BUXORO DAVLAT UNIVERSITETI
HUZURIDAGI ILMIY DARAJALAR BERUVCHI
DSc.03/27.02.2020.F.72.08 RAQAMLI ILMI1Y KENGASH

BUXORO DAVLAT UNIVERSITETI

SABUROV JALOLIDDIN JAMOLIDDINOVICH

BUXORO AMIRLIGIDA TASAVVUF VA UNING
IJTIMOIY-MA’NAVIY HAYOTGA TA’SIRI

09.00.03 — Falsafa tarixi

FALSAFA FANLARI BO‘YICHA FALSAFA DOKTORI (PhD) DISSERTATSIYASI
AVTOREFERATI

Buxoro-2025



UO‘K: 1(575.146)(091)+141.336:28

Falsafa fanlari bo‘yicha falsafa doktori (PhD) dissertatsiyasi avtoreferati
mundarijasi

OruaBienue aBropedepara quccepranuu 10kTopa punocopun (PhD) nmo
¢puinocopckum Haykam

Contents of dissertation abstract of the doctor of philosophy (PhD) on
philosophical sciences

Saburov Jaloliddin Jamoliddinovich
Buxoro amirligida tasavvuf va uning ijtimoiy-ma’naviy hayotga ta’siri .................. 5

Caoypos xanomnpaun d:;kaMoau 1 IMHOBUY
Cydusm B byxapckoM sMupate U ero BIUsHUE Ha OOLIECTBEHHO-TYXOBHYIO

Saburov Jaloliddin Jamoliddinovich
Sufism in the Emirate of Bukhara and its influence on socio-spiritual life............. 45

E’lon qilingan ishlar ro‘yxati
Cnucok onyOJMKOBAaHHBIX padOT
List of WOrks pUBIISNEd.........c.oooiieiie e 50



BUXORO DAVLAT UNIVERSITETI
HUZURIDAGI ILMIY DARAJALAR BERUVCHI
DSc.03/27.02.2020.F.72.08 RAQAMLI ILMI1Y KENGASH

BUXORO DAVLAT UNIVERSITETI

SABUROV JALOLIDDIN JAMOLIDDINOVICH

BUXORO AMIRLIGIDA TASAVVUF VA UNING
IJTIMOIY-MA’NAVIY HAYOTGA TA’SIRI

09.00.03 — Falsafa tarixi

Falsafa fanlari bo‘yicha falsafa doktori (PhD) dissertatsiyasi
AVTOREFERATI

Buxoro-2025



Falsafa doktori (PhD) dissertatsiyasi mavzusi O‘zbekiston Respublikasi Oliy ta’lim, fan va
innovatsiyalar vazirligi huzuridagi Oliy attestatsiya komissiyasida B2023.3.PhD/Fal1035 raqam
bilan ro‘yxatga olingan.

Dissertatsiya Buxoro davlat universitetida bajarilgan.
Dissertatsiya avtoreferati uch tilda (o‘zbek, rus, ingliz (rezyume)) Ilmiy kengash veb-sahifasida
(www.buxdu.uz) va “ZiyoNet” Axborot-ta’lim portalida (www.ziyonet.uz) joylashtirilgan.

Ilmiy rahbar: Namozov Bobir Bahrievich
falsafa fanlari doktori, professor

Rasmiy opponentlar: Safarova Nigora Olimovna
falsafa fanlari doktori, professor

Samatov Xurshid Ulmasjonovich
falsafa fanlari doktori, dotsent

Yetakchi tashkilot: Imom Buxoriy xalqaro ilmiy tadqiqot markazi
Dissertatsiya himoyasi Buxoro davlat universiteti huzuridagi 11 darajalar /)eruvchl
DSc.03/27.02.2020.F.72.08 raqamli ilmiy kengashning 2025 yil “ 117 Ok M 2 soat Ao dagi

majlisida bo‘lib o‘tadi (Manzil: 200114, Buxoro shahri, M.Igbol ko‘chasi, 11-uy. Tel.: (65) 221-29-14;
faks: (65) 221-57-27, e-mail: buxdu_rektor@buxdu.uz)

Dissertatsiya bilan Buxoro davlat universitetining Axborot-resurs markazida tanishish mumkin
(229 ragami bilan ro‘yxatga olingan). (Manzil: 200114, Buxoro shahri, M.Igbol ko‘chasi, 11-uy. Tel.:
(65) 221-25-87.)

Dissertatsiya avtoreferati 2025 yil “26 » § enA M “_ Kkuni tarqatildi.
(2025 yil “‘,Z ( ” M‘[’yﬁ«{r‘ dagi ‘? V4 raqamh reyestr bayonnomasi.)

Zoirov E.X.
arajalar beruvchi
raisi o‘rinbosari,
doktori, dotsent

ilmiy kengash kotibi,
falsafa fanlari doktori, professor

JL\(/PC)H Ho i Muzaffarov F.D.

[Imiy darajalar beruvchi
ilmiy kengash qoshidagi ilmly seminar raisi o‘rinbosari,
falsafa fanlari doktori, professor



KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda globallashuv,
axborot texnologiyalarining kengayishi, turli mafkuraviy va diniy ogimlarning
kuchayishi sharoitida jamiyatning ma’naviy barqarorligini ta’minlash masalasi eng
muhim vazifalardan biri bo‘lib qolmoqda. Tasavvufning tolerantlik, bag‘rikenglik,
sabr-togat va mehr-oqibat kabi tamoyillari yoshlar ongini yot g‘oyalardan himoya
gilish va ularni milliy gadriyatlar ruhida tarbiyalashda hamda ma’naviy bo‘shliq,
iste’molchilik kayfiyati, ijtimoiy befarqlik va ayrim hollarda ekstremistik
g‘oyalarga berilish xavfini oldini olishda katta ahamiyatga ega. Aynigsa, Buxoro
amirligi davrida dunyoviy va diniy ilmlarning rivojlanishi, moddiy va ma’naviy
hayotning o‘zaro alogadorligini ta’minlashga xizmat qilgan tasavvufiy
ta’limotlarni va ularning ijtimoiy madaniy hayot bargarorligiga ijobiy ta’sirini
ochib berish dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fani va yetakchi tadgiqot markazlarida tasavvuf ilmining amaliy va
nazariy ahamiyati, ijtimoiy-ma’naviy ta’siri, o‘ziga Xo0s jihatlari, falsafiy-irfoniy
g‘oyalari takomiliga oid zamonaviy Yyondashuvlar asosida tadgiqotlar olib
borilmoqda. Tarigatlarning fan — ma’rifat markazlariga aylangani, xonaqohlar va
madrasalar nafaqat diniy ta’lim, balki til, adabiyot, tabobat va huquqiy bilimni ham
tarqatganligi ijtimoiy barqarorlikni ta’minlash funksiyasini bajargan hamda
bugungi kunda tarbiya konsepsiyasi, ma’naviy-ma’rifiy siyosat va fuqarolik
jamiyatini rivojlantirish jarayonida yoshlarni sog‘lom dunyoqarashli, ma’naviy
barkamol, ijtimoiy mas’uliyatli qilib tarbiyalashda hal giluvchi omil bo‘lib xizmat
giladi. Shu bois, Buxoro amirligi davri tasavvufi va tarigatlarining tamoyillarini,
insonparvarlik, diniy va dunyoviylik g‘oyalarini hamda radikalizm, mutaassiblik
g‘oyalariga aralashib golishni oldini olishda ahamiyatini tadqiq qilish zarurati ortib
bormoqda.

O‘zbekistonda boy va betakror meros, qo‘lyozmalar, noyob ma’lumotlarni
tadgiq etish, ma’naviy-ma’rifiy islohotlar va ta’lim-tarbiya bilan bog‘liq chora-
tadbirlar yoshlarni har tomonlama yetuk va intelektual boy qilib tarbiyalashga
hamda madaniyatimiz, ma’naviyatimiz ildizlaridan bahramand bo‘lishlariga
garatilgan. “Imom Buxoriy, Imom Termiziy, Imom G°‘azzoliy, Bahouddin
Nagshband, Abu Nasr Forobiy, Ahmad Yassaviy, Jaloliddin Rumiy, Abdurahmon
Jomiy kabi allomalarning nafs tarbiyasi, axloq komilligi haqidagi fikrlari asrlar
mobaynida milliy shuur va ongni shakllantirishda yagindan yordam bergan.
Ularning asarlarida xalgparvarlik, mehr va muruvvat, sabru ganoat, adolat, halollik
va poklik, birovning omonati va mulkiga xiyonat gilmaslik kabi tushunchalar ham
o‘z ifodasini topgan™. Shu bois, o‘ziga xo0s hodisa bo‘lgan Buxoro amirligida
tasavvuf ilmining ijtimoiy-madaniy hayotga pozitiv ta’sirini, moddiy va ma’naviy
hayotning o‘zaro alogadorligini asoslash, “mo‘tadil irfon konsepsiyasi’ning
insonparvarlik g‘oyalarini tadqiq etish, irfoniy-falsafiy ta’limotlarning gumanistik
mohiyatini tarbiya jarayoniga singdirishga oid taklif-tavsiyalar ishlab chigish
muhim ahamiyat kasb etmoqda.

! Mup3suées I1I.M. Suru V36exucron crpareruscu. — Tomkent: “O‘zbekiston”, 2021. —5.420-421.



O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentabrdagi PF-158-son
““O‘zbekiston-2030” strategiyasi to‘g‘risida”, 2021-yil 1-iyuldagi PF-6255-son
“2021-2026 yillarga mo‘ljallangan ekstremizm va terrorizmga qarshi kurashish
bo‘yicha O‘zbekiston Respublikasi milliy strategiyasini tasdiglash to‘g‘risida”,
2025-yil 21-apreldagi PF-68-son “Fuqarolarning vijdon erkinligi huquqi
kafolatlarini yanada mustahkamlash hamda diniy-ma’rifiy sohadagi islohotlarni
yangi bosqgichga olib chigish chora-tadbirlari to‘g‘risida” farmonlari, 2017-yil 24-
maydagi PQ-2995-son “Qadimiy yozma manbalarni saqlash, tadqiq va targ‘ib
qgilish tizimini yanada takomillashtirish chora-tadbirlari to‘g‘risida”, 2017-yil 23-
Iyundagi PQ-3080-son “O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi
O‘zbekistondagi Islom sivilizatsiyasi markazini tashkil etish chora-tadbirlari
to‘g‘risida”, 2018-yil 14-avgustdagi PQ-3907-son “Yoshlarni ma’naviy-axlogiy va
jismoniy barkamol etib tarbiyalash, ularga ta’lim-tarbiya berish tizimini sifat
jihatidan yangi bosqichga ko‘tarish chora-tadbirlari to‘g‘risida”, 2019-yil 3-
maydagi PQ-4307-son “Ma’naviy-ma’rifiy ishlar samaradorligini oshirish bo‘yicha
chora-tadbirlar to‘g‘risida”, 2021-yil 26-martdagi PQ-5040-son “Ma’naviy-
ma’rifiy ishlar tizimini tubdan takomillashtirish chora-tadbirlar to‘g‘risida”
garorlari shuningdek, Vazirlar Mahkamasining 2020-yil 17-noyabrdagi 723-son
“Millatlararo totuvlik, bag‘rikenglik va hamjihatlikni ta’minlash bo‘yicha
jamoatchilik kengashlari faoliyatini tashkil etish to‘g‘risida” qarori hamda sohaga
oid boshga me’yoriy-huquqgiy hujjatlarda belgilangan vazifalarni amalga oshirishda
mazkur dissertatsiya muayyan darajada xizmat giladi.

Tadgqigotning respublika fan va texnologiyalar rivojlanishining ustuvor
yo‘nalishlariga mosligi. Dissertatsiya respublika fan va texnologiyalar
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huqugiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
goyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” nomli ustuvor
yo‘nalishiga muvofig amalga oshirilgan.

Muammoning o‘rganilganlik darajasi. Buxoro amirligi davri uning islom
ilmlari, madaniy hayot, tasavvuf hamda hadis ilmlari rivoji bilan bog‘liq
tadgiqotlar Sharqg va G‘arb soha vakillari aynigsa, shargshunos, islomshunos
olimlar tomonidan tadgiq etilib, bu bo‘yicha magolalar, monografiya va risolalar
¢’lon gilingan. Xususan, J.Trimingem, |.Filshtinskiy, R.Nikolson, O.Akimushkin,
A.Xismatulin, H.Algar, Mahmud As’ad Jo‘shon, Hasan Komil Yilmaz, U.Turar?

2Tpumunram JIXK.C. Cyduiickue opaens B ucname. —M.: Codus UJT Tenuoc, 2002; @unbiruackuiit .M. Hctopus
apa6oB u xanudara (750-1517 rr). — Mocksa: Bocrok 3amnaz, 2006. — 350 c.; Nicholson R.A. The Mistics of Islam.
Reprint. —London, 1966; Axumymkun O.®. Komrekuus nepcuickux pykomuced B coOpanuu HHCTHTyTa
BocTO4HBIX pykonuceii PAH// IlucemenHsle mamsTHuKY Boctoka, 2(11). 2009. —C. 160-178., Akumymkus O.®. K
BOIIPOCY O CpeIHea3HaTCKUX IreperuieTax pykonucHbIX KHUT (30-¢ roxsr XVIII — 30-e rogsr XX B.) // [TnucemenHbIC
namsaTHUKA Bocroka, 1(1), 2004. —C. 143-146.; Xucmarynmua A.A. Ilparmarndeckuii cydusm B OpaTcTe
Hakm6anaunits: aynupoBanue (cama’) // IlerepOyprckoe BocrokoBenenue. Beimyck 8. CII6.: Ilentp
«ITetepOyprckoe Bocrokxoenenue», 1996. —C. 120-156., Xwucmarynun A.A. Cyduiickas puTyanbHas MpaKTHKA:
(Ha mnpumepe OparctBa Hakmbannus). OtBercrBennbiiipenakrop O.D. Axumymkwa. — CII6.: Ilentp
«IletepbyprckoeBocTokoBenenne», 1996. —C.208.;Algar H. Bibliografical notes on the Nagshbandi tarigat. //
Essays on Islamic philosophy and science ed. by G. F. Hourani. - Albany: 1975. -P. 254; Algar H. The Nagshbandi
oder: a preliminari survey of its histori and significance. // Studia islamica. -Paris: G. -P. Maisonneuve -Larose,
1977. -P. 123; Algar H.A Brief History of the Nagshbandi Order. // Nagshbandis. - Istanbul-Paris: Edition isis, 1990
- P. 3; Algar H. The present State of Nagshbandi Studies. // Nagshbandis. - Istanbul-Paris: Edition isis, 1990 - P. 45;
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kabi olimlar tadgiqgotlarida tasavvufning rivojlanish bosqgichlari, tarigatlar tarixi,
tasavvuf namoyandalarining g‘oya va qarashlari uning o‘lka xalglari hayotidagi
o‘rni, islom agidasiga mosligi jihatlari o‘rganilgan. Bu Mang‘itlar davriga oid
tasavvufga doir manbalarni o‘rgangan Anke fon Kyugelgen, Najdat Tosunning
kitoblarida, metodologik ahamiyat kasb etadi?.

Mustaqil davlatlar hamdo‘stligi mamlakatlari olimlari  Ye.Bertels,
A.Bagautdinov, I.Braginskiy,  A.Krimskiy, |.Petrushevskiy,  A.Knish,
A.Xismatulin, I.Nasirov, D.Fayzaliyev, D.Taxeri, K.Olimov, K.Abduraximov
izlanishlarida, shuningdek, D.X.Djurabaev tadgigotlarida Markaziy Osiyodagi
tasavvufiy-falsafiy ta’limotlarning diniy va dunyoviy munosabatlari ochib
berilgan®.

O‘zbekistonda A.Jo‘zjoniy, l.Usmonov, S.Rafiddinov, A.Jumanazarov,
G.Navro‘zova, R.Shodiev, B.Namozov, N.Safarova izlanishlarida tasavvuf
g‘oyalari, uning ijtimoiy ongga ta’siri, o‘rganilayotgan mavzu bo‘yicha rivojlanish
evolyusiyasi, o‘zaro vorisiylik jihatlarini ijtimoiy-ma’naviy, axloqiy qarashlar
tizimidagi o‘rnini hamda irfoniy-falsafiy jihatlari tahlilin kuzatish mumkin.
K.Kattaevning “Maxdumi A’zam va Dahbed” nomli monografiyasi,
X.Yuldashxodjaevning “Musoxon Dahbediyning nagshbandiya-mujaddidiya
tarigati rivojida tutgan o‘rni (XVIII asr)” nomli tadgiqot ishlari, B.Bobojonovning
“Bo3pokaeHne JeATeTHOCTH Ccy¢uiickux OparctB B Y30ekucrane” nomli
magolasi, M.Amonovning “Markaziy Osiyoda Nagshbandiya-mujaddidiya
namoyandalari (XV11-X1X asrlar)” nomli maqolalari ham mavzuga oid masalalar
tahlilida muhim ahamiyat kasb etadi®.

Yugorida keltirilgan tadgiqotlar tahlilidan ko‘rinib turibdiki, Buxoro amirligi
davri bo‘yicha ko‘plab tarixiy tadgigotlar amalga oshirilgan. Ammo bu davrning
o‘ziga X0S ijtimoiy-ma’naviy muhiti unga ta’sir ko‘rsatgan omillar, islom ilmlari

Algar H. Political Aspects of Nagshbandi Histori. // Nagshbandis. - Istanbul-Paris: Edition isis, 1990 - P. 123.;
Maxmyn Acwan JKymon. Mcmom, TacaBByd Ba axiok. -T.: 1999. - B. 236.; Xacan Kommn mimas, Macorn Komm,
AnruHonmnk Maxwyacu, Uror 1996, cor-125; -C. 31; TypapV. TacaBByd tapuxu. —Tomkent: Mctukimomn, 1999;
SAnke don Krorenbren, JlernTumanus cpelHea3sHaTCKOi TMHACTHHM MAHTMTOB B TIPOM3BEIEHHAX MX HCTOPUKOB
(XVII-XIX8B.). Anmatsr: daitk-tipecc, 2004. —C. 516; Necdet Tosun. Tirkistan derviglerinden yadigar (Orta Asya
Tiirkgesyle yazilmis tasavvuf eserler). —Istanbul. 2011; J.X. JlxypabaeB. HaydHbie Tpyasl CBETCKUX U
penurno3ubix Aesteneit byxapckoro smupara B koHre Xl — nHagame XIX Beka. BectHmk YensOmHCKOTO
roCyIapCTBEHHOTO yHHBepcuTeTa, Boim. 58. 2013. —C. 96-102.

4 Xucmarynun A.A. Cyduiickas puryanbHas npaktuka. (Ha npumepe 6parcrsa Hakmbanmuita). - CTI6.: Ilentp
«Ilerepbyprckoe BoctokoBenenue», 1996; HacwipoB M.P. OcHoBaHHMS HCIIaMCKOTO MHCTHUIM3Ma (T€HE3WC H
9BOITIONHS). — MOCKBa: SI3BIKH CIaBIHCKHUX KyIbTyp, 2009; SAury3un A.P. [lyxoBHslil Mup cydues. —Yda: «'umem»,
2007; Omumos K. Mupoospenue — Jlymanbe: Canou, 1973. Xopacanckuii cypusm. — Jymanbe, 1994.

% XKyzxonuit A.ILL. TacaeBy} Ba uucon. —T.: Amonar, 2001. -b. 192.; Ycmonos U. “An-Xakumar-TepMusuiiHUHT
“HaBonmmpan-ycyn” acapu Xaauc Ba TacaBByd wuiMura owj Myxum ManoOa” (2005) tapux ¢annapu Oyitnua
HOM30JUIMK auccepranusicy.; Papuaaunos C. Maxo3 Ba xakukar. — TomkenT: @an, 1995. — 160 6.; XKymanazapos
A. Xwsat axmu. —T.: TAITY, 2004. —b. 151.; Hapy3osa I'. Hakmb6anaus TacaBByuii TabIuMOTH Ba 6apKaMoi
nHCOH TapbOusicu. ®an. dan. nok. ...qucc. —Tomkent: 2002.; logues P. Cydusm B xun3Hu Haponos Cpexnneit Aznun
(IX-XII BB.). —Camapkannm: 1993; CadapoBa H. XokaroH TacaBByuil TabIUMOTHIA MabHABHH-aXJIOKHH
Kanpusatiap macamacd. Pan. dan. mox. ..gucc. —Tomkent: 2002.; Karraee K. Maxaymu Amb3aM Tapuxum Ba
mykamMman Jlaxoemmiinap tapukatu (1994 iimnma don stwiran “Maxaymu Ab3am Ba JlaxOen Tapuxu’” KUTOOMHUHT
tynnupuinraan). — Camapkang, 2011; FOnmamxomkaeB X. MycoxoH JlaxOWIUHHUHT HaKIIOAHIHS-MYKa U TN
Tapukatd puBoxkuaa tyrrad ypuu (XVIII acp): Tapux. ¢an. Homs. ... qucc. —Tomkent, 2008. -127 6; Bakhtiyar B,
Muminov A., Anke von Kugelgen Disputes on Muslim Authority in Central Asia (20" Century): Critical Editions
and Source Studies. Almaty: Daik-Press, 2007, 272 pp. Amonos M. Mapkasuii Ocuéna HaKmbaH IusI-MyKa I Insa
uamostaanapu (XVIII- XIX acpnap), Yrmumra naszap. 5 xwuin, 6 con. —Tomkent. 2022. 19-28 6.
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xususan, tasavvuf, hadis, figh,tarigatlarning mazkur davrdagi holati, mavjud
jamiyat hayoti bilan bog‘liglik tomonlari falsafa tarixida yaxlit tadgiqot sifatida
o‘rganilmagan. Shu jihatdan, olganda ushbu tadgigotda yuqoridagi masalalarga
alohida ahamiyat garatilgan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadqiqoti Buxoro davlat universiteti ilmiy-tadqiqot ishlari rejasiga muvofiq II band
“Yangi O‘zbekistonda ma’rifatparvar davlat barpo etishning ijtimoiy-falsafiy va
ma’naviy-axloqiy asoslarini takomillashtirish muammolari” (2022-2026 yy.)
tadqigot yo‘nalishi doirasida bajarilgan.

Tadgigotning maqgsadi Buxoro amirligi davrida tasavvuf va tarigatlarning
Ijtimoiy-ma’naviy hayotga ta’sirini ochib berishdan iborat.

Tadgqigotning vazifalari.

XVIHI-XX asrlarda Buxoro amirligidagi ijtimoiy-siyosiy vaziyat, madaniy
hayotning o‘ziga x0s xususiyatlarini tadqiq etish;

amirlik boshgaruvi davrida ilm-fan va islom ilmlari rivojlanishining o‘ziga
X0s Xususiyatlari va nazariy-metodologik asoslarini tahlil etish;

so‘fiylik an’analari va tarigat tajribalarining amirlik davridagi o‘ziga X0S
jihatlarini ochib berish;

Buxoro amirligida tasavvuf g‘oyalari, tarigat va toifalarining ijtimoiy-
ma’naviy hayotga bog‘ligligi va ta’sirini aniglashtirish;

tasavvufning ma’naviy-axlogiy mohiyati va ahamiyatini hamda madaniy
hayotga ta’siri asoslab berishdan iborat.

Tadgigotning obyekti sifatida Buxoro amirligi davri madaniy-ma’naviy
hayoti va tasavvuf tarigatlarining ijtimoiy ma’naviy ta’siri bilan bog‘liq jarayonlar
tanlangan.

Tadqiqotning predmeti Buxoro amirligi davridagi tasavvuf g‘oyalari va
tariqatlarning tamoyillari, ta’sir etish mexanizmlari, siyosiy, ma’rifiy va madaniy
hayot bilan uzviy alogadorligi hamda ulardan ma’naviy-tarbiyaviy jarayonlarda
foydalanish imkoniyatlarini tadqiq etishdan iborat.

Tadqgiqotning usullari. Dissertatsiyada analiz va sintez, kompleks
yondashuv, qiyosiy tahlil, tizimli-funksional yondashuv, kontent analiz,
retrospektiv tahlil, dialektik, sinergetik, germenevtik kabi ilmiy bilish usullaridan
foydalanilgan.

Tadgigotning ilmiy yangiligi quyidagilardan iborat:

Rahmatulloh Vozehning “Tuhfat ul-ahbob fi tazkiratil as’hob”, Urgutiy
Samargadiyning “Tarixi Humuliy” asarlari asosida Buxoro amirligi davrida
dunyoviy va diniy ilmlarning rivojlanishi, moddiy va ma’naviy hayotning o‘zaro
alogadorligi amir va amirzodalarning ilm-ma’rifatga xayrixohliklari bilan
bog‘ligligi va uning ijtimoiy madaniy hayot bargarorligiga pozitiv ta’siri ochib
berilgan;

Buxoro amirligi davri tasavvufi sof e’tiqoddagi “ahli sunna va jamoa”
agidasiga mos ravishda shakllanganligi, murakkab ijtimoiy-ma’naviy muhitda
nagshbandiya ta’limotining “Dast ba kor, Dil ba Yor” tamoyiliga hamohang
bo‘lgan “Zohiram Rind astu suratam bo xalg, ma’ni bo Xudo” g‘oyalarining
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Ijtimoiy-axlogiy muhitga ta’siri Muhiddin Bagiyning “va’z al-Ahbob” asaridagi
irfoniy-falsafiy fikrlari vositasida dalillangan;

Musoxon Dahbediyning “Navodir al-Ma’orif” asaridagi tasavvufiy-falsafiy
garashlari tahlili asosida Buxoro amirligi davri tasavvuf va tarigatlari odob, suhbat,
ilm va amal tamoyillariga asoslangan “mo‘tadil irfon konsepsiyasi”ga tayanganligi
hamda nagshbandiylikning insonparvarlik, diniy va dunyoviylik g‘oyalarini
uzviyligini saglab qolganligi mantiqiy dalillangan;

yoshlarning o‘z tarixiga va madaniy merosiga to‘g‘ri  munosabatini
shakllantirish hamda radikalizm, mutaassiblik g‘oyalariga aralashib qolishlarini
oldini olishda Buxoro tasavvuf maktablari namoyandalari irfoniy-falsafiy
ta’limotlari ma’rifati, gumanistik mohiyatini “tarbiya” darslariga singdirishda
amirlik davri mutasavviflari merosi substatsional ahamiyatga ega ekanligi
asoslangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Buxoro amirligi davri islom ilmlari xususan, tasavvuf va tarigatlarning
ijtimoily madaniy hayotga ta’siri, so‘fiylik an’analarining umuminsoniy
gadriyatlarga uyg‘unligi, ma’naviy-axlogiy tamoyillarining inson ma’naviy
olamiga ta’siri Kishilarning ichki (botiniy), tashqgi (zohiriy) dunyosini tarbiyalash,
poklash asosida barkamol shaxslarni shakllantirish zarurati asoslab berilgan;

mintaga xaqlari madaniyatida “botinan Haq bilan zohiran xalq™ bilan bo‘lish
tamoyilining falsafi-irfoniy mohiyati sof e’tiqodga erishish, adolatli, saxovatli
bo‘lish zulmga yo‘l qo‘ymaslik, sidqidillik, nafsni tiyish, galbni poklashga undashi
aniglashtirilgan;

islom aqidasining asosi “tavhid” goyasi atrofida birlashishga undovchi diniy-
ma’rifiy, irfoniy-falsafiy g’oyalar asosida nafs tarbiyasi, axloqiy tarbiya, ma’naviy
tarbiyani takomilashtirish, yangi bosgichga ko‘tarish bo‘yicha konstruktiv tavsiya
va takliflar ishlab chigilgan.

