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KIRISH (falsafa doktori (PhD) dissertasiyasi annotasiyasi)

Dissertatsiya mavzusining dolzarbligi va zaruriyati. Jahonda axloqqa
qarshi destruktiv illatlar — amoralizm, nigilizm, kosmopolitizmni kuchayishi tufayli
insoniyat tarixiy taraqqiyotida erishilgan yutuqlarga, buyuk mutafakkirlarning boy
ma’naviy merosiga, axloqiy tarbiyaga, inson kamoloti haqidagi qarashlariga
bo‘lgan talab har gachongidan ham kuchayib bormoqda. Zero, jamiyatni yot
g‘oyalar tahdididan asrash, aynigsa, yosh avlod tafakkurini shakllantirish, uni
millly va umuminsoniy axloqiy-estetik qadriyatlar asosida tarbiyalashda
mutafakkirlarning ijtimoiy, axloqiy-falsafiy qarashlari muhim o‘rin tutadi. Inson
ma’naviy-axloqiy kamoloti to‘g‘risida barcha ijtimoiy makon va zamon uchun xos
universal mezonlar Alisher Navoiy ma’naviy merosida ifodalangani sababli uning
ishq, yaxshilik, rostgo‘ylik, adolat kabi axloqiy qarashlarini, insonparvarlik,
vatanparvarlik, ulug‘vorlik kabi axloqiy-mezoniy prinsiplarini zamonaviy yoshlar
dunyoqarashiga konstruktiv ta’sirini ochib berish dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fani va ilmiy tadqiqot markazlarida axloqly muammolarning
jjtimoiy-falsafiy tahlili, jumladan, inson va uning mohiyati, jamiyat hayotidagi
ma’naviy barkamollik mezonlari, komil inson haqidagi qarashlarga bag‘ishlangan
fundamental va innovatsion tadqiqotlar olib borilmoqda. Global xavf va tahdidlarni
oldini olishda, tenglik va umumiy taraqqiyotga intilishda mutafakkir Navoiyning
jjtimoiy-axloqiy qarashlarida ifodalangan gumanistik g‘oyalar, ratsionalizm
tamoyiliga asoslangan garashlari muhim ahamiyat kasb etadi. Alisher Navoiy ilmiy
merosidagi farovon hayot, halol mehnat, insonparvarlik, bag‘rikenglik va
ma’rifatga undovchi komillik mezonlari xususidagi ma’naviy-axloqiy qarashlarni
hamda halollik, to‘g‘rilik, adolat, haqiqat, vafodorlik, go‘zalikka intilish, insof va
diyonat kabi bunyodkor g‘oyalarini tadqiq etish zururati ortib bormoqda.

Mamlakatimizda ijtimoiy davlat — Yangi O°zbekistonni barpo etish,
demokratiya va adolat tamoyillarini mustahkamlash, o‘sib kelayotgan yosh
avlodning intellektual salohiyatini oshirish, ular qalbida yuksak axloqiy fazilatlarni
tarbiyalashga qaratilgan tub islohotlar olib borilmoqda. “Buyuk faylasuf va
insoparvar shoir Alisher Navoiyning ijodiy merosi nafaqat o‘zbek xalqiga,
balki butun dunyoga tegishli noyob boylikdir. Navoiy asarlari XVI asrdayoq
italyan va nemis tillariga tarjima qilingan bo‘lsa, bugungi kunda dunyoning
deyarli barcha tillarida yangramoqda. Asrlar davomida hayotning o‘ziga xos
ensiklopediyasi bo‘lgan uning ijodi millionlab insonlarni hayratga solib,
ruhlantirib kelmogda™!. Shu nuqtayi nazardan Alisher Navoiy ma’naviy-axlogiy
qarashlarining zamonaviy yoshlar dunyoqarashiga konstruktiv ta’sirini asoslash,
destruktiv g‘oyalarga qarshi kurashdagi substansional ahamiyatini ochib berish
muhim ahamiyat kasb etmoqda.

O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentyabrdagi PF-158-
son “O‘zbekiston — 2030” strategiyasi to‘g‘risida”, 2020-yil 29-oktyabrdagi PF-
6097-son “Ilm-fanni 2030-yilgacha rivojlantirish konsepsiyasini tasdiglash
to‘g‘risida”, 2020-yil 6-noyabrdagi PF-6108-son “O‘zbekistonning yangi

' O‘zbekiston va Qozog‘iston Prezidentlari Alisher Navoiy haykalining ochilish marosimida ishtirok etdilar //
https://president. uz/uz/lists/view/7453. Murojaat sanasi 08. 08. 2024.

5



taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-
tadbirlari to‘g‘risida” farmonlari, 2018-yil 23-iyundagi PQ-3080-son “O*‘zbekiston
Respublikasi Vazirlar Mahkamasi huzurida O‘zbekistondagi Islom sivilizatsiyasi
markazini tashkil etish chora-tadbirlari to‘g‘risida”, 2018-yil 14-avgustdagi PQ-
3907-son “Yoshlarni ma’naviy-axloqiy va jismoniy barkamol etib tarbiyalash,
ularga ta’lim-tarbiya berish tizimini sifat jihatidan yangi bosqichga ko‘tarish chora-
tadbirlari to‘g‘risida”, 2021-yil 26-martdagi PQ-5040-son “Ma’naviy-ma’rifiy
ishlar tizimini tubdan takomillashtirish chora-tadbirlari to‘g‘risida™, 2020-yil 19-
oktyabrdagi PQ-4865-son “Buyuk shoir va mutafakkir Alisher Navoiy
tavalludining 580 vyilligini keng nishonlash to‘g‘risida” qarorlari, shuningdek,
sohaga oid boshga me’yoriy-huquqiy hujjatlarda belgilangan vazifalarni amalga
oshirishda mazkur dissertatsiya muayyan darajada xizmat qiladi.

Tadqiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadqiqot respublika fan va texnologiyalar
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Alisher Navoiyning ma’naviy
merosi dastlab uning zamondoshlari tomonidan o‘rganilgan. Jumladan, Husayn
Boyqaroning “Risola” asarida, Abdurahmon Jomiyning “Haft Afrang”, “Yusuf va
Zulayho”, “Devaniy” asarlarida, Mirxondning “Ravzat us-safo” tarixiy risolasida,
Xondamirning “Makorim ul-axloq”, Zayniddin Vosifiy “Badoe ul-vaqoe” asarida,
Zahiriddin Muhammad Boburning “Boburnoma” asarida buyuk mutafakkir shaxsi
va uning bardavom merosi tavsiflangan™.

XIX asrning birinchi yarmida Yevropada Alisher Navoiy asarlari matnlarini
nashr etish, shu asarlar asosida yaratilgan lug‘atlar nashr qilish Silvestr de Sasi,
Fransua-Alfons Belen, Lyusyen Buva, Pave de Kurteil tomonidan boshlangan.
Robert Mak Genri Navoiyning hayot yo‘li, davlat boshqaruvidagi strategiyasini.
Hamid Dabashi esa fors adabiy dunyosida Navoiy merosining o‘rni hamda falsafiy
jjodining insonparvarlik mohiyatini, R.Nikolson, N.J.Valmsley, K.P.Kurteyl,
M.Sabtel, O.S.Levend, G‘ulom Huseyn Hadod Odil, Ye.E.Bertels kabi olimlarning
monografik tadqiqotlarida esa mazkur mavzuga alogador nazariy muammolar,
umumlashma va xulosalar oz ifodasini topgan®.

2 Xycaiin Boiikapo. Pucona. -Tomkent: Ilapk, 1991. -24 6.; A6aypaxmon Komuii. Cuncunat-y3 3axa6, Hapaxor
y-1-yHC MHH Xa3apoTH--kyzc / Kynésma. ¥36exucron @A 1IN Ne 4409.; Elliot, H. M. (Henry Miers), Sir “Rawzat
as-safa’,of Mirkhond”, The Muhammadan Period (Vol 4. ). London: Triibner & Co., 1871; Xondamir G‘iyosiddin.
Makorim ul-axloq: tarixiy asar /Xondamir. — Toshkent: Yoshlar nashriyot uyi, 2018. - 232 b.; 3aiitnunana Maxmyn
Bocugmii. bagoepyn Bakoes. (Hoaup Bokeanap.) @opcuanan Hopkynos H. tapxxumacu. -T.: F. Fynom HomMuzaru.
Anabuér Ba cansbar, 1979. - b. 38- 39. 3axupunnun Myxamman boOyp. Bodyproma. Tomkent: FOnmysua, 1989. —
367 0.

3 Vambyry A. Cagataische Sprachstudien. Enthaltend grammatikalischen Umri, Chrestomathie und Worterbuch der
Cagataischen Sprache. Brockhaus. 1967. - P. 358. Henry R. “Navai, (Mir) “Ali Shir”. Encyclopadia Britannica.
Vol. 8 (15 thed). Chicago: Encyclopadia Britannica, Inc. 1993. - P. 563; Beprenc E. O. Cy¢usm u cyduiickas
mutepatypa. — M.: 1965. -C. 523. beprenc E. O. HaBou u I)xamu. N36pannsie Tpyasl. Tom 4. -M.: Hayka, ['maBHas
penakmus BOCTOYHOUW murepatyphl. 1965. - C. 526. Dabashi, Hamid 2012. The World of Persian Literary
Humanism. Harvard University Press. - P. 165. ISBN 0-674-06759-2 Kynenun A. ApabGckast tureparypa: odTHKa,
CTHJINCTHKA, B3aUMOCBsI3M. — Mocksa: SI3piku chaBsHCKOH KynTypel, 2003. — C. 196. Kynemnn A. Apabckas
JIUTepaTypa: MO3TUKa, CTUINCTHKA, B3aUMOCBA3H. — MockBa: fI3bIku crnaBsHCKOU KyasTypsl, 2003. — C. 196.
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Mustaqil davlatlar hamdo‘stligi mamlakatlari doirasida Navoiy ma’naviy
merosining falsafiy tomonlarini yoritishda I.Yu.Krachkovskiy, Ye.E.Bertels oz
qarashlarini bayon etgan. Nurmuxammad Ashurpur, J.Orbeli adib asarlarining
falsafiy mohiyatini e’tirof etgan. A.Xismatulin, A.Knish, G.Eskarxanov, Yusuf
Joland Mansur, S.Maxmadullayev, Z.Nabotov, Ibrohim Nagqosh, J.Shayxmetova
Markaziy Osiyo ma’naviy merosi taraqqiyotida Navoiy asarlarining ahamiyatini
yuksak baholaydi*.

Mamlakatimizda O.Bo‘riyev, H.Islomiy, E.Karimov, G.Navro‘zova,
M.Razzoqova, J.Xolmo‘minov, O.Sharipova, B.Namozov, Sh.Agzamxodjayeva
ilmiy ishlarida Alisher Navoiy ta’limotining falsafiy xususiyatlari ochib berilgan.
Shuningdek, I[.Mo‘minovning Alisher Navoiy ijodi va hayoti xususida,
M.Muhiddinovning  Alisher Navoiy  qarashlarida inson  konsepsiyasi,
H.Aliqulovning  Alisher Navoiyning axloqiy va estetik qarashlarini,
N.Safarovaning Alisher Navoiyning siyosiy-ijtimoiy qarashlarini, M.Pardayeva
Alisher Navoiy asarlarida komil inson g‘oyasini tadqiq qilgan. A.Gulova “Alisher
Navoiyning tasavvufiy qarashlarida umuminsoniy qadriyatlar masalasi”,
T.Norovning ilmiy ishlarida “Alisher Navoiyning gumanistik qarashlari” tahlil
qilingan va mutafakkirning ontologik qarashlar falsafiy-konseptual asoslangan.
M.Melikova “Alisher Navoly merosining ijtimoiy-falsafiy mohiyatini tahlil
gilgan®.

4 Shayxmetova J. “Markaziy Osiyoda ma’naviy meros va uning taraqqiyotdagi roli” // Shargshunoslik va falsafa
jurnali, 2015 yil, Ne3, — B. 45-53Xwucmatymmua A. MeTol KOMIIISIMHA CPSIHEBEKOBOW pHUCANBI HA TPHMEPE
«Pucana-iina6namuitay Ma'ky6a Yapxn. mpan-mame, Ne 4, 2009. C. 64-82.; Kuum Anekcanap. MycyiMoH
tacaBBy(}. Tapx. Komupkyn Py3umarzoma. —T.: ®an, 2022. — Bb. 275.; OckapxanoB I'. JI. Cydpusm na CeBepo-
Bocrounom KaBkase: BO3HMKHOBEHME, HIEOJIOTHS, MpakTukKa. Jluccepramus KaHgunata ¢uiaocodckux Hayk. -
I'posnsrii, 2011. - 185 c.; MaxmanymnaeB C. O HEKOTOPBIX 3THUECKHMX TOukax 3peHus Skyba Yapxu. BecTHuk
TamKUKCKOTO TOCYIapCTBEHHOTO YHUBEpPCHUTETa IpaBa, On3Heca M MONUTHKU. Cepusi TyYMaHHTapHBIX HayK. —
Hymran6e, 2015. 34 c.; FOcedu Dxonnanman Mancyp. Maszaper Xopacana u MaBepaHHaxpa 310Xxu THMYPHIIOB:
XIV-XV BB. ABTOpedepar nucc. Ha COMCKAHHE YYCHOHM CTemeHW KaHia. HcT. Hayk. — [lyman6e, 2009. 26 c.;
MyxammanxomkaeB A. Wpeonorus Hakmbanmmsma. — [Jyman6e: Horwmm, 1991. 234 c.; Haboror 3. IIpoGrema
yenoBeka B Hakmbanmusme. — Jyman6e, 2002. - 125 c.

> Bypue O. Xoxa Anoyamun Atrtop. —T.: MabHasuar, 1994. — 23 6.; SIsky6u Yapxwuii / Mymokot. 1995. Ne 7-8. —
b. 42-44. Vicnomwuii X. Anuep HaBowuii Ba Xopa3m aBmuénapu. — T.: @an, 1998. — 66 6.; HaBpy3osa I'. baxoynaux
Hakm6anx tapaumoru Sbkyom Yapxwii taBcudpmpma. //Tapakkyp 3uécu. — T.: 2020. Ne 2. — Bb. 80-81.; Xoxa
baxoynnua Hakmbann xaétu Ba MmabHaBuil mepocu. — T.: “@an”, 2021. — 244 6.; XommymuHoB K. Hakmbanaus
TaBIUMOTH Ba Mapkasuii Ocué xankmapu mMabHaBuil Ompmurn. —T.: Yangi Nashr, 2018. — 28 6.; Illapumosa O.
Ab6naynxomuk Frxaysonuit. Monorpadus. — Byxopo, “Byxopo namp”, 2020. — b. 156.; Cadapoa H. Xoxaron
TacaBBy(hU TABIMMOTHA MabHABHI-aXJIOKUH KaapusaTiap macamacu. gan. ¢ad. Hom. ucc. Tomkent, 2002. 152
0.; HamozoB b. Myxamman Ilopconunr dancaduii tabimMoTn. MoHorpadus. -Tomkent, “Mymro3”, 2015. —b.
176.; 11I. ArzamxomkaeBa. Anumep HaBowii acapnapuna uHcoH koHnennuscu. @ancada dammapu noxropu (DSc)
WIMHUI Japa)XacUHM OJUIL Y4yH €3wirad guccepranus. — T.: 2022.; XaiiutmeroB A. HaBoulHUHT WKOAMM METOIU
Macananapu. — TomkenT: @an, 1963. — 173 6.; lllapk anabuéTuHUHT WKOAUN MeToIu TapuxuaaH. —lomkeHT: DaH,
1970. — 330 6.; 3oxumoB B. Mup uneii u oo6pasor Anumepa Hapou. —TamkenT: M3-Bo Xya. utepaTyphbl Y30eKCKO#
CCP, 1961. — 575 c.; Voyr moup mkoauuunr kan6u. —Tomkent: Y3Gexucton, 1970. — 494 6.; Xaxkynos U.
TacaBBy¢ Ba mebpusar. —Towmkent: F. Fynom, 1991. — 85 6.; Cynroamypon Onum. Hakmbanny Ba Hasowit. —
Tourkent: Ykutysun, 1996. — 216 6.; Pycramos A. Xaspar-u Hapoituitaunr sptukoau. — T.: Extremum press. 2010.
— 79 0; XabubymraeB A. “Amumep HaBowmii “Max0y0 yn-Kyny0”’ acapWHUHT >kaHp Xycycusatiapu” @wuioin. daH.
HOM3. muc. - Tomkent, 1986; Xaiinto 1. “Anumep HaBowmii “Max0y0 yn-Kyny0” acapuHHHI MaHOaJIapu Ba
rosiBU-Oaauuii Taxynn” dumnon. ¢aH. Hom3. qucc. — TomkeHt, 1997.; [apnaesa M. Amumep HaBowuit acapiapuna
KOMMJI WHCOH Fosich. Daic. ¢an. Hom3oau (PhD) nucc. — Tomkent, 2010; Hopos. T. Anumep HaBowii oHTOJIOTHK
KapanuiapuHuHar  ancaduii-koncentyan taxymian. ®ainc. ¢an. mpokropu (DSc) muccep. — Camapkanm; 2022;
MenukoBa M. Anumep HaBouii MepOCHHUHT mXTUMOWMH - dancaduit Mmoxusatu. Danc. ¢an. nokropu (DSc) auce. —
Camapkang; 2023.



Mazkur dissertatsiyani yozish jarayonida yuqorida nomlari zikr etilgan,
shuningdek, boshqga bir qator o‘zbek va xorijiy olimlarning ilmiy tadqiqot ishlari
chuqur o‘rganildi va tahlil qilindi. Biroq, ushbu yo‘nalishda amalga oshirilgan
tadqiqotlardan farqli o‘laroq, ushbu tadqiqotda Alisher Navoiyning ma’naviy-
axloqiy qarashlari ijtimoiy-falsafiy nuqtayi nazardan yaxlit tarzda, tizimli
yondashuv asosida keng ko‘lamda tahlil etilgan.

Dissertasiya tadqiqotining dissertasiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadqiqoti Samarqand davlat chet tillar institutining ilmiy-tadqiqot ishlari rejasiga
muvofiq “Ofzbekiston hududlaridagi tarixiy-madaniy an’analar va ularning
zamonaviy ko‘rinishlarini targ‘ib etuvchi platforma yaratish” (2022-2026 yy.)
tadqiqot yo‘nalishi doirasida bajarilgan.

Tadqiqotning magqsadi Alisher Navoily ma’naviy merosidagi axloq
kategoriyalari, tamoyillari va mezonlarining namoyon bo‘lish xususiyalarini ochib
berishdan iborat.

Tadqiqotning vazifalari:

Alisher Navoiy yashagan davrdagi tarixiy-falsafiy muhitda madaniyat va ilm-
fan rivojlanishining o‘ziga xos tomonlarini tadqiq qilish;

Alisher Navoiy ilmiy-ma’naviy merosi tadqiq etilgan ilmiy, nazariy
tadqiqotlarni qiyosiy tahlil etish;

Alisher Navoiy ma’naviy merosiga tasavvuf ta’limotining ta’sirini  aniqlash
asosida uning dunyoqarashida islom dini, Qur’oni Karim, Hadisi Sharifning o‘rnini
asoslab berish;

mutafakkir merosida axloq kategoriyalarining majoziy arxitektonikasi hamda
axloq pirinsiplarining substansional komponent sifatida namoyon bo‘lish
xususiyatlarini ochib berish;

Navoiy falsafasida axloq masalasining irfoniy jihatlarini nazariy asoslash,
axloqiy normalar va amoralistik g‘oyalarning tavsiflanishini tadqiq etish;

allomaning komil inson va odil podshoh konsepsiyasidan Yangi
O‘zbekistonda demokratik jarayonlarni modernizatsiyalashda hamda barkamol
avlod tarbiyasida foydalanishning ahamiyatini asoslab berishdan iborat.

Tadqiqotning obyekti sifatida Alisher Navoiy ijodida aks etgan axloqiy
g‘oyalar, qadriyatlar va ularning jamiyat va inson munosabatlari tizimida aks etish
jarayoni tanlab olingan.

Tadqiqotning predmeti Alisher Navoiyning asarlarida ifoda etilgan axloqiy
qarashlar, ma’naviy-axloqiy qadriyatlarning mazmun-mohiyati, ularning ijtimoiy
hayot, inson kamoloti va jamiyat taraqqiyotidagi ahamiyatini zamonaviy ijtimoiy-
falsafiy nuqtayi nazardan tadqiq qilishdan iborat.

Tadqiqotning wusullari. Dissertatsiyada analiz va sintez, kompleks
yondashuv, qiyosiy tahlil, tizimli-funksional yondashuv, kontent analiz,
retrospektiv  tahlil, dialektik, germenevtik kabi ilmiy bilish usullaridan
foydalanilgan.

Tadqiqotning ilmiy yangiligi quyidagilardan iborat:

Alisher Navoiy ma’naviy merosidagi falsafiy-axloqiy asoslar (ishq, yaxshilik,
rostgo‘ylik) va ma’naviy mezonlarning (adolat, insonparvarlik, vatanparvarlik)
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yoshlar dunyoqgarashiga zamonaviylik kontekstida (hozirgi davr bilan uyg‘unligi),
komil inson modeli (ideal shaxs konsepsiyasi va uning proyeksiyasi) va
modernizatsiya va integratsiya (ta’lim va tarbiya tizimiga integratsiya qilish va
mediatexnologiyalar orqali yetkazish) kabi konstruktiv ta’siri asoslangan;

Alisher Navoiy ma’naviy merosidagi yaxshilik, adolat, go‘zallik, haqiqat,
rostgo‘ylik, ulug‘vorlik kabi axloqiy-estetik va aksiologik qarashlarining ijtimoiy-
siyosiy muhit, ma’naviy-ma’rifiy hayot, davlat va din munosabati va ijtimoiy
strukturalar o‘rtasidagi madaniy tafovut kabi sotsiostrukturaviy determenantlari
ratsionalizm tamoyiliga (diniy va aqliy yondashuv, e’tigod va ma’naviy-
intellektual muvozanat) asoslanganligi kontekstual va semantik darajada ochib
berilgan;

Mutafakkir merosida ilgari surilgan komillik mezonlari va gqadriyatlar
konsepsiyasi (halol mehnat, ilmga chanqoqlik, do‘stlik, sabr, toqat, mardlik,
bag‘rikenglik va insonga mehr), ‘“farovon hayot” madaniy-ijtimoly modeli
(ma’naviy-ruhty barkamollik, insonparvarlik, bag‘rikenglik) yoshlarni destruktiv
g‘oyalarga qarshi kurashda maftkuraviy barqarorlikni ta’minlashi, tanqidiy fikrlash
va axloqiy pozitsiyani shakllantirishda substansional asos ekanligi isbotlangan;

“Mahbub ul-qulub”, “Lison ut-tayr” va ‘“Nasoyim ul-muhabbat” asarlaridagi
bunyodkor g‘oyalar asosida inson kamoloti, jamiyat ravnaqi va ijtimoiy adolat
tamoyillariga xizmat qiladigan platforma ishlab chiqish, irfoniy g‘oyalar asosida
mafkuraviy profilaktika uchun milliy kontentlar yaratish zarurati “g‘oya —
qadriyat — kontent” prinsipi asosida aniqlashtirilgan.

Tadqiqotning amaliy natijalari quyidagilardan iborat:

Navoiy qarshlariga tasavvuf, nagshbandiylik tarigatining ta’siri sabablari —
tariqatning keng tarqalganligi, nazariy va amaliy jihatlarining rivojlanganligi va
yangi mazmun bilan boyitilganligi, nagshbandiylik tarigatidagi ma’naviy-axloqiy
va insonparvarlik, undagi ixtiyoriy faqirlik, halol mehnat bilan yashash, nafsni
tiyish, tekinxo‘rlik, boylik, ta’magirlik va ochko‘zlikni rad etish, beva-bechoralar
va muhtojlarga xayr-ehson qilish kabi g‘oyalar o‘ziga jalb qilganligi kabi omillar
aniqlshtirilgan;

Alisher Navoiyning “Mahbub ul-qulub”, “Lison ut-tayr” va “Nasoyim ul-
muhabbat” asarlaridagi ijtimoiy-axloqiy qarashlar musiqiy, tasviriy va boshqa
san’at turlari ravnaqiga ta’sir etganligi, yuksak axloqiy madaniyatni shakllantirishi,
“ommaviy madaniyat’ning destruktiv matkurasidan xalos bo‘lishda, milliy
mafkurani takomillashtirishda nazariy-metodologik va zamonaviy faol shaxsni
tarbiyalashda substansional manba ekanligi asoslab berilgan;

Alisher Navoiy ma’naviy merosida axloq kategoriyalarining ifodalanishiga
qarab insoniy fazilatlar va ularning 1jobiy ko‘rinishlari (yaxshilik, mehr-muhabbat,
adolat, saxiylik, halollik), insoniy kamchiliklar va yomon xulg-atvor
(nafsoniyatsizlik, g‘iybat, yolg‘onchilik, hasad), axloqiy prinsiplar va qadriyatlar
(vatanparvarlik, hurmat-izzat, odob-axloq qoidalari), axloqiy ideal va ularning
badiiy talgini kabi. yo‘nalishlarda tasniflangan hamda ularning axloqiy-ijtimoiy
muammolar, insoniy munosabatlar va tarbiyaviy mezonlar sifatidagi ahamiyati
ochib berilgan.



Tadqiqot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy qarashlar, tadqiqot usullari va yondashuvlar rasmiy manbalar, faktlar,
statistik ma’lumotlar, sotsiologik so‘rov natijalariga murojaat qilingan holda
olinganligi, tushuncha definitsiyasi ilmiy tadqiqot metodologiyasi va mantiq
talablariga amal qilgan holda ishlab chiqilganligi, nashr etilgan ilmiy magqolalar,
respublika va xalqaro konferensiyalarda sinovdan o‘tkazilganligi, tadqiqot ishi
natijalari bo‘yicha berilgan xulosalar asosida takliflar ishlab chiqilgan bo‘lib,
tavsiyalar amaliyotda joriy etilgani, olingan natijalarning vakolatli tashkilotlar
tomonidan tasdiglangani bilan asoslanadi.

