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KIRISH (fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon miqgyosida
kuzatilayotgan geosiyosiy ziddiyat va to‘qnashuvlar, ayrim mamlakatlarda ko‘zga
tashlanayotgan diniy toqgatsizlik, islomofobiya holatlari dinlararo bag‘rikenglik va
hamjihatlik g‘oyalarini keng targ‘ib etishni talab etmoqda. Jahon ilm-fani rivojiga
beqiyos hissa qo‘shgan, islomni ilm-ma’rifat va tinchlik dini sifatida namoyon
etgan ulug‘ alloma va mutafakkirlar, buyuk olimlarning boy merosini tadqiq etish,
islomning asl insonparvarlik mohiyatini chugqur ochib berish har gachongidan-da
ko‘proq kun tartibiga qo‘yilmoqda. Aynigsa, Alisher Navoiy falsafiy-irfoniy
dunyoqarashidagi naqgshbandiya ta’limotiga xos g‘oyalar, uning ‘“inson qadri”
fenomenidagi sinkretik xususiyatlari, gumanistik g‘oyalarining diniy va dunyoviy
qadriyatlar integratsiyasi hamda bag‘rikenglik madaniyati, milliy gadriyatlar
rivojidagi sinkretiklik xususiyatlarini ochib berish dolzarb ahamiyat kasb etmogda.

Jahon ilm-fani va ilmiy tadgigot markazlarida millatlar va dinlararo
munosabatlarni yaxshilash, milliy barqarorlik, bag‘rikenglik va hamjihatlikka
tahdid soluvchi g‘oya va konsepsiyalarni bartaraf etishning tarixiy tajribalarini
transformatsiya qilishga oid fundamental va innovatsion tadgiqotlar olib
borilmoqda. Jahon miqyosida dinlararo bag‘rikenglik va hamjihatlik g‘oyalarini
keng targ‘ib etish, islomning asl insonparvarlik mohiyatini chuqur ochib berishda
o‘zining alohida o‘rniga ega bo‘lgan Nagshbandiya tariqati g‘oyalari muhim
ahamiyat kasb etadi. Shu nuqgtai nazardan Alisher Navoiy faoliyatida
nagshbandiylik ta’limoti rivoji, tariqat g‘oyalarining milliy-diniy qadriyatlarga
sinkretlashuvidagi o‘rnini umuminsoniy qadriyatlar va zamonaviy bilimlar bilan
uyg‘unlikda tadqiq etish zururati ortib bormoqda.

Mamlakatimizda erkin va farovon, qudratli Yangi O‘zbekistonni barpo etish,
sog‘lom, bilimli va ma’naviy barkamol avlodni tarbiyalashda buyuk allomalarimiz,
pir-u murshidlarimiz merosini har tomonlama chuqur o‘rganish, ularning zamon
ruhiga mos g‘oyalaridan ma’rifatli shaxslarni tarbiyalashga oid islohotlar olib
borilmoqda. “Buyuk ajdodlarimizning betakror va noyob ilmiy-ma’naviy merosi
biz uchun doimiy harakatdagi hayotiy dasturga aylanishi kerak. Bu o‘lmas meros
hamisha yonimizda bo‘lib, bizga doimo kuch-quvvat va ilhom bag‘ishlashi lozim.
Avvalambor, milliy ta’lim tizimini ana shunday ruh bilan sug‘orishimiz kerak.
Buning uchun olim va mutaxassislarimiz, hurmatli ulamolarimiz bu ma’naviy
xazinani bugungi avlodlarga sodda va tushunarli, jozibali shakllarda yetkazib
berishlari zarur™. Shu jihatdan, nagshbandiya tarigatining insonparvarlik
magqsadlarga yo‘naltirilgan g‘oyalari negizida shakllangan Alisher Navoiy ilmiy-
ijodiy merosi, uning milliy-diniy gadriyatlarning va sinkretiklik xususiyatlari,
insonni komillikka undovchi g‘oyalarining yoshlarni ijtimoiy faol bo‘lish, kasb-
hunar egallash, sobit e’tiqodli, gat’iyatli bo‘lishida va falsafiy mushohadasining
kengayishidagi axlogiy-tarbiyaviy rolini hamda irfoniy-axlogiy garashlarining
naqshbandiya ta’limoti rivojidagi konstruktiv ahamiyatini ochib berish muhim
ahamiyat kasb etmoqda.

! Mup3uées IIL.M. Suru V36ekucton Tapakkuér crpareruscu. — Tomkent: “O*zbekiston”, 2022. — B. 223.
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O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentyabrdagi PF-158-
son ““O‘zbekiston — 2030 strategiyasi to‘g‘risida”, 2022-yil 28-yanvardagi PF-
60-son “2022-2026 yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot
strategiyasi to‘g‘risida”, 2020-yil 6-noyabrdagi PF-6108-son “O°‘zbekistonning
yangi taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-
tadbirlari to‘g‘risida”, 2021-yil 1-iyuldagi PF-6255-son “2021-2026 Yyillarga
mo‘ljallangan ekstremizm va terrorizmga qarshi kurashish bo‘yicha O‘zbekiston
Respublikasi milliy strategiyasini tasdiglash to‘g‘risida” farmonlari, 2018-yil 23-
iyundagi PQ-3080-son “O‘zbekiston Respublikasi Vazirlar Mahkamasi huzurida
O‘zbekistondagi Islom sivilizatsiyasi markazini tashkil etish chora-tadbirlari
to‘g‘risida”, 2018-yil 14-avgustdagi PQ-3907-son “Yoshlarni ma’naviy-axloqiy va
jismoniy barkamol etib tarbiyalash, ularga ta’lim-tarbiya berish tizimini sifat
jihatidan yangi bosgichga ko‘tarish chora-tadbirlari to‘g‘risida”, 2021-yil 26-
martdagi PQ-5040-son “Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish
chora-tadbirlari to‘g‘risida”, 2020-yil 19-oktyabrdagi PQ-4865-son “Buyuk shoir
va mutafakkir Alisher Navoiy tavalludining 580 vyilligini keng nishonlash
to‘g‘risida” qarorlari, shuningdek, sohaga oid boshga me’yoriy-huquqiy hujjatlarda
belgilangan vazifalarni amalga oshirishda mazkur dissertatsiya muayyan darajada
xizmat qiladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoty,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi?.

Mutafakkir Alisher Navoiyning gumanistik merosi dunyo olimlari va soha
mutaxassislarini barcha davrlarda gizigtirib kelgan. Xususan, xorijlik shargshunos,
adabiyotshunos olimlar M.Nikitskiy, turkiyalik olim A.Vaqif, Ajbeg, A.Hikmet,
N.Vei, fransiyalik shargshunoslar S.Sasi, L.Buvay, olmoniyalik shargshunos
V.Baft, K.Ekmann, V. Xinz, H.Vamberi, A.SHakirzoda, A.Levend, ingliz olimlari
E.Gibb, H.Prugshtal, P.Kortelli, kanadalik G.Dikk, eronlik N.L.Amirlarning
metodologik ahamiyatga molik ishlari diggatga sazovor.

Yurgen Paulning “Bahouddin Nagshbanddan keyingi xojagon-nagshbandiya
ta’limoti”, Dr.Metin Akkushning “Tarixiy va adabiy shaxsiyat o‘laroq, Navoiy

2 Qarang: Hukurckuit M. “Omupb-Huzam-s1-Juab Anu-11Iup B rocy1apcTBEHHOM U JIATEPATYPHOM €I0 3HAYEHUE .
— CII6: - 1856.; Ahmed-Vefik-Efendiet de Be 1 in. Mahbub-ul-kulub. Publi, dans le texte original. -
Constantinopole, 1872-1873./ Journal Asiatuque. T 7, 8. Ajbegf. Ali Cher Navoi. Kfoskou, 1948. Ali Asohar
Hekmet. The Magolis-un Nafais Mir Ali Shir Navai. Teheran, 1945. Levend A.S. Ali Shir Navoi. | Gilt. Ankara,
1965. Vambery H. Die primitive Kultur der Turko-Tatarischen Volker. Leipzig, 1879. Hinz W. Herat unter Husein
Baigaradem Timuriden (Abhandlungenfiir Kunde des Marqenlanas. Bd. 28) «Leipzig» 1938. Hammer-Purgstall.
Arabisehe, persisehe und tiirkische Handschriften. Wien, 1840. Courteille P. Mémoires de Bater (Zahir-et-Din
Shammed) Fondateur de la dunastiemongoledans Hindostan. Paris, 1871. Nemati Limai, Amir (2015), Analysis of
the Political life of Amir Alishir Navai and Exploring his Cultural, Scientific, Social and Economic Works, Tehran
& Mashhad: MFA (Cire) & Ferdowsi University. — P. 56-59.; Shuningdek, dissertatsiya mavzusiga doir xorijiy
ilmiy-tadgiqotlar sharhi https://www.en.hs-furtwangen.de; https://www.en.uni-muenchen.de; https://www.univ-
lille.fr; https://www.Ise.edu; https://www.umich.edu; https://www.doshisha.ac.jp; http://www.azhar.edu.eg/en/;
https://www.nottingham.edu.my/index.aspx; https://khalilcenter.com/ramadan;
https://www.timeshighereducation.com/world-universityrankings/sorbonne-university ~ kabi  elektron  resurslar
manbalari asosida tayyorlandi
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asarlarida inson masalasi” xususidagi risolalari, rus olimi A.Knish, G.Eskarxanov,
Eronlik Muhammad Amin Riyohi tadgiqotlari Alisher Navoiy merosiga oid tarixiy,
madaniy, falsafiy va filologik tadqiqotlar bo‘lib, o°‘ziga xos metodologik ahamiyat
kasb etadi. Germaniyada nashr etilgan “Encyclopedia of Islam” 3 tomlik lug‘at,
Rossiyada nashr etilgan “Cydusm B LlenrpansHoit Asuu (3apyOesxkHbie
uccinenosanus): CO. ct. mamsitu @purn Maiiepa” to‘plamlari nagshbandiya tariqati
va uning tarixiy, ilmiy va diniy-falsafiy mohiyatini ochib berishga garatilganligi
bilan  muhimdir. R.Nikolson, S.Ernst, T.Husayn, S.Nafisiy, A.Mets,
I.Yu.Krachkovskiy, B.Furo‘zonfar, Ye.E.Bertels, J.Nurbaxsh, A.Kudelinlarning
monografik tadgiqotlarida mavzuga oid nazariy muammolar, umumlashma va
xulosalar 0°z ifodasini topgan®.

Shuningdek, nagshbandiya va Alisher Navoiy ma’naviy merosi, tasavvuf
hamda tarigatlar tarixi bo‘yicha dunyoning yetakchi ilmiy markazlari, oliy ta’lim
muassasalari, jumladan, Centre International investergate of Oxford University,
School of Culture, religions and politicy in Asia (Buyuk Britaniya), Peace
Research Institute Frankfurt, Centre of Scientific investigation of Civil Society
(Germaniya), Islamic Supreme Council of Amerika, (ISCA-Amerika Islom Oliy
Kengashi), Al-Azhar university (Misr, Qohira), Sankt-Peterburg davlat universiteti
(RF), The George Washington University, Centre of scientific investigation of
Central Asia (AQSH), University of Western Ontario (Kanada), Institute of Central
Asia (Fransiya), Institute of International relation (Shvetsiya), Disle university
(Turkiya), shuningdek, O‘zbekiston xalgaro islom akademiyasi, O‘zbekistondagi
Islom sivilizatsiyasi markazi, Buxoro davlat universiteti (O‘zbekiston) tomonidan
fundamental tadgiqotlar amalga oshirilmoqda.

Yuqoridagi tadgigotlarni inobatga olgan holda o‘zbekistonlik va xorijlik
tadgiqotchilarning  nagshbandiya  ta’limoti,  Alisher  Navoiy = merosida
nagshbandiylik g‘oyalarining ildizlari va namoyon bo‘lish xususiyatlari tadqiqi
borasida amalga oshirilgan ushbu tadgigotlar mazkur muammoning kelgusida
kengroq va chuqurroq o‘rganilishi uchun zamin yaratilishiga xizmat qiladi.

Muammoning o‘rganilganlik darajasi. Alisher Navoiyning adabiy-
ma’naviy merosi, so‘fiyona qarashlari xorijiy adabiyotshunos, tarixchi, faylasuf,
tasavvufshunos olimlar tomonidan tadqiq etilgan. Mutafakkirning tasavvuf
adabiyotiga qo‘shgan hissasi, naqshbandiylik tariqatiga ixlosi va uning g‘oyalari,
tamoyillarini targ‘ibotchisi sifatida jumladan, shargshunos olimlar Ye.E.Bertels,
M.T.Stepanyans, A.D.Knish, A.A.Xismatullin, Zigrid Klaynmixel monografiyalari
muammo doirasidagi masalalar yechimida muhim metodologik asos bo‘ldi*.

3 Nicholson R.A. A Literary History of the Arabs. London, 1903; Ernst C. W. Teachings of Sufism. — London, 1999.
— 216 p.; Men A. Mycynsmanckuii Peneccanc. — Mocksa: Hayka, 1973. — 242 6; Kpaukosckuit U.1O. 130pannsie
pyasl T. 1-5. — M. — JI. 1956-1960. — 348 c.; beprensc E.3. HaBouii. Monorpadwus. /Tapxxumon. 1.K.Mup3zaes. —
Tomkent: “Tadakkyp xkanorn”, 2015. 216-6. beprensc E.O. HaBan n [I>xamu. M36pannsie tpynsl. T.3. — Mocksa:
Hayxka, 1965. — 272 c; Hyp6axm J[x. Uucyc rnaszamu cydues. — Mocksa: Mucrtuka, 2002. — 246 c; Kyzemun A.
Apabckas iuTepaTypa: No3THKa, CTUIIMCTUKA, B3aUMOCBsI3H. — MockBa: SI3bIKH c1aBsHCKOM KyibTypbl, 2003. — 196
c.
4 Beprenbc E. Cypusm u cyduiickas mureparypa. — T., 3. — Mocksa, Hayka, 1965. — 527 ¢; Crenansan M.T.
Odunocodekre acriektsl cydmsma. — M.: Hayka , 1987. — C. 46.; Kapim A.JI. MycynpMaHckuii Muctuimsm: Kpatkas
ucrtopus. Mocksa — Cankt-ITetepoypr. “dunst”, 2004. —b. 192-193. Xucmaryauna A. A. Cydusm B LleHTpaabHbIH
Asun. — Cankr-IletepOypr, 2001. — C. 163.; Knaitamuxen 3. «fIHa Ba stHa HaBouii wxkoaura kaiTaman»
(cyxbarnom b.Kapumos) // Kaxon agabuétu. Ne 12, 2012. — b. 127-131.
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Mustagil davlatlar hamdo‘stligi mamlakatlarida Yusuf Jolandan Mansur,
S.Maxmadullaev, Z.Nabotov, A.Muxamedxodjaev, H.Islomiy tomonidan olib
borilgan tadqiqotlar Alisher Navoiy ilmiy merosining tasavvuf ta’limotida tutgan
o‘rnini ochib berishda tarixiy ahamiyat kasb etadi®.

Mamlakatimizda O.Bo‘riyev, E.Karimov, G.Navro‘zova, A.Huseynova,
J.Xolmo‘minov, O.Sharipova, N.Safarova, B.Namozov, Sh.Agzamxodjayeva,
T.Norov, Z.Ishogovalarning ilmiy ishlari nagshbandiya tarigatining ijtimoiy-
falsafiy ahamiyati, Alisher Navoiy ta’limotining falsafiy xususiyatlari, nazariy-
metodologik masalalariga bag‘ishlanganligini alohida ta’kidlab o‘tish maqsadga
muvofigpP.

Tadgigot ishida yugorida nomlari qgayd etilgan xorijlik va mahalliy
olimlarning falsafiy mazmundagi ilmiy tahlillari e’tiborga olindi. Umuman
tasavvuf, alohida tarigatlarning irfoniy, falsafiy, aksiologik jihatlarining tadqiq
etilganligi, Alisher Navoly ma’naviy merosida naqshbandiylik g‘oyalarining
namoyon bo‘lish xususiyatlari, ularning milliy, dinty qadriyatlar integratsiyasidagi
o‘rni, nagshbandiyona gumanistik qarashlari yaxlit tadqiq gilinmaganligi sababli,
muammoni ilmiy-nazariy, metodologik jihatdan uyg‘unlashtirish, nagshbandiylik
va navoiyshunoslik an’analarini hisobga olish taqozo etiladi. Mazkur
dissertatsiyada ana shu xususiyatlarni inobatga olgan holda Alisher Navoiy
dunyoqarashining naqgshbandiyona ildizlarini o‘rganish, Alisher Navoiy va
Bahouddin Nagshband qarashlari sinkretik xususiyatlarining ilmiy-falsafiy
tadqigiga e’tibor garatilgan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadgiqoti Buxoro davlat universiteti ilmiy-tadgiqot ishlari rejasiga muvofiq Il band
“Yangi O‘zbekistonda ma’rifatparvar davlat barpo etishning ijtimoiy-falsafiy va
ma’naviy-axloqiy asoslarini takomillashtirish muammolari” (2022-2026 vyy.)
tadqiqot yo‘nalishi doirasida bajarilgan.

> IOcedu J[Ixommanman Mancyp. Masapsl Xopacana W MasepanHaxpa smoxu Tumypmmos: XIV-XV BB
ABTOpedepar nucc. Ha COMCKaHUEe YUSHOH crerneHH KaHi. uc.Hayk. — [lyman6e, 2009. — 26 c.; Maxmanynaes C. O
HEKOTOPBIX 3THYECKHX Toukax 3peHus SIkyba Yapxu. BecTHuk TamXKHKCKOro rocylapcCTBEHHOTO YHHBEPCHUTETa
npaBa, OusHeca u nonutuku. Cepus rymaHutapHbix Hayk. — JymanOe, 2015. — C. 34.; HaboroB 3. IIpobiema
yenmoBeka B Hakmbangmsme. — Jymanbe, 2002. — 125 c.; Myxammanxompkaes A. Maeonorus HakmOaHau3Ma. —
Hyman6e: Jorum, 1991. — 234 c. ;Ucnomuii X. Anmumep HaBouit Ba Xopasm aBnmuénapu. — T.: ®an, 1998. — 66 6.

® Bypuer O. Xoxa Anoyaaun Arrop. — T.: MabHasuar, 1994. — 23 6.; Kapumos D. PoJib, MeCTo U colUaNbHbIE
TO3UIMH JyXoBeHcTBa MaBepanHaxpa B XV B. ABToped. qucc. kana. uct. Hayk. — T., 1990. — 159 c.; HaBpyzoBa I'.
Xoxa baxoymmua HakmoOann xaétm Ba mabHaBuii Mepocu. — T.: ®an, 2021. — 244 6.; XyceiinoBa A. Illapk
MyTadakkupiapu IyHEKapamuga yMyMHHCOHMH Kaapustiap. Mosnorpadus. — T.: Paradigma, 2017. — B. 136,
XonmvymuHoB XK. Hakm6anans tabaumorn Ba Mapkasuit Ocué xanknapu MabHaBuid Oupiaurn. — T.: Yangi Nashr,
2018. — 28 6.; lllapunoa O. A6xynxomuk FrokmnyBonuit. Monorpadus. — byxopo: Byxopo namp, 2020. —156 6.;
CagapoBa H. XoxaroH TacaBBy(HMil TabIMMOTHIA MabHAaBHH-aXJOKWH Kaxpusitiap Macanacu. Pancada
tamm.HOM3. gucc. — Tomkent, 2002. — 152 6.; Hamo3os b. Myxamman [lopconmnr dancaduii TapInMOTH.
Mownorpadusa. — Tomkent: MymTto3, 2015. — B. 301.; III.Ar3amxomxaeBa. Anmmep HaBouit acapimapuma WHCOH
koHnemnsicn. Pancada danmapu noxropu (DSc) mamuid mapakaCHHM OJHIN Y4yH &3miraH nuccepramus. — T.;
2022. — b. 78. UcxokoBa 3. TacaBBy( TabiauMoruaa opudiauk Ba Banuitnuk tankuad. MoHorpadus. — T.: ABu
matbuot-konsalt, 2011. — 296 6. Hopos T. Anumrep HaBouii OHTOJIOTHK KapanulapuHUHT (ancapuii-KOHIETya
taxyman. @ancada dannapu qoxropu (DSc) unmuit gqapaxacuHu OJWIN YIyH E3MITaH IUCCEpTalns aBTopedepaTu.
— Camapkang. 2022. - b. 71
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Tadgiqotning maqgsadi Alisher Navoiy ma’naviy merosida naqshbandiya
ta’limoti mazmun-mohiyatiga oid g‘oyalarning falsafiy ahamiyatini ochib
berishdan iborat.

Tadgiqotning vazifalari:

Alisher Navoiy dunyogarashining nagshbandiyona ildizlarini o‘rganishning
nazariy-metodologik masalalarini tadgiq gilish;

Alisher Navoiy falsafiy-irfoniy garashlarida tarigat tushunchalari va
tamoyillarining namoyon bo‘lish xususiyatlarini ochib berish;

Alisher Navoiyning Bahouddin Nagshband shaxsiyatiga munosabati va uning
“xoriqulodda odatlari” xususidagi qarashlarini tahlil gilish;

Nagshbandiya ta’limotidagi ontologik va gnoseologik masalalarning Alisher
Navoiy falsafiy-irfoniy garashlaridagi xususiyatlarini ochib berish;

Alisher Navoiy ma’naviy merosida nagshbandiylikning “halol lugma”, “faol
hayot tarzi” va “kasb-hunar egallash”ga oid tamoyillarining ijtimoiy-falsafiy
mohiyatini tadqiq etish;

Alisher Navoiyning ilm va amal, irfon va ma’rifat xususidagi garashlarining
naqshbandiya tariqatining “Dil ba Yor-u, dast ba kor” tamoyiliga uyg‘unligini
asoslab berish;

Alisher Navoiy qarashlaridagi “odamiylik” tushunchasining ‘“ma’rifatli
inson”, “ma’naviyatli shaxs”, “komil inson” tushunchalariga uyg‘unligini asoslash
va uning nagshbandiyona mazmunini ochib berish;

mamlakatimizda diniy bag‘rikenglik, milliy qadriyatlar rivojida Alisher
Navoiy va Bahouddin Nagshband qarashlari sinkretik xususiyatlarini asoslab
berishdan iborat.

Tadgiqotning obyekti sifatida Alisher Navoiyning Nagshbandiya
g‘oyalariga oid garashlari aks etgan asarlari tanlab olingan.

Tadgiqotning predmeti Alisher Navoiy falsafiy va tasavvufiy garashlarining
nagshbandiya ta’limoti bilan uyg‘unligini tadqiq etishdan iborat.

Tadgiqot usullari. Dissertatsiyada analiz va sintez, kompleks yondashuv,
giyosiy tahlil, tizimli-funksional yondashuv, kontent analiz, retrospektiv tahlil,
dialektik, sinergetik, germenevtik kabi ilmiy bilish usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Alisher Navoiyning ‘“Nasoyim ul-muhabbat”, “Hayrat ul-abror” asarlarida
ilgari surilgan falsafiy-irfoniy dunyogarashining negizlaridagi ontologik mohiyatga
ega “borligning birligi”, juz va kul, birlik va ko’plik, (vahdat) va xilma-xilligi
(kasrat) tushunchalarning naqshbandiya ta’limotidagi “ixlos”, “hayrat”, “tavhid”
g‘oyalarining “vuqufi zamoniy” (zamondan ogoh bo’lish), “vuqufi adadiy” (kasrat
ichida Ahadni ko’ra olish) va “vuqufi qalbiy” (qalbdan ogoh bo’lish) tamoyillariga
uyg‘unlashuvi hamda oliy hagigatni bilish, Haqgni bilish orgali olamni anglash
g‘oyasiga transformatsiyasi asoslab berilgan;

Alisher Navoiy ma’naviy merosidagi “odamiylik” (riyozat, xayrli ishlar
qgilish, tavba, halol lugma, muayyan kasb bilan mashg‘ul bo’lish, xokisorlik,
shirinsuxan va rahmdil bo’lish, saxiy, mard va muloyim bo’lish, sabrli va chidamli
bo’lish, sadoqatli bo’lish) xususiyatlarining nagshbandiylikdagi “Dil ba Yor-u, dast
ba kor” g‘oyasining (faol hayot tarzi, mehnat gilish, halol lugma, ijtimoiy adolat)
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irfoniy-axlogiy mazmuniga adekvatligi hamda uning “inson qadri” fenomenidagi
mohiyati ochib berilgan;

mutafakkirning “Mahbub ul-qulub” va “Lison ut-tayr” asarlaridagi ilm va
amal, irfon kabi gnoseologik g‘oyalarning nagshbandiylik tarigatidagi Alloh
ma’rifatiga yetishish, uning sifatlari bilan sifatlanish (irfoniy ma’rifat), Alloh
roziligiga erishish, ilohiy jazba (ilmi hol), Alloh tajalliysini qalb ko’zi bilan idrok
etish, insoniylik sifatlarining ilohiylik kasb etishi (vuqufi galbiy), o’zlikdan
batamom kechish, borligni Alloh sifatlari tajallisi shaklida ko’rish (faqru-fano)
tamoyillarini asoslashdagi o‘rni va nagshbandiyona talqini dalillangan;

Alisher Navoiyning vahdoniyat va olamni yagona mohiyati Alloh, butun
koinot (katta va kichik olam) “Uning” vujudi, ya’ni “vahdat ul-vujud”, “vahdat-ul
shuhud”ga oid ontologik garashlari nagshbandiya ta’limotiga xos insonparvarlik
tamoyillarining takomillashishiga xizmat qilganligi, komillikning mukammal
tarbiya maktabi ekanligi hamda bu tarigatning temuriylar davridagi mavqgeini
oshirishga, irfoniy negizlarini, ontologik asoslarining takomillashishiga ta’siri
aniqglashtirilgan;

Alisher Navoiy tasavvufiy qarashlarida ifodalangan inson ulug‘vorligi,
ma’rifat, o‘zlikni anglash, adolatsizlikka qarshi kurashish, tinchlik va osoyishtalik
kabi gumanistik g‘oyalarning Xojagon-nagshbandiya tarigati “Nazar bar qadam”,
“Safar dar Vatan”, “Nigohdosht”, “Vuqufi zamoniy” kabi rahshalariga
integratsiyasi hamda “Dil ba Yoru, dast ba kor” tamoyilining bag‘rikenglik
madaniyati va milliy gadriyatlar rivojidagi sinkretik xususiyatlari ochib berilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Alisher Navoiy qarashlarida naqgshbandiya tarigati g‘oyalarining namoyon
bo‘lish xususiyatlari, ularning ma’naviy, ijtimoly va madaniy mubhitga ta’siri, turli
xalglarning yagona maslak va g‘oya atrofida birlashtirishga xizmat gilganligi
asoslab berilgan;

Alisher Navoiy falsafiy va tasavvufiy qarashlari va insonni komillikka
undovchi g‘oyalarining yoshlarni ijtimoiy faol bo‘lish, kasb-hunar egallash, sobit
e’tiqodli, qat’iyatli bo‘lishida va falsafiy mushohadasining kengayishidagi axloqiy-
tarbiyaviy roli ochib berilgan;

Alisher Navoiy merosida Nagshbandiylik ta’limotida ilgari surilgan altruizm,
filantropiya va insonparvarlik g‘oyalarining ildizlarida inson ichki olamini
poklash, nafsini tiyish, galbini tasfiya etish orqgali ruhiy-ma’naviy yuksalish
tajribalarining imkoniyatlari isbotlangan, zamonaviy jamiyatda tasavvuf
qadriyatlari integratsiyasiga oid ijtimoiy amaliyotda foydalanish bo‘yicha takliflar
ishlab chigilgan;

Alisher Navoiyning nagshbandiya tarigati mazmun-mohiyatiga oid
g‘oyalarining insonparvarlik, ezgu fikr va qarashlarni keng xalq ommasiga
yetkazish va shu asosda yoshlarda sog‘lom dunyoqarashni kuchaytirishga, diniy
bag‘rikenglikni  mustahkamlash, jamiyatning turli qatlamlari orasidagi
hamjihatlikni yuksaltirish, shaxslararo munosabatlarda murosa madaniyatini
shakllantirishi asoslab berilgan.

Tadqiqot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy qarashlar birlamchi manbalar va qo‘lyozmalardan, tadqiqot usullari va
yondashuvlar rasmiy manbalardan olinganligi, nashr etilgan ilmiy magqolalar
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respublika va xalqaro konferensiyalarda sinovdan o‘tkazilganligi, tadqiqot ishi
natijalari bo‘yicha berilgan xulosalar asosida takliflar ishlab chiqilgan bo‘lib,
tavsiyalar amaliyotda joriy etilgani, olingan natijalarning vakolatli tashkilotlar
tomonidan tasdiqlangani bilan asoslanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgiqgot natijalarining
ilmiy ahamiyati ilgari surilgan konseptual g‘oyalardan buyuk shoir va mutafakkir
Alisher Navoiyning boy ilmiy-adabiy merosini o‘rganish, keng targ‘ib qilishga
qaratilgan ilmiy tadqiqot ishlarida, Nagshbandiya ta’limoti umuminsoniy
g‘oyalarining jahon tamaddunida tutgan o‘rnini hamda o‘sib kelayotgan yosh
avlodning intellektual salohiyatini oshirish, ular galbida yuksak axloqgiy fazilatlarni
tarbiyalashda va barkamol avlod tarbiyasining nazariy-metodologik asoslarini
takomillashtirishda, ijtimoiy-gumanitar fanlarni ilmiy-nazariy jihatdan yanada
boyitishda, madaniy-ma’rifiy muassasalar, mahalla, oila markazlari, Ma’naviyat va
ma’rifat markazlari, intellektual salohiyatni o‘stirish bilan shug‘ullanuvchi
tashkilotlarning amaliy faoliyatida foydalanish mumkinligi bilan belgilanadi.

Tadgigot natijalarining amaliy ahamiyati Alisher Navoiy falsafiy va
tasavvufiy qarashlarining falsafiy tahliliga oid taklif va tavsiyalardan Alisher
Navoiy hayoti va ijodiga bag‘ishlangan tadbirlar tashkil etish, asarlarini chet
tillarga tarjima qilish, nashr etish va taqdimotlarini o‘tkazish bo‘yicha tizimli
ishlarni amalga oshirishda, yangi zamonaviy ekspozitsiya yaratish, tasviriy san’at
asarlari, miniatyuralar, xalq amaliy san’ati namunalari ko‘rgazmalarini o‘tkazish,
shoir asarlari asosida maxsus ko‘rsatuv va eshittirishlar, o‘quv-ma’rifiy filmlar
yaratishda hamda Ma’naviyat va ma’rifat markazlarining aholi o‘rtasida ma’naviy-
ma’rifiy tadbirlar tashkil etishda, shuningdek, “Falsafa”, “Dinshunoslik”,
“Ma’naviyatshunoslik™ kabi fanlarni o‘qitishda, “Yetti pir” haqida kitob-albomlar
yaratish, ommaviy axborot vositalarining ko‘rsatuvlar va media materiallarini
tayyorlashda, diniy-ma’rifiy loyihalarni amalga oshirishda foydalanish mumkinligi
bilan izohlanadi.

Tadgigot natijalarining joriy qilinishi. Alisher Navoiy ma’naviy merosida
naqshbandiya ta’limoti mazmun-mohiyatiga oid g‘oyalarning falsafiy ahamiyatini
o‘rganish bo‘yicha ishlab chiqilgan takliflar asosida:

Alisher Navoiyning ‘“Nasoyim ul-muhabbat”, “Hayrat ul-abror” asarlarida
ilgari surilgan falsafiy-irfoniy dunyogarashining negizlaridagi ontologik mohiyatga
ega “borligning birligi”, juz va kul, birlik va ko’plik, (vahdat) va xilma-xilligi
(kasrat) tushunchalarning naqshbandiya ta’limotidagi “ixlos”, “hayrat”, “tavhid”
g‘oyalarining “vuqufi zamoniy” (zamondan ogoh bo’lish), “vuqufi adadiy” (kasrat
ichida Ahadni ko’ra olish) va “vuqufi qalbiy” (qalbdan ogoh bo’lish) tamoyillariga
uyg‘unlashuvi hamda oliy hagigatni bilish, Hagni bilish orgali olamni anglash
g‘oyasiga transformatsiyasiga doir ilmiy-nazariy xulosa va umumlashmalardan
O‘zbekiston Milliy universitetida bajarilgan OT-F1-106-son “O‘rta asrlar Sharq
allomalari va mutafakkirlarining tabiiy-ilmiy va ijtimoiy-falsafiy merosining Garb
olimlari tomonidan tadqiq etilishi” (2017-2020 yy.) fundamental ilmiy-tadgigot
loyihasida belgilangan vazifalar ijrosini ta’minlashda foydalanilgan (Mirzo
Ulug‘bek nomidagi O‘zbekiston Milliy universitetining 2023-yil 9-sentyabrdagi
04/11-5434-son ma’lumotnomasi). Natijada, Alisher Navoiy falsafiy-irfoniy
qarashlarining negizlari nagshbandiya ta’limotining diniy-falsafiy g‘oyalariga
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uyg‘unligi va uning takomillashishi bosqichlarini bilish hamda amaliy-ilmiy
tadgiqgot loyihasining samarali bajarilishiga xizmat gilgan;

Alisher Navoiu ma’naviy merosidagi “odamiylik” (riyozat, xayrli ishlar
gilish, tavba, halol lugma, muayyan kasb bilan mashg‘ul bo’lish, xokisorlik,
shirinsuxan va rahmdil bo’lish, saxiy, mard va muloyim bo’lish, sabrli va chidamli
bo’lish, sadoqatli bo’lish) xususiyatlarining nagshbandiylikdagi “Dil ba Yor-u, dast
ba kor” g‘oyasining (faol hayot tarzi, mehnat qilish, halol lugma, ijtimoiy adolat)
irfoniy-axlogiy mazmuniga adekvatligi hamda uning “inson qadri” fenomenidagi
mohiyatiga oid ilmiy-nazariy xulosalar va amaliy tavsiyalardan O°‘zbekiston
Respublikasi Vazirlar Mahkamasi huzuridagi O‘zbekistondagi Islom sivilizatsiyasi
markazi faoliyatida, jumladan 2022-2023 yillarda mutafakkir hayotiga oid targ‘ibot
faoliyatida, kutubxona fondini boyitish, markaz xodimlarini yangiliklardan
xabardor qgilishga garatilgan chora-tadbirlarni amalga oshirishda foydalanilgan
(O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi O‘zbekistondagi islom
sivilizatsiyasi markazining 2023-yil 14-avgustdagi 05-13/101-son
ma’lumotnomasi). Natijada, jaholatga qarshi ma’rifat, fan va madaniyat, ma’naviy
barqarorlikka erishish kabi profilaktika va targ‘ibot-tashviqot ishlar
samaradorligini oshirishga, tasavvuf ta’limotlarining jamiyat ma’naviy hayotidagi
ta’siri va turli mutaassib diniy guruhlarning g‘oyalariga qarshi kurashuvchi
mo*’tadil ta’limot ekanligi to‘g‘risidagi tushunchalarni shakllantirishga xizmat
gilgan;

mutafakkirning “Mahbub ul-qulub” va “Lison ut-tayr” asarlaridagi ilm va
amal, irfon kabi gnoseologik g‘oyalarning nagshbandiylik tariqatidagi Alloh
ma’rifatiga yetishish, uning sifatlari bilan sifatlanish (irfoniy ma’rifat), Alloh
roziligiga erishish, ilohiu jazba (ilmi hol), Alloh tajalliysini qalb ko’zi bilan idrok
etish, insoniylik sifatlarining ilohiylik kasb etishi (vuqufi qalbiy), o’zlikdan
batamom kechish, borligni Alloh sifatlari tajallisi shaklida ko’rish (faqru-fano)
tamoyillarini asoslashdagi o‘rni va nagshbandiyona talginiga oid yangiliklar va
tavsiyalar O°‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom
Buxoriy xalgaro ilmiy-tadgiqot markazi tomonidan buyurtma asosida tayyorlangan
“O‘rta asr Sharq allomalari va mutafakkirlarining tarixiy-falsafiy merosi” kitobi
mazmuniga singdirilgan hamda ilmiy-madaniy kataloglar, albomlar, ilmiy-amaliy
materiallar bazasini takomillashtirishda foydalanilgan (O‘zbekiston Respublikasi
Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-tadgigot markazining
2023-yil  28-avgustdagi  02/395-son ma’lumotnomasi). Natijada, Alisher
Navoiyning naqgshbandiya ta’limotining nazariyotchisi sifatida ilgari surgan
g‘oyalar ensiklopediyani ilmiy manbalar bilan boyitishga, yosh avlodda islom dini
va tasavvuf to‘g risida ko‘nikmalarning shakllanishiga xizmat gilgan;

Alisher Navoiyning vahdoniyat va olamni yagona mohiyati Alloh, butun
koinot (katta va kichik olam) “Uning” vujudi, ya’ni “vahdat ul-vujud”, “vahdat-ul
shuhud”ga oid ontologik garashlari nagshbandiya ta’limotiga xos insonparvarlik
tamoyillarining takomillashishiga xizmat qilganligi, komillikning mukammal
tarbiya maktabi ekanligi hamda bu tarigatning temuriylar davridagi mavgeini
oshirishga, irfoniy negizlarini, ontologik asoslarining takomillashishiga ta’siriga
oid ilmiy-nazariy xulosalardan Respublika Ma’naviyat va ma’rifat markazining
2022-2023-yillarda o‘tkazilgan targ‘ibot faoliyatida, jumladan, 2023-yil uchun
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chora-tadbirlar dasturining III yo‘nalishida belgilangan “G‘oya va mafkura
masalasi hamda ilm-fan va ma’rifat targ‘iboti 16-bandi “Buyuk alloma va
mutafakkirlarimiz hayoti va faoliyatini chuqur o‘rganish, boy ma’naviy va
madaniy meroslarini asrab avaylash, ilmiy-ijodiy asarlarini keng targ‘ib qilish”
mavzusida o‘tkazilgan targ‘ibot ishlarini tashkil etish va o‘tkazishda foydalanilgan
(Respublika Ma’naviyat va ma’rifat markazining 2023-yil 11-avgustdagi 02-22-
766-son ma’lumotnomasi). Natijada, Alisher Navoly ma’naviy merosida
Nagshbandiya ta’limoti mazmun mohiyatiga oid g‘oyalarning falsafa tarixidagi
ahamiyatini ochib berish hamda yosh avlodni barkamol etib tarbiyalashdagi o‘rnini
asoslab berishga xizmat gilgan;

Alisher Navoiy tasavvufiy qarashlarida ifodalangan inson ulug‘vorligi,
ma’rifat, o‘zlikni anglash, adolatsizlikka garshi kurashish, tinchlik va osoyishtalik
kabi gumanistik g‘oyalarning Xojagon-naqshbandiya tariqati “Nazar bar qadam”,
“Safar dar Vatan”, “Nigohdosht”, “Vuqufi zamoniy” kabi rahshalariga
integratsiyasi hamda “Dil ba Yoru, dast ba kor” tamoyilining bag‘rikenglik
madaniyati va milliy gadriyatlar rivojidagi sinkretik xususiyatlariga oid xulosa va
tavsiyalardan Buxoro viloyati televideniesida efirga uzatilgan “Assalom Buxoro”,
“Til — millat ko‘zgusi” ko‘rsatuvlari ssenariylarini tayyorlashda foydalanilgan
(Buxoro viloyat teleradiokompaniyasining 2023-yil 10-avgustdagi 02-09-207-son
ma’lumotnomasi). Natijada, Natijada, teletomoshabinlarda xalqimizni, aynigsa,
o‘sib kelayotgan yosh avlodni milliy va umuminsoniy qadriyatlar ruhida
tarbiyalash zarurligi, bugungi kunda insonlarni hayotni qadrlashga, yoshlarni
mehnatsevarlik ruhida tarbiyalash yuzasidan kerakli ma’lumotlarni olish
imkoniyatini berib, ko‘rsatuvlarning ilmiyligi va ommabopligini oshirishga xizmat
gilgan.

