (Bunsuuit). Bepa cBSThIX B 9TU UMEHA
CUJIbHEE, YEM y JIPYTHX JIFOAECH, M UX BEpa MPEBPAIIACTCSA U3 UMUTALIMU B TaXKHUK
(uctunHy10 Bepy). [loaTomy oHM HUKOTAA HE 3a0bIBatOT, uTo McTuHa — Bunsmuii u
Bceesnarommii. OHM OTCTpaHSIOTCS OT CJIIOB M MOCTYNKOB, HeyromHelx bory. To
€CTh IYXOBHBIM MUPA/IK BENET K BO3BBIILICHUIO KaK 3HAHUW, TAK 1 HPABCTBEHHOCTHU
Bepytomero. s Bepyroniero Kax/jiasi COBEpIIEHHAs MOJIUTBA — 3TO MUPAIK.

Mupamx Kymiaiipy 1eauTces Ha TpU CTOSHKU:

1. Yoynuiisr;,

2. A3amusr;

3. PyOyOuiisar®,

JluccepranT yTBEpKAAaeT, 4yTo B coObITUM Bo3HeceHus BomIONIEHA HEs
OECKOHEYHOTO COBEpUICHCTBA YEJIOBEKA. JTO OJHO M3 CaMbIX SIPKUX SIBJICHUW B
UCJIAMCKOM KyJBTYpE, JEMOHCTPUPYIOIIEE HE TOJBKO BAaXKHEHIIYIO PEIMTHUO3HYIO,
HO U QpuiIoco(CcKyr0 U0, UMEIOUIYI0 YHUBEPCAIbHOE 3HaYeHue. B To e Bpems
OHO OTPaXKaeT CUMBOJIMYECKHUI CMBICII HEMPEPHIBHOTO BOCXOXACHUS YEJIOBEKa 110
CTYIICHSIM COBEPUIEHCTBA B YUEHUHU Cy(PHU3Ma.

Tpyn AOy anb-Kacuma Kymaiipu «Taptu® yc-cynyk ¢y TapuKaTHILISX»
(«IToBenenue nekaps Ha MyTH AJIaxa») CUYMTAETCS MPEBOCXOAHBIM TPAKTATOM,
HallMCaHHBIM HAa OCHOBE JIMYHOTO OIbITa MbICAUTENs. B Tpyne maHbl
PEKOMEHJIalluh O TOM, KaK MIOpUAbl MOTyT noctuyb Mctunbl. C mepBBIX CTPOK
npousBeAeHuss Kymailpu nomu€pkuBaeT MPEeUMMYIECTBO MPUOOPETEHUs] 3HAHUU.
Miopu, MIIyUMi UCTUHY U CTPEMALLIUKCA K HEHl, T0JKEH HadyaTh ¢ TPUOOPETEHUS
3HaHuil. [103TOMYy MBICIUTENH YUYHUT, YTO MPUOOpPETEHNE 3HAHUW U CTPEMIICHHUE K
o0pa30BaHUIO — 3TO Hadajo myTu. [loaToMy MIOpHI OJKEH BEpUTH B 3HAHMS
CBOETO IIeixa U ObITh JUCHUIUIMHUPOBAHHBIM B CBOMX MaHepax. MIOpHJl 10JKEeH
OpUaepKUBaThCsl 1apuara, (papaoB U CyHH, a TaKXKe COBepLIaTb YTPEHHUE
MOJIUTBBI, HE Mpomyckas ux. Takke oMoBeHuEe yH-HadC Bayib-0azaH Bac-cayO, TO
€CTh BHHMMATEJIBHOE OTHOIIEHHE K YHUCTOTE IyIIM, Teda W ONEKIbl, CUMTAECTCS
INIABHBIM YCIOBHEM Cyhu3ma’s,

Kymaiipu roBopuT, 4TO MIOPHUI AOKEH ObITh OTPEUIEH OT MUpPaA, HE BIAICTh
HUKaKUM HMYIIECTBOM M 00JafaTh JOCTaTOYHBbIMU 3HaHusMHU [llapuara, koTopsie
apnsitorcss papaamu Mctunbl. Eciin yenoBek CTaHOBUTCS YYEHHKOM CBOETO
YUMTEIISA, OH JOJDKEH MOJTHOCTBIO NPEJAThCs €MY. Y UEHHMK HE JIOJDKEH 3aHUMAaThCS
HU4YeM, Kpome VICTHHBI, MOKa y4YeHHWE HE MPUHECET IMOJIb3bl. YUYEHHYECTBO
IIPEIHA3HAYEHO I TEX, KTO ciieayeT myTéM VCTUHBI, U CIIEJOBaHUE MO 3TOMY
OyTH J€JaeT €ro CUJbHbIM M ObICTpbIM. OpHako myTh VICTHMHBI 3aKphIT IS
YeJioBeKa, JIMIIEHHOTO 3HAHUS O CIIEJOBAHUM MO 3TOMY NYTH M SIBIISIFOLIETOCS
YUYEHHMKOM TOTO, KTO €ro He 3HaeT, roBoput Kymalipu. Meiciutenb oOBSICHIET 3TO
XUIKa00M, TO €CTh YIAJEHHOCTHIO YYEHHKAa HEOOpa30BaHHOTO 4YeJIOBEKa OT
oO1eHusl. YUEHUK MOXKET MPUNTH K CBOEMY YUMTEII0 CHOBA, HO Yepe3 KaKOe-TO
BpeMsi OH PUJIET U yKe HE OyJIeT ¢ mpekHel ckopocThio. [loTtoMy yTO 1151 HETO He
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OCTaJIOCh HHMYEro, Kpome Ojarojatd W 3HaHHUS yuuTens. B 3ToM ciydae OH
noJI00EH MIOXOMY U ynpsiMoMy xkepeOity. Ho yueHuk, KOTOphIii mepBbIM MPUIIENT K
CBOEMY YYHUTENIO, IOJOOEH XOPOIIO BOCIMTAHHOMY M Py4YHOMY KepeOiy?,
TOBOPUT MBICIIUTENb. YUYUTEIh CTABUT YCIOBHUEM JJII CBOETO YYEHHMKA BBIOOD
OeTHOCTU BMECTO OOraTcTBa, CMUPEHHS U MOCITYIIAHUS BMECTO YECTU U CJIaBbl, U
4yTO HET OOXKecTBa, KpoMe Alliaxa. YUYeHUK He JIOJDKEH €CTh HUYEro, KpoMe Toro,
YTO TOBOPUT €r0 YYHUTEIb, AK€ €CIH €IAT JIPYyTHe; OH HE JOJHKEH TOBOPUTH
HUYEro, KpOME TOTO, YTO UMEET B BUIY €r0 YUUTENb; JAXKE €CIU FOBOPUT KTO-TO
JIPYroil, OH HE JOJDKEH TOBOPUTHh HUYErO, KPOME TOTO, YTO UMEET B BHUAY €r0
YUUTEND; U JAXKE €CIU CONPOBOXKIAIOIINE €T0 JKEJIAIT CHITOCTU U IMOKOS, YUCHHK
HE J0JDKEH MPEeANnoYnTaTh cede JOCTaToK.