Tadgigot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy garashlar, tadgigot usullari va yondashuvlar rasmiy manbalar, faktlar,
statistik ma’lumotlarga murojaat qilingan holda olinganligi, tushuncha definitsiyasi
ilmiy tadqiqot metodologiyasi va mantiq talablariga amal qilgan holda ishlab
chigilganligi, nashr etilgan ilmiy magolalar, respublika va xalgaro
konferensiyalarda sinovdan o‘tkazilganligi, tadqiqot ishi natijalari bo‘yicha
berilgan xulosalar asosida takliflar ishlab chiqilgan bo‘lib, tavsiyalar amaliyotda
joriy etilgani, olingan natijalarning vakolatli tashkilotlar tomonidan tasdiglangani
bilan asoslanadi.

Tadgigot natijalarining ilmiy va amaliy ahamiyati. Tadgiqot natijalarining
ilmiy ahmiyati ishda ilgari surilgan konseptual g‘oyalardan inson gadri yanada
yuksalayotgan Yangi O‘zbekistonda so‘fiylik ta’limotlarining axloqiy-tarbiyaviy
mohiyatini o‘rganishga oid tadgiqotlarda, navbatdagi ilmiy ishlarda faylasuflar,
mutasavviflar g‘oyalari bilan qiyosiy tahlil qilishda, jahon hamjamiyatida
iIslomning insonparvarlik mohiyatini ochib berish, zamonaviy jamiyat yoshlarda
komillik  fazilatlarini, intelektual, ma’naviy va axloqly rivojlanishni
shakllantirishda, shu bilan birga, Sharq falsafiy tafakkurida shakllangan tasavvufiy
garashlarning zamonaviy ilm-fan asosida yangicha talgin gilish va yangi ilmiy
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manbalar sifatida foydalanishga asos sifatida hamda “Falsafa tarixi”, “Tasavvuf
falsafasi”, “Tasavvuf tarixi”, “Tasavvuf germenevtikasi”, “Etika” fanlari
mazmunining nazariy-uslubiy asoslarini takomillashtirish mumkinligi bilan
izohlanadi.

Tadqiqot natijalarining amaliy ahamiyati ishlab chiqilgan xulosalardan o‘ziga
xos tarzda “Ma’naviyat va ma’rifat” markazlarining tarbiyalash faoliyatida, kasbiy
mahoratni  yuksaltirish, shuningdek, ma’naviy-tarbiyaviy konsepsiyalarni
takomillashtirishda, yoshlarda ma’naviy-axloqiy tarbiyani kuchaytirishda, ta’lim
muassasalarida  tasavvufiy merosdan foydalanish, fugarolik jamiyatida
bag‘rikenglik, mehr-ogibat va hamjihatlik tamoyillarini mustahkamlash, tarixiy-
madaniy merosni saqlash va turizmni rivojlantirishda so‘fiylik merosini
integratsiya gilish, diniy-ma’naviy sohada mutaassiblik va buzg‘unchi g‘oyalarga
qarshi immunitetni kuchaytirishda, milliy tarbiya konsepsiyasi bilan uyg‘un holda
amaliy tavsiyalar ishlab chigish uchun asos sifatida, shuningdek, Buxoro amrligi
davri tasavvufi va o‘sha davr ma’naviy merosining tagdimotiga oid ma’ruzalarda
hamda mavzuga oid darsliklar, o‘quv qo‘llanmalarini tayyorlashda xizmat qilishi
bilan belgilanadi.

Tadqgigot natijalarining joriy gilinishi. Buxoro amirligida tasavvuf va uning
ijtimoly ma’naviy hayotga ta’sirini tadgiq etish bo‘yicha olingan ilmiy natijalar
asosida:

Rahmatulloh Vozehning ‘“Tuhfat ul-ahbob fi tazkiratil as’hob”, Urgutiy
Samargadiyning “Tarixi Humuliy” asarlari asosida Buxoro amirligi davrida
dunyoviy va diniy ilmlarning rivojlanishi, moddiy va ma’naviy hayotning o‘zaro
alogadorligi amir va amirzodalarning ilm-ma’rifatga xayrixohliklari bilan
bog‘ligligi va uning ijtimoiy madaniy hayot barqarorligiga pozitiv ta’siriga doir
xulosalar va yangiliklardan Imom Buxoriy xalgaro ilmiy-tadgiqot markazining
ilmiy madaniy jamoatchilikni keng xabardor etish hamda ularning kasbiy
mahoratini oshirish bo‘yicha metodik o‘qgishlarida, kataloglar, albomlar, ilmiy-
amaliy materiallar bazasini yaratishda hamda Respublika Ma’naviyat va ma’rifat
markazining 2022-2023-yillarda o‘tkazilgan targ‘ibot faoliyatida, jumladan, 2023-
yil uchun chora-tadbirlar dasturining VI yo‘nalishida belgilangan “Millatlararo
totuvlik va dinlararo bag‘rikenglik bo‘yicha targ‘ibot-tashvigot tadbirlari, aholi
o‘rtasida radikalizm illatini oldini olish” 16-bandi “Jamiyatda radikallashuv
kuchayishini oldini olish, yoshlar ongini buzg‘unchi yot g‘oyalar bilan zaharlashga
garatilgan turli xil harakatlarga garshi kurashish borasidagi ustuvor vazifalarni
belgilash va amalga oshirish” mavzusida targ‘ibot ishlarini tashkil etish va
o‘tkazishda foydalanilgan (Imom Buxoriy xalgaro ilmiy-tadgigot markazining
2024-yil 28-noyabrdagi 02/527-son hamda Respublika Ma’naviyat va ma’rifat
markazi huzuridagi Ijtimoiy-ma’naviy tadgiqotlar institutining 2024-yil 6-
dekabrdagi 10/2021-son ma’lumotnomalari). Natijada, tasavvuf ta’limotining
0°ziga xos xususiyatlari, falsafiy, axlogiy garashlarning yangicha nazariy-uslubiy
yondashuvlardan kelib chiggan holda tahlil etish hamda Buxoro amirligi davrida
islom ilmlari rivoji, tasavvuf va tarigatlarning ijtimoiy-ma’naviy hayotga ta’sirini
ilmiy tahlil etishga xizmat gilgan;
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Buxoro amirligi davri tasavvufi sof e’tiqoddagi “ahli sunna va jamoa”
agidasiga mos ravishda shakllanganligi, murakkab ijtimoiy-ma’naviy muhitda
nagshbandiya ta’limotining “Dast ba kor, Dil ba Yor” tamoyiliga hamohang
bo‘lgan “Zohiram Rind astu suratam bo xalg, ma’ni bo Xudo” g‘oyalarining
Ijtimoiy-axloqiy muhitga ta’siri Muhiddin Baqiyning “va’z al-Ahbob” asaridagi
irfoniy-falsafiy fikrlari vositasida dalillanganligiga oid umumlashmalardan
O‘zbekiston Respublikasi Din ishlari bo‘yicha qo‘mitasi faoliyatini yanada
takomillashtirishda, jumladan, targ‘ibot ishlarida foydalanilgan (O‘zbekiston
Respublikasi Din ishlari bo‘yicha qo‘mitasining 2024-yil 30-noyabrdagi 02-
02/02/1/3224-son ma’lumotnomasi). Natijada, Yangi O‘zbekiston sharoitida
tasavvuf va uning ijtimoly ma’naviy hayotga ta’siridan murosa, bag‘rikenglik,
sabrlilik, shukronalik fazilatlarini barkamol inson tarbiyasiga singdirishda va
mafkuraviy immunitetni kuchaytirishga oid faoliyatni samarali tashkil gilishda
xizmat gilgan;

Musoxon Dahbediyning “Navodir al-Ma’orif” asaridagi tasavvufiy-falsafiy
garashlari tahlili asosida Buxoro amirligi davri tasavvuf va tarigatlari odob, suhbat,
ilm va amal tamoyillariga asoslangan “mo‘tadil irfon konsepsiyasi’ga tayanganligi
hamda naqgshbandiylikning insonparvarlik, diniy va dunyoviylik g‘oyalarini
uzviyligini saglab golganligiga doir yangiliklaridan O°‘zbekiston Respublikasi
Vazirlar Mahkamasi huzuridagi O‘zbekistondagi Islom sivilizatsiyasi markazi
faoliyatida, jumladan PQ-5186-son garoriga 1-ilova “Jahon ilm-fani taragqgiyoti va
sivilizatsiyasiga hissa qo‘shgan ajdodlar ilmiy merosini tadqiq qilish hamda yangi
yuksalish davridagi yutuqglarni targ‘ib qilish” bo‘yicha targ‘ibot ishlarida
foydalanilgan (O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi
O‘zbekistondagi Islom sivilizatsiyasi markazining 2024-yil 5-dekabrdagi 06-
07/817-son ma’lumotnomasi). Natijada, Yangi O‘zbekiston sharoitida tasavvuf va
uning ijtimoiy ma’naviy hayotga ta’siridan murosa, bag‘rikenglik, sabrlilik,
shukronalik fazilatlarini barkamol inson tarbiyasiga singdirishda va mafkuraviy
immunitetni kuchaytirishga oid faoliyatni samarali tashkil gilishda xizmat gilgan;

yoshlarning o°‘z tarixiga va madaniy merosiga to‘g‘ri munosabatini
shakllantirish hamda radikalizm, mutaassiblik g‘oyalariga aralashib qolishlarini
oldini olishda Buxoro tasavvuf maktablari namoyandalari irfoniy-falsafiy
ta’limotlari ma’rifati, gumanistik mohiyatini “tarbiya” darslariga singdirishda
amirlik davri mutasavviflari merosiga oid ilmiy yangiliklari hamda taklif va
tavsiyalaridan Buxoro viloyat teleradiokompaniyasining “Assalom Buxoro”,
“Yoshlar vaqti”, “Najot bilimda”, “Zamondosh” kabi ko‘rsatuvlar ssenariylarini
tayyorlashda hamda O‘zbekiston Milliy universitetida bajarilgan OT-FI-88-son
“O‘zbekiston ijtimoiy-siyosiy va ma’naviy taraqqiyotida tolerantlik tamoyilining
tutgan o‘rni (qadimgi davrdan to hozirgi vaqtga qadar)” mavzusidagi fundamental
ilmiy-tadqgigot loyihasi doirasida  foydalanilgan (Buxoro  viloyat
teleradiokompaniyasining  2024-yil  28-noyabrdagi  02-09-280-son  hamda
O‘zbekiston Milliy universitetining 2025-yil 23-maydagi 04/11-6508-son
ma’lumotnomalari). Natijada, teletomoshabinlarga Buxoro amirligida tasavvuf va
uning ijtimoily ma’naviy hayotga ta’siriga yangicha nazariy-uslubiy
yondashuvlardan kelib chiqgan holda yoshlarni barkamol, ilmga intiluvchan,
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jamiyat rivojiga o‘z hissasini qo‘sha oladigan, rostgo‘y va halol inson bo‘lib
yetishish imkoniyatlarini yanada kengaytirish masalalari bo‘yicha ma’lumotlarni
olish imkonini berib, teleko‘rsatuvlarning ilmiyligi va ommabopligini oshirishga
hamda Yangi O‘zbekiston sharoitida tasavvuf va uning ijtimoiy ma’naviy hayotga
ta’siridan murosa, bag‘rikenglik, sabrlilik, shukronalik fazilatlarini barkamol inson
tarbiyasiga singdirishda xizmat gilgan.

Tadqgiqgot natijalarining aprobasiyasi. Tadgiqot natijalari 4 ta xalgaro, 6 ta
respublika miqgyosidagi ilmiy-amaliy konferensiyalarda ma’ruza ko‘rinishida
bayon etilgan hamda aprobatsiyadan o‘tgan.

Tadqiqot natijalarining e’lon gilinganligi. Tadgigot mavzusi bo‘yicha 13 ta
ilmiy ish, jumladan, O‘zbekiston Respublikasi Oliy attestasiya komissiyasining
dissertasiyalar asosiy ilmiy natijalarini chop etishga tavsiya etilgan ilmiy
nashrlarda 6 ta magola (4 ta respublika va 2 ta xorijiy jurnallarda) chop etilgan.

Dissertasiyaning tuzilishi va hajmi. Dissertasiya kirish, to‘rtta bob, xulosa
va foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy hajmi
142 betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
muammoning  o‘rganilganlik  darajasi, dissertatsiya  bajarilgan  ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi tavsiflangan,
tadqiqotning magqgsadi va vazifalari, obyekti, predmeti, tadqiqotda qo‘llanilgan
usullar yoritilgan. Shuningdek, tadgigotning ilmiy yangiligi, amaliy natijalari,
natijalarining ishonchliligi, ilmiy va amaliy ahamiyati ochib berilgan hamda
dissertatsiya natijalarining joriy qilinishi, aprobatsiyasi, ¢’lon qgilinganligi, tuzilishi
va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi bobi “XVIII1-XX asrlarda Buxoro amirligidagi
ijtimoiy-madaniy hayot va diniy hamda dunyoviy ilmlar rivojini
o‘rganishning nazariy masalalari” deb nomlanib, ushbu bobda Buxoro
amirligidagi siyosiy vaziyat, ijtimoiy-madaniy hayotning o‘ziga xos xususiyatlari
hamda Buxoroda amirlik davrida ilm-fan va islom ilmlari rivojlanishini
o‘rganishning nazariy-metodologik masalalari tadqiq etilgan.

Buxoro shahri va uning atrofida tarixiy madaniy meros obyektlarining
ko‘pligi ham bu o‘lka xalqlarining madaniyati, ma’naviyati chuqur ildizlarga borib
taqalishini isbotlaydi. Turli davrlarda Buxoro o‘ziga xos tarzda har tomonlama
rivojlangan. Dunyoviy-diniy ilmlar rivoji uchun shu yurtning, saxovatli insonlari,
olimlari amir va umarolari madrasalar barpo etib, xalqni ma’rifatli qilishga
ijtimoiy-madaniy hayotni yaxshilashga, kishilar hayotini yengillashtirishga,
dunyoqarashini yukaltirishga alohida e’tibor qaratganlar.

Dissertatsiyada Buxoro amirligi davri ijtimoiy-siyosiy vaziyati, madaniy
ma’naviy muhiti davrning o‘ziga xos xususiyatlari tahlil gilingan. Aynigsa, Buxoro
amirligi davrida ilm-fan, ma’rifatga qaratilgan ishlar, islom ilmlarini o‘qitish uchun
yaratilgan imkoniyatlar, shart-sharoitlar hamda omillar keng tahlil etilgan. Shu
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bilan birga bu davrdagi tasavvuf ilmiga munosabat, tarigatlarning ijtimoiy
hayotdagi o‘rni, so‘fiy kishilar, tarigat shayxlarining ma’naviy-axlogiy muhitdagi
mavgei ularning Buxoro amirlari amaldorlari, amirzodalari bilan alogalari
ishonchli manbalar asosida ochib berilgan.

Tarixiy manbalarda, 1741-1920 vyillarda faoliyatda bo‘lgan Buxoro amirligi
davlati hozirgi Buxoro, Samargand, Qashgadaryo, Surxondaryo viloyatlari, hozirgi
Tojikiston Respublikasi shargiy Buxoro va Turkiston Respublikasining sharqiy-
g‘arbily hududlarini qamrab olgan. U Amir tomonidan boshqariladigan hukumat va
bekliklarga bo‘lingan®ligi haqidagi ma’lumotlar talaygina. Darhagigat, Buxoro
zaminida yetilgan shart-sharoit bu yerdagi ustoz-shogird an’analari har ganday
ahvolda ham chetda qolib ketmagan. [lmga fanga bo‘lgan qizigishlar hech gachon
so‘nmagan.

Dissertatsiyada Buxoro madrasalari o‘zining islom dunyosidagi mavqgei va
nufuzini bu davrda ham yo‘qotmagan tahlil etilgan. Buxoro amirligida ta’lim
tizimining yuqori bosqichi bo‘lgan madrasalar shariat, ta’lim va boshgaruv
tizimiga kadrlar tayyorlash, islom asoslarini o‘rgatish, adabiyot, mantiq kabi
fanlarni o‘rgatuvchi maskan sifatida nafaqat O‘rta Osiyoda, balki musulmon
dunyosida mashhur bo‘lgan. Bu davrda Buxoroda shariatga ko‘ra, ilm o‘rganish
uchun murojaat qilgan kishiga rad javobini berish og‘ir gunoh hisoblangan’,
o‘qishga kelgan har bir bolaning qaysi ijtimoiy toifadan bo‘lishi va o‘qish uchun
qancha haqto‘lashidan gat’iy nazar, o‘qituvchilar zimmasiga ularni e’tirozsiz
o‘qitish vazifasi yuklatilgan. Chunki har bir musulmonning bilim olishi ham qarz,
ham farz bo‘lganligi hali ham o‘z ahamiyatini yo‘qotmagan edi®. Buxoro amirligi
davrida maktab va madrasalarda olib borilayotgan ta’lim-tarbiya ishlarining
nazorati bilan amirlarning o°‘zi shug‘ullangan. Madrasalar va mudarrislar ustidan
nazorat kuchli bo‘lganligi uchun ham ta’lim-tarbiya sifati yuqori bo‘lgan.

Tadqiqgotchi fikriga ko‘ra, Buxoroda XVIII-XIX asrlarda Buxoro amirlari
orasida ham shoirlar, olimlar va tarixchilar bo‘lib, ular hukmronlik davrida ilm-
fanning rivojiga o‘z hissasini qo‘shgan. Bularga misol tarigasida, amir Shohmurod,
amir Haydar, amir Husayn, amir Abdulahadlarni aytish mumkin. Buxoro
amirlarining salohiyatli va o‘sha davr ilmlaridan xabardoligi saltanat muhitiga ham
0‘z ta’sirini ko‘rsatgan. Buxorolik ma’rifatparvar olim Sharifjon Mahdum Sadri
Ziyoning (1325/1907-1908 yillar orasida ko‘chirilgan) “Tazkirat ash-shuaro”
(Shoirlar haqida xotiralar) nomli asarida bu hagida ma’lumotlar mavjud. Unda XIX
va XX asr boshlarida yashagan 33 ta shoirning ijodi haqida so‘z yuritiladi. Mazkur
33 shoirning orasida Buxoro hukmdori Abdulahadxonning (1885-1910) “Ojiz”
taxallusi bilan yozgan she’rlarini ham uchratish mumkin®.

Buxoro amirligi davrida she’riyatga qiziqish yuqori bo‘lgan. Bu davrda
yashab faoliyat olib borgan shoir va adiblarning soni manbalarda turlicha
keltiriladi. X1X asrda Buxoroning buyuk shoiri, tabibi, olimi, davlat arbobi bo‘lgan

8, Byxopo aMupiura. 3-roM. Y30ekucToH Muumii sHnpkiIoneamsic —T.: Y3MD. 2001.

7 Myxamman lapudokor 3ué Camp. “3UKpH acOMHM MagOpHCH A0oXHian Byxopow mapud”. /Kynésma. YP ®A
AOy Paiixon bepynmnii Homunaru IllapkmryHociank nHCTHTYTH, Ne 2193,

SMupszo Camumbex. Kamxynn Canmmuii. TaBopuxu MyTTakaguMHH Ba MyTaaxupuH. /| DOpC-TOXKHK THIHAAH
H.iynnomes tapxumack. —byxopo. Byxopo, 2003. -B. 51.

%Canpwu 3ué. “Taskupar am-uryapo”. 1325/1907-1908 iinnnap opacuaa kyuupuiran. —b. 201.
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Qori Rahmatulloh Vozeh o‘zining “Tuhfat-ul ahbob fi Tazkirat-ul As’hob” asarida
87 nafar shoir va yozuvchilar haqida ma’lumotlar keltirib o‘tgan. Sadri Ziyoning
ma’lumot berishicha, ushbu 87 nafar shoir va adiblarning 49 nafari XIX asrning
birinchi choragida faoliyat olib borgan olimlardir. Demak, Buxoro amirligi davrida
adabiyot ham gullab-yashnagan deyish o‘rinlidir. Shuningdek, Buxoroda figh ilmi
eng asosiy islom ilmlaridan bo‘lib, shariat qonunchiligidan saboq berilgan. Buxoro
amirligida mazkur ilm to‘rt ilmga bo‘lib o‘rganilgan.

XVII-XIX asrlarda Buxoroda ko‘plab olimu fuzalolar yetishib chiqqan
bo‘lib, ular qoldirgan boy ma’naviy meros hozirgi kunda ham o‘z gimmatini
yo‘qotgani yo‘q. Zero, yuqorida nomlari keltirilgan olimlar Buxorodagi ilm fan
rivojining ajralmas bo‘lagi sifatida qolgan. Umuman olganda, Buxoro amirligi
davrida ijtimoiy-siyosiy vaziyatning beqarorligi toj taxt almashinuvlariga
garamasdan o‘lkada dunyoviy va diniy ilmlar rivojini kuzatish mumikin. Buxoro
madrasalarida o‘qitilgan fanlar bu yerda tahsil olgan talabalar salohiyati haqida
ma’lumot beruvchi manbalar buni tasdiglaydi.

Dissertant mulohazalariga ko‘ra, XVIII-XX asrlardagi Buxoro amirligidagi
ijtimoiy hayot va unda ilm-fanning tutgan o‘rni masalasini yangicha idrok etish
ehtiyoji mavjud. Chunki bu borada yaxlit va aniq tasavvur shakllangan emas.
Buxoro amirligidagi tarix, adabiyot, arxitektura (me’morchilik), musiga kabi
dunyoviy ilmlar rivojini idrok etish uchun tarixiy manbalar, tazkiralar va risolalar
tadqiq etilishi dolzarb bo‘lib turibdi. XVIII-XX asrlarda Buxoro amirligida islom
dini ilmlari yuksak darajada rivojlandi va shu sababli bu davrlarda o‘ziga xos
yuksak diniy madaniyatga erishilganlik kuzatiladi. Zero, bugungi kunda bu davrda
yaratilgan qo‘lyozma manbalar dunyo olimlari tadgiqotlarining mavzusi va Xorij
mehmonlar e’tiborining markazida bo‘layotganligi buning dalilidir.

Dissertatsiyaning ikkinchi bobi “Buxoro amirligida tasavvuf va tariqgatlar,
ularning ijtimoiy-ma’naviy muhitga ta’siri” deb nomlanadi. Ushbu bobda
Buxoro amirligida tasavvuf ilmi rivoji va uning uzviyligi hamda Amirlik davrida
tasavvuf va uning ijtimoiy-ma’naviy hayotga ta’siri masalasi tahlil gilingan.

Dunyoda ilm-ma’rifatga markaz bo‘lgan shaharlar ko‘p emas. Biroq, bu
shaharlarning o‘ziga xos tomonlari borki, ular insoniyat sivilazatsiyasiga muhim
hissa qo‘shgan ulug‘ allomalar, buyuk mutafakkirlar, muhaddislar, mutasavviflar
tug‘ilib o‘sgan joy muqaddas maskanligi bilan ba’zan farqlanadi. Qadim Buxoro
Abu Hafs Kabir Buxoriy, Imom Buxoriy, Abu Bakr Kalobodiy, Ibn Sino,
Abdulxoliq G‘ijduvoniy, Bahouddin Nagshband, Xoja Muhammad Porso kabi
ulug® zotlarga beshik zamin ekanligi bilan ham mugaddas shahardir. IX asrlarda
islom gumbazi “Qubbatul-islom” maqomiga ega bo‘lgan Buxoro islom ilmlari
rivojiga munosib hissa qo‘shdi. Imom Buxoriy “Saxixi Buxoriy”, Abu Bakr
Kalobodiy “at-Ta’arruf” kitoblari bilan hadis ilmi, tasavvuf nazariyasini
asosladilar. Xojagon-nagshandiya tarigati ustoz-shogird an’analari asosida
rivojlantirildi. Nagshbandiya tarigatiga asos solindi. Keyingi davrlarda uning
jahonshumul ahamiyatga ega ta’limot bo‘lib shakllanishida Alouddin Attor, Xoja
Muhammad Porso, Abu Nasr Porso, Xoja Ahror Valiy kabi zotlar ko‘plab asarlar
yaratdilar. Tasavvufning Navoiy, Jomiy, Rumiy kabi oshiglari adabiyotga olib
kirdilar. Tasavvuf adabiyoti badiiy tafakkurni kengaytirishga xalgni dardini
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g‘azallar, she’riyatda, dostonlarda bayon qildilar. Ilohiy ishq mavzusini komillik,
birlik tuyg‘usiga uyg‘unlashtirdilar, tavhidga undadilar.