Tadgiqot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 3 ta
xalgaro va 10 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha jami
36 ta ilmiy ish, jumladan, 2 ta monografiya, O‘zbekiston Respublikasi Oliy ta’lim,
fan va innovatsiyalar vazirligi huzuridagi Oliy attestatsiya komissiyasining
dissertatsiyalar asosiy ilmiy natijalarini chop etish tavsiya gilingan ilmiy
nashrlarda 15 ta ilmiy magola (10 ta respublika va 5 ta xorijiy jurnallarda) chop
etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, to‘rt bob, sakkiz
paragraf, xulosa, foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning
umumiy hajmi 230 betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” gismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
mavzu bo‘yicha xorijiy ilmiy tadqiqotlar sharhi, muammoning o‘rganilganlik
darajasi, dissertatsiya bajarilgan ta’lim muassasasining ilmiy-tadgigot ishlari
rejalari bilan bog‘ligligi tavsiflangan, tadqiqotning maqsadi va vazifalari, obyekti,
predmeti, tadqiqotda qo‘llanilgan usullar yoritilgan. Shuningdek, tadqiqotning
ilmiy yangiligi, amaliy natijalari, natijalarining ishonchliligi, ilmiy va amaliy
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ahamiyati ochib berilgan, hamda dissertatsiya natijalarining joriy qilinishi,
aprobatsiyasi, e’lon qilinganligi, tuzilishi va hajmi bo‘yicha ma’lumotlar
keltirilgan.

Dissertatsiyaning  birinchi ~ bobi ~ “Alisher ~ Navoiy garashlarida
Nagshbandiya tariqati g‘oyalarining namoyon bo‘lish xususiyatlarini tadqiq
etishning nazariy-metodologik masalalari” deb nomlanib, mazkur bobda Alisher
Navoiy dunyoqarashining naqgshbandiyona ildizlarini o‘rganishning metodologik
asoslari va falsafiy-irfoniy qarashlarida tarigat tushunchalari va tamoyillarining
namoyon bo‘lish xususiyatlari tahlil etilgan. Shuningdek, Alisher Navoiy
qarashlarining naqshbandiylik g‘oyalariga hamohangligi, ularning ildizlari,
g‘oyaviy asoslarining metodologik masalalariga e’tibor garatilgan.

Dissertatsiyada Movarounnahr va Xurosonning temuriylar davridagi ijtimoiy-
madaniy yuksalishi, uning jamiyat a’zolari va o‘lka xalqglari tafakkuri hamda
turmush tarziga ta’siri tarixiy manbalar asosida tahlil etilgan. “Sulton Husayn
Mirzoning zamoni ajab zamone edi, ahli fazl va benazir eldin Xuroson, bataxsis
Hirt shahri malu edi. Har kishiningkim bir mashg‘ullig‘t bor edi, himmati va
g‘arazi ul edikim ul ishni kamolga etkurgay”’, - degan Bobur Mirzoning fikrlari
keltirilib, mutafakkirning Sulton Husayn hukmronligi zamonidagi ijtimoiy-siyosiy
vaziyat, ijtimoiy-madaniy hayot hamda ushbu jarayonlardagi bevosita davlat
arbobi sifatidagi faoliyati va ijodining yuksalishidagi shart-sharoit hamda omillar
ochib berilgan.

Tadgiqgotchi Alisher Navoiy dunyogarashi, uning nagshbandiyona ildizlarini
tadqiq etib, nagshbandiylik ta’limoti va Navoily ma’naviy merosini bog‘lab
turadigan asosiy g‘oyaviy manbalar Qur’on va hadis, ahli sunna va jamoa
agidasiga asoslangan diniy-falsafiy ta’limotlar, mumtoz tasavvuf davri
namoyandalarining irfoniy garashlari ekanligini asoslagan. Xususan, Fariduddin
Attorning “Mantiq ut-tayr” asaridagi g‘oyalar, Haq ma’rifatini anglashga bo‘lgan
ishtiyoqi Navoiyni tasavvuf va tarigat tamoyillarini mufassal o‘rganishga,
pirovardida insonni axlogiy, ruhiy-ma’naviy isloh qilish tajribalarini
Movarounnahr va Xuroson xalglarining ijtimoiy-madaniy hayotiga olib kirishga,
temuriylar saltanatining ma’naviy, mafkuraviy asoslarini mustahkamlashga,
tasavvuf maktablari nufuzini, tarigat shayxlarining pozitiv g‘oyalarini targ‘ib
qgilishga undagani asoslab berilgan.

Dissertant Alisher Navoiyning Abdurahmon Jomiy, Xoja Alouddin Attor,
Xoja Muhammad Porso, Xoja Ahror Valiy, Ya’qub Charxiy, Nizomuddin Xomush
kabi nagshbandiya tarigatining yirik namoyandalari asarlari, tarigat shayxlari
tajribalari, nagshbandiylikning irfoniy g‘oyalari ta’sirida mutafakkir dunyoqarashi
mahsuli bo‘lgan “Hayrat ul-abror,” ‘“Nasoyim ul-muhabbat”, “Lison ut-tayr”,
“Mahbub ul-qulub”, “Xazoyin ul-ma’oniy” va boshga asarlarini muhim nazariy
manbalar qatorida ta’kidlagan.

Alisher Navoiy merosini o‘rganish, unga bo‘lgan qiziqish barcha davrlarda
bo‘lgan, biroq, tadqiqot wuslublari davrning mafkuraviy bosimlari, turli
yondashuvlar mutafakkir merosini batafsil, xususan, uning diniy-falsafiy

Baxupuaaun Myxamman Bobyp. Bo6yproma. — Tomkent: ®an, 1960. — B. 239-240
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qarashlarini xolisona o‘rganish imkonini bermagan. Sobiq ittifoq davrida
mutafakkirning hayoti va ijodiga doir bir gancha tadgiqotlar amalga oshirilgan. Bu
tadgigotlar mutafakkir hayoti, faoliyati va ijodi sinfiylik hamda partiyaviylik
nuqtai nazaridan xarakterlanganligi uning serqgirra merosining keng jamoatchilikda
bir tomonlama yoki yanglish xulosalar chigarishga olib kelgan. Alisher Navoiy
ma’naviy merosini dinga va tasavvufga garama-qarshi qo‘yish, uning ijodidan
ateistik g‘oyalarni izlash, uni tojik adabiyotining tarjimoni sifatida baholashga
harakatlar bo‘lgan. Uning dunyoni bilish, ozlikni anglash, Yaratuvchi va inson,
olam va odam munosabatlari teran ifodalangan garashlari tadgiq etilmagan.

Dissertatsiyada Alisher Navoiy ma’naviy merosini tadqiq gilish borasidagi
ishlar quyidagicha tasniflangan:

1. Alisher Navoiy asarlari va faoliyatini o‘rganishga qaratilgan sobiq ittifoq
davridagi izlanishlar.

2. Sharq va G‘arb olimlarining Navoiy hayoti, ijod yo‘li va aqliy
taragqgiyotiga doir ishlar.

3. Navoiyning alohida asarlari tadqiqiga bag‘ishlangan fundamental
tadqgiqotlar.

4. Navoiy asarlari tarjimasi va sharhlari.

5. Navoiyning komil inson ta’limotiga doir izlanishlar.

6. Til va adabiyot muammolarini qiyosiy tahlil qilishga bag‘ishlangan
tadqgiqotlar.

7. Navoiyning falsafaga bo‘lgan munosabatini tavsiflovchi, gumanistik
g‘oyalari, pedagogika va tasavvuf axlogiga hamda boshga falsafiy manbalarga
bag‘ishlangan tadqiqotlar.

8. Navoiyning tasavvufiy, nagshbandiylikka oid qarashlariga doir
izlanishlar.

Dissertatsiyada Alisher Navoiyning Sayyid Hasan Ardasherni fagru-fano
magomi hamda hujjatul-islom Imom G‘azzoliy ta’limotini o‘rganganligi
ta’kidlangan. Shuningdek, Xoja Avhad Mustavfiydan falakiyot ilmini, Xoja Yusuf
Burhondan musiga ilmlarini o‘rganganligini, Samarqandda Xoja Fazlulloh
Abullays Saragandiydan islom ilmlarni, xususan, figh ilmini chuqur o‘rganganligi,
uni “Hanifai soniy” deb ulug‘lagan ya’ni, Imom A’zam Abu Hanifaga nisbat
bergani keltirilgan. Mutafakkir ustozi Abdurahmon Jomiyning “Lavomih” asarini
sinchiklab o‘rganib “vahdat ul-vujud” ta’limotining mohiyatini chuqur o‘rganib,
Abdurahmon Jomiyni o‘zining tariqatdagi piri deb bilgani, undan tasavvuf va
tariqatlar ularning o‘zaro bog‘liq va farqli jihatlarini, irfon falsafasini
0‘zlashtirganini manbalarga tayanib tahlil etilgan, ularning metodologik ahamiyati
ochib berilgan.

Navoiyshunos olim Sultonmurod Olimning “Navoiy hazratlari garchi rasman
Abdurahmon Jomiyga murid tushgan bo‘lsa ham, xonaqohda o‘tirib shayxlik
gilmagan, atrofiga murid to‘plamagan, maxsus riyozat bosqichlarini o‘tamagan,
xilvatga kirib, chilla o‘tirmagan edi”®, - degan fikrlarini igtibos gilib, Navoiy soxta
shayxlar, chillanishin murshidlar, muridlari soni bilan kibrlanadigan pirlarni

8Cynronmypon Omum. Hakmbany sa Haponii. —Tommkenr: S"KI/ITquI/I, 1996. —b.201.
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goralaganini ugqtiradi. Shuningdek, nagshbandiylikning “suhbat”, “odob”,
“ma’rifat” va “haqiqat”ga asoslangan “sahv” yo‘lidagi konsepsiyasini targ‘ib qilib,
o°‘zi ham nagshbandiylikka ergashganini ta’kidlaydi.

Navoiy davrida yassaviylik, kubroviylik, nagshbandiylik va boshga
tarigatlarning nufuzi baland bo‘lgan. Tariqatlar jamiyatda millati, dini, irqidan
qat’ty nazar barcha xaqglarni birlashtirishga, islom dinining yoyilishiga, uning
insonparvarlik g‘oyalarini anglab etishida o‘ziga xos tarbiya maktabi vazifasini
ham bajargan. llk so’fiylik harakatlari hisoblangan malomatiylik, qalandariylik
tarigatlari, darveshlik hanafiya muhitida keng yoyilib, insonni zohiriy va botiniy
olamini isloh qilishga qaratilgan g‘oyalarining Navoiy asarlarida namoyon
bo‘lishiga sabab bo‘lgan.

Navoiy ijodiyotini tasavvufdan uzoglashtirish yoki ajratish nuqtai nazari
hukmronlik gilgan mustabid tuzum mafkurasi bo‘lsa, qayta qurish va oshkoralik
zamonidan so‘ng bunga mutlaqo teskari harakat boshlaganini, ya’ni, Navoiyning
deyarli har bir she’ridan tasavvufiy ma’no axtarish, ganday qilib bo‘lsa ham irfoniy
haqgiqatlarni “kashf” etish umumiy bir intilishga aylandi. “Kechagina tasavvufga
yot bir nazar bilan garagan yoki bu ta’limotning kuch-quvvati va mavgei bilan
hisoblashishni istamaydigan olimlar ham tasavvuf haqgida ijobiy fikr-
mulohazalarini bayon qilishga kirishdilar.Mustaqillikdan keyin so‘fiylik va
tarigatlar tarixi, tasavvuf adabiyoti muammolari erkin o‘rganila boshlandi’®.

Tadqiqotchi Alisher Navoiyning ma’naviy merosini o‘rgangan olimlar uning
asarlaridagi tasavvuf va tarigat tushuncha hamda tamoyillarining qo‘llanilishida
giyinchiliklarga duch kelganliklari, Alisher Navoiy merosidagi islom ilmlari bilan
bog‘liq tushuncha va kategoriyalar mohiyatini bilish, diniy ilmlardan va dunyoviy
ilmlardan xabardor bo‘lishni talab etishi, Alisher Navoiyni tushunish boshqa,
uning fikr va g‘oyalarini anglash boshqga ekanligini asoslagan.

Navoiy asarlarida ontologik va gnoseologik masalalar, inson ruhiyatining
nozik sirlari, holatlari va o‘zgarishlari diniy falsafiy tusda namoyon bo‘ladi. Sharq
falsafasi, qolaversa, islom falasafasining o‘ziga xos jihatlari, tushuncha va
kategoriyalari yunon falsafasidan farqli tomonlari, o‘xshash jihatlari bilan ajralib
turadi. Borligning birligi va xilma-xilligi, juz va kul, birlik va ko‘plik, vahdat va
kasrat kabi ontologik mohiyatga ega tushunchalar Navoiy merosining falsafiy
masalalarini ochib berishda muhim hisoblanadi.

Tadgiqgotchi Alisher Navoiy falsafiy-irfoniy dunyoqgarashining negizlaridagi
“borligning birligi” (vahdat) va xilma-xilligi (kasrat) tushunchalari “Nasoyim ul-
muhabbat”, “Hayrat ul-abror” asarlarida ilgari surgan naqshbandiya ta’limotining
“ixlos”, “hayrat”, “tavhid” g‘oyalariga uyg‘unligini asoslab, uni tizimli tarzda
tahlil etgan. Nagshbandiyona mazmundagi irfoniy g‘oyalar yoki umumtasavvufiy
tushuncha va kategoriyalar mazkur asoslarga tayanishini ta’kidlagan.

Alisher Navoiy asarlarining ibtidosi Allohga hamd va payg‘ambarga
salovatdan boshlanadi. “Xamsaning birinchi dostoni “Hayrat ul-abror” tasavvufiy,
falsafiy, axlogiy mazmuni bilan shoh asarlari sirasiga kirgan. Dostonda Tangri
magtovi, koinot va jamiyat hayotining tub masalalari — inson, sevgi, vafo va jafo,

° N6poxum Xakkyn. Hasowuiira xaittum. —Tomxkent: ®an, 2007. — b. 25-26.
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to‘qqiz gavat osmon, quyosh, yulduzlar, gulzor, bog‘lar — bu olamning
go‘zalliklari Xoliq, Yaratguvchining husniga ko‘zgu ekanligi aytiladi. Inson
ko‘ngli buyuk olam sifatida talqin etilganining mazmunini ochib bergan deb shu
mazmundagi nazmiy parchani keltirgan:

Solik ani Arshi muallo dedi,

So‘fiy ani olami kubro dedi®®

Tadgiqotchi Alisher Navoiy “Hayrat ul-abror” dostonida koinotda barcha
mavjudotlar orasida insonning o‘rni, malakut — farishtalar olamining nafosati,
cheksiz go‘zalliklarini ko‘rib, hayratlanishini tasvirlagan. Bunda mutafakkirning
barcha go‘zalliklar orasida Bahouddin Nagshbandning naqgshlari singari nagshlar
yo‘qligini, fano naqshi tasvirini solish uchun jonga ranju fano naqgshini
chekkanligini ifodalab, shu tufayli abadiylik nagshini solganligi xususidagi
fikrlarining falsafiy-irfoniy mohiyatini ochib bergan.

Alisher Navoiy tavba, zuhd, tavakkul, sabr, rizo ganoat, tavoze’, vafo, hayo
tushunchalarining mazmun mohiyatini ochib bergan hamda nabiylar, avliyo va
oriflar, yirik karomat sohiblari komil insonlar, komillik, “komil inson” g‘oyasi
“Haqgiqati Muhammadiya”ga bog‘lanishi haqidagi qarashlarni tahlil etgan.
Shuningdek, Navoiyning dil, ko‘ngil — Alloh nazar giluvchi makon, adolat,
ilmlardan, g‘ayb asroridan xabardorlik, inson vujudini boshqarish ko‘ngil —
Insonning e’tiqodi, iymoni, aql ham, bilimlar, tafakkur ham ko‘ngilga tobe’ va
unga xizmat qiladi. Olam Arshida Alloh hokim bo‘lsa, inson vujudi (ruhiy)
olamida ko‘ngil hokimligi borasidagi falsafiy fikrlari mazmunini ochib bergan.

Dissertatsiyada Alisher Navoiy “Mahbub ul-qulub” asarida ishqni uchga
avom ishqi, xos kishilar ishqi, siddiglar ishqiga bo‘lganligi, ularning ishqi Haqqa
garatilganligi ilohiy ishg haqgidagi garashlar doirasida tahlil gilingan. Navoiy
qarashlariga ko’ra, avom ishqi nikoh bilan tugaydi, xoslar ishqini Abdurahmon
Jomiy pokbozlar deb atagan. Abdurahmon Jomiy va Alisher Navoiy shu tabagaga
mansub bo‘lgan. Siddiglar xalgdan butunlay uzilganlar, pokbozlar xalq xizmatida
bo‘lganlar. Har ikkala mutafakkir om (umumga tegishli) va xos (xos kishilar,
so‘fiylar nazarda tutilgan) bo‘lgan poklikni tanlaganlar. Siddiglarni Abdurahmon
Jomiy “ravshandilon” deb ataganligi xususidagi tahlillar berilgan.

Tadqiqotchi Alisher Navoiy dunyoqarashining shakllanishiga Sharq 1jtimoiy-
falsafiy tafakkuri vakillaridan Abu Nasr Forobiy, Ibn Sino, Abu Rayhon Beruniy,
Jaloliddin Rumiy, so‘fiy mutafakkirlardan Ibn Arabiy, Fariduddin Attor,
Bahouddin Nagshband, ~Abdurahmon Jomiyning ilg‘or fikrlari ta’sir
ko‘rsatganligini asoslash barobarida uning ma’naviy merosida ontologiya va
epistemologiya masalalari muhim o‘rin tutishini gayd etadi. Ontologiya
masalalarida Alisher Navoiy o°‘z qarashlarini vahdat ul vujud tushunchasiga
asoslagan bo‘lib, u borligning birligi g‘oyasidan kelib chiqgan, uning asosida inson
haqgiqatni (Hagni) bilishga intilishi kerak, degan g‘oya yotadi, bu esa, pirovardida
haqigatni anglashga hissa qo*‘shgan.

Shuningdek, Navoiy dunyoqarashining shakllanishida oila muhiti, temuriylar
boshqargan saltanatning ilm-fan, adabiyot, san’at, islom ilmlari, tasavvuf, hadis

10 Hagowit, Anmmmep. Xaiipar yia-A6pop. XVII 606. Tannanran acapiap. — Tomkent: IOuuced, 2009. — B. 46.
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sohalariga e’tibori va homiyligi katta rol o‘ynagan. Alisher Navoiyning yoshligida
uning ruhiyati va ongiga juda kuchli ta’sir ko‘rsatgan Attorning “Mantiqut-tayr”
asari so‘fiyona qarashlarga bo‘lgan qiziqishini uyg‘otgan. Bu “Lison ut-tayr”
misolida namoyon bo‘lishi Navoiyning dunyogarashida tasavvufiy qarashlar,
naqgshbandiyona tamoyillarning ildizlari Movarounnahr va Xuroson so‘fiylari,
mutasavviflarining merosi, ta’limotlarining ta’sirini ko‘rish mumkin.

Alisher Navoiy nagshbandiya ta’limotning “Xilvat dar anjuman” tamoyili va
“Dil ba Yor-u, dast ba kor” shiorini mukammal o‘zlashtirgan va tarkidunyo
qilmasdan, ijtimoiy-siyosiy hayotda faollik ko‘rsatib, naqgshbandiya sulukining
vakili sifatida faollikda boshqgalarga namuna ko‘rsatgan. Alisher Navoiy tasavvuf
va naqgshbandiyaning nazariy hamda amaliy jihatlarini chugqur o‘rgangan hamda
uni oz asarlari orqali targ‘ib etgan mutasavvifdir.

Dissertatsiyaning ikkinchi bobi “Alisher Navoiy ma’naviy merosida
Bahouddin Nagshband shaxsiyati va nagshbandiya ta’limotining ontologik va
gnoseologik masalalari talqini” deb nomlangan bo‘lib, unda Alisher Navoiyning
Bahouddin Nagshband shaxsiyatiga munosabati va uning “xoriqulodda odatlari”
xususidagi garashlari falsafiy tahlil etilgan.

Tadgiqotchi Alisher Navoiy o‘zining “Hayrat ul-abror” dostonining XXI
magqolotidagi “Xoja Bahouddin Nagshband quddusa sirruhu madhidakim, sun’
naqqoshi hikmat xomasi bila ro‘zg‘or sahifasida aning vujudi naqgshin islomiy tarh
etti va surati irshod bila kufr ahli ko‘ngli varaqidin xitoyi va farangi nagshi ketti va
Xoja Ubaydullo sallamahumullohga niyoz arzkim ul hazaratiga xalafi mutlag balki
xalafi barhaq durur’', - degan qarashlari asosida Navoiyning Bahouddin
Nagshband shaxsiyatiga munosabati, uning sifatlari, faoliyati, karomatlari
xususidagi fikrlarini tahlil etgan.

Shuningdek, tadgigotda Bahouddin Nagshbandga bag‘ishlangan baytlarini
keltirilgan:

Xojaki, nagqoshi sipehri baland,
Bo‘lg‘ali har sathasig‘a naqshband®2.

Navoiyning bu misralari orgali baland osmon, yuksak falak Naqqoshi bo‘lgan
Naggosh — nagshsoz, nagsh soluvchi, suratkash, gul soluvchi ma’nosini anglatadi.
Naqgosh bu misrada butun borlig, falakni yaratgan, yaratuvchi Allohdir. Alisher
Navoiy “nagshband” so‘zining mohiyatini ochish va mazkur ildizdan vujudga
kelgan jahonshumul ta’limot nagshbandiylikning mazmunini ochishda “naqsh”
so‘zidan foydalangan. Nagsh ragam ayladi, dilkash base-misrasi bilan Alloh yer
yuzida Bahouddin Nagshband kabi insonni yaratganiga ishora etgan.

Bahouddin Nagshband qalbidagi naqgsh, u yaratgan nagshbandiylik ta’limoti,
Sulaymon payg‘ambar qo‘lidagi uzugining naqshi kabi butun borligqa ta’sir eta
olgan.

Alisher Navoiy ushbu satrlarda butun dunyoga o‘zining naqgshi bilan dong
taratgan Chin mamlakatining nagshi Bahouddin Nagshbandning nagshiga teng kela

11 Navoiy, Alisher. Hayrat ul-abror / Xamsa. To‘la Asarlar To‘plami. O‘n jildlik. Oltinchi jild. — Toshkent: G*afur
G‘ulom nomidagi nashriyot matbaa ijodiy uyi, 2011. —B.82
12 Navoiy, Alisher. Hayrat ul-abror / Xamsa. To‘la Asarlar To‘plami. O‘n jildlik. Oltinchi jild. — Toshkent: G*afur
G‘ulom nomidagi nashriyot matbaa ijodiy uyi, 2011. —B.82
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olmaganini, olam go‘yo xojaning barmog‘idagi uzugining naqgshiga aylanib
qolgan. Shu bilan birga Navoiy Bahouddinni “Shohi Nagshband” deb ta’riflagan.

Dissertant fikricha, Alisher Navoiyning ontologik qarashlaridagi borliq,
yo‘qlik, Yaratuvchi va inson, tabiat va jamiyat tushunchalari ba’zi qarashlarda
bo‘lgani kabi mutaassiblik, zohidlik tarafdori bo‘lmasdan, irfoniy, ma’rifiy
qarashlar va harakatlarga uyg“un bo‘lgan. Mutafakkir borligni bilish, dunyoni
anglash, u haqda fikr yuritish, tafakkur kuchi bilan o‘z imkoniyati darajasida
o‘zgartirish faqat insonga xos fazilatdir, deb hisoblagan. Inson tafakkur qudrati,
aqli bilan uni bilib oladi. Alisher Navoiyning “Farhod va Shirin” dostonida:

Dedi: har ishniki gilmish odamizod,
Tafakkuri birla bilmish odamizod®?,

- deganda shuni nazarda tutgani ochib berilgan.

Tadqiqotda Alisher Navoiy ma’naviy merosida bilish inson sezgilari,
shuningdek, insonga xos bo‘lgan — aql, idrok, ko‘ngil, did-farosat, xotira,
mushohada, mulohaza, shuningdek, farosat, ilhom, vajd, irfon kabi tushunchalar
bilan ifodalanganligi asoslab berilgan.

Navoiy asarlarida aql qamroviga ko‘ra aqli juz va aqli kullga bo‘linadi. Bu
yerda agli juz — jo‘n garaganda kichik aql degan ma’noni beradi, lekin, mantiqiy
mohiyatdan kelib chiqilsa, alohida kichik masala va muammoga garatilgan agliy
faoliyatni anglatadi.

Dissertatsiyada Alisher Navoiy ma’naviy merosi asosida aql quyidagicha
tavsiflangan:

- agli mujarrad — abstrakt aq|l;

- agli mustagim - bargaror aql;

- aqli muhosib — fahm-farosatga bo‘ysunuvchi ong, aql;

- aqli saloh — to‘g‘ri, sog‘lom aql;

- aqgli mezon — aql o‘Ichovi, ya’ni bilimlarning nisbiy me’yori sifatida;

- agli xurdabin — o‘tkir, sezgir, nozik aql kabi tushunchalar bilan

ifodalanadi.

Alisher Navoiy ontologik garashlarida araz — biror narsaning asli bo‘lmay,
keyin paydo bo‘lgan vaqtli sifati; adam — yo‘qlik, hali olamni o‘zi ham va
olamdagi hech narsa yo‘q bo‘lgan vaqt; bidoyat - ya’ni ibtido, boshlanish xususan,
olamni ibtidosini anglatadigan istiloh; javhar — asos, unsur, mohiyat, asl modda,
narsaning tub o‘zagi - substansiya, mohiyat; mohiyat — hagiqgat, tabiat, har
narsaning asli - substansiya shaklida talgin gilingan.

Navoiy merosida vaqt bilan bog‘liq tushunchalar — adam, azal, abad, ibtido,
intiho, bidoyat, davr, davron, falak davri, charx davri, zamon, dam kabi istilohlar
shaklida keltirilgan. Alisher Navoiy garashlarida vaqt — azal bilan abad, abadiyat
orasidagi umumiy davr oqimi deb ta’riflanib, makon va undagi ashyolar Hagning
hukmida. Shuningdek, falsafada vaqt — bu orgaga gaytmaydigan, fagat bir tomonga
o‘tuvchi, o‘tmishdan — hozir orgali —kelajakka garab kechuvchi davr ogimidir.

13 Navoiy, Alisher. Hayrat ul-abror / Xamsa. To‘la Asarlar To‘plami. O‘n jildlik. Oltinchi jild. — Toshkent: G*afur
G‘ulom nomidagi nashriyot matbaa ijodiy uyi, 2013. -B.411
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Alisher Navoiy begaron — bepoyon; begoh — vaqtda bepoyonlik, uzoq vaqt
ifodasi, shuningdek, makonda bepoyonlik tarzida ham qo‘llaganini kuzatish
mumkin. Alisher Navoiy an’anaviy tarzda ahli sunna aqidasi asosida “Tavhid”
tarafdori bo‘lgan.Uning “Vahdat ul-vujud” ta’limotiga munosabatida “tavhid’ni
nazarda tutganini anglash mumekin.

Mutafakkir “Navodir ush-shabob” da:

Navoiy o‘lmadi tavhid guftu go* birla fahm
Magarki aylagosen tilni gatu jonni fido®*,

- deb ta’kidlaydi. Bu nagshbandiylik tamoyillariga to‘liq mos keladigan
nagshbandiyona borligning ifodasi yoki namoyon bo‘lishidir.

Navoiy “Lison ut-tayr” asarida “Tavhid’ni shunday ta’riflaydi: “Agar
o‘zingni shod ko‘rishni istasang va har ganday qayg‘udan ozod bo‘lishni
xohlasang, o‘zingni Uning yodi bilan yashashga odatlantir. Agar shodlik istar
bo‘lsang, Uni yod qil. Uning yodidan tashqaridagi shodlik aqlga muvofiq
kelmaydi. Undan ayriligdagi ayshu ishratdan g‘am yaxshiroqdir, bunday to‘ydan
aza yuz marta yaxshi sanaladi. Undan g‘am kelsa ham shodlik o‘rnida ko‘rgil, bu
seni har gqanday balo kishanidan xalos giladi”*°.

Dissertatsiyada  Alisher Navoiyning tasavvuf falsafasi va axloqi,
nagshbandiya sulukining asosiy tamoyillari, yo‘llari haqidagi mulohaza va
xulosalari yirik asarlar bilan birgalikda ruboiy, qit’a, g‘azal singari kichik
janrlardagi badiiy matn doirasida ham ko ‘rinadi.

Tadgigotda Alisher Navoiyning “Nasoyim ul-muhabbat” asarida solik amal
qilishi lozim bo‘lgan jihatlar ochib berilgan. Bular, maqomot yo‘liga kirgan har bir
solik o‘zida ilm, hilm, taqvo, sahv, shukr, sidq, vafo, rizo, safo, ishqdan iborat.

Tadgqiqotchi ta’kidlashicha, nagshbandiya ta’limotida ma’naviy poklik, asosiy
o‘rin egallaydi. Shuning uchun ham nagshbandiya Markaziy Osiyo tasaavvufida
juda katta nufuzga ega bo‘lganki, uning suluk va ta’lim qoidalari tarigatda muhim
o’rin tutgan. Chunonchi, nagshbandiyada solikning ma’naviy yuksalishi eng asosiy
talabi nafs tarbiyasi ekanligini Alisher Navoiy o‘zining “Nasoyim ul-muhabbat”
asarida quyidagicha tasvirlaydi: “Har solikki nafs fanosi sarhadig‘a etgan bo‘lsa,
anga g‘azab dast bergay. Shayton anga dast topgay. Chun nafs fanosi gilmish
bo‘lsa, anga g‘azab bo‘lmas, g‘ayrat bo‘lur va shayton g‘ayratdan qochar’i®
Demak, Navoiy asarlarida nafsdan foniy bo‘lish, o‘zlikni tanish, o‘zlikni bilish,
anglash nagshbandiylikning “sahv” hushyorlik yo‘lidir. Shuningdek, Navoiyning
borliq va bilishga oid garashlari nagshbandiylikning “Tavhid” g‘oyasiga to‘la mos
keladi. Borligning birligi va xilma-xilligi butun ma’naviy merosining falsafiy
asoslarini tashkil etadi.

Tadqiqotda Alisher Navoiyning Xoja Bahouddin Nagshband idealiga
munosabati uning hayoti va faoliyati “Nasoyim ul-muhabbat” asarida keng
yoritilganligi ta’kidlangan. Shuningdek, Xojagon — nagshbandiya tariqati vakillari
hayoti va faoliyati xususida “Nasoyim ul-muhabbat min shamoyim ul-futuvvat”,

14 Navoiy, Alisher. Navodir ush-shabob. To‘la Asarlar To‘plami. O‘n jildlik. 2-jild. — Toshkent: G‘afur G‘ulom
nomidagi nashriyot matbaa ijodiy uyi, 2013. —B.6.

*Hagpownii, Amuuep. Jucon yr-Taiip. MAT. T. 12. —Tomkent: ®an, 1996. -5.135

18 Hagouit, Anumep. Hacoiinm yn-myxa66ar. MAT. T.17. -Towmkent: ®an, 2001.-5.15.
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“Xamsat ul-mutahayyirin”, “Holoti Sayyid Hasan Ardasher”, “Holoti Pahlavon
Muhammad”, “Majolis un-nafois”, “Siroj ul-muslimin”, “Muhokamat ul-
lug‘atayn”, “Tarixi anbiyo va hukamo”, “Arba’in” asarlari muhim o‘rin egallashi
gayd etilgan.