O0606mas Mbicip Kymaiipy B cBOEM HCCIEIOBaHUU, MOXXHO CKa3aTh, UYTO
Hayka Cy()M3Ma OTIIMYAETCS OT JPYTHX HayK TpeMs Bemamu’®;

1. Umxtuba

2. Uctupar

3. Taanay0

[Tonyyenne ydyeHMKOM OOy4Y€HHS y YUYUTENS U BOCIUTAHHUE €0 MOPAJIbI0 —
3TO TpeOOoBaHWE, BBITEKAIOLIEE M3 NPHUPOJAbI, Hadaia NyTH Tapukara. Hayka
cydhusma, B OTIMYME OT JPYrdX HayK, BKIIOYAaeT B ce0sl Takhe BEIU, Kak
YEAUHEHUE B OKPY>KEHUU O0KECTBEHHOTO (QJIb-UIKTHOO YIIb-HJIaXU), TOTOBHOCTD
K CaMOTOXKEPTBOBAHUIO (aJIb-UCTUAAT JUI-0a3ajb) U BOCIIUTAHUE B COOTBETCTBUU
C MOBEJIEHUEM 1ueiixa (Taagay0 Ou-1enx).

[Io MHEHUMIO IUCccepTaHTa, cCOBEThl Kymaipu ydyeHMKaM HalKucaHbl HA OCHOBE
ITyOOKOIrO MCHXOJOTUYECKOTO aHaliM3a U MOTYT OBITh MCIOJIb30BaHbl B Kaue€CTBE
npumepa cyuicKoi TuTeparypsl B BOCIHUTaAaHUN MoJiofexku. Kpome Toro, MbIciIu
MBICJIUTEIS] BaKHBI U1 TYXOBHOTO BOCIIMTAHUS TTOAPACTAFOIIETO IIOKOJICHHUS.

Jlucceprant mpeamnosiaraeT, Yro B3DEIABL  HA  BOCIHMTAaHUE MIOPUIA,
W3JIO)KEHHBIE B YUYEHHUU MBICIUTENS, MOTYT OBITh HCIIOJNIB30BaHBI B BOCHUTaHUHU
mMonon&xu. [1o 3Toif mpuunHEe OH CYMTAeT HEOOXOAUMBIM OOpaTUTh BHUMAHUE HA
CJIIEAYIOIIME JBE 3aJ1a4M B IUIAHE HAIIPABICHUS MOJIOAEKHU K HAyKe, BOCIIUTAHUA €€
B HAIIMOHAJILHOM JIyX€ U IOBBIIIEHUSA €€ CaMOCOBEPIIECHCTBOBAHNS U MaHeEp:

1. Jlate MONIOAEXHU MTPOYHBIE 3HAHUS U 00pa30BaHUE.

2. Couerarp (QOpMHpPYEMYIO y MOJOAEKH HPABCTBEHHOCTh C JAYXOBHBIM
BOCIIUTAHUEM.

B mporiecce HanmoHanbHOTO M AYXOBHOTO ToabéMa B HoBom Y3bOekucrtane
oti uaen Kymanpu ykperusirtoT OCHOBBI 3I0POBOM IICUXHUKHA W NPOCBELICHUS B
obmectBe. Ero yuenue, Benyiee yeaoBeKa K COBEPIICHCTBY 4Yepe3 BHYTpPEHHeEe
BOCIIMTAHUE, CIIY)KUT BAXXHOW HAy4YHO-HPABCTBEHHOW IIPOIPAMMOM B BOCIIUTaHUHU
COBPEMEHHOU MOJIOAEKHU. VICTUHHAA LIENb YEJIOBEKA — €0 JYXOBHOE BO3BBILICHUE,
MIOATOMY 3Ta HJES WIPacT BaXHYK pOJb B BOCCTAHOBJIEHWU HAIMOHAJIBHOU
NICUXUKU B TApPMOHUU C colanbHOU nmonutukoil HoBoro Y30ekucrana.