Tadgigotda amirlikdagi tasavvufiy muhit, tarigatlar ularning namoyandlari
diniy-falsafiy, tasavvufiy qarashlarning ijtimoiy ma’naviy muhit bilan bog‘ligligi
va o‘zaro alogadorligi masalalari tahlil etilgan. Tasavvufning amirlar va saroy
amaldorlariga ta’siri ularning tasavvuf shayxlariga tariqatlarga bo‘lgan
munosabatlariga e’tibor qaratilgan. Tasavvufning amirlik davridagi umumiy holati
1jtimoiy hayotddagi o‘rni islom ahkomlarini saqlab qolish ularni targ‘ib qilishdagi
insonparvarlik mohiyati ochib berilgan.

Buxoro amirligi davrida tasavvuf gabul gilingan davrdan (VIII asrdan)
boshlab bir gator mutasavviflar faoliyat ko‘rsatishgan. Ularning asarlarida ilgari
surgan insonparvarlik g‘oya va qarashlari Buxoro hududlarida ma’naviy hayotga
kuchli ta’sir ko‘rstagan. Mutasavvif olimlar (al-ulamo al-mutasavvif) degan
tasavvuf nazariyasini yaxshi biluvchi va u hagda asar yozgan, faoliyatida tasavvuf
yoki biror tarigat qoidalariga amal giluvchi mutafakkirlar nazarda tutiladi®.
Buxorolik Abu Bakr Kalobodiyning (X asr) “at-Ta’arruf”’, Mustamliy-Buxoriyning
(XT asr) “Nur ul-muridin”, Xoja Abdulxoliq G*ijduvoniyning (XII asr) “Risola”lari
tasavvufning har bir davri uchun o‘ziga xos tamal bo‘ldi.

Dissertatsiyada islom olamida keng targalgan, XVIII-XIX asrlar Markaziy
Osiyo ijtimoiy-siyosiy hayotida yetakchi rol o‘ynagan suluklardan biri —
Bahouddin Nagshbandiy asos solgan nagshbandiya tarigati tahlil gilingan. Bunga
sabab ushbu tarigatning ijtimoiy hayotga yaqinligi, xalg ommasi tomonidan oson
gabul gilinishi va islomning asosiy manbalari — Qur’on va Sunnatga muvofiq ekani
bilan bir gatorda, muayyan fighiy mazhabga, ya’ni sunniylikning hanafiya
mazhabiga moslashtirilgani hisoblanadi. Nagshbandiya tariqatining bir tarmog-‘i
sifatida shakllangan, oldingi tarigatlardan bevosita hayotga yaginligi bilan ajralib
turgan “Nagshbandiya-mujaddidiya” tarigati amirlik davrida Buxoro hamda uning
atroflarida rivojlangan va keng targalgan. Nagshbandiya-mujaddidiya tarigati
tasavvufdagi ilgari amalda bo‘lgan qattiq qoidalarni bir qadar yumshatgan,
mo‘tadillashtirgan, kundalik turmushga moslashtirdi. Bu esa naqgshbandiya-
mujaddidiyaning keng aholi qatlamlari ichiga kirib borishini ta’minladi, O‘rta
Osiyo, O‘rta va Yaqin Sharq xalglarining ijtimoiy-siyosiy, ma’naviy-madaniy
hayotida muhim o‘rin egalladi.

Nagshbandiya-mujaddidiya tarigatining rivoji va ravnagida shayx Ahmad
Sirhindiy (vafoti 1624 yil) ning o‘rni katta. U Lahor bilan Dehli (zamonaviy
Hindiston) o‘rtasidagi Sirhind qishlog‘ida tug‘ilgan. Sirhindiy Buxoroda paydo
bo‘lgan Nagshbandiya tariqati a’zosi bo‘lgan, ustozi esa Kobul va Shimoliy
Hindistonga hijrat qilgan samarqandlik sufiy Boqi Billah bo‘lgant!. Sirhindiy
“Mujaddid” nomi bilan mashhur bo‘lgan va ikkinchi ming yillikning yangilovchisi
bo‘lganligi (ya’ni u hijriy ikkinchi ming yillik islom dinini gayta tiklagan) va

OKomumnos H. Taxux acpopu. 2-kuto6. —TormkenT: “Esypun”, 1995. —B.16.

UBa6amxanos b. Bo3poxkaenne nesTensHOCTH cy(duiickux Oparcts B Yzoexucrane // Cydusm B LlenTpanbHoi
Azunm (3apybexHsie uccienoanus). Coopuuk crateit mamsatu @putma Maiiepa (1912-1998) /CocraBurens U OTB.
penaxrop Xucmaryiumne A.A. — CII6., 2001. —C.286.
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shuning uchun uning izdoshlari “mujaddidiylar” deb atalgan?. Ular XX asrgacha
eng keng tarqalgan musulmon tarmog‘iga aylangan. Sirhindiy atrofdagi
Sufizmning siyosiylashtirilishini va sufiylik amaliyotlaridan pala-partish ibodat
qilib foydalanishni kuzatgan va bu uning yangidan ko‘rib chiqilishi kerak bo‘lgan
qarashlarini ro‘yobga chigargan. U bir tarafdan ma’naviy obro‘ qozonish payida
yurgan sufiy firibgarlarni, ikkinchi tomondan esa, poraxo‘r, ta’magir va ma’naviy
mo‘ljali yo‘q olimlarni tanqid qilgan. Sirhindiy ushbu 2 ta oqimga javoban
o‘zining falsafiy-amaliy tizimini ishlab chiggan.

Tadgiqotchi fikricha, Buxoro amirligi davrida asosan Nagshbandiya va
Nagshbandiya-mujaddidiya tarigatlari hukmron bo‘lgan. Bu tarigatlarning rivojida
Buxoro shayxlari va sufiylarining faoliyati diqggatga sazovordir. Ulardan biri
tasavvuf ilmida mashhurlikka erishgan buyuk avliyo, shariat va tarigat ilmlarida
0‘z davrining allomasi — peshqami bo‘lgan Eshoni Imlo (1686-1749 yy) bo‘lib,
to‘liq ismi1 Hazrat Oxund Mullo Muhammad bo‘lgan. Nosiriddin To‘ra qalamiga
mansub “Tuhfat uz-zoirin” asarida yozilishicha, Eshoni Imlo to‘rt tarigatning piri
hisoblangan®®. Bular: kubroviya, nagshbandiya, ishgiya va jahriya tarigatlaridir.
Shu bois “Jome-us-suluk™ (Suluklar majmuasi) deb nom olgan. Uning asli ismi
Hazrat Oxund Mullo Muhammad bo‘lib, “Imlo™ taxallusi bilan g‘azallar bitganligi
bois Eshoni Imlo nomini olgan!*. Eshoni Imloning nasabi ota tomondan hazrati
Aliga (r.a.) va hazrat Abu Bakr Siddiqga bog‘lanishi haqida ma’lumotlar mavjud.
Eshoni Imlo nomi bilan bog‘liq gabriston bo‘lib, u kishining gabri ham o‘sha yerda
bo‘lgan. Lekin bu gabriston keyinchalik tekislanib, ustiga Ibn Sino nomidagi
maktab qurilgan. “Tuhfat uz-zoirin” asarida Xalifa Xudoydod XVIII asrning
so‘nggi choragida, amir Shohmurod xukmronligi yillarida Buxoro shahriga keladi
va bu yerdan o‘n ikki tanob yer sotib olib, toshdan xonaqoh, uning yonida qirq
hujrali madrasa, sardoba va tahoratxona qurdiradi®®. M.Ismoilov fikriga ko‘ra,
Xalifa Xudoydodning “Bahr ul-ulum” asari shu sababli yuzaga kelgan va unda
yassaviya tarigatining afzalliklari bayon etilgan®®. Uning asosiy magsadi
mujaddidiyaga o‘tib ketmasliklarini ta’minlashdan iborat bo‘lgan.

Dissertant mulohazalariga ko‘ra, X-XVII asrlar davomida bevosita Buxoro
mutasavvif olimlari tomonidan ko‘plab asarlar yaratilgan. Bu tasavvuf ilmi
nagadar nodir merosga egaligini ko‘rsatadi. Bu meros Buxoro ijtimoiy madaniy
hayotida muhim ahamiyat kasb etgan. Komil inson g‘oyasi va barkamol avlod
orzusi - ham milliy, ham umumbashariy mohiyatga ega bo‘lgan, odamzodga xos
eng yuksak ma’naviy, aqliy va jismoniy barkamollikni mujassam etgan, uni
hamisha ezgulikka undaydigan oliyjanob tuyg‘udir. Bu g‘oya nafaqat alohida
shaxslarni, balki butun xalglarni yuksak taraqqiyot sari yetaklagan, ma’naviyat va

12y cmonor U. TacaeByd. -Tomkent: ToumkenT uciom ynusepcuret, 2012, —B. 76.
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ma’rifat bobida tengsiz yutuglarga ilhomlantirgan. Komillikni orzu qilmagan,
barkamol avlodni voyaga yetkazish haqida qayg‘urmagan xalgning, millatning
kelajagi yo‘q. Tarixga nazar tashlasak, bu g‘oyaning badiiy adabiyotda, falsafiy,
tarixiy va axlogiy risolalarda, pandnomalarda, tasavvufiy va dunyoviy asarlarda
aks etganiga amin bo‘lamiz.

Dissertatsiyaning  “Buxoro amirligi davri tasavvuf g‘oyalarini
o‘rganishning zamonaviy ahamiyati” deb nomlangan uchinchi bobida Buxoro
amirligi davri tasavvuf g‘oyalarining ijtimoiy ma’naviy ahamiyati va Tasavvufda
toifalar va zamonaviy tariqatchilikning ijtimoiy hayotga salbiy ta’siri yoritilgan va
tahlil gilingan.

Buxoroda dunyoviy va diniy ilmlarning rivojlanishi, aynigsa, X asrlarda
nazariy masalalari tamali qo‘yilgan bu shaharda tasavvufning rivoji vorisiyligi,
uzviyligi muhim ahamiyatga ega. Chunki, amirlik davrida tasavvuf g‘oyalari oddiy
Kishilardan saroy amaldorlarigacha barchasiga ta’sir eta oldi. Buxoro va uning
atrofida yashab o‘tgan piru-komillar ularning boy merosi jamiyat va inson hayoti
uchun muhim ma’naviy ozuqani berdi. Islom qobig‘idan o‘sib chigqan islom
ahkomlariga to‘lig mos keladigan islom tasavvufi amirlik davrida ham oz ta’sirini
pasaytirgani yo‘q. Odamlarni halolikka, adolatga, ma’rifatga undab keldi.

Dissertant fikricha, so‘fiy shayxlarning jamiyatda mavgei oshib amaldorlar,
saroy ahli amirlar ular bilan muloqotlar olib bordilar. Saltanat boshgaruvida
maslahatlar olib turdilar. Amirlar o‘zlariga pir deb, duolari bilan ishlarini amalga
oshirdilar. Buxoroda o‘rta asrlarda shakllangan islom tasavvufi maktablari
g‘oyalari yirik shayxlar, mutasavviflarning tasavvufiy qarashlari amirilik davrida
ham o‘ziga xos tarzda namoyon bo‘ldi. Hunarmandlar, dehqonlar, savdo kishilari
ko‘proq halol mehnat qilishga, saroy amaldorlari so‘fiy kishilarning sabr-
ganoatlari, faqrona hayot tarzlarini targ‘ib giluvchi kitoblardan bahramand bo‘lib
turmush tarzlarini isloh qilishga harakat gildilar. Biroq, shunday davrlar bo‘ldiki,
tasavvuf taglid ishi, riyokor shayxlarning quroliga ham aylanib goldi. Uning
keyingi davrlardagi tariqatchilik, soxta tarigatlarning paydo bo‘lishigacha bo‘lgan
davrlarni ham boshdan kechirdi.

Milliy va dinity qadriyatlar asrlar davomida o‘zaro chambarchas aloqada
bo‘lganligi bois islom ma’rifati, tasavvuf g‘oyalarini o‘rganishda Buxoroning
Ijtimoiy-siyosiy, iqtisodiy, diniy-ma’naviy hayotini keng va har tomonlama
falsafiy tahlil gilish muhim o‘rin tutadi. Shu nuqtai nazardan qaraganda, avvalo,
islom ta’limotining ajralmas qismi sanalgan tasavvuf maktablarining o‘rta
asrlardan boshlab Markaziy Osiyo mintaqgasi ijtimoiy-siyosiy hayotida muhim rol
o‘ynaganini ta’kidlash o‘rinlidir. Tasavvuf maktablari o‘z taraqqiyoti davomida
mahalliy urf-odatlar va madaniyatga islomiy merosni moslashtirish hamda siyosiy
hayotda yetakchilik gilishdek bosqichlarni bosib o‘tdi. Islom ilmlari va madaniyati
uchun yirik tasavvuf allomalarini yetkazib bergan Buxoro maktabi faoliyati X
asrdan XX asr boshlarigacha o‘lka ijtimoiy hayotida o‘zining yuqori mavgeini
saglab goldi.

Dissertatsiyada Buxoro amirligida asosan, nagshbandiya, nagshbandiya-
mujaddidiya tarigatlari va gisman qodiriya va yassaviya tarigatlari ham targalgan
bo‘lib, o‘zining tarafdorlariga ega bo‘lganligi gayd etilgan. Buxoro amirligi tarixini
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ayniqsa, islom va tasavvuf bilan bog‘liq jihatlarini o‘rgangan tadqiqotchilar
Buxoro amirligi davrda yozilgan tasavufga oid tazkiralar, manogiblar,
maqomotlarda ham yuqoridagi tarigatlar va ularning g‘oya va tamoyillari ochib
berilgan.

Musoxon Dahbediy o‘z asarlarida tasavvufdagi zikr masalasida quyidagilarni
keltiradi:“Allohdan o‘zga ma’bud yo‘q, zikrini aytish lozim deb, insonni o‘z aslini,
hayot mazmuni va mohiyatini bilishga butun olamga tafakkur nazari bilan garab,
o‘tkinchi va abadiy, foniy va boqiy, o‘zgaruvchan va o‘zgarmas narsalarni ajratib,
shunga yarasha munosabatda bo‘lishga chagiradi. Inson bu dunyo abadiy
emasligini anglab yetishi, umrini halol lugma asosiga qurishi, halol rizq yig‘ishi,
haromdan hazar qilishi lozim. Nafs tarbiyalansa, inson taskin topadi, huzur-
halovatga erishadi, yomon hulqu odatlarini tashlab, yaxshi axloq va fazilatlarga,
savobli ishlarga oshigadigan foydali insonga aylanadi. Tasavvuf nafsni axloqiy
jihatdan taraqqiy ettiradigan hayotiy falsafa bo‘lib, u muayyan amaliy riyozat
vositasida oliy hagigatga singishga olib boradi.

Buxoro amirligi davrining tasavvuf namoyandalaridan Muhiddin Bagqiy,
Musoxon Dahbediy, Ahmad Donish, Qori Rahmatulloh Vozeh nafs bilan
kurashishni o‘z asarlarida ifodalashga harakat qilgan. Ular ma’naviy-axlogiy
xislatlar — muruvvat, saxovat, qanoat va rostgo‘ylikni targ‘ib qilgan. Ularning
pand-nasihatlarida nafsu-dunyodan voz kechish, inson ruhi va ongini har ganday
illat, gabohatdan ozod etish kerakligi ana shundagina insonning axlogida ko‘zga
tashlanuvchi ayrim nugsonlar yuzaga kelmasligi ta’kidlanadi'’.

Dissertant fikricha, tasavvuf ta’limoti tarixida silsila va tarigatlar o‘rtasida
ayrim juz’iy tafovutlar mavjud bo‘lsa-da, hech gachon inson ma’naviyati tarigat
ahli diggat-e’tiboridan uzoq bo‘lmagan. Tasavvuf ahli doimo insonning botiniy
olami, ichki ziddiyatlari bilan qiziqib kelgan. Ular insonning hayotdagi o‘rni,
jamiyat bo‘lib yashash tartiblariga shu mavqgedan turib gqaragan. Jamiyatda mavjud
bo‘lib turadigan ijtimoiy nizolar, urushlar, iqtisodiy tengsizlikning tub mohiyati,
bosh sababini ham bu ta’limot ahli inson tabiati va sifatidan izlagan. Insonning
axlogini isloh qilishni uning tabiatidagi salbiy xislatlarni bartaraf gilishdan
boshlash lozim, deb hisoblaganlar. Tasavvuf ahli inson tabiatidagi salbiy
holatlarni, ko‘rinishlarni “nafs” deb ataydilar va unga qgarshi kurash olib borish
vositalarini tavsiya etdilar. Bu vositalar moddiy boylik to‘plash, nafs ehtiyojiga
garab harakat gilish, hirsu havas mutlago goralandi. Inson zotini har ganday
falokatlardan xoli bo‘lishining yagona yo‘li — nafsni o°ldirib, sabr bilan halol-pok
yashash, irodani mustahkamlab borib, odamzotda insoniylikni joyiga qo‘yish
ma’naviyatning asosi deb bildilar. Yuqoridagi fikrlar nagshbandiya tarigatidagi
“Dil ba yoru dast bakor” (Qo‘ling mehnatda-yu, diling Allohda bo‘lsin) degan
oliyjanob, dunyoviy va hayotiy g‘oyalarga hamohang ruhda ekanligi ko‘rinib
turibdi.

Dissertant mulohazalariga ko‘ra, so‘nggi asrlarda nafagat Buxoro amirligi,
balki butun Movarounnahrda tasavvuf jarayoni demokratik xarakterda bo‘lib, unga
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ko‘ra, Xojagon-Nagshbandiylik tarigatidan tashgari Yassaviylik, Qodiriylik,
Ishgiylik kabi o‘nlab tarigat faoliyat yuritgan va ularning asoslariga doir tasavvuf
asarlari yaratilgan.Vujudga kelgan tasavvuf tarigatlari ularning ma’naviy hayotga
ta’siri kuchli bo‘lib, oddiy Kkishilar uyidan shohlarning saroylarigacha Kkirib
borganligi Kkishilar dunyogarashiga, ularning shariat qoidalariga amal gilishlarida,
islomning insonparvarlik mohiyatini anglashlarida yordam bergan.

XULOSA

Buxoro amirligi davrida tasavvuf keng gamrovli hodisa sifatida namoyon
bo‘ladi. U nafagat diniy-falsafiy yo‘nalish, balki ijtimoiy ongni shakllantiruvchi,
inson ma’naviyatini yuksaltiruvchi va jamiyat barqarorligini ta’minlovchi omil
bo‘lib xizmat gilgan. Buxoro amirligi davridagi tasavvuf tarigatlari faoliyati va
ularning jamiyat ma’naviy hayotiga ta’sirini falsafiy tahlil etish asosida quyidagi
xulosalarga kelindi:

1. XVII-XX asrlardagi Buxoro amirligi davrida tasavvuf va tarigatlarning
Ijtimoiy-ma’naviy muhitga ta’siri o‘ziga xos murakkab va ko‘p qirrali jarayon
bo‘lib, u nafagat diniy-ma’rifiy, balki siyosiy va madaniy hayotning ham muhim
tarkibiy qismi bo‘lgan. Tarigatlar faoliyati orqali xalq ongida ma’naviy uyg‘onish,
ruhiy poklanish va axlogiy kamolotga intilish jarayonlari kuchaygan. Shu bilan
birga, tasavvufty g‘oyalar jamiyatda bag‘rikenglik, sabr-togat, saxovat va
insonparvarlik kabi gadriyatlarni mustahkamlashga xizmat gilgan. Ular xalgni
birlashtirish, ijtimoiy barqarorlikni ta’minlash va diniy-ma’naviy merosni asrashda
asosiy omil bo‘lgan. Bu esa o‘z navbatida xalgning ma’naviy birligi va tarixiy
xotirasini mustahkamlashga xizmat gilgan.

2. XVII-XX asrlarda Buxoro amirligida islom dini ilmlari — Qur’on, Figh,
Hadis va tasavvuf ilmi kuchli darajada rivojlanganligi bilan bir gatorda mantiq,
falsafa, tilshunoslik, tibbiyot va tarix fanlari ham rivojlanganligi ijtimoiy-ma’naviy
hayotning chuqur ilmiy asosda rivojlanganidan dalolat beradi. Amirlikda
hokimiyatning markazlashmaganligi, sulolaviy kurashlar va tashqi bosimlar
siyosiy barqarorlikka ta’sir ko‘rsatgan bo‘lsa-da, diniy institutlar va tasavvuf
tariqatlari ijtimoly muvozanatni saqlashda muhim rol o‘ynagan. Madaniy hayotda
esa, diniy-ma’rifiy maktablar, madrasa va xonaqohlarning faoliyati xalgning
ma’naviy kamolotini shakllantirishda asosiy o‘rin tutdi. Aynigsa, tasavvufiy
ta’limotlar jamiyatda axloqiy birlikni mustahkamlash, ijtimoiy hayotda
barqgarorlikni ta’minlash, hamda adolat va bag‘rikenglik tamoyillarini qaror
toptirishda g‘oyat muhim bo‘ldi.

3. Bu davr ilmiy merosini tadgiq etishda tasavvufiy garashlarning ilmiy
jarayonlarga singib borishi va ularning axlogiy-ma’naviy asos vazifasini o‘tashi
Buxoro ilmiy maktabining o‘ziga xosligini belgilaydi. Shu bois, Buxorodagi ilm-
fan va islom ilmlarini o‘rganish nafaqat o‘tmishdagi ma’naviy merosni anglash,
balki hozirgi davrda milliy g‘oya va ma’naviy-mafkuraviy jarayonlarni
mustahkamlash uchun nazariy asos yaratib beradi. Bu esa, ilmiy tafakkur va diniy-
ma’naviy qadriyatlarning uyg‘unligini yoritishda muhim ilmiy-metodologik manba
hisoblanadi.
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4. Tariqatlar va tasavvufiy maktablar nafaqat diniy ta’lim jarayonlarda, balki
axlogiy gadriyatlarni shakllantirish, ijtimoiy birdamlikni mustahkamlash hamda
inson ruhiy dunyosini kamolotga yetkazishda asosiy omil bo‘lib xizmat qilgan.
Tasavvuf ilmi uzluksiz ravishda figh, kalom, falsafa va adabiyot bilan alogada
rivojlanib, diniy bilimlarning amaliy hayotga tatbiq etilishida muvozanat va
uyg‘unlikni ta’minlagan. Aynigsa, Buxorodagi tasavvufiy an’analar xalgning
ma’naviy ongini yuksaltirish, ijtimoiy adolat va bag‘rikenglikni qaror toptirishda
muhim rol o‘ynagan. Tasavvufning uzviyligi milliy ma’naviyatda davomiylik
tamoyilini garor toptirish bilan birga, madaniy meros va ijtimoiy gadriyatlarning
Integratsiyasini ham ta’minlagan.

5. Buxoro — islom olamida ma’rifiy markaz sifatida VIII asrdayoq tasavvuf
ilmi bilan tanilgan. Bunga Abu Hafz Kabir Buxoriy (IX asr) kabi mo‘tadil islom
olimlarining faoliyati sabab bo‘lgan. Shu nuqtayi nazardan, Buxoro amirligida
XVIII asrgacha rivojlangan tasavvuf ilmining tarixiy ildizlarini uch asosiy davrga:
ilk davr (VII-XI asrlar) —tasavvuf ta’limoti bilan tanishish, uni gabul qilish va
nazariy asoslarini yoritish jarayoni; oltin davr (XII-XV asrlar) —Xojagon-
Nagshbandiylik tarigati shakllanib, amaliyotga tatbiq etilishi va uzviy davr (XVI-
XVII asrlar) — Xojagon-Nagshbandiya tarigatining kengayishi va amaliyot
doirasining chuqurlashishi bilan ajralib turadi. Shu tariga, Buxoro tasavvuf ilmiy
merosi har bir davrda o‘ziga X0s Xususiyat va ahamiyatga ega bo‘lgan.

6. Buxoro tasavvuf ilmining Abu Bakr Kalobodiy (X asr), Mustamliy-
Buxoriy (XI asr), Xoja Abdulxoliq G‘ijduvoniy (XII asr), Xoja Muhammad Porso
(XV asr) kabi eng yirik mutasavvif olimlari tomonidan 100ga yaqin original asarlar
yaratilgan. Bu asarlar islom ilmlaridan norasmiy Tasavvuf ilmi nagadar nodir
merosga egaligini ko‘rsatadi. Ular ishlab chiqqan tasavvufning asosiy tamoyillari —
ruhiy poklanish, nafsni yengish, mehr-oqibat, bag‘rikenglik va adolatga intilish
xalq ongida chuqur ildiz otib, ijtimoiy munosabatlarning ma’naviy asoslarini
belgilab bergan. Tasavvufiy g‘oyalari odamlar o‘rtasida birdamlikni
mustahkamlash, ijtimoiy tenglikni ta’minlash va ruhiy-ma’naviy kamolot sari
yo‘naltirishda bevosita ta’sir ko‘rsatgan. Demakki, Buxoro amirligi davridagi
tasavvuf nafagat diniy-ma’rifiy jarayon, balki ijtimoiy-ma’naviy hayotni
boshqaruvchi falsafiy konsepsiya sifatida namoyon bo‘lgan.

7. Buxoro amirligida XVIII-XX asrlarda Xojagon-Nagshbandiylik,
Yassaviylik, Kubroviylik hamda Mavlaviylik tariqatlarida “analhaq” konsepsiyasi
— 1insonni eng oliy qadriyat deb bilish tushunchasi bilan bog‘liq. Boshqa
mavjudotlardan farqli o‘laroq, insonda Aql, Axloq va Ruh tuyg‘usi mavjud bo‘lib,
aynan shu uch buyuk tuyg‘u uni sharafli giladi; aks holda, inson eng past
darajadagi mavjudotga aylanib qoladi. Bu muhim ijtimoiy hodisadir. Buxoro
amirligi Tasavvuf ilmi nazariyasi amaliyoti bilan bog‘lig muhim hodisadir. Unda 1
borlig, olam, bilish va tarbiya kategorial masalalar hisoblanadi. Bilish metodi irfon
(intuitsiyadir). Buxoro amirligida yaratilgan Tasavvuf ilmi Uchinchi Uyg‘onish
davrini barpo etish asoslaridan biri bo‘lishi shubhasizdir.