Alisher Navoiyning falsafiy qarashlari “Xamsa” tarkibidagi dostonlari, “Lison
ut-tayr” kabi badiiy-majoziy asarlari bilan bir gatorda, “Tarixi muluki ajam”,
“Tarixi anbiyo va hukamo”, ‘“Nasoyim ul-muhabbat” “Majolis un-nafois”
“Mahbub ul-qulub”, “Vaqfiya” “Muhakamat ul-lug‘atayn” asarlarida keltirilgan.
Mutafakkirning “Siroj ul-muslimiyn”, “Nazm ul-javohir”, “Arba’in”, “Risolayi tiyr
andoxtan”, “Munojot” asarlarida islom falsafasida borliq muammolari tahlil
qilingan. Alisher Navoiyning gnoseologik qarashlarida inson sezgilari bilan
umumiylik kasb etgan, ko‘ngil, xotira fikr, fahm, did-farosat, nafs, idrok kabi
umumbashariy sifatlar badiiy-falsafiy tarzda bayon gilingan bo‘lib, aslida inson
sezgilari va bilish nazariyasiga tegishli ilmiy xulosalar sifatida gabul qilish
mumekin.

Alisher Navoiyning borliq haqidagi qarashlari vahdat ul vujud ta’limotining
“hamma narsa Undandir” va “hamma narsa Udir” degan qarashlar tizimiga
moyillikni ko‘rish mumkin degan qarashlar mavjud. Ammo Alisher Navoiy bunda
“Tavhid” tarafdori bo‘lgan. Vahdatul-vujud deganda tavhidni tushungan. Alisher
Navoiyning ontologik garashlarida vahdoniyat va olamni yagona mohiyati Alloh
ekani anglanadi. Mutafakkir butun koinot olam, zarralargacha Uning vujudi deydi.
Shu bilan birga, olam yaralishidan oldin, ya’ni adam davrida Allohdan boshqa
hech narsa yo‘q edi, Alloh “Bo‘l” (Yaral ma’nosida) dedi olam-u ashyolar
“bo°ldi”, (Yaraldi) vujudga keldi, degan qarashlaridan kelib chigadi.

Dissertatsiyaning  uchinchi ~ bobi  “Alisher Navoiy garashlarida
nagshbandiylikning inson moddiy va ma’naviy barkamolligi xususidagi
g‘oyalarining falsafiy tahlili” deb nomlangan va ushbu bobda Alisher Navoiy
ilmiy merosida nagshbandiya ta’limotining ‘“halol lugma”, “faol hayot tarzi”
“kasb-hunar egallash”ga oid tamoyillarining ijtimoiy-falsafiy tahlili hamda ilm va
amal, irfon va ma’rifat xususidagi qarashlarining “Dil ba Yor-u, dast ba kor”
tamoyiliga uyg‘unligi masalasi tadqiq etilgan.

Nagshbandiya ta’limotining bag‘rikenglik, hushyorlik ya’ni g’ofil bo’Imaslik,
ilm va ma’rifatga undovchi goyalari, inson va jamiyatning osoyishtaligi,
barqarorligi aynan yakdillik, o‘zaro hamjihatlik, xayr-saxovat, halollikka
bog‘ligligi xususidagi g’oyalari Alisher Navoiy merosining o‘zagini tashkil etgan.
Alisher Navoiyning nagshbandiya tariqatiga chuqur ixlos qilish sababi, bu ta’limot
inson va jamiyatni yaxlit organizm sifatida qarab, uning yashovchanligini
ta’minlovchi asosiy omillardan biri “halolik” ekanligiga urg‘u berishidir. Albatta,
nagshbandiya tarigatining eng muhim tamoyillarini o‘z asarlarida targ‘ib qilishi,
uning Bahouddin Nagshband va uning hayotbaxsh g‘oyalariga tayanishi
Navoiyning nagshbandiyaga bo‘lgan buyuk ehtiromi va ixlosini namoyon etadi.

Alisher Navoiy uchun tasavvuf — komillik yo‘lidir. Mutafakkir shu ma’noda,
»17 - deb ta’riflagan.

29 ¢

naqshbandiylikni “tariqati oliya”, “qanoat tariqi”, “faqr yo‘li

1 Hagowii, Anmvmep. Xaiipar yia-a6pop. MAT. T. 7. —Towmkent: ®an, 1991. — B. 398.
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Allohga bo‘lgan muhabbat va halol mehnat masalasi Navoiy ijodida juda katta
o‘ringa egadir. “Nazm ul-javohir” asarida qalb nuri — halol taomdan paydo
bo'lishi, tagvo yo‘lidagi inson uchun kimningdir himmati yoki minnati bilan
berilgan ziyofatdan ko‘ra, 0‘z kasbi, mehnati orqali qo‘lga kiritilgan bir parcha non
quyoshdan ham a’lo ekanligi targ’ib etilgan. Ya’ni:

Yutmayin xunoba yetmas vasli oning, ahli ishq

Topsa Kavsar sharbati, andog‘ki qon ko‘rmas laziz®®.

Dissertant fikricha, Alisher Navoiy halol lugma deganda, valiyning o‘z
mehnati bilan kun ko‘rishini, biror kasb bilan mashg‘ul bo‘lishini qo‘llab-
quvvatlagan. Xoja Abdulloh Ansoriy etikdo‘z, Shayx Muhammad Sakkok
pichoqgchi, Shayx Abu-Hafz Haddod temirchi, Shayx Abulabbos Omiliy gassob,
Shayx Abulhasan muzayyin, Shayx Banon hammol, hazrati Bahouddin Nagshband
matoga naqgsh soluvchi bo‘lganlar. Nagshbandiylikning “Dil ba Yor-u, dast ba kor”
tamoyili aynan shu g‘oyani namoyon etgan.

Dissertatsiyada ‘“nagshbandiya bevosita kasb-kor kishilariga — shaharliklar,
hunarmandlar, ziyolilar, o°‘troq holda kun kechirayotgan dehqonlarga
mo‘ljallangan edi!®”, deb ta’kidlangan. Demak, jamiyat ijtimoiy gatlamlarining
Xilma-xilligi undagi qarashlar, tariqatlar, oqimlar ta’sirida kishilarning
bogimandalikdan olib chigishda nagshbandiylik insonparvarlik maqgsadlarini
amalga oshira olgan tarigat hisoblangan.

Inson komillik da’vosini yig‘ishtirib qo‘yib, o‘ziga berilgan umrni insonlik
maqgomiga munosib yashashi, unda Alloh bergan barcha ne’matlardan bahramand
bo‘lishga intilish, o‘zini moddiy va ma’naviy barkamol bo‘lish yo‘lidagi
intilishlarini halol mehnat, sabr-qanoat, mustahkam e’tiqod bog‘lashi oxir-ogibat
magsadlariga Allohning rizoligiga erishishi, ikki olam saodatiga musharraf bo‘lishi
nazarda tutiladi.

Dissertatsiyada Alisher Navoiy “Farhod va Shirin” dostonida inson qo‘li
mo‘jiza yarata olish qudratiga ega bo‘lgan a’zo, nafaqat insonga u yoki bu narsani
uzatuvchi, olib beruvchi emas, hunar bilan kamolotga yetkazadigan a’zo deb ta’rif
berganligi ta’kidlangan.

Navoiy inson mehnati ila bunyodkorlikka, farovonlikka erisha olishini
ta’kidlagan holda, tabiatdagi juda ko‘p voqgea hodisalarni insonlarga o‘rnak qilib
ko‘rsatadi.

Tuxm yerga kirib chechak bo‘ldi,
Qurt jondin kechib ipak bo‘ldi.

Lola tuxmicha g‘ayrating yo‘qmu?
Ipak qurtichalik himmating yo‘qmu??°

Alisher Navoiy boshga bir misralarda inson mehnatining xosiyatini ilohiy
qismatning xohish irodasi deb biladi. Navoiyning birgina “mehnat” so‘zi bugun biz
talgin gilayotgan mehnat tushunchasiga nisbatan juda ko‘p ma’noni beradi.

Tengri ehsonig‘a shod o‘lg‘on — qilur
O‘zni shodu mehnatidin elni ham?®.

18 Hapouit, Anumep. Banoitub yn-bumos. MAT. T. 1. — T.: ®an. 1987. - B. 119.

1 Tpumunrom JIx.C. Cyduiickue opaeHsl B ucname / IlepeBos ¢ aHIIMICKOro Moj| pelakiueii u ¢ IpeanucioBUeM
0.0. Axumymkuna. - M.: Hayka, 1989. - C. 83.

20 Hapowuit, Anumep. bazoitus yi1-Bunos. MAT. Murupma tommuxk. T.1. —T: ®an, 1987. —B.18.
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Alisher Navoiy dehqon va bog‘bon mehnatining jamiyat farovonligi uchun
juda katta ahamiyat kasb etishini ta’kidlaydi. Uningcha, dehqon va bog‘bon tinmay
tunu kun mehnat qilsagina, ekkan ko‘chati unib, o‘sib, meva beradi, gul bo‘lib
ochiladi. Aks holda ular ekkan ko‘chat qurib, o‘tinga aylanadi. Chaman
chamanlikdan mahrum bo‘ladi.

Tadgiqotchi fikriga ko‘ra, mutafakkirning ushbu fikrlari inson tarbiyasiga
juda o‘xshab ketadi. Agar tarbiyaga mas’uliyat bilan qaralmasa, o‘z holiga tashlab
qo‘yilsa, bola el-yurt uchun emas, faqgat o‘z manfaati uchun nopok yo‘llar orqali
harakat giladi.

Alisher Navoiy o‘zining juda ko‘p asarlarida ilm masalasiga to‘xtalib,
o‘zining “Tarixi anbiyo va hukamo” asarida No‘shiravoni odilning vaziri
Buzurjmehr ustozidan yigitlikda ne qilmoq yaxshi va qarilig‘da ne qilmoq yaxshi?
deb so‘rabdi. Ustoz shunday javob beribdi: yigitlikda ilm kasb qilmoq va qarilig‘da
ani amalg‘a kelturmak.

She’r: Yigitlig’da yig® ilmning maxzani, qarilig’ chog’i xarj qilg’il ani?.

Dissertatsiyada Xondamirning “Makorim ul-axloq” asarida Alisher
Navoiyning yoshligidan umrining oxirigacha asosiy vaqtini ilm egallash va
kamolotga erishish ishiga sarflagani, juda katta qimmatga ega bo‘lgan kitoblarni
mutolaa qilgani, Mavlono Fasihiddin Muhammad Nizomiyning ilmidan
foydalanish uchun xizmatda turgani, keyinchalik Jamoliddin Atoulloh, Mir
Kamoliddin Husayn, Mavlono Mu’iniddin Voizni, Husayn Voiz Koshifiy kabi
zamondosh olimlarni ham moddiy, ham ma’naviy qo‘llab-quvvatlab turgani,
Qur’on va tafsir ilmidan ta’lim olishni yoshlik chog‘idan boshlagani, xususan,
uning “Majolis un-nafois” asarida olti yoshida tarixchi Sharafiddin Ali Yazdiy
bilan bo‘lgan suhbatida Qur’onni “Taborak™ surasigacha aytib bergani o‘z
ifodasini topgan.

Alisher Navoiy fikricha, ilm bilan amal bir-birini taqozo qiluvchi
tushunchalardir. U bir baytida fozillar orasidan joy olish uchun ilmda komil va
adabda namuna bo‘lish lozimligini uqtiradi:

Navoiy, asru muaddabdur ul mahi maktab,
Adab tariqi bila yozg‘asen anga maktub?3,

Bu fikrlar nagshbandiya tariqatining rashhalari “Nazar dar qadam”, “xilvat
dar anjuman”ga hamohangdir. Alisher Navoiy “Sa’di Iskandariy” dostonida
“hikmat” hagidagi garashlarini mufassal bayon etgan. Iskandarga hamroh bo‘lib,
unga juda og‘ir sharoitda o‘z yordamini ayamagan yunon faylasuflarining
donoliklari, tadbirkorliklarini maqgtaydi. Naqumohis, Arastu, Aflotun, Sugrot,
Asqalinus, Buqrot, Hurmus, Faysog‘urs kabi faylasuflarning donoliklarini
faqatgina maqtov bilan emas, balki ulardan o‘rnak olmogqlikka da’vat etgan. O‘z
davridagi olimlarni xalq manfaatiga xizmat qilishga targ‘ib qilgan.

IIm, Navoiy, senga maqsud bil,

21 Navoiy, Alisher. Xazoyn ul-maoniy. Favoyid ul-kibar. TAT. T-4. -T.: G‘afur. G‘ulom nomidagi nashriyot-matbaa
ijodiy uyi. 2013. -B.722.

22 Navoiy, Alisher. Tarixi anbiyo va hukamo / Xamsa. To‘la Asarlar To‘plami. O‘n jildlik. sakkizinchi jild. —
Toshkent: G*afur G‘ulom nomidagi nashriyot matbaa ijodiy uyi, 2013. —B.600.

23 Hagowit, Anmiuep. HaBopup yH-uuxos. MAT.T.2. - T.: ®@an. 1987. -b 47.
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Emdiki ilm o‘ldi — amal aylagil®*.

Dissertantning fikricha, Alisher Navoiy nagshbandiya tarigatining yirik vakili
sifatida ta’limotning asosiy mag‘zini o‘zining baytlarida bevosita namoyon etgan.
Uning dostonlaridan ilm haqida juda ko‘p hikmatli baytlar, tanbeh va nasihatlar
o‘rin olgan. Alisher Navoiy “qol ilmi”, “hol ilmi” xususidagi fikrlarini ham
asarlarida ifodalagan. “Nasoyim ul-muhabbat” asarida ba’zi bir shayxlar xususida
gapirganda, Zohir ulumi va botin ulumiga jome’dur, usul va ulumi zohirda olim
ermish, ulumi zohiriy va botiniy bila olim erdi, “Ilmi zohir ulumida ham qutubi
bor” kabi fikrlarni keltirgan.

Tadqgiqotda Navoiy o‘z asarlarida zohiriy va botiniy ilmlarga ega bo‘lganlar
sifatida so‘fiy, orif, darvesh, oshiq va boshqalarni tilga olganligi gayd etiladi.
Jumladan, mutafakkir “Mahbub ul-qulub” asarining “Darveshlar zikri” bobida
darvesh, eranlarning fazilatlarini ta’kidlab o‘tib, ularga ta’rif bergan: Bular: rizo va
fagr magomini egallagan; galbi toza; tagdirdan mamnun; gattiq riyozatlar chekib,
“sidqu fano tarigini tuzgan”, yuksak himmatli bo‘lganidan “Vujudi Mutlaqdin
0‘zga barcha” narsani unutgan, ichi tashqgarisiga muvofiq bo‘lsa, botini zohiri bilan
mutanosib, surat ahli da’vo qilguvchilar hisoblansa, darveshlar, eranlar ularning
aksi, ya’ni o‘z hollarini yashiruvchi, zohirlari binosini buzib, botinlari asosini
tuzatadilar. Ular kishilarning ranju malomatiga chidaydigan, emak-ichmakdan
kechib, Haq rizosini istarda g‘am eb qon ichadilar. Ushbu ta’riflar Movarounnahr
va Xurosonda faoliyat yuritgan malomatiylik va qalandariylikka mansub
darveshlarning xatti harakatlari, tashgaridan xalg bilan ichkaridan Haq bilan
bo‘lgan holatlari tavsiflangan.

Shuningdek, “Nasoyim ul-muhabbat™ asarida abdollar maqomi xususida fikr
yuritib, ularning zohiriy va botiniy xislatlarini ko‘rsatib o‘tadi:

- oz gapiradilar, ko‘p fikrlaydilar;

- erta uyg‘onib, kam wuxlab, kechaning asosiy qismini riyozat bilan
o‘tkazadilar;

- kam eydilar, ochlikka sabr giladilar;

- xalgdan yirog, Hagqga yagindirlar.

Ularning botiniy xislatlari:

- Tajarrud- ajralib chigganlar;

- Tafrid - yakkalangan Alloh uchun;

- Jam’ - Alloh bilan Yakka qgolish uchun botiniy holatlarini tayyorlaganlar;

- Tavhid - Allohni yakkayu-yagona deb biluvchilar.

Arit sirishk bila zohiringda bor esa chirk,
Yuv tavba suyi bila bo‘lsa botining aro sho‘x?.

Demak, mutafakkir asarlarida zohir va botin ilmlari, shuningdek, ular bilan
bog‘liq 1jobiy va salbiy holatlar majoziy, haqiqgat yo‘sinida ifodalangan.

Alisher Navoiy “Lison ut-tayr’da “ma’rifat” vodiysi xususida fikr yuritadi.
Allohga murojaat etib:

Ey qilib insonni koni ma’rifat,

24 Hagouit, Anumep. ®apxon Ba Illupun. MAT. T.8. - Tomkent: ®an, 1991. —5.68
ZHagowii, Anumep. Hasoaup yu-nuxost. MAT.T.2. - Touikenr, 1987. - B. 92.
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Ko‘nglini aylab jahoni ma’rifat®®,

Dissertant fikriga ko‘ra, qalbda ma’rifat maydonga kelgach, galbning holi,
zav(g-shavqi ham o‘zgaradi. Qalbning holati o‘zgargach, a’zolarining ham amallari
o‘zgaradi. Solikdagi ilm, amal va ixlos mukammal bir holatga keladi. Tavhid
pog‘onasiga etishi mumkin. Alisher Navoiy fikricha, ma’rifat ko‘ngulda hosil
bo‘lgach, solikda basirat paydo bo‘ladi.

Mutafakkir Alisher Navoiy nagshbandiylik tarigatini turli xil nomlar bilan
tilga oladi. Bular, “tarigati oliya”, “qanoat tariqi”, “faqr yo‘li”. Navoiy o‘zining
deyarli barcha asarlarida Allohni naqgsh bilan bog‘lab tasvirlagan. Mutafakkir
fikricha, naqsh ham, naqqosh ham, manqush (nagshlangan zot) ham Allohning
o‘zidir. Bu sirni biror kishi unchalik fosh gilmaganini ta’kidlaydi. Xojagon
ta’limotining “Dast ba kor-u, dil ba Yor” shiorini Bahouddin Nagshband
rivojlantirgan va “Dil ba Yor-u, dast ba kor* sifatida gabul gilgan. Xojagon
tarigatida, avval, mehnatsevarlik, bunyodkorlik, keyin iymon bo‘lsa, Nagshbandiya
ta’limotida, avval, iymon insonning asosiy sifati deb qabul gilingan.

Alisher Navoiy ilm tushunchasi bilan birga ma’rifat tushunchasini ham o‘z
asarlarida juda ko‘p ishlatgan. “Ma’rifat” so‘zining lug‘aviy va istilohiy ma’nolari
mavjud. Bu so‘z arab tilidan olingan bo‘lib, bilish, anglash, idrok etish kabi
ma’nolarni anglatadi. Ma’rifatga, albatta, ilm orqali erishiladi.

Dissertatsiyaning to‘rtinchi bobi “Alisher Navoiy ma’naviy merosida
nagshbandiylik g‘oyalarining milliy va umuminsoniy qadriyatlarga
sinkretlashuv ahamiyati” deb nomlangan bo‘lib, bunda Alisher Navoiy
qarashlarida “odamiylik” tushunchasining milliy qadriyatlarga transformatsiyasi va
uning naqshbandiyona mohiyati hamda O°‘zbekistonda diniy bag‘rikenglikni
ta’minlash, milliy qadriyatlar rivojida Alisher Navoiy va Bahouddin Nagshband
garashlarining ahamiyati tadgiq etilgan.

Tadgigotchi odamiylik kategoriyasini ta’riflashda Alisher Navoiy “O‘zingiz
sevgan narsani boshqgalarga ham ravo ko‘ring” degan hadis mazmuni mohiyatini
“Saddi Iskandariy” dostonidagi Iskandar nomidan bayon qilgan.Ushbu hadis
mazmuni “Mahbub ul-qulub”da asarida ham o‘z aksini topgan: “Har kimki birov
bila yordur yoki yorlig‘ da’vosi bordur, kerakkim, oziga ravo tutmag‘onni yorig‘a
ravo tutmasa, ko‘p nimakim, o‘ziga ravo tutsa, anga tutmasa”?’. Demak, Navoiy
asarlarida hadislar, Qur’on oyatlarining ma’no, mazmun mohiyatidan kelib
chigadigan qarashlari ham o’ziga xos ahamiyat kasb etadi.Uning milliy va
umuminsoniy gadriyatlarga sinkretlashuvi namoyon bo’lishi ochib berilgan.

Alisher Navoly ma’naviy merosidagi  “odamiylik”  tushunchasi
nagshbandiylikdagi “Dil ba Yor-u, dast ba kor” g‘oyasining irfoniy-axlogiy
mazmuniga uyg‘un bo‘lib, uning Movarounnahr av Xuroson xalglari inson gadri
bilan uning munosabatalardagi o‘zaro insoniy aloqalar, muloqotlar, muomala,
o‘zaro insoniy hurmat, qadr-gimmat tushunchalariga sinkretiklik xususiyatida
namoyon bo‘ladi. Bu Alisher Navoiyning:

Olam ahli, bilingiz, ish emas dushmanlig*

ZHagouii, Amuep. Jucon yr-taiip. MAT. T.12. - Tomkent: ®an, 1996. -B. 319.
2" Hapowuii, Anumep. Acapnap. 15 Tomnuk, 13-tom, — Tomkent. F.FynomM HoMunaru AnaGuér Ba caHbaT HALIPUETH,
1966. —b.55

25
https://buxdu.uz



yor o‘ling bir-biringizgakim, erur yorlig® ish?,

- degan mashhur baytlariga hamohang ekanligi tadgigotchi tomonidan asoslab
berilgan.

Mutafakkir inson kamolotiga erishishning odamiylik fazilatlari sifatida karam,
adab, tavozu’, ganoat, vafo, ishq, rostgo‘ylik, halol mehnat, ilmga intilish kabilar
xususida fikr yuritgan. Odamiylik fazilatlari ichida yaxshilik gilish juda muhim
o‘rin egallaydi. Mutafakkir birovga yaxshilik qilib, undan umidvor bo‘lish mumkin
emasligi, yaxshilik yolg‘iz Alloh yo‘lida bo‘lishi ma’naviy qoida sifatida
ta’kidlangan.

Alisher Navoiy asarlarida futuvvat ko‘p hollarda muruvvat bilan birgalikda
talgin etiladi. Demak, muruvvat tuyg‘usi futuvvatning negizini tashkil etadi.
Husayn Voiz Koshifiy “Futuvvatning uch martabasi bor:

birinchisi - saxovat, ya’ni bor narsani hech kimdan qizg‘anmaslik.

ikkinchisi — safo, ya’ni qalbni kibru havo, gina-qudrat, gasd-g‘azabdan
pokiza, pok tutish.

uchinchisi — vafo, ya’ni hamma vaqt xalq xizmatida bo‘lish”?°,

Alisher Navoiyning nagshbandiya ta’limotidagi ”Bozgasht” tamoyilida aks
etgan “rizo” tushunchasini chuqur anglaganligi va unga amal qilganligini
ko‘rsatadi. “Bozgasht” tamoyilida nagshbandiylar har bir gilingan amaldan keyin
uni xolis Alloh uchun qilindimi, yo‘qmi, sarhisob qilganlar. “Iloho maqsudim
Sensan va Sening rizoligingni istayman™®, - deb iltijo gilganlar. Alisher Navoiy
ham qilgan ehsonlarini faqat Alloh rizoligi uchun deb, bu oriflarga xos bo‘lgan
amal va niyat deb hisoblagan.

Nagshbandiya ta’limotida saxovatni insonga, qolaversa, tabiatning barcha
unsurlariga yordam qo‘lini cho‘zish va bu amalni ta’ma, riyosiz, xufiyona amalga
oshirish hayotiy tamoyilga aylantirish tavsiya etiladi. Alisher Navoiy ham
nagshbandiya tartib-taomiliga rioya qilgan holda saxovat ko‘rsatilishi lozim
bo‘lgan kishilar toifasiga, avvalambor, jamiyatning ijtimoiy himoyaga muhtoj
qatlamlari, kambag‘al-nochorlar, tolibi ilmlarni kiritgan. Bunda birdamlik, ahillik,
do‘stlik, hamfikrlik masalasi ham odamiylik fazilati nuqtai nazaridan belgilanishini
ko‘rish mumkin.

Alisher Navoiyning asarlari umuminsoniy gadriyatlar ruhi bilan sug‘orilgan
nodir manba bo‘lib, ularning negizini odamiylik g‘oyasi tashkil etadi. Demak,
odamiylik — komil insonning asosini tashkil etadi. Alisher Navoiy Bahouddin
Nagshband ta’limotdagi “komil inson” kategoriyasiga “odamiylik” kategoriyasi
deb baho bergan.

Yangi O°‘zbekiston sharoitida amalga oshirilayotgan keng qamrovli
islohotlarning pirovard natijasi yoshlarning ongu-shuuri, ma’naviyatiga, ijtimoiy
faolligiga bog‘liqdir. Inson hech gqachon komil bo‘lib tug‘ilmaydi yoki boshgacha
qgilib aytganda, birdaniga kamolotga erishmaydi. Inson komillikka erishish uchun

2 Hagouit, Anvmep. Hasogup yH-uuxos. MAT. T. 2. Towkent: ®an, 1987. -5 244.

2 Kommuii, Xycaiin Bous. @yTyBBaTHOMAU CYJITOHUH EXy]1 xaBoHMap ik Tapukaty / (Tapxumon: H.Komunos).
-T.:2011. - b. 17.

%0 Hagpysosa I'. Baxoyanun Hakmbana (Man6anap taxjiuin). —Tomkent: Sano-standart, 2019. — 231 6.
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ketma-ket kamolot bosqichlarni bosib o‘tmog‘i kerak. Tasavvufda bu kamolot
bosqichlari maqomot, ya’ni maqomlar deb yuritiladi. Mutafakkir Navoiy o°z
asarlarida Bahouddin Nagshband asoslagan nagshbandiya kamolot yo‘li
maqomlari haqida ma’lumot bergan.

Hozirgi kunda korrupsiya, ya’ni mehnatsiz daromadga ega bo‘lishga intilish,
mamlakatimizda unga qarshi kurashning huquqgiy bazasi takomillashmoqda.
Bunday illatni oldini olishning eng to‘g‘ri va maqgbul usuli nagshbandiya
ta’limotining nafsni tarbiyalash, halol lugma talabida bo‘lish, mehnatsevarlik
g‘oyalarini o‘ziga asos deb bilgan ma’naviy tarbiyani kuchaytirishdir. Ma’naviy
tarbiyaning asosi esa milliy-ma’naviy merosdir.

Alisher Navoiy faqr masalasida o‘zigacha bo‘lgan barcha tasavvuf
ta’limotlarini  o‘zlashtirishga harakat qilib “Mahbub ul-qulub”da faqrning
tasavvufiy, amaliy-axloqiy jihatlarini rivojlantirgan. Faqr timsolida o‘zlik, shukr,
rizo, tavakkul, sabr-qanoat kabi tasavvufiy tushunchalarni bog‘liglikda talgin etdi.
Uning fikricha, inson mol-mulk ketidan quvish, boylikka hirs qo‘yish, kibu havo,
manmanlikka berilishi kabi ijtimoiy illatlardan ustun turmog‘i, kamolot sari
intilmog*‘1 darkor:

Molu mulk, har nedur solikka band,
To‘rt takbiri fano urmoq baland,

Har nekim g‘ayri talabdur, tashlamoq,
O‘zni magsad manzilig‘a boshlamog®..

Navoiy bu ruboiyda “O‘zni magsad manziliga boshlamoq™ fikri kamolot sari
intilmoq tushunchasiga hamohangdir. “Magsad manzili” iborasi ma’naviy, axloqiy
yuksalishning oliy darajasida bo‘lgan nagshbandiyadagi Haqiqatga erishish, Alloh
vasliga etishni anglatadi. Komil inson darajasiga yetishishning garovi nima
deganda, Navoiy inson ongiga ta’sir qiluvchi illatlardan forig® bo‘lish, deb
ugtirgan. Insondagi yomon xislatlarni sanab, mutafakkir ma’rifatsizlik oqibatida
inson o°‘z hatti-harakatiga baho bera olmasligi haqgidagi fikrlarning mazmunini
dissertant ochib bergan.

Dissertatsiyada naqshbandiya ta’limotida hayotda inson ikki holatda bo‘lishi,
ya’ni g‘aflat va hushyorlik holatlarida ekanligi aytiladi. Bahouddin Nagshband oz
ta’limotida insonni kamolotga undashdan maqgsad uni g‘aflatdan uyg‘otib,
mushohada maydoniga kiritish deb ta’kidlaydi. G‘aflat holati deganda
nagshbandiyada vaqtni behuda o‘tkazish, g‘iybat, tuhmatga sarflash, sarxushlik,
giyohvandlik holatida bo‘lish, umrni qadrlamaslik tushuniladi. Demak,
naqshbandiya ta’limoti hushyorlik va ogohlikka da’vat etib, hayotning har
lahzasini g‘animat bilishni o‘rgatadi.

Bahouddin Nagshband tomonidan kiritilgan “Vuqufi qalbiy” insonning o‘z
qalbidan ogoh bo‘lishi va galbida doimo Alloh zikri bo‘lishini nazarda tutadi.
Nagshbandiyadagi ushbu tamoyilni hazrat Navoiy “Hayrat ul-abror” asarida inson
ko‘ngli bilan insondir, deya tushuntiradi. Navoiy fikricha, qalb - ko*‘ngil go‘yo bir
idish. Inson umrining ma’nosi ana shu idishni iymon, islom, adolat, karam,
(saxovat), hayo, adab, qanoat, sidqu vafo, ishq, rostgo‘ylik, ilm bilan to‘ldirishni

$'Hagouii, Amuep. JIucon yr-taiip. MAT. T. 12. —T.: ®an. 1996. —5.238-239.
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uqtiradi. Nagshbandiya ta’limotida asosiy tushunchalardan yana biri Alloh rizoligi
uchun harakat gilishdir. Rizo — Allohning har ganday sinovlariga, boshga tushgan
har qanday qiyinchilikka rozi bo‘lish, bundan isyon qilmaslik, xafa bo‘lmaslikdir.
Hazrat Navoiy tasavvufda solikning rizoligi xususida shunday deydi:

Kim faqgr talab gilsa fanodur anga shart,

Boshiga nekim kelsa rizodur anga shart®2.

Bundan ma’no shuki, nagshbandiyada inson hayoti davomida, komillikka
erishish yo‘lida har ganday mashaqgatni yengib o‘tishi, buning uchun taqdiridan
nolimasligi, Qur’on va Hadislarda keltirilgan Allohning taqdiriga rozi bo‘lishi
tushuniladi. Alisher Navoiy insonparvarlik garashlarining muhim xususiyati
shundan iboratki, alloma sabr-ganoat, mehr-muruvvat, saxovat, Xayr-sadaga,
muhtojlarga yordam kabi insoniy xislatlar haqida gapirganda ularni o‘zaro
bog‘liglikda ko‘radi, ular mazmunan bir-birini to‘ldiruvchi, bir-biriga yaqin
tushunchalar sifatida garaladi. Alisher Navoiy asarlaridagi nagshbandiya tarigati
gumanistik g‘oyalarining diniy va dunyoviy gqadriyatlar integratsiyasi hamda
bag‘rikenglik madaniyati, milliy qadriyatlar rivojidagi Xususiyatlari Yangi
O‘zbekiston jamiyatidagi islohotlarni amalga oshirishda xizmat qiladi. Alisher
Navoiy asarlarida nagshbandiyona g‘oyalar yosh avlodni imonli, halolu pok,
mehnatsevar, kamtarin, saxovatli, ogohu hushyor, bag‘rikeng qilib tarbiyalashning
yo‘llarini o‘rgatuvchi asosiy manbadir.

Tadqiqotchi odamiylik fazilatlari ichida nafsni tiyish juda katta o‘rin
egallashini asoslagan. Biroq inson o0°z nafsidan to‘la to‘kis voz kecha olmaydi. Bu
faqat farishtalarga xos. Inson nafs tuzog‘iga tushib qolsa, insoniyligini yo‘qotadi.
Qur’oni karimda nafs xususidagi oyatlar bor. Tasavvuf vakillari Alloh kitobiga
tayangan holda, nafsning quyidagi talqinlarini shakllantirdilar: “nafsi ammora” —
bu amr qiluvchi nafs; “nafsi mulhama” — gunohga ham, tagvoga ham undovchi
nafs; “nafsi lavvoma” — malomatchi nafs; “nafsi mutmainna” — xotirjam nafs
shular jumlasidandir.

Navoiy inson ma’naviy kamolotini ta’minlashga qaratilgan bosqgichlarni
sunna, ma’rifatchilik, tasavvuf irfoni misolida tushuntirishga harakat qiladi. Sunna
bu islomiy ibodatlar, islom axloqidir. Ma’rifatchilik bu mantiqiy tafakkurga
tayanishdir. Tasavvuf irfoni esa tariqat maqomi va hollari, pir irshodi, riyozat bilan
Haq vasliga erishish, shu yo‘l bilan poklanish hisoblanadi. Ushbu yo‘llarni
tushuntirishda mutafakkir odamiylik mezonlariga juda katta e’tibor qaratadi.
Alisher Navoiy inson kamolotiga erishishning odamiylik fazilatlari sifatida karam,
adab, tavozu’, ganoat, vafo, ishq, rostgo‘ylik, halol mehnat, ilmga intilish kabilar
Xususida fikr yuritadi.

Alisher Navoiy odamzodning maqgsadi va digqat e’tiborini ulug® maqom
hamda darajani egallashga qaratib, foniy olamdan o‘tmasdan turib, o‘z tabiati va
axlogini turli illat, yaramas fe’l-atvordan poklab olishi kerakligi xususida
ogohlantiradi. Bu ruhiy-ma’naviy poklanish hisoblanadi.

Dissertant mulohazalariga  ko‘ra, Nagshbandiylik tarkidunyochilik,
go‘shanishinlikni inkor qildi. Yuqorida ta’kidlanganidek, u odamlarni faol hayot
tarziga, hamjihatlikka, kasb-kor egallash, halol rizq-nasiba topishga asoslangandir.
Bunday insonparvar g‘oyalar “zikr” amaliyoti bilan uyg‘unlashib, “Dil ba Yor-u,

$Hagowii, Anumep. Xazoiiun yn-maonuit. — Tomkent: SIuru acp asnoau. 2016. —B. 178.
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dast ba kor” tamoyilining irfoniy-falsafiy asoslarini yanada mustahkamladi.
Boshqacha qilib aytganda, kishini nomigagina ibodat qiluvchi (obid) emas, uni
o‘zini anglay olgan, Allohni unutmagan ma’naviy yetuk, shuningdek, ijtimoiy
munosabatlarda faol shaxsni shakllantirish usullarini ishlab chiqdi

XULOSA

Alisher Navoiy ma’naviy merosida naqshbandiya ta’limoti mazmuniga oid
g‘oyalarni tadqiq etish natijasida quyidagi xulosalarga kelingan:

1. Alisher Navoiy temuriylar davrining madaniy yuksalishi, o‘zbek tilining
uzil-kesil qaror topishida ulkan hissa qo‘shgan so‘z mulkining sultoni, davlat
arbobi sifatidagi faoliyati va o‘z davri hamda keyingi davr insoniyat jamiyati
ravnaqi, ma’naviy tiklanish uchun asos bo‘lib kelgan. Mutafakkir serqirra merosini
0 rganish, aynigsa, uning olam va odam, Yaratuvchi va inson, tabiat va jamiyat,
haqidagi fikr hamda g’oyalari yangi ma’rifatli jamiyat barpo etishda, uning
jjtimoiy-madaniy, ma’naviy-ma’rifly asoslarini mustahkamlashda ~muhim
fundamental asos bo’lishiga shubha yo’q.