CornacHO MHEHMIO JUcCcepTaHTa, B Mpou3BeneHun AOynkacuma Kymaiipu
«Tapt® ac-cynmyk» ¢akrtopbl, BeAylIUE YeIOBEKa K JIYyXOBHOM 3peNocTH, —

459 clasall 21966 s _yalal) “—AJM\ Ol ‘LﬁJ:‘"“ﬂ‘ H‘)SS\ RYPS E P VW Y | ‘(éuaﬁ) (5 (.\.._\A\‘).I\
4 a 54 1985 el I a3 A 33 S 8 bl o 5 s il m Sllae YT (3

58



B3aMMOOTHOILIEHUSI MEXIY YUYMTEJIEM U YYEHUKOM, 3((HEKTUBHOE HCIIOJIb30BAHUE
BPEMEHHU, YIOPCTBO HAa IYTH INOJYyYEHHs 3HAHWM, BOJA K OYMILECHHUIO
HPABCTBEHHBIX KAYE€CTB M M30aBJIICHUIO OT TaKUX MOPOKOB, KaK BBICOKOMEpHUE U
TOpABIHA, — ONMCaHbl KaK Hay4HO-IIpakTudeckas cucrema. Kymmaiipu onmcsiBaer
YUCTOTY AYLIM YEJIOBEKa KaK JOCTHKEHHE €€ uepe3 MpUOOpEeTeHuEe 3HaHUU U
paboTy HaJx COOCTBEHHOM HPABCTBEHHOCTHIO, a TAaKXKE YEpe3 CTPEMIICHHE K
3HaHUAM U OOpa30BaHUIO U MOMYMHEHHE yuuTento. [lo MHEHHIO MBICIUTENS,
oOpa3oBareibHasl 3peJOCTb JIOCTUTAETCA IyTEM MPENOCTABICHUS MOJIOAEKHU
IPOYHBIX 3HAHUM U BOCIIMTAHUSA, )KM3HU B TAPMOHUHU C YECTHOCTBIO U Mpasaoil. B
HOBOM Y30€KHCTaHE TyXOBHO-HPaBCTBEHHbIE uaeu Kymialipm MMET akTyalbHOE
3HaYEHHE B INPOLECCE JYXOBHOTO OOHOBJIEHHUS OOLIECTBA W BOCIUTAHUS
BCECTOPOHHE pa3BUTOM JMYHOCTH. CyQuiickue ydeHUs MBICIUTENs CIIyXar
NYyXOBHOM  IPOTPAMMOW, BEAYIIEH MOJOJOE IIOKOJIEHHE K  JyXOBHOU
YCTOMYMBOCTH, 3IPABOMBICIIMIO U HDABCTBEHHOM OTBETCTBEHHOCTH.

3AK/ITIOYEHHUE

bynyun Benmuuaiimmm cyduem cBoero BpemeHH, AOynkacum Kymaiipu
3aHUMAET Ba)KHEHIIEe MECTO HE TOJIBKO B UCTOPUHU TacaBByda, HO U B pa3BUTUHU
MoOpaJIbHOM (prstocopuu. B3misabl, nepenaHHble yepe3 ero JyXOBHOE Hacleaue,
CO3JaJ HOBBIE KPUTEPUU B TAKMX BOIPOCAX, KAK MPOCBETICHHE BHYTPEHHETO
MHUpa 4YesioBeKa, o0ecreyeHue MOpPabHOM TapMOHHMM B OOIIECTBEHHOW XU3HU U
YCTAHOBJICHHE JTyXOBHOM CTaOMJIBHOCTH B OOILECTBE MOCPEACTBOM JTyXOBHOIO
ounnieHusi. B  pe3ynprare wu3yueHus Cy(UIICKO-HPABCTBEHHBIX  B3MIAI0B
AOlynkacuma Kymiaiipu ObuH c/iesiaHbl CIeIyIONIHe BHIBOBI:

1. Cyduiicko-HpaBcTBeHHOE Hacienue AOynkacuma Kymraiipu packpbiBaeT
[IEHHOCTH 'yMaHU3Ma, TyXOBHOI'O COBEPIICHCTBA U CTPEMJICHUS K O0KECTBEHHOMN
UCTUHE MCIAMCKOW MBICIH B HOBOW (uinocodckoit naTtepnperanu. Ero B3risbl
HamnpaBJICHbl HAa  OOBSICHEHHWE  OHTOJOTUYECKOH,  aKCHOJIOTMYECKOW |
THOCEOJIOTUYECKOM CBA3M 4YeloBeKa ¢ TBOpLHOM, a Takue Kareropuu, Kak
«IPOCBETIIEHUEY, «COCTOSHUE», «UCTUHA», «HPABCTBEHHOCTH)», MPEICTABIISIOT B
HEM JIyXOBHBIEC YPOBHH YEJIOBEUYECKOU CYIIHOCTH. B COOTBETCTBHHM C KIaCCUYECKON
MyCylIbMaHCKOM ¢uiocodckoii mapamurmont, cydwuiickoe yuenue Kymmaiipu
OoTpakaeT MpoOJieMbl  MOHOTEM3Ma, MHOXECTBEHHOCTH  MHUPO3JAHUS U
BBITEKAIOIMX W3 ITUX IPUHLHUIIOB TPAHCUEHAEHTHOCT U UIMMAaHEHTHOCTH TBOpLa
MHUPO3JaHUIO, a TAKXKE 0COOYIO POJIb UEJIOBEKA B 3TOM MUPE.