8. Buxoro amirligi davrida shakllangan tasavvuf g‘oyalari nafaqat tarixiy-
ma’naviy meros, balki zamonaviy ma’naviy tarbiya jarayonida ham dolzarb
ahamiyat kasb etadi. Ularning inson ruhiyatini poklash, axlogiy kamolotga
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yetaklash, adolat, bag‘rikenglik va mehr-ogibat tamoyillariga asoslanishi yosh
avlod tarbiyasida bargaror ma’naviy mezon bo‘lib xizmat giladi. Aynigsa, ilm-
ma’rifatni ulug‘lash, jaholatga qarshi kurashish, insoniy gadriyatlarni yuksaltirish
kabi g‘oyalar hozirgi tarbiya konsepsiyasiga uyg‘un holda qo‘llanishi mumkin.
Shu bois ularni o‘rganish va amaliyotga tatbiq etish milliy ma’naviyatni
mustahkamlash, yoshlarni barkamol inson sifatida voyaga yetkazish hamda
Ijtimoiy-ma’naviy muhitni bargarorlashtirishda muhim manba bo‘lib xizmat qiladi.

9. Tasavvuf tarixida toifalarning turlicha talqin qilinishi va zamonaviy
tarigatchilikning ayrim ogimlari jamiyat ijtimoiy hayotiga salbiy ta’sir
ko‘rsatganini kuzatish mumkin. Aslida tasavvuf inson ruhiy kamoloti, ma’naviy
poklanish va ijtimoiy birdamlikni mustahkamlashga qaratilgan bo‘lsa-da, keyingi
davrlarda yuzaga kelgan ayrim guruhlar bu g‘oyalardan chetga chiqib, tor
manfaatlarni ko‘zlagan. Natijada, ular jamiyatda ma’naviy bo‘linish, diniy
aqidaparastlik va ijtimoiy begarorlikni kuchaytirgan. Zamonaviy tarigatchilikning
ayrim ko‘rinishlari ham diniy qadriyatlarni asliyatidan uzib qo‘yib, ma’naviyatni
siyosiylashtirish yoki mafkuraviy vositaga aylantirishga intilmogda. Bu esa
jamiyat taraqqiyotiga, ijtimoiy birdamlikka va ma’naviy muvozanatga salbiy ta’sir
ko‘rsatmoqda. Tasavvuf g‘oyalari o‘z mohiyatidan uzilib, formal va tor doiradagi
talginlarga aylanib qolsa, u o‘zining insonparvarlik, bag‘rikenglik tamoyillarini
yo‘qotadi. Shu bois tasavvufni o‘rganishda uning asl mohiyatini tiklash, uni
ma’naviy tarbiya va ijtimoiy barqarorlikka xizmat qildirish dolzarb vazifa
hisoblanadi.

10. Buxoro amirligi davridagi tasavvuf va tariqatlar o‘z davrida nafaqat diniy-
ma’rifiy yo‘nalish, balki ijtimoiy-ma’naviy barqarorlikni ta’minlovchi muhim
tizim sifatida faoliyat yuritgan. Shu bilan birga tariqatchilikning ayrim ko‘rinishlari
jamiyatda ma’naviy parokandalik, ijtimoiy beqarorlik va agidaparastlikka sabab
bo‘lgan. Bu esa tasavvuf mohiyatini to‘g‘ri anglash va uni zamonaviy ijtimoiy-
ma’naviy hayotga uyg‘un tatbiq etish zarurligini ko‘rsatadi. Tasavvufiy meros
yosh avlodni barkamollikka yetaklash, ma’naviy immunitetini kuchaytirish va
milliy o‘zlikni anglashda muhim manba bo‘lib xizmat qiladi. Shu bois tasavvuf
g‘oyalarini ma’naviy tarbiya konsepsiyasi bilan uyg‘unlashtirish, uni zamonaviy
ta’lim va tarbiya jarayoniga joriy etish dolzarb vazifadir.

Yugorida keltirilgan xulosalarga asoslanib, quyidagi taklif-tavsiyalar ishlab
cigilgan:

- Buxoro amirligi tasavvufiy merosining elektron katalogini ishlab chigish va
ishlanmalarini internetda berib borish;

- tasavvuf va uning ijtimoiy ma’naviy hayotga ta’sirini aks ettiruvchi qisga
metrajli filmlar, reklama va videoroliklar yaratish;

- yoshlar o‘rtasida tasavvuf va uning ma’naviy hikmatlari, axloqiy fikrlar
bo‘yicha musobaqalar, mushoiralar, davra suhbatlari tashkil etish;

- tasavvuf merosini ta’lim jarayoniga integratsiya qilish;

- tasavvuf g‘oyalarini zamonaviy pedagogik texnologiyalar bilan
uyg‘unlashtirish orqgali tarbiya konsepsiyasini boyitish, yoshlarning ruhiy-
ma’naviy barkamolligini ta’minlash;
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- tarixiy saboglardan kelib chiqib, diniy aqidaparastlik va ma’naviy
parokandalikka olib keluvchi oqimlarga qarshi ilmiy asoslangan targ‘ibot va
ma’rifat choralarini ishlab chiqish;

- zamonaviy siyosatda tasavvuf gadriyatlardan foydalanish — davlatning
ma’naviy-ma’rifiy siyosatini ishlab chigishda foydalanish magsadga muvofiqdir.
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BBE/IEHUE (anHoTanus aucceprauuu 1okropa ¢puiaocodpuu (PhD))

AKTYaJIbHOCTh W BOCTPEOOBAHHOCTH TEMbI AUcCcepTanMu. B ycioBusx
rio0anu3anuy, paclpocTpaHeHUsT HHQPOPMALUMOHHBIX TEXHOJOTUH, YCHJICHUS
pPa3IMYHBIX HJCOJIOTMYECKUX M PEJIIMTHO3HBIX TEYEHHH B MHPE BOIPOC
oOecreyeHust TyXOBHOW CTAOUIIBHOCTH OOIIECTBA OCTAETCS OJTHUM M3 BaXKHEHIINX
3anay. [IpuHimne! cydusma, Takue Kak TOJIEPAaHTHOCTh, TEPIUMOCTh, TEPIICHUE U
100poTa, UMEIOT OOJIBIIOE 3HAUCHUE B 3aIUTE CO3HAHUS MOJOJEKH OT UYXKIbIX
Uaedl W BOCHUTAaHUM €€ B JyX€ HAIMOHAIBHBIX IIEHHOCTEH, a TaKXe B
MPEAOTBPAIEHUM PUCKA JYXOBHOM  OIyCTOIIEHHOCTH, IOTPEOUTENIbCTBA,
couuangbHOro paBHOAYIIHA. OCOOEHHO aKTyallbHBIM CTAaHOBUTCSI PACKPBITHE CYTH
HOJIOKUTENBHOTO BIMSHUS Cy(UICKMX y4uyeHUH, KoTopble B mepuol byxapckoro
AMHUpaTa CHOCOOCTBOBAJIM PA3BUTHUIO CBETCKMX W PEIUTHO3HBIX HAyK, a TaKxKe
o0ecrieunBajii  B3aUMOCBSI3b MaTEpPUATbHOM M JyXOBHOM JKM3HHU, OKa3bIBas
BJIMSIHUE Ha CTAOUIIBHOCTh COLIMAJIbHO-KYJIbTYPHOM KU3HHU.

B MupoBOIl Hayke M BEAYIIMX HCCIEAOBATEIBCKUX LEHTpax IPOBOIATCS
UCCJIEIOBAHNS, OCHOBAHHBIE HAa COBPEMEHHBIX IOJIX0JAaX, ITOCBAILEHHBIE
OPAaKTUYECKOMY U TEOPETHUYECKOMY 3HAYEHUIO HAayKu TacaBBy(da, €€ COLMaIbHO-
JYXOBHOMY BIIMSIHUIO, YHUKAJIbHBIM OCOOEHHOCTSIM, a TAKKE COBEPILICHCTBOBAHUIO
¢unocodcko-Hayunsix uaeil. ToT (akT, 4TO TapuKaThl CTANIM LIEHTPAMU HAYKH U
MIPOCBEIICHMS, & XaHaKa M MEJpPece paclpOCTPAaHUIM HE TOJIBKO PEIUTHO3HOE
oOpa3oBaHHMe, HO U S3bIK, JUTEPATYpPY, MEAMIMHY U IOPUIAMYECKUE 3HAHUS,
MOCIYXHWJIO OOECHEUYECHUIO COLMAIbHONM CTAOMIBHOCTH M CErOAHS  CIYXKHUT
pemaroumM (pakTopoM B BOCIIUTAHUU MOJIOAEKH CO 3J0POBBIM MUPOBO33PEHUEM,
JTYXOBHO 3peJIOi U COLIMAJIbHO OTBETCTBEHHOM B Ipoliecce pa3pabOoTKu KOHIETINU
oOpa3oBaHUsl, JyXOBHO-IIPOCBETUTENIBCKON MOJUTUKU U TPAXKIAHCKOTO OOIIECTBA.
[ToaTomy BoO3pacTaer HEOOXOAMMOCTh B H3YYEHHHM MPHUHIMIIOB cypusma u
TapuKaToB byxapckoro smupara, UJei T'yMaHW3Ma, PEJIUTHH U CEKYJISIpU3Ma U UX
3Ha4YeHUs B MPEJOTBPAIICHUN UX BOBJICUEHHUS B UACH paJuKalu3Ma U (paHaTU3Ma.

V30ekuctan wumeeT Ooratoe W yHUKaIbHOE HAcienue, PYKOIHCH,
WCCJICIOBAaHMsl YHUKAJIbHOM HMH(pOpMAIMKM, JyXOBHbIE M 00pa3oBaTeIbHbIC
pedopmbl 1 00pa3oBaTeNbHbIE MEphI, HANIPABJICHHbIE HAa BOCIUTAHUE MOJIOCHKH,
yToOBl OHa OBbLJIa BCECTOPOHHE 3pEo W MHTEUICKTyallbHO Ooratod, W
HaCJIaKAaJ1ach KOPHSAMM HAIEN KyJbTYypbl U TYXOBHOCTU. «Men Takux y4E€HBIX,
kak umam byxapu, umam Tepmusu, umam ['azanu, baxaynnun Hakmbann, AOy
Hacp anb-®apabu, Axman Scasu, [xananynaua Pymu, Adnypaxman [xamu o
BOCIIUTAHUU JYIIM W HPABCTBEHHOM COBEPIICHCTBE TECHO TMOMOTaJd B
(opMUpPOBaHMN HALIMOHAJIBHOTO CO3HAHUS M pa3yma Ha MPOTSKEHUHU BEKOB. B ux
TpyAax TakKe OTPa)KeHbI TaKHe MOHITHS, KaK MaTPUOTH3M, 100pOTa U LIEIPOCTb,
TEPIEHUE U JOBOJICTBO, CIIPABEIJIMBOCTb, YECTHOCTh M YHCTOTA, U HE
IPENATENBCTBO YYKOTO JOBEpUs U uMymecTBay’. [o3ToMy GOJIbIIOE 3HAYECHHE
uMeeT O0OOCHOBaHME TOJOXKHUTEIBHOTO BIUSHUS Ccy(pu3Ma Ha COLMAIBHO-
KYJbTYPHYIO KM3Hb, B3aMMOCBSI3b MaTE€pUAIbHOW M TyXOBHOHM >KM3HU, U3yUYECHHE

! Mup3suées IIL.M. Suru V36ekucron crparerusicu. — Tomkent: “O‘zbekiston”, 2021. —5.420-421..
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I'YMaHUCTHUYECKUX HJIEH «yMEpPEHHOW KOHUEMUMU 3HAHUS» , a Takke pa3zpaboTka
MPEIIIOKEHUN U PEKOMEHAAIWN MO BKIIOYEHUI0O TYMAHUCTUYECKOW CYHIHOCTH
bunocodpckux wu duwrocoPckux yueHUH B 0Opa30OBaTEIBHBIM TPOIECC B
yHUKaJIbHOM (heHoMeHe byxapckoro amupara.

JlanHas naucceprauus B OIPEACICHHYIO CTEINEHU CTYXUTh BBIIOJHEHUIO
3a/1a4 HaMe4eHHBIX B Ykazax IIpesunenta Pecniyonuku Y36ekuctan NeVII-158 «O
Crparernn « Y36ekuctan-2030 » ot 11 centsops 2023 roma, NeVII-6255 «O6
yTBepkaeHnun  HamumonanbHoit — crpareruu  PecmyOnukum — Y30ekucrtan 1o
MPOTUBOACHCTBHIO 3KCTpEeMU3My U TeppopusMy Ha 2021-2026 roae» ot 1 urons
2021 ronma, Ne VII-68 «O mepax mo nanpHEWIIEMY YKPEIUIEHUIO TapaHTHIl IpaBa
rpakJaH Ha CBOOOJTy COBECTH M MOJHSITHUIO HA HOBBIH 3Tan peopM B peIUTruo3HO-
npocBeTuTeNbekoit cepe oT 21 ampens 2025 roga, [Toctanosnenuit Nelll1-2995
«O wMepax IO JaIbHEHUIIEMY COBEPLICHCTBOBAHHUIO CHUCTEMBI COXPaHEHMS,
WCCIICIOBAHUSI M TIPOIIAraH bl APEBHUX MMCbMEHHBIX HCTOYHUKOBY» OT 24 mas 2017
roaa, NelIII-3080 «O mepax mo co3manuto LleHTpa mciaMCKOM LHMBUIM3ALMHU B
V30ekucrane npu Kabunere MunuctpoB PecniyOnuku Y30ekucran» oT 23 HIOHSA
2017 roma, NeIIII-3907 «O mepax 1o BEIBOAY CHCTEMBI TyXOBHO-HPABCTBEHHOTO U
(U3MYECKOro BOCIUTAHUS MOJOAECKH HAa KAYECTBEHHO HOBBIM ypOBEHB» OT 14
aBrycra 2018 roma, NeIIl1-4307 «O mepax mno MNOBBIIEHHIO 3((HEKTUBHOCTH
JyXOBHO-TIPOCBETUTENLCKON paboTh» OT 3 mast 2019 roma, NellI1-5040 «O mepax
0 KOPEHHOMY COBEPIICHCTBOBAHUIO CHCTEMBI JYXOBHO-TIPOCBETUTEIBCKON
pabote» ot 26 mapta 2021 rona, a Takxke [locranosnenus Kabunera MuHUCTpOB
No723  «O06 opraHuzanmu  JEATCIIBHOCTH  OOIIECTBEHHBIX  COBETOB IO
NOJJIEP)KAHUI0 MEXHAMOHAIBHOIO COTJIACUS, TOJIEPAHTHOCTH U COJIMIAPHOCTH
ot 17 nosiopst 2020 roma U Apyrux HOPMATUBHO-TIPABOBBIX JTOKYMEHTAX B JIAHHOMN
oOnactu.

CooTBeTcTBHE MCCIEI0BAHUS NPHOPUTETHHIM HANPABJICHUSM Pa3BUTHS
HAYKM M TeXHOJ0ruil pecnyOauku. lccienoBaHue BBINOJHEHO B pPaMKax
NPUOPUTETHOTO HANPABJICHHUS PA3BUTHUA HAYKHM W TEXHOJOrui pecnyOnuku .
«DopMupoBaHHE  CHUCTEMbl  COLIMAIBHBIX,  IMPABOBBIX,  SKOHOMHUYECKHX
WHHOBALMOHHBIX M€ AJI1 WH(OPMAIMOHHOTO OOIIECTBa M JIEMOKPATUYECKOIO
rocyJapcTBa U IMyTH UX peatn3alumy.

CreneHb M3y4YeHHOCTH TeMbl. lccienoBaHus, CBSI3aHHBIE C MEPUOIOM
Byxapckoro smmupata, €ro MCciIaMCKON HAayKOH, KyJbTYpPHOW >KM3HBIO, Cy(HU3MOM
TacaBBy(OM U Pa3BUTHEM XaJMCOBEICHUS, U3YHAIUCh KaK BOCTOKOBEIAMHU, TaK U
3araJHbIMU YUYE€HBIMH, OCOOEHHO BOCTOKOBE/IaMH, UCIIaMOBEIAMH, ITyOJIMKOBAINCH
CTaTbU, MOHOTpA(pUU U OPOUIIOPHI MO ATOMY BONpPOCYy. B yacTHOCTH, B Hay4HBIX
VCCJIETOBAHUSIX TaKuX KPYITHBIX YUEHBIX, KaK Jx. TpumuHreMm,
N.M.®Ounbiitunckuid, P.A Hukoncon, O.Akumynikus, A.Xucmatynus, X.Amnrap,
Maxmyn Acan Jlxomran, Xacan Kammae Mbiivas, O.Typap?, W3ydaiuck 3Tarbl

2 Tpumunram JIXK.C. Cyduiickue opaenst B ucname. —M.: Codus WJI Temmoc, 2002; ®umbmruackuii V.M.
Ucrtopust apa6os u xanudara (750-1517 rr). — Mocksa: Bocrok 3ama, 2006. — 350 c.; Nicholson R.A. The Mistics
of Islam. Reprint. —London, 1966; Axumymkua O.®. KojuieKius MepCUICKUX pyKomuceid B coopannu MHcTuTyTa
BOCTOUYHBIX pykomnuceit PAH// I[Tuckmennsle mamsatarku Boctoka, 2(11). 2009. —C. 160-178., Axumymkua O.®. K
BOIIPOCY O CPEeIHEAa3MaTCKuX reperuierax pykonucHex KHUT (30-¢ roabr XVIII — 30-e rogsr XX B.) // IlucsMeHHBIE
namsaTHUKA Bocroka, 1(1), 2004. —C. 143-146.; Xucmarynmuu A.A. Ilparmarnueckuii cydusm B OpaTcTe
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pa3BuTHs cydu3Ma, UCTOPUS TAPUKATOB, POJib UACH U B3IJIAOB MpEACTaBUTENCH
cypusma B KM3HH HAPOJOB CTPaHBI, ACIEKTHI €T0 COOTBETCTBHUS HCIAMCKOMY
BepoydeHuto. VcciaenoBanusa Takux y4€HBIX, KakK, Cpeld MPOYUX, U3ydalau HTaIlbl
pasBuTHs Ccydu3Ma, HCTOPHUIO OPACHOB, HJACH M B3TISAALI TPEICTABUTENICH
cydusma, ero posib B KXU3HH HAPOJOB PETHOHA, a TAKKE €r0 COBMECTUMOCTH C
HcIaMCKUMH BepoBaHmsIMHU. B kaurax Auke ¢on Krorensren n Hamxnata TocyHa,
M3Yy4aBIUX CY(OUICKUE UCTOYHUKH SMTOXH MaHTBITOB, UMEIOT METOAO0JOTUYECKOE
3HaueHueE’,

B uccnepoBanusax yué€nbix ctpan ConpyxkecrBa HezaBucumeix I'ocynapcTs
— E.beprennca, A.barayTtnuHoBa, N.bparunckoro, A.KpbIMcKkoro,
N.Ilerpymesckoro, A.Knuma, A.Xucmarynuna, WM.Hacupona, J[.Dalizanuena,
H.Taxepu, K.Onumona, K.A6aypaxumoBa, a Takxke B Tpynax J./lxypabaeBa —
PACKpBIBAIOTCS PEIUTHO3HBIE M CBETCKUE aCMeKThl cyduiicko-puaocodhckux
yuennii B Llenrpansaoii Asun’,

B V306ekucrane, B wuccinenoBanusax Al Jxy3xanu, W.YcmaHoBa,
C.PadbunnunoBa, A.XKymanazapoBa, [ .Haspyzonoii, P.IllagueBa, b.Hamo3o0Ba,
H.CadapoBoii mnpocnexuBarorcsi ujaed cypusma B I1I€JIOM, €ro BIUSHUE Ha
0OIlIECTBEHHOE CO3HAHHWE, DBOJIIOIMSA Pa3BUTUS MO H3y4YaeMOW Teme, aHalIu3
aCIIeKTOB B3aMMHOM MPEEMCTBEHHOCTH, POJIM B CHUCTEME COLMAIbHO-TYXOBHBIX,
HPaBCTBEHHBIX B3IJISA0B, a TaKXE €ro Hay4dHo-(puiiocodckue acnekTsl. BaxHoe
METO/I0JIOTHYECKOE 3HAYCHUE TPUOOPETACT aHAJIU3 BOMPOCOB 1O JTAHHON TeMaTHKE
moHorpaduss K.Karraesa “Maxaymu Anzam u JlaxOen”, wuccrienoBaHue
X HOnpamxomkaea “Panp Mycaxana [laxOemu B pa3BUTUM  TapuKara
Hakmoanausa-mymraaauaus (XVIII Bek)”, crates b.bobomkonosa “Bo3poxaeHue
NeATeIbHOCTH cy(duiickux OpaTcTB B Y30ekucrtane”, cratbsi M.AMOHOBa
“Markaziy Osiyoda Nagshbandiya-mujaddidiya namoyandalari (XVIHI-XIX
asrlar)”>.

Hakmbannuits: ayauposanue (cama’) // IlerepOyprckoe BoctokoBenmenue. Bremyck 8. CII6.: ILlentp
«ITerepOyprcroe BoctokoBenenue», 1996. —C. 120-156., Xucmarymun A.A. Cyodwuiickas puTyanbHas MpaKTHKA:
(Ha npumepe OparctBa Hakmbanmus). OtserctBensslipenakrop O.D. Axumymkua. — CII6.: IlerTp
«IlerepbyprckoeBocTokoBenenue», 1996. —C.208.;Algar H. Bibliografical notes on the Nagshbandi tarigat. //
Essays on Islamic philosophy and science ed. by G. F. Hourani. - Albany: 1975. -P. 254; Algar H. The Nagshbandi
oder: a preliminari survey of its histori and significance. // Studia islamica. -Paris: G. -P. Maisonneuve -Larose,
1977. -P. 123; Algar H.A Brief History of the Nagshbandi Order. // Nagshbandis. - Istanbul-Paris: Edition isis, 1990
- P. 3; Algar H. The present State of Nagshbandi Studies. // Nagshbandis. - Istanbul-Paris: Edition isis, 1990 - P. 45;
Algar H. Political Aspects of Nagshbandi Histori. // Nagshbandis. - Istanbul-Paris: Edition isis, 1990 - P. 123.;
Maxmyn Acwan XKymion. Mcmowm, TacaBByd Ba axiok. -T.: 1999. - b. 236.; Xacan Komun nnmas, Maconn Kommmn,
Anrtunonuk Maxmyacu, Uron 1996, con-125; -C. 31; TypapV. TacasByd tapuxu. —Tomkent: Mctukimon, 1999;
SAnke Qon Krorenbren, Jlerutnmanus cpeqHeasMaTcKOM JMHACTHM MAaHTHUTOB B TNPOU3BEJIEHUAX HUX HCTOPHKOB
(XVII-XIX8B.). Anmatsr: daitk-tipecc, 2004. —C. 516; Necdet Tosun. Tirkistan dervislerinden yadigar (Orta Asya
Tiirkcesyle yazilmis tasavvuf eserler). —Istanbul. 2011; J.X. [xypabaeB. HayuHble Tpyabl CBETCKHX U
penurno3HbIx gesteneidl byxapckoro smupara B konume Xl — magane XIX Beka. Bectnuk YensiOmHckoro
rOCyAapCcTBEHHOT0 yHHBepcuTeTa, Boim. 58. 2013. —C. 96-102.

4 Xucmarynun A.A. Cyduiickas puryanbHas npaktuka. (Ha npumepe 6parcrBa Hakmbanmuita). - CII6.: Ientp
«Ilerepbyprckoe BoctokoBenmenue», 1996; HaceipoB WN.P. OcHoBaHuMs HCIaMCKOTO MUCTHIM3Ma (TEHE3UC H
aBoronIHs ). — MockBa: SI3bIKH ClaBSHCKHX KyJIbTyp, 2009; Sury3un A.P. lyxoBHblii Mup cydpues. —Y da: «'niaem»,
2007; Omumos K. Mupoo3spenue — Jlymanbe: Canou, 1973. Xopacanckuii cypusm. — Jlymanobe, 1994.

5 Kysxonmit A.Ill. TacasBy( Ba mucoH. —T.: Amonart, 2001. —B. 192.; Yemonos U. “An-Xaxkumar-TepMU3HAHUHT
“HaBogmpan-ycyn” acapu Xamuc Ba TacaBByd wiamura oung MyxuM manba” (2005) tapux danmapu Oyhnda
HOM3O0JUTHK nuccepranuscy.; Papunauaos C. Maxo3 Ba xakukat. — TomrkeHT: ®@an, 1995. — 160 6.; XKymanazapos
A. Xunsat axym. —T.: TAIIY, 2004. —b. 151.; HaBpy3osa I'. Hakmbanaus TacaBByuil TabauMOTH Ba GapKaMol
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Kak BuIHO W3 aHanmu3a BBIIIEU3IIOKEHHBIX MCCIEIOBAaHUMN, TMEPUOTY
Byxapckoro smupara HOCBSIIIEHO HEMAJIO UCTOPUYECKHX HccheaoBaHuil. OaHako
cnenu@uKa COLMATBLHO-TYXOBHOM Cpenbl 3TOro mnepuoia, (akTtopbl, Ha HeE
MOBJIMSABIINE, COCTOSHUE  HMCIAMCKMX HAyK, B  YacTHOCTH cy(dusma,
XaJMCOBEJICHUS], IOPUCIIPYACHIIMU, TAPUKATOB B 3TO BPEMS, UX CBSI3b C KU3HBIO
CYIIECTBYIOIIETO OO0IllecTBAa — BCE 3TO TpeOyeT KOMIUIEKCHOTO M3Yy4Y€HHUS B
UCTOPUKO-(PrIIOcCOPCKON Hayke. HE M3Y4aIOCh KaK TakoBoe. B aTom oTHomeHun
JTAHHOE MCCIIEJOBAaHUE BBIIIE K BOMPOCAM OTJIETbHO BaYKHOCTh COCPEIOTOUECHBI.