2. Mahalliy va xorijiy navoiyshunos olimlarning izlanishlarida Navoiy merosi
uning gumanistik mohiyati o‘z ifodasini topgan. Biroq allomaning serqirra
ma’naviy merosidagi falsafiy-irfoniy qarashlarining nagshbandiya ta’limotiga
hamohangligi, namoyon bo‘lish xususiyatlari, uning g‘oyaviy ildizlari insonparvar
magqsadlarga yo‘naltirilgan konstruktiv g‘oyalari Movarounnahr va Xuroson
xalglarini ruhan jipslashtirishga, umuminsoniy gadriyatlarning sinkretiklashuvida
ma’naviy omil bo‘lgan.Shu jihatdan uni o’rganish bugungi kun uchun muhim
ahamiyat kasb etadi.

3. Alisher Navoiyning nagshbandiya tarigatiga mansublik magomi darajasi,
Bahouddin Nagshband idealiga munosabatiga garatilgan fikrlarning xilma-xilligi
navoiyshunoslikda hali tadqiqot ishlari ko‘lami yanada kengayishini taqozo etadi.
Zamonaviy jamiyatda dinily va dunyoviy gadriyatlar integratsiyasini ta’minlash,
milliy gadriyatlarni boyitish, ma’naviyatimiz ildizlariga yetib borishimiz uchun
ham Navoiy merosi dolzarabligini saglab golmoqda.

4. Alisher Navoiy naqgshbandiylik yo‘lini “tariqati oliya”, “qanoat tariqi”,
“faqr yo‘li” sifatida tavsiflab, uning ahli sunna va jamoa e’tiqodidagi sof ta’limot,
komillikning mukammal tarbiya maktabi ekanligi uqtirgan. Ibn Arabiy “vahdat ul-
vujud” ta’limotining ma’rifatini anglagan holda “nagqsh” ham, “naqqosh” ham,
“manqush” (nagshlangan) ham Haq ekanligi, U butun olamlarning yaratuvchisi
degan falsafiy-irfoniy garashlarini bayon gilgan. Bu nagshbandiya tarigatining
temuriylar davridagi mavgeini oshirishga, irfoniy negizlarini, ontologik
asoslarining takomillashishiga muhim hissa bo‘lib qo‘shilgan.

5. Alisher Navoiyning borliq xususidagi garashlari olam, borlig, jamiyat bilan
bog‘liq masala va muammolarda mutaassiblik, zohidlik tarafdori bo‘lmasdan,
irfoniy, ma’rifiy qarashlar va harakatlar tarafdori bo‘lganligi ham uning nagshband
g‘oyalariga uyg‘un fikrlarini asoslagan. Alisher Navoiy olamni, borligni bilish,
anglash, u haqda fikr yuritish, tafakkur kuchi bilan o‘z imkoniyati darajasida
o‘zgartirish fagat insonga xos fazilat bo‘lib inson bu faoliyatni ungagina berilgan
tafakkur qudrati bilan amalga oshira olishiga ishongan.
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6. Alisher Navoiyning gnoseologik garashlarini inson sezgilari bilan
umumiylik kasb etgan, ko‘ngil, xotira, fikr, fahm, did-farosat, nafs, idrok kabi
bashariy sifatlar falsafiy-irfoniy tarzda bayon gilingan buni inson sezgilari va bilish
jarayoniga tegishli ilmiy xulosalar sifatida gabul gilish mumkin. Ko‘ngil va
tafakkurni mir’ot — ya’ni olamni o‘zida aks ettiradigan oyna, ko‘zgu tarzida
ifodalanishining mohiyatida ham namoyon bo‘lgan.

7. Alisher Navoiy dunyogarashining nagshbandiyona ildizlari uning
“Nasoyim ul-muhabbat”, “Hayrat ul-abror” asarlarida ilgari surilgan “ixlos”,
“hayrat”, “tavhid” g‘oyalarining “borligning birligi” (vahdat) va xilma-xilligi
(kasrat) tamoyillariga transformatsiyasi sifatida namoyon bo‘ladi. O‘rta asr
temuriylar davri falsafasida bu Navoiy garashlarining nagshbandiya tarigatining
diniy-irfoniy g‘oyalariga hamohangligi nuqtai nazaridan o‘ziga xos irfon
falsafasining rivoj topishga muhim hissa bo‘lib qo‘shilgan.

8. Alisher Navoiy garashlarida vagt — azal bilan abad, abadiyat orasidagi
umumiy davr oqimi sifatida ta’riflanib, makon va undagi narsalar bilan birga
hukmi Haq irodasiga bog‘lig. Shu bilan birga Navoiy vaqt masalasini dunyoviy
tusda baholagan hamda borligning yashash shakli bo‘lgan zamonning ham
makonning ham ajralmasligi uning samarasi inson manfaatiga xizmat qilishi
insonparvarlik, axlogiy, falsafiy aspektda bayon gilgan.

9. “Odamiylik” tushunchasi nagshbandiya tariqatidagi “Dil ba Yor”, “Dast ba
kor” tamoyilining inson mukammaligi (moddiy-va ma’naviy barkamolikka
erishish tamoyili) mazmunini anglatib, uning milliy gadriyatlarga sinkretiklashuvi
Alisher Navoiy ma’naviy merosining insonparvarlik mohiyatini tashkil etadi. Bu
gumanistik qarashlar o‘z davri va keyingi davrlardagi targ‘ibotda muhim rol
o‘ynagan.

Yugorida keltirilgan xulosalarga asoslanib, quyidagi taklif va tavsiyalar
ishlab chigilgan:

1. Alisher Navoiy asarlaridagi tasavvufiy, aynigsa, nagshbandiya tarigati
g‘oyalarini ifodalovchi tushuncha va istilohlarining elektron izohli lug‘atini
yaratish;

2. “Alisher Navoiy nagshbandiyona g‘oyalarining namoyon bo‘lishi
xususiyatlari va hozirgi zamon” o‘quv kursini diniy-ma’rifiy sohada mutaxassislar
tayyorlovchi ta’lim muassasalari dasturiga kiritish va ularning uslubiy ta’minotini
ishlab chigish;

3. Respublika Ma’naviyat va ma’rifat markazi tomonidan tayyorlanadigan
“Yo°l xaritalari” rejalariga Alisher Navoiy komil inson g‘oyasining nagshbandiya
ta’limotiga uyg‘unligi va bunyodkor g‘oyalaridan foydalanishga oid vazifalarni
kiritishsh;

4. O‘zbekiston Respublikasi Oliy ta’lim, fan va innovatsiyalar vazirligi
huzuridagi Afg‘oniston fuqarolarini o‘qitish ta’lim markazi va O‘zbekiston
Respublikasi oliy ta’lim muassasalari hamkorligida “Nagshbandiya tarigati o‘ziga
xos tomonlarining Alisher Navoiy asarlaridagi tahlili” mavzuida ilmiy-nazariy
anjumanlar tashkil qilish;

5. Alisher Navoiy ma’naviy merosidagi nagshbandiyona qarashlar tahlilini
ingliz, fransuz va boshga xorijiy tillarga tarjima qilib, go‘llanmalar tayyorlash.

99
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BBEJIEHUE (anHoTaIuUsI AMccepTalNu JoKTOopa Hayk (DSc))

AKTYaJIbHOCTh U BOCTPeOOBAHHOCTH TeMbl auccepranuu. Habmronaemele
BO BCEM MHpPE TEOMOJUTHUYECKHE HAMpPsDKEHUS W KOH(DIUKTBHI, pPEIUruo3Has
HETEPIUMOCTh M HcIaM0opoOusi B HEKOTOPBIX CTpaHaX TPEOYIOT IIUPOKOTO
IIPOABMKEHUS UIEW MEXPEIIMTHO3HON TOJIEPAHTHOCTH U cornacus. MccnenoBanue
Ooratoro Hacjenus BEJIMKHX IMPOCBETUTENCH M MBICTUTENCH, BEIUKUX YUYEHBIX,
BHECILIMX HECPABHEHHBIN BKJIJ B pa3BUTUE MUPOBOW HAYKH, MOKAa3aBIIUX HCJIaM
KaK pPEJIMTUIO 3HaHUS, MPOCBEIICHUS M MHpA, TIIyOOKOE pPAaCKPHITUE HCTUHHOU
TYMAHUTAPHON CYIIHOCTH HcCJlaMa — 3TO 0o0Jiee 4eM KOrJa-iubo CTaBUTCS Ha
MOBECTKY [JHA. B 4acTHOCTH, OCOOEHHO BaXKHBIM SIBIISIETCS  PACKPBITHE
XapakTepHbIX i ydeHus Haxkmbangus wuned B updoH-dumocopckom
MUpOBO33peHun Agumiepa HaBou, ero CHHKpeTHYECKMX OCOOEHHOCTEW B
(eHOMEHE «UeJIOBEUECKON LIEHHOCTH», MHTETPALUU PEIUTHO3HBIX U MHUPCKHUX
LEHHOCTEH I'YMaHUCTHYECKUX UAECH U CHHKPETHUYECKUX OCOOEHHOCTEH B pa3BUTUHU
KYJIbTYpbI TOJIEPAHTHOCTH U HAIIMOHAJIbHBIX LIEHHOCTEH.

B MupoBOi Hayke W HAy4HO-HCCIIEOBATENIBCKUX ILEHTPax IPOBOASATCS
(dyHaamMeHTalbHbIE W WHHOBALMOHHBIE HCCIEAOBaHUS 1O TpaHcpopMaluuu
HMCTOPUYECKOIO OMBITA COBEPUICHCTBOBAHUS MEKITHUYECKUX U MEXKPEIUTHO3ZHBIX
OTHOILLICHUM, YCTpPaHEHWs WJACH M KOHUEIUHW, YTPOXKAIOWNX HAIUOHAIBHON
CTaOMJIBHOCTH, TOJEPAHTHOCTH M €AUHCTBY. BonplIoe 3HAaYeHHWE UMEIT HUACH
tapukata HaxmOanaus, 3aHumaromeid o0co0oe MeCcTo BO  BCEMHPHOM
IIPOJIBJKEHUH HUAECH MEKPEJIUTMO3HOM TOJEPAaHTHOCTH W COJUIAPHOCTH,
TJIyOOKOM pPacKphITHM UCTUHHOW T'yMaHUTapHOW mpupoabl uciama. C 3Tol TOUYKHU
3peHus BO3pacTaeT He0OXOAUMOCTh MCClIeIOBaHUs pa3BUTUs yueHus: Hakmbangus
B TBOpuecTBe Anmmepa HaBou, Mecra CHHKpETH3alUU PEIUTHO3HBIX HJIEH B
HAIlMOHAJIbHO-PEJINTHO3HbIE IIEHHOCTH B TapMOHHUU C OOLIEYEIOBEUYECKUMU
LIEHHOCTSIMU U COBPEMEHHBIMU 3HAHUSIMHU.

B Hameil crpaHe mnpoBoasTcs pedopMbl, CBSI3AHHBIE C MOCTPOECHUEM
CcBOOOJHOTO, TpolBeTarIiero, mMorydero HoBoro VY30ekucrana, BOCHUTaHHEM
310pOBOro, 00pPa30BAHHOIO M JYXOBHO COBEPIICHHOIO IMOKOJEHHS, ITyOOKOTo U
BCECTOPOHHETO U3YUYEHHUs HACIEAUS HAILIMX BEJIMKUX MBICIUTENEH, TPOCBETUTEIIEN
U JIyXOBHBIX HACTABHMKOB, BOCIMTaHUS MPOCBEIIEHHBIX MX HACSIMHU JIOJEH B
COOTBETCTBUM C JIyXOM BpPEMEHU. «YHHUKAIBHOE W HEMOBTOPMMOE HAy4YHOE U
JYXOBHOE HAcJIeIM€ HAIMX BEIMKHUX MNPEIKOB JODKHO CTaTh ISl HAC KUBOU
MpPOTpamMMOM, HAXOMASIICHCS B TOCTOSIHHOM JBW)XKCHHH. JTO OeccMepTHOE
Hacjleaue JIOJDKHO Bcerja ObITh C HaMHM W BCEerJa JaBaThb HaM CHJIBL U
BIoXHOBeHHe. [Ipexxne Bcero, HaM HEOOXOAMMO HAMOJIHUTh TaKUM JTyXOM
HallMOHAIBHYIO cUCTeMy oOpaszoBaHus. Jljisi 3TOro HeoOX0aMMO, 4TOOBI HaIU
YUEHBIE U CNIELMAIIACTHI, YBAXKAEMbIE PEIUT03HbIE JEATEIN JOHECIU 3TO TyXOBHOE
COKPOBMILE /IO CETOAHSIIHEr0 TOKOJEHHSI B TPOCTBIX U  TMOHSTHBIX,
npHBIIEKaTeNbHBIX hopMax». C 3TON TOUKHM 3peHus, IPUOOPETAET 0CO00 BaXKHOE
3HaUYE€HHE Hay4YHO-TBOpuUeckoe Hacienue Anumiepa HaBou, chopmupoBanoe Ha

I Mup3suées I1I.M. Suru V36exucton Tapakkuér crpareruscu. — Tomkent: “O*zbekiston”, 2022. — B. 223.
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OCHOBE TyMaHUTapHBIX IEJCHANpPABICHHbIX WAeH Tapukara Hakmbanaus,
OCOOCHHOCTH €ro HallMOHAJIbHO-PEJIUTMO3HBIX IIEHHOCTEH M CHHKpPETH3Ma,
UJCAJIOB, MPHU3bIBAIOIINX JIOAEH K COBEPLICHCTBY, NOOYXIAIOIMIMX MOJOIBIX
JroAe OBITh COIMANBbHO aKTHUBHBIMHU, MPUOOPETaTh MpOdEecCHio, UMETh TBEp/bIC
yOexaeHHsI, ObITh PEIINTEIbHBIMU U PACKPHITh HPAaBCTBEHHO-BOCIHUTATEIHHYIO
poJib B pacmupeHnn (Huiocopckoro HaOMIOAEHUS W KOHCTPYKTUBHOTO 3HAYCHUS
buI0coPCKO-3TUUECKUX B3TJISA0B B pa3BUTUU yueHHUs: HakmOanaus.

Hacrosimass nuccepraiiuoHHs paboTa B ONPENEICHHOW CTENEHU CIIYKUT
peanuzanuu 3a7ad, HaMeueHHbIX B Ykazax 3a NeVII-158 ot 11 cents6ps 2023
roja [Ipesunenra PecnyOomuku Y36ekucran «O crpareruu «Y3oekucran — 2030»,
NeVTI-60 ot 28 suBapst 2022 roga «O crparteruu pa3zsutus HoBoro Y3b6ekucrana
Ha 2022-2026 roab», NeYII-6108 ot 6 HOos10pst 2020 rona «O Mepax Mo pa3BUTHIO
cdepsl 00pa3oBaHUS U HAYKH B HOBBIA MEPHOJ pa3BUTHS Y30ekucrana», NeVII-
6255 ot 1 wmronsa 2021 roma «O6 yrtBepxkaeHun HannoHanbHOW CTpaTreruu
PecnyOnuku Y30ekuctan mo 00ps0€ € 3KCTpEMHU3MOM U Teppopu3MoM Ha 2021-
2026 ronw», IlocranoBinenun NelII1-3080 ot 23 wmrona 2018 roga «O mepax mo
co3nanuio llenTpa wucnamckoil nMBUIM3ANMM B Y30ekuctane mnpu KaOunere
MunuctpoB Peciyonuku Y36ekucran», Nelll1-3907 ot 14 aBrycra 2018 roga «O
Mepax IO BOCIHUTAHUIO MOJIOJBIX JIOAECH TyXOBHO, HPABCTBEHHO M (PU3HUYECKH
COBEPILEHHBIMH, a TAK)XE MO MOJHITHIO KayecTBa UX CHCTEMbI OOpa30BaHMS Ha
HOBBbIN ypoBeHb», NelllI-5040 ot 26 mapra 2021 roga «O mepax Mo KOPEHHOMY
COBEPILICHCTBOBAHMIO CUCTEMBI JyXOBHO-TIPOCBETUTEIBCKON paboThI,
[ToctanoBnenust Nelll1-4865 ot 19 oxta6ps 2020 roga «O mUpOKOM
npa3aHoBaHuu S580-1eTHsi CO JHSA POKICHUS BEJIMKOIO IMO3TAa M MBICIUTENS
Amumiepa HaBow», a Takke ONPENENCHHBIX B JAPYIMX HOPMATHBHO-IPABOBBIX
JIOKYMEHTaX, OTHOCSIIMXCS K JaHHOU 00JIacTH.

CooTBeTcTBHE MCCIEI0BAHUS PUOPUTETHHIM HANPABJICHUSIM Pa3BUTHS
HAYKHM M TEXHOJIOTHi pecny0JuKH. /[aHHOE HCCIIeTIOBAHKE BBITIOJIHEHO B pAMKAX
INPUOPUTETHOTO HANPABJICHUS Pa3BUTUS Hayku U TexHosornid PecnyOnuku I
«DopMHUpOBaHHE  CHUCTEMBl  COLMAIBHBIX,  MPABOBbIX,  AKOHOMHUYECKHUX
WHHOBALMOHHBIX UAEH HHPOPMALMOHHOTO OOIIECTBA W JAEMOKPaTHYECKOro
rocyJapcTBa U IMyTH UX peaTnu3alumny.

0030p 3apy0esKHBIX HAYYHBIX HCC/IeJ0BAHMIA 110 TeMe AHCCepTaAlUn>.

2 Cm.: Hukurckuit M. “DOmupb-Huszam-31-Jluns Anu-11Iup B rocyJapCTBEHHOM H JIATEPATYPHOM €ro 3HadeHue”. —
CIIG: - 1856.; Ahmed-Vefik-Efendiet de Be 1 in. Mahbub-ul-kulub. Publi, dans le texte original. - Constantinopole,
1872-1873./ Journal Asiatuque. T 7, 8. Ajbegf. Ali Cher Navoi. Kfoskou, 1948. Ali Asohar Hekmet. The Magolis-
un Nafais Mir Ali Shir Navai. Teheran, 1945. Levend A.S. Ali Shir Navoi. | Gilt. Ankara, 1965. Vambery H. Die
primitive Kultur der Turko-Tatarischen Volker. Leipzig, 1879. Hinz W. Herat unter Husein Baigaradem Timuriden
(Abhandlungenfiir Kunde des Margenlanas. Bd. 28) «Leipzig» 1938. Hammer-Purgstall. Arabisehe, persisehe und
tiirkische Handschriften. Wien, 1840. Courteille P. Mémoires de Bater (Zahir-et-Din Shammed) Fondateur de la
dunastiemongoledans Hindostan. Paris, 1871. Nemati Limai, Amir (2015), Analysis of the Political life of Amir
Alishir Navai and Exploring his Cultural, Scientific, Social and Economic Works, Tehran & Mashhad: MFA (Cire)
& Ferdowsi University. — P. 56-59.; Takxe npezcraBiieH 0030p 3apyOeKHBIX HCCIIEI0BAHUN [0 TEME JUCCEPTALIHH
Ha OCHOBE IIOJIrOTOBJICHHBIX JJIEKTPOHHBIX pecypcoB https://www.en.hs-furtwangen.de; https://www.en.uni-
muenchen.de; https://www.univ-lille.fr; https://www.Ise.edu; https://www.umich.edu; https://www.doshisha.ac.jp;
http://www.azhar.edu.eg/en/; https://www.nottingham.edu.my/index.aspx; https://khalilcenter.com/ramadan;
https://www.timeshighereducation.com/world-universityrankings/sorbonne-university
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I'ymanuctuueckoe Hacineaue MeicauTens Amnumepa Haow  Beerna
MHTEPECOBAJIIO YYEHBIX M CHEHHAINCTOB MHUpA. B 4acTHOCTH, METOAOJOTHMYECKU
3HaYUMBI UCCJIEIOBAHUSI TAKOTO 3apyOEeKHOTO BOCTOKOBE/A, IUTEPATypOBEaa KaK
M. Hukwurtckuii, Typenkux yu€Hoix A. Baruda, Amxbera, A. Xukmera, H. Bes,
dpaniy3ckux BoctokoBenoB C. Cacw, JI. byBe, Hemerikoro BoctokoBena B. badra,
K. DOxkmann, B. Xwunma, X. Bambepu, A. Illakupzona, A. JleBeHna,
anrmickuxyd€nsix 9. I'm66, X. Ilpyrcran, II. Kopremnu, xkanagua I'. Jluka,
upanna H. JI. Amupa.

UccnenoBanus «Yuenue XojpkaroH-HakmOanauss mocne baxaypauna
Hakmbanga» Oprena Ilayns, tpakratel nokropa Metuna Axkyma «Bompoc
YeJjoBeKa B TBOpuecTBE HaBoM Kak MCTOPUYECKON M JIMTEPATYPHOM JUYHOCTHY,
ucciuenoBaHus poccuiickoro ydeHoro A. Kabima, I'. OckapxaHoBa, upaHua
Moxammana AwmuHa Pusixu npencraBisioT coO0H  HUCTOPUKO-KYJIbTYPHBIE,
dbunocodckue u uromornueckue HccienoBaHus Hacnenus Ausmmiepa Hasow,
MMEIOIINE YHUKAJIbHOE METOAOJOTUYECKOE 3HayeHue. TpEeXTOMHBIM CIIOBaph
«OHLMKIIONEAUS UcIaMay, u3aHHblid B ['epManun, uznanueii B Poccun «Cyduszm
B llenTpanbsHoil Asum (3apyOexkHbie wuccienoBanusi): CO. cr. mamsatu DpuTti
Maiiepa» BaXHBI JUIsl pacKpbITUsl TapukaTta HakmOaHauss M ee UCTOPUYECKOH,
Hay4yHOU U  penaurno3Ho-pumocopckoid cymHoctd. B MoHorpaduyeckux
uccnenoBanusix P. Hukoncona, C. OpHera, T. Xyceitna, C. Haducu, A. Men, U.
0. Kpauxosckoro, b. ®ypozondapa, E. D. beprenbca, k. HypbOaxima, A.
Kynenunc chopmynupoBanbl mpobOsieMbl, OOOOIIEHHS W BBIBOJBI IO TEME
UCCIIEJOBAHMS®,

Taxke, ¢dyHAaMEHTaIbHBIC HCCIEAOBAHUS TPOBOJAT BEAYIIHE MHUPOBBIC
Hay4HbIC IIEHTPHl W BBHICHIME Y4YeOHBbIC 3aBEJCHUS O JYXOBHOM HACIEIUU
Hakmbannus u Anumepa HaBou, TacaBByd M HCTOpHM TapuKaTOB, B YACTHOCTH,
Centre International investergate of Oxford University, School of Culture,
religions and politicy in Asia (BemukoOpuranusi), Peace Research Institute
Frankfurt, Centre of Scientific investigation of Civil Society (I'epmanus), Islamic
Supreme Council of America, (ISCA-Boicmuii ucinamckuii coper Amepuku), Al-
Azhar university (Erumer, Kawmp), Cankr-IlerepOyprckuii rocyaapCTBEHHBIH
yauBepcuteT (Poccmiickas ®Denepanmst), The George Washington University,
Centre of scientific investigation of Central Asia (CLLIA), University of Western
Ontario (Kanana), Institute of Central Asia (®panmus), Institute of International
relation (IlIBenms), Disle university (Typuwus), Ttakke, MexayHapoaHas
ucilaMckas akajgeMmusi Y30ekucrana, LleHTp w#cmamMckoW —IHMBHIM3AIMUA B
VY36ekucrane, byxapckuii rocyjapcTBeHHBIN yHUBEPCUTET (Y30eKucTaH).

C yd4eToM BBIIICU3IOKEHHOTO, JAaHHbIE UCCIEAOBAHUS, MPOBOJAUMBIC
y30€KCKUMU H  3apyOCKHBIMH  HCCIEOBATEIISIMU 10 HW3YUYCHUIO  YUYEHUS

% Nicholson R.A. A Literary History of the Arabs. London, 1903; Ernst C. W. Teachings of Sufism. — London, 1999.
— 216 p.; Men A. MycynbMaHnckuii Peneccanc. — Mocksa: Hayka, 1973. — 242 6; Kpaukosckuii 1.10. V36pannbie
mpyasl. T. 1-5. — M. — JI. 1956-1960. — 348 c.; bepreinnc E.D. HaBowuii. Monorpaduwust. /Tapxkumon. .K.Mup3aes. —
Tomxkent: “Tadakkyp kaHotu”, 2015. 216-6. beprensc E.O. Hasan u [xamu. M30pannsie Tpyast. T.3. — Mocksa:
Hayxka, 1965. — 272 c; Hyp6axm [x. Uucyc rmazamu cydueB. — MockBa: Muctuka, 2002. — 246 c; Kyzenuu A.
ApaOckas iuTepaTtypa: No3THKa, CTUIIMCTUKA, B3aUMOCBsI3H. — MockBa: SI3bIKH c1aBsHCKOM KyibTypbl, 2003. — 196
c.
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Haxkmobanausi, xopHeit wunedt HakmbGanmus B Hacienun Amumiepa HaBow u
0COOCHHOCTEH MX MPOSBICHUS, CIIY>KAaT CO3JaHUI0 OCHOBBI JJIs1 O0Jiee IMUPOKOTO U
IyOOKOTO U3YyYEHHS 3TON TPOOIEMBI B OyayIIEM.

CreneHb M3y4eHHOCTH MpoOJeMbl. JluTeparypHOoe M JyXOBHOE Hacleaue
Amumepa HaBom, ero cydwuiickue B3IVISIABI HCCICAOBAHBI  3apyOCKHBIMU
JUTEPATYypPOBEIaMH, WCTOPUKaMH, ¢uiocodpamMu, CHeNUaINCTaMu B 00JIacTH
ydeHus: TacaBBYyd. OTHOCHUTENBHO BKJIaJa MBICIUTENS B JIMTEpPATypy TacaBBY(,
NPEJAaHHOCTU €ro Tapukary HakmiGaHmuss W Kak MponaraHaucta 3THX HUAeH U
NPUHIUIOB, BAKHOW METOJOJIOIMYECKOM OCHOBOM pelleHus 3aJad B pamKax
npoOJeMbl CTalM, B YaCTHOCTH, MOHOTpaduK y4eHbIX-BOCTOKOBeIOB E.D.beprenbca,
M.T.Crenansiana, A.J[ Kasima, A.A. Xucmarymmna, Curpuna Kneitavunxens®,

B crpanax CopapyxectBa HezaBucumbix ['ocynapcTB wuccleoBaHus,
nposenennbie  KOcydpom  [xomanman Mancypom, C. MaxmanyiiaeBbiM,
3.HabGoTtoBbiM, A. MyxamenxomxaeBbiM, X. Mcinamu, npruoOpeTaroT HICTOPUUECKOE
3HAQYCHUE B PACKPBITUM MECTa Hay4yHOro Haciuenus Asnuiiepa HaBou B yuyeHuu
TacaBBy(}°.

Oco00 yMeCcTHO MOJYEPKHYTh, UYTO B HAIlIEW CTpaHE HAy4YHbIC TPYIbI
O.bypuesa, D. Kapumosa, I'. HaBpy3zoson, A. XyceitHosoi, XK. XonmmomuHoBa, O.
[MapunoBa, H. Cadaposoii, b. Hamo3oa, III. Arzamxomxkaesoii, T. Hopoga,
3.McxakoBOW, TMOCBSIIEHBl COUUATBHO-PUIOCOPCKOMY 3HAUYEHHIO TapuKarta
HakmGanausi, ¢unocodpckum ocobeHHOCTsIM  yueHuss Adgumepa Hasow,
TEOPETUYECKUM M METOJ0JIOTHIECKUM Borpocam °.

B mameil uccienpoBarenbckoil paboTe OBUIM YYTEHBI HAy4dHBIE aHaJIU3bI
BBIIICYTIOMSIHYTBIX ~ 3apyOEKHBIX M  OTEYECTBEHHBIX  YYCHBIX, HMEIOIIUE
dbunocodckoe comepxanue. B 1emom B cuiy TOTo, YTO MCCIENOBAHBI TacaBBY(Q,
uphoH ¢uiocodhckrue W aKCHOJOTHYECKUE AaCHEeKThl OTIEIbHBIX TapHKAaTOB,

4 Beprensc E. Cypusm u cyduiickas nureparypa. — T., 3. — Mocksa, Hayka, 1965. — 527 c; Crenansnu M.T.
Ourtocodekie aciekTs! cypmma. — M.: Hayka , 1987. — C. 46.; Kasinr A JI. Mycynesmancknid muctuiusM: Kpartkas
ucropusi. MockBa — Cankr-IletepOypr. “Hdumst”, 2004. —b. 192-193. Xucmatymua A. A. Cy¢usm B LleHTpanbHbIiA
Azun. — Canxrt-IletepOypr, 2001. — C. 163.; Knaitnmuxen 3. «fHa Ba sHa HaBowmii wkomura KadTaman
(cyxbarmom b.Kapumos) // Kaxon agabuétu. Ne 12, 2012. — b. 127-131.

> IOcedu J[lxommanman Mancyp. Masapsl Xopacana W Masepannaxpa smoxu Tumypumos: XIV-XV BB
ABTOpedepar nucc. Ha COMCKaHUEe YUeHOH crerneHH KaHi. uc.Hayk. — [lyman6e, 2009. — 26 c.; Maxmanynaes C. O
HEKOTOPBIX 3THYECKHX Toukax 3peHus SIkyba Yapxu. BecTHuk TamXKHKCKOro rocylapcCTBEHHOTO YHHBEPCHUTETa
npaBa, OusHeca u nonutuku. Cepus rymaHutapHbix Hayk. — JymanOe, 2015. — C. 34.; HaboroB 3. IIpobiema
yenmoBeka B Hakmbangmsme. — Jymanbe, 2002. — 125 c.; Myxammanxompkaes A. Maeonorus HakmOaHau3Ma. —
Hyman6e: Jouum, 1991. — 234 ¢. Ucnomuii X. Anmumep HaBowuit Ba Xopasm aBmuénapu. — T.: @an, 1998. — 66 6.

® Bypuer O. Xoxa Anoyaaun Arrop. — T.: MabHasuar, 1994. — 23 6.; Kapumos D. PoJib, MeCTo U colUaNbHbIE
TIO3UIMH JyXoBeHcTBa MaBepanHaxpa B XV B. ABToped. ucc. kana. uct. Hayk. — T., 1990. — 159 c.; HaBpyzoBa I'.
Xoxa baxoymmua HakmoOann xaétm Ba mabHaBuii Mepocu. — T.: ®an, 2021. — 244 6.; XyceiinoBa A. Illapk
MmyTadakkupiapu IyHEKapamuga yMyMHHCOHMH Kaapustiap. Mosorpadus. — T.: Paradigma, 2017. — B. 136,
XonmvymuHoB XK. Hakm6anans tabaumotu Ba Mapkasuii Ocué xanknapu MabHaBuit oupnuru. — T.: Yangi Nashr,
2018. — 28 6.; lllapunoa O. A6xynxomuk FrokmnyBonuit. Monorpadus. — byxopo: Byxopo namp, 2020. —156 6.;
CagapoBa H. XoxaroH TacaBBy(QHMH TabIMMOTHIAa MabHABUH-aXJOKWH Kaxpusitiap wmacanacu. Qaincada
tamm.HOM3. gucc. — Tomkent, 2002. — 152 6.; Hamo3os b. Myxamman [lopconmnr dancaduii TabpInMOTH.
Mownorpadusa. — Tomkent: Mymto3, 2015. — Bb. 301.; III.Ar3amxomxaeBa. Anwmmep Hasowuit acapimapuma MHCOH
koHnemnsicn. Pancada danmapu noxropu (DSc) mamuii mapakaCHHM OJHIN YYyH E3WJITaH auccepramms. — T.;
2022. — b. 78. UcxokoBa 3. TacaBBy( TabiauMoruaa opudiauk Ba Banuitnuk tankuad. MoHorpadus. — T.: ABu
matbuot-konsalt, 2011. — 296 6. Hopos T. Anumiep HaBouii OHTOIOTHK KapanuiapuHUHT (ancaduii-KOHIEeTTya
taxyman. @ancada dannapu qoxropu (DSc) wimMuii napaykacuHU OJUII YIYH €3WITaH AUCCEPTANHS aBTopedepaTy.
— Camapkang. 2022. - b. 71
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ocoOeHHOCTH mposiBiieHus uaed Haxkmbanaus B JyXOBHOM Hacienuu AJdinepa
HaBon, uX MecTo B HHTErpali HAalIHMOHAJIBHBIX M PEIUTHO3HBIX LIEHHOCTEH,
I'YMaHHCTHYECKUX B3rs0B. Hakmbanau He ObLIM BCECTOPOHHE HCCIEIOBAHBI,
HEO0OXOJAMMO BBISIBUTH MPOOJEMY C HAYyYHO-TEOPETUYECKOH, METOHOJIOTMYECKOU
TOYKH 3pEHUS, C YYETOM TPAJULMU HAKIIOAHANEBEACHUS U HABOUBEACHHUS.

YuuTtbiBas 3TH OCOOCHHOCTH, JaHHAs AUCCEPTAlUs MOCBSIICHA U3YYECHHIO
HaKIIOaHJUEBETUECKUX KOpHEW MupoBo33peHuss Aunwuiuepa Haou, HaydHO-
¢dunocopckomMy HCCIEAOBAHUIO CHUHKPETHUYECKMX OCOOEHHOCTEH  B3IJISOB
Amumepa HaBou u baxaynnuna HakmiGanna.

Cas3b AUCCEPTANMOHHOIO HCCJIeA0BAHUS c HAYYHO-
HCCIEA0BATEIbCKIMH IJIAHAMH BbICHIEr0 00pa30BaTeNbHOI0 YUYPeKIACHUS,
rje BbINOJIHEHA auccepranus. /(UccepTallMOHHOE HMCCIENOBAHUE BBIIIOJIHEHO B
cootBeTcTBUM ¢ Iu1aHoM HIMP bByxapckoro rocymapcTBEHHOIO YHUBEPCHUTETA,
nyHkT Il «IIpoGnembl COBEpIIEHCTBOBAaHUS  COLUANIBHO-(PHIOCOPCKUX U
MOPAJIBHO-3TUYECKUX OCHOB CTPOMUTENICTBA IPOCBEIIEHHOIO TOCYJapcTBa B
HOBOM Y30ekuctane» (2022-2026 ronsl).

eanb ucciaenoBanus — BbIABUTH PUI0COPCKOE 3HAUCHUE MPEICTABICHUN O
cylmHocTH yueHus: HakmOanaus B 1yxoBHOM Hacienuu Anumepa Hapowu.