2. Kopan, xagucel, kamaMm, ¢puimocopckue u CyGuicCKue TPyIAbl COCTaBISIOT
DIIMCTEMOJIOTUYECKYIO M  aKCHOJOTMYECKYH) OCHOBY MblnuieHus Kymaiipu,
NOCPEACTBOM KOTOPOW pacupsoTCs BO3MOYKHOCTH ITOHUMAaHHUS
B3aMMOOTHOIIIEHUN 4YesnoBeka ¢ TBOPLOM M OOBSICHEHUS JAyXOBHOM T'apMOHHUH
MEXIy «UCTHHOW» M «IPOCBETICHUEM». METOIOIOrNYECKOE HCCIEN0BAHUE
Hacienus Kymmaiipu, ¢ OIHOM CTOpPOHBI, PAaCKpbIBAET CBA3b CY(QUUCKHX U
HPABCTBEHHBIX LIEHHOCTEN C COBPEMEHHOM TyXOBHOCTBIO, @ C IPYTOM — MO3BOJISET
UHTEPIPETUPOBATh TAKHE KAaTETOpUHU TacaBBy(a, KaK «Ta3KUs», «cadp», «UXJI0CY,
«cyx0aT», «Xam» B €ro Y4eHUH KaKk KpUTEPUH, BEAYLIUE YEJIOBEKA K COBEPIICHCTRBY.
OH — yu€HbIH, CUCTEMaTU3UPOBABIINN HAKOIUICHHBIM CYy(QUUCKUN ONBIT, Ccypuid,
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BHECIIMMA 3HAYMTENIbHBIA BKJIAJ B HCTOPUIO pa3BUTUS cydu3ma, HCTUHHBIN
cyuiickuit meix. Ero tpyn «HaxB yiab-Kymy0» — yHUKaJIbHOE MPOU3BEICHUE O
JyXOBHOM TyTH, a Tpakrar «Pucona ¢ur-racaBByd» — ucTOUHUK, 00001IAIOMINIA
€ro CTaTyc TeopeTUka cy(usma U TEOpETUIECKUE OCHOBBI CY(PUNUCKOTO YUCHHUSI.

3. )KuzHpb, TBOpUECTBO M Hay4dHOE Hacieaue AOynkacuma Kymaiipu neHsTces
KaK coIlMaibHOE, TyXOBHOE U Quiocodckoe sABlIeHUE, OCTaBUBIIEE IITyOOKUH cliel
B ()OPMHUPOBAHUN BOCTOYHOM Cy(UUCKOW MBICIH. VHTEIIEKTyaIbHbIN JaHamadT
MycCylbMaHcKoro mupa XI Beka, B KOTOPOM OH W, ObUI MEPUOIOM TapMOHUU
MEXJIy TeoJIorueH, ropucnpyiaeHiue, guiocodpueit u tacaBypom, u Kymaiipu
MOJIOKUJI HA4aJi0 HOBOMY 3Tally B NOHMMAHHUHM AYXOBHOTO MHpa YEJIOBEKA B 3TOU
ucTopuueckoil cpene. B cBoumx HayuHbix Tpyaax Kymaiipu co3pan cucremy
COIIMAJIbHO-HPABCTBEHHBIX IIEHHOCTEW, BEAYIIUX YeJIOBEeKa K O0KECTBEHHOM
HMCTUHE Yepe3 TaKHE KAaYeCTBA, KaK OUMIICHUE AYIIH, YKPEIUICHUE BOJIU, TEPIICHHUE,
JIOBEpUE M HUCKpPeHHOCTh. OH B3aMMOJEHUCTBOBAN C Cy(PpUsSMHU B TaKMX Hay4YHBIX
eHTpaxX, kak barman, Humanyp wm bacpa, m co3man yHUKaJIbHYIO IIKOJY,
00001112011y 0 CYy(PUICKHUE UIEN B TEOPETUYECKYIO CHCTEMY.

4. Cyduiickue Bo33peHus AOynkacuma Kymalipy UHTEpHpeTupyror
B3aMMOOTHOIIICHUS YEJIOBEKA U BCEJICHHOM, 00YKECTBEHHYIO CYIIIHOCTh U JyXOBHOE
coBepiieHcTBO. B ero duiiocoduu cydusm — 370 HE TOJIBKO TyXOBHBIM OMBIT, HO U
COLMAJIbHO-HPABCTBEHHAsI CUCTEMa, IPHU3BIBAIONIAA YEJIOBEKA XUTh BHEIIHE W
BHYTPEHHE [0 TMPUHIMIAM  CIOPaBEIJIMBOCTH, UYECTHOCTH, JIIOOBU U
OTBETCTBEHHOCTHU. B cBsi3u ¢ 3TuM Hacneaue Kymalipu coxpaHsieT CBOE 3HAUCHUE
KaK IIEHHOCTh, BEAyllas YEJIIOBEKA K JyXOBHOMY COBEPUIEHCTBY, TyXOBHOMY
npoOyKJIEHUIO, COIMAJbHOM CIJIOUEHHOCTH M MOpPaJbHOM OTBETCTBEHHOCTH.
N3ydyeHnue ero Hacienus CIY>KUT METOHOJOTUYECKOM OCHOBOHM sl TIIyOOKOTO
MOHUMAaHUS TYMaHUCTUYECKOM CYHIIHOCTH cydu3Ma | OIpenesieHus IMyTei
MPUMEHEHUS JYXOBHOTO HACJIEIUS B COBPEMEHHOM OOIIECTBEHHON KU3HHU.