Tadqiqot natijalarining ilmiy va amaliy ahamiyati. Tadqiqot natijalarining
ilmiy ahamiyati ilgari surilgan konseptual g‘oyalardan buyuk mutafakkirning ilmiy
merosi, uning umuminsoniy g‘oyalari va axloqiy qarashlarini tizimli o‘rganish
hamda ularni yurtimiz va xorijiy mamlakatlarda keng targ‘ib etishda, milliy
madaniyatimiz va adabiy-estetik tafakkurimiz rivojini chuqur anglashga, o‘sib
kelayotgan yosh avlodning intellektual salohiyatini oshirish, ularning qalbida
yuksak axloqiy fazilatlarni shakllantirish, barkamol avlod tarbiyasining nazariy-
metodologik asoslarini takomillashtirishda, shuningdek Uchinchi Renessans
poydevorini barpo etishga qaratilgan islohotlarning nazariy asoslarini ishlab
chiqishda, ijtimoiy-gumanitar fanlar sohasini ilmiy-nazariy jihatdan boyitishda va
komil inson tarbiyasiga doir nazariy va umummetodologik yondashuvlarni
takomillashtirish jarayonida foydalanish mumkinligi bilan belgilanadi.

Tadqiqot natijalarining amaliy ahamiyati Alisher Navoiy axloqiy
qarashlarining falsafiy tahliliga oid taklif va tavsiyalardan mutafakkirning boy
ilmiy-merosini keng jamoatchilikka yetkazish, xotirasini abadiylashtirishga xizmat
qiluvchi tashabbuslarni ilgari surishda, asarlarini xorijiy tillarga tarjima qilish,
ilmiy nashrlar tayyorlash, shuningdek, Navoiy ijodini o‘rganayotgan tadqiqotchilar
faoliyatini rag‘batlantirish hamda xalqaro ilmiy-ijjodiy markazlar bilan hamkorlik
aloqgalarini yo‘lga qo‘yishda, shuningdek, “Navoiyxonlik kunlari’ni tashkil etish,
xalgaro va respublika miqyosidagi ilmiy anjumanlar, madaniy-ma’rifiy tadbirlar
o‘tkazish, diniy-ma’rifiy loyihalarni yo‘lga qo‘yish, maxsus ko‘rsatuvlar,
eshittirishlar, o‘quv-ma’rifiy filmlar va multimedia mahsulotlarini yaratishda keng
qo‘llanishi, 1jtimoly tuzilmalar faoliyatida, tarbiyaviy dasturlar, diniy-ma’rifiy
loyihalarni amalga oshirishda foydalanish mumkinligi bilan izohlanadi.

Tadqiqot natijalarining joriy qilinishi. Alisher Navoiy ma’naviy
merosidagi axloqiy qarashlarning ijtimoiy-falsafiy tahlilini amalga oshirish
borasida olingan tadqiqot ishi natijalari asosida:

Alisher Navoly ma’naviy merosidagi falsafiy-axloqiy asoslar (ishq, yaxshilik,
rostgo‘ylik) va ma’naviy mezonlarning (adolat, insonparvarlik, vatanparvarlik)
yoshlar dunyoqarashiga zamonaviylik kontekstida (hozirgi davr bilan uyg‘unligi),
komil inson modeli (ideal shaxs konsepsiyasi va uning proyeksiyasi) va
modernizatsiya va integratsiya (ta’lim va tarbiya tizimiga integratsiya qilish va
mediatexnologiyalar orqali yetkazish) kabi konstruktiv ta’siri asoslanganligiga doir
xulosa va tavsiyalardan Samarqand davlat chet tillar institudida AQShning
Toshkent shahridagi elchixonasi hamda Xalgaro ta’lim bo‘yicha Amerika
Kengashi bilan hamkorlikda bajarilgan “English Access Microscholarship
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Program” (2022-2024 yy) loyihasida doirasida belgilangan vazifalar ijrosini
bajarishda foydalanilgan (Samarqand davlat chet tillar institutining 2025-yil 17-
iyundagi 1807/02-son ma’lumotnomasi). Natijada, yoshlar ma'naviy salohiyatini
yuksaltirish, ularda kuchli fuqarolik pozitsiyasini shakllantirish, yoshlar tarbiyasida
millly va umuminsoniy qadriyatlarning o'rnini yanada mustahkamlash va
istigbolda takomillashtirishga xizmat qilgan;

Alisher Navoiy ma’naviy merosidagi yaxshilik, adolat, go‘zallik, haqiqat,
rostgo‘ylik, ulug‘vorlik kabi axloqiy-estetik va aksiologik qarashlarining ijtimoiy-
siyosiy muhit, ma’naviy-ma’rifiy hayot, davlat va din munosabati va ijtimoiy
strukturalar o‘rtasidagi madaniy tafovut kabi sotsiostrukturaviy determenantlari
ratsionalizm tamoyiliga (diniy va aqliy yondashuv, e’tigod va ma’naviy-
intellektual muvozanat) asoslanganligiga doir taklif va tavsiyalaridan O‘zbekiston
mahallalari uyushmasi faoliyatida, jumladan 2024-yilda tashkil etilgan “Yangi
O‘zbekiston ma’rifatli jamiyat!” shiori ostidagi “Ma’naviyate festivali’ni o‘tkazish
chora-tadbirlari dasturini tayyorlashda va 2024-yillik ish rejasining 57-bandi
“Hududlarda “Jaholatga qarshi ma’rifat” g‘oyasi asosida ijtimoiy-ma’naviy
mubhitni yanada yaxshilash” hamda 58-bandi “Ma’naviy-ma’rifiy ishlarni tashkil
etish va ularning samaradorligini oshirish bo‘yicha uslubiy tavsiyalarni ishlab
chiqish” ijrosini  ta‘minlashda  foydalanilgan (O°‘zbekiston = Mahallalari
uyushmasining 2024-yil 6-sentyabrdagi 02-03-04/893-son ma’lumotnomasi).
Natijada, jamiyatda yoshlar ongida milliy va diniy qadriyatlarini shakllantirishga
qaratilgan targ‘ibot-tashviqot ishlarining samaradorligi oshishiga, Alisher
Navoiyning falsafiy merosi targ‘ibotining barkamol shaxs ta’lim va tarbiyasidagi
o‘rni misolida tadbirlarning mazmunan boyishiga xizmat qilgan;

mutafakkir merosida ilgari surilgan komillik mezonlari va gqadriyatlar
konsepsiyasi (halol mehnat, ilmga chanqoqlik, do‘stlik, sabr, toqat, mardlik,
bag‘rikenglik va insonga mehr), ‘“farovon hayot” madaniy-ijtimoily modeli
(ma’naviy-ruhiy barkamollik, insonparvarlik, bag‘rikenglik) yoshlarni destruktiv
g‘oyalarga qarshi kurashda matkuraviy barqarorlikni ta’minlashi, tanqidiy fikrlash
va axloqiy pozitsiyani shakllantirishda substansional asos ekanligi isbotlanganiga
oid taklif va tavsiyalarrdan O‘zbekiston Respublikasi Yoshlar ishlari agentligi
faoliyatida, jumladan 2024-yil birinchi yarim yillik ish rejasining “Yoshlarni yot
g‘oyalar ta’siridan himoya qilish, ularda mafkuraviy immunitetni mustahkamlash
magqsadida tegishli mutaxassislarni jalb qilgan holda “Jaholatga garshi ma’rifat”
g‘oyasi ostida turkum targ‘ibot - tashviqot tadbirlarini tashkil etish” nomli 21-
bandi ijrosini ta’minlashda foydalanilgan (O‘zbekiston Respublikasi Yoshlar
ishlari agentligining 2024-yil 10-sentyabrdagi 4-13-21-4721-son
ma’lumotnomasi). Natijada, yoshlarni Vatanga sadoqat hissini oshirish,
vatanparvarlik ruhida tarbiyalash, tafakkurini rivojlantirish va ularga milliy, diniy
va umuminsoniy qadriyatlarni o‘rgatishga garatilgan targ‘ibot-tashviqot ishlarining
samaradorligi oshishiga xizmat qilgan;

“Mahbub ul-qulub”, “Lison ut-tayr” va “Nasoyim ul-muhabbat” asarlaridagi
bunyodkor g‘oyalar asosida inson kamoloti, jamiyat ravnaqi Ba ijtimoiy adolat
TaMouMWIIapura xu3Mar kKuiagauran platforma ishlab chiqish, updonuii rosumap
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asosida madxkypasuii profilaktika uchun milliy kontentlar yaratish zarurati “g‘oya
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— qadriyat — kontent” prinsipi asosida aniqlashtirilganligiga oid taklif va
tavsiyalaridan =~ Samarqand  viloyat teleradiokompaniyasi teledasturlarini
tayyorlashda, jumladan 2024-yil 23-avgustda kuni efirga uzatilgan “Ma’rifat
shu’lasi” ko‘rsatuvi ssenariysini tayyorlashda foydalanilgan (Samarqand viloyat
teleradiokompaniyasining 2024-yil 18-sentyabrdagi 01-07/252-son
ma’lumotnomasi). Natijada, jamiyatda yoshlarda bag‘rikenglik, undagi sog‘lom
ma’naviy olam, yuksak axloqiy madaniyatni shakllantirish va rivojlantirishdagi
taklif va tavsiyalari viloyat teleradiokompaniyasining ma’naviy ko‘rsatuvlari
samaradorligini oshirishga xizmat qilgan.

Tadqiqot natijalarining aprobatsiyasi. Mazkur tadqiqot natijjalari 5 ta
xalgaro va 3 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha jami
15 ta ilmiy ish, jumladan, O°‘zbekiston Respublikasi Oliy ta’lim, fan va
innovatsiyalar  vazirligi  huzuridagi  Oliy attestatsiya  komissiyasining
dissertatsiyalar asosiy 1lmiy natijalarini chop etish tavsiya qilingan ilmiy nashrlarda
6 ta ilmiy maqola (4 ta respublika va 2 ta xorijiy jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxati va ilovalardan iborat. Dissertatsiya umumiy
hajmi 155 betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
muammoning  o‘rganilganlik  darajasi,  dissertatsiya  bajarilgan  ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi tavsiflangan,
tadqiqotning maqsadi va vazifalari, ob’yekti, predmeti, tadqiqotda qo‘llanilgan
usullar yoritilgan. Shuningdek, tadqiqotning ilmiy yangiligi, amaliy natijalari,
natijalarining ishonchliligi, ilmiy va amaliy ahamiyati ochib berilgan hamda
dissertatsiya natijalarining joriy qilinishi, aprobatsiyasi, e’lon qilinganligi, tuzilishi
va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Alisher Navoiy ma’naviy merosini tadqiq etishning
nazariy-metodologik asoslari” deb nomlangan birinchi bobida Alisher Navoiy
ma’naviy merosiga ilmiy, nazariy yondashuvlar qiyosiy tahlil etilib, uning
dunyoqarashi shakllanishiga ta’sir ko‘rsatgan ma’naviy muhit hamda tasavvuf
ta’limoti tadqiq etilgan.

Ulug* mutafakkirning hayotiy va ijodiy faoliyati hali o‘zi hayotlik paytidayoq
katta e’tirof bilan o‘rganila boshlangan. Shu ma’noda, ushbu tadqiqot ishi bilan
bog‘liq ilmiy izlanishlar olib borgan olimlarni uch guruhga bo‘lish mumkin:

Birinchi guruh. Ushbu guruhga bevosita Navoiy hayoti va ijodi, ma’naviy,
falsafiy merosini tadqiq etgan xorijlik olimlarni kiritish mumkin. Mutafakkir
jjodini falsafiy mohiyatini yoritishda xorijlik olimlardan Muhammadzade Huseyn
Siddigning xizmatlarini e’tirof etish lozim. Arasli o‘z tadqiqotida o‘sha davrning
barcha asarlariga Navoiy ijodi kuchli ta’sir ko‘rsatganligini, ba’zi adiblar hatto
o‘zbek tilida ijod qila boshlaganini ta’kidlaydi. XVI asrda Fuzuliy o‘zining “Layli
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va Majnun” nomli she’rini mashhur shoir 1jodi ta’sirida yozganini haqli ravishda
ta’kidlagan. Alisher Navoiy shaxsini o‘rganish, uning ilmiy izlanishlari bilan
XVIII asrda Silvestr de Sasi shug‘ullangan. XIX asrda Hammer va E.F.Gibb uning
jjodi bilan qiziggan.

Ikkinchi guruh. MDH doirasida Navoily ma’naviy merosining falsafiy
tomonlarini yoritishda I.Yu.Krachkovskiy, Ye.E.Bertels o‘z garashlarini bayon
etgan®. Nurmuxammad Ashurpur, J.Orbeli adib asarlarining falsafiy mohiyatini
e’tirof etgan. J.Shayaxmetova Markaziy Osiyo ma’naviy merosi taraqqiyotida
Navoiy asarlarining ahamiyatini yuksak baholaydi. A.M.Proxorov, N.Lebedev,
B.Furo‘zonfar, J.Nurbaxsh, A.Kudelin’ ilmiy izlanishlari digqatga sazovordir.

Uchinchi guruh. O‘zbekistonda Alisher Navoiy ma’naviy merosi S.Ayniy,
Oybek, I.Mo‘minov, M.Shayxzoda, V.Zohidov, A. Sa’diy, I.Sultonov izlanishlari
navoiyshunoslarning keyingi avlodining yetishib chiqishiga asos bo‘lgan.
Jumladan, H.Aliqulov, S.Karimov, N.Komilov, M.Xayrullaev®, I.Haqqulov’
tadqiqotlarini keltirib o‘tish mumkin. Aynigsa, Navoiy merosining falsafiy tahlili,
unda borliq, uning yaralishi, mavjudligi, o‘zgarishlar va jarayonlar talqiniga
ma’rifiy yondashuv, badiiy obrazlilik, majoz bayoni masalalarini yoritib berishda
V.Zohidov'’, T.Norov, I.Sultonov, M.Oripovning tadqiqotlari diqqatga sazovor.

Tadqiqotda Alisher Navoiyning “Tarixi muluki ajam”, “Tarixi anbiyo va
hukamo”, “Saddi Iskandariy” va boshqa bir gator asarlarida qadimgi davr tarixi,
falsafasi, yirik faylasuf olimlarining qarashlari, hikmatlari, asarlari ta’riflanadi va
qiyoslanadi.

Alisher Navoiy tasavvuf falsafasiga bag‘ishlab, fors tilida Foniy taxallusi
bilan yozgan “Ruh ul-quds”, “Ayn ul-hayot”, “Tuhfat ul-afkor”, “Qut ul-qulub”,
“Minhoj un-najot”, “Nasim ul-huld” gasidalarida boshdan oyoq tavhid, tafsir,
kalom ilmlariga doir falsafiy masalalarni muhokama qiladi. Afsuski, Foniyning bu
nodir asarlari O‘zbekiston falsafa tarixida hali ilmiy muomalaga kiritilmagan'!
Holbuki, bu asarlarda fagat tasavvuf bilan cheklanilmagan, ularda aksiologiya,
antropologiya, gnoseologiya, ontologiya, etika va estetikaga doir masalalar
muhokama qilingan. Bularni o‘rganish uchun olimlarimiz mumtoz Sharq falsafasi
manbalarini yaxshi bilishi zarur.

Dissertant mulohazalariga ko‘ra, Navoiy gadimgi Yunon madaniyati va
falsafasiga katta ahamiyat bergan. U bularning jahon sivilizatsiyasi va tafakkur
tarziga ko‘rsatgan ta’sirini his qilgan. Bunga bilish jarayoni, hissiyotning roli,
Qadimgi Yunon olimlari, faylasuflariga bergan iqtiboslari dalil bo‘la oladi. Alisher

¢ Beprennc E.D. Hagau n Jlxamu. Usz6pannsie Tpyasl. T.3. — Mocksa: Hayxka, 1965. — C. 272.

7 Kypmenmun A. Apabckas JMTepaTypa: MOSTHKA, CTHIIMCTHKA, B3aUMOCBA3M. — MoCKBa: SI3BIKM CIIaBSHCKOM
KynbTypsl, 2003. — C. 196.

8 Xaiipynnaes M.M. HaBouii JlyHEKapallMHUHT FOSBUH MaHOamapuHu Yprauum xakuna./ Hasowii Ba anabwii
Tabcup Macananapu. —TomkeHT: Pan, 1968. — b. 334.

9 Xakkynos M. Y36ex TacaBBy( UICHPHATHHWHI IIAKUIAHHIIN Ba TapaKKHSTH. Dumonorns daHIapu TOKTOPH
WIMHH Tapa>kacuHU OJIWII YUyH €3WITan quccepranusicu aptopedeparu. T — 1993, — b. 48.

10 3axpmoB B. ViyF monp mkomuHEHT KanOm. — Y3bexucron, 1970. -332 6; 3axumoB B. Mup nzeii u 06pasos
Amumepa HaBou. —U3-Bo xya. mureparypsl Y3oekckoit CCP, 1961. — Bb. 245. Boshqa mualliflarning asarlari
dissertatsiyaning foydalanilgan adabiyotlar ro‘yxatida keltirilgan.

1 N.Komilovning “Faqr nuri porlagan qalb” risolasi, Sh.Sirojiddinovning “O‘zbek mumtoz adabiyotining falsafiy
sarchashmalari” monografiyasi bundan mustasno.

13



Navoiyning islom olamining yirik darg‘alari, mashhur shayxlar, imomlar,
hadisnavislar, tasavvuf tariqatlar va suluklar asoschilari merosidan bahramand
bo‘lganligi, uning ijodidida, aynigsa ‘“Nasoyimul-muhabbat”, “Majolisun-nafois”
kabi asarlarida axlogni asosiy substansional komponent sifatida foydalanishiga
sabab bo‘lgan. Tasavvufning naqshbandiylik tariqati g‘oyalari Alisher Navoiy
asarlariga chuqur singib ketgan. Mutafakkirning falsafiy va axloqiy qarashlari ham
naqgshbandiylik tarigati tamoyillariga asoslanadi. Alisher Navoiy badiiy ijodining
majoziy xususiyati nagshbandiylik tariqati g‘oyalari bilan uzviy bog‘liqdir.

Navoiy asarlarini o‘rganish shundan dalolat beradiki, adabiyot bilan
qiziqishning kuchliligi temuriylar davrining o‘ziga xos xususiyati edi. Shuni ham
ta’kidlash joizki, XIV-XV asrlarda ikki, ya’ni o‘zbek va forsiy tillarda ajoyib
asarlar yaratgan o‘zbek shoirlari fors-tojik mumtoz adabiyotining rivojlanishiga
katta hissa qo‘shdilar.

Dissertatsiyaning ikkinchi bobi “Alisher Navoiy ma’naviy merosida
axloqiy Kkategoriya, prinsip, me’yor dialektikasining namoyon bo‘lish
xususiyatlari” deb nomlanib, unda Alisher Navoiy ma’naviy merosida axloq
kategoriyalarining majoziy arxitektonikasi, axloq pirinsiplari va axloqiy normalar
va amoralistik g‘oyalarning tavsiflanishi tahlil etilgan. Bundan tashqari
mutafakkirning asarlarida jamiyatdagi turli toifalarning axloqiy qiyofasi tadqiq
qilingan.

Dissertant fikricha, Navoiyning hayot falsafasi yaxshilik g‘oyalarini tarannum
etish, yomonlik g‘oyalarini esa tanqid qilishga garatilgan. Bu hayot falsafasida
insonlarni yomonlikdan nafratlanishga undash mavjud. Yaxshilik g‘oyalari qonun,
adolat, ishq va to‘g‘rilikda namoyon bo‘ladi. Demak, ular barkamol insoniy
fazilatlarda mujassamdir. Navoiyning fikricha, eng katta yomonlik bu xalqqa
gilingan jabr-zulmdir'2. Allomaning zulmni qoralashi abstrakt emas, balki konkret
xarakterga ega. U konkret subyektlarga, ya’ni zulmning sababchilariga garatilgan.

Alisher Navoiyning ijtimoiy ahamiyatga ega bo‘lgan fikrlari yuksak badiiy
mazmun va shaklda tasvirlangan. Bu fikrlar umuminsoniy ahamiyatga ega
bo‘lganligi uchun o‘sha davr va hozirgi kunda ham o‘zining falsafiy va axloqiy
ahamiyatini yo‘qotgan emas. Shuning uchun bu asarlar jahonshumul falsafiy-
axloqiy gadriyatlar sirasiga kiradi.

Tadqiqot ishida Alisher Navoiy ma’naviy merosida axloq kategoriyalarini
ifodalanishi quyidagicha tasniflangan:

Yaxshilik va yomonlik kategoriyalarini idrok etish Alisher Navoiyning axloqiy
konsepsiyasining asosini tashkil etadi. Navoiy konsepsiyasida shaxsning ichki
tabiati bilan uzluksiz kurash olib borishi, dunyoviy vasvasalarni yengishi orqali
ifodalanadigan insonning majburiy ma’naviy kamoloti g‘oyasi yotadi'’>. U ushbu
tushunchani juda keng ma’noda tushunib, u orqali yoshlarning xulg-odobi va
yurish-turishini, axloqiy fazilatlarini baholaydi. Navoiyning fikricha, insonning
ichki erkinligi shahvoniy lazzatlardan tiyilishga intilish va iztirobdan voz kechish
qobiliyatidadir, bu esa insonning ichki ozodligini targ‘ib qilgan qadimgi yunon

' Alisher Navoiy. Xamsa. Saddi Iskandariy. ~Toshkent: ““Sharq”. 2016. - B. 163.
13Kyma6oes W.JK. HapouitHuHr axjokuii kapamapy. / Y36ekucTonaa wxtuMonit Gamnap. 1991. 2 - opsy. - 5.34.
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kinik faylasuflarining g‘oyalariga juda o‘xshashdir. Odamlarning tengligi, boylik
va moddiy boyliklarni mensimaslik'*.

Navoiyning “Mahbub ul-qulub” asarida zot, sifot (sifatning ko‘pligi) va
kamolot kabi tushunchalar ishlatiladi. Bu tushunchalar orqali odamning insoniylik
holatini belgilovchi sifatlar tavsiflanadi. Axlogshunoslik nuqtai nazaridan olganda
Navoiy bu asarida jamiyatdagi turli tabagalarning axloqiy qiyofasini ta’riflaydi.
Navoiy nazarida yomon nugsonlar bir tabaga yoki toifagagina xos emas. Shoir
yomon nugsonlar podsho, shayx, sarkarda va savdogarda ham bo‘lishi mumkin,
deb hisoblaydi.

Navoiy tushunchasida ezgulik kategoriyasi xalqni azob-uqubatlardan,
gashshoqlikdan, o‘zboshimchalikdan har ganday himoya qilishdan iboratdir. Va bu
nuqtai nazardan u hukmdorlarning, hokimiyatdagilarning xatti-harakatlarini
tavsiflash uchun mo‘ljallangan va adolat tamoyiliga rioya qilishda, saxovatlilik,
oliyjanoblikda ifodalangan keng ijtimoiy kategoriya vazifasini bajaradi. Navoiy
shaxslararo munosabatlarda ezgulikni halollik, rostgo‘ylik, mehr-oqibat va o‘zaro
hurmat, hamkorlik va o‘zaro yordamning namoyon bo‘lishida, qo‘shnining dardiga
hamdardlik, halol va ezgu mehnatda ko‘radi. Bularning barchasi birgalikda
yovuzlikka ziddir.

Navoiy yovuzlik kategoriyasini katta ijtimoiy illat — adolatsizlik, xalqqa zulm
sifatida baholagan. Mutafakkir yovuz ishlarni fosh etib, hokimiyat egalarining
illatlarini, g‘ayriinsoniyligini qoralaydi, madrasada nohaq hukmdor, qozi, ochko‘z
ruhoniy, johil muallim va ustoz qiyofasida ko‘rsatilgan zolimlarning nopok
qilmishlarini fosh qiladi. Navoiy mazlum va faqirlar himoyasiga ko‘tarilib,
hokimiyat egalarining asl qiyofasini, ularning buzuq va riyokorligini, riyoyu
makkorligini fosh etadi. Navoiy shunday yozadiki, odamlar shayton yo‘lini, yovuz
ruhlarning odatlarini shunday tanladilar. Ularning xulg-atvori hiyla-nayrang va
yovuzlik, adolati shubha va yolg‘onda namoyon bo‘ladi, xiyonat va ayyorlikda
namoyon bo‘ladi'.

Muhabbat kategoriyasi, uning tabiati, inson hayotidagi o‘rni bilan bog‘liq
muammolar Alisher Navoiy ma’naviy merosida fundamental muammolardan biri
hisoblanadi. Bu muammo inson mavjudligi, uning dunyodagi qadriyat yo‘nalishlari
va inson hayotining mazmuni masalalari bilan o‘zaro bog‘ligdir. Navoiy
muhabbatni insonning hayotiy tasavvurlari konstruksiyasining asosi bo‘lgan
ekzistensial, uning tabiatini belgilovchi hayotiy qadriyat sifatida tushunadi '°.

Navoiy uchun adolat nafaqat axloqiy kategoriya, balki estetik toifa sifatida
ham harakat qilgan, chunki u adolatni hukmdorlar hamyjihatligi, inson kamoloti
natijasi deb bilgan. Navoiy ham Aflotun singari jamiyatning ijtimoiy va ma’naviy-
axloqiy hayotining adolati deb hisoblagan. U odamlarni adolat shiori ostida
birlashishga chaqirdi. Mutafakkir ezgulikning asosiy belgisini o‘zaro yordam va
hamkorlikda ko‘rgan , bu esa 0‘z navbatida jamiyatning barcha a’zolarini yurt
farovonligi va ravnaqi yo‘lida birlashtiradi.