CBs3b AUCCEPTALMOHHOTO UCCJIeI0BAHMUS c HAYYHO-
HCCJIEI0OBATEILCKUMH  IJIAHAMU  y4eOHOro 3aBelleHUsl, I/Je BbINOJHEHA
auccepraums. JluccepranmonHas pa0boTa BBINOJHEHA B paMKaX Hay4yHO-
uccienoBarenbckoro rmnpoekta «IIpobiieMbl COBEPIIEHCTBOBAHMS COIMATIBHO-
bunocohckux MU AYXOBHO-HPABCTBEHHBIX OCHOB CTAHOBJICHHS IMPOCBEIICHHOTO
rocynapctBa B HoBom Y36ekuctane» (2022-2026 rT.) B COOTBETCTBUU C IIAHOM
HAy4HO-UCCIIEI0BATEIbCKUX pad0T BbyXapcKoro rocy1apCTBEHHOIO0 YHHUBEPCHUTETA,
pazaen 1.

Heab muccienoBaHusi — pacKphITh BIUSHHE Cypu3Ma W TapUKaTOB Ha
OOLIECTBEHHO-TYXOBHYIO KH3Hb byxapckoro amupara.

Ieau uccienoBanusl.

U3YUUTh  OOIIECTBEHHO-TIOJUTUYECKYI0O OOCTAaHOBKY U  OCOOCHHOCTH
KyJbTypHOI xu3Hu byxapckoro smupara B XVIII-XX BB.;

MPOAHATM3UPOBATE OCOOCHHOCTU M TEOPETHUKO-METOJIOJOTHYECKUE OCHOBBI
Pa3BUTHS HAYKU U UCIAMCKUX 3HAHHI B IEPUOJ MPABJICHUSI aMUPCTBA,;

packpeITh  crienMduueckue OCOOCHHOCTH  Cy(UUCKUX  Tpaguluid |
TapUKATCKOW MPAKTUKU B IEPUOJ IMUPATA,

YTOYHEHWE B3aMMOCBSI3U U BIMSHUS CY(PUINCKUX HJIeH, TAPUKATOB U TCUCHUM
Ha COIMAJIbHO-IYXOBHYIO )XM3Hb B ByxapckoM smupare;

000CHOBaHUE yXOBHO-HPABCTBEHHOM CYIIHOCTH M 3Ha4eHHs cypuszma, a
TaKKe €ro BJIMSHUS Ha KYJIbTYPHYIO KU3Hb.

B kauecTBe 00beKTa HCCaeI0BaAHUS ObUIM BHIOPAHBI MPOIECCHI, CBA3AHHBIE
C KyJbTYPHO-AYXOBHOW XHU3HBIO Byxapckoro smupara M COIMaIbHO-TYXOBHBIM
BIIMSIHUEM Cy(UICKUX TapUKATOB.

IIpeameTom wucciaea0BaHUs SIBISETCS HW3YUYCHHE MPUHIUNOB CYy(OUICKHUX
uJel U TapuKaTtoB B nepuoji byxapckoro smMupara, MEXaHU3MOB UX BIIUSIHUS, UX
HEpa3pBIBHOU CBS3M C TOJIUTUYECKON, 00pa30BaTEbHON U KYJIBTYPHOH KU3HBIO, a
TaKK€ BO3MOXHOCTEH UWX HCHOJb30BAHUS B JTyXOBHO-IPOCBETUTEIHCKUX
nporeccax.

uHCOH TapOusicu. @an. dan. nok. ...aucc. —Tomkent: 2002.; logues P. Cydusm B xxn3Hu Haponos CpenHeld A3uu
(IX-XIII BB.). —Camapkana: 1993; CadapoBa H. XoxaroH TacaBBy(pHil TabIUMOTHIA MabHABHH-aXJIOKHH
Kampusitiap Macanacu. Qan. dan. gox. ..nmucc. —Tomkent: 2002.; Karraes K. Maxaymu Ab3aM Tapuxu Ba
mykamMman Jlaxoenuiinap Tapukaty (1994 iivnna gon stwirad “Maxaymu Ab3aM Ba Jlax0en Tapuxu” KUTOOMHUHT
tynaupunrann). — Camapkang, 2011; FOmnamxomkaes X. MycoxoH JaXOMAMMHUHT HaKIIOAHIUS-MY>Ka TN
Tapukatu puBokuaa Tyrran ypuu (XVIII acp): Tapux. ¢an. Homs. ... qucc. —Tomkent, 2008. -127 6; Bakhtiyar B,
Muminov A., Anke von Kugelgen Disputes on Muslim Authority in Central Asia (20™ Century): Critical Editions
and Source Studies. Almaty: Daik-Press, 2007, 272 pp. Amonos M. Mapxkasuii Ocuéna HaKmOaHIus-MyKa JIHINsA
namosanapu (XVIII- XIX acpnap), Yrmumra vasap. 5 xuni, 6 con. —Tomkent. 2022, 19-28 6
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MeTtoabl ucciaenoBanusi. B nuccepranuu MCHONb30BaHbl TakWe HayyHbIE
METO/bl IO3HAHUS, KaK aHAJIM3 U CUHTE3, KOMIUIEKCHBIN MOJAX0/, CPABHUTEIbHBIN
aHaJIu3, CUCTEMHO-(YHKIIMOHATBHBIN MOIX0/I, KOHTEHT-aHAJINU3, PETPOCTIEKTUBHBIN
AHAIIN3, JUAICKTUYECKAM, CHHEPI€TUUYECKUI U TEPMEHEBTUUECKHM.

Hay4yHasi HOBU3HA HCCJIEIOBAHMS 3AKIIOYAETCS B CIEIYIOLIEM:

PacKpbITBl PAa3BUTHE CBETCKUX W PEJIMTMO3HBIX HAyK, B3aUMOCBS3b
MAaTEpUAIBHOW M JITYXOBHOM >KM3HH B Iepuoa byxapckoro smmpara, CBsS3aHBI C
CUMIIATUSIMM SMHUPOB U TIPUHIIEB K HayKe U MPOCBETUTEILCTBY M €€
MOJIOKUTENIbHOE BIUSHUE HA YCTOWYMBOCTH COIMOKYJIBTYPHOM >KM3HU HA OCHOBE
pabot «Tyxdar yn-ax606 ¢u Tazkupatu ambad» Paxmarymioxa Bozex, «Tapuxu
Xymynu» Yprytu Camapkaniy;

apryMEHTHPOBaHO (opMupoBaHue cypusma nepuoaa byxapckoro smupata B
COOTBETCTBUM C MpaBUJIAMU «aXJM CYHHA Ba-l J)Kamaa) YUCTOTO BEPOBAHUA,
BIIMSIHUE UJed «30XUpaM pUHJ acTy cyparam 00 Xallk, MaHu 00 Xya0», KoTopas
rapMOHMYHA ¢ IpUHIMIIOM «JlacT 6a kop, aun 6a Ep» Hakmbanguiickoro ydenus,
B CJIOXHOW OOILECTBEHHO-AYXOBHON Cpele Ha OCHOBE Hay4yHO-(PUIOCO(CKUX
MHEHUH B pabote «Bab3 an-Ax06a6» Myxiunnuna baku;

JOTUYECKH apryMEHTHUpOBaHbl Cy(pu3M U TapHuKaTel Iepuona byxapckoro
sMHUpaTa ONMPABIIMECS Ha KOHUEIMIWIO YMEPEHHONM HAayKd OCHOBAaHHOIO Ha
NpUHIMIAX JTUKETa, Oecelbl, 3HAaHUS W TMPAKTHUKUA, a TaKXKe COXpaHEHUE
IPEEMCTBEHHOCTH  I'YMAaHUCTHMYECKUX  PEJIMTHO3HBIX M CBETCKUX  HAEH
HaKIIOaHAMs, Ha OCHOBE cyduiicko-hunocockux B3rsgoB B padbote «Hapaaup-
an-Maapud» Mycaxana Jlax0emu;

000CHOBaHO HaJIMYMe CYOCTaHIIMOHAIBHOI'O 3HAUEHUS! Hacleausi CypUilcKux
YYEHBIX IIEPHOJA 3MHUpaTa BO BHEIPEHUU IIPOCBETUTENIBCTBA, TYMAaHUCTUYECKON
CYIIHOCTH Hay4HO-(UIOCODCKUX YUYEHUN TMpeACTaBUTENCH Cy(QHUICKUX IIKOI
Byxapsl B (hopMHUpOBaHUU MPABUILHOTO OTHOUIEHUSI MOJIOAEKU K CBOEU MCTOPUU
Y KyJbTYpPHOMY HacCJEIHIO, a TaKXKe MPEAOTBPALICHUU UX NPHUBJICUEHUS K HUIEIM
paaukanu3Ma QyHIaMEHTaIu3Ma Ha 3aHATUSAX «BOCIIUTAHUEY.

IIpakTH4yeckue pe3yjbTaThl HCCJIEJOBAHUS COCTOUT U3:

BJIMSIHUE HCIAMCKHX HayK, B YaCTHOCTH, cy(du3Ma U TapUKaTOB IEpHOja
byxapckoro sMmupara Ha OOIIECTBEHHO-KYJIbTYPHYIO JKHM3Hb, COOTBETCTBUE
CyQUUCKMX TpaaullMi Ha OOIIEYETOBEUYECKUE TPAAULIMM, BIUSHHUE J[yXOBHO-
HPABCTBEHHBIX TPAJULNN HAa JTyXOBHYIO >KH3Hb, TaKXKe MOKA3aHO MPHUKIAIHO-
TEOPETUUECKOE 3HAUEHHUE B pEUICHUH (POPMHUPOBAHUA TAPMOHUYHO Pa3BUTHIX
JMYHOCTEN Ha OCHOBE BOCIHUTAHUS OUMIEHUS (0aTHHU) BHYTPEHHOTO U BHEIIHETO
(3axupu) Mupa JroJeH;

BbISIBJICHa (UIOCO(PCKO-HAay4yHas CYUIHOCTh MPUHIMUIA CYIIECTBOBAaHHUE
“u3nyTpu ¢ McTUHOM, U3BHE C HAPOJIOM™ B KYJbTypax HapOJOB PEruoHa, KOTopas
MOTUBUPYET JOCTHXKEHUSI UUCTOM BEpbl, ObITh CIPaBEUIMBBIM, ILIEIPHIM,
TOJICPAHTHBIM, HEJIO3BOJIEHWE THETa, MPEJaHHOCTb, KOHTPOJIb >KEJaHUH,
OUMIIEHUU CepJilla, TMPEJOCTABICHbl MPEIJIOKEHUS W PEKOMEHJAMH UX
UCIOJIb30BAHUS B JEATEIBHOCTH FOCYJaPCTBEHHBIX OOIIECTBEHHBIX OpPraHHU3aIUH,
[EHTpPax MO AyXOBHO-HPAaBCTBEHHOMY BOCIHUTAHUIO;
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Ha OCHOBE PEJIMTMO3HO-TIPOCBETUTENHCKUX M HAy4yHO-(PUIOCO(CKUX HIIEH,
OPU3BIBAIOIINX K OOBEIUHEHHIO BOKPYT OCHOBOIMOJAraroliell KOHIETUU
UCJIAMCKON BEPBI — «TayXHJa», pa3paboTaHbl KOHCTPYKTUBHbBIC PEKOMEHIAIUHN U
IPEIOAKEHHSI TI0 BOCIIUTAHUIO Hadca, HpaBCTBEHHOMY M JYXOBHOMY Pa3BUTHIO, a
TaK)Ke UX COBEPLICHCTBOBAHUIO U BHIBO/IY HA HOBBIN YPOBEHb.

JloCTOBEPHOCTH Pe3y/JbTATOB HCCJIEAOBAHMSA OCHOBBIBACTCS HAa TOM, YTO
TEOPETUUECKHE TOJIOKEHHUS, METO/IbI U TMOAXObI UCCIIEIOBAaHUS, UCTIONB30BaHHBIC
B IIPOIIECCE MCCIIEIOBAHUS, MTOJIYYEHBI CO CCHUIKOM Ha O(pUIIMATbHbIE UCTOYHHKH,
bakTbl M CTaTHUCTUYECKHE JaHHbIC, OMNpENeNieHuE IMOHATUSA pa3paboTaHO B
COOTBETCTBHUH C TPEOOBAHUSIMU METOJOJIOTMH U JOTUKH HAyYHOI'O MCCIIEIOBAHMS,
OIyOJIMKOBAaHHBIE HAyYHbIE CTAThbH MPOLUIM ampoOalydi0 Ha BCEPOCCUUCKUX U
MEXIYHAPOJHBIX KOH(PEPEHIMSIX, Ha OCHOBE BBIBOJIOB, CHCJIAHHBIX IO
pe3yjbpTaTaM  HCCIICJIOBaHUs, pa3padOTaHbl MPEJIOKECHUS, PEKOMEHIAINH
BHEJPEHbBl B  TPAKTHKy, a [OJyYCHHbIE pe3ydbTaThl  ampoOUpPOBAHbBI
YIOJTHOMOYEHHBIMH OpTaHU3aIUSIMHU.

HayuHo-npakTuyeckasi 3HA4YUMOCTh  PpPe3yJbTaTOB  HCCJIEeJOBAHMS.
Hayuynasi 3HauMMOCTh pE3yJbTAaTOB HCCIEOBAHUS OOBSICHSIETCS TEM, YTO
KOHIIENTyalbHbIE HJCH, BBIIBHHYThIE B paboTe, MOTYT OBITh HCIOJB30BaHBHI B
WCCJICIOBAaHUHA HPABCTBEHHO-BOCIIUTATEIHHON CYIIHOCTH Cy(pHUICKOTO YYE€HUS B
HoBom Y30ekucrane, rie emie 0oJblle YCHIMBAETCS YE€TIOBEYECKOE TOCTOMHCTBO,
B CPaBHHUTEJIHLHOM aHAIM3€ C UACSIMU (PHIOCO(POB U MUCTHKOB B IMOCIETYIOIIUX
HAy4YHBIX TPYy/JaX, B PACKPBITUH T'yMaHUCTHYECKON CYITHOCTH HCJIaMa B MHPOBOM
cooOmiecTBe, B (OPMHUPOBAHUM KAdECTB COBEPIICHCTBA, HHTCIUICKTYalIbHOTO,
JyXOBHO-HPABCTBEHHOT'O Pa3BUTHS Yy MOJOJEKH COBPEMEHHOTO 0OIlecTBa, a
TaK’X€ B  OCHOBE HOBOM  MHTEpPIpETAMA  MHUCTUYECKHMX  BO33PCHHU,
c(hOpMHUPOBAHHBIX B BOCTOYHON (UIOCO(CKOM MBICIH, HA OCHOBE COBPEMEHHOM
HAyKd M B KA4eCTBE HOBBIX HAyYHBIX MCTOYHHUKOB, U B KAa4ECTBE OCHOBBI IS
COBEPIIICHCTBOBAHUS  TEOPETUKO-METOJIOJIOTUYECKUX  OCHOB  COJEp)KaHUS
mucuuiinH - «Mcropust  punocopun», «@Punocopus cypusmay, «Mcropus
cybuszmay, «['epmeneBTHKa cypuszmay, « ITUKAY.

[TpakTrdeckasi 3HAYUMOCTh PE3yJIbTATOB HCCICIOBAHUS OMPEACISETCS TEM,
4YTO pa3paboTaHHbIE BBIBOJbI YHUKAIBHBIM 00pa3oM CilyaT B 00pa3oBaTEIbHOU
JESTEIIBHOCTH TICHTPOB «J[yXOBHOCTH W TPOCBETHUTEIHCTBO», B TIOBBIIICHUN
po(eCCHOHANILHBIX HABBIKOB, a TAaKXE B COBEPIICHCTBOBAHUU JIYXOBHBIX U
o0pa30BaTeIbHBIX KOHIICTIIINMA, B YCUJICHUU JTYXOBHO-HPABCTBEHHOTO BOCTIUTAHUS
MOJIO/IEKH, B HCIIOJIB30BAaHUM MHUCTHYECKOTO Hacjienus B 00pa30oBaTeNIbHBIX
VUPEKACHUSIX, B YKPEIUICHWH TMPUHIIMIIOB TOJEPAHTHOCTH, JOOPOTHI U
COJIMIAPHOCTH B IFPaXXAAaHCKOM OOIIECTBE, B MHTErpaliuyl CypUIlCKOro Hacueaus B
COXpaHEHHE HCTOPHUKO-KYJIBTYPHOTO HACHEAWs W pa3BUTHE TypU3Ma, B
YKPEIUICHUM WMMYHHUTETa TpPOTHB (¢daHaTU3Ma U JACCTPYKTHBHBIX HIEH B
PEIUTUO3HO-AYXOBHOM cepe, B KaueCTBE OCHOBBI JIJISl pa3pa0O0TKU MPAKTUUYECKHUX
PEKOMEHIallMi, TAPMOHUPYIOIIUX C KOHIIEMIMEH HAIMOHAILHOTO 00pa3oBaHusl, a
TaK)K€ B JIEKIMSAX [0 TPEICTABICHUIO CY(PHUIICKOTO M JyXOBHOTO HACleqUs
Byxapckoro smMupaTta v nepuojia U B OJArOTOBKE YYEOHUKOB U y4eOHBIX TTOCOOUI
0 MPEIMETY .
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Beegenne pesynbraToB HccjaenoBaHus. Ha ocHOBE Hay4yHBIX pe3ysbTATOB,
MOJIyYEHHBIX MPH HU3y4YeHUU cypu3Ma U €ro BIAMSHHUS Ha OOIIECTBEHHYIO U
IYXOBHYIO *U3Hb byxapckoro smupara:

BBIBOJbl M HOBHM3HA, CICIAaHHbIE HA OCHOBE TpyAoB Paxmaryiuiel Bosexa
«Tyxpar yn-ax606 ¢u taskuparun ac'xo6» u Ypryru Camapkanau «Tapuxu
XyMynuity, MOCBSIICHHBIX Pa3BUTHIO CBETCKUX M PEJIUTHMO3HBIX HAYK B MEPUOJ
Byxapckoro smmupara, B3aUMOCBSI3M MaT€pUAIBbHON M JYXOBHOHM >KM3HH, CBS3U
OJIarOCKJIOHHOCTH SMHUpPa M €ro ChIHOBEM K HayKe M IIPOCBELICHUIO, €€
IOJIOKUTEIBHOMY BIUSHUIO Ha CTAOMJIBHOCTh OOLIECTBEHHOW M KYJIbTYpPHOU
KHU3HU, HCIIOJIB3YIOTCA B METOAMYECKUX HCCIENOBaHUAX MexXIyHapoaHOTro
Hay4yHO-UCCIIeIOBaTeNbCcKOro  neHtpa Mmama  byxapy i MIMpOKOro
MHPOPMUPOBAHUSA HAYYHOW M KYJbTYpHOU OOLIECTBEHHOCTH WU MOBBILICHUS HX
npo(heCCUOHATIBHBIX HAaBBIKOB, a TaKXKE€ MPHU CO3JaHUU 0a3bl JTaHHBIX KaTaJlOTOB,
anb00OMOB M HAy4YHO-TIPAaKTUYECKUX MaTepuainoB, B PecmyOmukanckom Llentpe
JTYXOBHOCTH M MIPOCBETHTEIHCTBA B IPOBeAeHHBIX B 2022-2023 romax mpomnaraHsl
CBOEH NIEATENBHOCTH, B paMKax VI nampanenwus IIporpamMmsl MepornpuaThii Ha

2023 ropn, B 4aCTHOCTH, COTJIACHO NMyHKTY 16 — “IIpoBenenne nmponaraHaucTCKo-
IPOCBETUTENIbCKAX ~ MEPONPHUATAA MO  MEXKHAUMOHAJBHOMY  COTJIACHIO U
MEKKOH(ECCHOHATbHOMN TOJIEPAHTHOCTH, npo(HITaKTHKE IIPOSIBJICHAN

paguKaau3Ma CpelId HacelIeHHsS , TOJATOTOBKE MAaTEepHajoB IO OpTraHU3aIliu U
IIPOBEJICHUIO aruTallMOHHOW paboThl Ha Temy: “OmnpenencHue U pearu3aius
MPUOPUTETHBIX 337124 10 MPEAOTBPAIICHUIO YCUIICHUS TIPOIIECCOB PaTUKAIN3AINH
B OOIIECTBE W MPOTHUBOJCHCTBUIO PA3IUYHBIM JCHCTBUSAM, HANpPABJICHHBIM Ha
OTpaBJICHWE CO3HAHUS MOJOJEKH YYXKIbIMU JECTPYKTHUBHBIMH HUICOIOTUSIMU
(CrpaBka Ne02/527  MexayHapOJHOTO HCCIEIOBATEIBCKOTO I[EHTpA HMama
byxapu ot 28 Hos6ps 2024 roma u Nel0/2021 Hucturyra OOGIiecTBEHHO-
JTYXOBHBIX HCCJICNIOBaHMS TIpH  PecrmyOnMKaHCKOM IIEHTPE JIYyXOBHOCTH W
MpoCBEeTUTENIbCTBA OT 6 gekabps 2024 rona). B pesynbrate ObLIn
MIPOAHAIM3UPOBAHBI OCOOEHHOCTH CYy(QHUHCKOTO YUYEHUs, a Takke (Puiaocodhckue u
HPABCTBEHHBIC BO33PCHUS C TMIO3HWIIMM HOBBIX TEOPETUKO-METO0JIOTHUCCKUX
MOJIXOJIOB, YTO CIIOCOOCTBOBAJIO HAYYHOMY OCMBICIICHHUIO Pa3BUTHS HCIAMCKHX
HayK B TIeproJ; byxapckoro smupara, a Takke BIUSHUSA Cydr3Ma U TaAPUKATOB Ha
COIMAJILHO-TYXOBHYIO KM3Hb OOIIECTBA;

00001menust o ToM, 4To cyduiickoe ydeHue nepuona byxapckoro smmpara
(dbopMHpPOBATIOCh B COOTBETCTBUH C YUCHHEM «axXJid CyHHA BaJl JKaMaa» B YUCTOU
Bepe, U BIUSHUU unen «3axupam Punn acty cyparam 60 xank, Mma’Hu 60 Xy10» Ha
COIMAJIbHO-HPABCTBEHHYIO CPEy, UTO corjacyercst ¢ mpuHIimnom «Jlact 6a xop,
Hun 6a €p» HAKIMOAHAUICKOTO YYCHHS B CJIIOXKHOW COIMAIBHO-TyXOBHOH Cpejie,
CBUJIETENBCTBYIOT cyduiicko-pumocodckue pasmpinuieanss MyxuganHa baku B
ero Tpyane «Ba3z  anp-Ax06a0»  UCNOAB30BaHBI I8 JaJbHEHIIEro
COBEpILIEHCTBOBAaHMS JesTenbHocTH Komurera mo aenam penuruit PecryOnmku
VY30ekucran, B TOM uyucie B mnpomaranaucrckoii pabore (CrmpaBka Ne(2-
02/02/1/3224 Komutera mo paenam penuruii PecnyOnmku Y30ekuctan ot 30
HOs10pst 2024 1. ). B pe3ynbrate, B yciaoBusx HoBoro V3o0ekucrana cypusm u ero
BJIMSIHUE Ha OOIIECTBEHHYIO M JYyXOBHYIO JKU3Hb MOCIYXWIM NPUBUTHIO KaueCTB
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TOJIEPAHTHOCTH, TEPIUMOCTH, TEpPIEHUsA, OJarolapHOCTU B TapMOHUYHOM
BOCIIUTAaHUU dYelloBeKka U 3((HEKTUBHON OpraHU3alMi padOThl MO YKPETICHUIO
UJEOJIOTHYECKOT0 UIMMYHHTETA;

HOBHM3HA Ha OCHOBE aHalu3a cyduiicko-puiocodckux B3rasaoB MycaxoHa
Hax6enu B ero mpousBeaenuu «Hasomup amp-Maopud» Cydusm u TapuKaThl
nepuoja byxapckoro smupara OCHOBAHHOT'O Ha «yMEPEHHOW KOHLIETIIIMY 3HAHU,
Oasupyromieicss Ha TPUHIMIAX DJTHUKETa, Oecedpl, 3HAHUSA W JCHCTBUA, W
COXPAHAIOIINE MPEEMCTBEHHOCTh I'YMAaHHUCTUYECKHUX, PEIUTHO3HBIX U CBETCKUX
uneit Haxkmbanaum wucmosib30BaHbl B jJedrelbHOCTH  LleHTpa HcimamMcKoin
muBmIM3auun B Y30ekucraHe npu Kabunere MunuctpoB Pecnybnuku
VY30ekucrad, B TOM 4HCII€ B IPOMAaraHAUCTCKON padore coryacHo [Ipunoxenun 1
Kk IlocranoBnenuto NelIII-5186 Ha Temy «JcciaegoBaHue Hay4dyHOro HaciaeAaus
HallMX MPEIKOB, BHECUIMX BKJIAJ B pPa3BUTUE MHUPOBOM HAayKH W LUBHUIIH3ALUU U
nporaraHia JOCTIDKEHUH B 310Xy HOBOro moabeMay (CmpaBka Ne06-07/817
[lenTpa ucnamckod nuBWIM3auuMu B Y30ekucrtane npu Kabunere MuHuCTpOB
PecniyOimkn Y30ekuctan ot 5 aexadps 2024 roga ). B pesynbrare, B yCIOBUSX
HoBoro VY30ekucrana cypusM v ero BIHMSHHUE Ha OOLIECTBEHHYIO M IYXOBHYIO
KU3Hb MMOCTYKUJIM IPUBUTUIO KAYE€CTB KOMIIPOMUCCA, TOJIEPAHTHOCTH, TEPIICHNUS,
0JIarolapHOCTH B TapMOHUYHOM YEJIOBEYECKOM BOCIUTAHUU H 3()PEKTUBHOU
OpraHu3alyy JeSTEIbHOCTH M0 YKPEIUIEHUIO HIE0JI0rHYECKOT0 MMMYHUTETA,

HayyHass HOBHM3HA U MPEIJIOKEHHs, PEKOMEHIAMK O (QOpMUPOBAHUU
IIPaBUJIBHOTO OTHOLIEHUS MOJIOJEKH K CBOEH HCTOPUH U KyJIbTYPHOMY HACIIEIUIO,
a TaKKe B MPEJOTBpAIICHWM BOBJEYEHHS B MJEU paauKanui3Ma, (aHaTu3Ma,
BKJIFOYCHHE 3HAHUW O Hay4YHO-(PHIOCOPCKUX YUYEHUH U TYMaHUCTUYECKOU
CYLIHOCTH IpEACTaBUTENEeH OyXapCKUX Cy(PHUICKUX IIKOJ B YPOKH HPABCTBEHHOTO
BOCIIMTAHHUS OCHOBBIBAIOIIMECS Ha Hacjeaud cydueB mepuoja >sMupara
MCIIOJIb30BaHbl B TMOJATOTOBKE CIIEHApUEB ISl TaKUX Mporpamm, Kak «AccaioMm
Byxapa», «Emmap Baktu», «Hamxor Bumumpa», «3amonpom» Byxapckoit
00JIaCTHOM TenepaJuoKOMIIaHUH, a TAaKXKE B paMKax (PyHIaMEHTaIbHOTO HAy4YHO-
uccnenoBatenbckoro mpoekra NeOT-FI-88 HammonaneHoro yHuBepcuteTa
V30ekucrtana 1o Teme «Polib TpUHLHMIA TOJEPAHTHOCTH B  COLMAIBHO-
HOJMTUYECKOM M JYXOBHOM pPa3BUTHH Y30CKHCTaHa (C JAPCBHEWIIMX BPEMEH [0
Hactosimiero  Bpemenu)»  (CmpaBka  Ne02-09-280  Byxapckoit  o0iacTHOM
Tenepanuokommnanven ot 28 Hos0ps 2024 roma, a takxke crpaBka Ne(02-09-280
HarnmonanpHoro yuuBepcutera Y30ekucrana oT 23 wmapra 2025 roma). B
pe3ylnbTate, 6Jarogaps HOBBIM TEOPETHUKO-METOIUYECKUM MOAX0/1aM K Cypusmy u
ero BIMSHUIO Ha OOIIECTBEHHO-IyXOBHYIO JKM3Hb B byXxapckom smupare
TEJNE3PUTEISIM TPEJOCTaBlIeHA BO3MOXKHOCTh MOJY4YEHHS HHGPOpMAlUu IO
BOIIPOCAM  JAIbHEHMIIEro paclIMpeHHs] BO3MOXXHOCTEH  MOJIOAEXKH  CTaTh
KOMIIETEHTHBIMH, CTPEMAIIMMHUCA K HayKe, CIIOCOOHBIMU BHECTHM CBOM BKJIaa B
pa3BUTHE O0IIECTBA, YECTHBIMU M YECTHBIMM JIIOJAbMHM, MOBBICUTh HAYYHOCTb U
HOIYJISIPHOCTh TEJEIIOY, a TAKKE B YCIOBUSAX HOBOTO Y30€KMCTaHa U OT €ro
BIMSHUSL Ha OOLIECTBEHHYIO JYXOBHYIO >KM3Hb-KOMIIPOMMCC, TEPIUMOCTb,
TEpIEHWE, OH CIYXWUJ I TOro, 4yToObl MPUBUTH KadecTBa OJaroJapHOCTH
FApMOHMYHOMY Y€JIOBEUECKOMY BOCIIUTAHUIO.
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AnpobGanus pe3ybTaTOB HCCIeA0BaAHNsA. Pe3ynbTaTsl HcciieqoBaHus ObUIH
MIPEACTABJICHB B BHJE JOKIAJ0B Ha 4 MEXKIYHApPOIHBIX M 6 pecryOIMKaHCKUX
HAyYHO-TIPAKTUICCKUX KOH(DEPEHIUAX U TOTYUNIIN arpoOaIturio.