5. B yuenun Kymaiipu «IIpocBetnenue CyiiecTBay — 3TO BbICIIAS CTaaus
YEJI0BEYECKOT0 MBILUICHUS, U 3TOT IPOLECC MPOUCXOAUT YEPE3 TAPMOHUIO pazyMa
M CepAla, BHEIIHErO W BHYTPEHHEro, 3HaHUSA U NOpocBeTieHus. [lo MHeHuro
Kymaiipu, Bcenennas — 3To Mecto, Te TPOSBISIOTCS OOXKECTBEHHAs cujia WU
KpacoTa AJuiaxa, a 4YeJIOBEK — CO3HATENIbHOE, JIyXOBHOE U HPABCTBEHHOE
BbIpaxkeHue 3Toil cuibl. «IIpocBetnenue CyliecTBa» — 3TO COCTOSTHUE OCO3HAHUS
00KECTBEHHOCTH B UEJIOBEKE U €€ MPOsIBICHHS Ha mpakTuke. C 3TON TOYKH 3pEHUS
Kymaiipu paccmarpuBaeT 4desioBeka U BcCelleHHY0 Kak €IMHYI0 OHTOJIOTMYECKYHO
CHUCTEMY, JOMOJIHSIOLIYIO IPYT Ipyra U CIyKaIlyro Ui pealin3aluu CHibl TBopua.
Konnenmus «IIpoceernenus CymecTtBay mnposBisgiercss B yuyeHuu Kymailpu kak
JIYXOBHBIM MOCT, BEAYIIIMKA YEJIOBEKA OT CaMOCO3HAaHMUSA K OCO3HAHUIO TBopia, TO
€CTh KaK €IMHCTBO 00KECTBEHHON M YEJIOBEYECKON UCTUHBI.

6. ITpunamexxnocts Kymmaipy K almapuTCKONM IIKOJIE TEOJIOTUH MOKA3bIBAET,
YTO OHA HE MPOTHUBOPEUUT ero cyduiickomy ydeHuto. ToT (akt, 4TO TE€OJIOTUS U
cy(pusM HaxoasaTcs B equHON (umocodCKol mapajaurMe, YTo OHU PEIIA0T OOIIYIO
JUTSL HUX MPOOJIeMy TPaHCLEHIEHTHOCTH U UMMaHEHTHOCTU bora 1o oTHOIIeHUIo K
MHUPO3JAHHIO, U YTO OH MCIOJIB3YET B 3TOM Pa3HbIE METOAOJOTHYECKHUE MOAXO/BI,
no3Bossier Kymialipy paccMmarpuBaTh 3Ty MpoOjeMy C pa3HbIX CTOPOH U
UCIIOJIb30BaTh PAIIMOHAJIbHBIE U CyQUIICKHE METOJbl MO3HAHUA ISl €€ pEellICHUs.
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Taxkue npunuunsl Kymalipu, kak TepneHHe, JOBEpHE, UCKPEHHOCTb, JIIOOOBB,
IOKasiHME, COIJIaCMe M CTaryc, MPEICTaBISIIOT co0OMl Mpolecc CaMOKOHTPOJIS
YeJIOBEKa, YKPEIUIEHWS BOJIM M IIOCTHIKEHHUS CBOETO «1» IOCPEACTBOM
00XeCTBEHHON J00BU. Tapukar — 3TO HE TOJIBKO BHEIIHEE IOKJIOHEHUE
YeJIOBEKA, HO U IIKOJIa BHYTPEHHEr0 NpeoOpakeHusl, BHyTPEHHETO NMPOOYKACHUS U
IYXOBHOTO BOCIIMTAHUS, a Takke cy(uilckas NMpakTuKa, Ciy’Kamas TyXOBHOMY
OYMILIEHUIO BCETO OOIIECTBA.

7. ®unocodcko-cypuiickue KOHLENIUU B HAYYHOM Hacienuu AOyiakacuma
Kymaiipu npencrapistoT coO00l CUCTEMY 3TallOB JYXOBHOTO PAa3BUTHUS UYEIIOBEKA,
KaX/IbIil U3 KOTOPBIX TECHO CBSA3aH C M0OEN0M YeloBeKa HaJl CBOUM 3r0, YUCTOTOU
cepaua, UCKPEHHOCThIO U HPAaBCTBEHHBIM cOBepIIeHCTBOM. dunocodcekuil anammus
kateropuii TacaBBypa Kymaiipm co3ga€r OCHOBY [UIsi BHYTPEHHETO JAualiora
yesnoBeka ¢ TBopLoM; OH ompenensieT cy(pu3M Kak TPaHCLEHJIEHTHBI MCTOYHHK
HPaBCTBEHHOCTH M JYXOBHOCTH M HAIPABISET 4YEJIOBEKAa K CaMOCO3HAHMIO,
JYXOBHOMY MpOOYKIEHUI0O M KU3HU B TapMOHHH C OOKECTBEHHBIM CBETOM.
CnoxxHble JIOTMYECKHE MOCTpPOeHMsI B mpousBeneHun «Puconma ¢ur-TacaBByd»
HaIpaBJICHbl HA MPUBJICYEHUE MIMPOKUX MACC K CY(PUHCKOMY ITyTH JIOCTHUKEHUS
W cTrHBI M 10Ka3aTenbCTBO €r0 3aKOHHOM JIETHTUMHOCTH.