14 Haxos .M. Kunuk dancada tapuxu 6yiinua uamo. M. ®an. 1984. 398 6.
15Alisher Navoiy.. Mahbub ul qulub. - Toshkent. “Yoshlar nashriyot uyi”, 2018. - B.132..
*Navoiy Alisher. Xamsa. Layli va Majnun. - Toshkent: “Sharq”, 2016. — B. 210.
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Navoiyning axloqiy ideali aql va komillikni o‘zida mujassam etgan barkamol
shaxsdir. Navoiyda barkamol shaxs ideali Farhod, Iskandar Zulqarnayn, Suqrot,
Aflotun obrazlarida gavdalansa, Navoiy payg‘ambar Muhammad, Nizomiy,
Nagshbandiy, Jomiyni haqiqiy ibrat namunasi deb biladi.

Dissertatsiyada Navoiy ijodidagi axloqiy prinsiplar quyidagicha sharhlangan:

1. Insomparvarlik prinsipi. Insonga muhabbat, uning qgadr-qgimmati va
huqugqlarini hurmat qilish, ularga xizmat qilish Navoiy gahramonlarining asosiy
ustuvor yo‘nalishlaridan biridir. Navoiyning fikricha, haqiqiy inson bo‘lish
insonparvarlik prinsiplariga doimo sodiq bo‘lish demakdir. Bunday fazilatlarga ega
bo'lgan odam esa o'z turiga qarshi chigmaydi. Insonni “Karramano” mukarram va
eng go‘zal suratli qilib yaratilganini alohida ta’kidlaydi.

2. Adolatlilik prinsipi. Alisher Navoiyning ijtimoiy-siyosiy falsafasi adolat,
tenglik, xalgning o‘zini o‘zi boshqarish tamoyillariga asoslangan barkamol va
yaxlit jamiyat qurish g‘oyasiga asoslanib, ko‘plab ijtimoiy-siyosiy ta’limotlarning
asosily o‘zagi bo‘lgan. Alisher Navoiyning jamiyat rivojiga o‘zining ijobiy ta’sir
o‘tkazuvchi narsa hodisalardan tashqari, oddiy mehnatkash xalgning g‘azabini
keltiruvchi, uning nafratiga sazovor bo‘luvchi illatlar, hozirgi kun tili bilan
aytganda korrupsion holatlarning paydo bo‘lishi, uning jamiyat taraqqiyotiga ziyon
yetkazuvchi tomonlari haqida ham juda ko‘plab falsafiy ahamiyatga molik bo‘lgan
mushohadalar yozib qoldirgan.

3. Ziyolilik prinsipi. Navoiy jamiyat a’zolarining bilim darajasi taraqqiyotning
muhim omillaridan biri, degan fikrga asoslanadi. Bilimli kishilar jamiyatida
samimiy munosabatlar shakllanadi, xalq farovon yashaydi, baxt-saodatga erishadi,
umuman olganda taraqqiyotda ijobiy tendensiyalar namoyon bo‘ladi. “Hayratul-
abror”’da ilm osmonining yulduzlardek baland martabaliligi haqidakim, bilimsizlik
tunini yoritish uchun ‘“ayn”i quyosh, “lom” oy, “mim” kunduz belgilarini
ko‘rsatadi; bilimsizlik shomining qorong‘i ko‘rinishi haqidakim, g‘aflat chohini
pastlik kechasida zohir qilib, bu kechada baxtsizlikdan hikoya aytadi; olimning
butun baxtsiz vujudining quyoshdek yuksakligi, johilning esa butun borlig‘i
boylik, mol (mol-davlat) bo‘lsa ham tuproqdek xorligi bobida dunyoning ishi
yaratilgandan buyon dushmanlikdan iborat bo‘lib, olimlar xor, johillar aziz!’.

4. Vatanparvarlik prinsipi. Alisher Navoiy o‘z ta’limiy-axloqiy asarlarida
odob- axloq qoidalari bilan bir qatorda vatanparvarlikni ulug‘lagan. Masalan,
uning quyidagi ruboyisi insoniyat o‘zi tug‘ilib o‘sib, voyaga yetgan vatani mol-
mulkdan ham, boy-badavlat yurtlardan ham afzalligini ulug‘laydi.

5. Jamoatchilik prinsipi. Alisher Navoily o‘zining g‘azal, ruboiy va
dostonlarida jamoatchiliklik g‘oyalarini tarannum etish bilan birga, avvalo o‘zi
insoniylikda boshqgalarga o‘rnak bo‘ldi, doimo oddiy xalq g‘am-tashvishi bilan
yashadi. Xondamir aytganidek, “Ul hidoyat va igbol osmonining quyoshi
yoshlikdan o‘sib-ungan davri davomida dunyo va undagi narsalardan iltifotsizlik
yengini silkigan, hech gachon himmat etagiga foniy dunyo moliga muhabbat

g‘uborini, bu jahon ashyosiga qiziqish gardini yuqtirmagan”'8,

"Navoiy Alisher. Xamsa, Hayrat ul-abror .- Toshkent: “Sharq”, 2016. — B.15.
18 Xongamup. Makopum yi-axiok. —T.: Fagyp Fynom nomunaru 6anuuii anabuér nampuéru, 1967. — B. 62-63.
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6. Mehnatsevarlik prinsipi. Alisher Navoiyning axloqiy qarashlarida
mehnatga munosabat, mehnat qilayotgan kishilarga ma’naviy baho berish asosiy
masalalardan biridir. Umuman olganda, mehnatga munosabat har gqanday
axlogning muhim tamoyili hisoblanadi. Mehnat ijtimoiy obyektiv zarurat sifatida
insonning tarixiy rivojlanishida hamroh bo'ladi. Mehnat odamlar o‘rtasidagi
munosabatlar sifatida dastlab iqtisodiy kategoriyadir. Biroq, mehnatning axloqiy
tomoni insonning mehnatga munosabati motivlarini aks ettiradi. Mehnat
faoliyatiga munosabat Navoiy dunyoqarashi va fuqarolik pozitsiyasining asosiy
omilidir.

7. Do ‘stlik prinsipi. Navoly dunyo uyg‘un bo‘lishi uchun odamlar bir-biri
bilan muloqotda yashashi kerakligini yaxshi tushunadi. Odamlar do'stlikni
qadrlashlari kerak. Bir kishining quvonchi, do'stlik tufayli, inson mavjudligining
to'lagonli  holatiga  aylanadi. Bundan tashqari, avvalgi bandlarda
ta’kidlaganimizdek, Navoily sadoqatni jamiyatdagi odamlar o‘rtasidagi
munosabatlarda namoyon bo‘ladigan, ma’naviy-axloqiy qarashlar tizimida
imperativ deb ataladigan axloqiy fazilatlarning mutlaq va so‘zsiz omili deb biladi.
Sadogat insondan har ganday hayotiy sharoitda ham boshga odamga doimo sevgi,
rahm-shafqat, hamdardlik ko'rsatishni talab qgiladi. Sadogat quyoshga o'xshaydi, u
befarqlik bilan o'z nurini beradi, hayot va taraqqiyot olib keladi.

Dissertant mulohazalariga ko‘ra, Hazrat Navoiyning hayotda qilgan ishlari
davlat arbobi sifatidagi faoliyati, xalgning turmushini og‘ir qismatini
yengillashtirishga garatilgan savobli va xayrli ishlari, nasriy va nazmiy asarlarining
mazmun-mohiyati umuminsoniy va gumanistik rux bilan sug‘orilgan. Axloq
masalasida Navoiy asarlarining o°‘ziga xos xususiyati shundaki, u asarlarida
hayosizlikni tasvirlovchi obrazlarni yaratmaydi. Shunisi xarakterliki, Navoiy
asarlaridagi qahramonlarining hayotida “uyat o‘limdan qattiq” tamoyili amal
qiladi. Masalan, Farhod va Shirin hayosiz harakat bilan amalga oshishi mumkin
bo‘lgan visol damlaridan voz kechadilar, hayosizlikdan o‘limni afzal ko‘radilar.
Mutafakkir badity uslublar orqali insonparvarlikka ijtimolty mazmun beradi.
Kamtarlik, vafodorlik, nafsni tiyish, rostg‘ylik, saxiylik, donolik, aqllilik, muhtoj
va yetim-yesirlarga yordam berish, bag‘rikenglik, muloyimlik, shirinsuxanlik,
shijoatkorlik, ezgulik, mehr-muruvvat, rahmdillik, odamiylik - bularning hammasi
insonparvarlikning tarkibiy qismi, muhim xususiyati bo‘lib, insonni kamolot sari
yetaklaydi, uni komil inson qilib tarbiyalashga yordam beradi.

Navoiy axlogning jamiyat hayotidagi ahamiyatini pozitiv baholab, uni amaliy
fan (ilmi amaliya), deb hisoblaydi. Shuning uchun u axlogning jamiyat hayotida
qo‘llanilishi mexanizmini ko‘rsatishni magsad qilib qo‘ydi va badiiy asarlarida
axlogning mohiyatini ijobiy qahramonlar obrazlari orqali tasvirladi. Navoiy
asarlarida axloqiy kategoriyalarning tasnifi va ta’rifi berilganligi, ularning o‘ziga
xosligini bildiradi. Shoir axloqiy qarashlarining asosiy mohiyati inson ma’naviy
olami, xulg-atvori, uni ulug‘lash masalasi hisoblanadi.

Dissertatsiyaning uchinchi bobi “Alisher Navoiy axloqiy qarashlarining
Yangi O‘zbekiston ma’naviy yangilanish jarayonlaridagi o‘rni” deb nomlanib,
unda Navoiyning komil inson va odil podshoh konsepsiyasida axloq substansional
komponent sifatida tadqiq etilgan hamda Yangi O‘zbekistonda barkamol avlod

17



tarbiyasida Alisher Navoiy ma’naviy merosidan foydalanishning ahamiyati ochib
berilgan. Shuningdek, Alisher Navoiyning merosida ilgari surilgan farovon hayot,
halol mehnat, insonparvarlik, bag‘rikenglik va ma’rifatga undovchi komillik
mezonlari xususidagi qarashlari yoshlarni destruktiv g‘oyalarga qarshi kurashda
asosly tamoyillar ekanligi tahlil qilingan.

Navoiyning komil inson tushunchasida axlogning ilohiy tabiati haqida hech
qanday tasavvur yo‘q. Alisher Navoiy uchun axloq, eng avvalo, amaliy fan (ilmiy
amaliyot) bo‘lib, uning jamiyat a’zolarini tarbiyalashdagi ahamiyati yaqqol ko‘zga
tashlanadi. Alisher Navoiyning fikricha, bu odob-axloqga (ezgulikka) erishish va
kamchiliklardan saqlanish yo‘lidir'®. Navoiy bu boradagi fikrlarini hukmdorlarga
murojaatlarida rivojlantiradi, ulardan adolatga rioya qilishni, o‘zini axloqiy
yuksaltirishni talab qiladi, ularni maktabda bolalarga ta’lim berishga qaratilgan
ta’lim siyosatini yuritishga undaydi, o‘z asarlarida tarbiyaviy g‘oyalarni ilgari
suradi.

Dissertatsiyada Alisher Navoiyning komil inson giyofasini yaratishga intilishi
uning qahramonlari Farhod, Iskandar obrazlarida mujassam bo‘lib, ularni
jamiyatdan ajratib ko‘rsatishga asos bo‘lgan ana shunday i1jobiy fazilatlarni
ko‘rsatishi asoslab berilgang. Navoiy bilimning aql bilan bog‘ligligini, amaliy
faoliyatda qo‘llanilishini asoslashga harakat qilgan. Insonning xatti-harakati, inson
irodasi va yo‘l tanlash tamoyiliga asoslanadi, uning asosiy magsadi axloqiy idealga
erishishdir. Mutafakkirning ma’naviy merosida donishmand, adolatli, tabiatan
mard, ishlarida saxovatli shaxs axloqiy ideal hisoblanadi.

Mutafakkir o‘zi orzu qilgan mukammal davlat tuzumni “Saddi Iskandariy”
dostonida Iskandar timsoli orqali ifodalaydi. Alisher Navoiy mutlaq hokimi
mutlaqlikni, despotiyani keskin tanqid qilish bilan birga, yakka hukmdorning
jamiyat, xalq oldidagi mas’uliyatini, hukmdor yaxshi va yomon ishlari uchun,
xalgini yomon yo‘lga boshlagani uchun Tangri taolo oldida javob berishini
eslatadi: “Agar shohga adolat shior, ulusi (eli) shiorida ham adolatdin osor,
(Podshoh) agar zulmpesha, elida ham (uning) zulmidan andesha (g‘am, tashvish).
Agar u (shoh) islomoyin, xalq shiori ham islom bila din (ya’ni, podshoh Tangri
g‘azabidan ko‘rqib, jabr-zulmdan tiyilsa, fugarolari ham Xudodan qo‘rqib, yomon
ishlardan tiyiladilar). Agar ul kufrhisol — elga dag‘i kufr, tariqi af’ol. Navoiy shu
ma’noda shohni katta daryoga, qavmlarini, ijtimoiy guruhlarni katta daryoning
irmoglari — anhorlarga o‘xshatadi®.

Navoiy fikriga ko‘ra, “Adolatli podshoh haqdan xaloyiqqa ko‘rsatilgan
marhamatdir, mamlakat uchun tinchlik va farovonlik sababidir. Quyosh bilan
bahor yomg‘iridek qora tuproqdan gullar ochar va mamlakat kishilari boshiga oltin
bilan durlar sochar”'. Alisher Navoiy zolim, johil va fosiq podshohlarning
kirdikorlarini ochib tashlaydi.

YOpunos M. Anumep HapouitHuAr (ancaduii-axnokuii kapaniapu. Homszonaunr pedeparu. mucc. - JI. 1971, 13-
Oer.

20 XommmxoHoB M. HaBowiHUHT xamusaT xakuparu Kapamutapu. / SOLUTION OF SOCIAL PROBLEMS IN
MANAGEMENT AND ECONOMY. 2022 i

21 Alisher Navoiy.Mahbub ul qulub. - Toshkent. “Yoshlar nashriyot uyi”, 2018. - B. 9.
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Tadqiqotchi  fikricha, Navoiy asarlarini  tahlil  qilish  quyidagi
muvafaqqiyatlarni ta’minlaydi:

- o‘zbek adabiyoti va o‘zbek adabiy tilining rivojlantirish va boyitishda
hamda musiqiy, tasviriy va boshqa san’at turlari ravnaqiga katta ta’sir etishi;

- o‘quvchilarda muhabbat, hurmat hislarini hosil qilish, ularda milliy g“ururni
rivojlantirish, ko‘p qirrali ma’naviy qiyofasiga, ta’sir etish;

- yoshlarni axloqiy-estetik tarbiyalash, ularning badily dunyoqarashini
kengaytirish, yuksak axloqiy madaniyatni shakllantirish;

- mutafakkirning komil inson, adolat, tenglik, vatanparvarlik kabi g‘oyalari
milliy mafkuramizning ustuvor g‘oyasi va tamoyilining asosi bo‘lib, u “ommaviy
madaniyat”ning destruktiv mafkurasidan xalos bo‘lishda, milliy mafkurani
takomillashtirishda muhim ahamiyatga ega.

- Navoily ma’naviy merosining g‘oyaviy va axloqiy mazmuni falsafiy tatakkur
tizimida adolatlilik, haqiqat, xalgparvarlik jamiyat kelajagi va 1jtimoiy
barqarorligini ta’minlashda adolatsizlik, jaholatni tugatishda substantsional asos
ekanligi bugungi davr ijtimoiy siyosati bilan uyg‘unligi davlat siyosatining
muvafaqqiyatini ta’minlaydji;

- Navoly ma’naviy merosidagi odil podshoh va “komil inson”
konsepsiyasining zamonaviy faol shaxsni tarbiyalashda substansional asos va
yoshlarda g‘oyaviy-tarbiyaviy immunitetni shakllantirishda na’munaviy paradigma
(model) sifatida namoyon bo‘lmoqda.

Dissertant mulohazalariga ko‘ra, komil inson g‘oyasi shoirning nasriy va
nazmiy asarlari, dostonlari, g‘azal va ruboiylarining mazmun-mohiyatini tashkil
etadi. Alisher Navoiy insondagi yovuzlik, vafosizlik, nafs va boshga yomon illatlar
uchun faqgat insonning 0‘zi javobgar emasligini, balki uning yashayotgan muhit va
zamonning ham ta’siri katta ekanligini ta’kidlaydi. Mutafakkirning ijtimoiy adolat
haqidagi qarashlari insonparvarlik g‘oyalariga asoslangan. U odil shoh, adolatli
jamiyat, mehr-shafqat, xalgparvarlik, tenglik va halollik kabi axloqiy fazilatlar
bilan uyg‘unlashib ketishini ta’kidlaydi. Bir so‘z bilan aytganda, adolat —
insonparvarlik g‘oyalarining markaziy leytmotivi hisoblanadi. Navoiy odamlarni
insofli, diyonatli va iymonli bo‘lishga da’vat qilib, nafs va molparastlikni qoraladi.
U dunyoning makkorligi va bevafoligini, ularga ishonib yashaganlar esa g‘am-u
alamga duchor bo‘lishini tushuntirishga harakat qildi.

XULOSA

Alisher Navoiy ijodini tushunish va izohlash ahamiyati beqiyosdir. Bu orqali
Navoiy asarlarining botiniy va zohirly ma’nolari, tarixiy davr sharoitlari bilan
alogadorlik darajasi, shuningdek, ilmiy-nazariy asoslari va uning falsafiy-madaniy
mohiyatini ochib beriladi. Alisher Navoiy merosini zamonaviy ilm-fan nuqtayi
nazaridan izohlash nafaqat ilmiy tadqiqotlar samaradorligini oshirishga xizmat
qiladi, balki milliy va xalgaro ilmiy maydonlarda Navoiy ijodini targ‘ib qilish va
yangicha interpretatsiyalar yaratish uchun mustahkam nazariy zamin yaratadi. Bu
ma’naviy merosdagi axloq masalasini tadqiq qilish natijasida quyidagi xulosalarga
kelingan:
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1. Alisher Navoly ma’naviy merosini ilmiy-nazariy jihatdan o‘rganish va
baholash jarayonida aniqlandiki, shargshunoslik ilmida Navoiy ijodi asosan
an’anaviy uslubda, ya’ni madaniy-ma’naviy qadriyatlar kontekstida talqin gilingan
bo‘lsa, G‘arb tadqiqotlarida uning ijodi ko‘proq estetik-falsafiy va lingvistik
aspektlardan tahlil gilingan. Navoiy ijodini har ikki madaniyat va ilmiy an’ana
nuqtayi nazaridan yaxlit tushunish uchun integrativ va kompleks yondashuvlar
zarur. Alisher Navoiy islom olamining yirik darg‘alari, mashhur shayxlar,
imomlar, hadisnavislar, tasavvuf tariqatlar va suluklar asoschilari merosidan
bahramand bo‘lganligi, uning ijodidida, aynigsa “Nasoyimul-muhabbat”,
“Majolisun-nafois” kabi asarlarida axlogni asosiy substansional komponent sifatida
foydalanishiga sabab bo‘lgan.

2. XV asrning madaniy-intellektual hayoti, Samargand va Hirot ilmiy-adabiy
mubhiti, shuningdek, tasavvufiy-falsafiy oqimlar hamda o‘sha davr yetakchi olim va
mutafakkirlarining qarashlari Alisher Navoiy dunyoqarashining shakllanishiga
ta’sir ko‘rsatgan. Ayniqgsa, tasavvuf falsafasi, turkiy va forsiy adabiy an’analar,
shuningdek, siyosiy-ijtimoily vaziyat Navoiyning fikriy shakllanishiga,
dunyoqarashida asosiy o‘rinni insonparvarlik, adolat va axloqiy-ma’naviy
qadriyatlar egallashiga olib kelgan. Navoiyning hayotda qilgan ishlari davlat
arbobi sifatidagi faoliyati, xalgning turmushini og‘ir qismatini yengillashtirishga
qaratilgan savobli va xayrli ishlari, nasriy va nazmiy asarlarining mazmun-
mohiyati umuminsoniy va gumanistik ruh bilan sug‘orilgan.

3. Alisher Navoiy asarlarida tasavvufiy tushunchalarning ifodalanishi, uning
tasavvufly falsafani ijodida ganday aks ettirgani va tasavvufning uning
dunyoqarashidagi  asosiy  qadriyatlar  tizimini  shakllantirishdagi  o‘rni
insonparvarlik, ruhiy-ma’naviy kamolot, ilohiy ishq kabi konsepsiyalarida
namoyon bo‘ladi. Ayniqgsa, uning asarlarida komil inson tushunchasi tasavvufiy
an’analarga asoslangan holda keng tahlil gilingan. Navoiyning ijodida tasavvuf
falsafasi nafaqat shaxsiy ruhiy tajriba, balki ijtimoiy-axloqiy qadriyatlarni keng
targ‘ib etish vositasi sifatida qo‘llangan. Mutafakkir badiiy uslublar orqali
insonparvarlikka ijtimoily mazmun beradi. Kamtarlik, vafodorlik, nafsni tiyish,
rostgo‘ylik, saxiylik, donolik, aqllilik, muhtoj va yetim-yesirlarga yordam berish,
bag‘rikenglik, muloyimlik, shirinsuxanlik, shijoatkorlik, ezgulik, mehr-muruvvat,
rahmdillik, odamiylik - bularning hammasi insonparvarlikning tarkibiy qismi,
muhim xususiyati bo‘lib, insonni kamolot sari yetaklaydi, uni komil inson qilib
tarbiyalashga yordam beradi.

4. Alisher Navoiy ma’naviy merosida axloqiy-majoziy tasvirlarning
strukturasi adolat, saxovat, halollik, insonparvarlik kabi axloqiy tushunchalar
majoziy obrazlar orqali murakkab arxitektonikaga ega bo‘lib, bu ijodkorning
magsadi axloqiy qadriyatlarni estetik va falsafiy jihatdan chuqurroq anglash va
tushuntirish bo‘lganligini ko‘rsatadi. Ayniqgsa, uning g‘azal va dostonlarida axloq
kategoriyalarining majoziy ifodalanishi insoniyatga axloqiy yo‘nalish beradi. Inson
va insonparvarlik, ijtimoiy adolat nafaqat tarixiy, balki konstitutsiyaviy tamoyil
ham hisoblanadi.

5. Alisher Navoiy ijodida inson axloqi, jamiyat farovonligi, shaxsiy komillik
kabi masalalar substansial darajada ahamiyat kasb etib, uning asarlari orqali
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jamiyatga taqdim etilgan asosiy axloqiy prinsiplarga aylanadi. Axloqiy
prinsiplarning substansionalligi Navoiyning insonparvarlik, saxovat, adolat,
halollik va vijdonlilik singari universal qadriyatlarni yoritish va targ‘ib qilishdagi
fundamental yondashuvlarida ko‘rindi. Navoiyning ma’naviy merosi bugungi
globallashuv sharoitida yoshlarimiz ongidagi “deviant xulg-atvor’ning oldini olish
va bartaraf etishda beqiyos manba bo‘lib xizmat qiladi. Shoirning gumanistik
merosi milliy g‘oyaning ildizi sifatida alohida ahamiyatga molikdir.

6. Alisher Navoiy ijodida jamiyat tomonidan qabul qilingan axloqiy normalar
— adolat, halollik, rostgo‘ylik kabi axloqiy qadriyatlar yuksak darajada ifodalangan
bo‘lib, aksincha, amoralistik g‘oyalar — hirs, xudbinlik, riyo kabi xatti-harakatlar
keskin tanqid qilinadi. Shuningdek, Navoiy amoralistik g‘oyalarning jamiyat
rivojiga salbiy ta’sirini ochig-oydin tavsiflagan. U axlogning jamiyat hayotidagi
ahamiyatini pozitiv baholab, uni amaliy fan (ilmi amaliya), deb hisoblaydi.
Shuning uchun u axlogning jamiyat hayotida qo‘llanilishi mexanizmini
ko‘rsatishni magsad qilib qo‘ydi va badiiy asarlarida axlogning mohiyatini ijobiy
qahramonlar obrazlari orqali tasvirladi.

7. Mutafakkirning komil inson va odil podshoh konsepsiyasida axloq
substansional komponent sifatida o‘rin tutadi. Alisher Navoiy ijodida “komil
inson” va “odil podshoh” tushunchalari axloqiy asosga ega bo‘lib, insonning
ma’naviy yetukligi va davlat boshqaruvining adolatli tamoyillariga asoslanadi.
Komil inson konsepsiyasi axloqiy kamolotga erishishni, ma’naviy va ruhiy
jihatdan barkamol bo‘lishni targ‘ib qiladi. Odil podshoh obrazi esa, axloqiy-
ma’naviy qadriyatlarga qat’iy amal qiladigan va adolat bilan boshqaruvni amalga
oshiradigan ideal hukmdor sifatida tasvirlangan. Bu g‘oyalar jamiyat va davlatning
sog‘lom rivojlanishi uchun muhim nazariy asos hisoblanadi. Shoir axloqiy
qarashlarining asosiy mohiyati inson ma’naviy olami, xulg-atvori, uni ulug‘lash
masalasi hisoblanadi. Shuning uchun mutafakkirning axloqiy qarashlar tizimi
hozirgi davrda ham nazariy va amaliy ahamiyatga egadir.

8. Yangi O‘zbekistonda barkamol avlod tarbiyasida Alisher Navoiy ma’naviy
merosidan foydalanishning ahamiyati yosh avlodni axloqiy, ma’naviy va madaniy
jihatdan tarbiyalashda namoyon bo‘ladi. Aynigsa, uning ijodidagi insonparvarlik,
vatanparvarlik, halollik, adolat va ilm-fanga muhabbat kabi qadriyatlar yoshlarning
shaxs sifatida shakllanishida muhim rol o‘ynaydi. Navoiyning merosidan
foydalanish yosh avlodning millly va umuminsoniy qadriyatlarga bo‘lgan
hurmatini kuchaytiradi, jamiyatda ma’naviy mubhitni yaxshilashga xizmat qiladi.
Uning ma’naviy merosini ta’lim-tarbiya jarayoniga samarali integratsiyalash, yosh
avlodning ma’naviy barkamolligi, axloqiy tozaligi va intellektual salohiyatini
rivojlantirish uchun zarur. Mutafakkir asarlarida ilgari surilgan vatanparvarlik,
insonparvarlik, millatparvarlik fazilatlari uning komil inson g‘oyasiga milliylik va
umuminsoniylik uyg‘unligi nuqtayi nazaridan yondashganligini bildiradi.