Iyonukauuss pe3yiabTaToB HcciaenoBanmil. [lo Teme wuccnenoBaHus
omy6nukoBaHo 13 Hay4yHas paboTa, B TOM 4Hcie 6 cratei (4 B pecmyOJInKaHCKUX
u 2 B 3apyOeXHBIX >XypHAJIaXx) B HAYYHBIX H3aHHUIX, PEKOMEHIOBAaHHBIX K
nyonukanun BAK Pecriyonuku Y30eKucTaH Mo OCHOBHBIM HAayYHBIM PE3yiIbTaTaM
JTIACCEPTALUM .

Crpykrypa m 00béM amccepramum. Juccepranusi COCTOMT W3 BBEICHHS,
YeTBhIPEX TJIaB, 3aKJIIOUYECHUS U CHHCKa JuTepaTyphl. O0mmii o0beM auccepTalnuu
142 crpanwui.

OCHOBHOE COJEPXAHUE JUCCEPTALIUUA

Bo  BBemeHum  jguccepraliid  pPacKphIBAIOTCS — aKTyaJlbHOCTh U
BOCTPEOOBAHHOCTh TEMBI, €€ COOTBETCTBHEC IPHUOPUTETHHIM HAIPaBICHUSIM
pPa3BUTHS HAyKd W TEXHHUKH PECIyOJUKH, YPOBEHb WM3YYEHHOCTH TPOOIEMBI, ¢
CBS3b C IUTAHAMHU HAYYHO-HCCIIEJIOBATEIBCKOM pabOThl  00pa30BaTEIBHOTO
YUIPEKIACHUS, B KOTOPOM BBHITIOJHSCTCS TUCCEPTAITHS, OTMMCHIBAIOTCS TIE)b U 3aa9H
HCCIIENOBaHMs, OOBEKT, MPEIAMET, METOJbI, WCIIOJIb30BAaHHBIC B WCCIICIOBAHUM.
Taxke  pacKpbIBalOTCSI HaydHas HOBHW3HA, TMPAKTHUYCCKUE  PE3yJIBTATHI,
JIOCTOBEPHOCTh TOJYYEHHBIX PE3yJbTaTOB, HAyYHO-TIPAKTUYECKass 3HAYMMOCTH
UCCJICIOBAHUSI, TPUBOJSATCA CBEJACHHUS O BHEAPECHUHU, arpoOanuu, myOIuKaIiuu,
CTPYKTYpE U 00bEME pe3yIbTaTOB JUCCEPTAIIHH.

[lepBas rnaBa nuccepranuu o3aryiaBieHa «Teoperuyeckue BONMPOCHI
U3yYeHHs] COIHAIBHO-KYJIbTYPHOIl :KU3HM W PAa3BUTHUS PEJUTHO3HBIX U
cBeTckux Hayk B byxapckom smmpare B XVIII-XX BB.», B KOTOpO#l ObLIN
PAacCMOTpPEHBI TOJUTHYECKas cuTyarus B byxapckoM smupare, 0COOEHHOCTH
COIMATBHO-KYJIbTYPHON JKHM3HH, a TakKe TCOPETUUCCKUE METOMIO0JIOTHICCKUC
BOIIPOCHI M3YYCHHMS PAa3BUTHS HAyKH U UCIAMCKHX HayK B byxapckom ammupare.

OO6uHe UCTOpUIECKUX 00BEKTOB KYJIBTYPHOTO HAciaeaus B Topoae byxape u
€r0 OKPECTHOCTSX TaK)Ke JOKAa3bIBACT, YTO KYJIbTypa, JYXOBHOCTh HAPOJOB 3TOTO
Kpas yxomiaT B TiyOokwe KopHH. B pasHele mepuwoasl byxapa mo-cBoemy
pa3BUBajach BCECTOPOHHE. J[1 pa3BUTHSA CBETCKO-PEIIMTHO3HBIX HAyK MICAPHIC
JIOJIA ATOW CTpaHbl, YUYCHBIC, SMUPHl U CAHOBHHKH TIOCTPOMIIA MEIpece, YACIISsI
0co00e BHMMaHUE MPOCBEIICHUIO HAPOJA, YJIYYIICHUIO COIUAIbHO-KYJIBTYPHOU
KU3HU, 00JIETYCHHIO KU3HU JIFOJICH, TIOBBIIIICHUIO UX MUPOBO33PEHHUSI.

B muccepranuu mpoaHaIM3UpPOBAHBI COIMAIBHO-TIONMTUYECKAS CHUTYAIIHs,
KyJbTypHO-IyXOBHasi cpefna byxapckoro »smupara, OCOOCHHOCTH JTaHHOTO
nepuosia. B 9acTHOCTH, MIMPOKO AaHAIM3UPOBAIUCH BO3MOXXHOCTH, YCJIOBHUS U
dakTopel, co3maHHblE B mepuoj byxapckoro smuparta s OoOydeHHs] Hayke,
IIPOCBETUTENICKON paboTe, MCIaMCKUM Haykam. B To ke BpeMs Ha OCHOBE
JOCTOBEPHBIX MCTOYHHUKOB PACKPBHIBACTCS OTHOIICHHWE K Hayke cydu3ma B ITOT
NIEPUO/, POJIb TAPUKATOB B OOIIECTBEHHOW >KM3HH, MOJIOKEHHE Cy(HUeB, MIEHXOB
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TapuKaTa B JYXOBHO-HPaBCTBEHHOM CpeJe, X CBSI3M C YNHOBHMKAMH, TPUHUAMHU
byxapckoro smupara.

B wucropuuecknx HCTOYHMKAX TrocyAapcTtBo  byxapckuit  smwpar,
cymectBoBaBiiee B 1741-1920 romax, OXBaThIBaJIO TEPPUTOPUU COBPEMEHHBIX
Byxapckoii, Camapkanackoil, Kamkagapsuackoil, CypxaHnapbuHCKOW o0JacTew,
Bocrounyro byxapy coBpemenHoii PecnyOiuku TaJKMKHCTaH U BOCTOYHO-
sanajguele paiionsl Typkecranckoit Pecry6mukn®. Ceenennii o cucreme rmpaBiueHus
BO T[JIlaB€ C OSMHUPOM M PA3JCIICHHMM Ha KHSHKECTBA COXPAHUIIOCh HEMHOTO.
JleficTBUTENBHO, YCIOBUS, CIOXKUBIIMECS Ha OyXapCKoW 3emiie, He OCTaBUJIU 3]1€Ch
TpaauUMiA OTHOIIEHUI HACTABHUK- YUEHUK. MIHTEepec K HayKe HUKOrJa He yracail.

Huccepranus MocBsilieHa aHaIU3y meapece byxapbl, KOTOpbele HE yTpaTWIIU
CBOMX IO3WLIMNA W BIMSHUS B MCIAMCKOM MHUpPE Jaxe B 3TOT mepuoi. Menpece,
KOTOpbI€ OBLIM BBICIIEH CTYINEHBIO 00pa3oBaTeNbHOM cUCTeMbl B byxapckom
sMuparte, ObLIM M3BECTHBI HE TOJIbKO B CpemaHeill A3uu, HO U B MYCYJIbBMAHCKOM
MHUpE KaK MecCTa NOJATOTOBKM KaJpoB IO IIapuaTy, CUCTeMe OOpa3oBaHUs U
yOpaBiieHHs, 0Oy4eHUs OCHOBaM HcCJama, JIMTepaTypbl, JOTUKU U T. A. B 3TOT
nepuo B byxape, cornmacHo mapuary, CUMTAIOCh TSKKHUM TI'PEXOM OTKa3aTh
YEeNOBEKY, KOTOPBIM MOJAaBal 3asBI€HHE HAa OOyd4eHHME ', W HE3aBHCHMO OT
COLIMAJIBHOM KaTEerOpUHU KaKJI0T0 peOeHKa, KOTOPBIA MPUXOJUI YUUTHCS U CKOJIBKO
OH IUIaTWUJ 3a CBO€ OOyYeHHue, Y4YuTelsiM ObUIO MOopydeHO o0O0yudaTrh uX 0e3
Bo3pakeHui. [loroMy uTo TOT (hakT, 4TO OOpa3OBaHHE Ka)XJAOro MyCyJIbMaHHUHA
OBLIO OJHOBPEMEHHO J0JITOM M O0S3aHHOCTBIO, HE yTPATHJI CBOETO 3HaYeHHus °. Bo
BpeMeHa byxapckoro smupara caMd 3MUPBI HECJIIM OTBETCTBEHHOCTh 32 HAA30p 32
oOpa3zoBaTeapHON pabOTOM, MPOBOAMMONM B INKOJaXx W Meapece. KadecTBo
oOpa3oBaHust ObUIO BBICOKMM OJlarojiapsi CTpOroMy KOHTPOJIIO Haj MeJpece H
MaJappH.

[To muenuto uccnenonarend, B byxape B XVIII-XIX Bekax cpenu Oyxapckux
AMUPOB OBLIM MOATHI, YUYEHBIE U UCTOPHUKHU, KOTOPbIE CIIOCOOCTBOBAIM PA3BUTHUIO
HAyKd BO BpeMs CBOEro ImpasiieHus. llpumepaMu 3TOro SBISIOTCS 3SMUP
[Maxmypan, smup Xaiigap, smup XyceliH u smup AOnynaxaza. IloreHuman
OyxapCKuX 3MHUPOB M UX IMO3HAHUS B HAayKaX TOTO BPEMEHHM TaKKe OKa3bIBaJIH
BIUsIHUE Ha aTMocdepy rocyaapctsa. CBelneHus o0 3TOM cofepKarci B Tpy.ne
oyxapckoro mpocBerurens Illapudmxona Maxmyma Canpu 3um (cocTaBiieH
Mexay 1325/1907-1908 romamu) moj  Ha3BanueM «Taskupar —ami-ryapoy
(Bocriomunanusi mostoB). B HEM paccmarpuBaeTrcsi TBOPYECTBO 33 TMOASTOB,
)kuBmux B XIX u Havane XX BekoB. Cpeau 3Tux 33 MOITOB MOKHO HAMTH U
ctuxu TnpaButenss byxapel AoOmymaxagxana (1885-1910), mnmcaBmiero moj
nceBaoHUMOM «Omxu3» 2,

B snoxy Byxapckoro smupara HaGironasncsi BHICOKUN MHTEpec K 1mols3uu. B
pPa3IMYHBIX MCTOYHMKAX MPUBOJATCA JaHHBIE O YHCIE MO3TOB U TMHUcaTeNei,

8 Byxopo aMupIUri. 3-ToM. Y36eKHCTOH MAILTHIT SHImKTonexusich —T.: ¥Y3MD. 2001.

7 Myxammaz [lapudykon 3ué Camp. “3MKpH acOMHM MagopHCH AoXunan Byxopow mapud”. /Kynésma. YP ®A
AOy Paiixon bepynwmiit Homunaru [llapkmryHocauk nHCTHTYTH, Ne 2193,

8 Mupszo Camumbex. Kamxynn Canumuit. TaBopuxu MyTTakaguMuH Ba MyTaaxupuH. /| Dopc-TOXUK THIMAAH
H.Mynnoures rapxumacu. —Byxopo. Byxopo, 2003. -B. 51.

® Canpu 3ué. “Taskupar am-myapo”. 1325/1907-1908 iinnap opacuna kyunpuiran. —b. 201.
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KUBIIMX U TBOPUBLIMX B 3TOT nepuoid. Kapu Paxmarymna Bo3ex, BeaukHil moar,
Bpad, y4€HBIM M rocyIapCTBeHHBIM AesTens byxaper XIX Beka, B cBOEM Tpyne
«Tyxdar-ynp-ax600 ¢u TazkupaT-yiap-acxad» ynoMsHyI 87 MOITOB U MUCATENEH.
ITo cmoBam Cagpu 3um, 49 u3 3tux 87 MO3TOB M mMcaTeNeld ObUIM YUYEHBIMH,
pabotaBimmmu B niepBoil yetBepTH XIX Beka. [losToMy MOXHO ¢ YBEPEHHOCTHIO
CKa3aTb, YTO JIMTEpATypa TaKXke mporserana B byxapckom smupare. Taxxe B
byxape mnpaBoBeeHue OBbUIO OJHOW UW3 BaXKHEWINUMX HWCIAMCKHX HayK, U
IIPENOAaBajIuCh 3aKOHBI apuaTa. B byxapckoMm smupare 3Ta Hayka U3ydanach o
YEThIPEM HAITPABIICHUSIM.

B XVIII-XIX Bekax B byxape BbIpOCIO MHOXECTBO YUEHBIX U MBICIIUTENEH,
U OCTaBJIEHHOE UMM OOraToe JyXOBHOE HACIIEUE HE YTPATUIIO CBOEH IIEHHOCTHU U
ceronHs. Benp yuéHble, ubM UMEHa OBUIM YNOMSHYTHl BBIIIE, OCTABAJIHCH
HEOTHEMJIEMOM YacTbl0 pa3BUTHA Hayku B byxape. B nenom, HecmMoTps Ha
HECTa0MJIBHOCTh OOIECTBEHHO-TIOJIMTUYECKOH 00CTaHOBKM B nepuoj byxapckoro
sMHUpaTa U CMEHY MOHApXOB, B CTpaHe HaOJIIOJAETCs pPAa3BUTHUE CBETCKUX U
PEIUTHO3HBIX HAyK. JTO NOATBEPKAACTCS HCTOYHUKAMH, MPEIOCTABIIIOIINMU
uHpOpMaMI0O O TMOTEHLUUANE CTYJIEHTOB, OOyYaBIIMXCA M0 JAMCLMIUIMHAM,
MIPENo/IaBaeMbIM B OyXapCKHX MEJpece.

CornacHO MHEHHUIO JIMCCEPTaHTa, CYIIECTBYET HEOOXOJAMMOCTh B HOBOM
MMOHUMaHUU oOuIecTBEHHON ku3HU byxapckoro smmpara B XVIII-XX Bekax u
ponu Hayku B HeU. [IoTOMy 4YTO LIEJIOCTHOM U SICHOM KapTHUHBI B ’TOM OTHOILIEHUHU
HE CIIOXKUIOCh. UTOOBI MOHATH pa3BUTHE CBETCKMX HAayK, TaKUX Kak HCTOpUS,
JUTepaTypa, apxXUTeKTypa M My3blka B byxapckoMm smupare, Heo0X0IuMO
U3y4eHUE UCTOPUUYECKUX MCTOYHHKOB, KOMMEHTapueB M TpaktaToB. B XVIII-XX
BEKax MWCIIAMCKHME pPEIUIMO3HbIE HAyKHW pPa3BUBAIMCh HAa BBICOKOM YPOBHE B
Bbyxapckom smupate, U, CIelI0BaTeNbHO, B 3TH MEPUOJbI OblIa JIOCTUTHYTa
YHUKaJdbHAs BBICOKAs pEJIWTMO3HAs KyJbTypa. JIEHCTBUTENBHO, CErOJHSA
PYKOITUCHBIE HCTOYHUKH, CO3JAaHHBIE B 3TOT IEPUOM, SBISIIOTCA IPEIMETOM
HCCIIEIOBAHNS] MUPOBBIX YUEHBIX U LIEHTPOM BHUMAaHHSI HHOCTPAHHBIX TOCTEM.

Bropas rnaBa pguccepraumm ozarnaBiieHa «Cydum u  Tapukarel B
Byxapckom 3mupare, uxX BJIMsIHHE HA 001ECTBEHHO-AYXOBHYIO cpeay». B aToii
rJlaBe aHaJM3UpyeTCcsl pa3BUTHE Hayku cydusma B byxapckom smupare u ee
IPEEMCTBEHHOCTh, a TAK)KE€ PAacCCMaTPHUBAETCS BOMPOC Cy(PU3Ma U €ro BIUSHUE Ha
OOIIECTBEHHO-TYXOBHYIO KH3Hb B TIEPUOJI IMUpATA.

B Mupe He Tak MHOro TrOpOAOB, SBISMIOUIMXCSA LEHTPAMM 3HAHUM U
npocsenieHus. OJHaKO y 3TUX TOPOJOB €CTh CBOM YHHMKAJIbHBIE OCOOEHHOCTH,
KOTOpBIE€ MHOTJA BBIACISIOTCS HX CBSIICHHONM OOWTENbI0O, MECTOM pPOXKICHUS
BEJIMKUX YUYEHBIX, BEJIMKUX MBICIUTENEH, XaJuCOBEAOB U Cy(HeB, BHECHIMX
3HAYMTEIIBHBIN BKJIAJ B YEJIOBEUECKYH UuBuiM3auuwo. /[peBHsia byxapa Ttakxke
ABJISIETCSI CBSALIEHHBIM TOPOJOM, MOCKOJbKY OHa ObLIa POJAMHONW TaKMX BEIMKHX
monen, kak A0y Xadc Kadbup byxapu, Umam byxapu, AGy bakp Kanabaau, NoH
Cuna, AOnynxamuk ['mxnyBanu, baxaynmun Hakmbann m Xomka Myxamman
ITopco. byxapa, umeBmas B [X Beke craryc kynosa ucinama «Kyoo6aryns-Hciamy,
BHECJIA JOCTOMHBIM BKJIAJ B pa3BuTue uciaamckux Hayk. Mimam byxapu «Caxuxu
byxapu» u AOy bakp Kamabamu «ar-Taappyd» ocHOBajnu HayKy O XaJaucax U
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teoputo muctumaMa. Opaen XomkaroH-Hakmanaum Obul pa3BUT Ha OCHOBE
TpaJMLMI y4YUTENIbCTBA W yuyeHuWuyecTBa. beul ocHOBaH opaeH Haxmbannu. B
OoJee Mo3AHUE MEepUOAbl TaKHE JIIOIU, Kak Anayaaud Atrap, Xomxka Myxamman
[Topco, Ady Hacp Ilopco u Xomxa Axpap Bamnu, co3manu MHOXKECTBO TPYIOB,
CHOCOOCTBOBABIIUX PA3BUTHIO 3TOTO YYEHHS B TJIO0AJBHO 3HAUYMMOE YyUEHHE.
Takue mnoxnonnuku cydusma, kak Hasom, xamu u Pymu, BBenu ero B
JTUTEPaTypYy. Cywniickas auTepaTypa CIOCOOCTBYET pacIIMpEeHUIO
XyJ0KeCTBeHHOM MbIcid. OHM BbIpakaidu O0Jib HapoJa B Ta3eisX, MO33UH U
smocax. OHU coueTanu TeMy OOKECTBEHHOMW JIOOBU C UYBCTBOM COBEPIICHCTBA U
€IUHCTBA, POMAraHaupys TayXH/I.

B uccnenoBannu npoaHaau3upyeTcs MUCTHYECKAs CpeAa B AMUpATe, OPACHA,
UX TPEICTABUTENH, PEeNUTruo3Ho-Puiocodckas chepa, a TakkKe B3aUMOCBI3b U
B3aMMOJICHCTBHE MHMCTUYECKHUX BO33pEHHIl C OOIIECTBEHHO-AYXOBHOH CpeIoi.
[ToquepkuBaeTcsi BIUsHUE Cy(pu3Ma Ha SMUPOB U MPUABOPHBIX YMHOBHUKOB, UX
B3aMMOOTHOIIEHUS] C LedxamMu cy@uaMa u opaeHamu. PackpeiBarorcs ooOiee
COCTOsIHUE cy(u3Ma B HIMUpPATE, €r0 MECTO B OOIIECTBEHHOW KU3HHU, COXPAHEHHE
MCIIAMCKHUX TIPUHIIUMIIOB U TYMAHUCTUYECKAs CYITHOCTh UX PACIPOCTPAHEHUS.

B byxapckom smupare ¢ momeHTa mnpussaths cypuszma (¢ VIII Beka)
JEUCTBOBAJIO MHOXECTBO cydueB. ['ymaHuctuueckue HJIEHM U B3TJISIBI,
BBIJIBUHYTBHICE B HMX TpyJaX, OKa3aJii CWJIbHOE BJIMSHHE HAa JIYXOBHYIO >XHU3Hb
byxapckoro permona. Cyduiickue yu€Hbie (anb-yjiaMa ajib-MyTacaBU]) — 3TO
MBICJIUTENH, TITyOOKO 3HABIIME TEOPUIO Cy(dr3Ma U HANUCABIIKE TPYAbI 110 HEH, U
CJIeIyIOIIUE B CBOEH paboTe mpaBuiaM cy(hu3Ma MM ONPEAEIEHHOMY opaaKy O,
Tpynst AOy bakpa Kamabamu u3 byxapsl (X Bek) «ar-Taappyd», Mycrammiu-
byxapu (XI Bex) «Hyp ynb-mypuaun», Xomku Aomynxanuka ['mxmayBanu (XII
BeK) «Pucomnay cranu cBoeoOpa3HOM OCHOBOM ISl KaXKI0TO Ieproja cydusma.

B nuccepranuu aHanu3upyercs IIMPOKO PacHpoOCTpaHEHHash B MCIAMCKOM
MUpE TapuKaT HakmOaHaus, ocHOBaHHas baxayamunHom Hakmbanau-ogHoro us
cypueB, WrpaBIIMX BEOYyIIYIO pPOJb B OOIIECTBEHHO-TMOJIMTHYECKOW KU3HU
Hentpansaoii Azun XVIII — XIX Bekos. IlpuunHoil 3Toro siBnsercs OJU30CTh
TOr0 OpAeHa K OOIIECTBEHHOW J>KHU3HHU, €ro JETrKoe MPUHATHE MaccamMu |
COOTBETCTBHE OCHOBHBIM MCTOYHMKaM uciama — Kopany u CyHHe, a Takxe ero
ajanTanys K KOHKPETHOM IOPUAMYECKOW IIKOJIe, a HMMEHHO XaHa(pUTCKOMY
Masxaly cynam3Ma. Opaen «Hakmbanau-Mymkanauauiiay, copMUpOBABIIUNACS
KaK BETBb opJieHa HakmOanau v OTIWYaBIINICS OT MPEIbIAYIUX OPJICHOB CBOEH
OJIM30CTHIO K HEMOCPECTBEHHOM KU3HH, Pa3BUBAJICS U IIIUPOKO PACITIPOCTPAHSICS
B byxape um e€ okpectHOCTsSX B Tmepuon smupara. Tapukar HakmGanmus-
Mymxaaauanss HECKOJIbKO CMSTYWJI, YMEpPWJ M aJanTUPOBAl pPaHEe CTPOTrue
npaBuia cydusMa K TOBCEAHEBHOM XU3HH. IJTO 00ECIEUMIIO TPOHUKHOBEHHE
Haxmbanau-Mymkanauauiia B MHUPOKUE CJIOM HACEJIICHHS, U OH 3aHsJI BaXKHOE
MECTO B OOIIECTBEHHO-MOJUTUYECKOM, JYXOBHOM U KYJbTYpHOM >KU3HU HApOJIOB
Cpennent A3un, banxuero u Cpeanero BocTtoka.