8. CoumanbHO-HpaBCTBeHHbIE naen AOynkacuma Kyiaiipu onpenesnsior myTh,
BEIyIINNA yeroBeka K coBepiueHcTBY. HpaBcTBenHas ¢unocodus Kymalipu — 310
YUYEHHE, OMNpPENEeNsIoee CONUAIbHOE M JIyXOBHOE COBEPIIEHCTBO YEJIOBEKAa W
MOBBIIIAIOIIEE YPOBEHb peaIM3allMi UM CBOET0 MECTA, OTBETCTBEHHOCTH U JI0JIra B
oOmectBe. HpaBCTBEHHOE COBEPILEHCTBO YEJIOBEKA — 3TO HE TONBKO JIMYHOE
JOCTOMHCTBO, HO MW cwiIa, oOecrneyuBaromias COUUalbHYI0 CTaOWJIBHOCTh U
JIYXOBHOE €IMHCTBO B oOmIecTBe. Ero B3MIsiibl MPOSIBISAIOTCA KaK YHUBEPCAIbHOE
yu€HHue, HaIpaBAIollee 4YeJOoBeKa Ha IMOCTPOEHHE 00IlecTBa, OCHOBAaHHOTO Ha
COBEpILICHCTBE U OokecTBEHHOW I0OBU. [lodTOMy Takue mpou3BeAeHUs, Kak
«Pucona ¢ur-racaBByd», «HaxB ynb-kymyo», «Taptub yc-cynyk», «Kurad anb-
Me’paiKy, MpuoOpeTaroT Bc€ OoJbliee 3HaYCHHE.

9. HpaBcTBeHHBIE UIeH, BBIABUHYTHIE B CY(DUICKUX BO33pEHUSIX AOyakacuma
Kymaiipu, npeactaBisitor co0oi cucteMy 0a30BbIX IIEHHOCTEH, 00eCTIeYnBaOIINX
COBEpIICHCTBO YEJIOBEKa U AYXOBHYIO CTaOMIBHOCTH oOmiecTBa. [1o ero MuHeHwmto,
VCTUHHAs HPABCTBEHHOCTH IPOSIBIISIETCS HE BO BHEIIHUX JCHCTBUSX YEJIOBEKA, a
Ha YPOBHE €T0 JIyIIEBHOTO COCTOSHUS U 00’KECTBEHHOTO 3aMbiciia. HpaBcTBeHHBIE
IPUHLIUIIBI  BBICTYNAIOT B OOIIECTBEHHOM CO3HAHUM KaK CHCTEMa 3aKOHOB,
BEAYILINX YEJIOBEKA K COBEPILEHCTBY, BOCIUTHIBAIOIINUX Ay U 00€CTIeUNBAIOIINX
IyXOBHOE paBHOBecue oOmectBa. HpaBcTBeHHass ymucToTa W cBOOOJa BOJIU
YeJioBeKa — 3TO JIB€ B3aMMOJIOIOJIHSIONIME CYLUIHOCTH: BOJI OYMILAETCS Yepes
JM000Bb U TOKOPHOCTH bOTy, @ HDaBCTBEHHOCTh — PE3YJBTAT 3TOTO OUUILEHUS.

10. Unen mpousBenenus Kymaiipu «Kutabd ans-Mubpamx» u cyduiickoe
Hacienue Tpakrara «TapTtub yc-cynyk» HMMEIOT aKTyalbHOE 3HAu€HHUE Kak
OecuieHHbIN (punococKuil UCTOYHUK 711 TyXOBHOT'O NMPOOYXACHUS YeJI0OBEUECTBA
U HamnpapJeHUs oOLIECTBA K JyXOBHOMY OOHOBIIEHHIO B YCIIOBHUSIX MOpPaJbHOIO
KpU3UCa U JYXOBHOM HECTAaOMJIBHOCTH. DTO HAClEQUE YKPEIULIET WS BKIAJa
JMYHOCTH B pa3BUTHE OOIIECTBA MMOCPEICTBOM JAYXOBHOM 3pENOCTH, OECKOPBICTHS
U OTBETCTBEHHOCTH. B €ro aHTpONOJIOrMYECKMX BO33PEHHUSAX COBEPLIECHCTBO
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4eJIOBEKA JOCTUTaeTCs HE 4Yepe3 Hay4HbIe 3HAHUSA, a 4epe3 BOCIHUTAHME AYIIH,
HPAaBCTBEHHYIO JHCLUUILIMHY M CaMOIIOXKEPTBOBAaHHE, TO €CThb BHYTPEHHEE
OYMIIICHME 4YEJOBEKa OIpeAeiseT JyXOBHYIO CYIIHOCTh €ro  BHEIIHEH
nesTeNbHOCTH. B 3ToM 1uane pedopmsl, npoBoaumbeie B HoBoM Y3bekucrane, —
IIOJINTUKA, HAIPaBJICHHAsl HA BO3BBIIICHHUE YEJIOBEYECKOTO JOCTOMHCTBA, PA3BUTHE
JYXOBHOCTH,  YKpEILUIECHWE B  MOJOAEKHM  JyXa  OTBETCTBEHHOCTH U
CaMOIIOKEPTBOBAHMsI, —  HEPa3pblBHO  CBSI3aHBl C  HUACEH  <«JIYXOBHOIO
COBEpIIEHCTBa» B yueHnn Kymaiipu.