9. Alisher Navoiy insonlarning xatti-harakati, qilgan ishlari, podshohlarning
faoliyatini yaxshilik, adolat, burch, vijdon, or-nomus, baxt tushunchalari orqali
baholaydi. Komil insonning aksi sifatida noqis insonni tushunadi. Uni baholashda
Navoiy adolatsizlik, johillik, oriyatsizlik, qo‘rqoqlik, nafsini tiya olmaslik kabi
tushunchalarni qo‘llaydi. Shunday qilib, ulug’ mutafakkir o‘z asarlarida komil
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inson g‘oyasini ham dunyoviylik, ham diniy-tasavvufiy nuqtayi nazardan tahlil
qilganiga ishonch hosil qilamiz.

10. Alisher Navoiy axloqiy qarashlari Yangi O°‘zbekiston ma’naviy
yangilanish jarayonlarida fundamental falsafiy asos sifatida katta ahamiyatga ega.
Navoiy tomonidan ilgari surilgan insonparvarlik, odil boshqaruv, axloqiy poklik,
ma’naviy kamolot kabi qadriyatlar bugungi Yangi O°‘zbekiston jamiyatining
barqaror rivojlanishi va ma’naviy yangilanishini ta’minlashda dolzarb ahamiyat
kasb etmoqda.

Mazkur muammoni tadqiq etish jarayonida quyidagi taklif va tavsiyalar ishlab
chiqildi:

- Navoly ma’naviy meros targ‘ibotiga yo‘naltirilgan (mo‘ljallangan) “veb-
platforma”, mobil ilovalar, dasturlarni ishlab chiqish;

- “Falsafa tarixi”, “Sharq falsafasi”, “Dinshunoslik”, “O‘zbekiston tarixi”,
fanining o‘quv dasturlari, darsliklari va o‘quv qo‘llanmalarida Navoiyning
ma’naviy merosi mohiyatini yoritishga alohida e’tibor berish;

- oliy ta’lim muassasalarida “Navoiy va axloqiy meros” yo‘nalishida
fakultativ kurslar joriy etish;

- “Navoiy axloqi — zamonaviy yoshlarga yo‘lchi” nomli ma’naviy suhbatlar
haftaligi tashkil etish;

- Axloqiy kodekslar yoki ichki axloq nizomlari ishlab chiqilishida Navoiy
g‘oyalariga asoslanish;

- ijtimoiy tarmoqlarda yoshlar auditoriyasiga moslab “#NavoiydanSaboq”
singari ijtimoiy kampaniyalar olib borish;

- Navoiyning axloqiy merosi asosida interdisiplinar tadqiqotlar (falsafa,
psixologiya, siyosatshunoslik, pedagogika) amalga oshirish magsadga muvofigq.
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BBE/IEHUE (anHoTauus auccepranuu 1okropa ¢puiaocopuu (PhD))

AKTYaJIbHOCTh M HeO00X0AMMOCTh TeMbl Jauccepramum. B cBsi3u ¢
YCUJICHUEM JIECTPYKTUBHBIX O€3HPABCTBEHHBIX SIBJICHUN B MHUPE — TaKUX Kak
aMOpaJiu3M, HUTHUJIM3M, KOCMOMOJUTU3M — PACTET MOTPEOHOCTh B JIOCTUKEHUSIX,
JIOCTUTHYTBIX YEJIOBEYECTBOM B IPOIIECCE MCTOPUUYECKOTO Pa3BUTHUS, B OOratom
JIyXOBHOM HACJIEIMU BEIUKUX MBICIUTEIECH, B HPABCTBEHHOM BOCIUTAHUHU U
B3[VISIIaX HA COBEPIICHCTBOBAHME YEJIOBEKA. JICHCTBUTENBHO, [JI 3alUThI
oOIecTBa OT Yrpo3 4yXAbIX HJACH, 0COOCHHO B (OPMUPOBAHUU MBIIUICHUS
MOJPACTAIONIECTO IOKOJICHUSI W €ro BOCIUTAHWA Ha OCHOBE HAIIMOHAIBHBIX U
00111eUeTIOBEYEeCKUX HPABCTBEHHO-3CTETHUUECKUX IIEHHOCTEH, BaXHYIO POJIb
UTPAIOT COILMAJIbHBIC, HPABCTBEHHBIC M (hUiIocOdCKUe B3IISABI MbICIHUTENICH. Tak
KaK YHHMBEpPCAJIbHBIE KPUTEPUHU ITyXOBHO-HPABCTBEHHOI'O COBEPIICHCTBOBAHUSA
YeJIoBeKa, MPUCYIIHE BCEM OOIIECTBEHHBIM IPOCTPAHCTBAM U AII0XaM, OTPaKCHBI
B JyXOBHOM Haclienuu Anuiiepa HaBou, packpbiTHe KOHCTPYKTUBHOTO BIIMSIHUS
€ro HpPaBCTBEHHBIX B3TJISAJIOB — TAKUX Kak JIIOOOBb, 100pOJIeTENb, MPABAUBOCTb,
CIIPaBEJIMBOCTh, 4 TAKXKE MPUHIIUIIOB TYMaHU3Ma, MaTPUOTU3MA U BEJIMYUS — Ha
MHPOBO33PEHHE COBPEMEHHOM MOJIOZIEKHU TPUOOPETAET 0COOYIO aKTYalIbHOCTb.

B MupoBOil Hayke M MCCIEIOBATEIbCKUX  LIEHTpPaX  IMPOBOJATCS
dbyHIaMEHTaAJIbHbIE U1 UHHOBALIMOHHBIC HUCCIIEIOBAHUS, OCBAIIEHHBIE COIUAIBHO-
dbunocopckoMy aHaM3y HPABCTBEHHBIX MPOOJIEM, B YAaCTHOCTU, CYIIHOCTH
YesIoBeKa, KPUTEPHUSIM JyXOBHOT'O COBEPIIICHCTBA B )KM3HM OOIIIECTBA, B3TJIS1aM Ha
COBEPIIICHHOTO ueoBeKka. [ mpenoTBpalieHus TI00albHBIX YIPO3 U CTPEMIICHUS
K PaBEHCTBY U BCEOOIIEMY MPOrpecCy BaKHOE 3HAUCHUE UMEIOT T'yMaHUCTHUCCKHE
UJIed W PAlUOHAIMCTAYECKWE TNPUHLMIBI, BBIPAXKEHHBIE B  COIMAJIBHO-
HPaBCTBEHHBIX B3MIAax MbicauTenss HaBow. HeoOxomaummocTh wHccienoBaHus
JIyXOBHO-HPABCTBEHHBIX B3TJIsI0B  Anuiiepa HaBou, cojepkammxcss B €ro
Hay4yHOM HacCJeINM, Kacaloluxcs OJaromnojgydyHod >KU3HHM, YECTHOTO Tpy.a,
ryMaHU3Ma, TEPIUMOCTH, CTPEMIJIEHUSI K MIPOCBEIICHUIO, & TAKXKE CO3UIATEIIbHBIX
WJIeH, TAKUX KaK YECTHOCTb, CIPABEIJIMBOCTh, UCTUHA, BEPHOCTh, CTPEMIICHUE K
KpacoTe, COBECTh U HPABCTBEHHOCTb, MIPOJIOJIKAET BO3PACTATb.

B Hamell crtpaHe peanusyroTcs ri1yOokue pedopMbl, HampaBiEHHbIE Ha
MOCTPOCHHUE COIMAILHOTO TrocynapctBa — HoBoro VY30ekucraHa, ykperjieHUe
JEMOKPATUUECKUX U CIIPaBEIJIUBBIX MPUHIIUIIOB, MOBBIIIIEHUE UHTEIUIEKTYaIbHOTO
MOTEHIMaJIa MOJIOJIOTO MOKOJICHUSI M BOCIIMTAHUE B HUX BBICOKUX HPaBCTBEHHBIX
kadecTB. «TBopueckoe Hacnmeaue Benukoro ¢uimocopa W TyYMaHHOTO TIOAITa
Amumepa HaBou sBnsercss OECIIEHHBIM JOCTOSSHUEM HE TOJIBKO Y30EKCKOTO
Hapojaa, HO M Bcero demoBeuecTBa. Yxke B XVI Beke npousBenacHus HaBou Obuin
MepeBEICHbl HA UTANBSIHCKUNA U HEMEIKUI S3bIKH, 4 CETOJHS 3BydYaT MPaKTUUYECKU
Ha BceX s3blkax Mupa. Ha MpoTssKeHHM BEKOB €ro TBOPYECTBO, SIBIISAIOIICECS
CBOE0Opa3HOM PHITMKIIONENEH )KU3HH, BIOXHOBIISUIO M MPOJAOJIKAECT BIIOXHOBIISATh
MIIIHOHBI moaei»!. C 5Toil TOYKHM 3peHHs 0COOYI0 3HAYUMOCTH IPHOOpETaeT
000CHOBaHME KOHCTPYKTHBHOTO BIMSHHUS JyXOBHO-HPABCTBEHHBIX B3TJISIOB

!0‘zbekiston va Qozog‘iston Prezidentlari Alisher Navoiy haykalining ochilish marosimida ishtirok etdilar //
https://president. uz/uz/lists/view/7453. Murojaat sanasi 08. 08. 2024.
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Amumepa HaBom Ha MHMPOBO33pEHHE COBPEMEHHOM MOJOAEKH, a TakkKe
PACKPBITHE UX CYIIHOCTHOM pOJI B 00pb0E C IECTPYKTUBHBIMU HICOJIOTHSIMHU.

B BemonHennn 3amad, onpenenéHHBIX B Ykazax [Ipesumenta PecmyOmmku
V36ekuctan ot 11 centabpst 2023 romga NeVII-158 «O Crparerun «Y30ekucran —
2030»», ot 29 oxts6ps 2020 roma NeVII-6097 «O6 ytBepxknenun Konnemnmmu
pa3Butus Hayku 10 2030 rogay, ot 6 Hos0ps 2020 roga NeVII-6108 «O mepax mo
pasBuTHiO Ccdepbl 00pa3oBaHMS W HAYKH B HOBBIH TIEPHOJ Pa3BUTHSA
V36ekucrtanay, [loctanoBnenusx ot 23 utonst 2018 roga NelII1-3080 «O mepax 1o
co3ganuto llenTpa uciamckod nuBmiIM3auuu B Y30ekucrtane mnpu Kabunere
MunuctpoB PecniyOnuku Y30ekuctan», ot 14 aBrycra 2018 roma Nelll1-3907 «O
Mepax MO BOCIUTAHUIO MOJIOAECKHU KaK BCECTOPOHHE PA3BUTOM JIMYHOCTH B
JTyXOBHO-HPABCTBEHHOM U (PU3MYECKOM IUTaHE, a TaKXXe IO BBIBOAY CHCTEMbI
oOpa3oBaHUs ¥ BOCIIMTaHUSI HA KQUECTBEHHO HOBBIM ypOBEeHBY», OT 26 Mapta 2021
roga Ne[IlI-5040 «O wMepax MO KOPEHHOMY COBEPLIEHCTBOBAHUIO CHCTEMBI
JyXOBHO-IIPOCBETUTEIBCKON padoTh», 0T 19 okTa6ps 2020 roga NelIl1-4865 «O
IIMPOKOM mpa3gHoBaHWM S80-eThss €O JOHSA POXKACHUSA BEIUKOTO MO3TA U
MbicauTenss Anuiiepa HaBow», a Takke B JIPyrMX HOPMATHBHO-IIPABOBBIX aKTax,
KacarolMXxcs JNaHHOM c(epbl, HACTOALLIAs JUCCEPTAIUs B ONPENEIEHHON CTENEHU
CJIY>KUT B KaU€CTBE HAYUYHOU OCHOBBI U METO0JIOTHYECKON MOACPIKKH.

CooTBeTcTBHE HCC/IEOBAHUSA NPUOPUTETHBIM HANPABJEHUAM Pa3BUTHUA
HAYKM W TexHoJiorui B PecmyOumke. J[aHHOE HCCIEIOBaHUE BBIOJHEHO B
paMKax MPUOPUTETHOTO HampaBieHUus «POpMHUPOBAHUE U PeANN3alMs CHUCTEMBI
WHHOBAITMOHHBIX HJICH B COIIMAJILHOM, IIPaBOBOM W SKOHOMHYECKOH cdepax
UH(OPMAITMOHHOTO OOIIeCTBa M JEMOKPAaTHUUECKOTO0 TOCYyJapCTBa» B CTpaTeruu
pa3BUTHS HAYKHU U TexHOJIOTHM PecnyOnuku Y30ekucran.

CreneHb M3y4yeHHOCTH npodJembl. /[yxoBHoe Hacnenue Anwuiiepa HaBou
HAayaJlo M3y4darbCcsl €IIe NpH KU3HKM U Cpa3dy IOCI€ €ro CMEpPTH €ro
COBPEMEHHHMKaMHU. B 4acTHOCTH, €ro JUYHOCTh M OOraToe HacjeAue OMHCAHbI B
Takux mpousBeneHusx, kak «Pucoma» XyceitHa boiikapo, «Xadt Adpanry,
«¥Ocyd wu 3ynaiixo”, «/luBan” AOnyppaxmana J>xamu, «PaB3ar yc-cado”
Mupxonna, «Makapum anb-axjaok» XoHaamupa, «banos yn-Bako3» 3aiHyIIuHa
Bacuduii, a Taxxke B «babyprame» 3axupuaauna Myxammana babypa.?

B nepBoii monoBune XIX Beka B EBporie Havasiach MmyOJMKalUsi TEKCTOB
npousBeneHuit Anumiepa HaBou, a Takke HM3JaHHE CIIOBapei, COCTABICHHBIX Ha
OCHOBE ATUX Mpou3BelneHud. DTy pabotry mHumupoBam Cunbectp ae Cacw,
®pancya-Anshonc benen, Jliocben byse u IlaBe nme Kypreiins. Pobepr Mak
I'enpu wn3ydanm >KU3HEHHBIM nyTh HaBom u e€ro crpareruio ynpasieHUs
rocygapctBoM. Xamua JlaGamm ocBeTun 3HaueHue Hacnenuss Haou B
MEPCUJICKOM  JINTEPATYpHOM MHPE U TYMAHUCTUYECKYID CYIIHOCTh €ro

2Xycaiin Boiikapo. Pucona. -Tomkenrt: llapk, 1991. -24 6.; A6xypaxmon XXomuii. Cuncunar-ys 3axa6, Hadaxor y-
JI-yHC MHH Xa3apoTH-n-Kyzc // Kynésma. V36exucron ®A I Ne 4409.; Elliot, H. M. (Henry Miers), Sir “Rawzat
as-safa’,of Mirkhond”, The Muhammadan Period (Vol 4. ). London: Triibner & Co., 1871; Xondamir G‘iyosiddin.
Makorim ul-axloq: tarixiy asar /Xondamir. — Toshkent: Yoshlar nashriyot uyi, 2018. - 232 b.; 3alinugana Maxmyn
Bocudwuii. bagoewryn Bakoes. (Homup Bokeanap.) @opcuagan Hopkynos H. Tapxumacu. -T.: F. Fynom Hommmarm.
Anabuér Ba campat, 1979. - b. 38- 39. 3axupunaua Myxamman boOyp. bo6yproma. Tomkent: FOnmy3qa, 1989. —
367 0.
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¢dunocodckoro TBopuecTBa. B MOHOrpaguueckux UCCIEIOBAHUSAX TAKUX YUCHBIX,
kak P.Hukoncon, H.J[x.Bammcnu, K.ILKypteiins, M.Cabtenb, O.C.JleBenn,
I'ynam Xyceitn Xagnan Oaunb, E.D.beprenbc, HaUIM OTpaX€HUE TEOPETUUECKUE
po0sIeMBI, 0000IIEHNS U BEIBOBI, OTHOCAIIUECS K JaHHOM TeMe.>

B pamkax ConpyxectBa HeszaBucumbix ['ocynapcts ¢unocodckue acneKTs
nyxoBHoro Hacineauss HaBou Oblmu ocBemieHsl B Tpyaax WM.KO.KpaukoBckoro u
E.D.beprensca. Hypmyxamman Amrypmyp u XK.Opbenn npusHanu Guirocodckyro
CYIIHOCTh MPOM3BEIACHUN nucarens. Takue ucciaegoBaTenu, kak A.XuCMaTysuH,
A Kuum, I'.Ockapxanos, IOcyd xonann Mancyp, C.Maxmanymnaes, 3.HaboT1os,
Nopoxum Hakkorm, JK.I1TaiixmMeTOBa BBICOKO OIIEHHWBAIOT 3HAUYCHHUE MPOU3BEICHUN
Hagou B pa3BuTUM 1yXOBHOro Hacienus Llearpansaoii Asuu. *

B nameit ctpane ¢punocodckue ocobennoctu yuenus: Anumiepa HaBou Obuu
packpblTbl B HayuHblix Tpynax O.bypuea, X.HMcnamusa, 3.Kapumosa,
I".HaBpy3oBoii, M.Pa33akoBoi1, X.Xommymunosa, O.lllapumnosoii, b.Hamo30Ba,
[II.ArzamxomxkaeBoii. Kpome Toro, I.MymMuHOB HCCIEA0BAI TBOPUYECTBO U KU3Hb
Amnmepa HaBon, M.MyXuaaMHOB — KOHLENIMIO YEJIOBEKA B €ro B3MVISAIAX,
X.AnukynoB — HpaBCTBeHHbIE U 3cretnyeckue uaen, H.CadapoBa — couumanpHo-
nonutndeckue B3rsiabl HaBow. M.IlappmaeBa wu3yuuna HACHO COBEPIIEHHOIO
yenoBeka B npowusBeneHusx Aummepa Hasou. A.l'ynoBa B cBoux Tpyaax
MpoaHaIu3UpPOBAJIa BOMPOC YHHUBEPCAIBHBIX IEHHOCTEW B Cy(UICKHMX B3IJIsSIax
Hasou. B wuccnenoBanusix T.HopoBa paccMOTpeHbl I'yMaHUCTUUYECKHE B3TJISBI
Hagowu, a Taxxe prtocodpcku 1 KOHIIENTYaaIbHO 0OOCHOBAHBI €M0 OHTOJIOTHYECKUE
uned. M.MenukoBa TIpoBeja aHaIW3  COMHATbHO-(UIOCOPCKOW CYIIHOCTH
Hacneaus Anumiepa Hasown?’.

3Vambyry A. Cagataische Sprachstudien. Enthaltend grammatikalischen Umri, Chrestomathie und Worterbuch der
Cagataischen Sprache. Brockhaus. 1967. - P. 358. Henry R. “Navai, (Mir) “Ali Shir”. Encyclopadia Britannica.
Vol. 8 (15 thed). Chicago: Encyclopadia Britannica, Inc. 1993. - P. 563; beprenc E. D. Cydusm u cydwuiickas
muteparypa. — M.: 1965. -C. 523. Beprenc E. O. Hasou u J[)xamu. 136pannsie Tpyasl. Tom 4. -M.: Hayka, I 1aBHas
pemaknus BOCTOYHOH smrepatypsl. 1965. - C. 526. Dabashi, Hamid 2012. The World of Persian Literary
Humanism. Harvard University Press. - P. 165. ISBN 0-674-06759-2 Kynenuu A. Apabckas muteparypa: Mo3THKa,
CTHIIUCTHKA, B3aMMOCBs3U. — MockBa: SI3pikn cmaBsHCKOW KynTypbl, 2003. — C. 196. Kynenmma A. ApaOckas
JUTeparypa: MO3THUKA, CTUIMCTHKA, B3aUMOCBSI3U. — MockBa: SI3bIku claBsHCKOM KynbTypsl, 2003. — C. 196.
4Shayxmetova J. “Markaziy Osiyoda ma’naviy meros va uning taraqqiyotdagi roli” // Shargshunoslik va falsafa
jurnali, 2015 yil, Ne3, — B. 45-53Xwucmarymiua A. MeTox KOMIWIAIME CPEAHEBEKOBOW pHCAlBl HA NPHMEpE
«Pucana-iinaGnanuiia» Ma'ky6a Yapxu. mpan-mame, Ne 4, 2009. C. 64-82.; Kumm Anekcanap. Mycyamon
tacaBBy(. Tapx. Komupkyn Py3zumarzoma. —T.: ®an, 2022. — Bb. 275.; OckapxanoB I'. JI. Cydpusm ma CeBepo-
Bocrounom KaBkaze: BO3HHKHOBEHHE, WJIEOJOTHs, NpakTHka. Jluccepraumsi kaHaugata (QUIOCOPCKUX HAYK. -
I'posserii, 2011. - 185 c.; MaxmaaymaeB C. O HEKOTOPBIX ITHYECKHX TO4Kax 3peHHs Skyba Yapxu. BectHuk
Ta/PKUKCKOTO TOCYIAapCTBEHHOTO YHHBEpCHTETa MpaBa, Ou3Heca W MOMUTHKU. CepHs T'yMaHUTapHBIX HayK. —
Hyman6e, 2015. 34 c.; FOcedun Ixonnannan Mancyp. Masapsl Xopacana u MasepaHHaxpa 31moxu TUMYpHIOB:
XIV-XV BB. ABrOopedepar Aucc. HA COUCKaHWE YYEHOW CTeNeHW KaHj. McT. Hayk. — Jlyman6Ge, 2009. 26 c.;
MyxammangxomkaeB A. Wpeonorus Hakmbanmusma. — [ymran6e: Howwmm, 1991. 234 c.; HaGortos 3. IIpobmema
yenoBeka B Hakmbanmusme. — Jyman6e, 2002. - 125 c.

Sbypues O. Xoxa Anoynaun Atrop. —T.: Mabuasust, 1994. — 23 6.; SIbkyOu Yapxwuii / Mynokor. 1995. Ne 7-8. —
b. 42-44. Vicnomwmii X. Anuep HaBowuii Ba Xopa3m aBmuénapu. — T.: @an, 1998. — 66 6.; HaBpy3osa I'. baxoynaux
Hakm6ann tapnumotn SpkyOom Yapxwmii TaBcuduma. //Tadakkyp 3uécu. — T.: 2020. Ne 2. — Bb. 80-81.; Xoxka
baxoynnua Hakmbann xaétu Ba MabHaBuii mepocu. — T.: “@an”, 2021. — 244 6.; XomvymuHoB K. Hakmbanaus
TaBIUMOTH Ba Mapkasuii Ocué xankmapu MabHaBuil Ompmuru. —T.: Yangi Nashr, 2018. — 28 6.; Ilapumosa O.
Ab6nynxomuk Frxaysonuii. Monorpadus. — Byxopo, “Byxopo wamp”, 2020. — b. 156.; Cadapoa H. Xoxaron
TacaBBy(hUH TAbIMMOTHA MabHABHIH-aXJIOKUH KaapuaTiaap Macaiacu. gai. ¢an. Hom. [lucc. Tomkent, 2002. 152
6.; HamozoB b. Myxamman Ilopconunr dancadpuii TabimMoTn. MoHorpadus. -Tomkent, “Mymrto3”, 2015. —b.
176.; 1. ArzamxomkaeBa. Anuinep HaBowii acapnapuna nucoH koHuennusicu. ®ancada dannapu goxropu (DSc)
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B npouecce HanucaHusi TaHHOM JUcCepTaIlMU ObLTM BCECTOPOHHE M3YUYEHBI U
IIPOAHATIM3UPOBAHbl Hay4YHbIE MCCIIEIOBAHUS KAK BBIIIECYNOMSIHYTHIX, TaK U psAaa
Ipyrux y30eKcKuxX U 3apyOexHbIXx Y4EHbIX. OJHaKo, B OTJIMYHE OT paHee
NPOBENEHHBIX HCCIEAOBAHWM B JaHHOM HaIpaBJCHUH, B HacTosled padoTe
JlyXOBHO-HPABCTBEHHbIE B3rJsAAbl Anmiiepa HaBou NOABEPrHYTHl MIMPOKOMY
aHANMM3y C IEJIOCTHOW COIUAIbHOW W (PMIOCO(CKOW TOYKH 3pEHUS Ha OCHOBE
CUCTEMHOI'0 MOJIX0/a.

CBsi3b IMCCEPTAIMOHHOTO WCCJIEJOBAHHUSI € IUIAHAMH  HAYYHO-
HCCJIEI0BATEILCKUX PAadoT BbICHIEr0 Y4eOHOIro 3aBeJeHMsl, Ile BbHINOJHEHA
auccepranms. /luccepTallMOHHOE HCCIIEIOBAHUE BBIMOJHEHO B COOTBETCTBUM C
HAy4HO-UCCIIeIOBAaTeIbCKUM  TlaHOM  CamapKaHACKOTO  TOCYJIapCTBEHHOTO
WHCTUTYTa WHOCTPAHHBIX SI3bIKOB B paMKax HarpanieHus: «Co3gaHue miaTopmbl
[0 TMOMYJISIPU3ALMM MUCTOPUKO-KYJIbTYPHBIX TPAJAMLIMNA PETHOHOB Y30€KHCTaHA U
UX COBpEMEHHBIX popm» (20222026 rr.).

Heab wuccienoBaHusl SBISICTCS PACKPBHITUE OCOOCHHOCTEW MPOSBICHUS
KAaTeropuii, MPUHIIMIIOB U KPHUTEPUEB HPABCTBEHHOCTH B JYyXOBHOM HACIEIUU
Aummmepa HaBown.