3axayu uccIeI0BAHNS:

HCCIIE10BATh TEOPETUKO-METOA0JIOTUYECKUE BOIIPOCHI U3Yy4YEHUS
XYJI0’)KECTBEHHBIX KOpHEN MUpOBO33peHus Anmiepa Hasou;

BBISIBUTH OCOOEHHOCTU MPOSIBICHMUSI KOHUEHIMM W NPUHIUIOB TapukaTa B
¢bunocodcko-updon Boz3penusx Anumiepa Hapou;

POaHaJM3UpPOBaTh OTHOIIEHWs Anumepa HaBoum k nuuHoctH baxayannHa
Hakim6anna u ero B3rJs0B Ha «HEOOBbIYaHbIE TIPUBBIYKIY;

BBISIBUTH OCOOEHHOCTH OHTOJIOTUYECKOM M THOCEOJIOTHUECKON MPOoOIeMaTuKu
yuenust Hakmbanaus B punocodceko-updon Bo33penusx Anumiepa HaBou;

HCCIIEIOBATh CoIUaIbHO-UIOCOPCKYIO CYIIHOCTb MPUHIIATIOB
Hakmbanausi «4e€CTHBIM TPYyAOM JOOBITOW MUIIN», «aKTUBHOTO 00pasa KU3HW» U
«obperenus npodeccun» B AyXOBHOM Haciiequu Anuiiepa HaBowu;

000CHOBaTh COOTBETCTBUE B3IIIsA10B Anninepa HaBou Ha HayKy W NpPaKTHUKY,
THO3KC M TIPOCBETHTENHCTBO ¢ mpuHIunoM «Jun 6a Ep-y, nact 6a kop» Tapukara
Haxmbangms;

00OCHOBaTh COOTBETCTBHE TMOHSATHS  «YEJIOBEYHOCTH» C TMOHATHUAMU
IIPOCBEILICHHBIA YEIOBEK», «IYXOBHBIH YEJIOBEK», «COBEPLICHHBIM YEJIOBEK» B
BO33peHusx Anuniepa HaBou u packpbITh UX 3HaueHue B pycie Hakmbanaus;

000OCHOBaTh CHUHKPETUYECKHE OCOOEHHOCTH B3TJsAoB Anuinepa Hasou wu
baxaygnuna HakmGanma B pa3BUTHM  PEIUTHO3HOM  TOJICPAHTHOCTH U
HAIlMOHAJIBHBIX [IEHHOCTEW B HAIICH CTpPaHE.

O0bexToM HccienoBaHus ObUTH BHIOpaHbI MpousBeaeHus Anuepa Hagow,
oTpaxaronue uaen Haxkmbanausi.

IIpeamerom wmcc/ie0BaHUA SIBIIIETCS M3YYEHHE COOTBETCTBHUS TacaBBY(]-
¢unocodekux B3rsaoB Anumepa HaBou ¢ yuennem Hakmbanaus.

Metoabl uccjenoBaHusi. B guccepranmu MCHONB3YIOTCS TakWe METObI
HAay4YHOTr'O MTO3HAHUS KaK aHAJIN3 U CUHTE3, KOMIUIEKCHBIN MMOJIXO0/I, CPABHUTEIbHBIN
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aHau3, CUCTEMHO-(PYHKIIMOHAIbHBIN MOJIXO/I, KOHTEHT-aHaJN3,
PETPOCIIEKTUBHBIN aHaJIu3, JIMAJICKTUYECKHUH, CUHEPTETUYECKUH,
TePMECHEBTUYCCKUN aHATHU3BI.

HayuyHasi HOBH3HA HCCJIeI0BAHMSA 3aKIIIOYAETCS B CIIETYIOLIEM:

000CHOBaHa, BRIIBUHYTasI B Ipou3BeAcHUsIX Anumiepa HaBon «Hacanm yib-
Myxa60at» n «Xaiipar ynb-AOGpop», oHToJOoruYecKas cyTh Quiocodcko-uppon
MHUPOBO33pPEHUS TOHITHH «EAUHCTBA OBITHS», YaCTH W IIE€JIOT0, CIUHCTBA M
MHO>KE€CTBEHHOCTH, (BaxJaT) U MHOrooOpasus (Kacpar) B COOOpa3HOCTH yUCHUS
Hakmbanmus upeit «Mxmocy, «M3ymnenne», «Tayxun» B «Bykydu 3amanum»
(3Haroruit Bpems), «Bykydbu Anamuii» (ymMeHwe yBuueth Axana B Kacpare) u
«Bykypu Kanpbu» (oco3HaBaTh cepile) uleH, a Takke TpaHchopMamms uaeH
MO3HAHUA BbICUIEH UCTUHBI, TO3HAHUS MHUpa Yepe3 no3HaHue VcTunsr;,

pPacKphITO 3HAa4YeHUE B JAYXOBHOM Hacieauu Amumiepa HaBou kauecTs
«4YEeJIOBEUHOCThY (MOKasiHUE, COBEpIIEHUE JOOPBIX Jei, MOKasHUe, YeCTHAs THUIIa,
3aHATOCTh ONpENeNeHHON mnpodeccueid, CMUpPEHUE, MWIOCTh W COCTpPaJaHUE,
HIEAPOCTh, MYXECTBO W HEXHOCTb, TEPHEHUE U CTOMKOCTb, BEPHOCTH)
aJIeKBaTHOCTU MP(POH-HPABCTBEHHOMY cojeprkaHuto uaen «Jlun 0a €p-y, nact 0a
Kop» B ydyeHnn HakmOanausi (akTUBHBIA 00pa3 >KM3HU, TPYAOIOOUE, YECTHOE
MUTAaHUE, COLMabHAsL CHPABEJIMBOCTh) U CYHUIHOCTH (DEHOMEHA «YEIOBEUYECKOM
IIEHHOCTHY;

JI0OKa3aHa poJib MBICIUTENS B mpousBeneHusx «Max0yo ynb-KymnyOo» wu
«Jlucon yr-Taitp» B oOocHOBaHnuu npuHIUNOB Hakmbanaus u  ero
WHTEPHPETALUUA THOCEOJIOTMUECKHE UCH, TAaKUX KaK 3HAHUE U JielcTBre, Up(OH B
JOCTIKEHUH TpocBeTiIeHus: bora, oOpeTeHnu Ka4ecTB Mo ero kadectBam (MphoH
MPOCBEIICHNE), NOocTUxReHUEe boxkbero Omara, 00XECTBEHHOTO BieUeHHs (HayKa
COCTOSIHUSA), BOCTHpUATHE TMposiBjIeHUss bora ouamm cepama, oOpeTeHHe
OOKECTBEHHOCTH 4YEJIOBEYECKMMHU KadecTBamMHM (ByKydu Kajabu), MOJHOE
n30aBlIEHHE OT 3J1a, paCCMOTPEHHE OBITHS Kak NposBieHUs kadecTB bora (dakpy-
¢daHo).

BBISIBJICHBI OHTOJIOTHYECKHE B3MIAabl Anwmiepa HaBom Ha emuHCTBO U
MUpO37aHUE KaK €AMHCTBEHHYIO CYIIHOCTb AJlaxa, BcA BceleHHas (Oousbluas u
Majasi BceleHHasi) ectb «Ero» cyTh, T.e. «BaxAaT yib-BYIKYA», «BaxJaT-yllb-
ITyXy1», TOCIYXWIA YIYUYIICHUIO MPUHIIAIIOB TYMaHHOCTH, XapaKTCPHBIX IS
yuenus: Hakmbanaus, 4To 3TO COBEPIICHCTBO — HcalbHas IIKOJa OOy4YeHHs, a
TaK)Ke BIMSHUE ATOTO TapHKaTa Ha YCUJICHHUE €€ MO3UIIUN B 310Xy TUMypUIOB, Ha
COBEpIIIEHCTBOBaHME €€ UP(HOH 0a3bl U OHTOJOTUYECKUX OCHOB;

pPacKpBITBl, BBIpAKCHHHBIE B TacaBByd B3rmsamax Agmmepa Hasou
TYMAaHUCTHYECKHE WJEHW TaKWe KaK dYeJIOBEUECKOe BeJIMYMe, TPOCBEIICHHE,
caMOCO3HaHHe, 00pr0a ¢ HECTIPABEIITMBOCTHIO, MUP M CIOKOWCTBUE, WHTETPAIIUS
npuHuuna «Hazap 6ap kamam», «Cadap nap Baran», «Huroxmomr», «Bykydu
3aMOHM» B Tapukate XoJpkaroH-HakmOaHaus, a Takke ¥ MHTETpaIys MpUHITAIIA
«Jlun 6a Epy, mact 6a kop» B KyJbTypy TOJNEPAHTHOCTH M CHHKPETHUECKHE
O0COOEHHOCTH Pa3BUTHS HAIMOHAIBHBIX LICHHOCTEH.

IIpakTH4yeckue pe3yabTaThl HCCJIETOBAHUS 3aKIIOUAIOTCS B CJIEIYIOLIEM:
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o0ocHOBaHbl BO B3rsinax Anumepa HaBon ocoOeHHOCTH MpOSIBIEHUS HIEH
tapukata HakmGanaus, ux BIUSHUE HA JYXOBHYIO, COLMANBHYIO U KYJIbTYPHYIO
cpely, a TaKKe TO, YTO OHU CIYXWJIM OOBEIMHEHHIO Pa3HbIX HAPOJOB BOKPYT
€IUHOTO JeNa U UCH;

pacKpbITa HpaBCTBEHHO-BOCIUTATENbHAS POJIb Pritocodcko-uphoH B3TISAI0B
u naerd Amumepa HaBou, mpu3bIBarONIMX JIOJEH K COBEPILIEHCTBY B BOCHUTAHHUU
MOJIO/IEKH COLMAIbHO aKTUBHOHM, mpuoOperamomeid mnpodeccuio, HMEroIen
yCTOHYMBBIE  YOSXKIEHUS, LEJICYCTPEMJIECHHOCTH M  PAaCIIUPEHHH  CBOETO
dbuocodhckoro HaOIIOICHHUS;

NOKa3aHo, 4To B Hacienauu Anmmepa HaBow y MCTOKOB MACH albTpyH3Ma,
YeJIOBEKOIIOON M TyMaHW3Ma, BBIJIBUHYTBHIX B ydeHun Hakmbannus, nexar
BO3MOXHOCTH IIEPEKUBAHUN AYXOBHOIO M JTYyXOBHOI'O POCTa IIyTEM OYMILECHHUS
BHYTPEHHEr0 MHpa 4eJIOBEKa, CAEPKUBaHUS €ro Hadca, OUMIICHMS €ro QyIIu, U
pa3paboTaHbl MPEJIOKEHUS O HHTErpallMd LEHHOCTEH ydeHus TacaBBy( B
COBPEMEHHOM OOIIECTBE;

oOocHoBaHbl ujen Amumiepa HaBou o cymHoctn Tapukara HakmOanmus,
OCHOBAaHHbBIE HA UJI€€ TYMaHU3Ma, JIOHECEHHUS 10 Macc J0OPbIX MbICIEH U B3IJIS0B
M Ha OTOM OCHOBE YKPEIUIEHUS 3J0pPOBOIO MHPOBO33PEHUS MOJIOJCKH,
VKPEIUIEHUS! PEJIMTMO3HOM TOJEPAaHTHOCTH, TMOBBIIIEHUS TApPMOHUU MEXIY
pPa3HBIMU HapOJaMU, CIOSMH OOIIeCTBA U (POPMUPOBAHUS KYJIbTYpPbl KOMIPOMHUCCA
B MEKJIMYHOCTHBIX OTHOILICHHUSIX.

JIOCTOBEPHOCTHh pPe3yJbTATOB MCCJICJOBAHUSI OCHOBAHA HAa TOM, 4YTO
UCIIOJIB3YyEMBIE B IPOLIECCE UCCIEIOBAHNUS TEOPETUYECKNE BBIBOJIBI MTOJIYYEHBI U3
IIEPBOMCTOYHUKOB MU PYKOIMCEN, METOABI M IYTH HCCIEAOBAHUS IOJyYECHBI U3
o(pUIMATIBHBIX UCTOYHUKOB, OITyOJMKOBaHHbIE HAYUYHbIE CTaThbU anipoOMpPOBAHbI Ha
pecnyOIMKaHCKUX U MEXKAYHapOJAHBIX  KOH(PEPEeHLUsX,  MPeJIOKEeHUs
pa3pabaTaHbl Ha OCHOBAaHHMM BBIBOJOB, JaHHBIX IO PE3yJbTaTaM Hay4YHO-
MCCJIEI0BATENbCKOM pabOThl, PEKOMEHJALMU pEeaTn30BaHbl Ha TPAKTHKE, a
MOJIyYeHHbIE pe3ynbTaThl MOATBEPKICHBI COOTBETCTBYIOIIMMHU
YIOJIHOMOYEHHBIMU OpraHU3alHSIMHU.

Hayuynass M npakruyeckasi 3HAYMMOCTb Pe3yJIbTATOB HMCCJIeI0BAHUSA.
Hayunast 3Ha4yuMOCTBH pE3yJIbTATOB HCCIEAOBAHUS 3aKIIOYAECTCS B H3YUYEHUU
00oraToro Hay4HoOro W JHUTEPATypHOrO HACJIEIHsl BEIUKOIO MO3Ta U MBICIUTENS
Amumepa HaBou, mecra oOmiedenoBeueckux wuaed ydenus HaxmOangus B
MUPOBOM LIMBWJIM3ALMHU, & TAKKE B MOBBIIIEHUN UHTEIUIEKTYaIbHOIO MOTEHIIMAJIA
MO/IPACTAIOIIEr0 MOJIOJOIO TOKOJIEHUS, BOCIUTAHWM B HMX CEPALAX BBICOKUX
HPAaBCTBEHHBIX Kadye€CTB W COBEPIIEHCTBOBAHMM TEOPETUKO-METOOJOTHYECKUX
OCHOB BOCHHUTAHMSI 3PEJIOr0 TOKOJEHMs, CIIOCOOCTBOBAaHUM JajbHEHIeMy
oOoramieHnio OOIIECTBEHHBIX M T'yMaHMTApHBIX HAyK C HAyYHO-TEOPETUUYECKOU
TOYKM 3pEHHUs, TaKXKE OMNpPENeNsieTCd BO3MOXKHOCTBIO HCIOJIb30BAHUS HX B
MPaKTUYECKOM JESTENIbHOCTH IEHTPOB JTyXOBHOCTH M  IPOCBETUTEIHCTBA,
OpraHu3aliii, 3aHUMAIOIIMUXCA PA3BUTUEM HHTEIUIEKTYyaJIbHOIO TMOTEHIIHANA,
KYJIbTYPHO-IIPOCBETUTENBCKUX YUPEKIACHUN, MaXaJllel, CEMENHBIX LIEHTPOB.

[IpakTUueckass 3HAYUMOCTH PE3YJIbTATOB MCCIEIOBAHUA, TMPEIIOKEHUN HU
pekoMmeHaanui 1o ¢duirocopckomy aHanuzy Guinocodcko-TacaBByd B3IUISIIOB
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Anumepa HaBou 00bsSICHSIETCS BO3MOXKHOCTBIO UX HCIIOJIb30BAHUS B OPraHU3aIUU
MEPOIPHUSITUNA, TOCBSIIEHHBIX )KU3HU U JeATeNbHOCTH Anniiepa HaBou, nepeBojie
€ro MpPOU3BEACHHN HA HMHOCTPAaHHBIE S3bIKM, W3JaHUA W [POBEICHUU
CUCTEMATUYECKOM paldOThl MO MPE3EHTAIMSAM, CO3JaHUM HOBOM COBPEMEHHOI
HKCIIO3UIUH, POBEICHNU BBICTABOK MPOU3BEACHHI N300pa3UTENbHOTO HCKYCCTBA,
MUHHUATIOp, 00pa3lioB HApOIHOTO TBOPYECTBA, CO3/JaHUU CHEIHAIBHBIX IOy H
nepenad, o0pa3zoBaTeNbHBIX (UIBMOB MO MPOU3BEACHUAM IM03TAa U OPraHU3alUU
JyXOBHO-TIPOCBETUTENBCKOW  JIESITEIBHOCTH  CPEOU  HACEIICHUS  LIEHTPOB
JIyXOBHOCTH U NPOCBETUTENBCTBA, a4 TAKXKE MPENOJABAHUU TaKHUX MPEIMETOB KaK
«Dunocodusy, «Penurnosenenue», «JlyXoBHOCTb», CO3JJaHUU KHUT U aJIbOOMOB O
«Cemu Ilupax», NOArOTOBKM MporpamMm U MeauamarepuaioB i CMU,
peann3alyy peIMruo3HbIX U 00pa30BaTENIbHBIX MPOESKTOB.

BHenpenue pesyabratoB ucciaegoBanusa. Ha ocHoBe pa3zpaboTaHHBIX
NPEMIOKEHUM MO HCCIAEAOBAHUIO (PUIOCOPCKOr0 3HAUYEHUS WAEH, CBSI3aHHBIX C
CYIIHOCTHIO yueHus: Hakmbanus B 1yxoBHOM Hacnenuu Anuiepa HaBou:

HAy4YHO-TEOPETUYECKHUE BBIBOABI U O000OUIEHUS TIO BBIJIBHUHYTHIM B
npousBeneHusax Anmmepa HaBom «Hacaum ynb-Myxa00at» u «XaidpaT yiib-
AOpop», OHTONOrMYecKass CyTh (PHIOCOPCKO-UPPOH MHUPOBO33PEHUS TMOHATUN
«EIMHCTBA OBITUSA», YACTH U II€JIOr0, €IMHCTBA U MHOKECTBEHHOCTH, (BaxJaT) U
MHOTr0o00pa3us (kacpar) B cooOpaszHocTH yueHuss HakmbOanmus upen «Mxmocy,
«M3ymnenne», «Tayxum» B «Bykybu 3amanu» (3Haroummii Bpemsi), «Bykydu
Anamuity (ymenue yBuaeTh Axana B Kacpare) u «Bykydu Kansbu» (oco3naBaTh
cepaue) uaeil, a Takke TpaHchopMmalus HWACH MO3HAHUS BbICIIEH HWCTHUHBI,
NO3HaHU MHpa Yepe3 no3HaHue VMcTuHbl ObUTM MCHOIB30BaHbI I 00eCTIeUeHHUS
BBITMIOJIHEHMSI 3a/laHHBIX 3a7a4 B (yHIaMEHTaJIbHOM Hay4YHO-HCCIIEI0BATEIbCKOM
npoekre OT-®1-106 «HccnenoBanne 3amaiHbIMM  YYEHBIMH €CTECTBEHHO-
HAy4YHOI'O ¥ COLMATBHO-(PHIOCOPCKOTro HacleIus CPETHEBEKOBBIX POCBETUTENEH
u wmeiciurened Bocrtoka» (2017-2020 roxer), mpoBoaumoM B HarmmoHnansHOM
yHuBepcutete Y30ekucrana (CrpaBka Ne04/11-5434 ot 9 centsiops 2023 rona
HanuonansHoro yHuBepcuteTa Y30ekucrana umMeHn Mupizo VYnyroOeka). B
pe3ynbTaTe, 3T0 MOCIYKUIIO TOMY, YTO MPUHLIMIBI (HUIT0COPCKO-UPPOH B3IIISIOB
Anumepa HaBou mpeeMCTBEHHBI C PEIUTHO3HO-PUIOCODCKUMU UACSIMU YUEHUS
Hakmbanauss ¥ 3TanaMd €ro COBEPIIEHCTBOBaHUS, a Takxke 3(P(EeKTUBHON
peanu3anuy Hay4YHO-IIPAKTUYECKOTO UCCIIEN0BATEIBCKOTO POEKTA;

HAayYHO-TEOPETUYECKHUE BBIBOJABI M IPAKTUYECKHE PEKOMEHAALUU I10
3HAYEHHUIO B JyXOBHOM Hacienun Agumiepa HaBoum KayecTB «4YE€IOBEHYHOCTHY
(mokasiHMe, COBEpIICHHE A0OpBIX JeJ, MOKasHUEe, YEeCTHas MHUIla, 3aHATOCTb
OIpeeNeHHOW mnpodeccueil, CMHUpEHUEe, MWIOCTh U COCTpaJlaHue, MIePOCTh,
MY’KE€CTBO UM HEXKHOCTb, TEPIICHHE M CTOWKOCTh, BEPHOCTD) aJIeKBATHOCTH HPQOH-
HPaBCTBEHHOMY cojiepkanuto uaen «JJun O0a €p-y, mact 6a Kop» B y4Y€HUU
Haxmbanauss (akTUBHBIM 00pa3 J>KW3HU, TPYHOJOOHUE, YECTHOE MHUTaHUE,
COLIMAJIbHASI CIIPABEUIMBOCTh) U CYIIHOCTH (PEHOMEHA «4eJIOBEYECKON LIEHHOCTH
ObLIM MCIOJB30BaHBl B JesTeNbHOCTH LleHTpa wHcimaMckol UMBHIM3AIUMU B
V36ekucrtane npu Kabunere Munuctpos PecniyOnuku Y30ekucraH, B TOM YUCie B
2022-2023 rogax B MpOIAraHaMCTCKON JEATEebHOCTHU, CBS3aHHOM C JKU3HBIO
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MBICIIUTENS, B Pea3allid Mep, HAIPaBJIEHHBIX HAa oOoramieHue OMOIMOTEUYHOTO
doHna u MHPOPMHUPOBAHUIO COTPYIHHUKOB LeHTpa 0 HOBOCTIX (CrmpaBka Noe 05-
13/101 ot 14 aBrycra 2023 roga LlenTpa ncnaMckoi MUBUIN3AIUN B Y30€KUCTaHEe
npu Kabunere MunuctpoB PecnyOmuku VY30ekucran). B pesyabraTte, 3TO
MOCITY KHUJIO MOBBILLIEHUIO 3¢ (HeKTUBHOCTH npoUIaKTUIECKON U
MIPOIAraHUCTCKON JESATENbHOCTH, TAKOW KaK MPOCBEUIEHUE NPOTHUB HEBEKECTBA,
HayKa M KyJbTypa, AOCTHKCHHE IYXOBHOM CTaOMIBHOCTH, (HOPMHPOBAHHIO
IPEICTaBICHUN O BIMSHUM YYEHHUs TacaBBY( Ha JYXOBHYIO *KH3Hb OOIIECTBAa U
TOMY, 4TO 3TO YMEPEHHOE yueHue, OOpIoIIeecs C UAECIMU Pa3INuHbIX (PaHATUYHBIX
PEJIUTHO3HBIX TPYIII;

BBIBOJIbI M PEKOMEHJALMU O POJIM MBICIUTENS B NpousBeacHusax «Max0yO
yib-Kynyo» u «Jlucon yr-Tailip» B 060cHOBaHMM NpUHIMIIOB HakmOanaus u ero
MHTEPIPETALIMY THOCEOJIOTMUECKUE UEH, TAKUX KaK 3HaHHUE U JelcTBUE, UPPOH B
JOCTHKEHUU MpocBeTIeHus: bora, oOpeTeHnn kayecTB Mo ero kadectsam (UphoH
MPOCBEILECHUE), AOCTIKEeHUE boxbero Oiara, 00XKECTBEHHOTO BJICUCHUS (HayKa
COCTOSIHMS), BOCHpUSTHE TMposiBIeHuss bora ouamm cepama, oOpereHue
OOKECTBEHHOCTH YEJOBEYECKMMHU KadecTBamMHu (ByKydu KkamOu), MOJHOE
n30aBIICHHE OT 3J1a, paCCMOTPEHUE OBITHS Kak IposBieHHs KadecTB bora (dakpy-
(aHo) OBUIM UCIHOJB30BaHBI B cojiepkaHuu KHUTH «HcTopuko-punocodckoe
HACJIENE CPEIHEBEKOBBIX MPOCBETUTEIEH M MBICIUTENEH», IMOATOTOBICHHOU
Me:x1yHapOJHBIM HCCIIEI0BAaTEIbCKUM LeHTpoM uMama byxapu npu Kabunere
MunuctpoB PecnyOnuku Y306ekucraH, v 151 COBEpLUICHCTBOBAHUSA 0a3bl HAyYHO-
KyJIbTYpPHBIX KaTajoroB, ajgb0OMOB U HAyYHO-NIPAKTUYECKHUX MaTepUajoB
(CopaBka MexayHapoAHOTO HCCIEI0BaTENbCKOro IIeHTpa mMama byxapu npu
Kabunere MunuctpoB Pecnybnmuku Y306ekucran ot 28 aBrycra 2023 roma Ne
02/395). B pesynbrare, uaeu, BelIBUHYThIe Anmmiepom HaBou kak TeopeTukom
yuenusi Haxkmbannu, mn0ocmyXuiM OOOTallEHUI0 HSHUUKIONEANN HayYHbIMU
MCTOYHUKAMHU, (OPMUPOBAHUIO Yy MOJOJOTO IMOKOJEHUS 3HaHUN 00 uciame u
TacaBBY(};

Hay4YHO-TEOPETUUCKHUE BBIBOJABI MO OHTOJOTMYECKUM B3IJIsAaM  AJuiiepa
HaBou Ha eAMHCTBO U MUPO3JIaHUE KAK €IMHCTBEHHYIO CYIIHOCTh AJljlaxa, 4To BCS
BceJieHHas (Oousbllias M Majasi BCEJIeHHas) ecTb «Ero» cyTth, T.e. «BaxJaT yib-
BY/UKYIl»,  «BaxJaT-yJb-IIyXy[», TMOCITYXHIIWE  YIYYIIEHUIO  MPUHIHUIIOB
IYMaHHOCTH, XapakTepHbIX A yueHus: HakmOanaus, 4To 3TO COBEPILEHCTBO —
ujeaqpHas IIKOJa O0ydYeHus, a TaKKe BIMSHUE 3TOTO TapUKaTa Ha yCHJICHUE €€
no3uiii B 3moxy TumypumoB, Ha COBEpLICHCTBOBaHHE €€ HUPPOH 0a3bl U
OHTOJIOTMYECKUX OCHOB OBLIM HCIHOJB30BaHbl B OpraHU3alMd U MPOBEICHUU
MPOMAraHuCTCKON aesTenbHOCTH PecmyOlMKaHCKOro ILeHTpa AYXOBHOCTH U
npocsetienust Ha 2022-2023 ropasi, B TOM unciie o «Bonpocy uaeit u naeonoruu
Y Haykd U oOpa3oBaHus», ycraHoBieHHoMy B III nanpasnenun IIporpammsr mep
Ha 2023 rox «Bompoc ujien u UaeoJIoruy U Mponaraljia HayKu U IPOCBEIICHUSD)
nyHKT 16 “T'ny0okoe wu3ydYeHHE >KM3HU U JCSATEIbHOCTH HAIUX BEJIUKUX
MPOCBETUTENIEH W MBICIUTENEH, COXpaHeHHEe UuX O0ratoro JIyXOBHOTO U
KyJBTYpPHOT'O Hacle[us, IUPOKasi mporaraija UX HayYHbIX U TBOPYECKUX padbOT
no naHHoi Temaruke» (CnpaBka Ilentpa JlyxoBHoctu u IlpocBerurenbcTBa
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PecnyOnmuku ot 11 aBrycra 2023 roma Ne 02-22-766). B pesynbrate, 3TO
MOCTY>KUJIO PACKPBITHIO 3HAUEHUS HICH, CBSI3aHHBIX C CYIIHOCTBIO COJEpKaHUS
uctopun ¢unocopun U OOOCHOBAHUIO €€ MecTa B BOCIHUTAHHUH MOJIOJIOTO
MOKOJICHUSI B JYyXOBHOM Hacieauu Anumiepa HaBou OTHOCHTENBHO YUYeHHS
Haxmbanust;

BBIBOJIbI M PEKOMEHIAIIMH IO BBIPAXKCHHHBIM B TacaBBY( B3rsiiax Anuiinepa
HaBonm TyMaHHCTHYECKHMM HUIESIM TaKUM KaK YEeJIOBEYECKOE  BEIMYHeE,
MPOCBEIIEHHE, CaMOCO3HaHue, Oopb0a C  HECHpaBeJIMBOCTbIO, MHp H
criokoiicTBue, unrerpanus npunnuna «Hazap 6ap xkamam», «Cadap map Bartany,
«Huroxmomry, «Bykydu 3amonn» B Tapukate XomkaroH-Hakimbanaus, a Takxe
¥ uHTerpauuaMm npuHmuna «Jdun 6a Epy, ngact 6a kop» B KyJIbTypy
TOJICPAHTHOCTH W CHHKPETHYECKUM OCOOCHHOCTSIM pPa3BUTHs HalMOHAIbHBIX
LEHHOCTEH OBUIM HCIIOJIb30BAHBI IMPU IMOJATOTOBKE CLIEHApUEB MpPOrpamm
«3mpaBcTBYM, byxapa» m «JI3pIk — 3€epkano Hauuw», TPAHCIMPOBABLIMXCS Ha
byxapckom o6nactHoM TeneBuaeHnn (Cmpabka Ne(02-09-207 ot 10 aBrycra 2023
roga byxapckoro obmacTHOrO TeneBUACHHUS M paJuOKOMIaHuu). B pesynbrare,
MOCTY>KUJIO MOBBIIICHUIO HAYYHOCTH U MOMYJSPHOCTH MIOY MO HEOOXOIUMOCTU
BOCIIUTAHUSA HAIETO Hapoia, OCOOEHHO MOJOIOTO TIOKOJEHHS, B JyXe
HAI[MOHAJBHBIX M OOIIEYEIOBEUECKUX IEHHOCTEH, MOBBIIICHUIO HAYYHOCTH U
MOMYJISIPHOCTH ~ MIPOTPAaMM, TMPEIOCTaBHB JIIOJSAM BO3MOXHOCTH TOJYYUTh
HEOOXOMMYI0 HH(POPMALIMIO O TOM, KaK LIEHUTh )KU3Hb U BOCIIUTHIBATH MOJIOJIEKb
B JIyX€ YIOPHOTO Tpy/Ja.

Amnpolanusi pe3yabTaTOB HcCcJed0BaHus. Pe3ynbTaTl Hcciae10BaHUS
oOcyxmamuch Ha 3 MexayHapoaueix W 10 pecnyOIMKaHCKUX  Hay4dHO-
MPAKTUYECKUX KOH(DEPEHITUSX.

Ony0/MKOBAaHHOCTh Ppe3yJbTAaTOB HccJdeq0BaHusl. Bcero mno Teme
MCCJICIOBaHMSI OIMyOJIMKOBAaHO 36 HayyHBIX padoT, B TOM 4uciie 2 MoHorpaduu, 15
Hay4dHbIX cTaTteil (B 10 pecnyOIuKaHCKUX U O 3apyOekKHBIX KypHaJax), B HAYYHBIX
U3JIaHUSX, PEKOMEHJOBAHHBIX K MyOJMKAIMd OCHOBHBIE HAYYHBIE PE3yJIbTaThI
nucceptanuii BAK PecnyOnuku. Y30ekucrana.

Crpykrypa m 00bemM auccepraumu. J[uccepramusi COCTOUT W3 BBEACHUS,
YeThIpeX TJIaB, BOCbMH TMaparpadoB, 3aKIIOUEHHS W CIHCKAa HCIOJIb30BAHHON
autepatypbl. O0uit 00beM auccepTanuu coctapiseT 230 cTpaHuil.

OCHOBHOE COAEP KAHUE IUCCEPTAIIU

Bo  «Bsemenun»  gmccepranuMu  yKa3bIBaeTCs  AKTYaJIBHOCTb U
BOCTPEOOBAHHOCTh TEMBI, €€ COOTBETCTBUE MPHOPUTETHHIM HaNpPaBICHUSIM
pa3BUTUSI HAyKM W TEXHOJIOTUH B peciyOiuKke, nenaercss 0030p 3apyOeskHBIX
HAay4YHBIX HCCIIEJOBAHMM IO TEME, PAaCKPBIBAETCA CTENEHb HW3YYEHHOCTU
npoOJieMbl, COOTBETCTBUE HCCIIEOBAHMS HAay4YHO-HCCIIEIOBATEIbCKUM IUIaHAM
00pa30BaTENbHOIO YUPEXKACHUS, I/I€ BBIIOJHEHA JUCCEPTALNs, ONMCHIBACTCS €€
aKTyalbHOCTb, OOBACHSIOTCS 1I€JIb U 33Jla4l MCCIIEOBaHUs, OOBEKT, PEIMET, a
TaKXE€ METOJAbl, HCIIOJb30BAaHHBIE B HCCIECIOBAHMM. TaKke pacKpbIBAIOTCS
Hay4yHasi HOBHM3HA, NPAKTUYECKUE PE3YJIbTAThl, JOCTOBEPHOCTH PE3YJIBTATOB,
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Hay4yHasi M MPAKTAYECKAass 3HAYUMOCTb HCCIEIOBAHUS, a TAKXKE MPUBOIATCS
cBeZieHUs1 00 ampoOaruu, omyOJIUKOBAaHHOCTH PE3yJIbTaTOB, CTPYKTYpE U 00beMe
U CCEPTALINH.

IlepBas riaBa nuccepranvu Ha3biBaeTCA « TeopeTHKO-MeTo10/10rHYecKre
BOIIPOCHI  HMCCJICIOBAHUAA OCOOCHHOCTEH NPOSIBJEHUS MAedl Tapukara
Hakmbangusi B Bo33peHusix Aummepa HaBow», B Heli aHanmu3upyrorcs
METOJI0JIOTUYECKUE OCHOBBI M3YyUYECHUSI HAKIIOAHIUUCKUX KOPHEW MHUPOBO33PEHUS
Anumepa HaBou 1 0COOCHHOCTH TPOSIBICHUS KOHUENIUN U MPUHIIUIIOB CEKThI B
ero punocoPpcko-MUCTUUECKUX BO33peHUsAX. Takke BHUMaHUE aKIICHTUPYETCS Ha
COOTBETCTBUHM B3MIs1A0B Anninepa HaBou uaesim yuenus Hakmbanaus, ux KOpHIM
¥ METOJIOJIOTHYECKUM TTpodiemMam.

B 1uccepranm Ha OCHOBE HCTOPUYECKMX HCTOYHUKOB AaHAIU3UPYETCS
COIIMOKYJIBTYpHOE pa3BuTHe MoBapyHHaxpa u XopacaHa B 310Xy THUMYypHJIOB, €T0
BIIMSIHUE HAa MBIIIJIEHHE W 00pa3 W3HU YJIEHOB OOIECTBA M HAPOJOB Kpas.
[IpuBoastcs mbiciu babypa Mups3o “Bpems cynarana XyceiliHa Mup3o ObLIO
CTpaHHBIM BPEMEHEM, JIFOJIM JIOCTOJIMHCTBA M HEUMEIOIIUX PaBHBIX HAXOIUINCH B
Xopacane, 0COOCHHO B ropoje Xupu. Y Kaxjaoro Obuta cBos padbota, U ObLIO
JKEJIAaHUE ¥ aMOMIMU 3aBEPIINTE e¢”’, PaCKPhIBAETCA 0OLIECTBEHHO-TIOIMTHYECKAs
CUTyallus, COLUMOKYJIbTYpHasl *KU3Hb MBICIUTENSI B MEPUOJI MPaBICHUS CyJTaHa
XyceiiHa, a TakXke ycioBUsi U (HakTOpbl MOAbEMA AKTUBHOCTH W TBOPYECTBA
MBICTTUTENSI HETOCPEACTBEHHO KaK IOCYIapCTBEHHOIO JIEATEIS B 3TUX MPOLIECCaX.

JuccepTaHT, U3y4uB MHUPOBO33peHHEe Anumepa HaBou, ero kopHu ydeHus
HakmiGanausi, a Takkeé OCHOBHBIE MJICOJIOTMUECKHE UCTOUYHUKH, YTBEPXKIIAET, YTO
cBs3bIBaronue ydyeHue HakmOanauss u mayxoBHoe Hacinenue HaBow, siBIsitOTCS
Kopan u xagucel, penurno3no-¢puinocockiue ydeHus, OCHOBaHHbIE Ha AXJIb ac-
CyHHe U BepOBaHHSIX OOIIMHBI, KIACCHUYECKUX, OCHOBAHHBIX Ha MPGOH B3TIIsIAX
nesitenei TacaBy(d. B uwactHocTH, unen ®PapuaynauHa Atrapa B «MaHTHK yT-
Taiip», ero crpemiieHre K TOHUMaHUIO npocBeTieHus Mctunel nodynunu HaBou k
JIeTaJTbHOMY HW3YUYCHHUIO MNPUHIUMIIOB TacaBBY( W Tapukara, U, HaKOHEIL, OIBIT
HPABCTBEHHOI'0, JYXOBHOTO U pedopmupoBaHus xkuteier MoBapyHHaxpa u
XopacaHa, 4YTO OHO CITOCOOCTBOBAJIO YKPEIUIEHHIO TYyXOBHBIX M MICOJOTMYECKHX
OCHOB TMpaBjiieHUss TUMYypHUIIOB, BJIMSHUIO IIIKOJ TacaBBy(d, MpomaraHjie
MO3UTUBHBIX UEH LICHXOB TapuKaTa.