Ha oCcHOBe BBIIEU3IOKEHHBIX TEOPETUUECKUX BBIBOJOB U HAYYHOI'O aHAIM3a
pa3paboTaHbl CIEAYIOIIUE TPEAJIOKEHUS] U PEKOMEHJAIMU [0 IMPaKTHYECKOMY
MIPUMEHEHHIO Cy(UCKO-HpaBcTBeHHOH dhutocoduu Alynkacuma Kymmaiipu:

- IlogroroBka Hay4yHOro TpakTara Ha TeMy «AOynkacuMm Kymaiipy u
BOCTOYHOE BOCITUTAHUEN;

- Co3maHMe Karajora HalMOHAJIbHBIX CANTOB, MPOMAraHIUPYIOIINX
MopaJibHble B3MIsAbl AOynkacuma Kymaiipu B HHTepHeTe, WU €ro mHOCTOSHHOE
OOHOBJICHUE;

- [lyGnukamus y30exkckux nepeBojoB npousBeaeHuil Kymaiipu «Pucona ¢u-
T-TacaBBy(d», «Haxs yn-kynyo», « Taptubd yc-cynyk», «Kurad an-mebpamk»;

- Hcnonp3oBaHue B peanu3ald MOporpaMMmbl pedopM IO MOBBIILIEHHUIO
MHTEJUIEKTYalbHOTO TMOTEHIMAIa MOJIONEKHU, CTUMYJIMPOBAHUIO €€ Hay4dHOU
aKTUBHOCTH, MPETyCMOTPEHHOM cTpareruei «Y3oekuctan — 2030», u npoBeneHue
Ha ATOM OCHOBE JYXOBHO-TIPOCBETUTENIBCKOM paboThl; — ['apMOHM3aLusl TEMaTUKA
npenmera «O6pazoBaHue» ¢ uaesMu yuenus Kymaiipu;

- Mcnonp3oBaHre B y4eOHOM Ipoliecce MUTAT U3 CYPUHUCKUX pa3MbIILICHUN
TpynoB Kymaiipu u nmpuMeHeHrne Ha UX OCHOBE MPOOIEMHO-BOIPOCHOTO U Keiic-
METO/a;

-  Hutepnperanus  uOed  «CaMOKOHTPOJISDY,  «YECTHOIO  TPYAd»,
«CaMOIIOKEpPTBOBaHUsA» B ydyeHun Kymahpu Kak AyXOBHOW 3alqUTBl  OT
MH(OPMAIIMOHHON BOMHBI, YYXKIBIX UACH U TyXa MOTPEeOUTETHCTRA.

- BHeapeHue crenuanbHOrO MOMAYJS TOBBIIIEHUS KBaIU(DUKALIUU IS
yuntened u megaroroB mo Tteme «Hacnenmue u  dumocodus oOpazoBaHus
Kymraiipm.

Takum oOpa3omM, B TEJarorMuecKkod JUCIHUIUIMHE OygeT co3laHa
VWHHOBAllMOHHAs, HMHTETPaTUBHAS U HENPEPBhIBHAS CUCTEMA BOCIIUTAHUS JIMYHOCTH
B IyXxe «BepHOCTH PonnHe yepes 1o0OpoaeTesby.
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INTRODUCTION (Abstract of the DSc dissertation)

The aim of the study is to analyze the ontological and epistemological
foundations of the sufi moral philosophy of Abulgasim Qushayri's teachings, and
to reveal its place and role in the development of philosophical sciences from a
scientific and theoretical perspective.

The object of the study is the sufi ethical views of Abulgasim Qushayri.

The subject of the study is to determine the place of Abulgasim Qushayri in
the field of morality based on the analysis of his scientific and spiritual heritage.

The scientific novelty of the study is as follows:

The comparison of two disciplines - Sufism and the sciences of grammar - in
Qushayri's work "Nahv ul-qulub™ proves that the system of Sufism is based on the
moral philosophy of the doctrine;

The role of spiritual, religious and sufi views in the philosophical work of
Abulgasim Qushayri "Kitab al-Mi'raj" in human perfection and the importance of
raising a harmonious generation are revealed,;

Based on textological and linguo-philosophical analysis, it is substantiated
that the evolution of human mental and physical states, the path of perfection,
manifested as a transition from simple to complex, is demonstrated in Qushayri's
treatises;

It is determined that the content and essence of Qushayri's sufi moral
philosophy has educational significance, calls for purity and knowledge, and calls
for the acquisition of high spirituality and moral qualities;

Qushayri's first translated treatises, "Risola™ and "Tartib us-suluk”, reveal the
philosophy of sufi ethics, using the requirements, methods and principles of
science, philosophical rationalism and high humanism, as well as ontological and
epistemological foundations.

The reliability of the research results is explained by the theoretical views
used in the research process, the correct selection of hermeneutic and exegetical
research methods, and the fact that rationalist approaches are taken from official
sources, published scientific articles, discussions at national and international
conferences, the implementation of conclusions, proposals, and recommendations
based on the results of the research work in practice, and the confirmation of the
results obtained by authorized organizations.