3agaum ucciie[0BaHUA:

UCCJIENOBATh OCOOEHHOCTH PAa3BUTHs KyJIbTYpbl M HAyKM B HUCTOPHUKO-
dbunocodckoil cpene 1oxu, B KoTopoit xxuit Anuiep HaBou;

CPABHUTEJIBHO NMPOAHAIM3UPOBATh HAYYHBIE U TEOPETUUECKUE UCCIENOBaHUS,
NOCBSILIEHHBIE HAYYHO-TyXOBHOMY Hacieauto Annmepa Hasowu;

Ha OCHOBE OIpEAENCHUsl BIUSHUS CYQHUIICKOTO YYeHHs Ha JyXOBHOE
Hacnenue Anumepa HaBou o0ocHOBaTh 3HaueHue uciama, CpsienHoro Kopana u
XaJIMCOB B €70 MUPOBO33PEHUH;

pPacKpbITb OCOOCHHOCTH MeETapOpHUUYEeCKOW apXWUTEKTOHUKM KAaTeropuil
HPABCTBEHHOCTH B HACJEAMM MBICIUTENS, & TAKXKE MPUHUUIIBI HPAaBCTBEHHOCTH
KaK CyOCTaHUIMOHAIbHbIE KOMIIOHEHTHI;

TEOPETUYECKH O000CHOBAaTh HWpP(GAHCKUE ACMEKThl HPABCTBEHHOCTU B
¢unocopun  HaBoum, wuccienoBaTh  ONHMCAaHUME  MOpAJIbHBIX  HOPM  H
aMOPAITMCTUYECKUX UJIEH;

000CHOBaTh 3HAYUMOCTb  MCIOJB30BAHMSI  KOHULEMUUNA COBEPUICHHOTO
YyeJioBeKa W CIpaBeIJIMBOTO IMpaBUTENS, BBIABUHYTHIX HaBou, B MojaepHu3anuu
JneMoKpaTtudyeckux nmnpoueccoB B HoBom VY30ekuctane M B BOCHUTaHHUU
FapMOHUYHO Pa3BUTOrO MOKOJIECHUS.

WIMHHA AapakacMHU OJMILI YUyH €3wirad aucceprauus. — T.: 2022.; XaiiutmeroB A. HaBOUHHUHT MKOAMH METOAN
Macananapu. — Tomkent: ®@an, 1963. — 173 06.; [llapk agaOMETHHUHT MKOIUI MeTOIU TapuxuaaH. —lomkeHT: DaH,
1970. — 330 6.; 3oxunos B. Mup uneii u oopazos Anumepa HaBou. —Tamkent: M3-Bo XyJ. nuteparypsl Y30eKCKOiH
CCP, 1961. — 575 c.; Yiyr moup WKOTUHHHT KAJIOW. —TOIIKEHT: §’36eKI/ICT0H, 1970. — 494 6.; XakkyinoB U.
TacaBBy¢ Ba mewspusar. —Tomkent: F. Fynom, 1991. — 85 6.; Cynroumypon Onum. Hakmbann sa Hasowit. —
Toukent: Ykurysun, 1996. — 216 6.; Pycramos A. Xaspar-u Hapoituiitaunr ssruxoam. — T.: Extremum press. 2010.
— 79 0; XabubymiaeB A. “Ammmep HaBowit “Max0y0 yn-Kyiay0” acapWHUHT aHp Xycycusmiapu”’ @wioin. dan.
HOM3. muc. - Tomxkent, 1986; Xaiiuto 1. “Anmmep Haowit “Max0y0 yi-Kyiay0’ acapwHHHT MaHOalapw Ba
rosiBU-Oanumii Taxymman” ®uion. ¢aH. HoM3. mucc. — Tomkent, 1997.; [TapmaeBa M. Anmumep HaBowit acapnapua
KOMUJI HHCOH Fosicu. Daic. ¢an. Hom3oau (PhD) mucc. — Tomkent, 2010; Hopos. T. Anumep HaBownii oHTOIOTHK
KapanuiapuHuHr  Qancaduii-koHcentyan Ttaxjwin. Panc. dan. poktopu (DSc) mumccep. — Camapkang; 2022;
MenukoBa M. Amumep HaBonii MepOCHHUHT MKTUMOMH - (ancaduit Mmoxustu. Danc. dan. gokropu (DSc) mucc. —
Camapkang; 2023.
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O0bexkTa wucciaeA0BaHMSA BBIOPAHBI HPABCTBEHHbIE WJEU M LIEHHOCTH,
oTpaxx€éHHbIe B TBopuecTBe Anmmiepa HaBou, a Takxke npouecc Ux NposIBIICHUS B
CUCTEME B3aMMOOTHOILIEHH 00IlIeCTBa U YEIOBEKA.

IIpeamMeTroM wucCIeI0BAHMS COCTaBISIET MCCIEIOBAaHUE C COBPEMEHHOMU
COLIMATIbHO-(UIOCOPCKOI TOUKU 3pEHUSI HPABCTBEHHBIX B3IJISIIOB, BEIPAKCHHBIX B
npousBeacHuAX Anumiepa HaBou, CynHOCTH TyXOBHO-HPaBCTBEHHBIX LIEHHOCTEM,
UX 3HAYEHHUS B OOIIECTBEHHOM KU3HU, COBEPUICHCTBOBAHUU JTMYHOCTH U PA3BUTUHU
oO1recTna.

Metoabl ucciaenoBanusi. B nuccepranmy MCHOIB30BaHBl TAKUE METOJIBI
HAyyHOTO0 TIO3HAHMSA, KakK aHaJu3 M CHHTE3, KOMIUIEKCHBIH MOJXO[,
CPaBHMUTEJbHBIA aHANN3, CUCTEMHO-(QYHKIMOHANbHBIN IOAXO0J, KOHTEHT-aHaJIu3,
PETPOCIEKTUBHBIN aHAJIN3, TUAJEKTUYECKUI U TEPMEHEBTUYECKUA METOBI.

HayyHasi HOBH3HA HCCJIEI0BAHMSA 3aAKJIIOYAETCH B CIEAYIOLIEeM:

000CHOBaHO KOHCTPYKTHBHOE BIMSHUE (PUIOCO(PCKO-HPABCTBEHHBIX OCHOB
(J1r000Bb, 10OpOAETENH, TPABAUBOCTH) M IYXOBHBIX KPUTEPHEB (CIPAaBEIIUBOCTD,
rYMaHW3M, DaTPUOTU3M) JyXOBHOro Hacineauss Anumepa Hasou Ha
MHUPOBO33PEHUE MOJOAEKN B KOHTEKCTE COBPEMEHHOCTH (MX TapMOHHS C
HACTOSIIIMM BPEMEHEM), a TaKK€ MOJIENIb COBEPILIEHHOTO 4YeJIoBEeKa (KOHLEHIUs
UJCANbHOW JMYHOCTU U €€ MPOEKUHs), MPOUECChl MOJAEPHU3AUUN U HHTETrpaluu
(uHTErpanMss B CUCTEMY O0Opa3oBaHUSI UM BOCHHUTAaHMs, IMepefadya dYepe3
MEIMATEXHOJIOTHH);

PacKpbITO Ha KOHTEKCTYaJIJbHOM W CEMaHTHYECKOM YPOBHSX, 4YTO
HPAaBCTBEHHO-3CTETHUECKUE M AKCHOJOrM4yeckue B3rsAbl HaBow, Takue Kak
no0poaeTenb, CHpPaBeIMBOCTh, KpacoTa, HCTHHA, MPaBAUBOCTb, BEJIUYUE,
OCHOBaHbl Ha MPUHUUIE palUOHANU3Ma (PEIUTHO3HBIM W PasyMHBIM MOAXOL,
paBHOBECHE MEXAY BE€pOMl M JyXOBHO-MUHTEJUIEKTYaJbHBIM pa3BUTHEM) H
OMPENENSAIOTCA  COUUOCTPYKTYPHBIMU  JETEPMHHAHTAMHM, KakK  COI[MAJIbHO-
MOJIUTUYECKAsT CpeAa, JYXOBHO-IPOCBETUTENbCKASA >KH3Hb, OTHOILICHHE MEXKIY
roCyJapCTBOM U PEJUTHEN, a TAKKE KYJbTYPHbBIE PAa3IMUUs MEXAY COLMATbHBIMU
CTPYKTYypamu;

JIOKa3aHO, YTO NPEAJIOKEHHbIE MBICTUTEIEM KPUTEPUH COBEPIICHCTBA U
KOHIEMUHMSA II€HHOCTeW (YeCTHBI Tpyd, CTpEeMIICHHE K 3HaHUAM, JpyxkOa,
TEpHEHUE, BBIHOCIUBOCTh, MY>KECTBO, TOJEPAHTHOCTh U JIOOOBH K YEJIOBEKY), a
TaKXKe KYyJIbTypHO-COI[MAJIbHAS MOJIENb «OJIarOMoNIydHON JKHU3HW» (JyXOBHO-
HPaBCTBEHHOE COBEPILEHCTBO, T'YMaHU3M, TEPIUMOCTD) CITy’KaT
CyOCTaHIIMOHATBHON OCHOBOW JJIsi OOECeUeHUs] UJIC0JIOTUYECKON yCTONYMBOCTH
MOJIOAEXKH B OOpPHOE C JIECTPYKTUBHBIMU HUIICIMH, (DOPMHUPOBAHUS KPUTUIECKOTO
MBIIUIEHNS U HPaBCTBEHHOM NO3ULINU;

Ha OCHOBE CO3UIATEIbHBIX WJEH, W3JI0KEHHBIX B MpPOM3BeAeHUIX «Max0yo
yi-kynyo», «Jlucon yrt-taiipy» u «Hacoum yn-myxabG6at», 00OCHOBaHa
HEOOXOAUMOCTh Pa3pabOTKH IIIAT(OPMBI, CIyKalIeH NMPUHIUIAM YEI0BEYECKOTO
COBEpLIEHCTBA, IPOLBETAHUS OOIIECTBA U COLMAIBHON CHPABEIMBOCTH, a TAKXKE
CO3/1aHMS HALMOHAIBHOIO KOHTEHTa AJI WJCOJOTMYECKOW NPOPUIAKTUKU Ha
OCHOBE Up(aHuil (yXOBHO-II03HABATEIbHBIX) UJIE€H B COOTBETCTBUHU C IPUHIIMIIOM
“unest — IEHHOCTh — KOHTEHT .
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IIpakTHyeckue pe3yabTaThbl MCCIAEAOBAHUS 3aKIIOYAIOTCA B CIEAYIOLIEM:
BrIsBIICHBI TIPUYWHBI BAMSHUS Cydu3Ma W TapuKaTa HAKIMIOAHIWS HA B3TJISIIBI
HaBou, Takume Kak IIMPOKOE PACIPOCTPAHCHHE TapHKaTa, pPa3BUTOCTb €ro
TEOPETHUYECKUX U MPAKTHYECKUX ACIEKTOB, 0OOTallleHHEe HOBBIM COAEpPKaHUEM, a
TaK)K€ MPUBJIEKATEILHOCTh HJAEH, 3AJI0)KEHHBIX B HAKIIOAHAMICKOM YYEHUU:
JyXOBHO-HPABCTBEHHBIEC U TYMAaHUCTHUYECKUE IICHHOCTH, JOOPOBOJIbHASA OETHOCTbD,
YECTHBIM TpyJ, CAEPKAHHOCTb, OTKa3 OT Mapa3uTh3Ma, OOraTcTBa, KOPBICTU U
KaJTHOCTH, OJIATOTBOPUTEITHLHOCTH B TIOJIb3Y CUPOT U HYXKJIAIOIIUXCS;

000CHOBaHO, 4YTO COLIMAJILHO-HPABCTBEHHBbIC B3MIsAbl Anuimepa Hasowu,
U3JI0)KEHHBbIE B TaKUX MPOU3BEIEHUAX, Kak «MaxOy0 yn-kymyO», «JIucoH yt-
taiip» u «Hacoum yn-myxab0ar», MNOBIMSJIM Ha pa3BUTHE MY3BIKAIBHOTO,
M300pa3UTEIBHOIO U APYTUX BUAOB UCKYCCTBA, CIIOCOOCTBOBAIN (DOPMHPOBAHUIO
BBICOKOW HPaBCTBEHHOMW KYJIBTYPBI, SBISIOTCS CYOCTaHIIMOHAILHBIM HUCTOYHUKOM
B M30aBJICHUM OT JECCTPYKTUBHOM HJIEOJIOTMU  «MAacCOBOM  KYJBTYpbI»,
COBEPILICHCTBOBAHMM HALMOHAJIBHOW WACOJOTUH, a TaKKe B TEOPETUKO-
METO/I0JIOTUYECKOM U COBPEMEHHOM BOCIIUTAHWU AaKTUBHOU JIMYHOCTH;

IPOBEICHA KIIACCU(PUKALNS BBIPAKEHUS 3THUECKUX KATErOpHil B TyXOBHOM
Hacienuu Anumepa HaBou 1o HampaBlIEHHSIM: MOJOKHUTEIBHBIE UYEJIOBEYECKUE
KauecTBa MW MX TMposiBieHus (noOpojerens, JIOOOBb U MUJIOCEpIHUE,
CIPABEAJIUBOCTh, IIEAPOCTh, YECTHOCTh), YEJIOBEYECKHE HENOCTATKU M JYpPHOE
NOBe/IeHUEe (drou3M, CIUIETHH, JIOXKb, 3aBHUCTh), HPABCTBEHHbIC MPUHLUIBI U
[EHHOCTH (MaTPpUOTU3M, YBaKEHHE, HOPMBI dTHUKETA), MOPAJIbHbIE WJCATbl U UX
XyJlOKECTBEHHass uHTepnperanus. [lokazaHo HX 3Ha4YeHHE Kak KpUTEpPHUEB
BOCIIMTAHUS, YEJIOBEUYECKMX OTHOIIEHMM WM PELIEHUs HPAaBCTBEHHO-COLMAJIBHBIX
po0aem.

JIoCTOBEPHOCTH Pe3yJbTATOB HCCIIEA0BaHUs 00OCHOBaHA MCIOJIb30BaHUEM
B XOJI€ HCCIEAOBAHMS TEOPETUUYECKUX TMOJIXO0JI0B, METOJ0OB M METO/0JIOTHUH,
onopoil Ha OQUIMATIbHBIE HWCTOYHHUKH, (AKThl, CTATUCTUUYECKUE JaHHBIE H
pe3ynbTaThl COLMOJIOTMYECKUX OMpocoB. JledpuHULMM MOHATUNA pa3pabOTaHbl C
y4eToM TpeOOBaHUN  HAaydyHOM  METOAOJIOTMM U  JIOTUKU. Pe3ynbTarsl
anpoOupOBaHbl B HAYYHBIX CTAThsIX, OMYyOJMKOBAaHHBIX B PECIyOJMKAHCKUX H
MEXIYHApOAHbIX  KOH(epeHlusix. Ha ocHoBe BBIBOJOB  HCCIEIOBaHUS
pa3paboTaHbl PEKOMEHJAlMM, BHEAPEHHbIE HAa MPaKTUKE W MOJTBEPKICHHbIC
YIOJHOMOYEHHBIMH OpraHU3aIUsIMH.

HayyHoe u mpakTHyeckoe 3HadeHHe pPe3yJbTATOB HCCJIEI0BAHUS
OTNpENENseTCs] TEeM, YTO BBIIBHHYTHIE KOHLENTYyaJbHbIE HAEH CIIOCOOCTBYIOT
CUCTEMHOMY HW3YYEHUIO HAy4YHOrO HaCIEAUs BEJIMKOTO MBICIUTENS, €ro
OOIIeYeI0BEYECKUX HAEH M HPAaBCTBEHHBIX B3IJIAJIOB, a TaKXE HUX IIHUPOKOMY
pacnpocTpaHeHHI0 B Y30ekucTaHe U 3a pyoexxoM. OHM yrayOJsioT NOHUMaHUE
Pa3BUTHUSl HAIIMOHAJILHOM KYyJNbTYPhl U JIMTEPATYPHO-ICTETUUECKOTO MBILIUICHHUS,
CIIOCOOCTBYIOT TMOBBIIICHUIO WHTEIEKTYaJbHOTO MOTEHIMAa MOAPACTAOIIETO
MOKOJICHHS, (POPMUPOBAHUIO Y MOJIOAEKH BBICOKMX HPABCTBEHHBIX KaudecTB,
COBEPILIEHCTBOBAHUIO  TEOPETHKO-METOJOJIOTMUYECKMX  OCHOB  BOCHHUTaHUS
BCECTOPOHHE pa3BUTOM JMyHOCTH. Kpome Toro, pe3yinbTaThl MOTYT OBITh
HCITIOJIb30BaHbI MIPU pa3padOTKe TEOPETUUECKUX OCHOB peopM, HanpaBiICHHBIX HA
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noctpoeHue Qynnamenta Tperbero Peneccanca, B 0OorameHuM Hay4HO-
TEOPETHYECKMX OCHOB  COLIMAJIbHO-T'YMAaHUTApHBIX HAayK, a TaKXe B
COBEpIICHCTBOBAHUN TEOPETHUYECKUX U OOIIEMETOAOJIOTHYECKHX TMOIXO00B K
BOCITUTAHUIO COBEPUIEHHOI'O YEJIOBEKA.

[IpakTHueckoe 3HAYEHHE PE3YJIBTATOB HCCIEAOBAHUS 3aKIIOYAETCS B TOM,
YTO TPEIJIOKEHUS M PEKOMEHIAlMH, Kacarouecs (QriIoco(pckoro aHaam3a
HPaBCTBEHHBIX B3MVISII0B Asymmmiepa HaBou, MOryT OBITH HCIOJIB30BaHBI IS
MIMPOKOTO JIOHECEHHUS ero OoraToro HAy4YHOro Hacienus A0 IIMPOKOH
OOIIIECTBEHHOCTH, MPOABUKEHUS WHUIMATUB IO YBEKOBEUMBAHUIO €T0 TaMSTH,
nepeBojia €ro MPOU3BEICHUM HAa HWHOCTPAHHBIC SI3bIKM, MOATOTOBKM HAyYHbIX
U3JIaHUM, TTOOLPEHUS UCCIIeI0BATEIBCKON JEATEIbHOCTH, CBSI3aHHOM C U3yYEHHEM
TBOpuecTBa HaBowu, ycTaHOBIEHUSI COTPYIHUYECTBA C MEXKYHAPOJHBIMU HAy4YHO-
TBOPUYECKUMHU LIEHTpamH, opranuzanuu «J{neit HaBouutenus», mnpoBeneHus

Hay4HbIX KOH(pepeHLni, KYJIbTYPHO-IIPOCBETUTEIBCKHUX MEpOTNpPUATUN
pecnyOJMKAaHCKOTO M MEXIYHapOJHOTO MacuTada, peanu3aluyd peUruo3Ho-
IPOCBETUTENIBCKAX  IMPOEKTOB,  CO3JaHUS  CHEIUAJIbHBIX  TeJenepenad,

paguonporpaMM, y4eOHO-TIPOCBETHTEIBCKUX (UIBMOB W MYJIbTUMEIUHHON
mpoayKiun. TakXke OHU MOTYT OBITh MCIIOJB30BAHBI B ICITEIIEHOCTH COITMATBHBIX
CTPYKTYp, B peaJM3allid BOCHHUTATCIBHBIX MPOTpaMM H  PEIUTHO3HO-
MIPOCBETUTEIIBCKUX HHUITHATHB.

Bueapenne pe3yiabTatoB ucciaeaoBanus. Ha ocHoBe pe3ynbTaTtoB
UCCleNoBaHus MO (HUIO0CO(PCKO-ITUUECKOMY aHAIM3y HPABCTBEHHBIX B3TJISJIOB B
TyXOBHOM Hacnienuu Anumiepa HaBowu:

BBIBOJIBI M PEKOMEHAIMU, OOOCHOBAHHBIE B HCCIEIOBAaHUM OTHOCHTEIILHO
KOHCTPYKTHUBHOTO BO3JEHCTBUA (HUIOCOPCKO-ITHUECKUX OCHOB (J1000BB, J100DO,
PaBAUBOCTH) U TyXOBHBIX KPUTEPHUEB (CIPABEIMBOCTh, TYMaHU3M, TATPUOTHU3M )
B Hacieauu Anumiepa HaBou Ha MUPOBO33pEHHE MOJIOJIEKH B COBPEMEHHOM
KOHTEKCTE, a TaKe KOHIICTIIUU COBEPIICHHOW JTUYHOCTH (MOJETh HICATBLHOTO
YeJIOBEKa) M TPOIECCOB MOJICPHU3AIMKM W WHTETPAH (BHEAPEHHUE B CHCTEMY
o0pa3oBaHMsI ¥ BOCTIMTAHHS, PACIPOCTPAHEHUE YePe3 METUATEXHOJIOTHH), OBLIH
WCIIOJIb30BaHbl IPU peanu3anuu 3aaa4d npoekrta «English Access Microscholarship
Program» (2022-2024 rr.), peanmuzyemoro CamapKaHACKUM TOCYAapCTBEHHBIM
WHCTUTYTOM HWHOCTPAHHBIX SI3BIKOB B COTpyaHHYecTBe C mocosibctBom CIIIA B
Tamkente m AmepukanckuM CoOBETOM TI0 MEXKIYHAPOAHOMY OOpa30BaHUIO
(cnpaBka CamapKaHJCKOTO TOCYJapCTBEHHOTO WHCTUTYTa MHOCTPAHHBIX SI3BIKOB
Ne1807/02 ot 17 urons 2025 1.). B pe3ynbrare 3T0 COCOOCTBOBAJIO MOBBIIICHUIO
JyXOBHOTO TOTEHIIMAJIa MOJIOJIEKH, POPMUPOBAHUIO Y HUX MPOYHON TPAKIAHCKON
MO3UIIUH, YKPCIUICHHUI0O W JajJbHEHIIEeMy pPa3BUTUIO POJIM HAIMOHAIBHBIX U
00II1e9YeIOBEUECKHX IIEHHOCTEH B BOCTIUTAHUH MOJIOICKU;

NPEIJIOKCHUsIT W PEKOMEHIAIIMW, CBSI3aHHBIE C TEM, 4YTO HPaBCTBEHHO-
ACTETUYECKUE U  aKcuoJiormueckue B3rsAsl  Anummepa Hasou  (106po,
CIPaBEeUIUBOCTh, KpacoTa, HWCTUHA, MPaBIUBOCTb, BEJIUYME) OIMPEACIAIOTCS
COLIMOCTPYKTYPHBIMU JIETEPMUHAHTAMU, TAKUMH KaK 0OIIECTBEHHO-TIOJUTHYECKAs
cpena, AyXOBHO-TIPOCBETUTENbCKAs U3Hb, OTHOILIEHHWE TOCYAapCTBa U PEJIUTHUH,
KyJbTYpPHBIE pa3IMuusi MEXKIY COLUMAIbHBIMU CTPYKTypamMH, OCHOBaHHbIE Ha
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NPUHIIMIAX palMoHaM3Ma (PEJIMTMO3HbIN U pa3yMHBIN MOJXO0, Bepa U IyXOBHO-
MHTEJJIEKTYaJIbHBIA OanaHc), ObUIM MCIOJIB30BaHbl B JIEITEIBHOCTH AcCCOLMAIUN
Maxajuiel Y30eKncTana, B YaCTHOCTH TPU TOJATOTOBKE MPOTPAMMBI MEPOIIPUSTHI
o mpoBeneHnio pectuBans «OOMIECTBO MPOCBEIMIEHHOTO Y30ekucTana!» B 2024
rogay, a TakXe IIPU BBIIOJIHEHWH IIYHKTOB 57 «YIydlIeHHE JyXOBHO-
HPaBCTBEHHOM aTMOc(epbl B perroHax Ha ocHOBe ujaeu «lIpocselieHue npoTuB
HeBexecTBa» M 58 «Pa3paboTka METOAMYECKUX PEKOMEHIALMN MO OpraHu3aluu
JTyXOBHO-TIPOCBETUTEILCKOM pabOThl U MOBBIIIEHUIO €€ 3(PHEKTUBHOCTH
rojoBoro 1iaHa Ha 2024 ropx (cmpaBka Accolpanuv Maxauied Y30ekucTaHa
Ne(02-03-04/893 ot 6 centsiops 2024 r1.). B pesynpraTe NOBBICHIACH
3G (HEKTUBHOCTH MPOIMATraHIUCTCKON pabOThI, HANpaBIEHHON Ha (GOpPMHUpPOBAHUE Y
MOJIOZIC)KH HAIMOHAIBHBIX M PEJIUTHO3HBIX IIEHHOCTEW, a Takke 000raThioCh
coJiep>kKaHre MEPOIPUATUN 1O MPOoJBIKEeHHIO (pustocodckoro Hacneanss HaBou B
BOCIIUTAaHUU BCECTOPOHHE Pa3BUTOM JIMUHOCTH;

NPEMIOKEHHsI W PEKOMEHJAallMK, Kacarolluecs TOro, 4YTO KOHIIEHIUS
COBEPIICHHON JUYHOCTH W LIEHHOCTEH, BBIABUTAEMbBIX B HACJICAUH MBICIUTENS
(decTHBIM TpyJH, CTPEMJICHHE K 3HaHUSIM, Jpyk0a, TepIieHHe, MY>KECTBO,
TOJIEPAHTHOCTh M JIFOOOBB K YEJIOBEKY), MOJIEIb KYJIbTYPHO-COLMAIIBHON KU3HU
“Oaronosy4yHol XU3HUX ~(IyXOBHO-HPABCTBEHHOE COBEPILIEHCTBO, TyMaHHU3M,
TEPIUMOCTh) 00ECIEUUBAIOT UACOJOTHUECKYIO0 YCTOMUHNBOCTh MOJIOJICKH B OOpbOe
C JECTPYKTHBHBIMH UJCSIMH, (DOPMUPYIOT KPUTHYECKOE MBIIUICHUE W
HPABCTBEHHYIO TO3UIINI0, OBUIA HWCIOJIb30BAaHBI B JIEATEILHOCTH ATEHTCTBA IIO
nenam MoJonexu PecnyOmuku Y30eKkucTaH, B YaCTHOCTH MPU BBHITIOJHEHUU
nyHkra 21 mnomyrogoBoro maHa Ha 2024 ron «lIpoBeneHue Komruiekca
MpPONaraHAUCTCKUX Meponpuatuii mona Jo3yHrom «lIpocBenieHne mnpoTuB
HEBEXXECTBA» C IMPUBICYEHUEM CIEUUAIUCTOB C LEJbI0 3aIIUTHl MOJOAEKH OT
YYXKIbIX HJEH M YKPEIJIEHUS HX HICOJIOTMYECKOr0o HMMYHHUTETa” (ClpaBKa
AreHTcTBa 10 AenaM Mojonaexu Pecryonuku Y3oekuctan Ne4-13-21-4721 ot 10
ceHTs10ps 2024 r.). B pe3ynbrare noBeicuiach 3PGHEKTUBHOCTh MPOMAraHaAuCTCKOM
paboThl MO BOCIMUTAHUIO MOJIOACKH B AyXe MpeaaHHoCcTH PoauHe, maTtpuoTtusMma,
Pa3BUTHUIO MBIIUICHUS W TPUOOIICHUI0 K HAIMOHAIBHBIM, PEJIUTHO3HBIM H
00IIIeYEIIOBEYCCKUM IIECHHOCTSIM;

MPEIOKEHUS] M1 PEKOMEHIAllUM, CBSI3aHHBIE C HEOOXOAUMOCTBIO pa3paboTKH
m1aTGOPMBI, CIIyXKaIled MPUHIIUIAM COBEPIICHCTBOBAHUSI JTUYHOCTH, PA3BUTHS
oOIIIeCTBa W COIMAIBHOW CIPABEIJIMBOCTH HA OCHOBE CO3WIATCIBHBIX HUIEH,
BBIpQXEHHBIX B Mpou3BeAeHUsIX «MaxOy0 yn-kymnyo», «Jlucon yrt-taiip» u
«Hacoum  yn-myxabb6at»,  CO3MaHUs  HAIMOHAJIBLHOTO  KOHTEHTa [
UJICOJIOTUYECKON MPOPUIAKTUKH HA OCHOBE UP(PAHCKUX UCH 1O MPUHIIAITY «UJIes
— I[EHHOCTh — KOHTEHT», OBLJIM WCIOJIb30BAHBI MPU MOATOTOBKE TEIETPOrpaMm
CamapkaHJICKOM 001aCTHOM TeJiepaJuoOKOMIIAaHUM, B YAaCTHOCTU TPH CO3JaHUU
creHapus rnepenaun «Jlyd mpocBerieHus», Boimeamne B 3gup 23 arrycra 2024
rona (cnpaBka CamapkaHACKOW oOjacTHOM Tenepaauokomnanuu Ne01-07/252 ot
18 cents6ps 2024 r.). B pesynapTare npeIoKEHUs] U PEKOMEHAAIUMU TI0
(GOpMHUpPOBAHUIO Y MOJOJEKH TOJEPAHTHOCTH, 3I0POBOM JTYXOBHOM CpEebl,
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BBICOKOW HPABCTBEHHOM KYJBTYpPhl CHOCOOCTBOBAJIM MOBBIIEHUIO () PEKTUBHOCTH
JyXOBHBIX TEJIEMPOrpaMM TeJIepaTuOKOMITAHUY.