JuccepTtanT oTMeuaer,uTo npousBencHus Anumepa HaBou «Xailpar yib-
AGpop», «Hacaum ynp-Myxa06at», «Jlucon yt-Tailp», «Max0y6 ynb-KymyO»,
«Xa3zanH ynb-MaaHu», HaMCAHHBIE IO MOJ BIHMSHUEM IEPEKUBAHUN IIEHXOB
tapukara, uUpPoH wuAeit ydeHus Haxmbanausi, TPOU3BENECHUN BBIIAFOIIMXCS
nesitenet Tapukata HakmiGanmusi, Takux kak AOmypaxman [[xamu, Xomka
Anaynnua Atrap, Xomka Myxamman Ilopco, Xomka Axpop Bamu, SAxy6 Yapxw,
Huzamynaun Xomytn, SBISIOTCS TPOJYKTOM MHMPOBO33PEHUSI MBICIUTENS U
OJIHUMU U3 BAXXHBIX TEOPETUUECKUX UCTOUHUKOB €T0 MBICIIH.

N3yuenne Hacneauss Anuiiepa HaBou u MHTEpEC K HEMY CYIIECTBOBAJIU BO
BCE 3II0XH, OJTHAKO MAECOJIOTMYECKOE AABJIEHUE BPEMEHU, PA3JIMUHBIE MOAXOAbI HE

"3axupunmun Myxamman bobyp. Bobyproma. — Tomkent: ®an, 1960. — B. 239-240
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MO3BOJISUIM  OOBEKTUBHO M3YyUWUTh HACIEAUE MBICIUTENS, B YACTHOCTH, €ro
penuruo3Ho-punocodckue B3rAas. B neprnoa ObIBIIETO COI03a OBLIO MPOBEACHO
HECKOJIbKO MCCJIEIOBAaHUN XU3HHU W TBOpYECTBAa MbIciuTens. ToT ¢akr, 4To 3TH
MCCIICOBAHNS XapaKTEPU30BaAJIHU KU3Hb U TBOPUYECTBO MBICIIUTEIS C TOUKU 3PEHUS
KJIACCOBOCTH W MAPTUHMHOCTH, NPHUBEI K OJHOCTOPOHHHM WJIH OIIMOOYHBIM
BBIBOJAM O €ro HacleOuud B LIMPOKOW MyOJMKe. bBpuld  MONBITKH
IPOTUBONOCTaBUTh AyXOBHOE Haciemue Anuimepa HaBom penmuruu u tacaBBy(,
HCKaTh B €ro TBOPYECTBE ATEUCTUYECKUE HJICH, OLIEHUTh €ro KaK MEPEeBOAYMKA
TaJHKUKCKOU TUTeparyphl. Ero riry0oko BeIpaK€HHBIE B3I/ HA TO3HAHKUE MUPA,
CaMOCO3HAaHME, B3aMMOOTHOIIEHUsI TBOpIIa U YeI0BEKa, BCEICHHOW M YEJIOBEKA HE
UCCIIEOBAHBI.

B nmuccepranuu pabora 1o MCCIEIOBAHMIO JYXOBHOTO Hacieausi AJuiiepa
HaBowu knaccudunupyercs cienyromum oopazom:

1. HccnenoBanusa Ha Tepputopun ObiBmiero Coserckoro Coro3a,
HaIlpaBJICHHBIE HA U3y4YEHUE TBOPUECTBA U AeATeNIbHOCTH Anniepa Hasowu.

2. Tpyner ydenbix BocTtoka u 3amaga o KH3HH, TBOPUYECKOM IIyTH U
MHTEJUIEKTYalIbHOM pa3Butuu Hapowu.

3. dynaameHTaIbHBIC UCCIICIOBAHMS, MOCBSIICHHBIE U3YUYEHUIO OTICIBHBIX
npousBeaeHur Hasou.

4. IlepeBox u 00630p npoussenenuid Hapowu.

5. HUccnenoBanus yuenus HaBou o coBepIIEeHHOM YeNIOBEKE.

6. HccrnenoBanusi, MOCBALICHHBIE CPABHUTEIBHOMY aHAJIN3y MPOOJIEM s3bIKA
Y JINTEPATYPHI.

7. HccnenoBanus, omnmchiBarommue oTHomeHne Hasom k  dunocodun,
T'YMaHUCTHUECKUM UCSIM, TIEAaroruKe U dTUKE TacaBBY( U APyruM GHuiaocohcKkum
VCTOYHHKAM.

8. HWccnenosanus B3rnsgoB HaBou Ha TacaBByd n yuenne HakmGanams.

B nmuccepramuu ormeuaercsa, uyro Anumiep HaBoum usyuan craryc Caitmma
Xacana Appamepa u ydyenue Xymkar-yinb-HMcmama Mmama ['azamu. Taxxke onH
U3yYWJ1 HayKy acTpoHoMHio y Xomku ABxaga Mycrtaydu, My3blKy y XOIKH
Ocyda bypxana, B Camapkange y Xomka Pazmymia AOymiaiic Capakanau
M3yYas UCIaMCKUE HAyKH, OCOOCHHO HayKy FOPUCIPYJICHLNIO. Y TOMUHAETCS, YTO
OH BOCXBAJIsLI €ro Kak «XaHudaid CoHn», TO €cTh MpUIKChIBATI UMaMy A3amy A0y
Xanude. BHUMaTenbHO U3yUrMB TBOPYECTBO M TPYH «JIaBOMUX)» CBOETO y4HTEIs
HacTaBHUKa AOnyppaxmana /[xamu, riyOOKO M3Y4YHJI CyTh YUEHMs «BaxJaT yib-
BYDKYI» U cuntail AGayppaxmana J[>kaMu cTapedImmHON CBOETO TapuKaTa, TAKKe
B3aMMOCBSA3aHOCTh M OTJIMYMSA TacaBBY( W TapukaTtoB. Ha oCHOBE MCTOYHUKOB
AHATM3UPYIOTCS ACMEKThl OCBOCHHS (uinocohun UPPOH U PaCKphIBACTCA WX
METOIO0JIOTMYECKOE 3HAUCHUE.

VYuensi HaBouBen Cynrtan Mypan Onum numer: «Xorts Xaspar Hasoun
oduimanbHO ctan MopuaoM Adayppaxmana J>kaMu, OH HE CHIeNl B XOHAKE U He
CTAaHOBWJICS ILIEHXOM, HE cOoOMpan BOKpPYr ceOsi MIOpUIOB, HE MPOXOAMII CTaJAUU
0co00ro pusi3ara, He YXOAUI B YEIMHEHUE M HE CHJIEN YWLIa»®, - MUTUpys cBou

8Cynronmypon Omum. Hakm6bang Ba Hapouii. —TomkeHr: S"KI/ITyB'{I/I, 1996. -b.201.
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MBICIH, YTBEpKIaer, 4yTto HaBoM OCyX HaeT JHKEIIEeX0B, BBICOKOMEPHBIX
MYypPIIUJIOB W IMHPOB, TFOPAAIIMXCS KOJIMYECTBOM CBOMX MIOPUIOB. OH Takxke
YTBEPXKIAeT, 4YTO caM cienoBain ydyeHutro HakmbOanaus, mnpoasBuras 3Ty
KOHLICTILIMIO, OCHOBaHHYIO0 Ha «Oeceney», «IOpAIOYHOCTH», «IIPOCBEIICHUN» U
CUCTUHEY.

Bo Bpemena HaBou Oounblioe BiHMSHME WMENTH sicaBUs, KyOpoBuS,
HaKIIOaHIUsl W  Jpyrue TapukaTel. Tapukar CiIyXuwi1  CcBO€oOpa3HON
oOpa3oBaTenbHON WIKOJION JUisi OOBEAMHEHUST BCEX IMpaB HE3aBUCHMO OT
HAallHOHAJIBHOCTH,  BEPOMUCIIOBEIAHMS,  pachl, PpACOPOCTPAHECHHS  HCIIaMa,
NOHUMAaHMS €ro TyYMaHUTapHbIX HJeW. ManomaTus, TapuKaThl KallaHIapus,
JEPBUIIN3M, KOTOPBIE CUUTAIOTCS MEPBBIMU CYPUNUCKUMHU TEUEHUSMHU, TOTYUUITU
MIMPOKOE paclpoCTpaHEeHHE B XaHA(PUTCKOM cpeie W OO0yCIOBUIIU MPOSIBICHUE B
TBOpuecTBe HaBom wujeil, HampaBiIeHHBIX Ha pPePOPMHUPOBAHUE BHEIIHETO U
BHYTPEHHETO MUPaA YEJIOBEKA.

Ecnu tBOpuecTBo HaBou nuctaHuupyeTcs: OT TacaBBY( WM OTIAEISETCS OT
HEro HJEOJIOTHMEN aBTOPUTAPHOTO PEeXUMa, TO IOCJE IMEepUoAa IMEPECTPOUKH U
IJIACHOCTU OHO Hayayo JenaTh oOpaTHOE, TO €CTh MCKaTh UP(OH CMBICI MOYTH B
KOKJIOM CTHUXOTBOpeHHMH HaBoW, «OTKpbITHE» TacaBBY( HCTUH CTajo OOLIUM
ctpemiieHueM. “ToibKO BuUepa ydeHblE, MOCMOTPEBIIME HA TacaBBY( UYyKHM
B3IJISIIOM WJIH HE TOXEIABIIME pPAaCCMATPUBATh CHUIy M CTATyC ATOrO YYEHUS,
HayaJll BbBICKA3bIBaTh CBOM IIOJIOKUTEIbHBIE MHEHUs O TacaBByd. Ilocne
oOpeTeHnsl HE3aBUCUMOCTH Hadallach UCTOPHS TacaBBY( M TapuKaToB, MPOOIEMbI
TacaBBy( IUTEPATyphl CTAIN CBOOOIHO U3ydaTh ™.

HccnenoBarennb MOATBEPHKAET,UTO yUEHBIE, U3yYaBUIME JYXOBHOE HacleIne
Amumepa HaBou, CTOJNKHYJIHMCh C TPYAHOCTSIMA B NPUMEHEHHHM TOHSITUH U
MIPUHITUTIOB TacaBBY(} M TapuKaTa B €ro paboTax, MO3HAHUM CYIIHOCTH MOHSATUHN U
KaTEropui, CBSI3aHHBIX C HMCIAMCKMMHU HaykaMud B Hacieauu Ausmmiepa Hasow,
3Hasi TpeOOBAHUS PEIUTHO3HBIX HAyK U CBETCKUX HAYK, YTBEP)KIaJ, YTO MOHSITh
Aunnmepa HaBou — 3T0 0JTHO, a MOHATH €r0 MBICIIA U UAEU — 3TO APYTOE.

B npousseaenusix HaBou OHTOIOrMYECKHE M THOCEOJIOTMYECKUE MPOOIIEMBI,
TOHKHE TaWHbI, CUTYallMM W M3MEHEHHs UYEJOBEYECKON NCUXHMKHU MPEACTAIOT B
penurno3Ho-gunocopckom  ToHe. bonee Toro, BoctouHas —¢uiocodus,
VHUKAQJIbHBIE aCHEKThl, KOHIEMIMU ¢ KaTEeropuu MCIaMCcKoil ¢unocoduu
OTJIMYAIOTCS OT rpedeckod (uiocopuu CBOMMHU pas3auuMsIMU M CXOAcCTBamH. B
packpeiTin  (prstocopckux mpodiiem Hacienuss HaBou BaKHBI Takue TMOHSATHSA,
MMEIOIINE OHTOJIOTMYECKYIO CYIIHOCTb, KaK €IMHCTBO M MHOTooOpa3ue ObITus,
o011e U eAMHUYHOE, EAMHCTBO U MHOXKECTBEHHOCTh, €IMHCTBO U Kacpar.

Uccnenoparenb MNOATBEPKIAET, UYTO UAEHM «EAMHCTBa» (BaxaaTr) H
MHOT000pa3usi (kacpar) ObITHS B OCHOBE (HHUIOCOPCKO-UPPOH MHUPOBO3ZPEHUS
Anumepa HaBou COCTaBIISIIOT «MCKPEHHOCTBhY» U «Tpener» ydyenus Hakmbanaus,
BBIJIBUHYTHIE UM B mpousBeneHus «Hacaum ynp-Myxab06at» u «Xaipar yiib-
AGpop», HCXOAs M3 €ro COBMECTUMOCTH C WACSIMU «MOHOTEH3Ma» U
CUCTEMaTUYEeCKU aHanu3upys ero. OH MOJYEpKUBaAJ, YTO HA OSTUX OCHOBAX

® N6poxum Xakkyn. Hapowniira xaiitum. —Tomkent: ®an, 2007. — B. 25-26.
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ONMUparoTcsi TacaBByd uAeu WM oOlue TacaBBBY(]) KOHIIENIIMM M KaTErOpUU
conepkanus yueHus: HakmOanaus.

Hauvano tBopuectBa Aummepa HaBou HaumnHaercs ¢ xBaibsl bory wu
omarocinoBenus I[Ipopoky. B cocTaB BelMYECTBEHHBIX MPOU3BEACHUN BOIIET
nepBbIi dmoc «XaMmceb» «Xahpar yns-AOpop» ¢ ero TacaBBy(d, ¢punocopckum u
HPABCTBEHHBIM CoOJiep)kKaHueM. B smoce roBopuTcsi, uTo BOcxBasieHue bora,
OCHOBHBIE BOINPOCHI MHPO3JaHUA M KHU3HU OOIIECTBA - 4YEJIOBEK, JIOOOBb,
BEPHOCTh U PEBHOCTH, JIEBITH CJIOEB HeOa, COJIHIIE, 3BE3/bl, LIBETHUKU, CAJbI -
KpacoThl 3TOr0 MHpa — OTpakeHue Boju TBopra. OH MPOLMTUPOBAT B 3TOM
CMBICIIE TOATHUYECKUN OTPHIBOK, CKa3aB, 4YTO OH pacCKpbIBa€T CMBICIH
WHTEPIPETALUN YETOBEUECKOTO Cep/Ila KaK BEIMKON BCEICHHOM:

Solik ani Arshi muallo dedi,

So‘fiy ani olami kubro dedi
Cmvica:

Conuk ckazan — 3To ceibMoe HeOO

Cydwii ckazan — 510 Mup Kyopo™l.

HccnenoBarens packpsiBaeT, uro Anmmep HaBou B smoce «Xanpar yib-
AOpop» omnucan MECTO 4eJIOBEKa CPEeIM BCEX CYIIECTB BO BCEJICHHOM, U3SILIECTBO
aHTeJILCKOTO LAPCTBa U €ro U3yMJICHHE MPH BUIE OECKOHEUHOU KpacoThl. B sToM
OH packpbLl PuinocoPcko-uphoH XapakTep MbICICH MBICIUTENS O TOM, YTO CPEIU
BCEX KpacoT HET TaKuX Y30poB, Kak y3opbl baxaymauna HaxmiGanga, 4yTto OH
HapHUCOBaJ y30p BEYHOU XKHU3HU, UTOOBI U300pa3UTh CaM y30p BEUHbIH.

Anumep HaBou packpbul CMBICT MOHSTHM MOKasHUS, aCKeTU3Ma, JOBEpUs,
TEpPHEHUs, JIOBOJILCTBA, CKPOMHOCTH, BEPHOCTH, CKPOMHOCTH, a TaKXe WJIeU
MIPOPOKOB, CBATHIX M MYJAPEIOB, 00JamaTesiel BETUKHUX 3acCilyT, COBEPIICHHBIX
J0JIe, coBeplieHcTBa, ujaen «COBEpPUIEHHBIM  YEJIOBEK»  YBS3aHbl C
npousBenenuem «Mcruna Myxammanuny». Takxke, y HaBou nun, cepame - mecto,
KyJla CMOTPUT bor, crpaBeiiMBOCTb, MO3HAHUE 3HAHWUM, TAWHBI COKPOBEHHOTO,
yOpaBJICHHE YEJIOBEUECKUM TEJIOM, CEpAle - Bepa, Bepa, MHTEIUIEKT, 3HAHHE,
MBIIJICHUE 4YeJNOBEKa TMOAYMHEHBI cepane W ciayxur emy. OH packpbul
coliep>KaHhe CBOMX (PUIOCOPCKUX MBbICAEH O TOCHOACTBE IyIIM B MHUpPE
YeJI0BEeUeCKoro Tena (IyXoBHOM), ecinu bor sBnserca ymnpaBureneMm IIpecrtoina
BCEJICHHOM.

B nuccepramuu naetrcs 0630p tpyna Anumepa HaBou «Max0y0 yib-Kymy6»,
rie J000Bb pa30MBaeTCsd Ha TPU KATETOPUU: JIFOOOBBL OOIIECTBEHHAs, JTHOOOBH
0COOBIX JIIO/ICH U JII000BH MIPaBEIHBIX, MPUYEM HX JIFOOOBH HarpasieHa K VMctune
B paMKax B3IJISIIbI Ha OOXeCTBEHHYIO Jt000Bb. [lo MHenuto HaBou, myOGnuunas
J000Bb 3aKaHUMBAETCSI OpakoMm, a JI000Bb 0COOBIX Jrofel AOmypaxman J[xamu
Ha3bIBANl «IpaBeaHbiey. K aToMy kiaccy mpuHajuiexkanu AGmypaxman J[xamu u
Amumep HaBow. Cumnuky ObUIM TOJTHOCTBIO OTpPE3aHbl OT HAapoAa, IYPHUCTHI
HaxXOAWINCh Ha ciayx0e y Hapoma. O0a wMbIcauTeNsT U30paid YUCTOTY
YHUBEPCAIbHYIO (OTHOCSIIYIOCS K 00IIeMy) U crnenuduueckyro (OTHOCSIIYIOCS K

1 Hagouit, Anmmep. Xaiipat yn-A6pop. XVII 606. Taunanran acapiap. — Tomkent: Onuced, 2009. — B. 46.
46
https://buxdu.uz



KOHKPETHBIM JIIOAAM, cyusm). Jlan ananu3 Toro, 4yro AOnypaxman [[xamu
Ha3Bal CUAJAMKOB «CBETIIOCEPACUHBIEY.

HccnenoBarennb NMOATBEPKIAAET, YTO HAa MHUpPOBO33peHHe Anumiepa Hasou
MOBJIUSAJIM  TIEPEJOBbIE HWACH TMPEACTABUTENEH BOCTOYHOM  OOIECTBEHHO-
¢dunocodcekoit mpiciu AOy Hacpa ®apobu, MIo6n Cunbl, AOGy Paiixana bepynw,
Jbxananyanuaa Pymu, cyduiickux wmbicouteneit Mon Apabu, dapunyanvna
Artrapa, baxaynnuna HakmOanga, AOnypaxmana [Ixamu. OH oTmedaer, 4To
OHTOJIOTMYECKHE U 3PUCTEMOJIOTMYECKUE BOIIPOCH! 3aHMMAIOT BAJKHOE MECTO B €TI0
IYXOBHOM Hacyiequu Mblcautens. B oHronormdeckux Bomnpocax Anuiep Hasoun
OCHOBBIBAJI CBOM B3IJISbI HA KOHLEIIIIUKA BaXaT YJIb BYDKY, HCXOASAIIEH U3 UICH
€IMHCTBA OBITHS, HA OCHOBE KOTOPOM YEJIOBEK JIOJDKEH CTPEMUTHCS K MO3HAHUIO
UCTHUHBI (XaK), 4TO, B CBOIO 04Y€pEb, CIIOCOOCTBYET NOHUMAHHUIO UCTUHBI.

Taxxe, ormeuaeTcs, 4To OOJIBILIYIO POJb B (POPMUPOBAHMM MHUPOBO33PEHUS
HaBou ceirpamm cemenHOE OKpYKEHHE, BHUMAHUE W TOKPOBUTEIBCTBO HAYKE,
JUTEpAType, MCKYCCTBY, HCIAMCKUM HaykaMm, cyQusMy, XaaucaMm LapcTBa
Tumypunos. Ilpomssenenne Atrapa «MaHTHKYT-Tayp», OKa3aBIIEEe CHIIBHOE
BJIMSIHUE HAa CO3HaHWe U Aymry Anumepa HaBou B 10HbIE rofibl, MPOOYIUIO B HEM
MHTEpeC K TacaBBY( Bo33peHusiM. Ha npumepe «JIMCOH yT-Tayp» MOKHO YBHIETbH
BIIMSIHUE TacaBBY( B3MIAI0B, NpuHUMNOB HakmOanaus, Hacneauss cygues
MogapyHHaxpa u XopacaHa, cy(duen, ydeHUs: 1 MUpoBO33peHus HaBou.

Amumep HaBou B coBepiieHCTBE ycBOWJ NpHHUMI yuyeHHs HaxmOanaus
«XunaBar gap aHwxXymaH» U JO3YHr «Jlun 6a €p-y, mact O6a Kop» W HpPOSBUI
aKTUBHOCTb B OOLIECTBEHHOM »H3HHU, HE BBIXOJS U3 JI0MA, U KaK MPEACTaBUTEIb
tapukata HakmOGannus mnocTaBuil HpUMEpP JPYTMM B CBOEH JESTEIbHOCTH.
Amumep HaBou — MbIcnuTenb, TIyOOKO M3YyYMBIIMN TEOPETHUECKUE U
MpaKTUYECKHE acreKThl TcaBBy( U yueHus Hakmbanaus u nmponaranaupoBaBIIni
€ro 4epe3 CBOU MPOU3BEICHHUS.

Bropas riaBa JUCCEPTALNN O3arjiaBJeHa «HTepnperauus
OHTOJIOTHYECKUX M THOCEOJOIMYeCKHX BONPOcoB Ju4HOcTH baxaynauna
Haxmobanaa u ydenus HaxkmoOanausi B AYXOBHOM HacjeaIuMu AJiuiiepa
HaBow», B KOTOpOM WH3I0KEHO OTHomeHuWe Amumepa HaBoum k nmyHOCTH
baxayanuna Hakmbanga ©u  ero B3IMMISAbl Ha «HE3AypAJHBIE TMPUBBIYKN
MpOaHaIU3UPOBAHBI C TOYKU 3peHUs pusiocodun.

UccnenoBarens ormevaer, yto Anumep HaBouw B 21-i1 riaBe cBoero smoca
«Xaiipar ynp-AOpop» Hamucan: «HamucanHoe Xomxka baxagmuHoM B Kyjamyca
CUPPYXY MaJXUIaXyUM, CYH U3PEUCHUH U 00pa3e KHU3HM €ro CyTh Oblja yKpalleHa
UCIAMCKMMH MOTHBaMHM, a ero oOpa3 OblT BIOXHOBJIEH KHUTAMCKUMHU U
(bpaHIly3CKUMH MOTHBAaMU CepJIel] JIIoIei HeBepHsl U Xo/Ka Y 0aiaynino Mup emy
u 6rmarocnosenue boxue!! - Tak Ha OCHOBE CBOMX B3IUIS0B OH NPOAHATU3MPOBAII
otHomenne Haou k muuyHocTH baxaynnuua HakmiGanga, ero kauyectBaw,
NEATEIIBHOCTH U 3aCITyTaM.

Taxke, B MCCIENOBAaHNU TPEICTABICHBl CTHXH, MOCBSLIEHHbIE baxayanuHy

1 Navoiy, Alisher. Hayrat ul-abror / Xamsa. To‘la Asarlar To‘plami. O‘n jildlik. Oltinchi jild. — Toshkent: G*afur
G‘ulom nomidagi nashriyot matbaa ijodiy uyi, 2011. —B.82
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Haxmbanmgy:
Xojaki, nagqoshi sipehri baland,
Bo‘lg‘ali har sathasig‘a naqshband®?.

B stux ctuxax HaBou nonpaszymeBaer JKuBonucua Kak XyJa0KHUKA BBICOKOTO
Heba, BBICOKOTO CBOJA, O3HAYaeT TOro, KTOo 0e3 y30pOB, CO3MaTeNsl Yy30pOB,
XyH0KHUKa, co3narenst nBeToB. B atom cruxe Hakkom — 3t0 bor, co3paBmmit
BCce cymiee, BceneHHyro. Aymmep HaBow wHCMonb30Baid CIOBO «y30p», YTOOBI
PACKpBITh CYyTh CIIOBA «HAKIIOAH» U PACKPBITh CMBICT YHHUBEPCAIBHOIO YUEHHUS
HakmiGanausi, BO3HHMKIIErOo OT A3TOro KopHs. Hakmr — 3T0 4uclio, B OCHOBE
KOTOporo Jiexkut cepaue. OH OTMETHI, YTO AJIax cOo34al Ha 3€MJIE€ TaKoro
yenoBeka, kak baxaynnun HakmGans.

Y3op B cepaue baxaynauna HakmiGanga, co3laHHOE UM yuY€HHUE
HakmiGanusi, cMOTJIO MOBIUSATH HA BCE Cyllee, MOJA00HO y30py KOJiblla Ha pyKe
[Ipopoka Cyneiimana.

B »stux crpokax Ammmep Haou roopur, 4TtOo y30p crTpanHbl YwuH,
pacpOCTPAHUBIIMN CBOM Y30p Ha BE€Ch MHpP, HE MOI COOTBETCTBOBATH Yy30py
baxynnuna HakmiGanga, 1 Mup ctajg y30poM KoJjblla Ha maiblie mactepa. [lpu
stom HaBou HazBan baxaynnuna «lllax Hakmi6angom.

CornacHo IUCCEPTAaHTY, KOHIIEMIMU OBITHS, HEOBITUS, TBOpIIA U YeIOBEKa,
OpUpPOIbl M OOIIECTBA B OHTOJIOTMYECKUX BO33peHusx Anumepa Hasou
COBMECTUMBI C TacaBBY(, MPOCBETUTEIHCKUMU BO33PEHUSMU U JIEUCTBUIMU, HE
SBJISSICH TIPU TOM CTOPOHHUKAMH (paHaTH3Ma U acKETU3Ma, KaK B HEKOTOPBIX
BO33pEHUSIX. MBICIUTENb CUYUTAN, YTO TTO3HABATH ObITHE, TOHUMATh MUD, TyMaTh O
HEM U U3MEHATH €r0 B MEPY CBOUX BO3MOXKHOCTEUW CUJIOW MBIIUIEHUS — 3TO JIUILb
YEJI0BEUECKOE KaueCTBO. YeNOBEK 3TO 3HAET CUJIOM MBINUIEHUs, CBOUM yMOM. B
snoce Anumepa HaBou «@apxan u llupuny:

Dedi: har ishniki gilmish odamizod,
Tafakkuri birla bilmish odamizod*?,
Cxazait: BCAKO JAEJI0 MOXKET YEIOBEK,
C MBIIUIEHHEM TTO3HAET YETIOBEK.

- B TOM BBISICHSIETCS, UTO OH UMEET B BUJY UMEHHO 3TO.

B wnccnenoBanumn nyxoBHoe Hacnenue Amnmmepa HaBom xapakrepusyercs
OpraHaMHd YYyBCTB YEJIOBEKA, a TaKXKE TAKUMHU TOHSATHUSIMHU, KaK HWHTEIUIEKT,
BOCIIPUSITUE, CEPIIlE, BKYC, MaMsiTh, HAOIIOMAATEIbHOCTh, PACCYKACHUE, a TAKKe
VHTYHLMSA, BIOXHOBECHHE, IKCTA3 U UHTYULIHS.

B npoussenennsix HaBow mo oObemMy pasyma pasyMm pasiefieH Ha 4acTH U
YAaCTUYKU. 3/1€Ch aKJIU JI)KYy3 03HAYAET MAJIbI pa3yM MO CPABHEHUIO C TYIIOW, HO C
JOTMYECKOM TOYKM 3pEHUS OH O3HA4aeT YMCTBEHHYK JESTEJIbHOCTD,
COCPEIOTOYCHHYIO Ha KOHKPETHOM HEOOJIBIIIOM BOIIPOCE U Mpodeme.

B nauccepramuu, ocHOBaHHOW Ha AYyXOBHOM Hacieauu Ausmiiepa Hasow,
pa3yM OIMKCHIBAETCS CIETYIONIUM 00pa3oM:

12 Navoiy, Alisher. Hayrat ul-abror / Xamsa. To‘la Asarlar To‘plami. O‘n jildlik. Oltinchi jild. — Toshkent: G*afur
G‘ulom nomidagi nashriyot matbaa ijodiy uyi, 2011. —B.82

13 Navoiy, Alisher. Hayrat ul-abror / Xamsa. To‘la Asarlar To‘plami. O‘n jildlik. Oltinchi jild. — Toshkent: G*afur
G‘ulom nomidagi nashriyot matbaa ijodiy uyi, 2013. -B.411
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- AKJIM MyKappaJ — a0CTPaKTHBIN pa3yM;

- AKJIM MYCTaKUM — BEUHBIHN pa3yM;

- aki MyHOocu0 — Co3HaHue, NoJIeKallee NOHUMaHUI0, Pa3yM;

- AKJIM CaJIOX — IPaBUJIbHBIN, 31PaBbId CMBICIT;

- aKJIM ME30H — KaK Mepa HMHTEJIEKTa, TO €CTh KaK OTHOCHUTEIbHAs Mepa
3HAHUM;

- AKJIM XYpJIaOWH — BBIPAXKAETCS TAKUMH MOHSATUAMH, KaK OCTPbINA, YyTKUN U
YYTKHAU YM.

B onTonormueckux Bo33peHusix Aunuiiepa HaBou apa3 — 3TO0 BpeMEHHOE
KaueCTBO YEro-TO, YTO HE SIBJIAETCS OPUTHHAIBHBIM, a IOSBUJIOCH MO3KE; YEJIIOBEK
— OJTO HHYTO, BpeMs, Korjga camoud BceineHHOM M HH4Yero BO BceneHHoU He
CYILIECTBOBAJIO; OMJAAT - T.€. HA4aJlo, HAYaJlo, B YaCTHOCTU TEPMUH, O3HAYAIOIIUHN
HAyaJl0 BCEJIICHHOM; JlKayxap — OCHOBa, JJEMEHT, CYIIHOCTh, HW3HA4aJlbHasd
cyOcTaHUus, SIAPO BEIU — CyOCTaHIUs, CYIIHOCTD; CYIIHOCTh — UCTHUHA, IPUPO/JIA,
HAYaJio BCEro — MHTEpIpeTUpyercs B popMe cyOCTaHIUH.

[lonsiTHSA, CBSI3aHHBIE CO BPEMEHEM, MIPEACTABJICHBI B Haclieauu HaBou B Buze
TaKMX TEPMUHOB Kak ajam, a3aj, abaja, noTu€, uuxo, OuaasT, spa, 1aBpaH, danax
3pa, yapx 3pa, 3amaH, okoil. B Bo33penusx Anumepa HaBou Bpems onpenensercs
Kak o0lee Te4YeHHEe BPEMEHU MEXK/y BEYHOCTHIO U BEYHOCTBIO, a IIPOCTPAHCTBO U
€ro o0bEeKThl HaxomsATcs moj cyaoM Mcrunbsl. Takxke B uitocopuu BpeMs — 3TO
IIOTOK BPEMEHU, KOTOPBIM HE UAET Ha3al, a UAECT TOJBKO B OJJHOM HAIpPABJICHUH,
U3 MPOLUIOTO — Yepe3 HacTosIee — B Oy Tyiiee.

Amumep HaBou OerapoH — OECKOHEUHBIH; MOMXHO 3aMETUTh, YTO OErox
UCIIONIb3YETCSl KaK BBIPAXKEHHE OECKOHEYHOCTH BO BpPEMEHH, JUIUTEIBHOIO
BPEMEHH, a TaKke B (opMe OECKOHEUHOCTH B pocTpaHcTBe. Anumiep HaBou Obin
CTOpOoHHUKOM «Tayxuma» Ha ocHOBe BepoyueHusi Axib ac-CyHHa. MoxHO
MOHSATh, YTO OH UMeJ B BUAY «Tayxuma» NpUMEHUTENbHO K yueHuo «Baxnat yib-
Bymxy.

Meicnurens B «HaBoaupe Yui-111a6a6y» numer:

Navoiy o‘Imadi tavhid guftu go‘ birla fahm
Magarki aylagosen tilni gatu jonni fido!4,

OTO BBIpaKE€HUE WM MposiBIeHue cyTu HakmOaHaus, KOTOpoOe MOJTHOCTHIO
COOTBETCTBYET MpUHITUNIAM yueHus Hakmobanaus.

HaBou Tak ommceiBaet Tayxug B kuure «JIucon yr-Taip»: «Ecim xouensb
BUJIETh ceOsl CYACTIIMBBIM M CBOOOJHBIM OT BCEX Tedalieh, Mpuydu ceOsi KUTh
namsATbo 0 Hem. Ecin BBl X0THTE cuacThs, nomuute Ero. Pagocts BHE ero pazyma
HECOBMECTHMMA € pazyMoM. ['ope Jyule poCKOIIM pacCTaBaHMsl C HUM, U TOpEe BO
CTO Kpar Jydie TakodW cBagpObl. [laxke ecim OHO mMpuHECEeT BaM TIeyalb,
IIOCMOTPHTE HA HETO BMECTO CYACThS, OHO OCBOOOMT BaC OT BCEX OKOB Oembin™>.

4 Navoiy, Alisher. Navodir ush-shabob. To‘la Asarlar To‘plami. O‘n jildlik. 2-jild. — Toshkent: G‘afur G‘ulom
nomidagi nashriyot matbaa ijodiy uyi, 2013. —B.6.
Hagowuii, Anuuiep. Jlucon yt-taiip. MAT. T. 12. ~Tomkent: ®an, 1996. -5.135
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B auccepranmu mbiciu ¥ BbIBOABl Anuiepa HaBou o dumocoduu u strke
TacaBBy(]), OCHOBHBIC MPHUHITUIIEI W CHOCOOBI Tapwkata HakmbOanmus, BMecTe C
KPYIIHBIMH  TPOU3BEIICHHUSAMH,  pAacCMAaTpPUBAIOTCA  TAaKXKE B paMKax
XYJI0’)KECTBEHHOTO TEKCTa MaJbIX KaHPOB, TAKUX KaK pyOau, KUTha, ra3eib.

B uncciienoBaHum pacKphIThl ACMEKThI, KOTOPBIM CIIENYET PYKOBOACTBOBATHCS
yenoBeky B «Hacamm ynp-MyxaO6ar» Anmmepa HaBou. OTu Bemm, KaxKiablid
YeJIOBEK, BCTYMNAIOUIUI HA MyTh BIACTH, COCTOUT U3 3HAHUS, 3HaHUs, OJIaroyecTus,
3a0yKJIeHusA, OJaroJapHOCTH, CHJAKA, BEPHOCTH, YIOBJIETBOPEHHUS, YUCTOTHI U
JTI0OBH.