Implementation of the research results. Based on the scientific results
obtained on the scientific and theoretical disclosure of the sufi moral philosophy of
Abulgasim Qushayri:

The scientific and theoretical conclusions of Abulgasim Qushayri in his work
“ar-Risalat ul-Qushayriy” on the role of philosophical views on sufi morality in
humanity, maturity, and perfection were used in practice in preparing and
supplementing the content of the treatises “The Beginning of the Path of Hakim
Termiziy”, “Ethics of the Soul”, “Riyazati of the Soul” and “Description of
Profession” by Hakim Termiziy on pure Islamic faith and education, published by
the scientific staff of the Imam Termizi International Scientific and Research
Center, “Sabat ul-Ajiziyyn” by Sufi Allahyor, and “Ash-Shamoyl al-
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Muhammadiyya” and “Sunani Termiziy” by Abu Isa Termiziy (The Reference Act
No. 01-07/117 of the Imam Termidzi International Research Center under the
Ministry of Religious Affairs dated September 5, 2024). As a result,
methodological recommendations were developed for religious educational
institutions and research centers;

The scientific  novelty, theoretical conclusions, methodological
recommendations and practical suggestions of the work “Tartib us-suluk™ (The
Order of Walking in the Leech) as an important source document of the history of
philosophy, its extensive coverage of ontology, natural and human philosophy, and
its high-level example of the initial methods and tools of debate, harmonization of
ideas in the development of philosophical methodology, its reformative and
compromise role, were used to highlight the topic “Ideas of Central Asian thinkers
on the interdisciplinary approach” of the monograph “Possibilities and prospects of
an interdisciplinary approach in the study of complex systems” prepared within the
framework of the fundamental project OT-F1-95 “Possibilities and prospects of an
interdisciplinary approach in the study of complex systems” implemented at the
National University of Uzbekistan (The Reference No. 01/11-2974 of the National
University of Uzbekistan named after Mirzo Ulugbek dated October 26, 2024). As
a result, the monograph served to enrich the content of the monograph with views
on previously unknown aspects related to the rich spiritual heritage of medieval
Islamic thinkers, in particular Qushayri, based on humanistic ideas, his great
contribution to the development of universal civilization and culture, and secular
and religious science;

Abulgasim Qushayri's scientific and theoretical conclusions on the influence
of philosophy on the development of epistemology, epistemology, and ethics, and
on his defense of the foundations of Islam and Sharia from the perspective of
scientific and philosophical principles in his work "Nahv ul-qulub™ (Grammar of
Hearts), were used to enrich the library and archive, manuscript funds of the Center
for Islamic Civilization in Uzbekistan under the Cabinet of Ministers of the
Republic of Uzbekistan (The Reference No. 539 of the Center for Islamic
Civilization in Uzbekistan under the Cabinet of Ministers of the Republic of
Uzbekistan dated October 14, 2024). As a result, scientific conclusions,
recommendations, and proposals were used in propaganda and agitation activities
to promote moral values in society;

Abulgasim Qushayri's  theoretical conclusions, methodological
recommendations, and practical suggestions in his work "Kitab al-Mi'raj" (The
Book of the Ascension) on the basis of the infinite rise of man to perfection, using
methods and methods, principles, epistemological and epistemological
foundations, intuitive and intellectual knowledge (rationalism) in philosophy, were
widely used by the Imam Bukhari International Research Center under the Cabinet
of Ministers of the Republic of Uzbekistan to inform the scientific and cultural
community and improve the database of catalogs, albums, and scientific and
practical materials, including the center's use in preparing the encyclopedia
"Medieval Oriental Scholars"”, which contains historical information about 650
Eastern scholars and thinkers who lived in our country in the 7th-16th centuries
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(Reference No. 02/335 of the Imam Bukhari International Research Center under
the Cabinet of Ministers of the Republic of Uzbekistan dated October 5, 2024). As
a result, it served to enrich the content of the encyclopedia's topics based on
scientific sources and to form an enlightened worldview among young people,
expand philosophical observation, and build ideological immunity against radical
and destructive threats to Islamic philosophy;

Abulgasim Qushayri, based on the basic rules and practice system of Sufism
based on high moral, spiritual and ethical standards, created a literal "Perfect
Science of Ethics" based on scientific and theoretical conclusions, and paragraph
19 of the "Program of additional measures to increase the effectiveness of spiritual
and educational work in the Republic of Uzbekistan in 2024 and raise the
development of the sector to a new level™ was used to create a mobile application
that provides a brief review of the famous works of our great scholars and reveals
their content (The Reference No. 02/02/870 of the Republican Center for
Spirituality and Enlightenment dated October 20, 2024). As a result, the proposals,
recommendations and conclusions put forward in the dissertation had a positive
Impact on educating the younger generation in the spirit of respect for national and
universal values, forming national and religious tolerance among them,
encouraging and motivating the desire to learn, developing moral education and
strengthening ideological immunity against aggressive radical ideas.

Scientific innovations, theoretical conclusions, methodological
recommendations and practical proposals regarding the ontological and
epistemological characteristics of the requirements, methods and principles of
humanism, such as science (intellectual and educational growth, education of the
soul through science, harmony of knowledge with practice), philosophical
rationalism (conscious decision-making, evidence-based thinking, rejection of
prejudices and imitation) and high humanity (the supremacy of human dignity and
value, kindness to others, the priority of justice and tolerance) in the treatise "Order
and Order" were used at Bukhara State University to accomplish the tasks set
within the framework of the fundamental project No. OT-F1-002 "Psychological
mechanisms for the formation of national ideas and ideological immunity in young
people" (2018-2022) (Reference No. 01-11-05/6689 of Bukhara State University
dated October 29, 2025). As a result, an in-depth study of the sufi and moral
philosophy of Abulkasim Kushayri served in the education of the youth of New
Uzbekistan as responsible, strong-willed, physically and spiritually mature,
comprehensively developed individuals, in the field of education, based on the
demands of a rapidly developing time based on national and spiritual values, in the
development of national spirituality and morality in today's changing global
conditions.

The structure and volume of the dissertation. The dissertation consists of
an introduction, four chapters, nine paragraphs, a conclusion and a list of
references. The total volume of the dissertation is 235 pages.
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