Anpofanusi pe3yJbTATOB HCCJIeAOBaHUA. Pe3ynbTaThl HACTOSIIETO
UCCIIeIOBaHMS ObUIM OOCYXKJEHBI Ha 5 MEXKIYyHApOJHBIX U 3 pecmyOJUKaHCKUX
HayYHO-TIPAKTUIECKUX KOH(DEPEHITUIX.

Ony0/MKOBAHHOCTH pPe3yJabTATOB HcciienoBanus. [lo TeMe nccienoBanus
OMmMyOJIMKOBaHbI Bcero 15 HayuHble paOOThl, B TOM yucie 6 Hay4dHbIX cTaTed (4 B
pecnyOIMKaHCKUX U 2 B 3apyOEKHBIX KypHaJiax), OMyOJIMKOBaHHBIX B U3JIaHUSIX,
PEKOMEHIOBAaHHBIX BhICIIEN aTTeCTalMOHHOW KOMHCCHENM mnpu MUHUCTEPCTBE
BBICIIIET0 O0Opa3oBaHWs, HAyKd M UWHHOBamui PecnyOmuku VY30ekucrtaH s
MyOJIMKAIIUM OCHOBHBIX HAyYHBIX PE3YJILTATOB JUCCEPTALIUM.

CtpykTypa H 00béM auccepraunmm. J[uccepranusi COCTOUT W3 BBECHUS,
TPEX TJIaB, 3aKJIIOYCHMS, CIIMCKA HCIOJb30BAHHOM JIMTEPATyphl U IMPUIIOKCHHUIA.
OO0t 00bEM AUCCEPTAIIUU COCTABIACT 155 cTpanHwuil.

OCHOBHOE COAEP XAHHUE JUCCEPTALIUU

Bo BBemenum auccepTalMiii pacKpbIThl AKTYyaJIbHOCTh M HEOOXOJMMOCTH
T€MbI, €€ COOTBETCTBUE NPUOPUTETHBIM HAIMPABICHUSIM PAa3BUTUS HAYKU U
TeXHoJoruid PecryOnuKu, CcTEneHb W3YYEHHOCTH MPOOJIEMBbI, CBA3b TEMBbI
JUCCEPTAllMOHHOTO HCCIENOBAaHUS C HAYYHO-HUCCIIEIOBATEIILCKAMH IIJITAHAMHU
00pa3oBaTENbHOTO YYPEXKIEHUS, B KOTOpPOM BbIMOJHEHa pabora. Taxxke
OTpesieNieHbl LIeNb W 3a/ladyll MCCIIEOBAHUS, OOBEKT, MPEAMET U HCIOIb3yeMble
meronsl.  OcBelieHbl  HaydyHass  HOBHM3HA, NPAKTUYECKUE  PE3yJIbTAThl,
JOCTOBEPHOCTh IIOJIYYEHHBIX JAHHBIX, HAYYHOE€ U [MPAKTUYECKOE 3HAYECHHUE
pabotel. IlpuBeneHbl CBEJACHUS O BHEIPEHUU PE3YJIbTATOB JAUCCEPTALINH,
ampoOaruu, myOauKanusx, CTpPyKType U 00bEME AUCCePTAMOHHON padoTHI.

B  nepBoii rmaBe  aumcceprauuu, — o3arjaBieHHOM — «Teoperuko-
METOA0JOrHYEeCKHEe OCHOBbI MCCJICIOBAHUS AYXOBHOI'0 HACJIeAus AJiuuiepa
HaBow», npoBeI€H CPaBHUTENIBHBINA aHAIN3 HAYYHBIX U TEOPETUUECKUX MOAX0I0B
K M3Yy4YEHUIO IyXOBHOro Hacienus Aummepa HaBou, umccnemoBaHbl TyXOBHas
cperna W cypuiickoe yueHue, OKa3zaBIIME BIMSHHE HAa (POpMUpPOBAHHE €ro
MUPOBO33PEHUS.

Ku3zHp u TBOpuUecKas JIE€ATENBHOCTh BEJIMKOTO MBICIUTENS  Hadajau
OpUBJIEKaTh 0OJIbIIIOE BHUMAaHUE HCCIeAoBaTelield eme mpu ero >ku3Hu. B atom
KOHTEKCTE YUYEHBIX, MPOBOJMBIINX HAYYHbIE W3BICKAHUS, CBA3AHHBIC C JAHHOU
TEMOU, MOXKHO YCJIOBHO Pa3JEIUTh HA TPU TPYIIIIHL.

llepsas epynna. K oTolt Tpynme MOXKHO OTHECTH 3apyOeKHBIX YYEHBIX,
HETNIOCPEACTBEHHO 3aHUMABIIMXCS MCCIEAOBAHUEM >KM3HU M TBOpuecTtBa Hasow,
€ro AyXOBHOTO U (pustocodckoro Hacienus. Cpen HUX CIeyeT OTMETUTD 3aCIyTH
Myxammanzaae XyceitHa Cuanuka B pacKpbITUU (GUIOCO(CKONM CyTH TBOPUECTBA
MBICIUTENS. Apaciabl B CBOEM HCCIEHOBAHUU IMOJYEPKUBAET, UYTO TBOPYECTBO
HaBou okazano cuibHOE BIMSHHE Ha BCE NMPOU3BEICHUS TOTO BPEMEHHU, U 4YTO
HEKOTOpbIE MHCcAaTeNId Ja)ke Hayalu CO3/1aBaTh CBOM MPOMU3BENCHUS HA y30€KCKOM
s3bike. OH cripaBeInBO oTMevaeT, uto B X VI Beke ®u3zyinu Hanucaia CBOK MOAMY
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«JIeinn u MemxkHyH» MO/ BIUSIHUEM TBOPUYECTBA 3HAMEHUTOTO Mo3Ta. 3ydueHnem
muyHocTH Anmmiepa HaBou m ero Hayuynoro nacneaus B XVIII Beke 3anumancs
Cunbeectp ne Cacu. B XIX Beke ero TBOpUYECTBOM MHTEPECOBAIMCH XaMMEp H
30.0. I'ubo.

Bmopas epynna. B pamkax CHI' ¢umocodckne acmekTsl ATyXOBHOTO
Hacinenuss HaBom ocBemanmch B TpyJax TakKMX — HMCCIENOBareiei, Kak
N.}O.Kpaukosckuii u E.D.bepTenbe, KOTOpble BbIpa3uiu CBOU B3TJISAbI IO JTaHHON
teme®, Hypmyxamman Amypmyp u JK.Op6enu npusnam GuiocodcKyro CymHoCTb
npousBeaeHu nosta. JK.IIlagsxMeToBa BBICOKO OLIEHMBAET 3HAYEHUE TBOPYECTBA
HaBon B pasButuu pgyxoBHoro Hacieausi lLleHtpanbHoit Asum. Hayunbie
uccnenoBanust A.M.IIpoxoposa, H.Jlebenera, b.®dypyzandapa, X.Hypbdaxma u
A Kynenuna’ 3aciy»kuBaroT 0C000r0 BHUMaHHM.

Tpemvss cpynna. B Y306ekucrane wuccnenoBanus C.AiiHu, AiiOeka,
N.MymunoBa, M.aitx30ae1, B.3axupmoBa, A.Capauii u W.CyntoHoBa 10
TyXOBHOMY Hacnenuto Anumiepa HaBou cramm ocHOBOM aiis (popMHUpOBaHUS
NOCJIEAYIOUMX T[OKOJEHUH HaBOMEBENOB. B 4YacTHOCTH, MOXHO OTMETUTh
uccnenoBanus X.Anukynosa, C.Kapumosa, H.Komuiosa, M.Xaiipymiaea® u
1. Xakkynosa’. OcCOOEHHO 3aCiIyXMBalOT BHUMaHMsA paboTel B.3axumosal’,
T.Hopoga, 1.CynronoBa u M.OpumnoBa, nocBs¢HHbIE PUIOCOPCKOMY aHAIU3Y
Hacienus HaBou, pacKphITHIO MPOCBETUTENBCKOIO MOAX0/1a B €r0 UHTEPIPETAUU
OBITHS, €r0 BOBHUKHOBEHHUS, CYIIECTBOBAaHUS, U3MEHEHUI M MPOLECCOB, a TaKxkKe
BOIPOCAaM XyJ10)KECTBEHHON 00pa3HOCTH U aJUIETOPUUECKOTO U3JI0KEHUS.

B wuccienoBaHMM ONUCBHIBAIOTCS M COINOCTABISIOTCS  B3IJISAABL, MYZApbIE
U3pEUYEHUsT M TPOU3BEICHUSI KpYMHbIX (usocodos, dumocopuss U uUCTOpUS
JPEBHUX BPEMEH, MPECTABICHHBIE B TAKUX Mpou3BeaeHusaX Anmiiepa HaBou, kak
«Tapuxu mynyku axam», «Tapuxu anOué Ba xykamo», «Cammu Wckanmapuit» u
psiae Ipyrux.

Anmumep Haou, nmocBsiTuB cedst punmocopuu cypusma, moja nceBIOHUMOM
@oHMII HA TIEPCUICKOM SI3BIKE HAmMcal Kachlibl «PyX yn-kync», « AWH yn-xasm»,
«Tyxdat yn-apkop», «KyTt yn-kymny6», « MUHX0K yH-HaKO0T», «Hacum yn-xymnm»,
B KOTOPBIX OT HavaJia JIo KOHIla o0cyxaatoTcs pusiocodckue BOMPOCHI, CBI3aHHbIE
C HayKamH TaBxuJ, Tadcup u KajiaMm. K cokaneHuro, 3TH peiKue MpOU3BeICHUS
@®oHUs A0 CHX TMOpP HE BBEACHBI B HAyYHbIH 000OpPOT B HUCTOpUM (usocoduu
V36ekucrana'!. Mexay Tem, B OTUX NPOM3BEIAECHUAX OOCYKIAIOTCH HE TOJBKO
BONPOCHI Cy(hr3mMa — OHHU OXBATHIBAIOT TAKXKE TEMbI aKCHOJIOTHUH, aHTPOIIOJIOTHH,

Sbeprenbc E.D. Hasau u [lxxamu. Us6paunsie tpyapst. T.3. — Mocksa: Hayka, 1965. — C. 272.

"Kynenmun A. ApaGckas nuTeparypa: MO3THKA, CTHIMCTHKA, B3aMMOOTHOLIEHMS. - MockBa: SI3BIKM CIIaBSHCKON
KynbeTypsl, 2003. - C. 196.

8 Xaiipyinaes M.M. HaBowii ayHEKapalIMHWHT FOSBUH MaHOanapuHu Yprauum xakuna./ Hasowii Ba anabwuit
Tabcup Macananapu. —TomkeHt: @an, 1968. — b. 334

9 XaxkynoB M. Y36ex TacaBBy( IICHPHSTHHHHI INAK/UIAHHUIIE BAa TApakKUETH. Dumomorns haHIapu TOKTOPH
WMWK Japa)KacuHH OJIMIN YUyH €3WITaH qucceprausacu aptopedeparu. T — 1993, — b. 48

10 3axpmoB B. YiyF monp WKOZMHHHT Kanom. — Y36exucron, 1970. -332 6; 3axumo B. Mup nzeii n o6pasos
Ammepa HaBom. —U3-Bo xyzn. muteparypsl Y36ekckoir CCP, 1961. — b. 245. Boshqa mualliflarning asarlari
dissertatsiyaning foydalanilgan adabiyotlar ro‘yxatida keltirilgan

''N.Komilovning “Faqr nuri porlagan qalb” risolasi, Sh.Sirojiddinovning “O‘zbek mumtoz adabiyotining falsafiy
sarchashmalari” monografiyasi bundan mustasno.
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THOCEOJIOTUM, OHTOJIOTMM, A3TUKU M OCTETUKHU. JlJIsI MX U3y4yeHus YUYEHBIM
HEOOXOJIUMO  TJIyOOKO€ 3HAaHME KJIACCMYECKUMX HCTOYHUKOB  BOCTOYHOM
dunocodun.

[lo mHenuro nuccepranta, Ammmep HaBou mnpupaBasn OoJibllIoe 3HAYEHUE
KynapType u ¢unocopun [pesneit ['peruun. OH oco3HaBam HX BIMSHHE Ha
MUPOBYIO LUBHIM3ALMI0 W 00pa3 MblnuieHus. OO0 3TOM CBUIETENBCTBYIOT
Pa3MBILUICHUS O MPOLECCE NMO3HAHMS, POJIM YYBCTB, a4 TAKKE MHOTOYHCIICHHBIE
[IUTAThl, IPUBEJAEHHBIC U3 TPYJOB AHTUYHBIX T'PEUYECKUX YUEHBIX U (PUIOCOPOB.
TBopuectBo HaBou, ocoOeHHO Takue TmpousBeneHusa, kak «Hacoum yib-
Myxabbary u «Maxonuc yH-HadOHUC», JEMOHCTPUPYET €ro TIyOOKYIO
OCBEJIOMJIEHHOCTh O HACJEAUMN BEIMKHUX JIEITENEH HCIAMCKOIO MHUpPA, U3BECTHBIX
HIEWXOB, UMaMOB, XaJIMCOBE/IOB, a TaKXKe OCHOBATEIeH Cy(pHUIICKUX TapuUKaToB M
IIyTEN JyXOBHOI'O COBEPIICHCTBOBaHUs. MIMEHHO 3TO MOBIMAIO HA TO, YTO B €0
TBOPUYECTBE HPABCTBEHHOCTh PACCMATPUBAETCS KAK OCHOBHAs CyOCTaHIIMOHAIbHAS
cocraBisitomiasi. Mpaenm Tapukata Hakmbanaus 1iyOOKO YKOPEHWIHCHh B
npousBeneHusax Ammmepa Hasou. Ero ¢uiocodckue m sTHueckue B3rIsAbI
OCHOBaHbl HAa NPHUHLIMNAX HAKMIOAHIMKWCKOTO TapuKaTa. AJUIErOpUYECKHid
XapakTep XyIOXKECTBEHHOIO TBOpuecTBa HaBOM TECHO CBA3aH C HAECAMH STOTO
cyhUIICKOTO yUCHHUSI.

N3yuenne npousBeneHuit HaBoum CBUIETENBCTBYET O TOM, YTO CHJIBHBIN
WHTEPEC K JIUTepaType OblI OTIIMYUTEIBHOM uepToi smoxu Tumypuaos. Cruemyet
TaKKe MOAUepKHYyTh, uTO0 B XIV-XV Bekax y30€KCKHE MOAThI, CO3aBaBIINE
IOpEeKpacHble MpPOU3BENEHUS Ha Y30€KCKOM U TEPCUACKOM S3bIKaX, BHECIH
OOJIBITION BKJIA/ B pa3BUTHE MIEPCO-TAHKUKCKON KIIACCUYECKON JIUTEPATyPHI.

Bropas rmaBa guccepraumu noj HasBaHHEM «(COOGHHOCTHM NPOSIBJICHUS
AHAJEKTUKH MOPAJbHBIX KATeropuii, NPUHIUIOB W HOPM B JIYXOBHOM
Hacaenuu  Agumepa  HaBow»  mocBslleHa — aHamW3y  CUMBOJIMYECKOU
APXUTEKTOHUKU MOPAJBHBIX KATETOpUM, MOpPAJIbHBIX IPUHLHIOB, HOPM U
aMOpAJIMCTUYECKUX UJIEH, NIPEJICTABICHHBIX B 1yXOBHOM Hacieauu Hasou. Kpome
TOTO, HCCIEJOBaHbl HPABCTBEHHBIE O00pa3bl PA3IMYHBIX COLUAIBHBIX CIIOEB,
OTPaKEHHBIE B €TO MMPOU3BEACHUSX.

[lo muenuto auccepranta, ¢uiocodus xku3Hu HaBou HampaBieHa Ha
npociiaBieHue uaeh 1oopa u KpUTHKy 371a. Ero MupoBo33penne noOyxaaeT JTroien
K HEHAaBHUCTH K 311y. Maen nobpa mposBisitoTca B 3aKOHE, CIIPaBEAJIMBOCTH, JIFOOBU
U r1paBegHocTd. TakuM o00pa3oM, OHHM BOIUIOIIAIOTCS B COBEPIIEHHBIX
yenoBeuecknx aodpoxaerensx. Ilo muenuto HaBou, HauBbIcHiee 3710 — 3TO
nputecHenne Hapozga'’. OcCykKIeHHe 371a Yy BEIMKOTO MBICIUTENS HOCUT HE
a0CTpaKkTHBIA, a KOHKPETHBIM xapakTep. OHO HampaBICHO HA KOHKPETHBIX
CyOBEKTOB — BUHOBHUKOB ITPUTECHEHUSI.

CoumanbHOo 3HaunMble wuzaen Agjumepa HaBou mnpencraBieHbl B €ro
POU3BEACHUSIX C BBICOKMM XY0’KECTBEHHBIM COZepKaHueM U (popmoil. ITu uaeu
o0nafaroT 00IIeYeTOBEYECKON 3HAYMMOCTBIO, U TOTOMY HE YTpaTHJId CBOEH
¢unocodckoil 1 HPAaBCTBEHHOM aKTYaJbHOCTH HH B CBOE BpEMsl, HU B HAIllU JTHU.

12Alisher Navoiy. Xamsa. Saddi Iskandariy. —Toshkent: “Sharq”. 2016. — B. 163.
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IMeHHO TO3TOMY €ro TpyAbl BXOAST B YHMCIO YHUBEPCAJIBHBIX (Quiiocodcko-
HPaBCTBEHHBIX LICHHOCTEN YEJI0BEYECTBA.

B 1uccepranlMOHHOM — HMCCIEAOBAaHMM  KJIACCH(PHUKAIUS  BBIPAKCHUS
HPaBCTBEHHBIX KaTErOpHil B TyXOBHOM Hacienuu Anuiuepa HaBou npencrasieHa
CJIeTyIONTUM 00pa3oM:

Oco3HaHue KaTeropuii 0oobpa u 31a COCTABISIET OCHOBY OSTHYECKOU
koHuenuu Anumepa HaBou. B ero mpencraBiennn nexut uaes 00s13aTebHOTO
HPaBCTBEHHOI'O0 COBEPLICHCTBOBAHUS 4YEJIOBEKA, BBIPAJKEHHOIO B IIOCTOSHHOMN
BHYTpPEHHEN 60ph0€e IMIHOCTH, NPEOIOJIEHHH MUPCKUX c001a3HOB. > DTy uero on
TPaKkTyeT B IIMPOKOM CMBICIIEC, 4Ye€pe3 HEE OLEHMBACT IOBEICHHE, MAaHEphl U
MopaibHble KadecTBa Mojona&xu. Ilo mHenuto HaBom, BHyTpeHHss cBOOOJa
YeJIOBEKa  3aKJIIOYaeTCs B CTPEMJICHHHM  BO3JEPKHMBATBCA OT  IUIOTCKHUX
YAOBOJIBCTBUA W OTKa3e OT CTpaJlaHui, 4YTO OYeHb OJU3KO K HIesIM
JPEBHEIPEYECKUX KUHUYECKHX (pUioco(oB, MporaraHaAupOBaBIINX BHYTPEHHIOO
HE3aBUCUMOCTh. OH Takke NOMYEPKMBAET PABEHCTBO JIIOJAEH, NpeHeOpexeHue
OOraTCTBOM M MaTepUalbHbIMK Ojaramu. '

B npoussenennn HaBou «Max0y0 yi-Kyiny0» HCHOJB3YIOTCS TaKU€ MOHATHUA,
KaKk <«30T» (CymHOCTh), «cudar» (MHOXKECTBO KAuye€CTB) U «KaMOJOT»
(coBepieHCTBO). Uepe3 3T KaTeropuu OH OIKCHIBAET KauyecTBa, ONPEACIISIONINe
YEJIOBEYECKYI0 CYIIHOCTb. C JTHYECKOM TOYKHM 3peHus B 3TOM Tpyae Hasom
XapaKTepU3yeT HPABCTBEHHBIN OOJMWK pa3nuyHbIX ciao€éB obmectBa. [lo ero
MHEHUIO, JypHbIE MOPOKH HE MPUCYIIHU TOJIBKO KaKOMY-JIHOO OJHOMY COCJIOBHUIO
M rpynne. [1o3T cuuTaer, 4To OTpULATENbHBIE KAYECTBA MOTYT BCTPEYATHCS U Y
IIpaBUTENEN, U y IIEUXOB, U Y BOEHAYAJIIbHUKOB, U Y TOPTOBLIEB.

B nonunmanuu HaBowu, kateropusi 0obpa 3akirodaercss B 3allldTe HapoJa OT
CTpaJiaHui, HUIIETHl U Mpou3Bosa. C 3TOM TOYKH 3pEHHSI OHA CIYKUT LIUPOKOI
COLIMAJIbHOM KATEerOpuer, NPEAHA3HAYCHHOW I XapaKTEPUCTHKU ITOBEICHUS
paBUTENEN U MPEACTaBUTENEH BIACTH, BhIpaXKarolleiicss B COOMI0IEHUN TPUHIUTIA
CIPABEAJIMBOCTH, IIEAPOCTH M OIaropojacTBa. B MEXIMYHOCTHBIX OTHOUIEHUSX
HaBou BuguT mnposBieHHe a00pa B YECTHOCTH, NPABAMBOCTH, MUJIOCEPIUHU,
B3aMMOYB&KEHHUH, COTPYJHUYECTBE M B3aUMOIIOMOILIM, B COYYBCTBUHM K Oegam
ONM)KHEro, B YEeCTHOM U Omarom Tpyae. Bc€ 3To B COBOKYIMHOCTH
MIPOTUBOIIOCTABIISIECTCS 311y .