OKomumnos H. Taxua acpopu. 2-kuto6. —Tomkent: “Esysun”, 1995. —B.16.
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[eix Axman Cupxunau (ymep B 1624 roay) ceirpai 3Ha4YUTEIBHYIO POJIb B
pa3ButuM U pacuBere opaeHa HakmOannus-Mymxanauausa. OH poauics B
nepesHe Cupxuna, Mexay Jlaxopom u [enu (coBpemenHas Mumaus). Cupxuaau
ObLT wieHoM opAeHa HakmOGanam, KoTopslii BO3HHK B byxape, a ero yunreneM Obi1
cypuit u3 Camapkanna baku bwmnax, murpuposaBmmii B Kabyn u ceBepHyto
Unpuio . Cupxunmu Gbul u3BecTeH Kak «MyKaaaua» ¥ ObUI OOHOBHTEIEM
BTOPOTO ThICAYEIETUs (T.€. OH BO3POAMI PEIIUTUIO MCIaMa BTOPOTO ThICSUYEIETHS
110 XHIKPE), TOATOMY €0 MOCJIEN0BATEIN HA3BIBAIUCH «MyKaaauaamm» 2. OHu
CTAIM CaMOW PACHPOCTPAHEHHOM MYCYJIBMAHCKOM CEKTOW BIUIOTH 10 XX BEKa.
Cupxunau HaOmofal MOJUTU3AIMI0 cydu3Ma BOKpPYr ceOsi W HCHOJIb30BaHHE
Cy(pUICKHUX MPaKTUK B KaueCTBE (POPMbI OKIOHEHHUS, YTO MPUBEIIO €TI0 K MBICIHU O
HEOOXOIUMOCTH TIEPEOCMBICICHUST 3TOro Mmojaxoja. OH KPUTHUKOBAJ, C OJHOM
CTOPOHBI, Cy(UNUCKUX MOIIEHHUKOB, CTPEMSIIUXCS K JTYXOBHOMY MPECTUXKY, a C
JIPYTroil — y4€HbIX, KOPPYMITUPOBAHHBIX, KAJHBIX U JUIIEHHBIX TyXOBHBIX IEJEH.
B otBeT Ha 3TH 2 TeHaeHnuu CHpXUHIU pa3padoTan cOOCTBEHHYIO (hHIIOCO(CKO-
MPaAKTUYECKYIO CUCTEMY.

CornacHo ucclieoBarento, B nepuoj byxapckoro amupara rocrnoicTBOBAIIN
tapukatel ~Hakmbangus u  Hakmbanaus-Mymkanauaus.  [[eaTeabHOCTh
OyXapCKHX IIEHXOB U Cy(UEB B pa3BUTUH ITUX TAPUKTOB 3aCITyKUBACT BHUMAaHUSI.
OnHuM U3 HUX OB BEJTUKHUI CBITOMW, MPOCIABUBIIMICS B Hayke cypusma, Jujaep
CBOEr0 BPEMEHM B HayKax Iapuata u tapukara JumoHu Umio (1686—1749)., a ero
nosiHoe uMs ObiT0 Xazpat AxyHn Mysmio Myxammaz. CoriiacHO MpOU3BEICHUIO
«Tyxdar y3-3oupun» Hacupymauaa Typsl, Dmonu Wmio cuutancs auaepom
ueTelpex opaeHoB 3. Dro: KyOpasmiia, HakmOamgus, Wmxus u Jxaxpus.
[TosTomy ero HazbiBanu «Jlxome-yc-cynyk» (Komiuiekc cynykoB). Ero Hacrosiee
uMs Obuto Xazpar Axyna Mymio Myxamman, a umsi DmoHu VMmiio oH B3,
IOTOMY 4TO MHCAal Taseiu nojx ncesaoaumomM «Mmmo» . Ecte nadopmanus, 4to
ponocioBHas Owmwonu Mmoo cBsizaHa ¢ Xasparom Anm (pa) u Xaszpatom AOy
bakpom Cumaukom mo oTioBckoi juHuU. CyliecTByeT KiIaaOuille, CBSI3aHHOE C
nMeHeM DmioHu Mo, U ero Morujia Takke Haxogujaach TaM. OJIHAKO MO3KE 3TO
KJ1a10uIe ObLJI0 CPOBHEHO, M Ha HEM Obljla mocTpoeHa 1koja umeHu Mon CuHsbl.
B npoussenennn «Tyxdar y3-3oupun» xanud Xypoinan npuOsiBaetr B byxapy B
nocnennen yerseptu X VIII Beka, Bo Bpems mpasnenuss Omupa llaxmypana, u
MOKYIMaeT TaM JBEHAJlaTh YYacTKOB 3€MJIM, CTPOUT KAaMEHHYIO XaHaKy,
COPOKAaKOMHATHOE MeJIpece, BOJOEM M OMOBeHHE psgoM ¢ HuM °. ITo muennio M.
HNcmannoBa, ”MEHHO TIO 3TOM MPUYMHE OBUIO CO37aHO TMPOU3BENCHHE Xanuda

11 Ba6amkanos B. Bospoxaenue aestensHocTH cy(uiickux Oparcts B Y3bekucrane / Cydusm B [lenTpansHoit
Asun (3apyOexxHble uccienoBanus). CoopHuk crareit mamsatu @purtna Maitepa (1912-1998) /CocraBurens U OTB.
penaxrop XucmaryiuinH A.A. — CII6., 2001. —C.286.

2 yemonos M. TacasByd. -Tomkent: TomkenT uciaom yausepeutety, 2012, —B. 76.

13 Tyxdarys-3oupun. Tombocma / Y36eKHCTOH XaIKapo HCIOM akagemusich, Manbamap xasunacy. uus. Nel01. —b.
48.

14 Cyronguk Mycrado Hyporomii. TyponszamuH a3u3 aBniuénapud Ba yilamonapH Taskupacd. —Tomkent: CaHo-
cranmapt, 2015. —b. 185.

15 Tyxdar a3-3aupun. Myxamman Hacpunmun an-Xanapu an-Xacauu an-byxapu. - T.: 2003.; Cagpummua Canum
Byxopuit, Ukku 103 ermui erty nup. - byxopo. 2006. -b5.276.
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Xynoinana «baxp ynb-yiaym», B KOTOPOM OIMCBIBAOTCS IPEUMYIIECTBA OPJEHA
Scasuiia 1. Ero rnaBHoOi 11eNbI0 OBIIO OPEIOTBPATUTE NIEPEXO K MY KA IU A,

CornacHo auccepranty, B X—XVII Bekax MHorue Tpynbl ObUIM CO3/1aHbI
HEMOCPEACTBEHHO OyXapCKUMHU YYEHBIMU-CYy(DUAMHU. OTO CBUACTEIBCTBYET O
penKocTH Cy(pHuilcKOM Haykd. DTO Hacleaue HMEJIO OrpOMHOE 3HAUYCHHE B
OOIIIECTBEHHO-KYIbTypHOU >ku3HU Byxapbel. Mmes o coBepiieHHOM 4YelnoBeKe U
ME€YTa COBEPIICHHOIO TMOKOJEHUs - OJaropoJHO€ 4YyBCTBO, HMEIOIIEE Kak
HAI[MOHAJIbHYIO, TAK U YHUBEPCAIBHYIO CYIIHOCTb, BOILIOMIAIOLIEE B ce0Oe BhICIIEE
JyXOBHOE€, YMCTBEHHOE U (PU3NYECKOE COBEPILICHCTBO, MPUCYIIEE YEIOBEUECTBY,
BCerjJa MooOyxaamoliee ero kK Jo0py. Ota uaes NpHUBesla HE TOJNBKO OTIEJIBbHBIX
JIOJEH, HO M MeJble HapoAbl K BBICOKOMY IIPOTPECCY, BJIOXHOBWIA HA
OecriperieIeHTHbIE TOCTHKEHUS B IJIaBE€ JTyXOBHOCTU U MPOCBELIEHUS. Y Hapoja,
HallMM, HE MEYTAlolle O COBEpPILICHCTBE, HE 3a0O0TsAlIelcs O BOCHUTAHUU
COBEPILEHHOTO MOKOJICHMS], HET Oyaymiero. [ Ha UCTOPUIO, MBI MOXKEM OBITh
YBEPEHBI, YTO O3Ta HJES HAIUIA OTPAKEHUE B XYJOXKECTBEHHOM JIUTEpATypE,
¢unocopckux, MCTOPUYECKUX U  MOpPAJIBHBIX TpAKTaTaX, HACTABICHUSX,
Cy(UICKHUX U CBETCKHX MTPOU3BEICHUSX.

B Tperpelt rmaBe auccepranuu, o3ariaBiieHHOM «CoBpeMeHHOe 3HaYeHHe
u3yuenusi cypuiickux ujaed mepuoga byxapckoro smmpara», OCBEIIAeTCA U
aHAJM3HUPYETCsS COLMAJIBbHO-AYXOBHOE 3HAYEHHE MHCTHYECKMX HAECH Iepuoaa
Byxapckoro smuparta M OTPHLATENIBHOE BIMSHHE KAaT€ropuil B MUCTHULH3ME U
COBPEMEHHOM TapHKaTe Ha OOLIECTBEHHYIO KHU3Hb.

BaxxHoe 3HaueHHE MMEET INPEEMCTBEHHOCTb, MPEEMCTBEHHOCTb PA3BUTHS
MuUcCTHIIM3Ma B byxape, pa3BuTue CBETCKMX M PEIUTHO3HBIX HAyK, OCOOEHHO B
3TOM TOPOJI€, TEOPETUUECKHE BOIPOCHI KOTOPOTO ObLIN 3aJI0’KEHBI emle B X BEKe.
[Toromy 4TO B 3MHMpaTCKUil nepuoa uaeu cypusmMa CMOIIM MOBIUATH HA BCEX, OT
MIPOCTBIX JIFOAEN A0 NpuABOpPHBIX. [Inpsel, xuBIIKE B byXxape u ee OKpeCTHOCTIX,
ype Ooratoe HacjeAue [ajl0 BaXKHYIO AYXOBHYH NHILy Mjid 0OllecTBa u
YeJlnoBeueCKol ku3Hu. McmaMmckuil cy(u3M, MNOJHOCTBIO COOTBETCTBYIOIIMNA
MCIaMCKUM KaHOHaM, BBIPOCIIMM M3 MCIAMCKOM 00OJOYKH, HE OCIAOUJl CBOETO
BIIMAHUSA Ja)k€ B 200Xy omupara. OH nOpu3blBaI JIOAEH K YECTHOCTH,
CIIPaBEIJIMBOCTH, MPOCBEILICHHUIO.

CornacHo JuccepTaHTy, IMOJOXKEHUE Cy(Quilckux IIeixoB B 0O0IIEeCTBE
BO3pPOCIO, W YMHOBHUKM M TPHUABOPHBIE CcTajdu oO0marbes ¢ HUMUA. OHHU
KOHCYJIbTUPOBAJUCh B YIPABICHUM HMIEPUEH. OMUpPBI, Ha3blBasg HX IHPaAMH,
BBITOJIHSUIA CBOIO pabOTy € MOMOIIBIO MX MOJUTB. Mien uciaMcKkux MUCTHYECKUX
HIKOJI, copMupoBaBIIMXCS B byxape B cpeqHue BeKa, MUCTHYECKHE B3IJISAIbI
BEJIMKUX IIEHXOB U Cy(QHEB, TaKKe MPOSABUINCH YHUKAIBHBIM 00pa3oM B MEPHOJ
smMHpara. PemecieHHuKH, 3eMJIeAeblbl U TOPTOBIIbI CTApaINCh pabOTaTh YECTHEE,
a TPUIBOPHbIE UYWHOBHUKH TMBITATUCH pedOpMUPOBATH CBOM 00pa3 >KHU3HWU,
HaclaXAasCcb  TEPHEHMEM U JOBOJIBCTBOM  Cy(pUEB M  KHUIaMH,
IpONaraHIupyOIMMH OJlaroYecTUBbli 00pa3 ku3HU. OpHako ObUIM BpEMEHa,

16Cm.: Ucemomnos M. Wlaiix Xynoimomaunr “baxp an-ymym” acapu Mapkasuii Ocuéna TacasByd Tapuxura ouj
myxuMm MaHOa (XVIII acpuusr nkknnuum spmu). Tapux dan.HOM.ucc. ....aBToped. - T.: 2006. —B.19.
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Korjaa cy(usM CTaHOBWJICS MHCTPYMEHTOM MOAPAKAaHUS U JIMLEMEPHBIX MIEHXOB.
OH Takke nepekuBasl MEPUOJbl TApPUKATCTBA B 0oJjiee MO3JHUE MNEPUOABI, YTO
IIPUBOJNIIO K ITOSIBJICHUIO JIOKHBIX TAPUKATOB.

IToCKOJIBKY HAIIMOHAJIBHBIE U PEJIMTHO3HBIE IEHHOCTH HA MPOTSKEHUU BEKOB
TECHO TEpeIIeTaCh, MIUPOKUA M BCECTOPOHHHM (dumocodckuil aHamus3
COLIMAJIbHO-TIOJINTUYECKOM, IKOHOMHUYECKOM, PEIMIMO3HOM M JYyXOBHOW JKHU3HU
byxappl urpaer BaXHYIO pOJib B HW3yYEHMHM MCIAMCKOTO NPOCBELICHUS W WICU
cypuzma. C 3TOH TOYKHM 3pEHHUSA, YMECTHO MOTYEPKHYTh, MPEXKIE BCEro, 4TO
Cy(puiCKHe IIKOJbI, SBISIONIMECS HEOTHEMJIEMOM YacThiO HMCIAMCKOTO YYEHUS,
UTpajyd BaXHYI pOJb B OOIIECTBEHHO-TIOJUTUYECKON ku3HU LleHTpanbHO-
A3smarckoro peruoHa co BpeMeH CpenHEeBEeKOBbA. B Xxoae cBOero pa3BUTHS
cy(uiickue MKOJbI MPOILUIA TaKUE ITaIlbl, KaK aJanTalus UCIaMCKOro HacIeaus K
MECTHBIM OOBbIYasM U KYJIbTYPE U 3aHSATHE BEAYIIEH POJIM B MOJIUTUUYECKOM KU3HH.
JleaTenbHOCTh OyXapCKOW IIKOJIBI, JaBIIEW HCIaMCKOM HayKe M KYJIbType
KPYIOHBIX Cy(QUHCKHX VYYEHBIX, COXpaHsja CBOE BBICOKOE IMIOJIOXKEHUE B
0OIIIECTBEHHOM KU3HU CTPaHbI ¢ X BeKa J10 Hadana XX BeKa.

B nuccepranuu nokasaso, 4to B byxapckoM sMupate ObLIM pacupoCTpaHEeHbI
B OCHOBHOM TapHKaThl HaKIIOAHAMs, HAKIOAHAUSI-MYUKAAIUIUSA, a TaKKe
oTyacty Tapukartel Kamupusa u flcaBusi, KOTOpbIE MMEIN CBOMX CTOPOHHHMKOB.
3anuceiBath lccnemoBatenu, H3ydaBIIME MCTOpHUIO byxapckoro smwupara,
OCOOCHHO €€ acCIeKTbl, CBA3aHHBIE C HCIAMOM M Cy(U3MOM, TaKKe BBISIBUIU
BBIIIEYKa3aHHbIE TapUKAThl, UX WJIEM U TMPUHIUIIBI B Ta3KUpax, MaHakuOax M
MakaMaTaxX, CBSI3aHHbIX C Cy(U3MOM, HallMCaHHBIX BO BpeMeHa byxapckoro
sAMHUparta .

Mycaxon Jlax0enu B CBOMX TpyJlaxX, MOCBSILEHHBIX BOIIPOCY NOMHHOBEHUS B
cypusme, yrepxknaer ciuenytomiee: «Her bora, kxpome Asiaxa, 1 HEOOXOAMMO
NMOMHUATH 0 HEM, mpu3bIBas 4enoBEKA MO3HATH CBOE MPOUCXOKIEHUE, CMBICI U
CyThb JKW3HUW, B3IJIIHYTh Ha BCIO BCEJIEHHYIO OKOM CO3€pLaHHUs, pa3anyaTh
MpexXosllee U BEYHOE, CMEPTHOE U OecCMEpPTHOE, MU3MEHUYMBOE M HEU3MEHHOE U
pearupoBaTh COOTBETCTBEHHO». UENOBEK MOJKEH OCO3HATh, YTO ATOT MHpP HE
BEUYEH, CTPOUTH CBOIO KM3Hb HA OCHOBE XaJSUIbHOW MHILU, COOUPATH XaJSJIbHbIE
OPOAYKTHl M u30erarb xapama. Korpa ayiia BOCIHMTBIBAETCS, YEIOBEK OOpeTaer
NIOKOM, CYACThE, OTKA3BIBACTCS OT BPEIHBIX NMPUBBIYEK U CTAHOBUTCS MOJIE3HBIM
YEJIOBEKOM, JIOOSIUM XOPOIlMe HPaBbl U AOOPOJETENH, a TakKe AOOphIe Jerna.
Cy®dusm — 310 dunocodus KU3HU, KOTOpasi HPABCTBEHHO Pa3BUBACT IYyIIy U BEAET
K IOCTHKEHUIO BBICIIEH UCTUHBI Ye€pe3 ONPEAECIEHHBIN MPAKTUYECKUN aCKETU3M.

Cydouiickue nestenu byxapckoro smupara — Myxugaun baku, Mycaxon
HNax6enu, Axman Jonum u Kapu Paxmarymnna Bo3ex — cTpemMuiiich BbIpa3uTh B
CBOUX MPOU3BEACHUIX 00pHOY ¢ camum co0oit. OHU TTpormaraHupoOBalid TyXOBHO-
HPaBCTBEHHbIE KauecTBa — JA0OPOTY, HIEAPOCTh, AOBOJLCTBO M MPAaBAUBOCTH. B
CBOMX HACTaBJCHHUSX OHU MOAYEPKUBAIOT HEOOXOAUMOCTH OTKa3a OT MHUPCKUX
KEJTaHU, OCBOOOXKIECHMSI IyIIM M pa3ymMa 4YellOBE€Ka OT JIOOBIX IMOPOKOB U

39



MIOPOKOB, M TOJBKO TOrJAa HE BO3HUKHYT 3aMETHBIE H3bSHBI YEJIOBEYECKOU
Mopanu’’,

JluccepTaHT CUMTAET, YTO, XOTS B MCTOPUM MHCTHYECKOTO YUEHHS MEKIY
CWICWJION M TapuKaTaMU CYIIECTBYIOT HEKOTOpPbIE CYLIECTBEHHBIE pa3Inyus,
JTyXOBHOCThH U€JIOBEKa HUKOI/a HE ObUIa Jajieka OT BHUMAaHHS JIOACH TapHhKaTa.
CydueB Bcerma MHTEpECOBall MUP YeJIOBEKa, €ro BHyTpeHHHUE IpoTuBopeuns. C
ATOM MO3HUIMK OHUA CMOTPEJIN Ha POJIb YEJIOBEKA B KU3HU, HA TO, KAK OH KUBET KaK
oOmectBo. KopeHnnyto nmpupoy, NepBONPUYUHY COIMATBHBIX KOH(MIUKTOB, BOMH,
HPKOHOMHYECKOTO HEpPABEHCTBA, CYIIECTBYIOIIETO B OOINECTBE, TaKKe HCKaIU
JIOA 3TOTO YYEHHS B NPHUPOAE M KAYECTBE 4YEIOBEKa. Te, KTO CUMTANI, 4YTO
pedopMupoBaHre HPAaBCTBEHHOCTH YeEJIOBEKa CJIEIyeT HAaYMHATh C YCTPAaHEHUS
HEraTUBHBIX 4epT ero mnpupoisl. Cyduu Ha3pBadl HETATUBHBIE COCTOSHUSA,
IPOSIBJICHUS B IPUPOJIE YeIoBeka “HapcoM™ U peKOMEHA0BAIN cpeAcTBa OOpbOBI €
Hel. DTU cpeACTBa HAKOIUICHUSI MaTepHaIbHBIX OJiar, IEUCTBUS B COOTBETCTBUU C
NOTPEOHOCTBIO B TIOXOTH, THEBA W 3aBUCTH ObUIM aOCOJIOTHO OCY>KIICHBI.
HeratuBHbple COCTOSIHMS, NPOSBICHUS B NPUPOJE YEIOBEKA “MOXOTBIO U
PEKOMEHJOBaIM CpeAcTBa OOpbObl ¢ HEW. OTU CpelcTBa HAKOIUICHUS
MaTepHalbHbIX Onar, TeUCTBHS B COOTBETCTBHH C MOTPEOHOCTHIO B TOXOTH, THEBA
Y 3aBUCTH ObUTH a0COIIOTHO OCYXJIeHbl. OHU CUUTAIIM, YTO €AMHCTBEHHBIN CI0CO0
clenaTh 4eJIOBEUECTBO CBOOOJHBIM OT JIFOOBIX O€ICTBHIl — 3TO yOUTH MOXOTh U
YKUTh YECTHO M YUCTO C TEPIIEHUEM, YKPEIUTh BOJIIO U NOCTABUTH YEJIOBEYECTBO
Ha MECTO B UYEJIOBEYECTBE — OTO OCHOBA JYXOBHOCTH. (O4eBHIHO, 4TO
BBIILICTIPUBEACHHbIE HWJEHM TapMOHUPYIOT C OJaropoJHbIMH, CBETCKUMHU U
KU3HEHHBIMU uzesiMu opaeHa Hakmbanmu: «dun 6a &py mact Gakop» (Ilycts
BaIlli pyku OyAyT B pabote, a Bare cepie OyaeT B Asuiaxe) .

CornacHO MHEHHIO IMCCEPTAHTA, B MOCIEIHUE BeKa Mpoliecc cydu3mMa HOCUII
JNEMOKpPAaTUYECKUI XapaKTep He ToJbKOo B byxapckom smupare, HO U BO BCEM
Magepannaxpe. B cOOTBETCTBUM € 3TUM, HapsAay C TapuKaTOM XOJKaras-
Hakmbanuiisi, akTUBHO JEHCTBOBAIU JECATKH APYIMX TAapUKaTOB, TaKUX Kak
AcaBuiis, Kanupuits, Wmkuiis, u ObIM co3naHbl  cy(uiicKue Tpy.sbl,
pacKpbIBaOIIMEe HUX OCHOBBI. Bo3HukIMe cyduiickue TapuKaThl OKa3bIBaIH
CWJIbHOE BIIMSIHHE Ha JYXOBHYIO >KM3Hb — OHHU IMPOHHMKAIM OT JOMOB HPOCTHIX
J0JeN 0 JIBOPIIOB MpPaBUTENEH, CIOCOOCTBYS (POPMUPOBAHUIO MHPOBO33PEHUS,
COOJIIOICHUIO IIAPUATCKUX HOPM U TMOHUMAHHIO TYMaHHUCTHYECKOW CYIIHOCTHU
uciama.

3AK/IIOYEHUE

Bo Bpemena byxapckoro oamupara cydusM  TOpOSBHICS ~ Kak
mupokoMacimtabHoe sBieHue. OH BBICTYNMal HE TOJBKO KakK PETUTHO3HO-
dbunocodckoe HampaBiIeHHE, HO W Kak (PakTop, GOpMHUPYIONUNA OOIIECTBEHHOE
CO3HAHWE, BO3BBIIMIAIOIIMK  JYXOBHOCTH 4YEJIOBEKa M  00ECIICUMBAFOIIHIA
cTabmiIbHOCTh o0miecTBa. Ha ocHoBe Quiocodckoro ananmmsa AesTEILHOCTH

Y Tapuxnii Mman6amynocnuk. / Tysysumnap A.A Maxnpanmos, I'.C.®y3aunosa. —Tomkent: “@an”, 2006. — 5. 183-
184.
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Cy(puICKHX TapuKaToB Mepuoja byxapckoro sMupara u Ux BIUSHUSA HA TyXOBHYIO
’KU3Hb 00IIeCTBa OBLTU CIETaHbI CIECIYIOIINE BHIBOIBI:

1. B nmepuon Bbyxapckoro smupara XVIII-XX BexoB BinusiHue cypmusma u
TapUKaTOB Ha COLMAJIBHO-IYXOBHYIO CpeAy NPEACTaBIBUIO COOOW CIOXKHBIA U
MHOrorpanuslii  mpomecc. Cypusm  Obul  HE  TOJIBKO  PEIUTHO3HO-
MIPOCBETUTEIBCKUM, HO M BaXKHBIM 3JIEMEHTOM NOJUTUYECKOW U KYJIbTYpHOH
KU3HU. Yepe3 IeATeNbHOCTh TapUKAaTOB B HAPOJHOM CO3HAHUM YCHJIHJIUCH
IPOLIECCHI TyXOBHOTO MPOOYKJIEHUSI, BHYTPEHHEIO OYMIIEHUS M CTPEMIICHHUS K
HPaBCTBEHHOMY  COBeplIeHCTBY. Hapsimy ¢ atuMm, cyduiickue wujaeu
CIIOCOOCTBOBANIM YKPEIUICHUIO TAaKWX IIEHHOCTEHW, KaK TEepPHUMOCTb, TEPIICHUE,
IeApoCTh U ryMmaHu3M. OHM CTaldu OCHOBHBIM ()aKTOPOM B OObEIMHEHUH HApO/a,
o0ecrie4eHUn OOILIECTBEHHOW CTAaOMJIBHOCTM U COXPAaHEHMH PEJIUTHO3HO-
OYXOBHOI'O Haclequs. OJTO, B CBOIO O4Y€pe/lb, CIHOCOOCTBOBAJIO YKPEIICHUIO
JYXOBHOTO €MHCTBA HApOAa U UCTOPUYECKOU MaMSITH.