[Io MHeHuto wuccienoBaTens, TJaBHOE MecTo B yuyeHuM Hakmbanaus
3aHMMAaeT AyXOBHas uyuctoTa. VIMeHHO mostomy Hakmbanaus umen Oobloe
BIUSIHUE B CpPEIHEA3MATCKOM TacaBBY(], a €ro TapukaTbl M 0Opa3oBaTelIbHbIE
IIpaBWJIa 3aHUMAJIM BaXHOE MecTO B Tapukare. Hampummep, Aymmmep Hasou B
cBoeM npousBeneHun «Hacaum ynp-Myxa60ar» ONHMCHIBAa€T, YTO Ba)KHEHUIINM
TpeOOBaHHEM JUIsl JYXOBHOro pocta uenoBeka B Hakmbannusa sBisercs
camocoBeplIeHCTBOBaHuE: «Eciau myma mocturaer mpenena pa3pyllieHus, MycTb
HauHeTcs rHeB. Carana Haiger ero. Ilotomy 4ro ucTpebneHue Iymim €cTh
TIOCTYTIOK, 3@ HETO HET T'HEBA, €CTh PEBHOCTb, a JWABON U30eraeT peBHOCTU»®,
3HauuT, B npousBeneHUAX HaBou ObITH CBOOOJHBIM OT MOXOTH, MO3HATH CeO,
NO3HATh Ce0sl, MOHATh — 3TO «HENPABUJIBHBI» NyTh OAUTEIBHOCTH YUYEHUS
Hakmbannus. Taxxke B3msiapl HaBon Ha ObITHE M 3HAHUE MOJIHOCTBIO
coOTBETCTBYIOT ujee «Tayxuna» Hakmbanausa. EnuHcTBO 1 MHOTOOOpasue ObITHS
COCTaBJISAIOT (PUIIOCOPCKYIO OCHOBY BCETO TYXOBHOI'O HACJIEIUS.

B wuccnenoBaHnn otrMedeHo, 4yTo OTHOowEeHWe Asnummepa HaBou k uupeany
Xomxu baxayanunna Hakmibanga mumpoko oOCYyX AaloCh B €ro MPOU3BEIECHUU
«Hacyum ynp-Myxa606at». Taxxke «Hacyum ynb-myxab0ar MUH HIaMyUM YJiIb-
byTyBBaTY», «XamcaT yiab-MyTaxayyupuny», «Xonotu Cayyun XacaH Apnaumiepy,
«Xonotu PaxmaBon Myxammany, «Mamkoiauc yH-HaQoHWC» O TOBEACHUU U
JeATeIbHOCTH TIpeAcTaBuTenel Xojpkaron-HakmiOanauiickas cekta. BaxkHoe
MECTO 3aHUMAroT npousBencHus «CHpPOIK YI-MyCIMMHH», «Myxokamar yiI-
ayr'atayn», « Tapuxu aHOMyo Ba Xykamoy, « ApOauny.

Hapsiny ¢ punocopckumu Bo3zpenusimu Anumepa HaBou, nosma «Xamcay,
«Jlucon yrt-tayp», «Tapuxu Mynyku amkam», «Tapuxu aHOMyo Ba XyKamoy,
«Hacyum ynb-myxa66at» u «Mamkonuc yH-Hadoucy, «Max0y0 yib- quluby,
«Bakduya» ynomuHaroTcs B mpousBeAeHMsIX «Myxakamar yi-myr'arayH». B
Tpynax wmeicautenss «Cupomx  yinb-mycnumuyH», «Hasm  ynb-mxaBaxupy,
«ApbGauny, «Pucomayu tip angoxTtan», «MyHOKOT» aHATU3UPYIOTCS MTPOOIEMBI
ObITHS B UCIaMCKOlN (unocoduu. B snrcTeMonorndeckux BO33peHHsIX Auniepa
HaBou yHuBepcanbHble KaUeCTBa, TAKUE KaK YM, MMaMsTh, MBIIUICHHE, IOHUMaHUE,
BKYC, BOCHOpHATHE, OOIIME C YEJIOBEYECKMMH YYBCTBAaMH, OIHUCHIBAIOTCS
XYJI0)KECTBEHHO-PUIOCOPCKUM 00pa3oM, IO CYTH, KaK Hay4yHbI€ BbIBOJbI,

18 Hagouit, Anumep. Hacoiinm yn-myxa66ar. MAT. T.17. -Towmkent: ®an, 2001.-5.15.
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CBSI3aHHBIE C YEJIOBEUECKMMM YYBCTBAMHM M UyBCTBaMHU, MUMEIOLIME OTHOLIHUE K
TEOpUHS TTO3HAHUS.

CyuiecTByIOT MHEHUs, 4TO B3siAbl Anmiiepa HaBow Ha ObITHE MOXKHO
YBUIETh B CHCTEME B3IISIAOB YUEHHS BaxJaT yib BYIKYI «Bce oT Hero» u «Bce
ects On». Ho Anumep HaBou B 3TOM Obu1 cTOpoHHUKOM «Tayxunay. BaxaaTymb-
BY/IKYJl O3Ha4aeT MOHOTen3M. B oHTonornuecknx Bo33peHusx Ainmmepa Hasou
NOHUMAETCS, 4YTO bOr - €IWHCTBEHHAas CYIIHOCTh E€OUHCTBA W MHUPO3AaHUS.
MpeIcuTeNns TOBOPUIL, UTO BCS BCEJIEHHAst — 3TO Ero Teno BIWioTh 10 vyactul. [Ipu
ATOM J0 COTBOPEHHS MHpa, T. €. BO BpEMEHa YeJIOBEKa, HEe ObUIO HUYETO, KpOME
bora, bor ckazan: «bynb» (B cmbicie Co3aHo) U MHUp «CTail», (COTBOPHIICA)
BOILIIET B OBITHE, UICXOJIUT U3 €0 B3IJISI0B.

Tperbsa rimaBa auccepraunu HasbiBaeTCd «PDUIOCOPCKUN aHAMU3 HAeH
Hakmbanausa Bo B3risigax Auumepa HaBou Ha mMarepuajibHOe U JYXOBHOE
COBEPLIEHCTBO 4YeJioBeKa». ['1e mpoBOAUTCS coluanbHO-PHIOCOPCKUA aHATU3
€ro TMPHUHIMIIOB U COBMECTUMOCTh €r0 B3IISIZIOB HAa HAYKy H IPAKTHKY,
MCCIIeqyIOTCs 3HAHUS ¥ np(oH MpocBemenne 1o npunuuny «/un 6a Ep-y, nact 6a
KOp».

VYuenue Hakmibanauss o0 TOJEPaHTHOCTH, OAUTEIBHOCTH, T. €. HE
OeCrevYHOCTH, UJeH, TOOIIPSIONUE HAYKy U MPOCBELIEHUE, MUP U CTaOMIbLHOCTh
moae u  o0IecTBa, 3aBUCIT OT E€AUHOAYIIWS, B3aWUMHOTO COTJIacus,
JT00pOKENATENHbHOCTA M YECTHOCTH COCTABIISIIOT siAPO Hacneaus: Anuimepa Hapowu.
[IpuurnHa riyOOKOW mpuBep:keHHOCTH Anumiepa HaBouw Tapuxaty HakmOanmus
3aKJIF0OYAeTCsl B TOM, YTO 9TO YUYEHHE paccMaTpUBaeT YeJOBeKa U OOIIECTBO Kak
CAVHBIA OpraHW3M W TOJYEPKUBAET, YTO OJHHUM W3 OCHOBHBIX (DaKTOPOB,
00eCreYnBaOIINX €ro KU3HECIMOCOOHOCTh, SIBISETCS «YECTHOCTh». KoHeuHO,
[poraraija B €ro IPOU3BEACHUSAX BAXKHEUIIUX MPUHIMUIIOB TapUKaTa
Haxkmb6anaus, ero onopa Ha baxaynnuna Hakmbanau u ero »KUBOTBOPHBIE UJIEU
CBUJICTEIBCTBYIOT O OOJIBIIIOM YBXKEHHU M TpeaaHHOCTH HaBow K yudeHHro
Haxk6anous.

st Amumepa HaBouw TacaBBy( — myTh K COBEPIICHCTBY. B 3TOM cMbIciie
MBICJIUTENIb ~ OMHUCHhIBA ~ HakmiGanausi Kak  «BBICHIMM  TOPSIIOK»,  «IIYTh
YIOBIETBOPEHU», «IyTh roppoctu»l’. Bonpmoe mecto B TBOpYecTBe Hapon
3aHHMaeT TeMa Jito0BU K bory u yectHoro tpyna. B mpoussenenun «Hasm yib-
JkaBaxup» CBeT MAyIIM POXKIAETCS OT XasUIbHOW MHUIMM, KyCOK XJieOa,
3apaboTaHHBIA COOCTBEHHOW mpodeccret u  Tpyaom, Jydile COJHIIA,
[IPOIIaraHANPyeTCs Kak IPEBOCXOAHBIN. TO eCTh:

Yutmayin xunoba yetmas vasli oning, ahli ishq

Topsa Kavsar sharbati, andog‘ki qon ko‘rmas laziz'®.

He rioraii, Bam Majo a0, JII00OBU

Ecnu cok Kagcapa Haiiercs, 370 mpoCTO 4EPTOBCKU BKYCHO.

1" Hapouit, Anmvep. Xaiipat ya-a6pop. MAT. T. 7. —Towkent: ®an, 1991. — B. 398
18 Hagowit, Anmvmep. Banoiins yn-bumos. MAT. T. 1. — T.: ®an. 1987. - B. 119.
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CornacHo jguccepranty, korga Amjumep HaBoum Ha3Ban XalsulbHbBIN
3apabOTOK, OH MOMOI OIEKYHY 3apa0aThiBaTh HA KU3Hb COOCTBEHHBIM TPYJIIOM,
3aHuMaThcsl mpodeccuen. Xomka AOaymia AHcapu ObUT CallOXHUKOM, IIEHX
Myxamman Cakkok Obul MacTepoM HOXed, meix AOy-Xad3 Xanmax Obur
Ky3HEloM, meix Adynad06ac AMUIM ObLUT MICHUKOM, IIex AOynxacaH My3aiiuH,
meiix baman Opu1  HOcwimbmukoM, XaspaT baxaynaun Haxmbanm Obin
BeIMBasIbIMKOM. [Tpuarmn HakmGanmus «/{un 6a Mop-y, nact 6a Kopy» oTpaskan
UMEHHO 3Ty UJCIO.

B auccepranmmu oTMeuaeTCs, YTO «BBIIIMBKA OblIa HEMOCPEICTBEHHO
npeaHa3HayeHa Uil Tpo(EecCHOHANbHBIX JIIOJEH - TOPOXKaH, PEMECICHHUKOB,
MHTEJUIATEHIMH, OCEJIBIX KPeCThan» ™,

Tak, o BIUSIHUEM B3TJIAJI0B, TAPUKATOB, TEUEHUHN Pa3IMUHBIX COIMATBHBIX
cioeB obmiectBa, HakmbaHaus cuuTalics TapuKaToM, CIIOCOOHBIM peaan30BaTh
ryMaHUTapHBIE LIEH 110 BBIBOAY JIOAEH U3 pabCTBa.

YenoBek MOMHKEH OTOPOCHUTH MPUTI3aHUS HA COBEPIICHCTBO W MPOXKHUTH
JTaHHYI0 €My XH3Hb, JOCTOMHYIO CTaTyca 4YellOBEKa, CTPEMHUTHCA HACIAJAUTHCS
BCEMHU JapoBaHHbIMM borom Osaramu, cTaTh MaTE€pUAIbHO M JYXOBHO
coBepiieHHbIM. [IpenmnonaraeTcsi, YTO OH CBSI3BIBAET CBOM CTPEMJICHHS YECTHBIM
TPYAOM, TEpPHEHHMEM M CHJIbHOM Bepod M B KOHEYHOM UTOre JOCTUIAET
yAOBIETBOPEHUs bora u cuacThs ABYX MHPOB.

B nuccepranumn noarsepxaaercs, uro B anoce «Papxan u lupun» Anumepa
HaBou omuckiBaeTcst 4enoBeK, 00Jadarouii CUION TBOPUThH UyJ0 YEJIOBEUECKOU
PYKOH, HE TOJNBKO TOT, KTO TIEPEaeT WK TepeacT YeJIOBEKYy Ty WM UHYIO BEIllb,
HO U YeJIOBEK, KOTOPbIN €€ MPUBHOCHUT JIO COBEPIICHCTBA B pEMECIIE.

[TomuepkuBasi, 4TO 4YeNOBEK Ojarogapsi CBOeMYy TpPYAY MOXET IOCTUYb
TBOpuecTBa M Onaromosyuns, HaBou mnokaspiBaeT B NpuUMEp JIIOASIM MHOTHE
SIBIICHUS B TIPUPO/IE.

Tuxm yerga kirib chechak bo‘ldi,

Qurt jondin kechib ipak bo‘ldi.

Lola tuxmicha g‘ayrating yo‘qmu?

Ipak qurtichalik himmating yo‘qmu
Cmvica:

3epHO MomnaJio B 3¢MJIIO U MIPEBPATUIIOCH B POCTOK.

YepBb 0KWI U CTA LIETKOIPSAIOM.

VY 1ebs Mano 3HTYy3Ha3Ma?

Pa3Be TbI He X0UeNIb OBITH TYTOBBIM HIEITKOMPSAOM?

Alisher Navoiy boshga bir misralarda inson mehnatining xosiyatini ilohiy
qismatning xohish irodasi deb biladi. Navoiyning birgina “mehnat” so‘zi bugun biz
talgin gilayotgan mehnat tushunchasiga nisbatan juda ko‘p ma’noni beradi.

920

1 Tpumunrom JIx.C. Cyduiickue opaeHsl B ucname / IlepeBos ¢ aHIIMICKOro Moj| pelakiueii u ¢ IpeanucioBUeM
0.0. Axumymkuna. - M.: Hayka, 1989. - C. 83.
2 Hagouit, Anmmep. Banoiinb yn-bunost. MAT. Uurupma tomnuk. T.1. —T: ®dan, 1987. —B.18.
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B npyrom ctuxe Amumep HaBou paccmaTpuBaeT mpUpPOIY YEIOBEYECKOTO
TpyZla Kak BOJKO O0KecTBEHHOU cyabObl. OgHO cioBo HaBow «Tpya» mnpumaer
0O0JIBIIIOE 3HAUEHHE MOHATHUIO TPY1a, KAK MBI €70 HHTEPIIPETUPYEM CETOJTHS.

Tengri ehsonig‘a shod o‘lg‘on — qilur
O‘zni shodu mehnatidin elni ham?®.
Cmublcn:
OH panyercs napy boxbsemy
Hacnaxmaiitech co00i U paoCThIO CBOETO TPYyAa.

Amumep HaBoum mnogyepkuBaer, 4yToO TPYA KPECTbSIH U CaJ0BOJOB OYEHb
BakeH I Onaromonyynsi obimectBa. [1o ero cioBam, TOJIBKO €CIM KPECThSHUH U
CaZloBHUK OyAyT paboTaTh HE MOKJIaJas pyK JA€Hb U HOYb, CAKEHIIBI MPOPACTYT,
BBIPACTyT, IPUHECYT IUIOJBI U 3aLUBETYT. B MPOTUBHOM Cilydae MOCAKEHHAsT UMHU
paccazia 3aCOXHET W TMpeBpaTUTCs B JpoBa. lIBerymmii syr Oyner JuIneH jyra
CBOETO.

[To MHEHMIO HCCIENOBATENS, 3TH MBICIIM MBICIUTENSI OYEHb IOXO0XH Ha
BOCIIUTAaHUE YEJIOBEKA. ECIIM K BOCIIUTAaHUIO OTHOCUTBHCS HE OTBETCTBEHHO, €CIIU
OHO TIPEAOCTAaBICHO camMoMy cebe, peOeHOK OyaeT NeWCTBOBaTh TOJIBKO paju
CBOEH BBITOJbI, @ HE Py CTPAHBI.

Amumep HaBou 3arparmBan  BONpPOCHl HAyKd BO MHOTHX  CBOMX
MPOU3BEACHUSX, a B cBoel pabotre «Tapuxu AnOuE Ba XykaMo» OH 3aJ1ajl BOIPOC
bysypmxmepy, munuctpy HommpaBoHu, 4TO XOpouio Jaenarb B MOJOJOCTH U UTO
XOpOIILO JIeJIaTh B CTAPOCTU. YUUTENb OTBETHII: MPUOOPETATh 3HAHUS B FOHOCTU U
MPAKTUKOBATh UX B CTAPOCTH.

She’r: Yigitlig’da yig’ ilmning maxzani, qarilig’ chog’i xarj qilg’il ani?,

Cmux.: Cobupait 3HaHUS B MOJIOJIOCTH, TPATh UX B CTAPOCTH.

B nmcceprauum yrBepKaaercs, 4ro B pousBeaeHun XoHaamupa «Makopum
ynb-Axnak», Amumiep HaBou O0JbIIyI0 4acTh CBOETO BPEMEHH C FOHOCTH U JIO
KOHIIA JKU3HH TPOBOAMI B MPUOOPETCHUN 3HAHUN U JOCTHKEHUU COBEPIICHCTBRA,
YuTajg KHUTA OTPOMHOM LIEHHOCTH, HAaXOAWJICS Ha CIY>KEHHHM HCIOJIb3ysl 3HAHUS
Maynansl @acuxunauaa Myxammana Huzamu, noszxe xamanynauHa ATyJuisbl,
Mupa, OH mnogaepKUBajl TAaKUX COBPEMEHHUKOB Kak Kamommamaun XycenH,
Maynana Myununnun Baus, Xyceiin Bau3 Kommdu, kak MarepuanbHO, Tak U
IYXOBHO, 4TO B «YH-Ha(ouc» B IIECTUIIETHEM BO3pacTe B Oecele ¢ UCTOPUKOM
[apadpugauaom Anu SA3au on untan Kopan 1o cypsl «Tabapaxy.

[To muenuro Anumiepa HaBou, 3HaHUSI W TIpaKTHUKA — MOHSATHS, TpeOyrolye
apyr npyra. B ogHOM W3 CTHMXOB OH YIOMHUHAaeT O HEOOXOAUMOCTH OBITh
COBEpIIICHHBIM B HayKax H OOpa3lOBBIM B MaHEpax, 4YTOOBl OBITH Cpeau
T00pOACTEIbHBIX

Navoiy, asru muaddabdur ul mahi maktab,
Adab tariqi bila yozg‘asen anga maktub®,

21 Navoiy, Alisher. Xazoyn ul-maoniy. Favoyid ul-kibar. TAT. T-4. -T.: G‘afur. G‘ulom nomidagi nashriyot-matbaa
ijodiy uyi. 2013. -B.722.

22 Navoiy, Alisher. Tarixi anbiyo va hukamo / Xamsa. To‘la Asarlar To‘plami. On jildlik. sakkizinchi jild. —
Toshkent: G*afur G‘ulom nomidagi nashriyot matbaa ijodiy uyi, 2013. —B.600.

23 Hagowit, Anmiuep. HaBopup yH-uuxos. MAT.T.2. - T.: ®@an. 1987. -b 47.
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OTH MBICIIM COOTBETCTBYIOT ITpUHIMIAM TapukaTa Hakmbanauiia «Hazap nap
Kagam» n «Xunsat nap Anmxyman». Amumep HaBou moapoOHO M3MOXKUI CBOU
B3IJIbI HA «MyApocTh» B nosMe «Cagnu Mckanmapu» (Crena Mckannepa). On
BOCXBAJISIET ~ MYyJApPOCTb M OPEAIPUUMYUBOCTh  Tpedeckux  (punocodos,
CONMPOBOXK/IABIINX AJIEKCAHJIpa U MOMOTaBIIMX €My B OYE€Hb TPYAHBIX YCIOBUSX.
OH HE TONBKO BOCXBASI MYAPOCTh Takux ¢unocopoB kak Hakymox,
Apucrorens, Ilmaron, Coxpar, AckamuH, brookpo, Xypmyc, ®@aiicorypc, HO U
IIPU3BIBAJ UX CIEA0BaTh UX NpuMepy. OH MpU3bIBAJI MBICIUTENIEH CBOETO BPEMEHU
CILy’KUTb UHTEPECAM HAPOAA.

IIm, Navoiy, senga maqsud bil,
Emdiki ilm o‘ldi — amal aylagil®.

CormacHo nmuccepranty, Anummep HaBoum, Kak KpymnHBIM IpEICTAaBUTEIb
tapukaTa Hakimbanaus, B CBOMX CTUXaX NPSIMO BbIpa3ui OCHOBHYIO CYTh YUEHHS.
Ero moamel copepkar MHOTO MYyZAPBIX CTUXOB, HACTABJICHUM M COBETOB O HayKe.
Ammmep HaBoum Takke BBIpasuil B CBOUX IPOU3BEIACHUSX CBOM MBICIH O «HAYKe
NOKOSI» U «Hayke Aena». B mpousBenenun «Hacaum ynb-Myxa00at», Korjga oH
TOBOPWJI O HEKOTOPBIX IIENXaX, OH OCO3HABaJl BHEIIHWM MHUDP W BHYTPEHHHU MHUD,
TOBOpS, YTO OB YYEHBIM BO BHEIIIHEM MUPE U BHEIIHEM MUPE, U OH ObLI yUEHBIM
C BHEIIHUM MHUPOM U BHYTPEHHEIrO0 MHUpa, U OH Jall Takue MbIciu, Kak «[lo3Hanue
BHEIIIHETO MHUPA TAKKE UMEET IOJIOCH.

B uccnenoBanuu ormevaercs, uto HaBou B CBOMX NPOU3BEACHUAX YIIOMUHAI
cypues, Apudos, Jlepsumiei, AMMKOB M Jp. Kak oOiajnarTesieldl BHEIIHETO U
BHYTpeHHETro 3HaHus. Hanpumep, B rnaBe «BocrmomMuHaHus o JepBUIIax»
npousBeneHuss «Max0y0 ynb-Kyny0» MpIcTuTeNb BBIASINUI KaUyecTBa JEPBUILEH U
3PaHOB M Tak onucai ux: OHU: UMEIOT CTaTyC YJOBOJILCTBUS U O€JHOCTHU; YUCTHIN
epaueM; JOBOJBHBI CYIbOON; TSDKKHE CTpaJaHHUsl MpPEeoJoJIeB,, «COCTaBUIH
VCTOPUIO MCTUHHOM TJIEHHOCTH», U3-3a BBICOKOI'O PBEHUS OHHM 3a0BIBAIOT «BCE
OCTaJIbHOE, KPOME CBOETO TEJa», €CIU BHYTPEHHEE HAXOIWUTCS B TAPMOHHH C
BHEIIHUM, BHYTPEHHEE MPONOPLUMOHAIBHO BHEIIHEMY, €CIU JIIOAM 00pa3oB
CUMTAIOTCS MPETEHICHTaMU, IEPBUIIAMU, 3paHAMH, UX TIPOTUBOIOJIOKHOCTBIO, TO
€CThb TEMH, KTO CKPBIBAET CBOE COCTOSHME, pa3pyllacT CTPYKTYpy CBOEU
BHEIIIHOCTH M 3aKpEIUIIET OCHOBBI CBOEr0 BHYTPEHHETO cyimiecTBa. OHHM HeCyT
00Jb U BUHY JIOJIEH, MPOXOAAT TSKKUU TPYJ, €IAT CKOpOb M MbIOT KPOBb, UIIA
HacnaxjaeHus McruHon. B 3THX ONMMCaHUSAX OMUCHIBAKOTCS ACHUCTBUS JICPBUIIIECH,
IPUHAJISKAIIMX K YYSHUIO MaJOMaTus U KajaHjaapus, ObIBIINX B MoBapyHHaxpe
1 XopacaHe, a TAKXKe MOJIOKEHHE JIFOJICH CHAPYX U U U3HYTpU VICTUHBL.

Takxe, B mnpousBeneHun «Hacaum ynp-Myxab0aT» OH pa3MbIIUIIET O
cTaryce 0Jaro4ecTUBbIX U TIOKAa3bIBAECT X BHEIIHUE U BHYTPEHHUE YEPTHI:

- MaJIO TOBOPSIT, MHOT'O JyMaroT;

- OHM PaHO NPOCHINAIOTCA, MO CHAT U OONBIIYI0 YacTh HOYM MPOBOJSAT B
MEUTAIUY;

- MaJIO €JIAT, TEPIIAT FOJOI;

- JAJIEKH OT JIrojel, onu 03k Kk Mctune.

24 Hagouit, Anmmep. ®apxon Ba [llupun. MAT. T.8. - Tomkent: ®an, 1991. —B5.68
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WX BHyTpEeHHHE KayeCTBa:

- Taxxappya- oTAenIuBIINAECS,

- Tadpun — yeaunennslie s Annaxa;

- Kampb - Te, KTO TOATOTOBHII CBO€ BHYTPEHHEE COCTOSIHHE K MPEOBIBAHHUIO
HaenuHe ¢ borow;

- TaBxup - Te, k0 npu3HaAOT AJlaxa Kak €IMHCTBEHHOTO.

Avrit sirishk bila zohiringda bor esa chirk,
Yuv tavba suyi bila bo‘lsa botining aro sho‘x?.

Tak, B IpoW3BEACHUSIX MBICIUTENA OOpa3HO U PEATMCTUYECKU BBIPAKEHbI
BHEIIHUE W BHYTPECHHHUE HAyKH, a4 TAKXKE CBSI3aHHBIC C HAMH IOJOXKUTEIbHBIE U
OTpPULIATENBHBIE CUTYALUU.

Amumep HaBou aymaer o DOJNMHE «IIPOCBETIEHUS» B «JIMCOH yT-Tampy.
oOpamasics k bory:

Ey qilib insonni koni ma’rifat,
Ko‘nglini aylab jahoni ma’rifat?.
Cmbica:
CrenaBinii 4eJI0BEKa UCTOYHUKOM MPOCBETICHHUS
W nyury ero caenaBiinili IPOCBETIICHUEM.

[To MHEHMIO AUCCEpPTAHTA, KOT/Ia B CEPALIE MPUIET TPOCBETICHUE, U3MEHUTCS
U COCTOSIHME IyIIW, U €€ HaclaxiaeHue. Korga MeHseTcs COCTOSIHUE cep.la,
W3MEHSIOTCA W JCHUCTBUA JIIOJICW. 3HAHUS, NMPAKTUKA W HCKPEHHOCTh YEJIOBEKA
OyIyT yCOBEpIIEHCTBOBaHBI. MOXHO JIOWUTH A0 cTaauu TaBxud. [lo MHEHHIO
Amumepa HaBom, xorma B cepiie (GopMHUpyeTcsl TMPOCBETIEHHE, B YEJIIOBEKE
MOSABJISICTCS MYIPOCTb.

Mpeiciurens Anumiep HaBou ynomunaeT Tapukat HakmiGanaust moa pasHbIMH
HA3BaHUSMU. DTO «IMYTh KU3HW», «IIyTh JOBOJBCTBA», «ChIH TOpIOCcTH». Bo BCcex
cBoux mpousBeneHusix HaBou m3obpaxan bora B cBsizu ¢ yzopamu. [lo MHEHHIO
MBICIIUTENS, U HAKII, U TOT, KTO JIEJIAET HAKIIl, U YEJIOBEK HaKIIa — 3TO cam bor.
OH oTmedaeT, YyTO 3Ty TallHy HHUKTO HE packpbUl. JIo3yHr yuenus XojkaraHa
«Jlact 6a xop-y, nun 6a €p» Obln1 paszpabotan baxaynmunom Haxmibangom u
npussT kak «Jun 6a Ep-y, mact 6a xop». B Tapukare Xomkarosna, B TEpBYIO
ouepesib, CYUUTATUCH TPYI0Jt001e, TBOPUECTBO U Bepa, a B yueHun Hakmbanausi, B
MEPBYIO OUYEpE/lb, BEpa MPUHUMAIIACh KAK OCHOBHOE Ka4€CTBO YEJIOBEKA.

Hapsany c¢ nonstuem Hayku Anumep HaBou wucnonb3oBain B CBOUX
MPOM3BEICHUAX TOHATUE TMpocBenieHus. CI0BO «IPOCBEIICHUE» HMEET Kak
CJIOBApHOE, TaK M JICKCUYECKOE 3HAYCHHE. ITO CIOBO MPOUCXOIUT U3 apabCKOro
S3bIKa U O3HAYaEeT 3HATh, IOHMMATh, BOCIIPUHUMATH. [IpocBelieHre onpeiesieHHO
JIOCTUTAETCS YEPE3 3HAHUE.

UeTrBepras riiaBa AUCCEpPTAllMU Ha3bIBACTCS «3HAYEeHHE CUHKPETU3ALMHU
uaeid Hakmobanausi ¢ HAMOHAJLHBIMHU U 001IeYe/I0BEYECKUMH I[EHHOCTAMU
B AYXOBHOM Hacjaeauu AJsuinepa HaBouw», B HEl pacCMaTpUBAKOTCS BO B3TJISLAAX

Hagouii, Amuep. Hapoaup yH-Huxos. MAT.T.2. - Tomkenr, 1987. - B. 92.
Hagounii, Amuep. JIucon yr-taiip. MAT. T.12. - Tomkent: ®an, 1996. -B. 319.
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Anumepa HaBou Tpanchopmanusi MOHSATHS «YEIOBEYHOCTHY» B HAIMOHAJIBHBIX
LEHHOCTSX U €€ CYUIHOCTb, & TaKXe€ HMCCIEIYeTCsl 3HAYEHHE B3III0B AjMIlepa
HaBou u baxaynnuna Hakmbanga B o0ecriedeHUU peIuruo3Hoi ToJIEPaHTHOCTH U
Pa3BUTHH HALIMOHAJBHBIX LIEHHOCTEN B Y30€KHUCTaHE.

OnuceiBasi KaTEropyur0 4YEJIOBEYECTBA, MCCIEAOBATENb YTBEPKIAET, YTO
Amumep HaBou pazbsicHun cyTh xaauca «To, 4yTo JroOHIIb cam, TO U HE Kajel
I Apyrux» oT uMeHu Anekcannapa B anoce «Canau Mckannapu».ConepxaHue
3TOTO Xaauca OTpaxeHo W B ero Tpyae «MaxOyo ynb-KymyO».: “Kaxnplii, KTO
KOr'0-TO 3HAET WJIA UMEET MPETEH3UU HA 3TO 3HAHUE, BAKHO, YTOOBI OH OTHOCHUJICS
C yBaXEHHMEM K TOMY, KTO TaK K€ OTHocuTca K Hemy 2. IlosTomy B
npousBeneHussx HaBou ocoboe 3HauCHNE UMEIOT TaKXKe B3TJIS/IbI, BEITEKAIOIIUE U3
CYIIHOCTH CMBICIIa U COAEPKaHUs XaaucoB u aatoB Kopana.

Konuenmus «4emoBe4HOCTH» B JAYXOBHOM Hacieauun Ausmmiepa Hasou
rapMOHHUPYET ¢ PUI0CO(PCKO-ITHIECKHM cozepKaHueM uuen «{un 6a Hop-y, nact
0a xop» B yueHuu Hakmbanaus, a To, 4To Hapoasl MoBapyHHaxpa aB XopacaHa
LEHAT YEJIOBEYECKHE OTHOILUEHUS, OOIIeHUE, B3aMMOJACIHCTBUE, B3aWMHBIE
YeJIOBEUECKHE OTHOIIEHUS. NPOSBIAECTCS B CHUHKPETH3ME IOHATHM YBaXXEHUS U
JIOCTOMHCTBA. JTO 0OOCHOBAHO MCCIIEIOBATENEM B 3HAMEHUTOM Oeiite Amuiiepa
Hagou:

Olam ahli, bilingiz, ish emas dushmanlig*
yor o‘ling bir-biringizgakim, erur yorlig* ish?,

Mpeiciutens ayman O J0OpOAETENAX 4YelOBEeuecTBa Ui JOCTHIKEHUS
YEJIOBEYECKOTO COBEPIIEHCTBA, TAKUX KaK HPABCTBEHHOCTb, CKPOMHOCTB,
JIOBOJILCTBO, BEPHOCTH, JIIOOOBb, YECTHOCTb, YECTHBIM TpPYyA U CTPEMIICHUE K
3HaHUsAM. Cpeau 4YelnoBEYECKHX KadeCTB OYEHb Ba)XHOE MECTO 3aHMMAET
noopozaetenb. MpICIUTENb MOAYEPKUBA, YTO HEBO3MOXHO JI€1aTh KOMY-TO 100po
Y HaJIeSIThCS HA HETO, M YTO 100pO MPHUXOAMT TOJIBKO Ha IMyTH boxuem.

B npousBeaenusix Anumiepa HaBou ¢(yTyBBaT 4acTo TpakTyeTcsi BMECTE C
MypyBBaT. Tak, 4yyBCTBO 100OpOTHl — OcHOBaA (pyTyBaTa. XycelH Baiiz Kommduit
roBopui: «¥Y «@yTyBBaTa» TpU paHra:

nepeoe — BEIMKOAyLIME, TO €CTh HE CEPAUTHCS HU HAa KOro 3a TO, YTO
uMeellb.

6mopasi - 4YUCTOTa, TO €CThb XPAHWUTh CEPALIE YUCTBIM OT BBICOKOMEpHS,
37100b1, 00U ¥ 3aMBICIIOB 3JIOHAMEPECHHBIX.

mpemue — JOSIIBHOCTh, TO €CTh BCEr/1a OBbITh Ha Cyk0e y Hapoaa

D10 mnokaszbiBaeT, 4yto Ausmmep HaBou riayOoko MOHMMan KOHIIEHIHIO
«coryacus», OTpaxxeHHyl0 B mnpuHiuie «bosramT» B ydenun HakmOGangus, u
cienoBan eil. Ilo mpunnumy «bo3sramr» npencraButenu Haxmbanmus mocie

9929

2" Hapowit, Anumep. Acapiap. 15 Tomnuk, 13-tom, — Torkent. F.Fynom HoMunaru AnaGuér Ba caHbaT HALIPUETH,
1966. -b.55

28 Hagouit, Anvmep. Hapogup yH-auxos. MAT. T. 2. — T.: @an. 1987. —b 244,

2 Kommuii, Xycaiin Bous. ®@yTyBBaTHOMAu CyJITOHHUH EXy]1 xaBoHMap ik Tapukaty / (Tapxumon: H.Komuios).
-T.:2011.-B. 17.
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KaXKJIOTO MOCTYINKa MOJABOJUIN UTOT, OBLIO JIU OHO COBEPIIEHO paau Asliaxa Wiu
uet. «boxe, Tol Most enb, 1 1 xouy TBoero omgo0penus»*. Amumep Hasou Taxxke
CUMTAJI, YTO CJCJIAHHBIE UM TMOXKEPTBOBAHUS COBEPIIAIKUCH TOJIBKO paau 00XKbEro
YIAOBOJIBCTBHASL M 4YTO 3TO JEWUCTBUS WM HAMEPEHUs, XapaKTEpHbIE Ui OJTHUX
IIPOCBETUTEIIEH.

B yuennn HakumOaHauss peKOMEHIyeTCs MNpPeBpaTUTh IIEIPOCTh B
KU3HEHHBI MPUHIUI, MPOTATUBAS PYKYy IMOMOIIU JIIOASIM, U BCEM CTHUXHSIM
MPUPOABI, U COBEPIIATH 3TO AeiicTBUE Oe3 cThiaa, TaiiHo. Anuiuep HaBou Takxke
BKJIIOUMJI B KATETOPHIO JIFOJIEN, K KOTOPBIM CJIEYET NPOSABIATH IIEAPOCTh, CIECIyS
npaBwiam HakmbGanausi, B mepBylo o4epellb, CJIOM OOIIeCTBa, HYXKIAIOIUecs B
COIMAJILHOM 3amuTe, OCIHSIKOB W TeX, KTO MIIET 3HaHWi. BuaHo, 4TO BOIpoC
€AUHCTBA, CcOrJlacus, JApYXKObI, cOrJiacus OMpENEeIseTcss C TOYKH 3pECHHUS
YeJI0BEYECKOU T0OpoeTeNu.

[Tpoussenenus Anumepa HaBon — peakuii UCTOUHUK, IPOHUKHYTHIN JyXOM
00IIeYeIOBEYECKHUX [IEHHOCTEM, a B MX OCHOBE JICXKUT HJied YeIoBeUHOCTH. UTaK,
YEJIOBEYHOCTh — OCHOBAa HJealbHOro uyenoseka. Aismmep Hasom baxaynnnu
Hakmban oueHuBal KaTEropUIO0 «COBEPILIEHHOTO YEJIOBEKa» KaK KaTEeropHuio
«YEJIOBEYHOCTI.