Kareropuro 37a HaBou paccmaTpuBaeT Kak CEpbE3HBIN COUUAIBHBIN IMTOPOK —
HECMPaBEIMBOCTh, YTHETEHUE Hapoaa. MpIciuTenb pa3o0iayaeT 37ble JIesHus,
OCY)XJIa€T TMOpPOKM U OecyellOBEYHOCTh BIACTEH, MOKa3biBasi UX B 00pazax
HECIIPaBEUIMBOIO  MPABUTENA,  CYAbH,  JKAJHOTO  CBSILIEHHOCITYKUTES,
HEBEXECTBEHHOI'O y4YWTedsl M HacTaBHHKa B wMenapece. OH pa3oOnadaer
NPECTYIUIEHUSI TUPAHOB, BBICTYMAasi B 3alllUTy YTHETEHHBIX M O€IHBIX, OOHaxas
UCTUHHYIO CYUIHOCTh BJACTH, HUX MOPOYHOCTb, JIUILEMEpUE, JDKUBOCTh U
KoBapcTBo. HaBou mnwumier, 4yto moaM BeIOpaJiM MyTh IIANHTaHA, MEPEHSUIN

13 )KymaGoes 11.JK. HaBouitHHHT axIoKuii Kapanutapu. // Y30ekucTomma mwrtuMonii pamap. 1991. 2 - op3y. - b.34.
14 Haxos .M. Kunuk Qancada tapuxu 6yiinda unmio. M. ®an. 1984. 398 6.
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OPUBBIUKK 3JIbIX JOyXOB. VX moBeaeHue mnposiBisercs B oOMaHe W 3700e, HX
“CHpaBeNIMBOCTE” — B COMHEHMH U JDKH, B IPENATENLCTBE U XMUTPOCTH. 12

Kareropus nr066u, €€ npupojga U pojib B YEJIOBEUECKOM KU3HU SIBISIOTCS
oHOW M3 (pyHIAMEHTAIBHBIX MPOOJIEM B TyXOBHOM Hacienuu Amnuiiepa Hasow.
Ota mpobiaemMa TECHO CBSI3aHA C BOMPOCAMH YEIIOBEYCCKOTO OBITHS, HAIPaBICHUI
LIEHHOCTHOW OpPHWEHTAIlMM B MHUPE M CMBbICIA YEJIOBEUECKOW Ku3HU. HaBowu
paccMaTpuBaeT JIF0OOBh KaK dK3UCTCHIIMALHYIO KU3HCHHYIO IICHHOCTD, JICKAIIYIO
B OCHOBE KOHCTPYKTa YXW3HEHHOI'O BOCIIPHUATHS YEJIOBEKA, OMPEACIAIOUIYI0 €Tr0
CYIIHOCTB. '

Jns HaBou cnpagednrusocms BBICTyNAeT HE TOJBKO KaK HpPAaBCTBEHHAs
KATeropusi, HO W KaK »JOCTETHUYECKas KaTeropusi, IOCKOJIbKY OH CUWTAl
CIIPaBEJIMBOCTh PE3YJbTATOM E€AMHCTBA MPABUTENIEH U COBEPIICHCTBA YEIIOBEKA.
[Togo6uno Ilmarony, HaBoum BocmpuHHMMall CHPaBEIJIUBOCTh KaK OCHOBY
COIIMAJIbHOM U JTYXOBHO-HPaBCTBEHHOM »KW3HU oOmiecTtBa. OH Mpu3bIBai JHOJEH
OOBEIUHATHCA  MOJ]  JIO3YHI'OM  CIPaBEMJIMBOCTH.  MBICIHUTENb  CUUTAI
B3aMMOIIOMOIIb U COTPYJHHUYECTBO TJIABHBIM IMPU3HAKOM J100pa, a 3TO, B CBOIO
ouepeqlb, OOBEIUHSIET BCEX YICHOB OOIIECTBA HAa MyTH K OJAaromoyiydyuio u
MPOIBETAHUIO CTPAHBI.

Hpascmeennwviii  uoean HaBoum — 3TO  coBepuIeHHass  JHMYHOCTD,
BOILTONIAroNIasi B cedbe pa3yM u coBepiieHCTBO. B oOpazax ®apxona, Mckanaepa
3ynekapHaiina, Coxkpara, IlmatoHa OH mpeACTaBIsSET HAECAT COBEPIICHHOTO
4esoBeka, a mpopoka Myxammana, Huzomuii, Hakmbanauii u [I>kamu oH cuurtaer
HACTOSIIIIMMH 00pa3aMu JUIsl TIOPasKaHMUsL.

B auccepranuu mMopaibHble TPUHLUIBI B TBOpUuecTBE HaBou packpriBarOTCs
CIICAYIOIIUM 00pa3oMm:

1. Ilpunyun eymanuzma. JIFOO0BB K YEIOBEKY, YBAKEHHE K €r0 JOCTOMHCTBY
U MpaBaM, CIyKEHUE JIIOASIM SIBJISIOTCS OJHUM M3 TJIABHBIX MPUOPUTETOB repoOEB
Haou. Ilo ero MHeHHIO, OBITh HMCTHHHBIM YEJIOBEKOM — 3HA4YUT BCErjaa
OCTaBaThCsl BEPHBIM MpHUHIMIIAM rymaHuzma. O0nafaronuii TaKUMU KauecTBaMu
YeJIoBeK He OyJIeT MPOTUBOPEUUTH CBOEH CylHOCTU. OH 0c000 MOTYEPKUBAECT, YTO
YeJI0BEK ObLJI CO3/IaH «KappamMaHo» — OJaropoHbIM U B HAWITy4IlIeM O0JIMKeE.

2. Ilpunyun cnpaseonueocmu. ConuanbHO-oIUTHYECKas ¢uiaocopus
Amumepa HaBou OCHOBBIBaeTCS Ha UJee IIOCTPOCHHUS COBEPIIEHHOTO U
IIEJIOCTHOTO ~ OOIecTBa HA TMPUHIMUIAX CIPABEAJIUBOCTH, PABEHCTBA U
caMoynpaBieHus Hapoaa. [loMHMO TMOJOKUTEIBHOTO BIMSHUS Ha pPa3BUTHE
obOmectBa, HaBou Taxke OCTaBHJI MHOXECTBO (DUIOCO(DCKUX pPa3MBINIICHUN O
TaKuX TMOpPOKAaX, KOTOPBbIE€ BBI3BIBAIOT THEB MPOCTOrO HApOJa, M KOTOpbIE,
BBIPAXKasiCh COBPEMEHHBIM SI3BIKOM, MOYKHO OTHECTH K KOPPYHNIHUOHHBIM
MIPOSIBJIICHUSIM, HAHOCSIIIUM YIIepO Tporpeccy oOIecTna.

3. Ilpunyun npoceewénnocmu. HaBou cuUTaeT ypOBE€Hb 3HAHWWM UJICHOB
oO1ecTBa BakKHbIM (pakTopoMm pa3Butus. B obiiectBe, rae >xUBYT 00Opa30BaHHbIE
moau, GOpMHUPYIOTCS HWCKPEHHHME OTHOILIEHHUS, HapoJ >KUBET B JIOCTaTKe,

15Alisher Navoiy.. Mahbub ul qulub. Toshkent. “Yoshlar nashriyot uyi” 2018. B.132
*Navoiy Alisher. Xamsa. Layli va Majnun. - Toshkent: “Sharq”, 2016. — B. 210.
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JIOCTUTaeT CyYacThd, M B I1I€JIOM HAOJIIOJAIOTCA TOJIOKUTENIbHbIE TEHJIEHIUU
paszButus. B «Xailpar yn-aOpop» OH TOBOPUT O BBICOKOM JIOCTOMHCTBE HAyKH,
CpaBHUBas €€ C HEOECHbIMHU 3BE31aMH, U MOTYEPKUBAET, UYTO JUJISI TOrO YTOOBI
OCBETUTh MpaK HEBEXKECTBA, HYXKHO, YTOOBI «alH» CTal COJHIIEM, «JISIM» —
JYHOU, a «MUM» — JHEM. OH ONKMCHIBAET TEMHOTY HEBEKECTBA KAK BEUYEPHIOIO
MIIIy, YKa3biBasg Ha O€3bICXOAHOCTh B HOYM HEBEICHHMS, U MPOTHUBOIIOCTABISAET
TOMY CBET 3HAHUU: MyJApel — MOJ00EH CONHILY, TOTJa KaK HEBEXKJa, HECMOTPS
Ha OOrarctBO M MMYIIECTBO, OCTA€TCS YHUXKEHHBIM, CcJIOBHO 1mpax. C
HE3almaMsITHBIX BpPEMEH Jlela MHpA YCTPOEHbl TaK, 4YTO MYyJpeubl — B
peHeOpeKEHNH, a HEBEXK bl — B mouéte!’.

4. Ilpunyun nampuomusma. B CBOMX HPABCTBEHHO-BOCIIMTATEIBHBIX
npousBeaeHUsAX Anumep HaBou Hapsly ¢ HOpMaMu 3TUKETa U MOPAJIM BOCIIEBAI U
naTpuoTu3M. Hampumep, B 0JHOM U3 CBOMX py0aeB OH MPOCIABISIET POJAUHY, T1€
YEJIOBEK POAMIICA, BBIPOC U BO3MYXaJ, cuuTas €€ 0ojee HEeHHOH, YeM UMYILECTBO
1 Oorartbie 3eMJIH.

5. llpunyun obwecmseennocmu. B cBoux razensx, pydau u gactaHax Ajuiiep
HaBou He TOJIBKO BOCIIEBAN UAEH OOIIECTBEHHOCTH, HO M CaM SIBJISLJICS MPUMEPOM
YEJIOBEYHOCTH ISl JPYTUX, BCEr/a KW 3a00TaMH mpoctoro Hapozaa. Kak mucan
Xongamup: «ITO COJHIIE HEOOCBOAA PYKOBOJACTBA U CHACThSI C FOHOCTH OTPSIXHYJIO
pyKaB OT MHUPCKHMX OJIar U HUKOIZIa HE 3alSITHAJIO MOJO0JI BEIUMKOIYIINS IMbUIbIO
M0OBY K OPEHHBIM 6OraTCTBaM M MHTEPECOM K MEPCKHM Bemam» 'S,

6. Ilpunyun mpyooniobus. B HpaBCTBEHHBIX BO33peHMsIX Anumiepa Hasou
OTHOILIEHHE K TPYJy U TyXOBHasl OLEHKA TPYASIIUXCS JIIOAEH SBIAIOTCA OJHUMHU
U3 OCHOBHBIX BONPOCOB. B 1€J0M, OTHOLIEHHE K TPYAY CUUTAETCS BaKHEHIIUM
npuHIMnoM  Jo0oit  mopanu.  Tpya, kak  comuanbHas  OOBEKTUBHAs
HEOOXOJUMOCTh, COMPOBOXKIAET YEJIOBEKAa HA MPOTSKEHUH BCErO  €ro
UCTOpUYECKOro pa3BuTusa. CHavyasia TpyA BBICTYNAeT Kak 3KOHOMHYECKas
KaTeropusi — Kak (popMa OTHOIICHHUH Mexay JtoabMu. OTHAKO €ro HpaBCTBEHHAs
CTOpPOHA OTpa)kaeT MOTHBALMIO 4YeNoBeKa K TpyaAy. OTHOLIEHHE K TPYyAOBOM
NEATEIbHOCTH SIBJSIETCS OCHOBOMOJAraromuM ()akKTOpOM MHUPOBO33PEHUSI U
rpak1aHCKoM no3unuu Hasowu.

7. Ilpunyun Opyoicowi. HaBoM XOpOIIO MOHUMAJ, YTO JJIsi TapPMOHUYHOTO
CYILIECTBOBAHMSI MUpA JIIOJIU JODKHBI OOIIaThCS APYr ¢ Apyrom. JIFoAu JOJIKHBI
HeHuTh Jpyxk0y. Pamoctb omHOro uenoBeka uepe3 Jpyx Oy CTaHOBUTCS
IIOJIHOLEHHBIM COCTOSIHUEM YEJIOBEYECKOr0o CYIIEeCTBOBaHMs. bosiee Toro, kKak
OTMEYAJIOCh B TMpEAbIAyIIMX NyHKTax, HaBow paccmaTpuBaeT BEPHOCTh Kak
a0COMIOTHBIN ¥ OE3YCINOBHBIM 3JIEMEHT HPABCTBEHHO-ITHUYECKOW CHUCTEMBI,
IPOSIBIISIOLIUICS B OTHOILICHUSAX MEXIY JI0AbMHU. BepHOCTh TpeOyeT OT uenoBeka
MIPOSIBJICHHST JTIOOBU, MMJIOCEPJIMS M COCTPAJaHUs K JPYroMy YEJOBEKY IpHU
JOOBIX KU3HEHHBIX O0OCTOATENbCTBAX. BepHOCTh MOAOOHA COJHIY — OHA
0e3pa3IM4HO U3y4aeT CBOM CBET, MPUHOCA KU3Hb U MPOTPECC.

"Navoiy Alisher. Xamsa, Hayrat ul-abror .- Toshkent: “Sharq”, 2016. — B.15.
18 Xongamup. Makopum yi-axiok. —T.: Fagyp Fynom nomunaru 6anuuii anabuér nampuéru, 1967. — B. 62-63.
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CorylacHO pa3MBIIUICHUSM JIHCCEPTaHTa, BCA NEATEIbHOCTh Xa3zpara Hasow,
ero paboTa Kak TOCYJapCTBEHHOIO JE€ATelNd, €ro Jeja, HalpaBJCHHbIE Ha
oOJieryeHne TSDKEJIOM JO0JIM  HapoAa, COJEpKAHHE €ro MpO3andecKuX H
MO3THUYECKUX MMPOU3BEIECHUN MPOHU3aHbI O0IIEYEIOBEYECKUM H TYMAaHUCTUYECKUM
ayxoMm. OcobeHHOoCcTh paboT HaBou B Bompocax HpaBCTBEHHOCTH 3aKIIOYAECTCS B
TOM, YTO OH He co37aeT o0pa3bl, 0TOOpaxkaromre OecCThACTBO. XapakTepHO, UYTO
B JKW3HM TepoeB HaBoum JelcTByeT NPUHIMI: “CThI CTpallHEE CMEPTH .
Hanpumep, ®apxan u [llupuH 0TKa3bpIBaOTCSI OT MTHOBEHUN OJIM30CTH, KOTOPbIE
MOIJIM OBl OCYIIECTBUTHCA B pe3yjbTaTe OECCTBIAHBIX AEUCTBUM, MpeanoyuTast
CMEPTH 1030py. MBICTUTEND Uepe3 XyA0KECTBEHHbIE 00pa3bl MPUAAET T'yMaHU3MY
colMalbHOE conepkanre. CKpOMHOCTb, BEPHOCTb, CAMOKOHTPOJIb, ITPaBIUBOCTD,
EAPOCTh, MYIPOCTb, yM, IIOMOLIb HYXIAIOIIUMCA U CUPOTaM, TEPIUMOCTD,
MSTKOCTb,  BEXJIUBOCTb,  PEHIMTEIBHOCTh,  JOOPOAETENh,  MUJIOCEPIUE,
YEJIOBEYHOCTh — BCE OTO COCTABJISIIOIIME TyMaHW3Ma, €ro  BaKHbBIC
XapaKTepUCTHKN, KOTOPBIE BEAYyT 4YEJIOBEKA K COBEPLICHCTBY MW IOMOTAroT
BOCIIMTATh €r0 KaK COBEPIICHHYIO JUYHOCTb.

HaBor mNO3UTHMBHO OLEHUBAET 3HAYEHUE MOpAIM B JKU3HU O0OIIEeCTBA U
paccMmaTpuBaeT €€ Kak MPUKIAIHYI0 HayKy (wimu amanus). [losTtoMy OoH cTaBUT
CBOEH LEJbIO MMOKA3aTh MEXaHU3M PUMEHEHHSI MOpaJIU B OOIIECTBEHHOW KU3HU U
yepe3 MOJOKUTEIbHbIE 00pa3bl B CBOMX MPOU3BEACHHUSIX PACKPBIBAET CYTh
HpaBCTBEHHOCTH. To, uTo B mpou3BeneHusix HaBou naercs kinaccuduxanus u
ONPENEIICHUE HPABCTBEHHBIX KaTErOPUM, YKa3blBAET HA MX OPUTHHAJIBHOCTb.
OCHOBHOE COJEp/)KaHWE HPABCTBEHHBIX B3IVIAJOB I03TAa CBSI3aHO C JYXOBHBIM
MHUPOM YEJIOBEKA, €r0 MOBEACHUEM U IPOCIABIECHUEM 3TUX Ka4eCTB.

Tperps T1yIaBa nauccepranuu o3ariaBieHa Kak «MecTo HpPaBCTBEHHBIX
B3raA0B Aummepa HaBou B mpoueccax ayxoBHOro o0Homsenuss Hosoro
Y30ekucrana», B  KOTOPOM  HPAaBCTBEHHOCTb  PAacCMaTpUBAETCA  Kak
CyOCTaHLIMOHAJIBHBIM KOMIIOHEHT B KOHIENIUSAX «COBEPILICHHOIO YEJIOBEKa» U
«cmpaBequBoro npasureis» HaBou. B Hell packpbiBaeTcsl 3HaU€HUE TyXOBHOTO
Hacnenua Asnmmrepa HaBon B BOCIMTaHMM TAPMOHMYHO Pa3BUTOTO MOKOJIEHUS B
HoBom Y306ekucrane. Takxe npoaHanu3upoBaHsl B3risasl HaBou, oTpakeHHbIE B
€ro HaclieJIuu, Kacarouiuecs: 0J1aronoiyqYHon >KM3HU, YECTHOTO TpyJa, TyYMaHU3Ma,
TEPIIMMOCTH U CTPEMIICHUS K MPOCBEMIEHUIO KAK OCHOBOIOJArAIOIINX TPUHIUIIOB
B IIPOTUBOCTOSIHUM MOJIOAEKH AECTPYKTUBHBIM UJICOJIOTHSIM.

B monumanuu HaBoum HpPaBCTBEHHOCTh HE UMEET OOXKECTBEHHOTO
IIPOUCXOKAEHU. [[1s1 HETO HPAaBCTBEHHOCTb, IIPEXKAE BCErO, — 3TO IPUKJIIATHAA
Hayka (WIMHHM aMaiusT), BaXHOCTh KOTOPOM B BOCHUTAHMM YJIEHOB OOIECTBa
ocobenHo 3ametHa. [lo muenuto Anumepa HaBou, 3T0 myTh K JOCTHKEHHUIO 3TUKH
¥ 100pOoJeTeNH, yTh K N30aBIEHHIO OT MOpoKoB'’. HaBou pa3BUBAET CBOM MBICIIH
N0 ATOMY MOBOJAY B OOpallleHHsX K MpaBUTENAM, NpHU3bIBas HX COOIIOJATh
CIIPABEUINBOCTD, CTPEMUTHCA K HPABCTBEHHOMY COBEPILIEHCTBOBAHUIO, IIPOBOJUTH

19 Opunos M. Anviiep HapouitHunr dancaduii-axnokuii Kapamapu. Homszoguunr pedeparu. mucc. - JI. 1971, 13-
oer.
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MOJIMTUKY OOpa30oBaHHUs, HAMpaBlIEHHYI0O Ha oOOydYeHHe JeTedl B IIKOJIax, M
MPOJIBUTAET BOCIIUTATEIIbHBIC UJIEU B CBOUX MPOU3BEIICHUSIX.

B nucceprannu o00CHOBaHO, 4TO cTpemMiieHue Anuiiepa HaBou Kk co3gaHuIo
o0Opasza COBEPIIICHHOTO YeJI0BEKa BOIIOMIAETCS B €r0 Teposix — Takux kak dapxan
u Hckanmep. Dt 00pa3pl MPEACTABISIOT COOON HOCHTENEH MOJIOKUTEIBHBIX
Ka4eCTB, MO3BOJIIONIUX BBIJEIUThH UX CPEAU OCTaIbHBIX 4JIEHOB o0miecTBa. HaBou
CTPEMHTCSI JTI0Ka3aTh CBS3b MEXKIY 3HAHHEM U Pa3yMOM, a TaKKe HEOOXOIUMOCTH
IIPUMEHEHUSI 3HAHUW B MPAKTUYECKOU NedaTenbHOCTH. [loBeneHne yenoBeka, €ro
BOJISI W BBIOOp MyTH, MO MHEHHUIO MBICIUTENS, JOJKHBI OCHOBBIBATHCS Ha
CTPEMJIEHUM K HPABCTBEHHOMY WuJcany. B JIyXOBHOM Hacieauu MBICIUTENS
MOpaJbHBIM  HMJEAJOM SIBJISIETCS  MYIpPBI, COPABEUIMBBINA, IO IPUPOJIE
MYECTBEHHBIN U B JeaX EAPbIA YETOBEK.

Mpeiciutens u300paxkaeT KelaeMmblii UM COBEPIICHHBIA TOCYIapCTBEHHBIN
ctpoii B moame «Caanu VMckannapuit» depes3 obpas Mckannapa. Anumep Haow,
PE3KO KPUTHKYS a0COIIOTHYIO BJIACTh U AECIIOTU3M, OJJTHOBPEMEHHO MOAUEPKUBACT
OTBETCTBEHHOCTh €JAMHOBIIACTHOIO MPABUTENS Iepes OOLIECTBOM M HAapoOJIOM,
HArOMMHAs, YTO MPABUTENb JOJKEH OyAeT OTBETUTH Iepe BeeBbITHUM 3a CBOU
JOOpbIE U 3JIbIE JCSHUS, 3 TO, YTO OH BEJET HAPOJ MO JOKHOMY ImyTH. OH MUIIET:
«Ecnu cnpaBenmBOCT, — JI€BH3 I1axa, TO U B HApOJAE €€ Clebl, €CIM 1ax —
TBOpELl NPUTECHEHUH, TO M B HApPOJAE TpEeBOra OT NPUTECHEHWU, Ecim oH
UCIIOBEyeT UCJIaM — W HapoJl B PEIUTHH CBOeW OyneT mpaBeneH, Eciu ke oH
nos00eH HEBEPHOMY — W HApOJ €ro MOoCIeAyeT Mo MyTH HeBepus». Takum
obpa3om, HaBou cpaBHHMBaeT maxa C BEIUKOM PEKOM, a HApOJbl M COIMAIBHBIC
IPYIIIE — C €€ IPUTOKaMH, KaHanaMu>’.

[Io wmuenuto HaBou, «CropaBennuBblid NOpaBUTEIb — 3TO MHIOCTh
BceBblliHEr0, HUCIOCIAHHAs HApOJy; OH SBJSIETCS NPUYMHOM MHUpa U
OnaroneHcTBUs B cTpaHe. [10J0OHO CONHIY M BECEHHEMY JIOKIII0, OH 3aCTaBIISIET
pacuBecTy YEPHYIO 3€MIIIO IIBETAMH M OCBINAET T'OJIOBBI JIIOJEH CTPaHbl 30JI0TOM U
xemuyramm»’!. Amumep HaBoum o6iuuaer nenma jXeCTOKUX, HEBEKECTBEHHBIX U
MTOPOYHBIX MPABUTEIIEH.

[lo MHeHHMIO WCCleaoBaTeNs, aHaau3 mNpousBeneHuit HaBou oOecrneunBaeT
CJIEAYIOIINE TOCTHKECHUS:

- CYIIECTBEHHBIN BKJIaJ B pa3BUTHE M OOOraileHue y30€KCKOU JTUTepaTyphl U
y30€KCKOTO JIUTEPATyPHOTO SI3bIKA, & TAK)KE 3HAYMTEIIPHOE BIMSHHUE HA Pa3BUTHE
MY3BIKAJILHOTO, H300pa3UTENILHOTO U JPYTUX BUJIOB UCKYCCTBA,

- ¢dopMHpOBaHHWE y 4YHUTATEJEW UYYBCTB JIOOBM U YBAXKCHUS, Pa3BUTHUE
HalIMOHAJIBHOW TOPJIOCTH, BO3/ICHCTBHE HA MHOTOIPAaHHYIO TyXOBHYIO JUYHOCTD;

- HPABCTBEHHO-3CTETHMYECKOE BOCIUTAHHE MOJIOACKH, PACIIUPEHUE UX
XYJI0O)KECTBEHHOTO MHPOBO33PEHHs, (OPMUPOBAHHE BBICOKOTO MOPAIBLHOTO
KYJbTYPHOTO YPOBHS;

- UJIEU COBEPIIEHHOTO YEJIOBEKA, CIPABEIVIMBOCTH, PABEHCTBA, NATPUOTU3MA
HaBou cTaHOBATCA OCHOBOW Hamled HAIMOHAIBHOM HJIIEOJIOTHH W TPUHIIUIIOB,

20X ommmMxonos M. HasouiinuHr sxamusar xaxupard kapaouwapu. / SOLUTION OF SOCIAL PROBLEMS IN
MANAGEMENT AND ECONOMY. 2022 it
2! Alisher Navoiy.Mahbub ul qulub. Toshkent. “Yoshlar nashriyot uyi” 2018. — B. 9.
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UTPAIOT BAXHYIO POJIb B OCBOOOXKIEHUH OT JECTPYKTUBHON MAacCOBOM KyJIbTYPHI U
COBEPLICHCTBOBAHMY HALIMOHAJIBHOW HJIEOJIOTHH;

- UACOJIOTMYECKOE U MOPAIBHOE COJIEPKAHME TYyXOBHOIO Hacienus Hasou B
cucteMe (QMIOCO(PCKOrO0 MBIIUICHUSI BBICTYMAeT KaK CyOCTaHIIMOHATbHBIN
(GyHIaMEeHT crpaBeAIMBOCTH, UCTHHBI, HAPOJIOIIO0Us B oOecrieueHrnn OyayIiero
oOmiecTBa W COLMAIbHOM CTaOMIBHOCTH, YCTPAaHEHHH HECHPaBEIJIMBOCTH H
HEBEXXECTBA — M 3TA KOHIIENIU CO3ByYHA COBPEMEHHOM COLMATIBHOM IOJINTHUKE,
rapaHTupys €€ yCHelHOCTb;

- KOHUEIUHS COPABEIJIMBOTO MPABUTENI U «COBEPUIEHHOTIO YEJIOBEKA» B
Hacienuu HaBou mposiBisieTcss Kak oOpasiioBasi mapaaurmMa (MoJieib), CiryxKarias
OCHOBOW BOCHHMTAHHUS aKTUBHON JUYHOCTU COBPEMEHHOCTH W (DOPMHUPOBAHUS Yy
MOJIOAEKU UIEUHO-BOCIIUTATEIIbBHOTO UMMYHHUTETA.