2. B XVIII-XX Bekax B byxapckom smupaTe HapsIy ¢ BBICOKHM YPOBHEM
pa3BUTHs HciIaMCKuX Hayk — KopaHa, ¢pukxa, XagucoB M HayKud O CypuzMe —
TAK)K€ TMOJYYWIM pa3BUTUE TaKU€ JUCLUUIUIMHBI, KakK JOruKa, (uiocodus,
JMHTBUCTUKA, MEIULIMHA U HCTOPHUS, YTO CBHJETEIBCTBYET O IITyOOKO Hay4HOU
OCHOBE  OOILIECTBEHHO-AYXOBHOM  »kM3HM. HecmoTrps  Ha  OTCyTCTBHE
LHEHTPAIM30BAaHHOM BJIACTM B 3MHUpATE, IUHACTUYECKHE pACIPU M BHEIIHEE
JaBJI€HUE, TMOBJIMSBIINE Ha TOJIUTUYECKYI0 CTAOMJIBHOCTb, PEJIUTHO3HbIE
WHCTUTYTHl W Cy(UIiCKHE TapuKaThl CHITPAd BaXXHYIO pPOJb B COXPaHEHUU
OOLIECTBEHHOTO paBHOBECHA. B  KyJnbTypHOM JKM3HM OCHOBHYIO pOJb B
(opMUPOBaHHMN JYXOBHOI'O COBEPILIEHCTBOBAHMS HapOAa WIPajd PEITUTHO3HO-
IPOCBETUTENIbCKUE IIKOJIBI, Meapece U XaHaka. OcCOOEHHO BaXHYIO pOJb
cy(uiickue y4eHHsl ChIrpalii B YKPEIUIEHUH HPaBCTBEHHOI'O €IMHCTBA B OOILIECTBE,
o0ecreyeHnn CcoluaibHOM CTaOMIIBHOCTH, @ TaKKE€ B YTBEPKIACHUU MPUHIUIIOB
CIPaBEUIMBOCTU U TEPITUMOCTH.

3. B u3ydyeHMM Hay4YHOTO HAcjleaus AAHHOTO TEepHojia 0co00e 3HAYCHUE
MMeEeT MPOHUKHOBEHHE CY(PHUICKHUX B3IJISIIOB B HAyYHBIE MPOLECCHl U UX POJIb B
KauyeCTBE HPABCTBEHHO-IYXOBHOM OCHOBBI, 4YTO OIpPEACNACT CaMOOBITHOCTh
OyxapcKkoil Hay4yHOW MIKOJIbl. B CBSI3U ¢ 3TUM H3y4YeHUE HAYKHM U HCIAMCKUX
JUCIUIUIMH B byxape sBIsieTcs HE TOJIBKO CIIOCOOOM OCMBICIEHUSI TYyXOBHOTO
HacJIeausl TPOIUIOr0, HO M CO3JAeT TEOPEeTUYecKyro 0a3y i yKpersieHUs
HallMOHAJIBHOW WJEU U JTYXOBHO-HMJIEOJIOTMYECKUX IPOLECCOB B COBPEMEHHOCTH.
DT0, B CBOKO OYEPEb, CIIYKUT BaXKHBIM HAYYHO-METOJOJIOTHYECKUM HCTOYHUKOM
JUISL OCBEIICHUSI TapMOHUM MEXKJYy HAyYHbIM MBIIJIEHUEM W PEIUTHO3HO-
JTyXOBHBIMU IIEHHOCTSIMH.

4. Tapukatbl U CypUHCKHE MIKOJBl WTPAId BAXXKHYIO POJIb HE TOJHKO B
IpoLecce PEeTUrHo3HOro o0pa3oBaHUs, HO M B (POPMUPOBAHUU HPABCTBEHHBIX
LEHHOCTEeW,  yKpEeIUIeHMHM  OOIIECTBEHHOTO  €IMHCTBA U JYyXOBHOM
COBEPILIEHCTBOBAHUM JUYHOCTU. Hayka cydusma pa3BuBasach B TECHOW CBSI3U C
dbukxom, kKamamoM, ¢uaocopuerdr u JIUTEpaTypol, obecreyuBasi TAPMOHHUIO H
paBHOBECHE NPU MPUMEHEHUU PEJINTHO3HBIX 3HAHWU B IOBCEIHEBHOM >KU3HU.
OcobeHHO 3HauMMbIMM ObUTM cyduiickue Tpaguiuu B byxape, KoTopbie
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CIIOCOOCTBOBAJIM BO3BBIIICHUIO JYXOBHOTO CO3HAHHMS HApoAd, YTBEPKICHHUIO
COLIMAJIbHON CIIPaBeAJIMBOCTH M TepnuMocTH. OpraHuyHas npupoaa cydusma He
TOJIBKO 3aKpEINWIa MPUHIUI ITPEEMCTBEHHOCTH B HAIlMOHAJIBHOM JyXOBHOCTH, HO
1 o0ecrieunia MHTErpaluio KyJbTypHOTO HACIEAHs U OOIECTBEHHBIX IEHHOCTEM.
5. byxapa — kak 00pa3oBaTeybHbI LEHTP HCIAMCKOrO MHUpa, OHa ObLIa
U3BeCTHa cBoed cyduiickoit Haykoil yxke B VIII Beke. D10 ObUTO CBsA3aHO ¢
JIESITEIbHOCTBI0 YMEPEHHBIX HCIAMCKUX YY€HBIX, Takux Kak A0y Xadz Kabup
Bbyxapu (IX Bek). C 3TOil TOUKH 3peHHUsI, UCTOPUUYECKHUE KOPHU CYy(HUICKON HAYKH,
pa3BuBaBiiercs B byxapckom smupare 10 XVIII Beka, MOXKHO pa3esiuTh HA TPU
OCHOBHBIX mepuoja: panuuii mepuon (VIII-XI Beka) — mporiecc 3HaKOMCTBa ¢
yueHHeM cydu3Ma, €ro NPUHATHUS M YTOYHEHHUS €ro TEOPETHYECKUX OCHOB;

3oiotor  mepuoy (XII-XV Beka) — QopMupoBaHuEe U paclpoCTpaHEHHUE
cyuiickoro Takpukara XokaroH-Hakmbanaus; 1 0CHOBONOJAralomui Mepro
(XVI-XVII Beka) — pacmupenue Ttapukata XomkaroH-HakmoOangus wu

yriryoneHue cepsl ero nmpakTuku. Takum oOpa3omM, HAy4yHOE Haclienue cypusma B
Byxape nmeno cBor 0COOEHHOCTH U 3HaYEHUE B KaXK]IbIil EPUO/.

6. Okono 100 opurumHaidbHBIX TPYAOB CO3JaM KpymnHeilme cygpuiickue
yuéHble byxapckoro cydusma, takue kak AOy bakp Kamabamu (X Bek),
Mycrammu-byxapu (XI Bek), Xomxa Aboaynxamuk ['mxaysanu (XII Bek), Xomxa
Myxamman Ilopco (XV Bek). OTu Tpyabl NOKa3bIBAIOT, KAKOE PEIKOE HAcleue
uMeeT HeopMaabHas HayKa cy(pusMa OT MCIaMCKuX Hayk. Pa3paboTanHbie uMuU
OCHOBHBIE TNPUHUUIBI Cy(pu3Ma — JIyXOBHOE OYHIIECHHUE, IPEOJOJIEHUE 3IrO,
n00poTa, TEPIUMOCTb U CTPEMJICHHE K CIIPABEVIMBOCTH — NIYOOKO YKOPEHWIINUCH B
CO3HAHMHU JIIOJIEH U ONPEIEIUIN TyXOBHbIE OCHOBBI OOIIECTBEHHBIX OTHOIIECHUH.
Ux cyduiickue uaen okKa3ajld HEMOCPEIACTBEHHOE BIMSHHUE Ha YKpEIUICHHE
COJMJIAPHOCTU MEXIYy JIOAbMH, OOECHEeUYEeHHUE COLUAIbHOIO paBEHCTBA M
HaIpaBJeHUE HMX K JYXOBHO-HPABCTBEHHOMY COBEpILEHCTBY. Takum oOpazom,
cypusm B nepuoa byxapckoro smupara mposiBUIICS HE TOJBKO KaK PEIMIHO3HO-
MIPOCBETUTENILCKUI MPOLECC, HO U Kak (uiocodckas KOHUENUUS, PEryIupyromas
OOLIECTBEHHO-TYXOBHYIO KH3Hb.

7. B XVIII-XX Bekax B byxapckoM smupare, B TapuKaTtax XOJ»KaroH-
Hakmbanaus, fcaBusi, KyOpaBusi 1 MaBnaBusi NOHITHE «aHAIXaK» CBA3BIBAIOCH C
KOHILIEIIIMEN IIPU3HAHMSA 4YEJIOBEKAa BBICLIEH LIEHHOCThIO. B ommuue or apyrux
CYIIECTB, 4eJoBeK oOsagaeT uyBcTBOM Pasyma, Mopanu u /lyxa, 1 UMEHHO 3TH
TPU BEIMKHUX YyBCTBA [JEJAIOT €ro JOCTOMHBIM; B IIPOTMBHOM CIIy4ae 4YeJIOBEK
CTAHOBHUTCSl CYLIECTBOM HH3IIETO YPOBHS. ODTO Ba)XXHOE COLMAIBHOE SIBJICHUE.
byxapckuii 5MUpaT SIBISETCS BaXXHBIM SIBIICHUEM, CBA3aHHBIM C IPAKTUKOW TEOPUH
cyuiickoit Hayku. B Hem bpiTme, mup, 3HaHMe u 0Opa3oBaHUE SBISIOTCS
KaTeropHaJIbHBIMM ~ BOIIpocaMu. Mertoa mo3HaHus - updaH (MHTYHIHS).
Cyduiickas Hayka, co3manHasi B byxapckom sMupare, HSCOMHEHHO, CTaHET OJTHOM
13 OCHOB I cTaHOBJIeHUsA Tperbero Bo3poxaeHus.

8. Unen cydusma, chopmupoBaBuivecss B Inepuoj byxapckoro smupara,
ABJIAFOTCS. HE TOJIBKO HCTOPUYECKMM M JyXOBHBIM HACIEOUEM, HO M HMEIOT
00JbIIOE 3HAYEHHE B IPOIIECCE COBPEMEHHOIO JTYXOBHOro oOpa3zoBaHus. Mx
OCHOBA — IIPUHIIMIIBI OYMILEHUS YEJI0BEUYECKOTO AyXa, BEAYLIErO0 K HDAaBCTBEHHOMY
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COBEPILIEHCTBY, CIPABEIIUBOCTH, TEPIUMOCTH U AOOPOTE, — CIYKHUT YCTOMUHUBBIM
JyXOBHBIM KPUTEPUEM B BOCIHMTAHUU IMOJPACTAIONIETO MOKOJeHUs. B yacTHOCTH,
TaKWe WJIeH, KaK MPOCIaBICHUE 3HAHUN M MPOCBEIIEHUs, O0phOa ¢ HEBEXKECTBOM,
BO3BBIIIEHUE  OOIIEUYETOBEYECKUX I[EHHOCTEH, MOTYyT OBbITh T'apMOHUYHO
MIPUMEHEHBI B COBPEMEHHOW KOHIenuuu oopazoBanus. [loaTroMy ux uzyueHue u
MPUMEHEHUE Ha MPAKTUKE CIyKaT BaXXHBIM HCTOYHUKOM  YKpPEIUICHUS
HallMOHAJIBHOM JYXOBHOCTH, BOCIIUTAHHUS BCECTOPOHHE Pa3BUTON MOJOACKH U
CTaOMIIM3aIMU COLIMATIbHO-TYXOBHOM 0OCTaHOBKHU.

9. B ucropun cypuzMa MOXKHO HaAONIOAATh, KaK pa3JU4HbIC TOJKOBAHUS
KATETOPUM U HEKOTOpPbIE TEUYEHHUS COBPEMEHHOIO TapUKATCTBA OKa3bIBAJIN
HEraTMBHOE BJUSHUE HA COLMAJIBHYIO JKU3Hb 0O0IIecTBa. XOTS HW3HAYAIBHO
cypusMm ObLIT HampaBlieH Ha JYXOBHOE COBEPIIIEHCTBOBAHHME YEJIOBEKA, TyXOBHOE
OUMILICHUE M YKPEIUIEHUE COLMAJIbHOM COJMAAPHOCTH, HEKOTOPHIE TPYIIIIHI,
BO3HUKINIKE B 0o0Jiee MO3HUE MEPUOJIbI, OTKJIOHWINCH OT ATUX HAEH U CTalu
npeciaeoBaTh y3KUE€ HHTEpechl. B pe3ynbraTe OHM YCUJIWIM JYyXOBHOE
pa3jielieHue, PENIUTHO3HBIN (aHaTU3M U COLMAIBHYI0 HECTaOWIBHOCTh B
obmectBe. HekoTopbie MPOSIBIECHNS COBPEMEHHOTO TAPUKATCTBA TAK)KE MBITAKOTCS
MOJIUTU3UPOBATH JyXOBHOCTh UJIU MPEBPATUTH €€ B UACOJOTHYECKUI HHCTPYMEHT,
OTJEJISISl PEJIUTUO3HbIE IEHHOCTU OT MX CYTH. JTO HEraTUBHO CKa3bIBAeTCS Ha
pa3BUTUM OOLIECTBA, COIMAIBHON CONMIAPHOCTUA U JYXOBHOM paBHOBecuu. Eciu
uzen cy(usMa OTphIBAIOTCS OT CBOEH CYTH M CTAHOBSITCS ()OPMATLHBIMU U Y3KUMHU
UHTEPIPETALUSIMU, OHU TEPSIIOT CBOW MPHUHIUIIBI TYMAHHOCTA M TOJEPAHTHOCTH.
[TorTOMy KpaiiHe Ba)KHO BOCCTAaHOBUTh UCTHHHYIO CYIIIHOCTh Cy(u3Ma B IIpoliecce
u3ydeHus: cydusma, caenatb €ro CIyXeHHEM JIyXOBHOMY BOCIUTaHUIO U
COIMAIBHON CTAOMIIBHOCTH.

10. Cydwusm u opaena B nepuoji byxapckoro smupara GyHKIIMOHUPOBAIHA HE
TOJIKO KaK PEJIMTMO3HOE M 00pa30BaTeNIbHOE HAMpaBJICHUE, HO M KaK BaKHas
cucrema, obecrieunBaroIias CoOUAIbHO-TyXOBHYIO CTAaOMIBHOCTE. B TO ke Bpems,
OT/ICJIbHBIC TPOSIBJICHUSI OPJICHCTBA BBI3BIBAIM JTYXOBHBIM pasziaja, COLUAIBHYIO
HecTaOWIBHOCT, U (aHaTu3M B oOmiecTBe. OTO  CBHUJETEIBCTBYET O
HEOOXOJMMOCTH TPABWJIBHOTO MOHUMAHUS CYITHOCTH Cy(pu3Ma U TapMOHUYHOTO
BHEJIPEHUSI €ro B COBPEMEHHYIO COIMAIbHO-AYXOBHYIO KW3Hb. MHCTHYECKOE
Hacjeue CIYXKAT BaXXHBIM HCTOYHUKOM JUISi COBEPIICHCTBOBAHHS MOJIOJOTO
MOKOJICHUSI, YKPEIUICHUS €ro JyXOBHOTO HMMMYHHUTETa U OCO3HAHUSL €ro
HallMOHAIBHOW WACHTHYHOCTH. [lodTOMy rapMmoHm3ainus wuaen cydusma ¢
KOHIICTIIIMEH JTyXOBHOTO O0Opa3oBaHWS W BHEJAPEHHE UX B COBPEMEHHBIN
00pa3oBaTeNbHbIN 1 BOCIUTATEIBHBIN MPOIECC SBISETCA aKTyaTIbHOM 3aa4eid.

Ha ocHOBaHMM BBIIEN3TIOKEHHBIX BBIBOJIOB OBLIN pa3pabOTaHbI CIIECIYIONINE
MPEUIOKEHUS U PEKOMEH/ 1IN U:

- pa3paloTaTh AJIEKTPOHHBIM KaTajor cyduiickoro Hacienus byxapckoro
sMHUpaTa 1 oIy0JIMKOBaTh €ro HapaOoTKu B cetu HTepHET;

- CO3[laHW€ KOPOTKOMETPaXHBIX (DUIBMOB, PEKJIAMHBIX PpOJIMKOB H
BUJICOPOJIMKOB, OTPAKAIOIIMX Cy(pu3sM M €ro BIMSHUE Ha OOUIECTBEHHYIO H
IyXOBHYIO KU3Hb;
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- OpraHu3anusi KOHKYpCOB, MOTHYECKUX YTCHUH W KPYTJIBIX CTOJOB CPEIU
MOJIOJIS)KA Ha TeMmy cypu3Ma, ero IyXOBHOH MYyJApPOCTH W HPABCTBEHHBIX
Pa3MBILLICHNN;

- UHTErpanys Hacieaus cyuszma B 00pa3oBaTeIbHBIN MPOIIECC;

- o0oraieHne KOHIENIMN 00pa30BaHus MyTeM COCAUHEHUS MW TapuKaToB
C COBPEMEHHBIMH TMEJarOTHYECKUMH  TEXHOJIOTHUSIMH,  00ECTICUYUBAIOIINMU
TyXOBHO-HPABCTBEHHOE OJIaroMOTydne MOJIOJICHKH;

- Ha OCHOBE HCTOPUYECKHX YPOKOB pa3paboTaTh HAyYHO OOOCHOBaHHBIC
IPOTAraHANCTCKHE W TPOCBETUTEILCKHUE MEpPhl MPOTUB TEYCHUH, BEAYIIUX K
PEUTrHO3HOMY (paHATHU3MY U JTyXOBHOMY Pa3JIOKEHHIO;

- cydwuiickue IEHHOCTH IIeNIecO00pa3HO HCMOJIB30BaTh B COBPEMEHHOI
HOJIUTHKE - TIPH Pa3padOTKe AyXOBHO-IIPOCBETUTEIHCKON MOJIUTUKU TOCYapCTBa.
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INTRODUCTION (Abstract of the PhD dissertation)

The purpose of the study is to reveal the influence of Sufism and Sufi orders
on the socio-spiritual life of the Bukhara Emirate.

The object of the research is the processes related to the cultural and
spiritual life of the Bukhara Emirate and the socio-spiritual influence of Sufi
orders.

The scientific novelty of the study is as follows:

It was revealed that the development of secular and religious sciences, as well
as the interconnection between material and spiritual life during the period of the
Bukhara Emirate. It highlights how the emirs' and princes' sympathies toward
science and enlightenment had a positive impact on the stability of sociocultural
life. These conclusions are based on works such as “Tuhfat al-Ahbab fi Tazkirat al-
Ashab” by Rahmatullah VVozeh and “Tarikhi Khumuli” by Urguti Samargandi;

It was argued that the formation of Sufism during the Bukhara Emirate period
in accordance with the principles of “Ahl al-Sunnah wa'l-Jama'ah” — the doctrine
of pure faith, the influence of the idea “Zohiram rind astu suratem bo khalg, mani
bo Khuda” (“Outwardly | appear a carefree dervish among people, but inwardly |
am with Allah™), in harmony with the Nagshbandi principle “Dast ba kor, dil ba
Yor” (“Hands at work, heart with the Beloved”), 1s examined within the complex
socio-spiritual context, based on the scientific and philosophical perspectives
presented in “Wa'z al-Ahbab” by Mukhiyiddin Bagqi;

Sufism and the Sufi orders of the Bukhara Emirate period are logically argued
to be based on the concept of moderate knowledge, founded on the principles of
etiquette, dialogue, knowledge, and practice, as well as the preservation of the
continuity of the humanistic religious and secular ideas of the Nagshbandi order.
These conclusions are drawn from the Sufi-philosophical perspectives presented in
“Nawadir al-Ma'arif” by Musakhan Dakhbedi;

Thresubstantial significance of the heritage of Sufi scholars from the Emirate
period is justified in terms of its role in promoting enlightenment and the
humanistic essence of the scientific and philosophical teachings of representatives
of Bukhara's Sufi schools. This heritage contributed to shaping a proper attitude
among youth toward their history and cultural legacy, as well as preventing their
attraction to radical and fundamentalist ideas during educational activities focused
on moral upbringing.

Introduction of research results . Based on the scientific results obtained in
the study of Sufism and its impact on socio-spiritual life in the Bukhara Emirate :

The conclusions and novelties based on the works of “Tuhfat ul-ahbab fi
tazkiratil as'hob” of Rahmatullah Vozeh” and “Tarikhi Humuli” of Urguti
Samargandi dedicated to the development of secular and religious sciences during
the period of the Bukhara Emirate, the interconnection between material and
spiritual life, the relationship between the emir and his sons' favor toward science
and enlightenment, and its positive impact on the stability of social and cultural life
are used in the methodological studies of the International Scientific Research
Center of Imam Bukhari for the broad dissemination of information to the
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scientific and cultural community and for enhancing their professional skills, as
well as in the creation of databases of catalogs, albums, and scientific-practical
materials, at the Republican Center for Spirituality and Enlightenment, during the
propaganda activities conducted in 2022-2023 as part of the VI direction of the
2023 Action Program, specifically according to point 16 — “Conducting
propaganda and educational activities on interethnic harmony and interfaith
tolerance, as well as the prevention of manifestations of radicalism among the
population”, materials were prepared on organizing and conducting agitation work
on the topic: “Identification and implementation of priority tasks to prevent the
intensification of radicalization processes in society and counteract various actions
aimed at poisoning the consciousness of youth with alien destructive ideologies.”
(The Reference Act No. 02/527 of the Imam Bukhari International Research
Center dated November 28, 2024, and No. 10/2021 of the Institute of Socio-
Spiritual Studies at the Republican Center for Spirituality and Enlightenment dated
December 6, 2024). As a result, the features of Sufi teachings, as well as
philosophical and moral views, were analyzed from the perspective of new
theoretical and methodological approaches, which contributed to the scholarly
understanding of the development of Islamic sciences during the period of the
Bukhara Emirate, as well as the influence of Sufism and tarigats on the socio-
spiritual life of society;

Generalizations that the Sufi teachings of the Bukhara Emirate period were
formed in accordance with the doctrine of “Ahl al-Sunna wal-Jama'a” in pure faith,
and the influence of the ideas “Zahiram Rind astu suratam bo khalg, ma’ni bo
Khudo” on the socio-moral environment, which aligns with the principle “Dast ba
kor, Dil ba yor” of the Nagshbandi teaching in a complex socio-spiritual
environment, are reflected in the Sufi-philosophical reflections of Mukhiddin Baki
in his work “Va’z al-Ahbab” have been utilized for the further improvement of the
activities of the Committee on Religious Affairs of the Republic of Uzbekistan,
including in propaganda efforts (The Certificate No. 02-02/02/1/3224 of the
Committee on Religious Affairs of the Republic of Uzbekistan dated November
30, 2024). As a result, under the conditions of the New Uzbekistan, sufism and its
influence on public and spiritual life have contributed to the cultivation of qualities
such as tolerance, patience, endurance, and gratitude in the harmonious upbringing
of individuals, as well as the effective organization of efforts to strengthen
ideological immunity;

The novelty, based on the analysis of the Sufi-philosophical views of
Musakhon Dakhbedi in his work “Navodir al-Ma’arif”, lies in the understanding
that Sufism and tarigats of the Bukhara Emirate period are founded on a “moderate
concept of knowledge,” which is based on the principles of etiquette, dialogue,
knowledge, and action, while maintaining the continuity of the humanistic,
religious, and secular ideas of the Nagshbandi tradition were used in the activities
of the Center for Islamic Civilization in Uzbekistan under the Cabinet of Ministers
of the Republic of Uzbekistan, including propaganda work, in accordance with
Appendix 1 to Resolution No. PP-5186 on the topic “Research of the scientific
heritage of our ancestors who contributed to the development of world science and

48



civilization, and the promotion of achievements in the era of the new rise” (The
Reference Act N0.06-07/817 of the Center for Islamic Civilization in Uzbekistan
under the Cabinet of Ministers of the Republic of Uzbekistan dated December 5,
2024). As a result, in the conditions of the New Uzbekistan, Sufism and its
influence on social and spiritual life served to instill the qualities of compromise,
tolerance, patience, gratitude in harmonious human education and effective
organization of activities to strengthen ideological immunity;

The scientific novelty, proposals, and recommendations regarding the
formation of a proper attitude among youth towards their history and cultural
heritage, as well as the prevention of involvement in ideas of radicalism and
fanaticism, including the incorporation of knowledge about the scientific-
philosophical teachings and the humanistic essence of representatives of the
Bukhara Sufi schools into moral education lessons based on the heritage of Sufis
from the Emirate period, have been utilized in the preparation of scripts for
programs such as “Assalom Bukhara”, “Yoshlar Vaqti”, “Najot Bilimda”, and
“Zamondosh” of the Bukhara Regional Broadcasting Company, as well as within
the framework of the fundamental research project No. OT-FI-88 of the National
University of Uzbekistan on the topic “The role of the principle of tolerance in the
Socio-Political and Spiritual Development of Uzbekistan (from Ancient Times to
the Present). (The Reference Act No. 02-09-280 by the Bukhara Regional
Broadcasting Company dated November 28, 2024, as well as reference No. 02-09-
280 by the National University of Uzbekistan dated March 23, 2025). As a result,
thanks to new theoretical and methodological approaches to Sufism and its
influence on the socio-spiritual life during the Bukhara Emirate, television viewers
have been given the opportunity to receive information on further expanding the
potential of youth to become competent, science-oriented individuals capable of
contributing to the development of society, honest and upright people, thereby
enhancing the scientific quality and popularity of the TV shows. Moreover, in the
context of the New Uzbekistan and under the influence of Sufism on public
spiritual life—promoting compromise, tolerance, patience—these qualities have
served to instill gratitude and foster harmonious human development.

Structure and size of the dissertation. The dissertation consists of an
introduction, four chapters, a conclusion, and a list of references. The total volume
of the dissertation is 142 pages.
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