KoHeuHblil pe3ynbTaT MIMPOKOMACIITAOHBIX pedopM, peanu3yemMbiXx B
YCJOBHSIX HOBOIO Y30€KHCTaHa, 3aBUCUT OT CO3HATEIbHOCTH, TyXOBHOCTU U
COLMAJbHOM AaKTUBHOCTU MOJOJAEKH. YeIOoBEeK HUKOTJa HE POXKIACTCS
COBEPUIEHHBIM, WM, IPYTUMHU CIIOBAMH, OH HE CTAHOBUTCSI COBEPIIEHHBIM Cpasy.
YToOBbl 1OCTUYb COBEPIIEHCTBA, YEJIOBEK AOJKEH NPOWUTH MOCIEI0BaTEIbHBIC
cTaauu 3penocTu. B TacaBBy( 3TH CTaiuu COBEPIICHCTBA HA3bIBAIOTCS MaKamar,
T.e. myTd. B cBoux mnpousBeaeHUsX MbicauTenb HaBou nan uHpopManuo o
cocTosiHUAX MyTH Hakimbanus coBeplieHCTBOBaHUS, OCHOBaHHOTO baxay oM
Haxkm6anmom.

B nacrosimiee BpeMs B Halllell CTpaHE COBEPILEHCTBYETCs MpaBoBas 0a3a Io
00pBrOE ¢ KOppYMIMEH, TO €CTh CTPEMIICHHEM MOJy4YaTh J0X0A He padoTtas. CaMblii
NPaBWIbHBIM M IpUEMJIEMBIA CIIOCOO MPENOTBPATUTH TaKoe 3a00JIeBaHUE — 3TO
YCUJICHHE JTyXOBHOTO BOCIHUTAHUSI, OCHOBAHHOTO Ha ujesax HakmiOanmus, yueHus
0 CaMOCOBEPILIEHCTBOBAHUH, TPEOOBATEILHOCTH K YECTHOM MHUILE U TPYIOIIOOHIO.
OCHOBO# 1yXOBHOTO 00pa30BaHUs ABJISIETCS HAIIMOHATBHO-IYXOBHOE HaclleHe.

Amumep HaBou mocrapajncs OCBOMTh BC€ /10 HEro Y4YeHHsl TacaBBYy(d IO
BOIIPOCY HYXIbl M Pa3BWJI TacaBBY(, MPAKTHUECKUE W HPABCTBEHHBIC ACIEKTHI
HYX1bI B «Max0y0 ynb-Kyny6». B dopme Hyx bl OH HHTEPIPETUPOBAIL, B CBSI3H C
ATUM TacaBBY() MOHATHSA, TAKUE KaK CaMOCTh, OJarofgapHoOCTb, YJIOBIETBOPEHUE,
nosepue u Teprnenue. [lo ero MHEHHIO, YEIOBEKY HEOOXOAMMO TMOAHITHCS Haj
TaKUMHU COIMATIbHBIMU TOPOKAaMHU, KaK CTpEeMJIEHME K OOrarcTBy, *aJaHOCTb K
0orarcTBy, BBICOKOMEpPHUE U TOP/bIHSA, U CTPEMUTHCS K COBEPIIICHCTRY:

%0 Haspyzosa I'. Baxoyaaun Hakmbann (Man6anap taxauin). —Tomkent: Sano-standart, 2019. — 231 6.
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Molu mulk, har nedur solikka band,
To‘rt takbiri fano urmoq baland,

Har nekim g‘ayri talabdur, tashlamoq,
O‘zni magsad manzilig‘a boshlamog?®!.,

B stom py6aum unes HaBoum «HauaTh cBOM myTh K LIEIW» COTJIACYETCS C
KOHLEMIUEH CTpeMJieHuss K coBepmieHCTBY. (ClOBOCOYETaHUE  «IEJIEBOE
npeaHa3HayeHue» o3HavaeT AoctkeHue Mctunsl B yyeHun HakmiOanmgusi, 4To
ABJISIETCA BBICHIMM YPOBHEM JIyXOBHOTO M HPABCTBEHHOTO MPOJABUKEHUS,
JNoCTHKeHHEM BosiM bora. KakoBa rapaHTusi JTOCTH>KEHHSI YPOBHSI COBEPILIEHHOTO
yenoBeka? Ilepeuncisiss mIoXWe KadyecTBa 4YEJIOBEKA, JHCCEPTAHT PACKPBLI
COJIEp>KaHUE MBICIIEH, UTO MBICIUTEIb HE MOKET OLIEHUTh COOCTBEHHOE NTOBEJACHHE
13-32 HEMIPOCBEILIEHHOCTH.

B nucceprauuu, cormacHo ydeHuto HakmOanaus, cKa3aHO, YTO YEJIOBEK
HaXOJUTCS B JIByX COCTOSIHUSAX B >KM3HHM, TO €CTh OH HAXOJHUTCS B COCTOSIHUHU
OoecneyHocTu U OnutenbHocTH. B cBoeM yuenun baxaygaun HaxmGang
YTBEPXKJIAET, YTO LEIb MNOOYKICHHUS YEJIOBEKA K COBEPLIEHCTBY COCTOUT B TOM,
4yTOOBl NMPOOYAUTH €ro OT HEBEKECTBA U BBECTH €ro B I0J€ HAOJIOJEHUS.
XanaTHOCTb, MO Yy4yeHuto HakmOanjusi, O3Ha4yaeT TpaTry BPEMEHH, CIUIETHH,
KJIEBETY, HAXOKJICHUE B COCTOSIHUM OIbSHEHHUsI, HAPKO3aBUCUMOCTH, HE OLICHECHUE
xu3HH. Utak, yuenne HakmbOanausi npu3blBaeT K OJUTENBHOCTA U OCO3HAHHOCTHU
Y YUHUT [EHUTh Ka)J10€ MTHOBEHUE KU3HH.

«Bykyd anp-KanbOn», BBeaeHHblld baxaynaunom Hakmbanmom, o3Hayaer,
YTO YEJIOBEK JOJDKEH OCO3HABATH CBOE CEPJLIEC M BCETJa IOMHUTH AJlJIaxa B CBOEM
cepaue. Xa3patr HaBou oObsICHSIET STOT MPUHIUT B yueHur Hakmbanaust B cBoeM
pOU3BEEHUN «XaipaT yib-AOpop», TOBOps, UYTO YEJIOBEK — 3TO YEJIOBEK C
cepauem. I[lo muenuto HaBou, cepjiie moxoxke Ha cocya. CMbICI 4€TOBEUECKOM
YKU3HHU — HAMOJIHUTH 3TOT COCYJl BEpOH, UCIAMOM, CIIPABEJIMBOCTBIO, IIIEAPOCTHIO,
CKPOMHOCTBIO,  MOPSJOYHOCTbIO,  JOBOJBCTBOM,  BEPHOCTbIO,  JIIOOOBBIO,
YECTHOCThIO U 3HaHMSMU. OJITHAa U3 OCHOBHBIX KOHUENUUK yueHuss Hakmbanaus —
JIEWCTBOBATh pajy JOBOJILCTBA Auiaxa. [[JoBOIBCTBO — 3TO COTJIAIIAThCS HA BCE
ucnbIiTaHusT boxkuu, Ha Bce TPYAHOCTH, KOTOpPbIE MNPHUXOIAT HA TOJIOBY, HE
OyHTOBaTh, He oropuarbcd. BoT uto roBoput Xazpar HaBou 00 yTBepkaeHHH
YeJI0OBEKa B TacaBBY(:

Kim fagr talab gilsa fanodur anga shart,
Boshiga nekim kelsa rizodur anga shart®2.
Cmvica:
Kto mpocur nyxmy, ToMy HE0OOX0IUMO OBITH TICHHBIM
Ecau ¢ HUM 4TO-TO CIIyYUTCSl, OH JOJKEH Ha 3TO COTJIACUTHCA.

CMbICH 3TOTO B TOM, YTO B yuyeHUM HakmiOaHusi MOHMMAETCS, YTO YEIOBEK

IpeoaoseBacT JOble TPYAHOCTH B TEUYEHHWE CBOCH IKH3HH, Ha MYTH K

$lHagowii, Amuumep. Jucon yr-taiip. MAT. T. 12. —T.: ®an. 1996. -5.238-239.
$Hagowii, Anumep. Xazoiiun yn-maonuit. — Tomkent: SIuru acp asnoau. 2016. —B. 178.
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COBEPILIEHCTBY, HE KaJIyeTCsl Ha CBOIO CyAbOy M coryamaercs ¢ cynp0oil bora, o
yeM ynomuHaercss B Kopane u xagucax. Baxnas 0COOEHHOCTh T'yMaHUTapHBIX
B3IIA10B Auniiepa HaBow cOCTOMT B TOM, YTO, KOTJA MBICIHUTENL TOBOPUT O
TaKMX YEJIOBEYECKHX KauyecTBax Kak TEpHEHUE, 100poTa, MEAPOCTh, MUIOCEPINE,
NOMOIIb HYXJAIOIIMMCS, OH pPacCMaTpUBaeT HMX KakK B3aWMO3aBHUCHUMBIE, OHU
JOTIOJIHSIIOT JIPYT JIpyra Mo COAEp KaHuto ApyT aApyry. UHTerpanus peiuruo3Hbix U
MUPCKUX IIEHHOCTEM T'yMaHUCTHYECKUMX wujael Tapukara Hakmbannus B
TBOpuecTBe Anmmiepa HaBou, a Takke 0COOCHHOCTH KYJIbTYpPHl TOJEPAHTHOCTU U
pPa3BUTHS HAIMOHAJIBHBIX IICHHOCTECH CIIyXaT OCYIIECTBICHHIO pedopM B
obmectBe HoBoro V30ekucrana. lpeuw, BOIUIONICHHBIE B MPOU3BEIACHUSIX
Amumepa HaBow, SBISIOTCS OCHOBHBIM HCTOYHHKOM OOYYCHHS BOCIUTAHUS
MOJIOZOTO TIOKOJICHUSI BEPHBIM, YECTHBIM, TPYI0JIIOOUBBIM, CMUPEHHBIM, LIEIAPHIM,
OAUTENBHBIM U TOJICPAHTHBIM.

UccnenoBarens 000CHOBad, 4YTO CpeId YEIOBEYECKHX KayeCTB OYEHb
00JIBIIIOE MECTO 3aHMMaeT camooOiaganue. OHAKO YEJIOBEK HE MOT MOJHOCTBIO
OTKa3aThbCsl OT CBOEro Hadca. DTO TOJABKO AJiA aHrenoB. Korna yenoBek monajgaet
B JIOBYLIKY IOXOTH, OH TepseT 4yenoBeyHOCTb. B Kopane ectp adtrsl o agymie.
[IpeacraButenu TacaBBy( Ha ocHoBe KHuru bora cpopmupoBaiiv cBou TpaKTOBKH
Oymd: «Hagcu aMmapa» - MoBeJeBaromas Ayina; «Hacu Mynxama» - KelaHue,
MpU3BIBAIOIIEE KAaK K Tpexy, Tak U K Oyiarodecturo; «Hadcu JaBBOMa» -
CaMOOOBHHSIIOIIEE OXOTh; «HAPCU MyTMaWHHAY - CIIOKOMHBIN HadcC.

HaBou mnpwiTaeTcss OOBSICHUTH IIard, HampaBieHHbIE Ha oOecrnedYeHue
JyXOBHOTO  COBEPIICHCTBOBaHUs  ueloBeka, Ha  mnpumepax  CyHHBI,
MPOCBETUTENbCTBA, TacaBBYy(. CyHHa — 3TO MCIAMCKHE MOJMTBBI U HUCIaMCKas
stuka. [IpocBenieHrne ocCHOBaHO Ha Joruke U MbinuieHun. Updon TacaBByd — 310
CTaTyC M YCIIOBHS TapuKara, PyKOBOJCTBO HACTABHUKA, JOCTHKEHUE HWCTUHBI
4yepe3 BEpXOBEHCTBO 3akoHa U obmieHue ¢ Uctunoit. Ilpu oObsicHeHUM 2TUX UaeH
MBICJIUTENTb OOJIBIIIOE BHUMAHUE YJEISET KPUTEPUSIM UYETOBEYHOCTH. AJHIIEp
HaBou ngymMaer O 4enoBEYECKHMX KadyecTBaxX JOCTHIKEHUS YEJIIOBEYECKOIO
COBEPUIEHCTBA, TAKUX KaK JOCTOUHCTBO, CKPOMHOCTbH, IOBOJIbCTBO, BEPHOCTD,
T000Bb, YECTHOCTD, YECTHBIN TPYJ M CTPEMJICHUE K 3HAHUSIM.

Amumep HaBony npeaynpexaaeT, uTo 1ejb 1 BHUMAHUE YelIOBEeKa JOJIKHBI
OBITH COCPENOTOUYCHBI Ha JOCTHKEHUU BBICOKOTO CTaTyca M YPOBHS, W, MPEKIE
YyeM YWTH u3 OpEeHHOro MHpa, OH JOJDKEH OYHUCTUTh CBOK NPHUPOIY U
HPABCTBEHHOCTh OT Pa3JIMYHBIX MOPOKOB M BPEAHBIX MPUBBIYEK. ITO CUUTAETCS
JTyXOBHBIM OUYHUIIIEHUEM.

CornacHo auccepranty, yuyeHue Hakmbanaus otpumian OpeHHOE OTpEeUeHHE,
YEIMHEHHYIO XU3Hb. Kak yxe roBOpujioch BbIIIE, OHAa OCHOBaHA Ha aKTUBHOM
o0Opase JKM3HU JII0JIeH, CONMIAPHOCTU, 3aHATUSAX M YECTHOM 00pa3e KU3HU. DTH
T'YMaHUCTUYECKUE UJEU COUYETAIUCh C MPAKTUKON «3UKpa» U YKPEIUISIN Hay4YHbIC
u ¢uinocodckue ocHOBBI npuHIMIA «Jlun 6a Ep-y, mact 6a kop». HHbIMH
CJIOBaMH, OHO pa3padoTaso METOAbl (POPMUPOBAHHS UETOBEKA, KOTOPHIA HE
ABJISIETCSI TEM, KOTOPBIA MOJIUTCS TOJBKO BCEro JUIIb (HAOOMXKHBIN), HO KOTOPBIA
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IIOHUMAcCT C€6}I, KOTOpLIﬁ He 3a0n1BacT bora n KOTOpBIﬁ AKTHBCH B O6H1€CTBCHHBIX
OTHOIICHUAX.

3AK/IIOYEHUE

B pesynprare ucciaenoBaHus WUACH, CBSI3aHHBIX C COAEPKAHUEM YUYCHHS
Hakmbannuss B AyxoBHOM Hacieauu Aunumiepa Haou, ObUIM  caenaHbl
CJIEIyIOIUE BBIBOBL:

1. estenpHocTh Anumiepa HaBou Kak rocyaapCTBEHHOIO AEATENA, CyJITaHa
peuH, BHECLIEro OOJBIION BKJIAA B KYJbTYPHBIM MOABEM 3IMOXH TUMYpPHIIOB,
y30€KCKOTO $I3bIKa, SIBUJIOCH OCHOBOM pa3BUTHUA W JYXOBHOTO BO3POXKICHUS
YeJIOBEYECKOro 0OIIecTBa B CBOE BpeMs M B mocieayioimiee BpeMmsa. M3ydenue
HACJIETUS] BEJIMKOTO MBICIHUTENS, OCOOEHHO €r0 MbICIIEH U MPECTaBICHUN O MHUpE
U 4YenoBeKke, TBople M uelgoBeKe, MpUpoJe M OOIIECTBE, B MOCTPOCHUH HOBOTO
MPOCBEIICHHOTO OOIIEeCTBa, YKPEIUICHHUH €ro COIUOKYJIbTYPHBIX, JYXOBHBIX H
o0pa30oBaTeNbHBIX OCHOB HE IMOJJIKUT COMHEHHUIO, YTO 3TO OYyJeT Ba)KHOM
dbyHIaMEHTAIbHON OCHOBOM.

2. B wuccienoBaHusX OTEUYECTBEHHBIX U 3apyOEKHBIX HABOMENIOB HACIIEIUE
HaBou BbIpaxkaercss B €ro TIyMaHUCTHYeCKOW cyTu. OnHako rapMoHUs
dbunocopcko-uppon B3MISLAOB MpIcnuTenss B JAYXOBHOM HaCIEIUU YYCHUS
Hakmbanausi, O0COOGHHOCTU  TIPOSIBJICHUSI, KOHCTPYKTHUBHBIE HJEU  €ro
UJICOJIOTUYECKUX  KOpHEH,  HampaBlICHHbIE  HA  TyMaHUTapHbIE  I1IEJH,
CIIOCOOCTBOBAJIM JYXOBHOW MHTErpanuu HapogoB MoBapyHHaxpa u XopacaHa.
OgHuMm #3 (PakTOpoB SIBWJIACh JYXOBHAs CHUHKpPETU3ALMS OOIIEUETIOBEYECKUX
LEHHOCTE, B CBSI3W C YEM €€ HU3yYeHUE HMeeT OOJbIIoe 3HAYEeHUE Ha
CETOTHSIIHUU JCHb.

3. Crenenp mpuHamiexxkHocTu Amnumiepa HaBou k Tapukaty HakmOanmus,
pasHooOpa3ue MHEHUH, OPHUEHTHPOBAHHBIX Ha uican baxaymmuaa Hakmbanna,
TpeOYIOT JaJbHEHIIEro pAacIIMPEeHUsT pPaMOK HCCIENOBaHUW B  00JacTh
HaBouBeNleHUA. B coBpemeHHOM oOmiectBe Hacneaue HaBou mponoimkaer uMeTh
[IEHHOCTh JUIsl 00€CTICUEeHUs] MHTErpallid PETUTHO3HBIX U CBETCKHUX IIEHHOCTEH,
oOoraimieHrs HAIMOHAIBHBIX IIEHHOCTeW ¥ JOCTWIXKEHHS WCTOKOB HaIlleu
JTyXOBHOCTH.

4. Anuep HaBou oxapakrepu3oBai myTh HakmOaHus Kak «BBICIIANA Ty Thb»,
«IIyTh JI0BOJIbCTBAY, «IIyTh O€THOCTH» M TOBOPHII, YTO ATO YnUcTOE yueHHe CyHHBI
¥ OOUIMHHOM Bephl, COBEPIICHHAS IIKOJAa COBEpUIEHCTBA oOpa3oBaHus. [loHumas
MPOCBEIICHHOCTh YYEHHUsI O «BaxJar yJi-ByXyl», MMOH Apabu BbIcKazaja CBOU
dbunocodcko-upPoH B3MISIABI O TOM, YTO U «Pe3b0ay, U «PE3UUK» U «MAHKYIID
(pe3noit) sBisrores Mctunoi, 1 OH - TBOpell BCEX MUPOB. ITO ObLIT BaXKHBIM BKJIAT
B yCWIEHHWE TO3WIui Tapukara Hakmbanauss B 23moxy TuMypuIoB,
COBEpIIICHCTBOBaHHUE e€ (PHIIOCO(CKUX OCHOB M OHTOJIOTHUYECKHUX OCHOB.

5. Barmsiaer Anumiepa HaBou Ha ObiTHe, TOT (akT, 4TO OH HE MOACPKUBAT
daHaTU3M U acCKeTU3M B BOIpOcax M MpoOjieMax, CBSI3aHHBIX CO BCEJIEHHOM,
ObITHEM W OOIIECTBOM, a TOJJAEPKUBANT HUPGOH, MPOCBEIIEHYSCKUE B3TIIAIbI H
JIEUCTBUS, TaKXKe SIBJISIOTCS €ro MBICIAMH B TapMOHUHU ¢ uaesmu Haxmbanna.
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Amumiep HaBou cuuTan, 4tro mo3HaBaTh, MOHUMATh, AYMaTb O MUPE U OBITUH,
U3MEHATh €r0 B MEPY CBOMX BO3MOXKHOCTEW CHJIOM MBINUIEHHS] — 3TO TOJBKO
YeJI0BEYECKOE KayeCTBO, U 3Ty JEATEIBbHOCTh YEJIOBEK MOYKET OCYIIECTBIISTH C
MTOMOILBIO TAHHOM TOJIBKO €MY CHJIbI MBIIIIJICHUS.

6. T'moceonormueckue B3rsAbl Anuiiepa HaBou umeroT OOMIHOCTH ¢
YeJIOBEUYECKMMHU YyBCTBAMH, TAKUE YEJIOBEYECKHE KAYECTBA KaK CEpJLe, NaMmsiTh,
MBICIIb, TOHUMAaHUE, BKYC, XKeJIaHue, BOCIPUATHE, OMMCaHbI B (pustocodcko-uppox
KJIF0Ye, YTO MOXXHO BOCHPHUHMMATh KaK Hay4yHbI€ BbBIBOJbI, CBSI3aHHBIC C
YeJIOBEUECKMMH YYBCTBAMU U [O3HaBaTelIbHBIM TporieccoM. OHO Takxke
IPOSBIISLIIOCH, B CYIIIHOCTH, BHIPAXKEHHS YMa U MBILUJICHHUS B BUJIE 3€pKajia, TO €CTh
3epKaJia, OTpa)karollero Mup B ceoe.

7. Xyn0XKECTBEHHBIMU KOPHIMU MHUPOBO33peHus Anuiepa HaBou siBisroTcs
«EeIUHCTBO OBITHS» (Baxzaar) U MHoOrooOpasue (Kacpar) HACH «UCKPEHHOCTH,
CU3YMJICHUS», «TayXuJa», BBIIBUHYTBIX B €ro mnpousBeneHusx «Hacaum yib-
Myxa06at», «Xaiipar yib-AOpop», OHO MPOSIBISETCA KaK TpaHchopmaius 3THX
npuHIMnoB. B ¢uiocopuu cpenHeBekoBoro mnepuona TUMYypUAOB 3TO ObLI
BOXKHBIM BKJIaJ B pa3BuTHE crneruduueckoid uppoH Gunocoduu ¢ TOUKU 3peHUst
rapMoHuu B3risi10B HaBou ¢ penurno3Ho-updon uaesmu tapukata Hakmbanams.

8. B Bo33penmsax Anminepa HaBou Bpems ompeenseTcs Kak oOIee TeueHue
BPEMEHHU MEX]ly BEUHOM BEYHOCTBIO, & CYK/ICHHE O IPOCTPAHCTBE U BEIAX B HEM
3aBucuT OT Bosu Mctuubl. I[lpm sTromM HaBou oneHuBan BONpOC BPEMEHHU IIO-
KUTECUCKM W KOHCTAaTUPOBaJ, YTO HEPA3JAEIbHOCTh BPEMEHU U IPOCTPAHCTBA,
KOTOpoe sBisieTcs: (PopMOil CylecTBOBaHUS OBITHSI, U €€ CIIEJCTBUEM CIIyKaT Ha
0jlaro 4YenoBeKa, B TyMaHUTapHOM, HPABCTBEHHOM CMbICIE U (HuUiIocoPpckoM
acIexTe.

9. TIoHATHE «UETOBEYHOCTHY O3HAYAET COoAepKaHKue NpUHIMIOB «Jlun 6a Ep»
n «[Jactr ©0a kop» B mopsake yuyeHuss HakmOaHaus 4YETOBEYECKOTrO
COBEPIICHCTBOBaHUSI (MPUHIUIT JOCTWKEHHUS MaTepUaJbHOTO M JyXOBHOTO
COBEpILEHCTBA), M €ro CHHKPETH3alUI0 C HAIMOHAJbHBIMU LEHHOCTIMH,
COCTAaBJISIET TYMAHUTAPHYIO CYIIIHOCTh IyXOBHOTO Hacienus Anuiiepa Hasou. Otu
I'YMaHUCTHYECKHUE B3IJISbI CHITPAIM BAXKHYIO POJIb B MPOMNAraHjie CBOEro BpeMEHU
1 0oJiee MO3JHUX BPEMEH.

Ha ocHOBaHuMM W3MI0KEHHBIX BBIBOJOB OBUIM pa3padOTaHbl CIEAYIOIINE
MPEJIOKEHUS U PEKOMEH 1AM U:

1. co3maTh 3J€KTPOHHOTO AaHHOTHPOBAHHOIO CJIOBapsl MOHATHN U TEPMHHOB,
BBIPKAIOMINX HJEU TacaBBY(, ocoOeHHO TapukaTta HakmibGanmus, B TBOPUYECTBE
Anumiepa HaBowu;

2. BBecTH y4eOHbIN Kypc «OcoOeHHOCTH MposiBieHUs uae Anumepa HaBou
B nayxe HakmGanmuss u COBPEeMEHHOCTB» B TIpOrpaMmy oOpa30BaTeIbHBIX
VUPEKIACHUN 10 TMOJArOTOBKE CHEHUAIMCTOB PEIUTHO3HO-TIPOCBETUTEIBCKON
chepsl u pazpaboTaTh UX METOIMUECKOE 00ECIICUCHHUE;

3. BKJIIOYUTh B  IUaHbl  «J{OpOXXHBIX  KapT», MOATOTOBJICHHBIX
PecnyOn1MkaHCKUM LIEHTPOM JAYXOBHOCTH U MPOCBETUTEILCTBA, 33/1a4H, CBA3aHHbIE
C TapMOHHUEH WHJieaja COBEPILEHHOro uenoBeka Amnumepa HaBou ¢ ydeHuem
HakmiOanust u uCnosib30BaHUEM KOHCTPYKTHUBHBIX UIEH;
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4. opraHu3oBaTh HAy4YHO-TEOPETHYECKHE KOH(EPEHLMH Ha TeMy «AHaIN3
YHHUKaJIbHBIX acleKToB TapukaTa HaxmOanaus B TBopuecTBe Anminepa HaBow»
coBMecTHO ¢ OOpa3zoBaTelbHBIM HEHTPOM MOJATOTOBKM TpaxaaH AdQraHucraHa
npu MUHHCTEPCTBE BBHICIIETO0 00Opa3oBaHUs, HAYKH M WHHOBaIuil PecmyOmuku
Y306eKkncTaH U BHICIIMMHU y4eOHBIMU 3aBe/IeHUusIMU PecryOmku Y30eKucTaH.

5. MOATOTOBUTH MOCOOUS MyTEM MEpPEeBOAa Ha AHTIIMHCKUN, (PpaHIly3CKUN U
JIPYTA€ WHOCTPAHHBIE SI3BIKM AHAIN3 XYJOKECTBEHHBIX B3IJIJ0B B JYXOBHOM
Hacienuu Anumepa HaBou B pycine yuenust Hakmbanaus.
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INTRODUCTION (abstract of DSc dissertation)

The aim of the research work is to identify the philosophical significance of
ideas about the essence of the teachings of Nagshbandiy in the spiritual heritage of
Alisher Navoi

The object of the research work is the works of Alisher Navoi, reflecting
the ideas of Nagshbandiya teaching.

The subject of the study is to study the correspondence of the tasawwuf
philosophical views of Alisher Navoi with the teachings of Nagshbandiy.

Scientific novelty of the research work is as follows:

the ontological essence of the philosophical-irfon worldview of the concepts
of “unity of being”, part and whole, unity and plurality, (vahdat) and diversity
(kasrat) in conformity with the teachings of Nagshbandiy of the ideas “Ikhlos”,
“Amazing”, “Tawhid” in “Vukufi Zamani” (knowing time), “Vukufi Adadiya”
(ability to see Ahad in Kasrat) and “Vukufi Kalbi” (realize the heart) ideas, as well
as transformation ideas of knowing the highest truth, knowing the world through
knowing the Truth;

the meaning in the spiritual heritage of Alisher Navoi of the qualities
“humanity” (repentance, doing good deeds, repentance, honest food, employment
In a certain profession, humility, mercy and compassion, generosity, courage and
tenderness, patience and perseverance, loyalty) adequacy to the irfon-moral content
is revealed the ideas of “Dil ba yor-u, give ba kor” in the teachings of Naqshbandiy
(an active lifestyle, hard work, honest nutrition, social justice) and the essence of
the phenomenon of “human value”;

role of the thinker in the works “Mahbub ul-Kulub” and “Lison ut-Tayr” has
been proven in substantiating the principles of Nagshbandiy and his interpretation
of epistemological ideas, such as knowledge and action, irfon in achieving the
enlightenment of God, acquiring qualities according to his qualities (irfon
enlightenment), the achievement of God's good, divine attraction (the science of
state), the perception of the manifestation of God through the eyes of the heart, the
acquisition of divinity by human qualities (wukufi kalbi), complete deliverance
from evil, consideration of existence as a manifestation of the qualities of God
(fakru-fano).

ontological views of Alisher Navoi on unity and the universe as the only
essence of Allah are revealed, the entire universe (big and small universe) is “His”
essence, i.e. “Wahdat ul-Wujud”, “Wahdat-ul-Shuhud”, served to improve the
principles of humanity characteristic of the teachings of Nagshbandiy, that this is
perfection - an ideal school of learning, as well as the influence of this tariga on
strengthening its position in the Timurid era, on improving its irfon base and
ontological foundations;

humanistic ideas such as human greatness, enlightenment, self-awareness, the
fight against injustice, peace and tranquility, the integration of the principle of
“Nazar bar Kadam”, “Safar dar Watan”, “Nigohdosht”, “Vukufi Zamoni” are
revealed, expressed in the tasawwuf views of Alisher Navoi tarigate of Khojagon-
Nagshbandiya, as well as the integration of the principle “Dil ba Yoru, will give ba
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kor” into the culture of tolerance and syncretic features of the development of
national values.

Implementation of the research results. Based on the developed proposals
for the study of the philosophical significance of ideas related to the essence of the
teachings of Nagshbandiy in the spiritual heritage of Alisher Navoi:

scientific-theoretical conclusions and generalizations on those put forward in
the works of Alisher Navoi “Nasaim ul-Mukhabbat” and “Khairat ul-Abror”, the
ontological essence of the philosophical-irfon worldview of the concepts of “unity
of being”, part and whole, unity and plurality, (vahdat) and diversity (kasrat) in
accordance with the teachings of Nagshbandi ideas “Ikhlos”, “Amazing”,
“Tawhid” in “Vukufi Zamani” (knowing the time), “Vukufi Adadiya” (the ability
to see Ahad in Kasrat) and “Vukufi Kalbi” (aware of the heart) ideas, as well as the
transformation of ideas of knowledge of the highest truth, knowledge of the world
through knowledge of Truth were used to ensure the fulfillment of specified tasks
in the fundamental research project OT-F1-106 “Study by Western scientists of the
natural scientific and social-philosophical heritage of medieval enlighteners and
thinkers of the East "(2017-2020), conducted at the National University of
Uzbekistan (Certificate No. 04/11-5434 dated September 9, 2023, National
University of Uzbekistan named after Mirzo Ulugbek). As a result, this ensured
that the principles of Alisher Navoi’s philosophical-irfon views are consistent with
the religious and philosophical ideas of the teachings of Nagshbandiy and the
stages of its improvement, as well as the effective implementation of a scientific
and practical research project;

scientific and theoretical conclusions and practical recommendations on the
importance of the qualities of “humanity” in the spiritual heritage of Alisher Navoi
(repentance, doing good deeds, repentance, honest food, employment in a certain
profession, humility, mercy and compassion, generosity, courage and tenderness,
patience and fortitude, fidelity) to the adequacy of the irfon-moral content of the
idea “Dil ba yor-u, will give ba kor” in the teachings of Nagshbandi (active
lifestyle, hard work, honest nutrition, social justice) and the essence of the
phenomenon of “human value” were used in the activities of the Center for Islamic
Civilization in Uzbekistan under the Cabinet of Ministers of the Republic of
Uzbekistan, including in 2022-2023 in propaganda activities related to the life of
the thinker, in implementing measures aimed at enriching the library collection and
informing center employees about news (Reference No. 05-13/101 dated August
14 2023 of the Center for Islamic Civilization in Uzbekistan under the Cabinet of
Ministers of the Republic of Uzbekistan). As a result, this served to increase the
effectiveness of preventive and propaganda activities, such as education against
ignorance, science and culture, the achievement of spiritual stability, the formation
of ideas about the influence of the teachings of tasawwuf on the spiritual life of
society and the fact that this is a moderate teaching that fights the ideas of various
fanatical religious groups;

conclusions and recommendations on the role of the thinker in the works
“Mahbub ul-Kulub” and “Lison ut-Tayr” in substantiating the principles of
Nagshbandiy and its interpretation of epistemological ideas, such as knowledge
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and action, irfon in achieving the enlightenment of God, acquiring qualities
according to his qualities (irfon enlightenment), achievement of God's good, divine
attraction (science of state), perception of the manifestation of God through the
eyes of the heart, acquisition of divinity by human qualities (vukufi kalbi),
complete deliverance from evil, consideration of existence as a manifestation of
the qualities of God (fakru-fano) were used in the contents of the book “Historical
and philosophical heritage of medieval enlighteners and thinkers”, prepared by the
International Research Center of Imam Bukhari under the Cabinet of Ministers of
the Republic of Uzbekistan, and to improve the base of scientific and cultural
catalogues, albums and scientific and practical materials (Reference of the
International Research Center of Imam Bukhari under the Cabinet of Ministers of
the Republic of Uzbekistan dated August 28, 2023 No. 02/395). As a result, the
ideas put forward by Alisher Navoi as a theorist of the Nagshbandi teachings
served to enrich the encyclopedia with scientific sources, forming knowledge about
Islam and tasawwuf among the younger generation;

scientific and theoretical conclusions on the ontological views of Alisher
Navoi on unity and the universe as the only essence of Allah, that the entire
universe (big and small universe) is “His” essence, i.e. “Wahdat ul-Wujud”,
“Wahdat-ul-Shuhud”, which served to improve the principles of humanity
characteristic of the teachings of Nagshbandiy, that this is perfection - an ideal
school of learning, as well as the influence of this tariga on strengthening its
position in the Timurid era, on improving its irfon bases and ontological
foundations were used in organizing and conducting propaganda activities of the
Republican Center for Spirituality and Education for 2022-2023, including on the
“Issue of ideas and ideology and science and education” established in the III
direction of the Program of Measures for 2023 “Issue of Ideas” and ideology and
propaganda of science and education” paragraph 16 “Deep study of the life and
work of our great educators and thinkers, preservation of their rich spiritual and
cultural heritage, wide promotion of their scientific and creative works on this
topic” (Reference from the Center for Spirituality and Enlightenment of the
Republic dated 11 August 2023 No. 02-22-766). As a result, this served to reveal
the meaning of ideas related to the essence of the content of the history of
philosophy and substantiate its place in the education of the younger generation in
the spiritual heritage of Alisher Navoi regarding the teachings of Nagshbandiy;

conclusions and recommendations on the humanistic ideas expressed in
tasawwuf by Alisher Navoi such as human greatness, enlightenment, self-
awareness, the fight against injustice, peace and tranquility, integration of the
principle of “Nazar bar qadam”, “Safar dar Watan”, “Nigohdosht”, “Vukufi
zamoni” " in the Khojagon-Nagshbandiya tariga, as well as the integration of the
principle "Dil ba Yoru, give ba kor" into the culture of tolerance and syncretic
features of the development of national values were used in preparing scripts for
the programs "Hello, Bukhara" and "Language is the mirror of the nation",
broadcast on Bukhara Regional Television (Reference No. 02-09-207 dated August
10, 2023 of the Bukhara Regional Television and Radio Company). As a result, it
served to increase the scientific nature and popularity of the show due to the need
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to educate our people, especially the younger generation, in the spirit of national
and universal values, to increase the scientific nature and popularity of the
programs, providing people with the opportunity to obtain the necessary
information on how to value life and educate youth in the spirit of persistent labor.
The structure and scope of the dissertation. The dissertation consists of an

introduction, four chapters, eight paragraphs, a conclusion and a list of references.
The total volume of the dissertation is 230 pages.
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