IIo MHeHHIO [uccepTaHTa, WUAEA COBEPIICHHOTO YEJIIOBEKa COCTABIISAET
collepKaHUe MpPO3bl, CTUXOB, MOAM, raseine u pydoam Hasou. Anmumep Hasowu
MOAYEPKUBAET, YTO 3a 3710, HEOJIaroJapHOCTb, IOXOTh W HHBIE TMOPOKHU
OTBETCTBEHEH HE TOJBKO CaM YEJIOBEK, HO M Cpella M dI0Xa, B KOTOPOU OH JKHUBET.
Ero B3rmsapl Ha COUMAIBHYIO CIIPAaBEMIMBOCTH OCHOBAaHBI Ha T'YMAaHHCTHUYECKHX
unesx. OH MoAYEpPKHUBAET, YTO CIPABEIJIMBBIN Lapb, CHOPaBEAJIMBOE OOILIECTBO,
COCTpaJlaHue, MATPUOTH3M, PABEHCTBO M YECTHOCTh — TapMOHUPYIOT JAPYr C
apyroM. OZHUM CIIOBOM, CIPaBEMJIMBOCTh — LEHTPAJIbHBIA JIEUTMOTUB HJIEH
rymManu3ma. HaBou mnpusbiBaeT moaeld ObITh YECTHBIMM, MOPSJAOYHBIMU U
BEPYIOLLIMMHU, OCYXJAeT MOXOTh U CTPEMJIEHUE UCKIIOYMUTENbHO K OorarctBy. OH
cTapaeTcsi OOBACHUTh, YTO XWUTPOCTh M HEOJArogapHOCTb MHpPAa BEAYT K
CTpajaHusIM JUls T€X, KTO I0JIArajics Ha HUX.

3AK/IIOYEHHUE

[Tonumanue u wuHTEpHpeTanus TBOpuecTBa Anumepa HaBouih umeror
OecrieHHOe 3HaueHue. Uepes ATo pacKphIBalOTCS Kak BHEIIHUE, TAK U BHYTPEHHUE
CMBICIIBI €70 MPOU3BEACHUM, CTENEHb MX CBSI3UM C UCTOPUYECKUMH YCIOBUSIMU
AIIOXM, a TakKXKe€ HAYyYHO-TEOPETHUYECKHE OCHOBBI U (PriiocodCcko-KyabTypHOE
cogepkanue. TonkoBaHwe Hacienusa Amumepa HaBouidh ¢ TOuku 3peHUs
COBPEMEHHOM HAayKH CHOCOOCTBYET HE TOJIBKO TMOBBIMICHUIO A()PEKTUBHOCTH
HAay4YHBIX HUCCJIEIOBAHUN, HO WU CO3JIaHUIO0 TPOYHOM TEOpEeTUUECKOM Oa3bl s
nonyJsipu3auuy TBopuecTBa HaBouii Ha HAUMOHAIBHOM UM MEXIYHAPOIHOM
HAy4YHOM IIPOCTPAHCTBE, a TaKXe JJIA BBIPAOOTKH HOBBIX HHTEprpeTaruii. B
pe3yibTaTe MCCIEAOBAaHMS BOMPOCA MOPAIM B 3TOM JyXOBHOM HACIIEIUU ObLIN
CIEJIaHbl CJICTYIOIIUE BBIBOBI:

B mnpomecce HaydHO-TEOPETHYECKOTO M3YyUYEHUS U OLEHKH JTYXOBHOI'O
Hacnenust Anumiepa HaBowit ObUIO YCTaHOBIEHO, YTO B BOCTOKOBEIIEHHWU €TO
TBOPUYECTBO B OCHOBHOM HWHTEPHPETUPOBAIOCH B TPAAMIMOHHOM CTUJIE — B
KOHTEKCTE  KYyJIbTYPHO-AYXOBHBIX ILIEHHOCTEH, TOrJa Kak B  3allaJHbIX
UCCIIEIOBAHUAX OHO  PacCMaTpuBalOCh IPEUMYLIECTBEHHO C  3CTETHKO-
¢unocodckoil ¥ JIMHTBUCTUYECKOW TOYEK 3peHus. s 1eJ0CTHOro MOHUMAHMS
TBOpuecTBa HaBouwit ¢ mno3unuii o00euxX KyJbTyp M Hay4yHbIX Tpajaullui
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HE0OXOMMbI MHTErPATUBHBIE U KOMILJIEKCHbIE TT0AX0bl. To, uto Anumep HaBouit
yeprnajl BAOXHOBEHUE U3 HACIHEAUsl KPYMHEUIIUX JEATENeH MCIaMCKOro MUpa —
W3BECTHBIX IICHX0B, UMaMOB, XaINCOBEIOB, OCHOBATENeH Cy(UNUCKUX TAPUKATOB U
JYXOBHBIX MPAaKTHK, MOCIYXWIO MNPUYMHOW HCIIOIb30BaHUS HM B CBOEM
TBOPYECTBE, OCOOCHHO B TAaKUX NpOM3BeNEHUsX, kKak «Hacoummymn-myxa0bat» u
«MamxonucyH-Hagouc», ITUKH  KaK  OCHOBHOIO  CyOCTaHLIMOHAJIBHOTO
KOMITOHEHTA.

KynbTypHO-UHTEIEKTyaIbHast XKU3Hb XV BeKa, Hay4YHO-JIUTEpaTypHas
cpena Camapkanna u Iepata, a Takxe cyduiicko-¢punocodckue TeueHus u
B3TJISIbI BEAYIIUX YYEHBIX U MBICIUTEICH TOTO BpPEMEHM OKa3alu BIIMSHHE Ha
dbopmupoBanre MupoBo33peHus Amnumiepa HaBouit. B ocobennoctu dunocodus
cy(usma, TIOpKCKUE U MEPCUACKHUE JINTEPATYPHBIE TPAAUILINU, @ TAKKE COLUATBHO-
NOJIMTHYECKAsl CUTYyallusl CIIOCOOCTBOBAJIM TOMY, YTO B MHpOBO33peHHH HaBowuit
LHEHTPAJIBHOE MECTO 3aHSJIM T[yMaHU3M, CHOPAaBEAJIMBOCT M HPABCTBEHHO-
JyXOBHbIE IEHHOCTH. Ero >KU3HEHHBIN MyTh, AEATEIBHOCTh KaK IOCY/1apCTBEHHOTO
nestens, Onarve W OJaroTBOPHUTENIbHBIE Jie€fla, HalpaBJICHHbIE Ha OOJErdyeHue
y4acTH HApoJa, a TaKKe COACPKAHUE €ro IMpO3andecKUuX U TOITUYECKHUX
MPOU3BEAECHUIN IPOHU3aHbI 00IIEYETOBEYECKUM U TYMAHUCTUYECKUM Ty XOM.

3. B mnpousBenenusix Anumepa HaBowil cyduiickue NOHATHA HaXOAAT
mpokoe oTpakeHue. Ero ¢uiocopus cypuszma mnposiBaseTcs B TaKHX
KOHLEMINAX, Kak TyMaHHM3M, JyXOBHO-HPaBCTBEHHOE COBEPIUECHCTBOBAaHHUE,
0oxecTBeHHast J1I000Bb. OCOOEHHO MOAPOOHO HA OCHOBE CY(UNUCKUX TPaJUIIMMA B
€ro NPOU3BEACHUAX aHAIM3ZUPYETCS MPEICTABIECHUE O «COBEPIICHHOM YEJIOBEKEM.
B TtBopuectBe Hamowmii ¢unocodpus cydusma HCIOIB30BaHA HE TOJBKO Kak
BBIPDQKEHUE JIMYHOTO JYXOBHOIO OIbITa, HO W KaK CPEACTBO IpomaraHibl
COIIMAJIbHO-HPABCTBEHHBIX  IIEHHOCTEH. MpbIicnuTenb NpuAaéT TyMaHU3MY
OOILIECTBEHHOE 3HAYEHHE TOCPEACTBOM XYJIO)KECTBEHHBIX MPUEMOB. Takue
KAauecTBa, Kak CKPOMHOCTb, BE€pPHOCTb, OOphOa C HU3MEHHBIMU JKEJIAHUSIMHU,
YECTHOCTb, WIEAPOCTb, MYIPOCTh, Pa3yMHOCTb, MOMOIIb HYXJIAIOIUMCI U
CUpOTaM, TEPNHUMOCTb, MATKOCTb, KPACHOPEUYHUE, PEIIUTENbHOCTh, JOOPOJETEND,
MUJIOCEpIUE, YEIIOBEYHOCTh — BCE OHU SIBJISIIOTCS COCTABHOM YacThIO T'yMaHU3Ma,
€ro BaXXHBIMHM XapaKTEPUCTUKAMH, KOTOpPbIE BEAYT YeJIOBEKa K COBEPILIEHCTBY U
MIOMOTAIOT BOCIIUTATh €0 KaK COBEPIICHHYIO IMYHOCTb.

4. B nyxoBHoM Hacieauu Anumepa HaBowil CTpyKTypa HpPaBCTBEHHO-
AJIETOPUYECKUX O0Opa30B TMOCTPOCHA HAa TaKMX HPABCTBEHHBIX TMOHSTHIX, Kak
CIPABEAJIMBOCTD, IEAPOCTh, YECTHOCTh U TYMAHU3M. JTHU MOHATHS NPEICTABIICHBI
4yepe3 CIOXKHYK aUIETOPUYECKYI0 ApXUTEKTYpY, YTO CBHJETEIBCTBYET O
CTpeMJICHMM aBTOopa K Oosiee riIyOOKOMy  (DUIO0COPCKO-ICTETUYECKOMY
OCMBICJIEHUIO U OOBSICHEHUIO MOPAJIbHBIX IeHHOCTeH. OCOOEHHO B €ro raszeisix u
JaCTaHAX CHUMBOJIMYECKOE BBIPAKEHUE MOPAIbHBIX KATErOpud HampaBliseT
YeJIOBEUECTBO Ha MyTh HPABCTBEHHOCTH. YeTOBEYHOCTh U T'YMaHU3M, COIlMaIbHAs
CIPABEAJIUBOCTD SIBJISIOTCS HE TOJBKO HCTOPUYECKHMM, HO U KOHCTHUTYLHOHHBIM
MPUHITUTIOM.

5. B TtBOpuectBe Anmumiepa HaBouii Takue BONPOCHI, KaK HPABCTBEHHOCTH
yelioBeka, OJaromoiyyue oOIlecTBa M JIMYHOCTHOE  COBEPIICHCTBOBAHUE,
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3aHUMalOT (yHIAaMeHTalIbHOEe MecTo. Uepe3 CBOM MPOU3BEACHUS OH MPEAIOKUI
00IlIeCTBY OCHOBHbIC MoOpayibHble MNpUHLUNBL. CyOCTaHIIMOHAIBHOCTh 3THUX
HPABCTBEHHBIX MPHUHITUIIOB MPOSBIACTCS B €ro (yHIAMEHTAIBHBIX IMOAXOJaX K
OCBEILEHUIO U TIPOTIaraHjie YHUBEPCaIbHbBIX IEHHOCTEW — T'yMaHu3Ma, IeAPOCTH,
CIIPaBEJIMBOCTH, YECTHOCTH M COBECTIMBOCTU. J[yxoBHOe Hacienue Haouii B
YCIIOBHSIX COBPEMEHHOHN TJI00ATM3aiK CIIYKUT OCCIICHHBIM HCTOYHHKOM IS
MPO(IIAKTAKA W yCTPAHCHUS JIEBHAHTHOTO IOBEICHUS CPEAM MOJOIEkKHu. Ero
I'YMaHHCTHYECKOE Haclie/lue UMeeT 0co00€ 3HaueHHE KaK KOPEHb HAIMOHAIbHOU
1791 (978

6. B tBopuecTtBe Anuniepa HaBouil BEICOKO BBIPaKE€HBI MOPAJIbHBIE HOPMBI,
OpUHATBIE B OOIECTBE, TaKUE KaK CIPaBEIJIMBOCTh, YECTHOCTb, MPABIUBOCTb.
HanportuB, amopanucTuueckue uUIEH — CTPAcTh, 3TOU3M, JIHIEMEPUE —
IIOABEPraloTCsl pe3kor kputuke. Taxxke HaBoul OTKPBITO  ONUCHIBACT
OTpULIATEILHOE BIIMSAHHE aMOPAIUCTUYECKHX MW Ha pa3Butue oOmecta. OH
MOJIOKUTENIBHO OIIEHWBAET 3HAYEHHWE HPABCTBEHHOCTH B KU3HM OOIIECTBA U
paccMmaTpuBaeT €€ Kak NMpUKIaaHyo Hayky (‘wimu amanus). [loaToMy OH cTaBUT
LENbI0 TI0Ka3aTh MEXaHW3M IMPUMEHEHUS STUKUH B OOIICCTBEHHOM JKU3HU U
packpbiBaeT €€ CYIIHOCTh uepe3 00pa3bl TMOJOKUTEIBbHBIX TE€POEB B
XyJ10’)KECTBEHHBIX MPOU3BEICHUSX.

7. B KOHIIENIIMU COBEPIIIEHHOTO YeJOBEKa (KOMUJI MHCOH) U CIIPABEIJIMBOTO
npaBuTenss  (OIMI  TOAINIOX)  HPABCTBEHHOCTh  3aHMMAaeT  MECTO  Kak
cyOCTaHIIMOHAIBHBIM KOMIIOHEHT. B TBopuecTtBe Anmmiepa HaBouit mnonsTHs
«COBEPIICHHBIN YEJIIOBEK» W «CHPaBEIJIUBBIA IPABUTEIb» OCHOBBIBAIOTCS Ha
HPABCTBEHHBIX MPUHIMUIIAX, HA AYXOBHOW 3PEIOCTH JUYHOCTH U CHPABEIIUBOM
yIpaBJI€HUU rocyaapcTBOM. KOHIIENIUsl «COBEPIIEHHOTO YEJIOBEKa» MPU3bIBAET K
JOCTUKEHUIO MOPAJIBHOTO COBEPUIEHCTBA, JAYXOBHOM W JIYIIEBHOW TapMOHUHU.
O06pa3 cropaBeIMBOTO MPABUTENS MPEJACTABICH KaK HJeall MPaBUTENs, CTPOTO
CIEAYIONIETO0  HPABCTBEHHO-IIYXOBHBIM  IIEHHOCTSIM W OCYIIECTBIISIOIIETO
YIIPaBJICHHE HAa OCHOBE CIPABEMIMBOCTH. OJTH MAEU CIY)KAaT BaKHOU
TEOPETUYECKOM OCHOBOM [IJIsi 3JI0POBOTO Pa3BUTHSA OOIIECTBA M TOCYJapcCTBa.
OcHOBHasi CyTh HPABCTBEHHBIX B3IVISIZIOB MO3TAa 3aKIIOYAETCS B BO3BBIIICHUU
JIyXOBHOTO MHUpa 4YeJioBeKa U ero momejeHus. [loaToMy cucrtemMa HpaBCTBEHHBIX
B3TJISJIOB MBICIIUTEIISI UMEET TEOPETUUECKOE U MPAKTUYECKOE 3HAYEHUE U B Hallle
BpeMs.

8. B HoBom VY30ekucrane 3Ha4eHHE HCIIOJIH30BAHUS JTYXOBHOTO HACICIUS
Amumepa HaBowit B BOCIUTaHMM BCECTOPOHHE Pa3BUTOIO  MOKOJICHUS
nmposiBisieTcsi B (OPMHUPOBAHWM MOJIOJICKHU B MOPAJLHOM, JYXOBHOM U
KyJIbTypHOM acriektaXx. OCOOEHHO Takue IIEHHOCTH, KaK TYMaHH3M, MMaTPUOTHU3M,
YECTHOCTh, CTIPABEIIUBOCTh U JIIOOOBh K HayKe, OTPAKEHHBIE B €r0 TBOPYECTBE,
UTPAIOT BAXKHYIO POJIb B CTAHOBJICHUU MOJIOJIEKU Kak JUYHOCTHU. Vcrons3oBaHue
Hacienus HaBouii cnocoOCTBYeT YKPEIUIEHUIO YBaXKEHHSI MOJIOJIOTO TTOKOJICHUSI K
HAllMOHAJIbHBIM M OOIIEYEIIOBEYECKUM IIEHHOCTSIM, YIYUYIIEHUIO JTyXOBHOM
atMocepsl B oOmiecTBe. DhPekTrBHAS WHTETpallds €ro JTyXOBHOTO Hacjieaus B
oOpa3oBaTeNbHbI MpollecCc HEOoOXOJIMMa Jisi JYXOBHOI'O COBEPILIEHCTBOBAHMS
MOJIOJIE)KH, €€ HPAaBCTBEHHOW YHMCTOTHI M HMHTEJUIEKTYaJbHOTO pa3BUTHs. Takue
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KauecTBa, KaK TMaTpuOTH3M, TyMaHW3M, HallMOHAJIBHOE CaMOCO3HAHUE,
BBIJIBUHYTHIE B IIPOU3BEIACHUSAX MBICIUTEINS, CBHIECTEIBCTBYIOT O €ro MOAXOJe K
ujee “COBEpIICHHOr0 4YeJoBeKa ¢ TMO3UIMU TapMOHUU HAlIHWOHAJIBHOIO U
00IIIeueI0BEYECKOTO.

9. Amumep HaBouil oOLEHMBAaeT NOBEICHHE JIONEW, HX IIOCTYIIKH H
JeSITEIbHOCTh TIPaBUTENEH uepe3 Takue MOHATHA, Kak J00po, CIpaBeaIHUBOCTD,
JIOJIT, COBECTh, YECTh U cyacTbe. [ [pOTHBOMOIOKHOCTHIO COBEPIIEHHOIO YEIOBEKA
OH CYHMTAeT HECOBEPILIECHHOro, win mnopouHoro. Ilpu stom HaBowuii mcnonb3yer
Takhe TMOHATHUS, KaK HECHpPaBEMJIMBOCTh, HEBEXKECTBO, OecuecTtue, TPYCOCTbh,
HECMOCOOHOCTh KOHTPOJIMPOBaTh CBOM CTpacTU. Takum 00pa3oM, BEIUKUUN
MBICJIUTEb B CBOUX MPOU3BEACHUIX aHATU3UPYET UK COBEPIIEHHOTO YeIOBeKa
KaK C MUPCKOM, TaK U C pEeIUTru03HO-CYy PUIICKOM TOUKH 3pEHUS.

10. HpaBctBennble B3rmsiabl Annmiepa HaBouil umeroT 00Jblioe 3HaYeHHE
Kak pyHaaMeHTanbHas ¢uiocodckas OCHOBA B MPOIIECCE TYXOBHOIO OOHOBJICHUS
HoBoro V306ekucrana. llenHoctn, npoasuraemele HaBowii — rymaHusm,
CIPaBEAJIMBOE YIPABICHUE, HPABCTBEHHAS YHMCTOTA, JYXOBHOE COBEPILIEHCTBO —
npUOOpETatOT OCOOYI0 AKTYaJIbHOCTh JIJIsi YCTOMYMBOIO pa3BUTHUS 0OIIECTBA U
JTyXOBHOTO BO3POKJICHUSI COBPEMEHHOTO Y30€KHCTaHa.

B xome wu3yueHus AaHHOW mNpoOsieMbl ObUIM BbIpAOOTaHBI CIEIYIOLIUE
NPEIIOKEHHS] 1 PEKOMEHIalluN:

- paspabotka BeO-mIaThop™M, MOOWIIBHBIX TMPUIOKEHUH | MPOTpamM,
HaITpaBJIEHHBIX Ha MOIYJISPU3ALUIO TyXOBHOrO Hacieaus Hasowii;

- 0coboe BHMMaHHE K OCBEIICHUIO CYyTH JyXOBHOro Hacienus Hasowii B
y4eOHBIX MporpamMmax, ydeOHMKax W Y4YEOHBIX MOCOOHAX 110 JUCIHUIUTHHAM
«Uctopuss  punocopun», «Boctounas dunocodus», «Pemurunoenenue»,
«Hctopus Y30ekucranay;

- BBeleHHE (aKyJbTaTUBHBIX KYpCOB B By3ax IO HampasieHuto «HaBouil u
HPaBCTBEHHOE HACJIEINEY;

- OpraHu3alMs E€XEHEJCNbHBIX JTyXOBHO-IPOCBETUTEIBCKUX BCTpPEY TOJ
Ha3BaHHeM «Mopane HaBouit — myTeBoaUTEINb 17151 COBPEMEHHOW MOJIOAECKU;

- npu pa3pabOTKe KOAEKCOB ATHUKA WM BHYTPEHHUX MOPAIbHBIX
periaMeHToB — onuparbes Ha uaeu Hasowii;

- TPOBEIECHHME  COLMAIBHBIX  KAMMaHU B  COLMAIbHBIX  CETHX,
aJaNTUPOBAHHBIX I0OJ MOJIOACKHYIO AyJUTOPHIO, HAIPUMEpP, MOJ X3IITErOM
«Ypoxu HaBonit»

- 1IeJ1ecO00pa3HO  OCYIIECTBICHHE MEXIUCHUIUIMHAPHBIX HCCIIEIOBaHUMA
(punocodus, mcuxonorusi, MOJUTOJIOTHS, TIEAATOTHKA) HA OCHOBE HPABCTBEHHOTO
Hacienust HaBowuid.
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INTRODUCTION (abstract of the dissertation of (PhD))

The aim of the research work is to investigate the distinctive aspects of the
development of culture and science in the historical-philosophical environment of
the era in which Alisher Navoiy lived, and to philosophically highlight the
scientific, artistic, religious, and socio-political significance of the thinker’s legacy.

The object of the research is the representation of ethics as a substantial
component in Alisher Navoiy’s spiritual heritage.

The subject of the research consists of the analysis of Alisher Navoiy's
socio-philosophical, moral-spiritual views, and Sufi ideas.

The scientific novelty of the research includes the following points.

The humanistic essence of ethical categories such as love, goodness,
truthfulness, justice, and ethical concepts like humanism, patriotism, and nobility
in Alisher Navoiy’s spiritual heritage has been proven, along with their
constructive influence on the worldview of modern youth.

The axiological and aesthetic views in Navoiy’s heritage, along with their
socio-structural determinants (the influence of the social environment), are shown
to be based on dualism and pantheism elements, with rationalism being the
underlying principle, resulting from the social and historical context of that time.

The ideas in Navoiy's heritage, such as the promotion of prosperous life,
honest labor, humanism, tolerance, and the call for enlightenment (ma’rifat) and
perfection, have been philosophically proven to be foundational in the fight against
destructive ideological propaganda influencing youth.

The social-philosophical, religious-mystical, and moral-ethical views
presented in Alisher Navoiy's works such as “Mahbub ul-qulub”, “Lison ut-tayr”,
and “Nasoyim ul-muhabbat”—including ideals like honesty, justice, truth, loyalty,
prosperity, striving for beauty, fairness, and piety—have played a crucial role in
the moral and spiritual development of the Uzbek people’s worldview, which is
logically substantiated.

Implementation of the research results. As a result of the research, the
scientific results developed on the social-philosophical analysis of the moral issues
in Alisher Navoiy’s heritage will be used as follows:

The axiological and aesthetic views of Navoiy’s spiritual heritage and their
socio-structural determinants (the influence of the social environment) are based
on the interrelation of dualism and pantheism elements with the rationalism
principle, which reflects the social and historical conditions of that time. These
recommendations and proposals were utilized in the practical grant project titled
“Preventing the Influence of Religious Extremism and Missionary Activities on
Youth in Local Communities and Establishing Social Partnership with
Government Bodies,” registered under 22/01/01 number in 2022 (Civil Society
Development and Human Progress Center, September 5, 2024, 14/17 document).
As a result, today, these efforts serve to enhance the spiritual potential of youth,
strengthen their civil position, and further consolidate national and universal values
in youth education.
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The ethical categories of love, goodness, truthfulness, justice, and
humanitarian values such as humanism, patriotism, and nobility in Navoiy’s
spiritual heritage, along with their constructive influence on contemporary youth’s
worldview, have been used in preparing the program for the “Spirituality Festival”
under the slogan “New Uzbekistan, Enlightened Society!” organized by the
Uzbekistan Neighborhoods Association in 2024 (Uzbekistan Neighborhoods
Association, September 6, 2024, 02-03-04/893 document). As a result, the
recommendations and proposals provided in this dissertation have helped increase
the effectiveness of propaganda and outreach activities aimed at fostering the unity
of secularism and religiosity in the minds of young people, as well as forming their
beliefs, ideological immunity, and national and religious values.

The principles of a prosperous life, honest labor, humanitarianism, tolerance,
and the promotion of enlightenment, all advocated in Alisher Navoiy’s heritage,
play a central role in youth education. These ideas help to protect youth from
harmful influences, strengthen their moral and spiritual development, and
contribute to the formation of responsible and valuable citizens in society.

The ideas regarding the criteria, which are substantiated philosophically,
serve as a basis for the proposals and recommendations, demonstrating that Alisher
Navoiy’s principles on prosperity, virtuous labor, humanism, tolerance, and
enlightenment play a central role in fighting against destructive ideological
propaganda. These proposals and recommendations were used in preparing the
program for the “Youth Festival” organized by the Youth Affairs Agency of the
Republic of Uzbekistan in June 2024 (Youth Affairs Agency of the Republic of
Uzbekistan, August 5, 2024, document number 4-13-21-4721). As a result, the
suggestions and recommendations presented in the dissertation have contributed to
increasing the effectiveness of propaganda efforts aimed at fostering loyalty to the
homeland, educating youth in patriotism, developing their thinking, and teaching
them national, religious, and universal values.

Alisher Navoiy’s ideas on morality, truthfulness, justice, fidelity, prosperity,
beauty, integrity, and piety, found in his works “Mahbub ul-qulub,” “Lison ut-
tayr,” and “Nasoyim ul-muhabbat,” have played a central role in the spiritual and
moral development of the Uzbek people. Based on these ideas, proposals and
recommendations were used in preparing the script for the next edition of the
“Ma’rifat Shu’lasi” program, which aired on August 23, 2024, on the Samarkand
Regional Television and Radio Company (Samarkand Regional Television and
Radio Company’s document number 01-07/252, September 10, 2024). As a result,
the suggestions and recommendations in the dissertation helped improve the
effectiveness of the region’s moral programming, contributing to the promotion of
tolerance, a healthy spiritual world, and high moral culture among the youth.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, and a list of references. The total volume
of the dissertation is 140 pages.
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